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Module 3: Historical Survey of Buddhist Thought
Lecture No. 7 (17 November, 2004)
Mahayana: Emergence and Development

A. Causes and conditions for the emergence of Mahayana

Many theories have been put forth regarding the questidrecmergence of Majana. Yet the
fact is, like any phenomenon in this conditioned woitieé, emergence of Mayana was brought
about by many conditions, not just one single cause. Meresome scholars recognized rightly
that the so-called ‘Matyana’ originated not as a school but as a loosely-hedement which
only gained strength and developed as changes within IBliaidhism surfaced. The points
listed below can be considered the main conditions ldthto the emergence of Mafana
(movement) and eventually the rise of Mgdnese schools.

1. Nikaya Buddhism

Abhidharmika culture and sectarian philosophy

Biographies of the Buddha (this can also be discussed W2)jler (

These have roots in dissident views since First Coupersonal styles of great disciples of the
Buddha led to informal fellowships — causes for gaghabhedaafter Second Council

2. Stapa Worship and other popular culture
Hirakawa’s theory stipa-worship and stzpaimanagers’

Paul William’s refutation (many of the inscriptions excavatedstipas mentioned donations
from monks and nuns; many Mafinese 8tras displayed hostility towarstizpa worship and
advocated®ra-dissemination as superiord@pa worship) and theory

‘From the first century BCE changes within Buddhism seefmetve issued in a new literature
claiming to be the Buddha's words, written by monks (and )nimsesponse to the perceived
moral and spiritual decline within the Buddhist communitiisTliterature is not a unitary or
even organized movement. However the monks, nuns anthaity of lay practitioners who
accepted this new literature formed a series of cptissumably based on differenitras and
their attendant practice. All evidences suggest that &tptyint there was yet the awareness of a
‘Mahayana’ identity and the movement was among a minorityhe Buddhist community.
However as time passed, there came to be animosityge oo failed to heed the advocates of
reformation and the conflicts resulted in the idécdtion of Matayana as opposed to the Inferior
Way - Hnayana.’

(Nikaya Buddhism — emphasized on philosophy, removed from om#stees, the efforts of
preachers Barstantikas Asvagosha, Mtrceta)

3. Filling the vacuum left by theparinirvana of the Buddha
in eternal memory of the Buddha — Ven. Yinshun
insecurity: internal and external threats
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This last condition may be considered the driving fobehind (1) and (2). In terms of
chronology (passage of time), this may be consideredethete cause, followed by (2) and (1)
can be seen as the impetus for the development ofykiiadn

4. The Sangha as an institution
- monastic-centered vs laity
- patriarchic characteristic of theibgha
- the conservatives vs the liberals (interpretatidridl@rma-vinaya)
- spiritual practice vs social outreach (individual ngsdgocial needs)
- the ‘elites’ vs the common believers (philosophic monkstae common Buddhists)
- all these being symbolized by the ‘Arhant versus Bsathwva conflict’

5. Other possible conditions: external influence

Influence from outside of Buddhist community: renaissaoc&rahmanism under the fgya
Dynasty which destroyed the Mauryan Empire aftéoka’s death (founded circal80 BCE and
lasted for 112 years) — Hinduism: inter-absorption (ib&ver of the ‘sacred words’, divine
protection — the Buddha is out ofnssaric existence so could no longer cater to our prayers
pressure for popularization due to ‘competition’, interacuath local religious practice; Greek
and other foreign influencégka, Parthia and Uighur which founddka, Parthia and Kana
rules respectively); Judaeo-Christian influence from tade

B. Mahayana Literature and development of sects

1. Mahayana literature — the compilation of the first Mahayanese &tras

Time frame: circa L century B.C.E Saka rule in India §aka was known ask’ 3 in Chinese
records)

Earliest Malayana-gitras:

R, Lﬁﬁ,;é (Satpd_ramita), ?, fEz= (Bodhisattvapiaka), = Fﬁ#{;;é(Triskandhadharmapafgya)
andTao-chih-ta-ching.

Hirakawa: ‘These texts are thought to be very early umzahey are cited in some of the first
Mahayana scriptures to be translated. The'l "/ #z< is quoted in such texts as Lokakna’'s
179 C.E translation of tHearger Suklavatvyizhasitra (T362)...°

Paul Willam cited a Sanskrit text (not translated ointany language)
Ajitasenavykarananirdesasitra discovered in a mound near Gilgit, Afghanistan as proto
Mahayana.

Ven. Yinshun also pointed out the development of daha literature from proto-Malyana
influenced by doctrinal elements in different sects.

