Galatians 2

In the previous chapter, Paul defended the gospel that he preached as the one true gospel of Jesus Christ, and himself as a true apostle of Christ. This defense is necessary due to the influx of false teachings into the Galatian church that discredited the gospel of Christ and the apostleship of Paul.

Now in chapter 2, Paul describes his process of discipleship and the initial struggles he had with issues relating to the observance of Jewish laws.

v. 1
Fourteen years later I went up again to Jerusalem, this time with Barnabas. I took Titus along also.
· 17 years after his conversion (3 years were spent in Damascus and 14 years in the regions of Syria and Cililia), Paul went up to Jerusalem to meet the council made up of the apostles and Jewish Christians (Acts 15), together with Barnabas and Titus. 

· All this while, Paul and his companions had been preaching the good news to the Gentiles while the other apostles and Jewish believers were still concentrating in the evangelising of the Jews. 

· This is not wrong in itself—the outreach to the Jews, for Jesus commanded that the gospel should be preached “beginning at Jerusalem” (Luke 24:47). But Jesus also commanded that the gospel should be preached to "Jerusalem, and in all Judea and Samaria, and to the ends of the earth." (Acts 1:8).

· Paul and his companions were fulfilling the “ends of the earth” segment of the command.

· The church today is also called to bring the gospel to the “remotest part of the world”

v. 2
I went in response to a revelation and set before them the gospel that I preach among the Gentiles. But I did this privately to those who seemed to be leaders, for fear that I was running or had run my race in vain.

· Paul had to go up to Jerusalem because of a dispute that had occurred in the church in Antioch as a result of certain people who went there from Judea. 

· These people were teaching the Gentile Christians that they had to be circumcised according to the Mosaic covenant in order to be saved.

· Paul’s purpose there in Jerusalem was therefore to present his teaching to the council and gain the agreement of them, in order that he might silence the mouths of the false teachers.

· Another purpose could be to explain his teaching to the council so that they may not be misled by the false reports about him and his co-workers, thereby causing disunity within the body of Christ.

· He was not summoned, rather he went there on his own account--in response to a revelation.

· 'run … in vain' does not mean 'preached wrongly' but 'have all my work cancelled by a wrong decision', i.e. 'I talked so that they would understand, and I might not be regarded out of the stream.' 

· There is no talk here of his compromising, or being corrected in his 'gospel'.

v. 3 
Yet not even Titus, who was with me, was compelled to be circumcised, even though he was a Greek.
· Titus was not compelled by the council to be circumcised, which proved that the gospel that Paul was preaching to the Gentiles was not wrong.

· Then why was Timothy circumcised? (Acts 16:1-3)

Answer: Timothy was born of a Jewish mother and a Greek father, as such he was legally a Jew and custom demands that he should have been circumcised when he was 7 days old. In order not to hinder the spread of the gospel among the Jews over this non-essential issue, Timothy submitted to circumcision. However, circumcision (an act of the ceremonial law) is not necessary for the salvation even of the Jews--it was meant to be a symbol of separation and act of obedience toward God, just as baptism is today.

· 1 Corinthians 7:19 "Circumcision is nothing and uncircumcision is nothing. Keeping God's commands is what counts."

· 3 Aspects of the Law:

(a) Ceremonial Law - fulfilled and vindicated by Christ - cf. Rom. 3:31, 10:4

(b) Judicial or Penal Law - again Christ has borne this penalty. Rom. 3:21-26.

(c) Moral Law - this is never abrogated cf. Rom. 7:22. etc. 

· The call to have Gentiles circumcised implies that Christ has not fulfilled the law in every way. In other words, there is still condemnation if circumcision is needed.

v. 4
This matter arose because some false brothers had infiltrated our ranks to spy on the freedom we have in Christ Jesus and to make us slaves.

· These false brothers did not understand the gospel of grace that Jesus brought, therefore they were trying to bring back the ceremonial and penal laws into the church that had been born by the grace of God.

