 Fundamentals 


of


the


Muslim faith








Article 5:





The Hereafter


























By R McDowell






































Words:        28, 500


Contents








Introduction





1. Death of the body


Barzakh (the Grave)


The blessings and punishment of the Grave


Supplication for the people of the Grave


The Christian response





2. The Day of Rising


The Blast of Destruction (Doomsday)


The Blast of Resurrection


The Summons


The Standing


The Prophet’s Intercession


The Christian response





3. The Judgment.


The Questioning


The “Book of Deeds”


The Reckoning


The Reckoning and the Jinn


The Reckoning and the Martyrs


Bridge over Hell


The Christian response





4. Paradise


Glimpses of Paradise


The Christian response





5. Hell


Pictures of Hell


The Day of Resurrection, Hell and their punishments


Regret of the sinners and their desire for a second chance


The Christian response





 6. Summary and concluding remarks


Benefits of belief in the Hereafter


The importance of remembrance of death and the Hereafter


Techniques for the remembrance of the Hereafter


To wish for death is makruh (disliked)


The reparation of sins through sickness and misfortune.


The importance of repentance


Comparative religions: Islam and Christianity.





7. Comparative religions: Islam and Christianity





Glossary


Bibliography

















Introduction.





As far as we can tell, man has always looked beyond the grave to a life after death in some form or another: “the oldest burials that attest to a belief in life after death can be placed in the period between about 50,000 and 30,000 BC” (Encyclopedia Britannica ). Proof of this can be gathered from the stone Age paintings that portray the souls of the dead. 





The Native Americans did not view death as the end but as a “changing”, the Australian Aborigines call life after death “Dreamtime”. The Viking warriors killed in battle were buried with their tools and food etc and believed that they would be carried off by the female Valkyries to Woden in the Valhalla (heaven).





The ancient Celts embraced the belief of a life after death and before a person died, relatives pf the deceased would open all the doors and windows thus ensuring that the departing soul would have a clear path to the after life. The Celts believed in the eternal existence of the soul and that the spirits of the dead would continue to exist in the “Other world” which comprised of various lands each with its own particular reward and bliss: Tir na nog was the name given to the place of eternal youth and beauty, Tir tairngare was the place of promise, Tir fo Thonn was the land under the wave and so on.





The ancient Greeks believed that the soul would be judged after its bodily death and that the good would be rewarded eternally in the realm of the Blessed while the evil would suffer eternal punishment in Hades.





The Ancient Egyptians buried, along with the deceased, food and servants suggesting that they believed the dead person could be helped by these in the afterlife. Indeed the Pyramid Texts (from the third millennium), the Coffin Texts (about 2, 000 BC) and the Book of the Dead (about 1, 500 BC) all contain details of an afterlife journey.





The Egyptians believed that man comprised of spirit, soul and body, and that the spirit and soul continued to exist after the death of the body. The deceased would pass from this world into next beginning with his reckoning in front of the forty-two gods in the “Hall of Judgement”. The Scales would be erected, Osiris (Supreme God, and judge of the dead) would weigh the heart, and the goddess of justice (Maat) would balance the Scales. Each soul was subsequently judged and either permitted to enter into the Kingdom of Osiris (a blessed afterlife), or disposed to the animal gods and destroyed. There also existed the belief that the wicked souls would be punished for an indefinite period. 





According to the Shinto faith, the deceased soul does not perish but becomes a kami, or spirit. Both the good and the bad enter the same state and are later reincarnated. The spirit world is regarded as a mirror of this one as can be seen in their dressing the kimono on the corpse right over left whereas it is usually worn left over right.





Hindus believe that the soul continues to exist after its bodily death and that it is reincarnated back into the world. The soul evolves through many births until it reaches a point when its karma has been resolved and it has achieved a certain spiritual knowledge. The actions (karma) performed in each of the soul’s lives in the world directly influence its standing in the next life. He may achieve a higher spiritual state as a human for his good deeds or a lower position, for example, as an animal life form because of his bad deeds. When the karma is resolved and spiritual understanding reached, the soul is finally liberated from the cycle of rebirth. 





Similarly, Buddhists strive to achieve enlightenment in order to free themselves from a cycle of rebirth. Their ultimate goal is to liberate themselves from the world and to gain Nirvana, or peace. This is achieved through purification and ethical conduct. Practically this means adhering to the eight disciplines known as the “Eightfold Path”. What is unclear, however, is the fate of those who achieve enlightenment: “The Buddha left indeterminate questions regarding the destiny of persons who have reached this ultimate goal. He even refused to speculate as to whether such purified saints, after death, continued to exist or ceased to exist. Such questions, he maintained, were not relevant to the practice of the path and could not in any event be answered from within the confines of ordinary human existence” (Encyclopedia Britannica ).





Judaism is primarily concerned with the worldly life rather than the afterlife. Having said this, the belief in an afterlife is included among their Principles of Faith. The righteous will be rewarded in Gan Eden, a place of bliss and spiritual perfection. However, only the pious go directly to Gan Eden. The majority must first descend into Gehenna, or She’ol, for a period of not more than twelve months, to undergo purification for their worldly conduct. What happens to the wicked after the full twelve months is not clear. Some say that the wicked are destroyed and others say that they continue to exist indefinitely in a state of remorse.





So, man’s belief in another and better life after this one is common to all societies from the present stretching back to antiquity. Nevertheless, people’s everyday conduct normally contradicts this. For we seem to have made ourselves very much at home in this world, building our imagined empires, collecting, gathering, saving, continually looking to the future, planning long range schemes and so on. We prefer not to think of the day when all this will be removed from us. 





Yet, from time to time, something happens, for example the death of a relative, and we come to our senses momentarily, take a step back and ask ourselves some very crucial questions. But the lure of everyday rushing around invariably pulls us back to the race.





Furthermore, we have managed to trivialise death to such an extent that when we do find ourselves confronted with it, we are barely affected. Wartime news coverage provides us pretty maps, strategic discussion, but rarely the reports of the men, women and children being crushed and blown to pieces, while the frequency of peacetime reports of death only reinforce the apathy. Funeral homes and hospital practice deny us the graphic details of dealing with the death event of a loved one. 





We prefer not to think of such things but instead yearn for immortality and actively pursue exercise regimes, dietary programs, beauty treatments, so that we can at least put on hold the inevitable day. Truly, we have made ourselves very much at home in the world!








*                            *                         *





In the following essay I will outline the Muslim and Christian views of the afterlife. There are five main sections followed by a concluding discussion of the findings. To begin with I will detail the movements of the soul from the point of death and continuing through the waiting period, Resurrection, Judgement and on to its final abode. 





The project is a comparative one primarily with the purpose of discovering how close the two faiths come together on these matters. However, I will focus for the most part on the Islamic position and, at the end of each section, state the Christian beliefs on the issue at hand as well as the similarities or otherwise of the two.





However, it is not my intention to blend the two faiths together by placing unwarranted emphasis on any similarities while neglecting the differences. This is merely an attempt to explain what the two peoples believe on this subject and hopefully this will give the reader a better insight into how Christians and Muslims see the world, their position in it, and what they believe to be the reality around them.








