Personally Obligatory Knowledge (fard al-ayn
)

Articles on www.masud.co.uk 
Nuh Keller, “What is a Madhab? Why is it necessary to follow one?”

Nuh Keller, “Why Muslims Follow Madhabs”

Nuh Keller, “The Place of Tassawwuf in Traditional Islam”

Ramadan al-Bouti (trans. Nuh Keller), “Why Does One Have to Follow a Madhhab? Debate Between Muhammad Sa'id al-Buti and a Leading Salafi Teacher.”

Abdal-Hakim Murad, “Understanding the Four Maddhabs”

Shaykh Murabit al-Haaj, “Obligation of Following One of the Four Accepted Madhhabs” (trans. Hamza Yusuf)





Jurisprudence 
Nuh Keller, Reliance of the Traveller. (Compendium of translation of classical texts on Shafi’i fiqh, Following Qualified Scholarship, Creed, Delusions, Pure Heart, Enormities, Holding the Tongue. Also contains a section on biographies of Islamic scholars.)
Nuh Keller, “Notes” (chap. 8) in Al-Maqasid: Nawawi’s Manual of Islam. (Chapter 8. contains sections on Ijtihad, Hadith, Scholarly differences, and Sufism.)
Faraz Rabbani, Absolute Essentials of Islam: Faith, Prayer & the Path to Salvation according to the Hanafi School.
(See www.sunnipath.com for answers to fiqh questions according to the Hanafi school.)

Audio Lectures

Tassawwuf 
www.shadhiliteachings.com (Listen to “Sufi Path CD”, “Virginia Suhba 1998”).

Recommended Reading
General Introduction to Islam

Roger de Pasquier, Unveiling Islam.

William Chittick, The Vision of Islam.

(See also articles by Abdul Hakim Murad on www.masud.co.uk)

Quranic Exegesis
Jalal-ud-Din Suyuti, Tafseer-e-Jalalayn.
Spirituality (Tassawwuf)




Imam al-Ghazali, Breaking the Two Desires.

Imam al-Ghazali, Faith in Divine Unity and Trust in Divine Providence. 
Imam al-Ghazali, Innder Dimensions of Islamic Worship. 

Imam al-Ghazali, Letter to a Disciple (Ghazali Series) 
Imam al-Ghazali, Ninety-nine Names of God.

Imam al-Ghazali, Remembrance of Death and After-life.

Imam al-Qushayri, Principles of Sufism.


Imam Haddad, Gifts for the Seeker.

Shaykh Abdul Qadir al-Jilani. Secret of Secrets.

Shaykh Abdul Qadir al-Jilani. Utterances.

Halmenski, Women of Sufim: A Hidden Treasure.

Imam al-Salami, Early Sufi Women.
Ibn Ata-Illah, Keys to Salvation.

Ibn Ata-Illah, The Subtle Blessings of Saintly Lives of Abu Abbas al-Mursi and Abu Hassan al-Shadhili.
Ibn-Arabi, Divine Sayings: 101 Hadith Qudsi (Mishkaat-e-Anwaar)
Ibn Rajab al-Hanbali, The Evil of Craving for Wealth and Status.

Theology
Naquib al-Attass, Islam and Secularism. (See esp. (chap 4.) “The Muslim Dilemma”).
William Chittick, The Sufi Path of Knowledge. (Metaphysics of Ibn Arabi)
Imam al-Ghazali, Deliverance from Error (Mundakh min al-Dallala)
Philosophical Theology
Arthur Leff, “Unspeakable Ethics: Unnatural Law”. Duke Journal of Law (1979 December) (There can be no normative morality without God. This is also the traditional Ashari position. Also see Craig’s article below.)

William Craig, “The Indispensibility of Theological Meta-Ethical Foundations of Morality” Foundations 5 (1997): 9-12.
Patrick Glynn, God the Evidence: Reconciliation of Faith and Reason in a Postsecular world.

Philip Johnson, Reason in the Balance: The case against Naturalism in Science, Law and Education.

William Craig, God?

