Diploma Course in Buddhist Studies, Graduate SchobBuddhist Studies (Singapore)

Module 3: Historical Survey of Buddhist Thought
Lecture No. 6 (10 November, 2004)
Brief Outline of Other Schools

The last two schools we will study in the Abhidharma-guemwill be the \atsiputfiyas and the
Sautantikas, both related to the Sastivada.

1. Vatsiputriyas4g F# (aka Pudgalaadins)

Traditional accounts differ with regard to the relasioip between the afsiputiyas and the
Sanastivada. The Rli records deem that Sastivada was established later than the
Vatsiputiyas, the Samayabhedopacaranacakra (a Sarwstivadin text) reports that the
Vatsiputiyas originated from the Sastivada. Though we cannot be sure now the actual
relationship that existed, we know for sure that thetrdwal differences between the two sects
were very limited as MY reports: ‘There may be six or seven (tenets) [oMiisiputiiyas] that
are different from [the Sa#fsgtivada], all other teachings are similar.’

1.1 The doctrine of the ineffable pudgala’ (Pali: puggala) (A~ w] il iin 218 24l i )

The Vatsiputriyas taught that there is a dharma calfaigala’ which is neither different from
nor similar to the five aggregates. This is just like telationship between fire and fuel. Without
fuel, there cannot be fire, yet the fire is not tinel itself. Similarly, there cannot beudgala’
without the five aggregates, yet the five aggregates combiogwt equal topudgala’. This is
because to theadfsiputiyas, the pudgala’ is the basis upon which we can talk about karma and
its results from one life to another, it is that whallows recollection to take place (in view of
ksanikavada: the six sensual consciousnesses arise and ceasentnby moment, how is it
possible or what is it that makes recollection possibM/®hout thepudgala, the six sense bases
do not have a support for their function and developmé&ien interrogated by their opponents
whetherpudgala is real or just a designation, thatSiputfiyas answered that it is established in
relation to thepresent internal aggregates That means it is neitherravya (a real entity) or
prajzapti (a mere concept or designation). We can understand/itgputiya concept of
pudgala as a reaction/response to the debates involving thendh#veory — between saying
something is real because it lmabhava and something is a mere convention because it is a
composite of other things/concepts, they sort ofwstine middle way' between the two:
something can be neithdravya-nor-prajiapti.

1.2 The Sanmitiyas (Z5RE#, IEE )

This was the most influential sub-sect of th&siputiyas. Its popularity among the masses was
due to its ability to connect with the masses througdaghring in worldly terms using stories,
similes and such other conventional methods. This islasimo the [Oirstantikas of the
Sanastivada in their style of preaching.

One new tenet promulgated by therfBaitiyas is the concept @ipranasa dharma, pertaining
to karma doctrine. One may think that with tipedgala” theory, the \itsiputiyas would have
explained karma-continuum quite satisfactorily. Howeaveseems that the Semitiyas felt the
need to explain the working of karma in more details @afye when the idea ofvasana’

(perfuming, 2] <) was in vogue (quoted even in Nyjo the pudgala’ concept explains why
karma can continue from one life to another. People woaold want to know ‘how’ karma
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continues. The Saamitiyas accredit the continuation and therefore, tlesguvation, of karma
from one life to another to the dharma caletpranasa (A~ %iZ%), which Ny puts together with
vasana as a synonym. Theisana concept was circulated in other schools and can beirgdla
in a simple way: let's say we have a white handkerchi&f.drip some perfume on it. The drop
of perfume would spread its scent throughout the whole hactiké The scent remains in the
whole handkerchief even after the perfume itself has eatgmh This is the idea oéisana: even
when the action is past, it leaves behind traces fikgperfume traces that will remain long after
it disappears. This concept talks about how karma cagmdserved in the light of the theory of
momentarinesskf(anikavada). The Saamitiyas improved on the idea combining frepti idea

of the Sarastivada with the ideas gdudgala andvasana.

They explained theiravipranasa dharma’ with the simile of an 1.O0.U. They said karnséike a
debt. Theavipranasa-dharma is like a document recording the debt owed bypimdgala. Note
how the Smmitiyas made clever use of similes to teach philosophical .it@s avipranasa-
dharma is like prapti, it forms a series and will not just disappear with thind and mental
concomitants that propelled tipeidgala to do the karma. Its name itself suggested that it is
something not lost to the passage of time (a + vi + pfaa + a: something that is not prone to
destruction). It belongs to the categorycita-viprayukta-samskaras and is itself morally neutral
i.e. neither wholesome nor unwholesome. If it candemtified morally, it will itself become
karmic in nature and therefore serves no purpose ak &l past karma and its future fruit. But
because it can continue and it is the trace of karm@uaighleft behind and being linked to the
pudgala, it will continue to ‘perfume’ theoudgala-series until the conditions arise for the past
karma to bear fruit.

2. Sautrantikas (&% &3/ #5)

It seems that the Saamtikas originated from the dstantikas among the Saistivadins. These

Darstantikas while accepting the general doctrines safvastitva’ had different ideas in other
doctrines. Their style of preaching was also livelf@ugh less rigorous than tAdhidharmikas.

Probably the Samstivadin Abhidharmikas (especially theakimiran Vaibhisikas) looked upon

them as mavericks in their fold and regarded theirtroles as unorthodox views within
Sanastivada.

However in Ny (circa % century A.D) the successors of tharfantikas, the Sauintikas, rose
to occupy the central seat of criticism. This shows tmatSautintika doctrines became popular
enough to be a direct threat to the orthodox Vaillas. In fact, by the name itself, we can
understand the inevitability of ideological clashes betwde two factions. Saatitika means
literally ‘pertaining to the @&tras’, i.e. these people took only the scriptures abkoaity as
opposed to thdbhidharmikas who took the Abhidharma as authority. The \isikdss were not
only Abhidharmikas, they upheld specifically the views endorgetidMahavibhasa only.