*                            *                         *





In the name of God, Most Gracious, Most Merciful.








 “Not without purpose did We create heaven and earth and 


all between! That were the thought of Unbelievers! But woe 


to the Unbelievers because of the Fire (of Hell)!” (Qur’an 38: 27).





The world and the universe are regulated by a law and order, which everything therein is in complete submission. The sun, the moon, the planets, the stars, all conform to an unalterable system, spinning and rotating following the paths mapped out for them. Similarly, all life on earth comes into existence, grows, lives and dies according to the same natural law and order.





This natural law and order, which is all-powerful and inalterable, is the Devine Law, the Law of God, Creator and Ruler of the universe.





Man is unique amidst all this orderliness. Although the fact still remains that, from the cradle to the grave, his birth, growth and life-term are totally dependent upon the same universal Decree in so much as his physical being is concerned, man is unique because he has been given the power of reason and intelligence. He is able to reflect and speculate, to choose or to spurn and ultimately he is free to select for himself the course of life which he believes to be most proper. So, he may formulate his own code of conduct, or adopt one devised by someone else, he is also free to embrace any faith. In this regard, he is different from everything else in the cosmos; he has been endowed with free will.





The two most important choices that each man must make during his lifetime are: firstly, whether or not he decides to believe in the existence of God and secondly, whether or not he chooses to serve Him. Consequently, mankind can be divided into two groups: Believers and Unbelievers. The Believers may then be separated into two further groups: the righteous and the hypocrites.





The Qur’an states that God created mankind so that they may serve Him (Qur’an 51: 56) and we are encouraged to do good and to refrain from evil (Qur’an 67: 2). But clearly, life in this world is not permanent and, sooner or later, every man must die. The Qur’an explains that, although this may be so, man may look forward to a life after death in the Hereafter and that this second life will be an everlasting one.





So, why do we have to die if we are going to live forever anyway? The answer is crucial to our understanding the reason for our living on the earth. In the Hereafter mankind will be divided into two groups each of which will spend their eternity in two separate places: Paradise and Hell. Paradise is the place of eternal bliss and Hell is the place of everlasting suffering. What separates the two groups is determined by how they performed in their first life. Paradise is reserved for those who both believed in and obeyed God and Hell is the punishment for those who rebelled against Him. This is the reality of our earthly existence and in this regard we are being continually monitored. 





So, man is unlike any other creature in the universe as he has been given the responsibility of vicegerent on the earth (Qur’an 2: 30). Consequently, man’s freewill has the potential of achieving for him the highest and noblest state of all God’s creatures. But he is also in danger of becoming lower than the lowliest of creation i. e., he will choose either to work towards Paradise or to reject God and proceed down the path to Hell.





“O my people! This life of the present is nothing but (temporary) 


convenience: it is Hereafter that is the home that will last” (Qur’an 40: 39).





“Whatever ye are given (here) is (but) a convenience of this 


Life: but that which is with Allah is better and more lasting: (it is) 


for those who believe and put their trust in their Lord” (Qur’an 42: 36).





It is important here for Believers to know that their reading of the events of the Hereafter should be undertaken not merely to increase their spiritual insight but that it should be employed most crucially to motivate their good behaviour in everyday life. The main lesson from its study is that all these details reinforce the warning that man must adjust his outlook on life (and without delay!), that he realise his accountability for his worldly deeds, that his eternal well being is at stake right here and now. But, at the same time, it cannot be over stressed that the Believer should be careful not to become so immersed in the finer details that he looses sight of his initial overall motive, i. e., to increase his spiritual insight so that he may act upon its guidance, and prepare himself for these events. Absolutely no benefit can be gained from this study if it fails to affect the behaviour.











1. Death of the body.








“Every soul shall have a taste of death” (Qur’an 3: 185).





“A Revelation from the Lord of the Worlds. Is it such a Message 


that ye would hold in light esteem? And have ye made it your 


livelihood that ye should declare it false? Then why do ye not 


(intervene) when (the soul of the dying man) reaches the throat


 and ye the while (sit) looking on but We are nearer to him than


 ye and yet see not” (Qur’an 56: 80-85).





“It is Allah that takes the souls (of men) at death: and those that 


die not (He takes) during their sleep: those on whom He has 


passed the decree of death He keeps back (from returning to life) 


but the rest He sends (to their bodies) for a term appointed. 


Verily in this are Signs for those who reflect” (39: 42).





The Qur’an states that the souls of the Unbelievers and the Hypocrites are taken by the Angel of Death (‘Izraeel) with great force. The deceased will endure horrific suffering as they are beaten from every side while their soul is taken (8: 50-51, 47: 27-28), the righteous souls are welcomed into the after life (16: 32).





      According to Tirmidhi the Prophet said that at the point of death the soul of the dying man is taken out of the body by two angels and brought to Heaven. The door of Heaven will open, the soul will be taken to his Lord and God will instruct the angels to take it away until the Appointed Time (Tirmidhi 1627, 1629, Muslim 6867). The soul is then returned to the grave where it will remain until the Day of Rising. 








Barzakh (the Grave).





Barzakh, or the grave, is the state or the place where the worldly souls remain after the death of their bodies until the Day of Resurrection.





“The mutual rivalry for piling up (the good things of this world) 


diverts you (from the more serious things) Until ye visit the graves” 


(102: 1-2).





Literally meaning a barrier, separation or obstruction between two things, Barzakh, or the inter-space, is used here to denote the barrier between this world and the next.





Once laid in the grave, two angels, Munkar and Nakir (Fiqh us-Sunnah 4: 89b), come to question the soul about what he used to say about the Prophet Muhammad. The Believer will reply that he is God’s apostle whereupon he will see his place in Paradise. The Unbeliever will answer that he does not know after which he will be beaten “with an iron hammer between his two ears” (Bukhari 2: 422, 2: 456). 





For the Believer in his grave, a door into Paradise will be opened so that he will feel its air and smell its perfume. For the Unbeliever, a door into Hell will be opened so that he suffers its heat and agony (Dawood 4735, Tirmidhi 139).





Narrated Abu Sa'id: “When the Prophet (peace be upon him) went out to the prayer and saw the people looking as if they were grinning he said, "If you were to keep much in remembrance death which is the cutter-off of pleasures, it would distract you from what I see. Keep much in the remembrance of death which is the cutter-off of pleasure, for a day does not come to the grave without its saying, 'I am the house of exile, I am the house of solitude, I am the house of dust, I am the house of worms.' When a believer dies the grave says to him, 'Welcome and greeting; you are indeed the dearest to me of those who walk upon me. I have been given charge of you today and you have come to me and you will see how I shall treat you.' It (the grave) will then expand for him as far as the eye can see and a door to Paradise will be opened for him. But when the profligate or infidel is buried the grave says to him, `No welcome and no greeting to you; you are the most hateful to me of those who walk upon me. I have been given charge of you today and you have come to me and you will see how I shall treat you.' Abu Sa'id told that Allah's Messenger indicated it by interlacing his fingers. Then he said, "Seventy dragons will be put in charge of him of such a nature that if one of them were to breathe on the earth it would produce no crops as long as the world lasted, and they will bite and scratch him till he is brought to the reckoning." He also reported Allah's Messenger (peace be upon him) as saying. "The grave is one of the gardens of Paradise, or one of the pits of Hell"” (Tirmidhi 5352).