· Paul , being a staunch legalist himself once, had a taste of the bondage of legalism. As such, he had these strong feelings against those who were trying to reintroduce legalism into the church of God.

v. 5 
We did not give in to them for a moment, so that the truth of the gospel might remain with you.

· Paul and his co-workers did not compromise on the issue of grace. 

· To them, the grace of God was an important doctrine--that man can only be saved by grace through faith alone.

· Jesus' work on the cross for us was sufficient, powerful and complete.

· Today, do we compromise the gospel by trying to add on to what Jesus did for us?

v. 6
As for those who seemed to be important--whatever they were makes no difference to me; God does not judge by external appearance--those men added nothing to my message.
· Paul stated his own standing to be the same as that of the other apostles.

· Indeed God does not judge us by our outward appearances--He looks into the heart.

· The fact that the council added nothing to Paul's message showed their approval of it.

v. 7-8
On the contrary, they saw that I had been entrusted with the task of preaching the gospel to the Gentiles, just as Peter had been to the Jews. For God, who was at work in the ministry of Peter as an apostle to the Jews, was also at work in my ministry as an apostle to the Gentiles
· The council recognised Paul as Christ's apostle to the Gentiles, putting him on the same level as Peter, who was sent to the Jews.

· This gave him the authority to dispel the false teachings that were introduced.

· God was recognised to be at work in Paul's ministry.

v. 9
James, Peter and John, those reputed to be pillars, gave me and Barnabas the right hand of fellowship when they recognized the grace given to me. They agreed that we should go to the Gentiles, and they to the Jews.
· James, Peter and John were recognised to be pillars of the church, i.e. main leaders.

· The 'right hands of fellowship' means total acceptance on the basis of equality.

· That sets Paul and Barnabas as the main leader of the Gentile Christians.

v. 10
All they asked was that we should continue to remember the poor, the very thing I was eager to do.
· The reminder to remember the poor--are Christians remembering this command today? Or do we shun the poor and seek the friendship of the rich and influential?

· This act of compassion towards the poor was a glue that bonded the Jewish and Gentile Christians together. Later on during the famine in Jerusalem, the Gentile Christians would help the Jewish Christians in Judea (2 Corinthians 8:14) with financial aids.

v. 11,12
When Peter came to Antioch, I opposed him to his face, because he was clearly in the wrong. Before certain men came from James, he used to eat with the Gentiles. But when they arrived, he began to draw back and separate himself from the Gentiles because he was afraid of those who belonged to the circumcision group.
· Here Paul confronts Peter in his actions of avoiding fellowship with the Gentile believers when some men came from James (Jewish Christians, but not necessarily correct in their beliefs regarding Gentile believers, nor gaining approval in their attitudes by James).

· Before they came, Peter ate with the Gentiles (probably in the Lord's Supper), which showed that he knew God's stand with regard to the Gentile Christians. In fact, Peter was the one who was instrumental in bringing a Gentile centurion called Cornelius to know Christ, having a vision from God that gave him the assurance that God "accepts men from every nation who fear him and do what is right." (Acts 10:35).

· In this, therefore, Peter was acting hypocritically, for he knew that it was not wrong to fellowship with the Gentile believers, but was giving people the impression that it was.

v. 13
The other Jews joined him in his hypocrisy, so that by their hypocrisy even Barnabas was led astray.
· As a leader, his hypocritical stand influenced other Jewish Christians to do likewise, so much so that "even Barnabas was led astray."

· Peter's stand caused three things to be called into disrepute--
1. The grace of God in the church

2. The liberty (with regard to ceremonial laws) of the church
3. The fellowship (between Jews and Gentiles) of the church

· Leaders need to take extra care lest their actions do not tally with their speech and their actions led others astray.

v. 14
When I saw that they were not acting in line with the truth of the gospel, I said to Peter in front of them all, "You are a Jew, yet you live like a Gentile and not like a Jew. How is it, then, that you force Gentiles to follow Jewish customs?
· Paul challenged Peter in public with regard to this--he did this not to cause disunity, but to bring about unity in the truth.

