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他身體的出生與他的神性(Chromatius：蒙福的馬太在列出了基督的家譜以後又說了以下這句話，這是關於我們得救的盼望的：「耶穌的母親馬利亞已經許配了約瑟，還沒有迎娶，她就從聖靈懷了孕。」這是屬天的奧祕，是聖靈遮蔽了、隱藏了的神聖事情。路加描述主道成肉身的過程時比較詳細，記敘了一個天使去到馬利亞那裡，對她說：「充滿恩典的女子，我問你安」，以及接著的事
。馬利亞問他，她從來沒有與男人發生過關係，他向她宣告的事怎麼可能發生。他回答她說：「聖靈要臨到你身上，至高者的能力要蔭庇你，因此你所要生的必稱為上帝的兒子。」
神聖的馬利亞將要在自己的胎裡懷孕生出榮耀的主；當她蒙福的胎接受創造世界的主時，【天使】告訴她聖靈的事、告訴她至高者的尊榮，這是很適當的。馬太和路加在敘述的開頭都記述主身體的出生。但是約翰則在福音書的前言裡談耶穌在神性方面的出生。他說：「太初有道，道與上帝同在，上帝就是道。這道太初與上帝同在。萬物是藉著他造的；沒有一樣不是藉著他造的。」
幾位福音書作者幫助我們認識主在神性方面和在身體方面的出生。他們描述了這兩方面的出生，這是一個雙重的奧祕，也可說是一條分為兩邊的路徑。其實，主在神性方面和身體方面的出生都是不能描述的，但是從聖父而來的出生遠遠超越了任何方法可以描述的範圍，令人不勝驚歎。基督的身體在時間裡出生；他的神性在時間之前出生。他的身體在這個世代出生，他的神性在萬世以前出生。他的身體是一位童貞女母親所生的，他的神性是聖父上帝所生的。主身體的出生，有天使和人站在旁邊作見證；他神性的出生，卻只有聖父和聖子作見證，因為沒有事物比聖父和聖子更早存在。然而，道不能被看見為上帝，他神性的榮耀不能被看見，所以他取了可見的肉身，用以彰顯他不可見的神性。他從我們這裡取了屬於我們的【特質】，目的是要慷慨地給予我們屬於他自己的【特質】。Tractate on Matthew 2.1。

His Corporeal Birth and His Divinity. Chromatius: For blessed Matthew, after enumerating the genealogy of Christ, added the following regarding hope for our salvation: "After Mary, mother of Jesus, had been betrothed to Joseph, she was found to be pregnant by the Holy Spirit before they were married." This is the heavenly mystery, this sacrament obscured and hidden by the Holy Spirit. Luke describes in greater detail the manner of the Lord's incarnation, for he recounts how an angel came to Mary and greeted her saying, "Hail woman full of grace,"10 and the rest that follows. And when Mary asked him how what he had been proclaiming to her could take place—because she had never had relations with a man—he said to her, "The Holy Spirit will come upon you and the power of the Most High will overshadow you. And thus what is born from you will be called the Son of God."11 It was right that holy Mary, who was about to conceive the Lord of glory in her womb, be informed about the Holy Spirit and the excellence of the Most High when she received into her blessed womb the Creator of the world. Indeed, both Matthew and Luke began their narratives with the corporeal birth of the Lord. John, however, addresses the issue of Jesus' divine birth in the preface to his Gospel: "In the beginning was the Word, and the Word was with God, and God was the Word. This was with God in the beginning. All things were made through him and without him nothing was made."12 The Evangelists help us to recognize both the divine and corporeal birth of the Lord, which they describe as a twofold mystery and a kind of double path. Indeed, both the divine and the bodily birth of the Lord are indescribable, but that from the Father vastly exceeds every means of description and wonder. The bodily birth of Christ was in time; his divine birth was before time. The one in this age, the other before the ages. The one from a virgin mother, the other from God the Father. Angels and men stood as witnesses at the corporeal birth of the Lord, yet at his divine birth there was no witness except the Father and the Son, because nothing existed before the Father and the Son. But because the Word could not be seen as God in the glory of his own divinity, he assumed visible flesh to demonstrate his invisible divinity. He took from us what is ours in order to give generously what is his. Tractate on Matthew 2.1.13
1.19　約瑟面對的兩難處境

1:19 Joseph's Dilemma

約瑟克制自己(Chrysostom：你看到嗎？這個人非常能克制自己。妒忌是最暴烈的情緒，而他卻沒有妒忌。妒忌真是非常激烈的；聖經說得對：「她丈夫的靈魂充滿嫉妒，他在報仇的日子決不留情。」
又說：「嫉恨如陰間之殘忍。」
〔這個註釋說經文取自LXX，但為甚麼英譯文與RSV此節相同呢？中譯本的註釋是否需要加上「七十士譯本」這幾個字？〕而且我們也知道有很多人寧願了斷性命，也不願意讓妒忌的人懷疑自己。但是，這件事牽涉的並非只是懷疑〔或意譯為「在這件事裡，別人不單可以懷疑馬利亞」〕；因為馬利亞已經懷了孕，別人完全可以因此而定她有罪。然而，約瑟全無半點妒忌的情緒，所以他不願意讓那童貞女有一絲難受的感覺。他讓馬利亞留在自己家中，這看似是違犯了律法，但是假如他揭發她，把她交去受審，他就是在把她送去受死。他不想做這種事。所以約瑟現在決定按照一個比律法更高的準則去做。恩典使人成為尊貴的國民。既然現在是恩典開始出現的時候，所以有許多事例相繼出現來表明恩典，這是很合適的。恩典就像未升起的太陽，仍在遠處時它的光就已經照亮了半個世界。基督就是這樣，在他出生之前，在他從她胎裡出來之前，就已經用光照遍全世界。這樣，在她的產痛出現以前，眾先知就已經歡欣地起舞，眾女子就已經預告要發生的事。約翰出生前也在胎裡跳動。The Gospel of Matthew, Homily 4.4。

The Self-Restraint of Joseph. Chrysostom: Do you not see here a man of exceptional self-restraint, freed from that most tyrannical passion, jealousy? What an explosive thing jealousy is, of which it was rightly spoken: "For the soul of her husband is full of jealousy. He will not spare in the day of vengeance."14 And "jealousy is cruel as the grave."15 And we too know of many that have chosen to give up their lives rather than fall under the suspicion of jealousy. But in this case it was not a matter of simple suspicion, as the burden of Mary's own womb entirely convicted her. Nevertheless Joseph was so free from the passion of jealousy as to be unwilling to cause distress to the Virgin, even in the slightest way. To keep Mary in his house appeared to be a transgression of the law, but to expose and bring her to trial would cause him to deliver her to die. He would do nothing of the sort. So Joseph determined to conduct himself now by a higher rule than the law. For now that grace was appearing, it would be fitting that many tokens of that exalted citizenship be expressed. It is like the sun not yet arisen, but from afar more than half the world is already illumined by its light. So did Christ, when about to rise from that womb—even before his birth—cast light upon all the world. In this way, even before her birth pains, prophets danced for joy and women foretold what was to come. And John, even before his birth, leaped in the womb. The Gospel of Matthew, Homily 4.4.16
約瑟可能有的想法(佚名：或許約瑟會這樣想：如果我隱瞞她的罪行，我就是犯了上帝的律法；如果我把她的罪行公告給以色列民知道，他們就會用石頭打死她。我恐怕她所懷的胎是因為上帝的介入而有的。撒拉不是在九十歲時懷孕生了一個孩子嗎？既然上帝使那個像枯木一般的婦人綻放出花朵，那麼上帝也有可能想使馬利亞不靠男人幫助而生孩子吧？
Joseph's Inward Musing. Anonymous: Perhaps Joseph thought within himself: If I should conceal her sin, I would be acting against God's law, and if I should publicize it to the sons of Israel, they would stone her. I fear that what is in her womb is of divine intervention. Didn't Sarah conceive when she was ninety years of age and bring forth a child? If God caused that woman who was like dry wood to flower, what if the Godhead wanted to cause Mary to bear a child without the aid of a man?


女人生育是否要倚賴男人呢？如果女人生育總是要倚賴男人，那麼每當男人想生育時，女人就會懷孕。但是，現在想那個女人懷孕的不是男人，而是上帝。所以，如果女人懷孕不是倚賴男人，而是靠上帝，那麼上帝要是想不用男人而給她後代，這又有甚麼難以置信呢？

Does the conception of a woman depend on a man? If the conception of a woman depends always on a man, doubtless when a man so desires, the woman will conceive. But in this case it is not when the man so desires that the woman conceives but when God so desires. Therefore, if a woman's conception does not depend on a man but on God, what is so incredible if God should wish to give her offspring without a man?