The Blessings and Punishment of the Grave.





K. M. Islam states: “The grave is either the garden of Paradise or the pit of Hell-fire” (THE SPECTACLE OF DEATH p. 111).





The grave of the righteous soul is expanded, illuminated and made comfortable for him, whereas the grave of the wicked soul is compressed and made agonizing for him (Tirmidhi 130. See also Tirmidhi 135, 136, Muslim 2003). The degree of bliss or level of punishment corresponds to the nature of the deeds performed by the soul in its life in the world (For example see 40: 46).





On many occasions the Prophet has been reported to have spoken of a punishment which afflicts the deceased in the grave (For example: Bukhari 2: 454, 2: 460, 8: 78, Muslim 2104) and so severe that the Believers should seek refuge with God from its torments (Bukhari 1: 795, 2: 458, 2: 459, 4: 76, 4: 77, 6: 230, 8: 378, 8: 381, 8: 386, 8: 387, Muslim 1212, 1217, 1219, 1225, 6438, 6568, 6569, 6859, Dawood 979, 1534, 5071).





     The Prophet related, from his dream which describes the Night Journey, some of the punishments of the grave. He explained that two men came and took him to the Sacred Land (Jerusalem) where he saw all manner of tortures being carried out: “There, I saw a person sitting and another standing with an iron hook in his hand pushing it inside the mouth of the former till it reached the jawbone, and then tore off one side of his cheek, and then did the same with the other side; in the meantime the first side of his cheek became normal again and then he repeated the same operation again. I said, ‘What is this?’. They told me to proceed on and we went on till we came to a man lying flat on his back, and another man standing at his head carrying a stone or a piece of rock, and crushing the head of the lying man, with that stone. Whenever he struck him, the stone rolled away. The man went to pick it up and by the time he returned to him, the crushed head had returned to its normal state and the man came back and struck him again (and so on). I said, ‘Who is this?’. They told me to proceed on; so we proceeded on and passed by a hole like an oven; with a narrow top and wide bottom, and the fire was kindling underneath that hole. Whenever the fire-flame went up, the people were lifted up to such an extent that they about to get out of it, and whenever the fire got quieter, the people went down into it, and there were naked men and women in it. I said, ‘Who is this?’. They told me to proceed on. So we proceeded on till we reached a river of blood and a man was in it, and another man was standing at its bank with stones in front of him, facing the man standing in the river. Whenever the man in the river wanted to come out, the other one threw a stone in his mouth and caused him to retreat to his original position; and so whenever he wanted to come out the other would throw a stone in his mouth, and he would retreat to his original position. I asked, ‘What is this?’. They told me to proceed on and we did so till we reached a well-flourished green garden having a huge tree and near its root was sitting an old man with some children. (I saw) another man near the tree with fire in front of him and he was kindling it up. Then they (i.e. my two companions) made me climb up the tree and made me enter a house, better than which I have ever seen. In it were some old men and young men, women and children. Then they took me out of this house and made me climb up the tree and made me enter another house that was better and superior (to the first) containing old and young people. I said to them (i.e. my two companions), ‘You have made me ramble all the night. Tell me all about that I have seen’. They said, ‘Yes. As for the one whose cheek you saw being torn away, he was a liar and he used to tell lies, and the people would report those lies on his authority till they spread all over the world. So, he will be punished like that till the Day of Resurrection. The one whose head you saw being crushed is the one whom Allah had given the knowledge of Qur'an (i.e. knowing it by heart) but he used to sleep at night (i.e. he did not recite it then) and did not use to act upon it (i.e. upon its orders etc.) by day; and so this punishment will go on till the Day of Resurrection. And those you saw in the hole (like oven) were adulterers (those men and women who commit illegal sexual intercourse). And those you saw in the river of blood were those dealing in Riba (usury). And the old man who was sitting at the base of the tree was Abraham and the little children around him were the offspring of the people. And the one who was kindling the fire was Malik, the gatekeeper of the Hell-fire. And the first house in which you have gone was the house of the common believers, and the second house was of the martyrs. I am Gabriel and this is Michael. Raise your head.’ I raised my head and saw a thing like a cloud over me. They said, ‘That is your place’. I said, ‘Let me enter my place’. They said, ‘You still have some life which you have not yet completed, and when you complete (that remaining portion of your life) you will then enter your place’” (Bukhari 2. 468. See also Tirmidhi 134).





      L. Mabrouk states: In the case of death, the body remains in the ground while the soul is in the inter space between the two worlds . . . It is the period between death and resurrection. The bliss or punishment of the inter space is not the same as the bliss and punishment of the next world. Despite the fact that the soul is in the inter space between the two worlds and the body is in the earth, the two are still connected. Consequently, the bliss or punishment happens to both of them” (The soul’s journey after death p. 13).





While the believer is surrounded by beauty and love the unbeliever experiences nothing but misery and regret for the lost opportunities to please God in his worldly life. The tortured souls will long for even a minute of their worldly life to offset some of their sins (63: 10. K. M. Islam states: “The dead take it ill that the living persons should be lost in the worldly affairs” THE SPECTACLE OF DEATH p 163).





Imagine the regret felt by those who rejoiced in the world and who now woe for the assets which have now been removed from them, then add to this the despair they feel on realising that the eternal Bliss of Paradise has passed them by, as well as their being prevented from experiencing the joy of meeting their Lord: man’s love for anything in the world over and above his love of God creates a barrier preventing him from meeting and feeling the love of God in the Hereafter (83: 15). Multiply this with their terror on foreseeing their place in the Fire, and finally picture their immediate and ongoing suffering the torments of the grave itself.





Furthermore, in both cases men’s senses would be sharpened to such a higher degree than when they possessed their earthly bodies, that it is simply not possible for us to comprehend the sheer bliss enjoyed by one and the utter despair of the other. 





Narrated Aisha: “He (the Prophet) said: “the dead are really punished, to the extent that all the animals hear (the sound resulting from) their punishment”. Since then I always saw him seeking refuge with Allah from the punishment of the grave in his prayers” (Bukhari 8: 377).





Narrated Uthman ibn Affan: “When Uthman stood by the side of a grave, he wept and he wept so bitterly that his beard became wet with tears. It was said to him: You do not weep over the discussion of Paradise and Hell, but you weep over it (the grave). Whereupon he said that Allah's Messenger (peace be upon him) had said: Verily the grave is the first step in the stages of the Hereafter; if one finds salvation (at this stage) the succeeding (stages) become easy for him, and if he does not find salvation in it, what follows this stage is very hard upon him. Allah's Messenger (peace be upon him) also said: I have never seen a site more horrible than that of the grave” (Tirmidhi 132).








Supplication for the people of the Grave.