· This public protest was necessary because the issue had become a public scandal, in that the Jewish believers did not fellowship with the Gentile believers even in the Lord's Supper.

v. 15-16
"We who are Jews by birth and not 'Gentile sinners' know that a man is not justified by observing the law, but by faith in Jesus Christ. So we, too, have put our faith in Christ Jesus that we may be justified by faith in Christ and not by observing the law, because by observing the law no one will be justified.
· These two verses have to be put together. Paul was not saying here that only Gentiles are sinners, for he knew        that all have sinned, whether Jew or Gentile.

· What he was bringing up here was the Jewish belief that the Gentiles were as dogs - sinners and shameful. 

· "Yet we who are Jews know that the law cannot save us - that is why we needed Christ. Everything for salvation is in Christ, and not at all in the law."

· His real point is:- 'If we have to be justified by faith - then let it be by faith. Law is outside the matter altogether. If it is outside the matter altogether, then leave it there - forever. Impose nothing of this upon Gentiles. Law can do nothing.' 

· Cannot a man be justified by the law? eg. Romans 10:5 "The man who does these things will live by them." cf. Romans 7:10 "the very commandment that was intended to bring life actually brought death." 

· In 3: 19f and 4: 15 he shows the law can only bring death and judgment. 

· In Romans 8:2 it is "the law of sin and death" that is responsible for sin and death, as in Romans 7:11 "sin … through the commandment put me to death". 

· In v.16 he makes it clear "by observing the law no one will be justified" cf. Romans 10:1-4, cf. 8:1.

· What does it mean to be justified?

Answer: 'accounted righteousness, have one's sins accounted as having been judged, be acquitted from charge and accusation.' cf. Romans 6: 7 " anyone who has died has been freed from sin." In referring to law Paul is speaking of Psalm 143:2. 

· The way of justification is faith, belief in Christ. It is belief in that work which has been finished that justifies.

v. 17
"If, while we seek to be justified in Christ, it becomes evident that we ourselves are sinners, does that mean that Christ promotes sin? Absolutely not!
· Paul was speaking particularly of Jews. He was saying that their abandonment of the law as a means of justification means that they--as any Gentile--are also shown to be sinners. 

· Surely this downgrades the law--has it accomplished nothing? Are Jews any better than Gentiles? Is this not wrong? Does it not so lower law that we make it nothing? 

· He was addressing the other extreme of antinomianism (anti-law, or free from the obligation of observing even the moral laws). Does not faith in Christ then really make Christ the one who makes us sinners, seeing we cannot be justified by law - apart from faith in Christ? 

· Paul did not give a theological answer here. He simply said "Perish the thought!" 

v. 18-19
If I rebuild what I destroyed, I prove that I am a lawbreaker. For through the law I died to the law so that I might live for God.
· A hypothetical statement--written probably to admonish Peter.

· Paul was proposing that if he gave insistence upon the law he was building up again the idea that salvation does depend upon it.

· Paul was remembering how he died to the law by his conversion on the road to Damascus, and how God saved him sovereignly to live a live of grace through faith in Jesus Christ as Saviour and Lord.

v. 20  
I have been crucified with Christ and I no longer live, but Christ lives in me. The life I live in the body, I live by faith in the Son of God, who loved me and gave himself for me.
· By dying to the law, Paul was crucifying his old self (his flesh) to the cross with Christ--Christ bore our sins upon the cross.

· Since, his old self was crucified, it was dead and he was a new creation through Christ--2 Corinthians 5:17 "if anyone is in Christ, he is a new creation; the old has gone, the new has come!"

· Though Christians now live in our fleshly bodies, we must now subject them to Jesus for His purposes, out of love towards Him "who loved us and gave Himself for us."

v. 21
I do not set aside the grace of God, for if righteousness could be gained through the law, Christ died for nothing!"

· Therefore Paul makes this statement--that he did not discard the teaching God's grace.

· He had realised the futility of salvation through the observance of the law, and have cast his hope upon Jesus for his own salvation.

· If the law is still able to give us that status of righteousness with God, then indeed there was no need for Jesus to die on the cross for us.

1
1