那麼我應該怎樣做？我要悄悄送走她，因為在情況不清楚的時候，讓一個肯定是淫婦的人逃脫，總比讓一個無辜的人死去好。其實，正直地讓不義的人逃脫，與不義地讓義人受死比起來，是更正直的做法。一個有罪的人逃脫了一次，下一次還可以受死。但是如果一個無辜的人死了一次，他就不可以再活過來了。Incomplete Work on Matthew, Homily 1。

What shall I do then? I will put her away secretly, because it is better in an uncertain matter that a known prostitue should get off free than that an innocent person should die. It is indeed more just that an unjust person should escape justly than that a just person should die unjustly. If a guilty person should escape once, he can die another time. But if an innocent person should die once, he cannot be brought back. Incomplete Work on Matthew, Homily 1. 17

1.20　天使叫約瑟安心

1:20 The Angel's Reassurance

夏娃與馬利亞，死亡的道與生命的道(Chromatius：聖約瑟未知道那個偉大的奧祕時，想暗中送走馬利亞。這時候，在夢中有一位天使勸導他說：「大衛的子孫約瑟，不要怕！只管娶過你的妻子馬利亞來，因她所懷的孕是從聖靈來的。」天使告訴了聖約瑟這個屬天的奧祕，免得他懷疑馬利亞的貞操。上帝讓他知道這件事也是因為不想他生出懷疑的惡意，而能夠接受這個美好的奧祕。天使對他這樣說：「大衛的子孫約瑟，不要怕！只管娶過你的妻子馬利亞來，因她所懷的孕是從聖靈來的。」聽到這話，他就可以肯定未婚妻是清白的，也可以確信童貞女生子這件事。這是一個非常大的奧祕，只適宜啟示給約瑟知道，啟示給其他人知道都是不適當的。我們知道他是馬利亞的未婚夫，他沒有該受責備的罪，他的名字沒有被罪玷污。其實，「約瑟」這名字從希伯來文翻譯為拉丁文以後，意思就是「無可指責」。注意，【天使向二人說話】的次序也是一個奧祕。很久以前，魔鬼先向處女夏娃說話，然後向男人說話，目的是把致死的道交給他們
。在後一個情況裡，一位神聖的天使先向馬利亞說話，然後向約瑟說話，目的是把生命的道啟示給他們知道。在前一個情況裡，一個女人被選中了去犯罪；在後一個情況裡，一個女人被選中了去得救。在前一個情況裡，男人因為女人而墮落；在後一個情況裡，男人因為那個童貞女而得到高升。所以天使對約瑟說：「大衛的子孫約瑟，不要怕！只管娶過你的妻子馬利亞來，因她所懷的孕是從聖靈來的。」

Eve and Mary—The Word of Death and Life. Chromatius: While St. Joseph, yet uninformed of so great a mystery, wanted to put away Mary quietly, he was advised in a dream by an angel who said to him, "Do not be afraid, Joseph, son of David, to take to you Mary your wife, for that which is begotten in her is of the Holy Spirit." St. Joseph is made aware of the heavenly mystery, lest he think otherwise about Mary's virginity. He is also made aware of this that he might exclude the evil of suspicion and receive the good of the mystery. The following words were said to him: "Do not be afraid, Joseph, son of David, to take to you Mary your wife, for that which is begotten in her is of the Holy Spirit," so he might acknowledge the integrity of his fiancée and the virgin birth. It was not appropriate for so great a mystery to be revealed to anyone other than Joseph, who was known to be Mary's fiancé, and no reproach of sin was attached to his name. In fact, Joseph translated from Hebrew into Latin means "beyond reproach." Notice here too the order of a mystery: The devil first spoke to Eve the virgin long ago, and then to a man, that he might administer to them the word of death. In the latter case, a holy angel first spoke to Mary and then to Joseph, that he might reveal to them the word of life. In the former case, a woman was chosen unto sin; in the latter case, she was chosen unto salvation. In the former case, the man fell through the woman; in the latter case, he rose through the virgin. The angel therefore said to Joseph, "Do not be afraid, Joseph, son of David, to take to you Mary your wife, for that which is begotten in her is of the Holy Spirit."

他又說：「她將要生一個兒子，你要給他起名叫耶穌，因他要將自己的百姓從罪惡裡救出來。」
耶穌還在童貞女胎中時，上帝給他這個名字；不過，主的這個名字不是新的、他獨有的，而是古時已經有的。「耶穌」這名字從希伯來文翻譯為拉丁文以後，意思是「拯救者」。上帝喜歡這個名字，因為祂藉著先知說：「只有上帝和一位救主；在我以外沒有其他【救主】。」
最後，上主自己透過以賽亞說明耶穌出生的身體來自哪裡，說：「我出生以前，上主已經選召我；我未出母胎，他已指名呼喚我。」他的名字肯定不是奇怪的，因為他作為有血有肉的人是稱為「耶穌」（而「耶穌」即是救主，根據他的神性他是救主）。正如我們說過，「耶穌」的意思就是「救主」。這就是祂藉著先知所說的：「我未出母胎，他已指名呼喚我。」
祂為了讓我們清楚知道他道成肉身這件神聖的事，便繼續說道：「他使我的口如銳利的劍……又使我成為磨亮的箭，將我藏在祂的箭袋之中。」
祂用箭來代表他的神性；箭袋則代表他在童貞女胎中取得的身體。血肉像衣服一樣遮蓋著他的神性。Tractate on Matthew 2.3-4。

And he added, "She shall bring forth a son, and you shall call his name Jesus, for he shall save his people from their sins."18 But this name of Lord which was given to Jesus from the virgin's womb is not new to him but old. For Jesus translated from Hebrew into Latin means "Savior." This name is agreeable to God because he says through the prophet: "Just God and a Savior; there is none beside me."19 Lastly, when the Lord himself would speak through Isaiah about the bodily origin of his nativity, he says, "The Lord called me from the womb, from the body of my mother he named my name." His name is certainly not strange, for Jesus was called according to the flesh (i.e., Savior, who was a Savior according to divinity). For Jesus, as we said, is rendered as "Savior." This is what he said through the prophet: "From the body of my mother he named my name."20 And that he might more fully show us the sacrament of his incarnation, he went on to say, "He made my mouth like a sharp sword . . . he made me a polished arrow, in his quiver he hid me away."21 By the arrow he signified his divinity; by the quiver he assumed a body from the Virgin in which his divinity was covered with a garment of flesh. Tractate on Matthew 2.3-4.22
天使安慰約瑟(Chrysostom：天使怎麼叫約瑟安心？請聽聽這些話說得多麼有智慧，多麼令人讚歎！他說：「大衛的子孫約瑟，不要怕！只管娶過你的妻子馬利亞來。」天使立即叫他想起大衛；那受膏的一位將會是大衛的後裔。約瑟的這位祖先有著尊貴的稱號，但是天使不讓約瑟因為這稱號而分心，也沒有向他提到那個應許是給全人類的。相反，他向約瑟自己說話，說「大衛的子孫約瑟」。……他說「不要怕」，表明了約瑟本來是害怕的。犯姦淫的女人應該受律法懲罰，但是他沒有把她交出來，他害怕自己這樣做會冒犯上帝。如果他不是害怕冒犯上帝，他甚至不會想到要趕她走。天使從上帝那裡來，把他想做的事和他心裡的感覺都清楚地說了出來，告訴了他。

The Consolation of Joseph. Chrysostom: How then did the angel assure Joseph? Hear and marvel at the wisdom of these words: "Joseph, son of David, do not fear to take Mary your wife." The angel instantly puts him in mind of David, from whose seed the Anointed One would spring. He did not allow him to be confused by the exalted title of his forefather or remind him that the promise was made to the whole race. Rather, he addresses him personally as "Joseph, Son of David." . . . By saying "fear not," he indicates that Joseph had been afraid, lest he might give offense to God by retaining an adulteress under the law. If it had not been for this, he would not have even thought of casting her out. The angel came from God to bring forward and set before him clearly what he thought to do and what he felt in his mind.