Narrated Buraydah ibn al-Hasib: “The Prophet (peace be upon him) said: I forbade you three things, and now I command (permit) you for them. I forbade you to visit graves, now you may visit them, for in visiting them there is admonition. . . ” (Dawood 3689. See also Muslim 2129).





      The Qur’an and Sunnah explain that it is possible for the relatives of the deceased to offer supplication for them. The Prophet said “When a man dies, his acts come to an end, but three, recurring charity, or knowledge (by which people) benefit, or a pious son, who prays for him (for the deceased)” (Muslim 4005).





      Therefore, a man may still derive certain benefits from the world after his death. “Recurring charity” would involve for example the giving to charity some of the dead person’s assets (Muslim 4001). “knowledge (by which people) benefit” would mean for example a Qur’an given to someone by the dead person while he was alive and which continues to benefit the one who recites it (Tirmidhi 254). With regards to: “a pious son, who prays for him (for the deceased)”, the Prophet said: “When you pray over the dead, make a sincere supplication for him” (Dawood 3193).





A. H. Sakr states: “The following is a partial list of what we can do (for the deceased): i) make du’a’ of forgiveness and mercy for the deceased; ii) give charity (sadaqah) and zakat on behalf of the deceased; iii) perform Hajj (pilgrimage) on their behalf; iv) perform extra salat (prayer) on their behalf; v) give water to the thirsty people on behalf of the deceased; vi) fast any number of days outside the month of Ramadan for the deceased; vii) read the Qur’an on their behalf; viii) teach the Qur’an or request someone to teach the Qur’an on their behalf; ix) spread knowledge through T. V., radio, books and other literature on their behalf; x) remember the good deeds of the deceased. Remind yourselves about the good achievements of the deceased. We are not to remember or even to mention their mistakes” (LIFE, DEATH AND THE LIFE AFTER pp. 67-68).





      These petitions, however, will be only be accepted with His permission:





“Who is there can intercede in His presence except as He


 permitteth?” (2: 255)








The Christian response.





Time and time again Jesus preached of the coming of the kingdom of God (or kingly rule of God) (Matt 4: 23, 6: 9-10). This was the central theme of his teachings. He also warned his followers of its imminence and that they must at once repent and believe in the gospel (Mark 1: 15). 





Paul the Apostle explains to the Colossians that admittance to the kingdom has been made possible only because of the Blood of Christ (Colossians 13-14) and to the Corinthians Paul warns that the unrighteous will certainly be denied the kingdom (1 Corinthians 6: 9). 





The fact that Jesus himself died and came back to life is central and gives substance to the Christian hope of everlasting life. The fact that he died on the cross allows Christians the prospect of inheriting the kingdom. 





But everlasting life (with God) is a promise fulfilled only by His grace. Peter Kreeft states: “All hopes for life after death hinge on the divine deed of Resurrection and on God’s gratuity. This gratuity in turn comes only through the man who said, ‘I am the Way, the Truth, and the (everlasting) Life: no one can come to the Father but by me’. Christ’s Resurrection is the only door to our mortality: ‘I am the door’” (FUNDAMENTALS OF THE FAITH P. 149). 








Death of the body.





“The  days of our lives are seventy years; and if by reason 


of strength they are eighty years, yet their boast is only 


labour and sorrow; for it is soon cut off, and we fly away” 


(Psalm 90: 10).





Peter Kreeft states: “Death is our one certainty in an age of scepticism, our one absolute in an age of relativism, our one inescapable brush with otherworldliness in an age of this-worldliness, our last link with the sacred in an age of secularism. To secularise death, as our culture is doing, is the last blasphemy” (FUNDAMENTALS OF THE FAITH p. 153).





According to Roman Catholic doctrine, at the moment directly following the point of death the deceased soul undergoes a “Particular Judgement” where his life is immediately assessed. He is judged and sentenced, then and there, and sent either to everlasting Hell or to Purgatory to be purified for the sins of his life (a blessed few, including all the saints, go straight to Heaven). The necessity for a second (General) Judgement is explained by the fact that some deeds, both good and bad, have consequences long after the death of the one who performed them. Although the doctrine does not have a clear proof from the Bible it is implied in Luke 16: 22 and 23: 43. “Each man receives his eternal retribution in his immortal soul at the very moment of his death, in a particular judgement that refers to his life to Christ; either entrance into the blessedness of heaven – through a purification or immediately – or immediate and everlasting damnation” (CATECHISM OF THE CATHOLIC CHURCH p. 233).








Purgatory.





One of the most divisive issues between Roman Catholicism and the rest of Christendom is the doctrine of purgatory. 





According to Roman Catholic tradition (See LIFE EVERLASTING By R. G. Lagrange), purgatory is the intermediate state between death of the body and the Resurrection where the deceased souls who have lived in a state of grace have the opportunity to purify themselves of their earthly sins before entering heaven and before coming face to face with God: “As for certain lesser faults, we must believe that, before the Final Judgement, there is a purifying fire. He who is truth says that whoever utters blasphemy against the Holy Spirit will be pardoned neither in this age nor in the age to come. From this sentence we understand that certain offences can be forgiven in this age, but certain others in the age to come” (CATECHISM OF THE CATHOLIC CHURCH p. 235. See also scriptural reference 1 Corinthians 3: 15; 1 Peter 1: 7).





“But there shall by no means enter it anything that defiles, 


or causes an abomination or a lie, but only those who are 


written in the Lamb’s Book of Life” (Revelation 21: 27).





So, only the godly souls endure purgatory. The Second Council of Lyons (Catholic) states: “The souls of those who die in the state of mortal sin or with original sin go down at once into Hell, there to suffer, though not all with equal pains” (Denz., no. 464 (LIFE EVERLASTING p. 62)).





The purification of the good souls takes the form of a tremendous punishment (of fire) along with an overwhelming and torturous suffering due to their delay in coming into the presence of God.





“Each one’s work will become clear; for the Day will declare it, 


because it will be revealed by fire; and the fire will test each 


one’s work, of what sort it is. If anyone’s work which he has 


built on it endures, he will receive a reward. If anyone’s work 


is burned, he will suffer loss; but he himself will be saved, 


yet so as through fire” (1 Corinthians 3: 13-15).





Dante (The Tuscan poet Dante Alighieri (1265-1321) wrote the Devine Comedy (three interconnected poems: Inferno or Hell, Purgatorio or purgatory, and Paradiso or Paradise) in which he describes his own journey into the depths of the earth, through Hell, Purgatory and finally into the presence of God) states: 





“Gripping my hands together, I leaned forward 


and, staring at the fire, I recalled 


what human bodies look like burned to death. 


Both of my friendly guides turned toward me then 


and Virgil said to me: ‘O my dear son, 


there may be pain here, but there is no death’” (THE DEVINE 


COMEDY, Purgatory canto XXVII 16-21, p. 291).





All earthly sins must be redressed even after they have been forgiven and if a soul has not made amends for them before his death, then he must do so afterwards. So the souls in Purgatory will bear their own unique afflictions and their term also rests on the gravity of their guilt. R. G. Lagrange states: “Theological opinion, in general, favours long duration of purgatorial purification” (LIFE EVERLASTING p. 177).