Deviant Movements from Sunni Tradition

The consensus of the Islamic community is on the obligation of following one of the four Sunni schools of fiqh: Hanafi, Shafi'i, Maliki, Hanbali; and one of the two schools of aqida Ashari and Maturidi.
 The primary texts of these schools are the same: the Hadith corupus consisting of eight books plus various narrations which have been transmitted outside of these books. These schools constitute one group, the ahl-e-sunnah wal jama’. However, the following groups/sects have deviated from this consensus:
1. The Wahabbi movement 
The Wahabbi movement and its various off-shoots include Ahle-Hadith (in Pakistan), Salafi movement (prominent in Egypt and West), and more recently the al-Huda movement of women (Pakistan). These groups trace their methodological roots in the works of Ibn Taymiyya and his student Ibn al-Qayyim al-Jawzia, both of whom were anthropomorphists (believed in the corporeality/physicality of God). See articles by Shaykh Nuh Keller and Abdal-Hakim Murad on the subject. 
2. Jamait-e-Islami and Ikhwan al-Muslemeen 
Whereas the social contribution of these groups is undeniable, their doctrinal views leave a lot to be desired. The Jamat’s ideology is based on the works of its founder, Mawlana Mawdudi whose views are a unique interpretation of the Quran (Tafheem ul-Quran). He claims that four key terms (example: ‘Rab’, ‘ibada’) in the Quran have been misunderstood throughout Islamic history. This view impugns the entire scholarly tradition of Islam. Inspired by Mawdudi’s work, Seyyed Qutb (Egyptian reformer and a major force behind the Brotherhood Movement) wrote his own, equally problematic, exegesis of the Quran (In the Shade of the Quran). These deviations can perhaps be explained (but not justified) as a reaction to the Colonial/Post-Colonial political subjugation of Muslims. 
3. The Ghamdi group (Pakistan) 
The founder of this group Amin Ahsan Islahi dissented from Jamait-e-Islami to form his own faction, and his student Ghamidi now leads the group. Dr. Khalid Zaheer (LUMS) and Asif Iftikhar (formerly associated with LUMS) belong to the same persuasion. Their interpretation of Quran derives purely from linguistic considerations (hermeneutics), which they hold overrides any other evidence, even Sahih Hadiths. Due to this methodological commitment (which no Sunni school can endorse) their fiqh positions deviate from any of the four schools (example: they do not hold wearing the hijab to be obligatory and they deny that Prophet Jesus will come back to the world). They can only hold these positions by denying the validity of many rigorously authenticated Hadiths.
4. The Modernists 
The modernists claim that Islam needs to be reinterpreted in the light of recent advances in the natural and social sciences that developed in the West. Thus the interpretation of the primary texts has to be carried out through the enlightened lens of “modernity”. The Traditional interpretations on the other hand are outdated. Invariably their understanding of the traditional sciences is inadequate which makes it an easy prey to attacks. The forerunners of this movement are Rashid Rida and Jamal ul-Din Afghani (Azhar University, Egypt). Prominent modernists of the subcontinent include Sir Seyyed Ahmed Khan (of Aligarh Movement), who wrote a Tafseer explaining away the miracles of the Quran as scientific phenomena, somehow convinced that natural laws cannot be broken
; and Allama Muhammad Iqbal, whose work Reconstruction of Religious Thought in Islam in entrenched in the modernism of 19th century Europe (Hegelianism) and has little to do with Traditional schools of Kalam.  Most modern Muslim philosophers, unfortunately also fall in this category (Majid Fakhry comes to mind). The “Perennialists” (see below) have written excellent rebuttals of their ideas.
5. The Perennialists 
The Perennialists possess a thorough command of the Western sciences as well as the Eastern Religious Traditions, including Islam. Their exposition of Islam is usually free of mistakes, which is rare in Islamic literature in English. They hail from different religious backgrounds and claim that all major religions, including Hinduism and Buddhism, are valid and living embodiments of the same Absolute Truth—the differences being superficial. This creed according to Islam amounts to disbelief, although we refrain from calling any individual a disbeliever. To their credit they have produced brilliant critiques of modernity, which are useful in refuting the ideas of the modernists (see above). Notable figures in this group include: Frithjof Schuon, Seyyed Hossein Nasr, Martin Lings, Rene Guenon and William Chittick. Most books published by Sohail Academy (available in the bookstores in Pakistan) are written by Perennialists. The “muslims” in this group belong to a certain Order called “Maryammia Tariqa”. The founder of this Order, Frithjof Schuon claimed to have received an Ijaza from Shaykh al-Alawi (of the Shadhili Order) but produced no written formal authorization. His successors (khalifa) are Nasr and Lings. Schuon gave up Islam towards the end of his life and became a “Primordialist”, living among native Indians in the United States according to their ‘primordial’ and primitive customs. A revealing account of the group’s activities and background is given in Mark Sedgwick’s Against the Modern World: Traditionalism and the Secret Intellectual History of the Twentieth Century.






� Personally obligatory knowledge. See Reliance (a4.0, p.8) for discussionfor a fuller account of what falls under personally obligatory knowledge.


� Write to � HYPERLINK "mailto:mharun91@hotmail.com" ��mharun91@hotmail.com� for a copy of the articles.


� It is advisable to first read “Understanding the Four Madhabs” by Abdal-Hakim Murad (www.masud.co.uk).


� See Murabit al-Haaj’s “Obligation of Following the Four Maddhabs”.


� See Philip Johnson’s Reason in the Balance: The Case Against Naturalism in the reading list above. The creed of ahle-sunnah regarding natural causality is that there is no such thing. See Creed of Islam according to al-Ghazali (ra) translated by Shaykh Nuh Keller in Becoming Muslim. Also see Reliance (w11, p.868) for a discussion of this point. Causes have no power to create effects; God creates the causes and their effects such that they appear in a particular temporal order as regularities. 
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