天使不只提及她的名字，還直接稱她為「你的妻子」。假如她是不忠的，他就不會這樣稱呼她。雖然他們只是訂了婚，他也說她是「你的妻子」。一個人的女兒未結婚之前，聖經也通常稱她的未婚夫為那人的女婿。

The angel did not only mention her by name but also simply called her "your wife." He would not have called her so if she had been unfaithful. Even as espoused, he speaks of her as "your wife," just as Scripture commonly calls betrothed husbands sons-in-law even before marriage.

但是「【只管】娶過你的妻子馬利亞來」是甚麼意思？意思是把她留在他家裡，因為他本來想送她走。天使的聲音就等於在鼓勵他說：「把她留著，把她當作不只是她父母交託給你的，更是上帝交託給你的。上帝把她交託給你，不是為了婚姻，而是要她與你住在一起。祂透過我的話把她交託給你。」就像基督之後把馬利亞交託給他的門徒一樣，基督〔或譯「天使」，但概述說是「基督」〕現在也把她交託給約瑟。The Gospel of Matthew, Homily 4.6。

But what is meant by "[Do not fear] to take Mary your wife"? It means to retain her in his house. For he was intending to put her away. It is as if the angelic voice prompted: "Retain her just as if she has been committed to you by God, not by her parents alone. God is committing her not for marriage but to dwell with you. By my voice he is committing her to you." Just as Christ would later commit Mary to his disciple, so now he commits her to Joseph. The Gospel of Matthew, Homily 4.6.23
為甚麼約瑟也需要得到啟示(佚名：約瑟聽到馬利亞的話，想到她的生命，他不可能認為她品行不端。然而，當他想到她懷了孕的時候，他仍然沒有能力完全認為她沒有錯。約瑟的想法在兩個可能性之間徘徊。要留著她嗎，他害怕；要背棄她嗎，他不敢。故此約瑟也必需得到一個啟示。馬利亞自己看見過那位天使，聽過他說自己會懷孕的事以及伊利莎白的事；此外，她到過山地去看伊利莎白，當她看見伊利莎白的時候，她的信心就更加堅定了。如果馬利亞需要這個啟示，那麼約瑟當聽到她懷了孕的時候，豈不是更加需要啟示嗎？……

Why Joseph Also Needed a Revelation. Anonymous: Hearing Mary's words and reflecting on her life did not allow Joseph to think badly of her. But as he reflected on her conception he still was not able to think well of her completely. Joseph's mind fluctuated between two alternatives. He was fearful of keeping her, while he did not dare to betray her. It was thus necessary that Joseph also have a revelation. Mary herself had seen the angel and heard him speaking to her about her conception and that of Elizabeth. She had gone into the hill country to see Elizabeth and was reassured at the sight of her. If Mary needed this revelation, how much more did Joseph upon hearing the words of Mary's conception. . . .

天使向他顯現，有三個原因。第一，他是一個正直的人，但卻不知道實情，【上帝】不想他為了正確的目的而做出不義的事。第二是為了她母親的名譽。假如馬利亞真的被丈夫趕走，雖然信徒不會懷疑她，但是非信徒卻會懷疑她品行不端。第三，如果約瑟知道她所懷的胎是神聖的，那麼他將來對她就會更加小心自制。……

Therefore the angel appeared to him for three reasons. First, lest an ignorant but just man should do an unjust thing for a just cause. Next, for the sake of her mother's honor, for if Mary had been put away—not among believers but among unbelievers—the woman could not be above foul suspicion. Third, realizing it was a holy conception, Joseph would in the future keep himself more diligently under control in her regard. . . .

他保護自己，第一是因為法律系統的要求〔不肯定此句意思〕，其次是因為對這樣的生子方式感到害怕。但是，天使為甚麼不在童貞女懷孕之前來找約瑟，使他不用有那些想法？這是為了讓他不用有撒迦利亞的遭遇。撒迦利亞的妻子已經老了，他不相信她能懷孕，故此被斥為沒有信心
。童貞女能懷孕，這比老婦能懷孕更加難以置信。如果這個有名望、地位崇高的祭司〔因撒迦利亞好像不是大祭司，故high priest這樣譯〕不能相信這事能夠發生，那麼他這個同胞豈不是更加不能相信了嗎？ Incomplete Work on Matthew, Homily 1。

He protected himself first according to the system of justice, then out of fear of this type of birth. But why didn't the angel come to Joseph before the virgin's conception in order that he might not think what he was thinking? That he might not suffer the fate of Zacharias, who incurred the blame of unfaithfulness on the conception of his wife who was already an old woman. 24 For it was even more incredible that a virgin rather than an old woman could conceive. If this established high priest did not believe it would be feasible, how much more would his fellow countryman not believe it would be so? Incomplete Work on Matthew, Homily 1.25
證明馬利亞清白(Chrysostom：那件事使他害怕，也使他想趕她走；但是，我說，這件事正正就是他應該娶她、應該留她在自己家裡的合理原因。這完全掃除了他的不安，甚至還使他喜樂。天使就好像在說：「她沒有與人發生違犯律法的性關係；相反，她懷孕的原因是超出自然的。所以，你不單不用害怕，還應該非常喜樂，『因她所懷的孕是從聖靈來的』。」
The Exoneration of Mary. Chrysostom: The very thing which had made him afraid and for which he would have cast her out—this very thing, I say, was a just cause why he should take her and retain her in his house. This more than entirely did away with his distress. It is as if the angel were saying, "For she is not only free from unlawful sexual relations but her very conception is above all natural causes. So not only put away your fear but rejoice even more greatly, 'for that which is conceived in her is of the Holy Spirit.' "

他所說的事多麼奇怪！這件事超越了人類的理性思考，超越了自然的所有法則。這個宣告完全出乎人意料之外，怎麼才能使人相信呢？只能靠把這件事與聖經過去的啟示連繫起來。天使就是想這樣，所以他向約瑟說明他心裡的一切想法，說明他的感受與恐懼，說明他決意要做的事，使他全然安心。天使說服他，除了是靠聖經過去的啟示，還靠對將來事情的應許。他說：「她將要生一個兒子，你要給他起名叫耶穌。」The Gospel of Matthew, Homily 4.6。

What a strange thing he spoke of, surpassing human reasoning and all the laws of nature. How then might one be made able to believe such an announcement that would be so wholly unexpected? Only by viewing this event in relation to past disclosures in Scripture. For with this intent the angel laid open to Joseph all things that were in his mind, what he felt, what he feared, what he was resolved to do, so that he would be wholly reassured. And not only by past revelations in Scripture but also by the promise of what is yet to come does the angel win him over: "She will bear a son, and you shall call his name Jesus." The Gospel of Matthew, Homily 4.6.26
1.21　約瑟負起父親的職責

1:21 Joseph to Function as a Father

約瑟要為耶穌命名(Chrysostom：天使就好像在對約瑟說：「他母親懷他是出於聖靈，但是你不要因此以為你不用為這個新的安排而事奉。她的懷孕你不用參與。你從來沒有踫過那個童貞女。但是我給你一個職責，是父親應有的職責。為將要出生那一位起名是一份榮譽，我給你這份榮譽。約瑟，你要為他起名。雖然這個兒子不是你自己的，但是上帝呼召你像父親一樣照顧他。所以，在這件事上，在給他起名的那一刻裡，你與出生的那一位有重要的關係。」然後，天使為免有人因為這些緣故而懷疑約瑟是父親，所以又說：「她將要生一個兒子。」請聽他說得多麼小心準確。他不說「給你生」，而只是說「她將要生」，沒有指明兒子是給誰生的，因為她不只是為他而生這個兒子，而是為全世界。The Gospel of Matthew, Homily 4.6。

Joseph to Name Jesus. Chrysostom: It was as if the angel were saying to Joseph, "Do not imagine that, because he is conceived of the Holy Spirit, that you have no part in the ministry of this new dispensation. In the conception you had no part. You never touched the virgin. Nevertheless I am giving you what pertains to a father. I give you the honor of giving a name to the One who is to be born. For you, Joseph, shall name him. For though the offspring is not your own, yet you are called to exhibit a father's care toward him. So on this occasion, at this moment of giving him a name, you stand in significant relation with the one who is born." Then lest on the other hand anyone should, out of all this, suspect him to be the father, hear what follows and with what exact care the angel states it: "She shall bring forth a Son." He does not say "bring forth to you" but merely "she shall bring forth," putting it indefinitely, since it was not merely to him that she brought forth, but to the whole world. The Gospel of Matthew, Homily 4.6.27
比較馬利亞和伊利莎白懷孕的事(佚名：「她將要生一個兒子，你要給他起名叫耶穌。」他不是說「她將要給你生一個兒子」。他對撒迦利亞則是說：「看啊，你的妻子伊利莎白要給你生一個兒子。」
一個女人如果是從男人而懷孕的，所生的兒子就是給丈夫生的。在馬利亞身上發生的事比在伊利莎白身上發生的偉大。一個女人如果不是從男人而懷孕的，她生的兒子就不是給他生的，而是給自己生的。
Mary's Conception Compared with Elizabeth's. Anonymous: "She will bring forth a son, and you shall call his name Jesus." He did not say, "She will bear you a son," as he said to Zacharias: "Behold, your wife Elizabeth will bear you a son."28 The woman who conceived from a man bore her husband a son. Mary's case is greater than Elizabeth's. The woman who had not conceived from a man did not bear him a son but bore only herself a son.