On the other hand, Protestants refused to accept the concept of purgatory principally on the grounds that it lacked substantial scriptural basis (On the whole Protestants expect the godly souls to be at once after death with God. The rest wait in sheol-hades until the Judgement).





Indeed one of the clearest of the supportive texts for the doctrine comes from the second book of Maccabees which is included in the Catholic Bible but deemed unreliable in its authenticity by Protestants and therefore not included in theirs:





“Turning to supplication, they prayed that the sinful deed might 


be fully blotted out. The noble Judas warned the soldiers to keep 


themselves free from sin, for they had seen with their own eyes 


what had happened because of the sin of those who had fallen. 


He then took up a collection among all his soldiers, amounting 


to two thousand silver drachmas, which he sent to Jerusalem to 


provide for an expiatory sacrifice. In doing this he acted in a very 


excellent and noble way, inasmuch as he had the resurrection of 


the dead in view; for if he were not expecting the fallen to rise 


again, it would have been useless and foolish to pray for them in 


death. But if he did this with a view to the splendid reward that 


awaits those who had gone to rest in godliness, it was a holy and 


pious thought. Thus he made atonement for the dead that they 


might be freed from this sin” (New American Bible: II Machabees 


12: 42-46).





So, the Catholic opinion regarding the period between death and resurrection is simply that first of all, the opportunity to do good or evil ceases at the point of death; secondly, purgatory is the place where godly souls suffer purification for their sins; thirdly, these souls may receive some relief from prayers etc said on their behalf by the living; and fourthly, purgatory will end on the Day of Judgement. In other words purgatory exists to regulate His justice and to completely cleanse the souls erasing all remnants of sin from each one of them before they meet their Lord.





According to Catholicism very few souls go directly to Heaven, the majority of the saved will go to purgatory to cleanse their sins, and the damned go directly to Hell.








Intercession for the dead.





Again Catholicism and Protestants divide on the issue of intercessing for the deceased souls. On the one hand Catholics pray, do good works, perform the eucharist sacrifice and give in charity on behalf of the dead while, on the other hand Protestants hold the view that only Christ and not man’s actions can help these souls.





At the point of death, the deceased soul losses the opportunity to perform meritous actions. The practice of intercessing for the dead is believed to go some way to relieving some of the suffering which these souls in purgatory experience, it is believed to alter to some extent the state in which they exist.








Communication with the dead.





R. G. Lagrange states: “the poor souls, separated from their bodies, no longer deal with those on the earth, though exceptionally they may appear to instruct us or to ask our prayers” (LIFE EVERLASTING p. 175).





The Bible speaks of the practice of spiritism or spiritualism (i.e., communicating with the dead through a medium) and strongly denounces the practice as an abomination to God:





“There shall not be found among you anyone who makes 


his son or his daughter pass through the fire, or one who 


practices witchcraft, or a soothsayer, or one who interprets 


omens, or a sorcerer, or one who conjures spells, or a medium, 


or a spiritist, or one who calls up the dead. For all who do 


these things are an abomination to the Lord, and because of 


these abominations the Lord your God drives them out from 


before you” (Deuteronomy 18: 10-12. See also 2 Kings 21: 6, 23: 24, Isaiah 44: 25, Jeremiah 27: 9, Isaiah 19: 3, 1 Samuel 28, 1 Chronicles 10: 13-14).





So, Believers are clearly warned against the practice. Those who do consult with the spiritists become defiled by them (Leviticus 19: 31). God will set His face against that person (Leviticus 20: 6).





E. W. Lutzer states: “Demons impersonate the dead to create the illusion that the living can communicate with the dead. These spirits have astonishing knowledge of the dead person’s life since they carefully observe individuals while they are living. Through the power of deception, they can mimic a deceased person’s voice, personality and even appearance” (ONE MINUTE AFTER YOU DIE p. 18).





H. Schwarz states: “According to New Testament testimony, our faith in the life beyond death is sustained not by our communication with the beyond, but by the one who was not consumed by death, Jesus Christ” (Eschatology p. 263).








2. The Day of Rising.





“The Trumpet will (just) be sounded when all that are in the heavens 


and on earth will swoon except such as it will please Allah (to exempt).  


Then will a second one be sounded when behold they will be standing 


and looking on!” (39: 68).








The Blast of Destruction (Doomsday)





When the Blast of the Trumpet sounds on Doomsday everything on earth and in the heavens will be completely wiped out (28: 88).





The Qur’an states that the mountains will collapse, like wool (70: 9, 101: 1-5), and disappear as if they were an illusion (78: 17-20, 27: 88). The heavens will open like doors (78: 17-20), then they will be rolled up like a scroll (21: 104). The sun will be folded up. The stars, loosing their light (81: 1-2), will drop out of the sky and the oceans will boil and flood over the land (81: 1-6, 82: 3). The sky will appear like molten brass (70: 8) and change its colour to red (55: 35-37). The earth’s atmosphere will be filled with smoke (44: 10-12). The sun and the moon will be joined together (75: 8-9), and the moon will split into pieces (54: 1). The angels will descend from the heavens in a continuous stream (25: 25) and mankind will scatter like moths, every soul terrified, except those whom God wills (27: 87).





L. Mabruk states: “When the Last Hour arrives and the Blast of Unconsciousness occurs, the bliss or punishment of the Inter space will end and every sensation of the dead will vanish completely. All of existence will be annihilated” (THE DAY OF RISING p. 25).





“All that is on earth will perish; but will abide (forever) the Face 


of thy Lord full of Majesty Bounty and Honour” (55: 26-27).








Signs before the blast of destruction.





There are a number of prominent signs detailed by the Prophet which are to occur and these will signal the beginning of the end of the world:





Narrated Hudhayfah ibn Usayd Ghifari: “Allah's Apostle (peace be upon him) came to us all of a sudden as we were (busy in a discussion). He said: What do you discuss about? (the Companions) said: We are discussing about the Last Hour. Thereupon he said: It will not come until you see ten signs before and (in this connection) he made a mention of the smoke, Dajjal, the beast, the rising of the sun from the west, the descent of Jesus son of Mary (Allah be pleased with him), The Gog and Magog, and landslides in three places, one in the east, one in the west and one in Arabia at the end of which fire would burn forth from the Yemen, and would drive people to the place of their assembly” (Muslim 6931).








The appearance of the Mahdi. Doomsday will not occur until after the coming of the Mahdi (Dawood 4269) (future ruler over the Arabs). After the Mahdi is declared leader, an army will set out to challenge him but they will perish somewhere between Mecca and Medina (Dawood 4273).





The appearance of the Dajaal. Many scholars believe that the dajaal (false messiah) will appear sometime during the reign of the Mahdi. He will move from place to place causing great mischief among the Believers (Bukhari 1: 795).





The second coming of Jesus. Jesus will come and destroy the dajaal and then reign victorious as leader (Muslim 6924, Dawood 4310, Bukhari 4: 657).





Gog and Magog. While Jesus is ruler, two mighty and invincible tribes will be released onto the earth to cause havoc and destruction wherever they go. Meanwhile Jesus will lead his companions to Mount Tur for protection. Later they will return only to find the earth littered with corpses (Muslim 7015).





