SURAH ASH-SHAMS (91:1-15)THE SUN

Revealed in Mecca (26)

Name: 
 The Surah has been so designated after the word Ash-shams with which it opens.
 Period of Revelation: 
The subject matter and the style show that this Surah too was revealed in the earliest period at Makkah at a stage when opposition to the Holy Prophet (upon whom be Allah's peace) had grown very strong and intense.
 Theme and Subject Matter:  
Its theme is to distinguish the good from the evil and to warn the people, who were refusing to understand this distinction and insisting on following the evil way, of the evil end.
In view of the subject matter this Surah consists of two parts. The first part consists of vv. 1-10, and the second of vv. 11-15. The first part deals with three things: 
1.
That just as the sun and the moon, the day and the night, the earth and the sky, are different from each other and contradictory in their effects and results, so are the good and the evil different from each other and contradictory in their effects and results; they are neither alike in their outward appearance nor can they be alike in their results.
2.
That Allah after giving the human self powers of the body, sense and mind has not left it uninformed in the world, but has instilled into his unconscious by means of a natural inspiration the distinction between good and evil, right and wrong, and the sense of the good to be good and of the evil to be evil.
3.
That the future of man depends on how by using the powers of discrimination, will and judgement that Allah has endowed him with, he develops the good and suppresses the evil tendencies of the self. If he develops the good inclination and frees his self of the evil inclinations, he will attain to eternal success, and if, on the contrary, he suppresses the good and promotes the evil, he will meet with disappointment and failure.
In the second part, citing the historical precedent of the people of Thamud, the significance of Apostleship has been brought out. A Messenger is raised in the world, because the inspirational knowledge of good and evil that Allah has placed in human nature is by itself not enough for the guidance of man, but on account of his failure to understand it fully man has been proposing wrong criteria and theories of good and evil and thus going astray. That is why Allah sent down clear and definite Revelation to the Prophets (peace be upon them) to augment man's natural inspiration so that they may expound to the people as to what is good and what is evil. Likewise, the Prophet Salih (peace be upon him) was sent to the people of Thamud, but the people overwhelmed by the evil of their self, had become so rebellious that they rejected him. And when he presented before them the miracle of the she camel, as demanded by themselves, the most wretched one of them, in spite of his warning, hamstrung it, in accordance with the will and desire of the people. Consequently, the entire tribe was overtaken by a disaster.
While narrating this story of the Thamud nowhere in the Surah has it been said "O people of Quraish, if you rejected your Prophet, Muhammad (upon whom be Allah's peace and blessings), as the Thamud had rejected theirs, you too would meet with the same fate as they met."The conditions at that time in Makkah were similar to those that had been created by the wicked among the people of Thamud against the Prophet Salih (peace be upon him). Therefore, the narration of this story in those conditions was by itself enough to suggest to the people of Makkah how precisely this historical precedent applied to them.
1
By the Sun and his (glorious) splendor; 6147
2
By the Moon as she follow him; 6148
3
By the Day as it shows up (the Sun's) glory; 6149
4
By the Night as it conceals it;
5
By the Firmament and its (wonderful) structure; 6150
6
By the Earth and its (wide) expanse; 6151
7
By the Soul and the proportion and order Given to it; 6152
8
And its enlightenment as to its wrong and its right;
9
Truly he succeeds that purifies it
10
And he fails that corrupts it! 6153
11
The Thamud (people) rejected (their prophet) through their inordinate wrong-doing. 6154
12
Behold the most wicked Man among them was deputed (for impiety). 6155
13
But the apostle of Allah said to them: "It is a She-camel of Allah! and (bar her not from) having her drink!" 6156
14
Then they rejected him (as a false prophet) and they hamstrung her. So their Lord on account of their crime obliterated their traces and made them equal (in destruction High and low)! 6157
15
And for Him is no fear of its consequences. 6158
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6147
Six types are taken in three pairs, from Allah's mighty works in nature, as tokens or evidence of Allah's providence and the contrasts in His sublime creation, which yet conduce to cosmic harmony (verses 1-6). Then (verses 7-8) the soul of man, with internal order and proportion in its capacities and faculties, as made by Allah, is appealed to as having been endowed with the power of discriminating between right and wrong. Then the conclusion is stated in verses 9-10, that man's success or failure, prosperity or bankruptcy, would depend upon his keeping that soul pure or his corrupting it. (91.1)