請看，這件事處處與亞當那件事相似。那時候，那個女人吃了那棵樹的果子，她自己受了引誘，帶來死亡，而亞當則沒有與她一同受引誘。他不是因為受魔鬼引誘而犯罪，而是因為同意那個女人的行為而犯罪。同樣，馬利亞服從聖靈，自己相信了，說：「看啊，從今以後，萬代要稱我有福。」
那麼，約瑟實在沒有做任何與她懷孕有關的事；他後來得救，是因為他保持緘默，同意【她所做的】。【上帝】在約瑟的夢中幫助他，而不是公開地幫助他；而上帝也是在亞當睡著時創造女人。同樣，約瑟睡著時，上帝給了他一個妻子。Incomplete Work on Matthew, Homily 1。

See in what way the similarity here follows in everything that happened with Adam. At that time the woman alone, tasting of the fruit of the tree, was seduced and brought forth death, but Adam did not share in her seduction. He did not sin through being seduced by the devil but because he consented to the woman's act. Likewise, submitting to the Holy Spirit, Mary alone believed, saying, "Behold, henceforth all generations shall call me blessed."29 Joseph then actually had nothing in common with her conception, but later he was saved only by being silent and consenting. Joseph was assisted in a dream —not openly—so that even as when Adam was asleep God created the woman, so when Joseph was asleep he was given a wife by divine influence. Incomplete Work on Matthew, Homily 1.30
救主把人從罪惡裡救出來(佚名：這位福音書作者在這裡解釋了「耶穌」在希伯來語裡的意義，說：「他要將自己的百姓從罪惡裡救出來。」醫生其實沒有能力控制人的健康，但是他仍然叫自己做醫生，不會覺得慚愧，只因為他能夠調配草藥；那麼，【耶穌】會拯救整個世界，他豈不是更加配稱為救主嗎？Incomplete Work on Matthew, Homily 1。

The Savior from Sin. Anonymous: The Evangelist here interprets the meaning of Jesus in the Hebrew language, saying, "He shall save his people from their sins." Therefore, while a doctor, who has no real power over human health, is unashamed to call himself a doctor simply because of his ability to prepare herbs, how much more worthy is the one who is called Savior, through whom the whole world is saved? Incomplete Work on Matthew, Homily 1. 31

1.22　應驗上主所說的話

1:22 Fulfilling What the Lord Had Spoken

將要來臨的救恩(Chrysostom：天使用盡各種方法鞏固約瑟的信心。他說明了從前的預言、將來的盼望、現在的恩典和上帝給他的榮譽。然後，天使就引用先知的話，用以支持這一切，預先宣告聖子會為世界帶來的美好事物。他將會除去罪惡，消滅罪惡。「因他要將自己的百姓從罪惡裡救出來。」
這件將要發生的事也是超乎人類所有期望的。人被拯救脫離甚麼？不是可見的戰爭或野蠻人，而是更加厲害的事物，那就是他們自己的罪惡。這件事是從來沒有人有可能做到的。The Gospel of Matthew, Homily 4.7。

The Coming Salvation. Chrysostom: Having established Joseph's faith by all means—by past expectations, by future hopes, by present grace and by the honor given to himself—the angel then rings in the prophet also to give expression in support of all these, proclaiming beforehand the good things that are to occur to the world through the Son: Sins are removed and done away. "For he will save his people from their sins."32 Here again the coming event exceeds all human expectation. From what are the people being saved? Not from visible warfare or barbarians but something far greater: from their own sins, a work that had never been possible to anyone before. The Gospel of Matthew, Homily 4.7.33
應許來自上帝(Chrysostom：天使為了使自己的話比較容易明白，於是引用了以賽亞的話；他引用的不單是以賽亞的話，更是藉著以賽亞說話的上帝。他不是說，這話是以賽亞自己說的，而是說，這是萬人的上帝說的。所以他不是只說「這一切的事成就是要應驗以賽亞的話」，而是說「這一切的事成就是要應驗主藉先知所說的話」。那張嘴的確是以賽亞的，但是神諭卻是從天上飄送下來的。The Gospel of Matthew, Homily 5.2。

The Promise Is from God. Chrysostom: To make what he said easier to understand, the angel makes reference to Isaiah, and not to Isaiah only but to God who speaks through Isaiah. For he does not refer this saying to Isaiah as such but to the God of all. Hence he did not say simply that "All this took place to fulfill what was spoken by Isaiah" but "All this took place to fulfill what the Lord had spoken by the prophet." The mouth indeed was Isaiah's, but the oracle was wafted from above. The Gospel of Matthew, Homily 5.2.34
並非出於偶然(佚名：「這一切的事成就。」「一切」是甚麼意思？意思就是指童貞女嫁給親族中的人，並且保持貞潔；天使在約瑟的夢中向他說話，指示他接納她為妻子；男孩會名叫耶穌；以及童貞女會生出世界的救主。「這一切的事成就是要應驗主藉先知所說的話」
，那就是：「看啊，必有童女懷孕生子。」
眾先知為恩典作證，就使舊約和新約一致，使恩典能補救學者的不足之處〔不肯定這句的意思〕，使人知道這件事並非偶然發生，而是早有預言的。Incomplete Work on Matthew, Homily 1。

Not by Chance. Anonymous: "Now all this came to pass." What is meant by "all"? That the Virgin would marry her kinsman, that she would be preserved chaste, that the angel would speak to Joseph in a dream, that he would be instructed to accept her as his wife, that the boy would be called Jesus and that the Virgin would bring forth the Savior of the world. "All this took place to fulfill what the Lord had spoken by the prophet,"35 saying, "Behold, the virgin shall be with child and shall bring forth a son."36 Grace is witnessed through the prophets so that the Old and New Testaments may harmonize, grace may compensate for the weakness of the learned and what was predicted long ago might not seem to happen solely by chance. Incomplete Work on Matthew, Homily 1.37
1.23　以馬內利，上帝與我們同在

1:23 Emmanuel, God with Us

上帝在我們中間(Chrysostom：那麼，他們為甚麼不稱他為以馬內利，而要稱他為耶穌基督？因為經文不是說「你們要稱【他的名為】」，而是說「人要稱他的名為」。這句話的意思是，群眾以及事情的結果將會使他稱為以馬內利。他在這裡用事情作為名字。在聖經裡，用名字來代替實際事情是很常見的。所以，說「他們會稱他為『以馬內利』」的意思無非是他們會看見上帝在我們中間。當然，上帝一直都在我們中間，但是祂從沒有那麼公開地在我們中間顯現。The Gospel of Matthew, Homily 5.2-3。

God Among Us. Chrysostom: Why then do they not call him Emmanuel instead of Jesus Christ? Because the text says not "you shall call" but "his name shall be called." This means that the multitude and the outcome of the events themselves will cause him to be called Emmanuel. For here he puts the event as a name. This is customary in Scripture, to substitute names for the actual events. Therefore to say "they shall call him 'Emmanuel' " means nothing else than that they shall see God among us. Admittedly God has always been among us, but never before so openly. The Gospel of Matthew, Homily 5.2-3.38

1.24　約瑟照著天使的吩咐去做

1:24 Joseph Did as the Angel Commanded

約瑟的反應(Chromatius：約瑟從天使那裡知道了這個屬天的奧祕、這件神聖的事，於是歡歡喜喜地按著天使的話去做。他很喜樂地服從這個神聖的計劃。那位童貞女是那位偉大君王的母親，而天使吩咐她做他妻子。因為上帝認為他配聽這個吩咐，所以他歡欣地讚美上帝、榮耀上帝，接納了神聖的馬利亞。Tractate on Matthew 3.1。