Landslides. While evil reigns on the earth three landslides will occur causing many to die (Muslim 6931).





The smoke. A smoke will gather and cover the whole of the earth for a period of forty days. However the believers will be only slightly affected suffering only minor irritation. The Unbelievers will choke and faint (MAJOR SIGNS BEFORE THE DAY OF JUDGEMENT p. 51).





Rising of the sun from the west.  The sun will rise from the west and all who see it will come to praise God. However, the door of repentance will be closed for those who were unbelievers before this sign, their faith will not be accepted (Bukhari 9: 237, Muslim 6525, 6644). 





The beast. The beast will be unleashed on the earth and this will occur at about the same time as the sun rising from the west (Muslim 7025). 





The fire. The fire is the last of the signs and will alight in Yemen driving the people to their place of assembly (Muslim 6931).








The Blast of Resurrection.





When the second Blast sounds on the Day of Rising rain clouds will be summoned to a lifeless land and the dead will rise from the earth (71: 17- 18, 20: 55, 35: 9).





“It is He who sendeth the winds like heralds of glad tidings, 


going before His mercy: when they have carried the heavy-laden 


clouds, We drive them to a land that is dead, make rain to descend 


thereon, and produce every kind of harvest therewith: thus shall 


We raise up the dead: perchance ye may remember” (7: 57).





“The trumpet shall be sounded when behold! from the sepulchres 


(men) will rush forth to their Lord!” (36: 51). 





“They will come forth their eyes humbled from (their) graves 


(torpid) like locusts scattered abroad Hastening with eyes transfixed 


towards the Caller! "Hard is this Day!" the Unbelievers will say” 


(54: 7-8).





So, the Qur’an speaks of two Blasts of the Trumpet. The first will unleash a universal bombardment resulting in the total annihilation of the heavens and the earth. S. Lari states: “In the verses that speak of this utter reversal and transformation of the natural order, we see that terror and confusion overwhelm the whole of creation” (RESURRECTION, JUDGMENT AND THE HEREAFTER p. 128).





It is not clear how long will pass from the time of the first blast until the second blast sounds. The Prophet said that the duration will be forty, but when asked whether he meant months or years he refused to answer (Bukhari: 6. 457, 6. 338. It is important to remember that time in the Hereafter is not the same as the passing of time on earth - see 70: 4 and 32: 5, notes 3632 and 3634). He continued: “Everything of the human body will decay except the coccyx bone (of the tail) and from that bone Allah will reconstruct the whole body” (Bukhari 6. 338).





The second Blast will signal the rising up from the dead of every creature that ever inhabited the earth.








The Summons.





The Believers will praise God (35: 34) but the Unbelievers will panic and criticize each other (29: 25, 43: 67). The weak among them will call upon the arrogant (whom they followed on earth) for relief against the punishment of God (14: 21) but the arrogant will be powerless to prevent even their own fate (14: 21).





“Satan will say when the matter is decided: "It was Allah Who 


gave you a promise of truth: I too promised but I failed in my 


promise to you. I had no authority over you except to call you 


but ye listened to me: then reproach not me but reproach your 


own souls.  I cannot listen to your cries nor can ye listen to mine. 


I reject your former act in associating me with Allah. For 


wrongdoers there must be a Grievous Penalty” (14: 22).





The Believers will be directed by a guiding light (57: 12) while the Hypocrites will be surrounded by darkness (57: 13). The Sinners will be bound with fetters, wearing garments of liquid pitch, their faces engulfed in flames (14: 48-50).





“And there will come forth every soul: with each will be an 


(angel) to drive and an (angel) to bear witness” (50: 21).





Each soul will be barefooted, naked and uncircumcised (Bukhari 8: 534, 6: 264), accompanied by two angels (50: 21, these are the two angels given the responsibility of writing down the soul’s actions whether good or evil - 50: 17). 





“On that Day will they follow the Caller (straight): no crookedness 


(can they show) him: all sounds shall humble themselves in the 


presence of (Allah) Most Gracious: nothing shalt thou hear but the 


tramp of their feet (as they march)” (20: 108).





“At length when there comes the Deafening Noise. That Day 


shall a man flee from his own brother. And from his mother 


and his father. And from his wife and his children. Each one 


of them that Day will have enough concern (of his own) to 


make him indifferent to the others.  Some faces that Day will 


be beaming. Laughing rejoicing. And other faces that Day will 


be dust-stained; Blackness will cover them: Such will be the 


Rejecters of Allah the Doers of Iniquity” (80: 33-42).








The Standing.





The Prophet said: “The people will be gathered on the Day of Resurrection on reddish white land like a pure loaf of bread (made of pure fine flour)." Sahl added: That land will have no landmarks for anybody (to make use of)” (Bukhari 8: 528).





“One Day We shall remove the mountains and thou wilt see the 


earth as a level stretch and We shall gather them all together nor 


shall We leave out any one of them” (18: 47).





Narrated Miqdad ibn al-Aswad: “I heard Allah's apostle (peace be upon him) as saying: ‘On the Day of Resurrection, the sun would draw so close to the people that there would be left only a distance of one mile. . . The people would be submerged in perspiration according to their deeds, some up to their knees, some up to the waist and some would have the bridle of perspiration and, while saying this, Allah's Apostle (peace be upon him) pointed his hand towards his mouth’” (Muslim 6852).





Al-Ghazali states: “Ponder then, O unfortunate one, the perspiration of the Concourse’s people and the intensity of their suffering. . . Were the son of Adam only to be secure from ignorance and beguilement he would realise that to perspire through undertaking difficult works of obedience is easier to bear and less enduring than to perspire at the Arising in distress and misgiving. For truly, the Resurrection is awesome in might, long in duration” (REMEMBRANCE OF DEATH AND THE AFTERLIFE p. 181).





After all the souls have been assembled together, they will be gathered behind the leaders, philosophers, prophets etc. that they followed in the world:





“The Day that He will call on them He will say: "Where are My 


`partners' whom ye imagined (to be such)?" And from each 


people shall We draw a witness and We shall say: "Produce your 


Proof": then shall they know that the Truth is in Allah (alone) 


and the (lies) which they invented will leave them in the lurch” 


(28: 74-75).





A. H. Sakr states: “Allah will address all those who were put in the front lines as leaders, prophets, celebrities, etc. Each is to look behind and see his followers. Each will be asked if he has taught them what they claimed about him. Many of the front leaders will denounce their followers as they had nothing to do with them” (LIFE, DEATH AND THE LIFE AFTER p 94).





“And behold! Allah will say "O Jesus the son of Mary! 


didst thou say unto men `worship me and my mother as gods 


in derogation of Allah"?  He will say: "Glory to Thee! Never 


could I say what I had no right (to say). Had I said such a 


thing Thou wouldst indeed have known it.  Thou knowest 


what is in my heart though I know not what is in Thine.  


