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     Suppose this is on the date of December 31, 1959, and I am going to show you the tape by the library in my church…  My hometown church is different from the churches here in California.  The African-American church in the South mixed its tradition with the Spanish Catholic Church of the 16th century, and the Southern African-American church of my community belongs to everyone.  He or she only has to go to the church twice a year to become a member of the African-American church.  There are the community activists, there are people who treat the church as a social organization, and there are people who are very serious about the church, we are all welcomed in the same church.  We don’t think one is more important than the others because Jesus loves everybody
.  This is the fundamental belief I had in my hometown in the South.

     I am Rosa Broadous, and I am a black woman born in Arkansas in 1917.  I worked in the New Deal programs right in the year I graduated from my high school.  My husband and I got married in 1937, and by the time the war was ended we already had 10 babies in our house.  Our spending was increasing because of too much children.  My husband and me, and some of my high school classmates relocated our community on the Pleasant Hill, in Los Angeles in California.  My feeling to my new community is like, as if I was living in an old- old- story, which I have heard for a thousand times.  My grant-grant -grant father told us an old story about the African-American Church in the South:

A number of us [free blacks] usually attended St. George’s church in Fourth [S]treet; and when the colored people began to get numerous in attending the church, they moved us from the seats we usually sat on, and placed us around the wall.  [One Sunday, the sexton of the church accidentally directed the Blacks to sit in the regular section.]  We took those seats.  Meeting had begun, and… just as we got to the seats, the elder said, “Let us pray.”  We had not been long upon our knees before I heard considerable scuffling and low talking.  I raised my head up and saw one of the trustee[s], H- M-, having hold on Absalom Jones, pulling him up off of his knees, and saying, “ You must get up--- you must not kneel here.”  Mr. Jones replied, “Wait until prayer is over.”  Mr. H-M- said, “No, you must get up now, or I will call for aid and force you away.”  Mr. Jones said, “Wait until prayer is over, and I will get up and trouble you no more.”  [H- M-, with the help of another trustee, then began to pull another black worshiper from his place.]  By this time prayer was over, and we all went out of the church in a body…

We were filled with fresh vigor to get a house erected to worship God in… We then hired a [storeroom], and held worship by ourselves.  Here we were pursued with threats… but we believed the Lord would be our friend.  We got subscription papers out to raise money to build the house of the Lord.  [Two white Philadelphians, Benjamin Rush and Robert Ralston] pitied our situation, and subscribed largely toward the church, and were very friendly toward us, and advised us how to go on… They were the first two gentlemen who espoused the cause of the oppressed, and aided us in building the house of the Lord for the poor Africans to worship in.  Here was the beginning and rise of the first African church in America.
 

The white people had been our enemy since three or four generation ago.  They would not let us join to the white church.  If we did, they would pull our seats toward the walls and would prevent the Negro to pray in front of the church publicly.  This is the reason why W. E. B. DuBois thought about the segregation in order to prevent the Negro for the humiliation by the white church members.

     In the late-19th century, the Negro race was risking the danger of being invaded by the white culture.  Alice Stone Blackwell wrote in the Office of Women’s Journal, in July 1893, about an article titled, “Twelve Reasons Why Women Want to Vote”:  On the reason number twelfth, Alice said, “ Because we are more and more Coming to realize the truth of Frances Willard’s emphatic assertion, ‘ The Ten Commandments and the Sermon on the Mount are voted up or voted down upon election day’…” Alice Stone Blackwell in her article portrayed her ideal of woman’s voting as if it was an idea coming from the Lord.  I think, her reasons were very confusing to the African-Women.  We African-American women often gathered together to study the Bible, and we took the Ten Commandments seriously.  Among the African-American women, I was the most serious one.  Often, I told my Bible study group that the white women’s thinking was unscriptural.  People of my Bible study group would just smile at me or they would say that I am a true good Christian.  But, inside of my heart, I knew that they had not idea how wicked these white churchwomen were.  If one would open the Bible and check the Ten Commandments, the Ten Commandments said, “ Thou should not kill… Thou should not steal… Thou should not commit adultery… Thou should not bare the false witness against…  But there was no such a word, “Thou should not drink alcohol” in the Ten Commandment.  The Bible did talked about drinking alcohol; it was written in the book of Proverb, which said, “It is inappropriate for the kings to drink alcohol”.  And there was no such a saying that women should stop her husband to drink alcohol in the Bible.  The Bible really was saying, “A woman should be obedient to her husband”.

     If you would check the article, “The Cult of Womanhood”, the author of the article Walter Barbara said, “…a true woman was a true woman, wherever she was found.  If anyone, male or female, dared to tamper with the complex of virtues[,] which made up True Womanhood, he was damned immediately as an enemy of God, of civilization and of the Republic…” According to Walter Barbara, a true woman shall be quiet, and a true woman shall not expose her opinion in the public.  Alice Stone Blackwell and Walter Barbara both were the white women; both opinions contradicted to each other.  One spoke of her voice to be heard, and the other spoke of her voice not to be heard.  My grant father said that Lucy Stone (the mother of Alice Stone Blackwell) had another name, Ms. Satan because she talked about the women’s right at home.  Walter Barbara also got a bad credit from the black community since her True Womanhood did not include the Negro women--- Barbara thought the Negro women could not put into the account because of their colors.  I think, these upper and middle white class women were too proud to stay in our community; most of all, they created the women’s rights, which of their created rights were not written in the holy scriptures.