Joseph's Response. Chromatius: Joseph therefore learns from the angel about the sacrament of the heavenly mystery and happily complies with the angel's word. Rejoicing, he abides by the divine plan. He accepts holy Mary and glories in exultant praise because he was deemed worthy to hear that the virgin mother of such great majesty was called by the angel to be his wife. Tractate on Matthew 3.1.39
1.25　等馬利亞生了兒子

1:25 Until Mary Bore a Son

馬利亞一直是童貞女(Chromatius：這位福音書作者說：「他沒有和她同房，直到她生了頭胎的兒子。」不少粗心大意的人堅持要問聖母馬利亞在主出生以後有沒有同約瑟發生關係。無論是根據信仰還是根據真理，我們都不可以認同這個說法。那件神聖的事是一個偉大的奧祕；在那件神聖的事發生以後，在生下了高超的主以後，童貞女馬利亞是沒可能與男人親近的，我們的確絕對不可以這樣相信。要記著，舊約中的女先知、摩西和亞倫的姊姊米利暗一直都是處女，沒有被男人玷污過。當時，埃及受災，紅海分開，上主的榮耀在人民前面行，人們在火柱和雲柱中看見祂的榮耀；在這些事情之後，她曾經看見過天上徵兆的光輝。而福音書裡的馬利亞〔或「屬於福音的馬利亞」〕是童貞女，懷孕生出上帝，她見過上帝的榮耀，但不是在雲裡；她配以她童貞的胎懷著上帝。所以，假如她與男人發生關係是不合理的。上帝使挪亞配同自己談話，於是挪亞就宣佈他會禁戒夫妻間的性需要。摩西在聽到上帝從荊棘裡呼召他之後，就禁戒夫妻間的性關係。而約瑟是一個時時刻刻都行事正直的人；我們怎能相信他在主出生後會同神聖的馬利亞發生關係？Tractate on Matthew 3.1。

Mary's Continuing Virginity. Chromatius: But concerning what the Evangelist said, "And he did not know her till she had borne her firstborn son," not a few careless people insist on asking whether after the Lord's birth the holy mother Mary had relations with Joseph. But this is not admissible on the grounds of either faith or truth. Far be it indeed that after the sacrament of so great a mystery and after the birth of the sublime Lord, one should believe that the Virgin Mary was intimate with a man. Remember that Miriam the prophetess of the Old Testament (the sister of Moses and Aaron) remained a virgin unsullied by man, having beheld the light of heavenly signs after the plagues of Egypt and the parting of the Red Sea and the Lord's glory going in advance and seen in a pillar of fire and clouds. It is not plausible therefore that the Mary of the Gospel, a virgin bearing God, who beheld God's glory not in a cloud but was worthy of carrying him in her virginal womb, had relations with a man. Noah, who was made worthy to converse with God, declared that he would abstain from the conjugal need. Moses, after hearing God calling him from the bush, abstained from conjugal relations. Now are we to believe that Joseph, the man who always did what was right, had relations with holy Mary after the birth of the Lord? Tractate on Matthew 3.1.40
「直到」
是否意味著一段有限的時間(Chrysostom：約瑟娶了她，「沒有和她發生關係，直到她生了兒子。」馬太在這裡用了「直到」這個詞；他不是要使你以為約瑟之後與她同房。他的用意是告訴你，在生孩子之前完全沒有男人踫過那位童貞女。但是，可能有人會問，他為甚麼要用「直到」這個詞呢？因為聖經用這個詞語時通常不指一段特定的、有限的時間。以下是三個例子。第一，在關於方舟的敘述裡，經文說「烏鴉沒有回來，『直到』地乾了。」
然而，烏鴉在句子所說的時限以後還是沒有回來。第二，聖經在談到上帝時說：「從亙古到永遠，你是上帝」
，但是這句話並不意味著有一個時限；事實上，句子的意思正好相反。第三，聖經預先宣告福音的時候說：「在他的日子願公義發旺，願各地都平安，直到月亮消逝。」
。這是受造世界裡一段美好的日子，而這句話不是要為這段日子定下時限。所以，在現在這節裡，經文用「直到」這個詞語也是要肯定地說明【耶穌】出生前的情況；而以後的情況，經文就讓人作進一步的推論。所以我們必須知道馬太在說的是甚麼。他說的是童貞女在直到生子那段時間裡都沒有被男人踫過。但是在餘下的時間裡情況怎樣，則留待你去看出來了。你可以根據先前的敘述和人們後來公認的事得出結論。結論就是：【馬利亞】成為了一個母親，上帝看她為配受這種新的生產之苦，配有這個奇異的懷孕生子經驗；那個義人在此之後是不會容許自己與她發生性關係的。The Gospel of Matthew, Homily 5.3。

Whether "Until" Implies a Limited Time. Chrysostom: And when Joseph had taken her, "he had no relations with her until she had borne a son." Matthew has here used the word until not that you should suspect that afterward Joseph did know her but to inform you that before the birth the Virgin was wholly untouched by man. But why then, it may be said, has he used the word until? Because it is common in Scripture that this expression is used without reference to specific, limited times. Here are three examples. First, in the narrative of the ark it was said that "the raven did not return until the earth was dried up,"41 yet the raven did not return even after that limited time. Second, when discussing God the Scripture says, "You are from everlasting to everlasting,"42 but there is no implication here that some limit is being fixed—rather the opposite. Third, when preaching the gospel beforehand and saying, "In his days may righteousness flourish, and peace abound, until the moon be no more!"43 it is not thereby setting a temporal limit to this beautiful part of creation. So then here likewise, it uses the word until to make certain what was before the birth, but as to what follows, it leaves some further inference to be made. So it is necessary to learn what Matthew teaches: that the Virgin was untouched by man until the birth. But the rest is left for you to perceive, both as a consequence of the previous narrative and what was later acknowledged: that not even after having become a mother and having been counted worthy of a new sort of travail and a childbearing so strange, could that righteous man ever have permitted himself to have sexual relations with her. The Gospel of Matthew, Homily 5.3.44
她懷著的，是整個世界都容納不下的(佚名：世界既容不下也不配接受的那一位，只有馬利亞才能夠懷著他。她的確把他懷在她胎中的狹小空間裡。約瑟知道她在生了孩子以後也仍然會是童貞女。他看見那顆奧祕的星星在孩子頭上閃耀；那顆星星向到來的博士〔全篇此詞或按現修作「星象家」〕指明孩子在哪裡。約瑟站在一旁做見證，因為他說不出話來。此外，他還看見博士朝拜耶穌，送上聖潔的禮物。他聽見他們說怎麼從東方跟著那顆星星來到耶路撒冷。那顆星星給人指引，並不感到不屑，因為它要彰顯上帝的榮耀。所以，【主的】誕生是無可比擬的，比所有人的誕生高超；這位新生嬰孩誕生的情景顯示了他的神性，向約瑟表明了生孩子的馬利亞是多麼尊貴。故此這位福音書作者說：「他不知道她
，等他生了頭胎的兒子。」那就是說，她生了孩子之後，他就知道她是誰了。Incomplete Work on Matthew, Homily 1。

She Held What the World Could Not Contain. Anonymous: The One whom the world was neither able to contain or worthy to receive, Mary alone was able to hold as it were in the little chamber of her womb. Joseph saw that she would remain a virgin after childbirth. He saw the mystery of the star as it shone above the child's head, and it pointed out the child to the magi who had arrived. Standing aside, he gave testimony, for he was speechless. Further, he saw the magi in adoration, presenting their hallowed gifts. He heard them speaking about how they had come from the east to Jerusalem, following the star, which did not disdain to pay tribute to men that it might reveal God's glory. Therefore, the incomparable nativity, beyond the measure of all human nativities, manifested the divinity of the newborn child and demonstrated to Joseph the dignity of Mary who had given birth. The Evangelist thus said, "And he did not know her till she had brought forth her firstborn child." That is, he knew who she was after she had given birth. Incomplete Work on Matthew, Homily 1.45
2.1-8　博士朝拜