For Thou knowest in full all that is hidden. "Never said I to 


them aught except what Thou didst command me to say to 


wit `Worship Allah my Lord and your Lord'; and I was a 


witness over them whilst I dwelt amongst them; when Thou 


didst take me up thou wast the Watcher over them and 


Thou art a Witness to all things. "If Thou dost punish them 


they are Thy servants: if Thou dost forgive them Thou art 


the Exalted the Wise” (5: 116-118).








The Prophet’s Intercession.   





Narrated Ibn Umar “On the Day of Resurrection the people will fall on their knees and every nation will follow their prophet and they will say, "O so-and-so! Intercede (for us with Allah)," till (the right) intercession is given to the Prophet (Muhammad) and that will be the day when Allah will raise him into a station of praise and glory (i.e. Al-Maqam-al-Mahmud)” (Bukhari 6: 242). The Prophet said “I shall be pre-eminent amongst the descendants of Adam on the Day of Resurrection and I will be the first intercessor and the first whose intercession will be accepted (by Allah)” (Muslim 5655. See also Bukhari 1. 331). It is understood that the Prophet will have five intercessions:








The First Intercession.





Muhammad will be the first to intercede for the people of the Gathering: All of mankind will be assembled together suffering great trepidation and distress. Some of them will appeal to Adam to intercede on their behalf, but he will tell them “Today my Lord has become angry as He has never become before, nor will ever become thereafter. He forbade me (to eat of the fruit of) the tree, but I disobeyed Him. Myself! Myself! Myself! (has more need for intercession). Go to someone else; go to Noah”. They will ask Noah but he will say, “Today my Lord has become angry as He has never become nor will ever become thereafter. I had (in the world) the right to make one definitely accepted invocation, and I made it against my nation. Myself! Myself! Myself! Go to someone else; go to Abraham”. So they will go to Abraham but he will tell them “My Lord has today become angry as He has never become before, nor will ever become thereafter. I had told three lies. Myself! Myself! Myself! Go to someone else; go to Moses”. Moses will say, “My Lord has today become angry as He has never become before, nor will become thereafter, I killed a person whom I had not been ordered to kill. Myself! Myself! Myself! Go to someone else; go to Jesus”. Jesus will say, “My Lord has today become angry as He has never become before nor will ever become thereafter. Jesus will not mention any sin, but will say, 'Myself! Myself! Myself! Go to someone else; go to Muhammad”. Narrated Abu Huraira: the Prophet said “Then I will go beneath Allah's Throne and fall in prostration before my Lord. And then Allah will guide me to such praises and glorification to Him as He has never guided anybody else before me. Then it will be said, 'O Muhammad! Raise your head. Ask, and it will be granted. Intercede! It (your intercession) will be accepted.' So I will raise my head and say, 'My followers, O my Lord! My followers, O my Lord'. It will be said, 'O Muhammad! Let those of your followers who have no accounts, enter through such a gate of the gates of Paradise as lies on the right; and they will share the other gates with the people” (Bukhari 6: 236).








The Second Intercession.





L. Mabruk states: “After the intercession of Muhammad, peace and blessings be upon him, for all nations, his surpassing concern for his own Community and his love and compassion for them will be shown by his words: “O Lord, my Community! My Community!” It will be said, “O Muhammad, let those of your community with no reckoning to make enter the Garden”. After that the Reckoning will be carried out upon those of the Community of Muhammad who have to undergo it, and then upon the rest of the communities” (THE DAY OF RISING p. 75).








The Third Intercession.





Al-Tayyibi states: “The third intercession is for the people of the Community of Muhammad, who deserve the Fire for their wrong actions. Allah Almighty will forgive them by His graciousness” (INTERCESSION p. 38).








The Fourth Intercession.





Al-Ghazali states: “When certain of the Faithful enter Hell deservedly, God (Exalted is He!) Shall through His grace accept the Intercession made on their behalf by the Prophets, the Saints, the Divines and the Righteous. In addition, all those with some standing before God (Exalted is He!) And a goodly relation with Him shall enjoy the right of Intercession on behalf of their families, kinsmen, friends and acquaintances” (THE REMEMBRANCE OF DEATH AND THE AFTERLIFE p. 210).








The Fifth Intercession.





Al-Tayyibi states: “The fifth intercession is to increase the ranks and elevation of the People of the Garden” (INTERCESSION p.59).








The Christian response.








Doomsday.





First of all no one knows the hour or the day when the heaven and the earth will pass away, except for God (Mark 13: 32).





H. Schwarz states: “There are several major apocalyptic passages in the gospels (Matt. 24; Mark 13; Luke 21) that describe the signs of the end: emergence of false prophets, climactic wars, catastrophes in nature, famines, persecution of the Christians, and the proclamation of the gospel to all people (Mark 13: 10)” (Eschatology p. 383).








Resurrection.





One of the fundamentals of the Christian faith is the belief in the resurrection of all men after their life in the world to a new and everlasting life in the Hereafter. The Bible affirms that just as Christ is risen from the dead and that he lives forever, so will be the same for all men (1 Corinthians 15: 12-14, 20).





The Christian Creed proclaims that the (General) Resurrection is the resumption to life (of the flesh, since the soul does not die), i. e., the return of the soul to the body (Romans 8: 11) and this applies to all mankind, all who are in the grave (both the just and the unjust) (Acts 24: 15, John 5: 28-29), for the purpose of distinguishing the righteous from the evil so that they may be rewarded or punished accordingly (Matthew 25: 31-46, 17: 27-28). Each soul will be reunited with the very same body it possessed in the world (Job 19: 25-27). 





“I will put sinews on you and bring flesh upon you, cover you


 with skin and put breath in you, and you shall live. Then you 


shall know that I am the Lord . . . I will open your graves, and 


cause you to come up fro your graves, and bring you into 


the land of Israel” (Ezekiel 37: 6-12).





The dead will awaken to the sound of a trumpet (1 Corinthians 15: 52, 1 Thessalonians 4: 15) or His voice (John 5: 28-29) and they will come forth from their graves to receive Judgement.








3. The Judgment.








Paradise and Hell will at this point be unveiled although the righteous will only see the Garden; the evil will see only the Fire:





“To the righteous the Garden will be brought near. And 


to those straying in Evil the Fire will be placed in full view”


 (26: 90-91).





All the angels will then descend from the heavens in ranks (25: 25), eight of them (or eight rows of them) bearing the Throne above their heads (69: 16-17), surrounded by other angels praising their Lord (39: 75). These angels will ask forgiveness for those who believed (40: 8-9).








The Questioning.








Questioning the animals and the birds.





On the Day of Rising every creature which existed on the earth will be resurrected and gathered before their Lord:





“There is not an animal (that lives) on the earth nor a being 


that flies on its wings but (forms part of) communities like you.  


Nothing have We omitted from the Book and they (all) shall be 


gathered to their Lord in the end” (6: 38).





However, animals were not endowed with the power of freewill (the freewill to choose either to submit or rebel against God’s Laws) (33: 72) and so will not be judged and given reward or punishment in the same way that mankind will be. 





God thus created the animals with complete submission to His will.





L. Mabruk states: “After the retaliation owed by those creatures to one another is finished, after every one with a due has taken his due, Allah will say to them: “Be dust” (THE DAY OF RISING p.100).