6148
The first pair is the glorious sun, the source of our light and physical life, and the moon which follows or acts as second to the sun for illuminating our world. The moon, when she is in the sky with the sun, is pale and inconspicuous; in the sun's absence she shines with reflected light and may metaphorically be called the sun's vicegerent. So with Revelation and the great Prophets who brought it; and the minor Teachers who derive their light reflected, or perhaps doubly reflected, from the original source. (91.2)
6149
The next contrasted pair consists, not of luminaries, but conditions, or periods of time, Day and Night. The Day reveals the sun's glory and the Night conceals it from our sight. So there may be contrasts in our subjective reception of divine light, but it is there, working all the time, and must reappear in its own good time. (91.3)
6150
The next contrasted pair is the wonderful firmament on high, and the earth below our feet, stretching away to our wide horizons. The sky gives us rain, and the earth gives us food. Yet both work together; for the rain is moisture sucked up from the earth, and the food cannot grow without the heat and warmth of the sun. There are many other contrasts under this head; yet they all point to unity. (91.5)
6151
The masdariya in Arabic, in this and the subsequent clauses, is best translated in English by nouns. Thus what would literally be "and the (wonderful) making or construction of it" or "the fact of its (wonderful) construction" is, idiomatically, "its (wonderful) structure." "The (wide) spreading out" of the earth is rendered "its (wide) expanse," and so on. (91.6)
6152
Allah makes the soul, and gives it order, proportion, and relative perfection, in order to adapt it for the particular circumstances in which it has to live its life. Cf. xxxii. 9. See also n. 120 to ii. 117. He breathes into it an understanding of what is sin, impiety, wrong-doing and what is piety and right conduct, in the special circumstances in which it may be placed. This is the most precious gift of all to man, the faculty of distinguishing between right and wrong. After the six external evidences mentioned in verses 1-6 above, this internal evidence of Allah's goodness is mentioned as the greatest of all. By these various tokens man should learn that his success, his prosperity, his salvation depends on himself,-on his keeping his soul pure as Allah made it; and his failure, his decline, his perdition depends on his soiling his soul by choosing evil. (91.7)
6153
This is the core of the Sura, and it is illustrated by a reference to the story of the Thamud in the following verses. (91.10)
6154
The allusion to the story of the Thamud will be understood by a reference to vii. 73-79; see specially n. 1044. Their prophet was Salih, but he had to deal with an arrogant people, who oppressed the poor and denied them their rights of watering and pasture for their cattle. (91.11)
6155
The prophet Salih was given a certain she-camel as a Sign, a test case, "This she-camel of Allah is Sign unto you: so leave her to graze in Allah's earth and let her come to no harm, or ye shall be seized with a grievous punishment" (vii. 73). But they plotted to kill her and sent the most wicked man among them to dare and do that deed of impiety. It was probably when she came to drink at the stream that she was hamstrung and killed. See xxvi. 155, and liv. 27. (91.12)
6156
That is, Salih: see last note. (91.13)
6157
The man who was deputed to do the impious deed of hamstringing the she-camel had of course the sympathy and cooperation of the whole people. Only he was more daring than the rest. (91.14)
6158
This verse has been variously construed. I follow the general opinion in referring the pronoun "Him" to "their Lord" in the last verse and the pronoun "its" to the Punishment that was meted out to all, high and low, equally. In that case the meaning would be: God decreed the total destruction of the Thamud; in the case of creatures any such destruction might cause a loss to them, and they might fear the consequences of such loss or destruction, but Allah has created and can create at will, and there can be no question of any such apprehension in His case. An alternative view is that "him" refers to the prophet Salih, mentioned in verse 13. Then the interpretation would be: Salih had no fear of the consequences for himself; he had warned the wicked according to his commission; he was saved by Allah's mercy as a just and righteous man, and he left them with regrets (vii. 79). Yet another alternative refers "him" to the wicked man (mentioned in verse 12) who hamstrung the she-camel: he feared not the consequences of his deed. (91.15)