2 : 1 - 8 T H E V I S I T O F T H E M A G I

概述(基督在希律統治期間降臨。希律不是猶太裔人，但是先知預言過他會統治猶太人（Theodore of Mopsuestia）。希律一直是假裝虔誠者的象徵（Gregory the Great）。他假意說想敬拜孩童基督（Peter Chrysologus），但是他一找到他便會殺他（Gregory the Great）。不會發聲的星宿在基督開始說話之前傳揚孩童基督；以後，到他不再在屬地的身體裡說話時，眾使徒會用說話來使我們認識主（Gregory the Great）。希律假如相信預言是真的，就不會嘗試破壞上帝命定要發生的事（Chrysostom）。當惡人想做嚴重的壞事時，他們會用謙卑的外表來隱藏奸計（佚名）。希律肆無忌憚。邪惡的人就是這樣，他們因為自己的貪婪而跌倒（Chrysostom）。從前當上帝向耶路撒冷人傾出極大的恩惠時，他們也仍然有從拜偶像而來的情慾〔或「愛拜偶像」〕，這使他們離棄上帝。現在他們感到不安，也是因為這種心態（Chrysostom）。上帝的所有子民都稱為以色列，這名字就像是上帝起的，使他們與其他民族有分別；教會也正是這樣（Cyril of Alexandria）。上帝降生為嬰孩基督來幫助人類。人類不需要別的幫助（Peter Chrysologus）。

Overview: Christ came during the reign of Herod, who was not a Jew by race but whose
reign was prophesied (Theodore of Mopsuestia). Herod continutes to serve as a symbol of false devotion (Gregory the Great). Feigning adoration of the Christ child (Peter Chrysologus), Herod would have destroyed him if only he could find him (Gregory the Great). Silent elements (a star) preached of the Christ child before he ever spoke. Later the apostles would make the Lord known to us by speaking when he was no longer present in earthly body to speak (Gregory the Great). If Herod had believed the prophecy was true, he would not have attempted to frustrate what was divinely mandated (Chrysostom). When the wicked want to do serious harm, they paint treachery in the color of humility (Anonymous). Nothing restrained Herod. This is how wickedness works, stumbling over its own greed (Chrysostom). Jerusalem remained troubled by the same idolatrous affections that had previously caused them to turn from God precisely when God was pouring out his greatest benefits upon them (Chrysostom). The whole people of God was called by the name of Israel, as if by a name divinely chosen, setting them apart from other nations, as was true of the church (Cyril of Alexandria). God came to help the human race in the form of the Christ child, who needed help from no one else (Peter Chrysologus).

2.1a　耶穌出生的時間

2:1a When Jesus Was Born

舊約預言了希律的統治(Theodore of Mopsuestia：族長雅各已經準確地預言過這個時間。他說：「權柄之杖必不離開猶大，指揮之棍必不離開他兩腳之間，直到屬他的那位來到。」
馬太寫出這些預言的見證，目的是藉此證明一切都按著眾先知的話發生。一方面，他指出了基督會出自伯利恆，正如那位先知所說的
。另一方面，他指出雅各這句話預表了這件事要「在希律的時候」發生。首先，統治以色列的人是出自大衛的，來自猶大支派（猶大是利未的兄弟），直到以色列人被擄到巴比倫時為止。在這些事情以後，大祭司成為人民的領袖，他們是利未支派的；但是他們的家譜也可以追溯到猶大那裡。利未支派，尤其是大祭司家族，與猶大這個王家支派混合起來了。其後，亞里多布（Aristobulus）和許爾堪（Hyrcanus）兩兄弟發生衝突，爭奪王位，於是王國終於落在希律手上。希律並非猶太裔人，因為他是以土買人安提帕特（Antipater）的兒子。事實上，主基督就是在希律作王的時候出現的；那時候作王和領袖的已經不是猶太人了。Fragment 6。

How Herod's Rule Was Anticipated. Theodore of Mopsuestia: The patriarch Jacob had already anticipated this very time precisely when he said, "The scepter shall not depart from Judah, nor the ruler's staff from between his feet, until he comes to whom it belongs."1 Matthew brought these same prophetic testimonies forward in order to show from them that everything came about according to the words of the prophets. On the one hand, he showed that Christ would come from Bethlehem, as had been said by the prophet.2 On the other hand, he demonstrated that this saying of Jacob prefigured that this was to occur "in the days of Herod." First then those who ruled over Israel were from David, from the tribe of Judah (Levi's brother), until the captivity in Babylon. After these things the high priests themselves who held the leadership of the people were of the tribe of Levi, but their lineage was also traced from Judah. An intermixture had occurred between the levitical tribe— especially the high priests—and the royal tribe of Judah. Afterward, when the brothers Aristobulus and Hyrcanus came into conflict with each other and warred over the monarchy, the kingdom finally settled upon Herod, who was not a Jew by race, for he was the son of Antipater, an Idumean. And it was, in fact, during the time of his kingdom that Christ the Master appeared, when the kings and rulers from among the Jews had ceased. Fragment 6.3
希律與基督(Peter Chrysologus：上帝降臨世間，神性進入了肉身之內，屬天的聯合在屬地的身體裡發生。這是在一個非常邪惡的人作王時發生的。為甚麼是這個時候？這有甚麼意思？基督不是【屬世的】王，但卻要解放他的子民，更新地面【上的一切】，恢復【人民的】自由；這樣的一位怎麼能把暴君趕走？希律是背道的人，他無理地入侵猶太人的國家，奪去他們的自由，褻瀆他們的聖所，破壞穩定的制度，把所有秩序和宗教崇拜都廢除了。所以，上帝自己來幫助和營救那個神聖的民族，不用人類幫忙，這是很恰當的。沒有人能使這個民族自由，所以上帝來解救他們，這很合理。基督再來的時候也正會這樣，他會擊潰敵基督，解救世界，復興最初的樂園之國，維持世界的自由，消除世界裡一切奴役。Sermons 156.5。

Herod and Christ. Peter Chrysologus: What does this mean, that it was in the time of a very malevolent king that God descended to earth, divinity entered into flesh, a heavenly union occurred with an earthly body? What does this mean? How could it happen that a tyrant could then be driven out by one who was not a king, who would free his people, renew the face of the earth and restore freedom? Herod, an apostate, had wrongly invaded the kingdom of the Jews, taken away their liberty, profaned their holy places, disrupted the established order, abolished whatever there was of discipline and religious worship. It was fitting therefore that God's own aid would come to succor that holy race without any human help. Rightly did God emancipate the race that no human hand could free. In just this way will Christ come again, to undo the antichrist, free the world, restore the original land of paradise, uphold the liberty of the world and take away all its slavery. Sermons 156.5.4
2.1b　博士尋找耶穌

2:1b The Wise Men Seek Jesus

帶領他們的是比人更高超的事物(Chrysostom：一顆星星在天上出現了，從高處向博士呼喚。他們走了很長的朝聖之路去敬拜那躺在馬槽中、用布包著的一位。古時眾先知宣告過他的來臨。這些事情和其他所有事情都超越了人間的常態。The Gospel of Matthew, Homily 7.3。

More Than Human Leading. Chrysostom: A star appeared in the heavens, calling the wise men from on high. They made a long pilgrimage to worship the One who lay in swaddling clothes in a manger. The prophets of old had proclaimed his coming. These and all the other events were more than human. The Gospel of Matthew, Homily 7.3.5
2.2　來敬拜君王

2:2 Coming to Worship the King

不發聲的徵兆和用話說出的預言是有分別的(Gregory the Great：當我們的救贖主出生時，天使向在猶太的牧羊人顯現；但是領博士從東方來朝拜他的卻不是天使而是星星。我們要問這個分別有甚麼意思。有這個分別的原因是：天使是有理性
的存在物，他向猶太人傳揚信息，而猶太人也是能夠運用理性的人。然而帶領外邦人的是一個徵兆，而非一把聲音；外邦人還未準備好完全用理性去認識主〔或「上主」〕。所以保羅說：「預言是給信的人而不是不信的人；徵兆卻是給不信的人而不是給信的人」
。故此，預言是給猶太人的，猶太人是信的人，不是不信的人；而徵兆卻是給外邦人的，外邦人是不信的人，不是信的人。注意，使徒也曾向外邦人傳講我們的救贖主，但那時耶穌已經是成人；而當星星向外邦人宣揚救贖主時，他只小孩子，未懂得像成年人一樣說話。當他仍未說話時，不能發聲的星宿傳講他，而當他已經在說話時，傳道者用說話叫我們認識主，這當然是很合理的。Forty Gospel Homilies 10.1。