2. Classification by subject matter
- thePrajiaparamita Literature:
largest textMahaprajiaparamita (-4 14 %/ #z=, T220) 600 fascicles, 16 assemblies
oldest text:fi ~ 4& 2= circa first century B.C.E
Other related ®ras: *Aksobhyatatldgatasyavygha T313) *Virmalakirtinirdesa (T474-476)

explanation of non-substantiality in thistis is famous

- the Avatansaka-sitra (circa 350-400) Vairocana, ten stag?’p‘?ff = Rl Fﬁ#[ ?ﬁ, F #5053
<N N

2z~ <7 —
=, Jod

- theSaddharmapudarika-sitra circa later half of first century A.D
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- the Pure Landidras

- theRatnalgra andDa-fang-deng-da-ji-jinggroups
3. Mahayana sects
While there may be the above mentioned genres ofijdah texts circulating in India sincé'1
century B.C, and ‘cults’ or ‘fellowships’ establisheentered on some of these texts, in actual
fact, only two prominent schools arose as ‘Maima-sects’ as distinct from the thhyana-sects’.

3.1 Madhyamaka/Madhyamika School &1)

Time frame : circaLcentury A.D.
Founders : [Mgarjuna andAryadeva
Doctrine :sunyat, dialectics ¢atuskori)

Literary sourcesMalamadhyamikakrika (f[17L 15 ZJi), Vigraha-vyivartari (315 15 ); some
attribute the huge commentary of the LaFgajnaparamlta Sitra — theMahaprajiiaparamita-
upadea (* Fﬁ@ i) to Nagarjuna

Aryadeva was Bfarjuna’s successor. He wrote t@atuh¥ataka(400 Versesii i T1569)
Other important works: commentaries Nilamadhyamikakrika especially thePrasannapad
(Clear-worded recent Chinese translation titled ¢ F/1&) by Candraleti (*/#+, 1150 B.E)
Santideva (circa 700 A.D) Bodhicaryivaiira (Entrance to the path of enllghtenment)
Santiraksita (circa 760) -TattvasamgrahgCompendium of Reality)

Kamal&ila (793) — three works dBhavanakrama

Subsects:

Svatntrika (F 1ZYF) — representative: Bliaviveka (&%)
Pragngika ("' 5%)'F) — representatives: Buddtiita, Candrakti (7] #*)

3.2 Yodacara/Vij fiaptimatrat avada/Vij ianavada (1&3)

Time frame : circa'8century A.D
Founders : Asigga and Vasubandhu
Doctrine : absolute idealism

Literary sources:

Scrlpture Sandhinirmocandi#yx <), Lankavatara (* £ {1=), Mahayanasitralankara (*-
7 24), Madhyintavibhaga (##[ 1372 15)

Commy Vasubandhu$wenty Verses autocommentarylhirty Versest Sthiramati's commy;

Asanga’'s Mahayana-sangraha with commentaries;

Doctrines:

Absolute idealism

‘The object is nothing apart from the consciousness @hi¢ subjective alone is real. The blue is
a form of consciousness, and as such is real. Itsnaity is only a mode of its appearance. It
appears to be ‘out there’, possessing independence arekisedince; that however is only the
way in which consciousness projects its contents. Thecs is governed by its own laws; it

is independent of the object. One state of consciousgigss rise to another owing to its

3
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inherent dynamism (inspiration from Samtfika’'s bija theory). The causal law operates between
moments of consciousness and not between consciousmessits object (rejection of
Sanastivadin theory of dharma).’

(Chatterjee, p.126; words in brackets mine)

Three levels of reality (thresvabl@vag [of consciousness]

[#f9#& (paratantra-svabhva)

b AL (parikalpita-svablava)= bhranti-vij ﬁana(ﬁ“iﬂ)

555 (parinispanna-svabiva)

‘The Yogacara approach is the conception of consciousness as pureOdfisciousness denotes
a determinate relation between the subject and trexiopparatantralevel). This relation will
differ fundamentally according to the emphasis placed wither of the two terms. It may be
understood as a mere revelation of the object whicstsexi its own right (sparikalpita level,
due to bhranti-vijiana). Or, the object may be construed as being nothipgrtafrom its
consciousnesgérinispanna level). The willed content owes whatever realitpassesses to the
fact of its being willed. It exists solely in and thgh the willing of it (by the consciousness). In
itself it is nothing. Consciousness however is notilspendent upon the content, since in that
case it would have to depend upon a thing which idf ite# established. The subject is the
primary reality; the content is real only as itse(tfonsciousness’) form.’ (Chatterjee, p.134)

‘In realism and realistic systems, the object is tay reality; whatever is found in
consciousness is traceable in the objective; conscissisifdhe object is itsetine more object

It (Consciousness) has no unique position of its owms€iousness is helpless before the object
which is absolutely indifferent to the former. Knowiiggthe knowing of something objectively
given. Consciousness herein is pure awareness. Hencea) wWige subject is nothing,
consciousness is understood as knowledge, whereas whepjebei® nothing, consciousness is
will.’