The Sautintikas held different opinions with regard to almostrgv®anastivadin theory. We
will discuss two most far-reaching doctrines that wdaddthe foundation or at least, inspiration,
for the Malayanese Yog@cara school.

2.1bijatheory

Note that this doctrine makes use of the simile ofds@®ja, I -). Remember that it is not the
seed that directly gives rise to the fruit, it goes ulglothe process of seed being planted, then
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after some other process, the shoots grow from the gesed seed, the shoots in turn growing
phase by phase into a tree, the tree flowers, tlveefls fructify, and when the time comes, the
fruit will ripen. In this process, by the time the fruipens on the tree, the original seed would
have decomposed and disappeared; but what passes ondgmncstage in the whole process
is the potency. From this simile, we learn the gighefSautntika bija theory:

What is meant byija or potency? It is actually the complex of the five aggtes. The formal
formulation of thebija theory is phrased like this in AKB

samtatyah siksmam pariramavisesam prapnuvanti

yena ayatyam bahutara phalabhini spattaya samartha bhavanti

(The series obtain a very subtle distinctive poihttransformation from which they become
potencies for the production of much future fruition).

This means that the series (complex of five-aggregats,the individual) is transformed
moment by moment due to interaction of internal ancres factors. The potency of each
moment is passed on to the next so that each moméme iotality of past potencies and the
potency just obtained from the present moment. Ingerhkarma, the potency of the action done
is spread throughout the serig#gsana concept) and is passed on to the next moment. The series
is thus transformed moment by moment due to the irtieraof these potencies too. So that
when the right conditions assemble, the fruit of pashkacould arise. Note that the Saatikas
did not say the seed (potency) directly gives rise tdrthie It is the whole progressive series, the
series as a whole, evolving moment by moment, thatyfigares rise to the fruit. Just like in the
simile mentioned in the beginning, the seed cannot belitbet cause of the mango fruit | am
eating now. This mango fruit would not be in my handsout the development of its tree, its
leaves and its flowers.

What is karma then to the Saurtikas? It is the action done by the five-aggregatees in a
certain moment. Its potency is then passed on to e&chent in the series, being modified all
the while by potencies before and after it. The fodiithis particular action cannot be fixed in the
strict sense because there is always the possibilityoonter-potencies that will change the
course of the development.

One important idea to be gleaned from this doctrirtbasidea that both the mental aspects and
the physical aspects of the same series can ‘perfuacéi ether, that is to say, they store the
potencies of equally so that when one aspect is defi¢eegt in thearipya-dhatu) the other
could be the cause of the arising of that deficient @asplhen conditions arise (say when the
individual gets reborn in thikkzma-dhatu). This doctrine also brings about the establishment of
the ‘subtle mind’ concept among the Santikas that would be a precursor to tligaya-
vijiiana’ concept of the Yograras — the ‘store-house’ consciousness for all thelssee the
series.

2.2 Theory of Indirect Perceptiobdhyarthanumeya)

The Sautintikas were famous for another radical theory. Abhdjyavadins in the sense that
they upheld ‘only present is real’ theory, they opposedbtrastivadin perception theory in that

if eye-consciousness is the result of the contactdmtveye and visual object, it cannot arise in
the samemoment as the eye and visual object. As a consequéribes concept, the question
arises that what is it that the eye-consciousnes®ipescbecause arisen in the second moment
after the contact of eye and visual object, the eysaionsness cannot perceive that same visual
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object. That visual object would have gone into the padtnot in the present moment as the
eye-consciousness arises. Therefore, the Bdidas concluded, what we perceive is only a
representation of the object, a mental replica ofabgct left behind in the first moment. That is

to say, we can never perceive external reality & ive can only infer the reality of external

objects due to this indirect perception by our conscioussesse

Not surprisingly, the Saaetivada attacked the shortcomings of this theory e.g. whdrhaw is
the mental replica made? To which the Satikas could only resort to theharmata’ (v # i
+&) reply — it is the nature of dharmas.

Such shortcomings not withstanding, this theory providedotinedation for further development
of Buddhist idealism — the principle that ‘everythingmend-made’. Although the Saattika
‘theory of indirect perception’ posits that we cannobwnexternal reality as it is, it does not
deny the reality of external objects. However, full-fledgdealism in Buddhism in the form of
Yogacara would relegate ‘reality of external objects’ as dydletween subject and object and is
therefore unreal.

3. Conclusion on the period of sectarian developments

- time: from 50 years after2Council to about5century A.D (approx. 800 years)

- development of Buddhist philosophy based on the Buddha’'s tegcmeeds within the
Buddhist community due to external competition and irdkerinterpretation of the
Buddha’s teachings (esp. with the compilation of Abhidharrneka)

- contribution of all these sectarian doctrines as a wigallranized the rise of Mayana —
another new phase in Buddhist history;

- step by step development of salayavijiiana theory of Yogcaras: svabhava doctrine
from Sandstivada inspires thgudgala idea of \atsiputiiyas which in turn inspires the
idea ofavipranasa-dharma — all these pointing to some sort of substratum oftexce
which is permanent though not eternal. (Eternality i@sptranscending time and space;
but permanence implies a relative stability operatiiiimtime and space). These ideas
encouraged the promulgation of ‘unorthodox’ ideas dikeyvijiana and since these ideas
were precursors to it, they had already ‘tested thargfoand ‘cultivated the ground’ for
enough time so whealayavijiiana concept came into the scene, there was little or no
resistance to it among the general Buddhist population, wdwdd have taken it for
granted since similar ideas had been ‘approved’ before.