Distinguishing a Silent Sign from a Spoken Prophecy. Gregory the Great: We must ask what it means that when our Redeemer was born, an angel appeared to the shepherds in Judea, but a star and not an angel guided the magi from the east to worship him. This was the reason: It was a reasoning being,6 an angel, who preached to the Jews as persons capable of using their reason. But a sign and not a voice guided the Gentiles, who were not prepared to make full use of reason to know the Lord. Hence Paul says that "prophecy has been given for believers not for unbelievers, but signs have been given for unbelievers and not for believers."7 And so prophecy has been given to the Jews as believers and not unbelievers, and signs have been given to the Gentiles as unbelievers and not believers. Note that the apostle preached our Redeemer to these same Gentiles when Jesus was already a grown man, but a star declared him to the Gentiles even when he was a small child, not yet able to perform the normal human function of speaking. It was surely reasonable both that silent elements should preach him when he was not yet speaking and that preachers should make the Lord known to us by speaking when he was already speaking. Forty Gospel Homilies 10.1.8
2.3　希律心裡不安

2:3 Herod Troubled

聖城裡的人感到不安(Chrysostom：希律是王，自然會為自己和兒女害怕。但是為甚麼全耶路撒冷城的人也感到不安？眾先知當然已經預告過基督是將會從天上降臨的救主、施恩者和拯救者。但是，從前當上帝向耶路撒冷人傾出極大的恩惠時，他們也仍然有從拜偶像而來的情慾〔或「愛拜偶像」〕，這使他們離棄上帝。現在他們感到不安，也是因為這種心態。上帝給他們新的自由，但是他們仍舊只掛念在埃及做奴隸時吃得到的肉鍋。
Trouble in the Holy City. Chrysostom: Since Herod was king, he was naturally afraid both for himself and for his children. But why was Jerusalem troubled? Surely the prophets had foretold him as the Savior, Benefactor and Deliverer who would come from above. But Jerusalem remained troubled by the same idolatrous affections that had previously caused them to turn from God precisely when God was pouring out his greatest benefits on them. While God was offering them new freedom, they were once again mindful only of the fleshpots of bondage in Egypt.

注意，眾先知說得很準確，他們曾經預先論到他們說：「他們用欺詐而取得的每一件衣服，他們都要賠償，又要為所有衣裳償還；而且雖然它們被火燒過，他們也會願意【這樣做】。因為有一嬰孩為我們而生；有一子賜給我們」
。

Note the accuracy of the prophets, who had foretold this judgment earlier: "They shall compensate for every garment that has been acquired by deceit and all clothing with restitution; and they shall be willing, even if they had been burnt with fire. For unto us a child is born, unto us a son is given."9
他們雖然感到不安，但是沒有嘗試理解正在發生的是甚麼事。他們沒有跟著博士去看，甚至沒有特別留心。由此可見，他們既喜歡爭辯，也很不小心。這時候，在耶路撒冷受希律管治的人本來有理由為有君王在他們中間降生而驕傲。這件事甚至吸引了波斯智者的注意。耶路撒冷人差不多能夠萬事順意了，處境好像能夠改善了。然而大部分人都沒有留意這件事。他們所處身的帝國已經變得非常強大，但是他們自己【的處境】卻沒有甚麼改善。〔以上幾句意思不肯定〕
Although troubled, they nevertheless did not try to understand what was happening. They did not follow the wise men or even take any particular notice. To this extent were they both contentious and careless. This happened just when those in Jerusalem under Herod had reason to pride themselves that a king was being born among them. This had even attracted the attention of the wise from Persia. They were on the point of having everything going their way, as though their affairs were advancing toward improvement. But most did not even take notice. Amid an empire that had become so magnificent, they showed little improvement.

耶路撒冷不久以前還是被人佔領的，最近才得到拯救。他們應該想：「現在這位君王只是剛剛出生，波斯人已經因為他而顫慄了，那麼他長大以後他們豈不是會更加顫慄嗎？他們會敬畏他，服從他，而我們就會比那些野蠻人更光榮了。」要是他們這麼想，還合理一點。

Jerusalem had only recently been delivered from subjugation. It might have been more reasonable for them to think, If the Persians tremble before this king now merely at his birth, wouldn't they tremble much more when he grows up? They would fear and obey him, and our situation might then be more glorious than that of the barbarians.

他們就算不知道任何奧祕和啟示，只根據目前自身的利益來做判斷，也很應該這麼想才對。但是他們完全沒有類似的想法，因為他們對預言非常麻木，而且因著人間的事務而互相嫉妒。

Even if they knew nothing of mysteries or revelations but formed their judgments only on the basis of present self-interest, they surely might have thought along these lines. But nothing like this really occurred to them, so great was their dullness in prophecy and envy in human affairs.

我們必定要去除心中這種麻木和嫉妒。我們的心一定要比火更熾熱，才能站起來對抗這樣的事。所以基督說：「我來要把火丟在地上，倘若已經著起來，不也是我所願意的嗎？」
而且，因為這個原因，聖靈也是在火焰裡出現的。The Gospel of Matthew, Homily 6.4。

Such dullness and envy must be rooted out of our minds. One must be more impassioned than fire to stand up against such an array. This is why Christ said, "I am come to send fire on earth, and how I wish it were already kindled."10 And the Spirit on this account appeared in fire. The Gospel of Matthew, Homily 6.4.11
2.6　來自伯利恆的君王

2:6 A Ruler from Bethlehem

教會成為了以色列(Cyril of Alexandria：雅各稱為第一個以色列。他看見那張梯子，看見「天使在梯子上上去下來。」
他與向他顯現的那一位摔跤，聽到他說：「你的名不要再叫雅各，要叫以色列。」
整個以色列民族都以此為名，這名字就像是上帝起的，使他們與其他民族有分別。而「以色列」的意思是「一個看到上帝的心」
。所以由外邦人組成的教會也稱為以色列；他們有這個名字，不是因為肉體的緣故，而是因為神聖的恩典。Fragment 11。

How the Church Became Israel. Cyril of Alexandria: Jacob was called the first Israel when he beheld the ladder and, on it, the "angels ascending and descending."12 He wrestled with the one who appeared to him. He heard him say, "Your name shall no more be called Jacob, but Israel."13 By this name the entire people of Israel was called, as if by a name divinely chosen, setting them apart from other nations. Now, Israel means "a mind that sees God."14 Thus the church from among the Gentiles is also called Israel, not according to the flesh but according to divine grace. Fragment 11.15
2.7　希律的邪惡陰謀

2:7 Herod's Evil Intent

陰謀殺害基督(Gregory the Great：希律知道我們的王出生了以後，就施行詭計，企圖保住他屬地的王國不受威脅。他要求人告訴他在哪裡可以找到那個孩子。他假裝想朝拜基督，其實是要在找到他時殺害他。然而，人的惡念又怎能破壞上帝的計劃呢？「沒有人能以智慧、聰明、謀略敵擋耶和華。」
那顆星星出現了，引領著博士。他們找到了剛剛出生的王，給他獻上禮物。他們在夢中得到警告說不要回去見希律。所以希律就找不到他想找的耶穌。今天有些人用錯誤的方法尋求主，但是永遠都找不到他；希律就象徵這些人。Forty Gospel Homilies 10.2。

The Intent to Destroy. Gregory the Great: When Herod learned of the birth of our King, he resorted to crafty means to prevent his earthly kingdom from being endangered. He demanded that it be reported to him where the child was to be found. Pretending that he wished to worship him, he would have destroyed him if only he could find him. But of what avail is human malice against the divine plan? "There is no wisdom, no prudence, no plan against the Lord."16 The star appeared to guide the magi. They found the newborn king and offered him their gifts. They were warned in a dream not to return to Herod. And so Herod was unable to find Jesus, whom he was seeking. Herod symbolizes all those today who, falsely seeking after the Lord, never manage to find him. Forty Gospel Homilies 10.2.17
希律為甚麼感到不安(Cyril of Alexandria：希律感到不安，不是因為博士的話，而是因為律法專家對先知話語的猜測；而那些先知都是相信上帝的。博士尋找的是君王，而猶太人卻宣稱基督已經降生了。所以希律就不理會那些博士，把猶太人叫來，問他們基督會在哪裡出生，「就是你們聽到博士所講的那人」。真理的敵人有時就是這樣，雖然不願意，卻會說出真理。他們解釋了整個預言，但這是沒用的，因為他們不明白必需的事。Fragment 10.3。

What Troubled Herod. Cyril of Alexandria: It wasn't the words of the magi that troubled Herod. It was the speculations of the legal experts about the words of the believing prophets. For the magi were seeking a king, but the Jews were declaring that Christ had been born. For this reason, turning aside the magi, Herod calls the Jews and asks them where the Christ should be born, he "whom you, having heard the magi, are now announcing." This is how the enemies of the truth may sometimes unwillingly speak the truth. They interpret the whole prophecy uselessly, failing to grasp what is necessary. Fragment 10.3.18
2.8　希律欺騙博士