(Chatterjee, p.134-135)

alaya-vijiana— the ‘absolute’

Inspired by

scriptural tradition: the Buddha's utterance recorded M A A%, & A FT 4 (A.l, p.10:
pabhassaram idam bhikkhave ciitdaiica khoagantukehi upakkilesehi upakkiham...tai ca
kho agantukehi upakkilesehi vippamutth similes in scriptures like» 4 T Jifi (Avatansaka-
satra)

themeditation experiences gbgis

Abhidharma traditions esp. the Sauatikas

Eight consciousnesses: the six sensual consciousness@danavijiagna/manovijana +
alayavijiiana

Generally,alayavijiana is the basis of our bondage (as the receptacle deékéments, karmic
potentials and where ‘perfuming®{ - & >]) takes place) and liberation (transformation from
asravato anasrava).
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Relationship between the Yogcaras and Madhyamikas

In major Yodicara texts the repeated explanation on what is realndrad issinya can be seen
as a reaction against the Madhyamaka doctrine. Tdghymikas also put forth their refutation
of the Yogicara’s doctrine (e.g. according toarBratha’s account, when Sthiramati (a
Yogacarin), wrote a commentary oMuala®, the disciples of Bivaviveka went to Alanda
University to debate with the former’s students; Sthiramdy-disciple Candragomin also went
to Nalanda University and challenged Candrtikio a long-drawn seven-year debate; another
disciple of Sthiramati, Giamati, wrote a commentary dila® and criticized Bhavaviveka,
Bhavaviveka’s students in turn engagedn@mnati in a perennial debate at Balapuar South
India.)

By the time of 7 century A.D, after a long period of conflict, the@me to be reconciliation and

synthesis between the two schools. Representatitiésofrend wasantarakita (H57#, a.k.a??z?r
AJ) who accepted the Tibetan king, Khri-sflde-btsan’s invitation to propagate Buddhism in
ibet.

Development of Tattagatagarbha[1>k s doctrine within Yogacaras:

The doctrine of theéathagatagarbha(‘Buddha-embryo’) is a major topic. It became one ef th
most powerful doctrines in latter-phase Mgina, influencing the development of Vajiapn
doctrines and practice.

This doctrine can be seen as a logical outcome ofepvsidike ‘original mind’, ‘subtle mind’,
alayavijiana, Buddha-nature (and even the Satiwadin theory of temporal phase of a cause
‘grasping’ fruit) put together.

Yogacara'’s effort to contain unconventional esoteric teachings:
e.g. reference to sexual yoga already existed even rig ¥agacara texts like Asaga’s
Mahayanasitralarikara and quoted as scriptural contents in Sthiramafishayanasangraha

e.g.

‘Further, it is said in the sacred scriptures: theaGBodhisattva, on accomplishing
five practices would be called a #@maarin, accomplishing the uttermost pure
Brahmadrya. What are the five? One, he should always seekaodan greed with greed;
two, he should give up restrainments/abstinence; three, grieed (lust) arises in him, he
should strengthen it; four, he should be fearful ofdanés to greed; five, the two pairs
should repeatedly meet’

In the above quotation, the fifth item refers totesibut the Yogcarins, not conforming to
sexual yoga, interpreted it using the so-callgainama-abhisaudhi (% 7#)’, explaining it
away as ‘the repeated practice and attainmentaofatts and vipasyani in the worldly and
supramundane paths’.
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Ven. Yinshun commended this courageous attempt of theackiaigs in a time when the
mainstream tended toward tantric practice. ‘When thr@snof sentient beings degenerate like
water rushing downstream, the Yaogrins were not able to accomplish the task of deterttieg
degeneration of Buddhism. Yet they nevertheless put inhikarts and all they had in defending
the last vestige of the Noble Dharma.’

C. Common Mahayana Doctrines and Concepts

1. Bodhisattva Ideal — the path toward Complete Buddhahoodsémyak-sambuddha)

- Faith

- Pranidha— vows of liberating all sentient beings

- Practice as spiritual praxis and as skilful meamgyakauwalya)

- SiX paramitas

- the Ten Vows of Samantabhadra Vs the Seven-limb Praydibetan practice: the
Tibetan version might have preserved the ancient foran wphich the Ten Vows of
Samantabhadra are based

- Gradual path of enlightenment (the Ten stages): refaitdached table from Hirakawa

2. sinyata - pratityasamutpada + nairatmya
sansara = nirvana (spiritual sense, not ontological)
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