     We Negro race took the church very different from the white people did in the first half of the 20th century.  An ordinary Bible study group in the Southern Californian in the 1950s often contained the husbands and wives, the young adults and the children.  In a Bible study class in Los Angeles where I attended in June 1950, an old man from Chicago, he talked about his hometown church:

[In the ‘20s,] life was mostly church.  You went to church on Sunday from morning until eleven o’clock Sunday night.  You’d go for dinner and back to church to night service.  And then during the week you had about three nights that you went to choir rehearsal and prayer service.  Your recreation was really church and church socials.
 

Another man, who came from Mississippi just a week ago before the Bible study, he talked about his childhood,

I spent my Sundays, both night and day, attending church… No mater the hard workweek, we all looked forward to Sunday when we dress in our best and meet our friends… If by chance we talked or got caught chewing gum, Miss Nola or one of the ever-present ushers would take a long control stick and crack us on the head.  The church rules were strict, and the ushers made sure nothing interfered with the high spirit of the service. 

You see, we African-Americans in the South took the church in the first place of our daily life.  My hometown was in Arkansas.  My high school classmates and me had learned how to do the math in church, too.  In my hometown church in Arkansas, my teachers gave the children and the adults a better education than they could receive in the segregated public schools.  Truly, the teachers were the blacks and the pastors were the blacks in the African-American church in the South before 1945, before the year that the Second War was ended.

     What a strange thing when I came to the African-American church in Los Angeles in the year of 1950 was that about 80% of my church member was the blacks and about 10% to 20% of my African-American church member was the whites.  And the church leaders are always the whites, and the volunteer church workers are always the blacks, even today in this year of 1959.  Such a mixing-race church was often found on the Pleasant Hill in Los Angeles, the hill where my church located.  This could be a result of the Californian law in the 1948, which law said, 

The states’ supreme court allowed a black man and a white woman to get marry.  The court went one step further.  It declared California’s antimiscengenation law unconstitutional.  The four judges who ruled against the law cited the arbitrary nature of racial classifications.  They added that prohibiting certain Americans from marrying certain other Americans ran counter to the nation’s principles of equality.  In this landmark case, the California court had finally called into question racist laws that had been in place since Reconstruction or earlier.  In this sense, the California decision was revolutionary.  It would not prove enough, however, to divert the bitter battle over civil rights then emerging in the United States.

Like the church of my grant-grant-grant father, which was three or four generation ago, the conflicts, about that who is going to sit by the walls or who is going to pray in front of the church, started again when the blacks and the whites had to go to the same church and had to live on the same streets.

     I had a negative feeling when the first time I went to the Pleasant Hill Church in Los Angeles on January 1st, 1950.  The pastor Dun Campbell made such a sermon, which titled “The Sacrifice That Is Pleasing”.  If my memories are correct, as my memories to the sermon was that the white pastor Campbell wanted the members of Negro race to serve the community actively.  By the time of this sermon was addressed on January 1st, 1950, I already had my ten kids at home.  I was living in California but my principle to church remained the same.  I always put the church in the first place of my daily life.  I volunteer to baby-sit the other kids in the church.  My husband worked in the shipyard in Oregon.  Our family income was low in comparing with the white people relatively in the church.  I volunteer to baby-sit the other children in the church, in hope for some free stuffs in return.  We did it, this way, in our hometown; and it had been a tradition for African-American church in the South to share our stuffs with one and the others.  Here, on the Pleasant Hill in Los Angeles, California, we had African-American church members came from Chicago, Mississippi, Arkansas, South Carolina, Georgia, Alabama, Texas, New Mexico, Arizona, and New York.  I treated my church members as if they were my own families, and I shared my stuffs with the other kids in the church, too.

     The white leaders have now made the church a financial organization for their own.  Our church is like their churches, and I am treated like a strange in my own community.  I was to show you the sermon, which Pastor Dun Campbell had addressed on January 1st, 1950, for taking it as an evident that the church took our free labors for granted.  “Oh! The tape of the sermon, titled ‘The Sacrifice That Is Pleasant’ is right over here in the church”.  Then, we would have gone to the church library and found the price of each tape was ten dollars each.
  As a woman in the year of 1959, I think the white church members had priced the items for running their own business.  I don’t like it this way.  The church belongs to everybody’s, not just for the white people.  I have done my jobs in the church by taking care of the children of others’; but the white leaders take the advantages of my free labors.  When they sale the tapes, they put the profits into their own pockets, and the colored people had no portion of it.  And more, I have to spend 5 dollars to get the free tapes from my own community.  Is it fare!  The only choice I have is to strike for the racial equality.  The white leaders are the liars.  This is the same conflict that has been existed for more than 3 centuries between the blacks and white people.  I am suffering from the desegregation.
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