2:8 Herod's Feigned Response

希律差博士去找耶穌(Cyril of Alexandria：希律把那些博士當作使節。他們來找以色列的王，可說是為了要代表自己的民族來向以色列人尋求和平。他們希望外邦人和猶太人可以「合成一群，歸一個牧人」
。Fragment 10。

Herod Sent the Magi. Cyril of Alexandria: Herod treats the magi as ambassadors. For after a certain manner, they had come to the King of Israel in order to intercede that there might be peace between them and the Israelites. They hoped that, for Gentiles and Jews alike, there might be "one fold, one shepherd."19 Fragment 10.20
希律肆無忌憚(Chrysostom：他企圖殺害那個剛出生的孩子，不單是瘋狂的，還極為愚蠢，因為他聽見的話、看到的事應該足以制止他這樣做。那些事都不只是自然的或人為的。……但是希律肆無忌憚。邪惡的人就是這樣；他們總是追求虛空的目標，因為自己的貪婪而跌倒。他簡直愚蠢極了。無論是基於哪一個前題，他的陰謀都是奇怪的。而且，他以為博士會認為他自己比那個孩子重要，這也是很愚蠢的，因為預言已經確定了孩子的身分。希律怎麼可能期望勸服博士把孩子出賣給他？還有，他們還未見到他們期盼了那麼久的那一位，所以更加不會這樣做。但是，雖然有這麼多好理由叫希律不要這樣做，他還是堅持要做這件惡事。……他一定是以為猶太人會很緊張地保護那個孩子，絕對不會交出他們民族的拯救者、他們民族的救主。他這樣想是錯誤的，然而他還是因此而把博士私下叫來，想知道那顆星星是甚麼時候出現的。他關心的絕對不只是一顆星星而已。我想，因為那些博士走了很長時間才找到用布包著的那一位，所以那顆星星一定已經出現了很久，人們看見了它很久。耶穌在巴勒斯坦出生；如果那顆星星在他出生那刻就出現，那麼在遙遠的東方就應該已經有很多人看見過它。人們應該要用頗長的時間才能來到耶路撒冷。

Nothing Restrained Herod. Chrysostom: The attempt to murder the child just born was not only an act of madness but also of extreme folly, since what had been said and done was enough to hold him back from any such attempt. For these were not merely natural or human occurrences. . . . Nevertheless nothing restrained Herod. This is how wickedness works—it stumbles over its own greed, always attempting vain objectives. What utter folly. So on either premise his craftiness was bizarre. It was also folly for him to think that the wise men would take him more seriously than the child whom they had come so far to see, whose identity had been confirmed by prophecy. How could Herod hope to persuade the wise men to betray this child to him, even before they had seen the One for whom they had so long hoped? Nevertheless, as many as were the good reasons to hold him back, Herod persisted with his evil attempt. . . . He must have imagined that the Jews would be so anxious to protect the child that they would never be willing to give up their national Deliverer and Savior. With all these miscalculations, he called in the wise men privately and sought to discern the timing of the star. The object of his pursuit was far more than a star. For the star, I think, must have appeared and been visible a long time before, because it took a long time for the wise men to come on their journey to find him in swaddling clothes. If the star appeared at the moment of Jesus' birth in Palestine, it would have already been seen by many in the distant east. The trip to Jerusalem would have taken quite some time.

希律把「兩歲以內」的孩童殺死。這顯示出他在憤怒中失去理性，也顯示出他很恐懼，不敢讓一個逃脫。……

As to Herod's murder of the children "who were two years old and under," this shows the extent of his irrational wrath and dread in trying to prevent even one from escaping. . . .

但是，博士因為心中充滿敬畏，所以看不出他這些想法。他們萬萬料想不到希律會企圖用陰謀來破壞這麼美好的一個安排，想不到他會堅持做這麼邪惡的事。The Gospel of Matthew, Homily 7.2-3。

But the wise men perceive nothing of this, by reason of their exceeding awe. They would never have expected that Herod could have persisted toward such great wickedness as to attempt to form plots against a dispensation so marvelous. The Gospel of Matthew, Homily 7.2-3.21
用謙卑的外表來隱藏惡意(佚名：希律覺得【猶太人的】回答可信，是因為兩個原因：第一，說話的是眾祭司；第二，先知的話證明了他們的話。他沒有虔誠地向那位將要出生的君王俯伏，反而心生惡念，想透過欺詐而置耶穌於死地。惡人有時能夠明白上帝的事，卻不能做上帝的事。人類的心智是上帝創造的，而人類的行動則來自自由意志。希律看到博士對基督非常虔誠。他不可以用利益來控制他們，不可以恐嚇他們，也不可以用黃金來收買他們，使他們容許自己殺害將來的君王。所以他嘗試欺騙他們。但是，他們既然為了那一位而這麼熱心地遠道而來，就不會受利益引誘而去出賣他。這些人也不可能宣告說另一個人是王。他們屬於另一個國度，對希律和凱撒都不特別尊重。無論受甚麼人恐嚇，他們都不會出賣基督。他們只渴望基督，不渴望其他；他們從遙遠的地區把珍貴的禮物帶來給他。

Painting Malice in the Color of Humility. Anonymous: After Herod heard the response, he found it believable on two counts: first, it had been spoken by the priests, and second, it had been substantiated by the prophets. He did not bow in devotion to the King about to be born. Rather he harbored malice, seeking Jesus' death through deceit. The wicked may be able to understand what pertains to God when they cannot do what pertains to God. Human intellect was created by God, while human actions spring from free will. Herod saw the great devotion of the magi to Christ. He could not manipulate them with blandishments or frighten them with threats or corrupt them with gold to make them acquiesce with him in the murder of the future King. So he sought to deceive them. But it could not be that, having been lured by blandishments, they would betray the One on account of whom they had undertaken so arduous a journey. Neither could these men announce another king. They belonged to another kingdom and had no high regard for either Herod or Caesar. They could not be intimidated by anyone into betraying him, nor could they desire anything more than Christ, to whom they were bringing precious gifts from so distant a province.

希律知道自己沒有別的可以做。他一邊磨劍，一邊答應會虔誠地朝拜他，用謙卑的外表來隱藏心中的惡念。所有惡人想做嚴重的壞事時，都習慣假裝謙卑友善。Incomplete Work on Matthew, Homily 2。

Herod saw there was nothing else he could do. While sharpening his sword, he promised his devotion and painted the malice of his heart in the color of humility. Such is the habit of all wicked people when they want to do serious harm to someone: they feign humility and friendship. Incomplete Work on Matthew, Homily 2.22
假裝想敬拜主(Peter Chrysologus：「你們去仔細尋訪那小孩子，尋到了就來報信。」希律說「來報信」是很恰當的，因為趕忙到基督那裡的人一定要對魔鬼宣佈自己已經摒棄
〔註釋涉及拉丁文義，請檢查〕牠。當一個人將要成為基督徒的時候，教士〔the priest，這樣譯是否可以？〕會問他：「你是否摒棄魔鬼？」他要回答：「我摒棄牠。」所以，希律叫博士去向他報信是很正確的。他知道自己代表著魔鬼。撒但知道怎樣敗壞一個人。「我也好去拜他。」他想撒謊，但是騙不到誰。一個假裝想敬拜的人來到時，鞠躬是為了攻擊人，跪下是為了懲罰人，俯伏是為了傷害人。……但是奸計像雲霧般消散之後，基督信仰就像晴朗天氣般出現了。博士在這晴朗的天空裡又再看到那顆他們見過的星星；星星在他們前面引路。終於他們來到了那個最神聖的地方，就是主出生的地方。Sermons 158.8-9。

Feigned Adoration. Peter Chrysologus: "Go and search diligently for the child, and when you have found him bring me word." Appropriately did Herod say, "Bring me word," for the one who hastens to come to Christ always brings a word of renunciation23 to the devil. When the priest says to the future Christian, "Do you renounce the devil?" the latter will answer, "I do renounce him." Properly therefore are the magi instructed to bring word to Herod, who realized he was taking the place of the devil. Satan knew how to corrupt a person. "That I may come and worship him." He wants to lie but he cannot. He who feigned adoration will come that he might bow to abuse, kneel to inflict punishment, recline to do harm. . . . But when the clouds of treachery have passed, in the fair weather of emerging Christian faith, the magi behold again the star they had seen, preceding and leading them on. Finally they arrive at the most holy place of the Lord's birth. Sermons 158.8-9.24
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