Questioning the Messengers.





The Messengers will all be summoned and asked what response they received to the Revelations they were sent. They will reply that they do not know, that He alone can see into the hearts of men (5: 109).





Al-Ghazali states: “O, the violence of a Day when the minds of the Prophets themselves are dazed, and when their knowledge’s are erased by overwhelming dread” (REMEMBRANCE OF DEATH AND THE AFTERLIFE p. 189).





“How then if We brought from each people a witness and We 


brought thee as a witness against these people! On that day 


those who reject faith and disobey the Apostle will wish that 


the earth were made one with them: but never will they hide 


a single fact from Allah!” (4: 41-42).








Questioning the false gods.





Every soul who bowed down to anything besides God will be positioned along with what he worshipped (10: 28). The false gods (for example: the sun, the moon etc.) will then be questioned but they will disown those who idolized them (2: 166).





Accordingly, Jesus will be asked if he demanded to be idolized along with his mother Mary (5: 116) but he will reply that he told his followers only what God ordered him (5: 117). 





Similarly, the angels will be questioned but they will reply that they were innocent of inviting worship and that the men used to worship the Jinn (34: 41).





“That Day Allah will call to them and say: "Where are my 


`partners'?  whom ye imagined (to be such)?". Those against 


whom the charge will be proved will say: "Our Lord! These 


are the ones whom we led astray: we led them astray as we 


were astray ourselves: we free ourselves (from them) in Thy 


presence! It was not us they worshipped". It will be said 


(to them): "Call upon your `partners' (for help)": they will 


call upon them but they will not listen to them; and they will 


see the Penalty (before them); (how they will wish) `If only 


they had been open to guidance!” (28: 62-64).








Questioning each man in turn.





Al-Ghazali states: “The angels advance and give out their summons, one by one: ‘So and so, the son of so and so, make haste to the place of Presentation!’ At this, all are seized by fear and trembling, and every mind is thunderstruck. Some groups of men long to be taken directly to Hell so that their foul actions might not be displayed to the Almighty and that the veil might never be lifted before the congregation of mankind” (REMEMBRANCE OF DEATH AND THE AFTERLIFE p. 190).





Narrated Adi bin Hatim: “And any of you, when meeting Allah, will meet Him without needing an interpreter between him and Allah to interpret for him, and Allah will say to him: 'Didn't I send a messenger to teach you?' He will say: 'Yes.' Allah will say: 'Didn't I give you wealth and do you favours?' He will say: 'Yes.' Then he will look to his right and see nothing but Hell, and look to his left and see nothing but Hell"” (Bukhari 4: 793).








The “Book of Deeds”.





The souls will then be paraded before God in ranks (18: 47).





“And the Book (of Deeds) will be placed (before you); and thou 


wilt see the sinful in great terror because of what is (recorded) 


therein; they will say "Ah! woe to us! what a book is this! It leaves 


out nothing small or great but takes account thereof!" They will 


find all that they did placed before them: and not one will thy 


Lord treat with injustice” (18: 49. See also 17: 13-14).





Each and every soul will be presented with their own personal “Book of Deeds” containing every detail of their earthly life. This would have been compiled by the two recording angels: responsible for detailing every good and every evil action performed by the individual (82: 10-12, 50: 16-22). 





“O thou man! verily thou art ever toiling on towards the Lord  


painfully toiling but thou shalt meet Him. Then he who is given 


his Record in his Right hand. Soon will his account be taken by 


an easy reckoning. And he will turn to his people rejoicing! But 


he who is given his Record behind his back. Soon will he cry for 


Perdition. And he will enter a Blazing Fire. Truly did he go 


about among his people rejoicing! Truly did he think that he 


would not have to return (to Us)! Nay nay! for his Lord was 


(ever) watchful of him!” (84: 6-15. See also 69: 19-21, 69: 25-29).








The Book will be opened providing for him the proof of his triumphs or shortcomings (17: 13-14).





“That Day will man be told (all) that he put forward and all 


that he put back” (75: 13).





Y. Ali states: “Our deeds, good and bad, go to Allah before us. They will of course be brought to our account; but our account will also be swelled by the example we left behind us and the consequences of our deeds, that will come into play or continue to operate after our earthly life has ceased. Our moral and spiritual responsibility is therefore much wider than as affects our own person” (note 3955).





Therefore, if a man leads another into the path of sin which in turn means that his children follow the same path and their children, each of their evil deeds are accumulated and traced back to the source so that the onus falls on the first individual as well as the one who performed the deed.





“Let them bear on the Day of Judgment their own burdens 


in full and also (something) of the burdens of those without 


knowledge whom they misled. Alas how grievous the burdens 


they will bear!” (16: 25).





But even in the face of such overwhelming evidence, the Unbelievers will still flatly deny their rebellious deeds (58: 18) at which point their tongues will be sealed and their very bodies will bear witness against them (41: 19-23, 24: 24, 36: 65). 





Finally, every soul will see his worldly deeds materialize before his very eyes (3: 30). Thus, the most conclusive of proofs will be displayed for all to see and the Unbelievers will at last accept the responsibility for their actions.





“The Day that the wrongdoer will bite at his hands He will 


say "Oh! would that I had taken a (straight) path with the 


Apostle!” (25: 27).








The Reckoning.





“We shall set up scales of justice for the Day of Judgement 


so that not a soul will be dealt with unjustly in the least. And 


if there be (no more than) the weight of a mustard seed We will 


bring it (to account): and enough are We to take account” (21: 47)





“The balance that day will be true (to a nicety): those whose 


scale (of good) will be heavy will prosper. Those whose scale will 


be light will find their souls in perdition for that they wrongfully 


treated our signs” (7: 8-9).





L. Mabruk states: “All Allah’s creatures will meet on the Day of Meeting. They will meet and then be divided up into believers, hypocrites, idolaters and unbelievers. The last three groups will be dealt with and taken into the Fire and only those who affirmed Allah’s Unity will remain: those who said: ‘There is no God but Allah’. All who said that remain, whether they acted on it or not. There are some of them who obeyed Allah and followed His Path, some who disobeyed and did not follow His Path, some who committed minor wrong actions, and some who committed major wrong actions”.





“Some of them will enter Paradise after the Reckoning and some of them will be punished in the Fire according to their wrong actions after a difficult Reckoning, until the mercy of Allah reaches them and brings them into the Garden. In other words, none of these people will be in the Fire forever. In the end, they will all reach the Garden. One thing unites them: belief in the Oneness of Allah - glory be to Him and may He be exulted” (THE DAY OF RISING pp. 144-145).





When the Reckoning has passed and the souls have been separated, the Righteous will be lead towards the Garden (39: 73) while the Unbelievers will be shackled and herded into Hell (39: 71).








The Reckoning and the Jinn.





The Jinn are the spirits, and like mankind have been created with free will, living in the world but invisible to men. Belief in God and obedience to Him was also been made obligatory to the Jinn. So, because they too have the freedom of choice, they will, along with mankind, be held accountable for their deeds on the Day of Rising.





“One day will He gather them all together (and say): "O ye 


assembly of Jinns! much (toll) did ye take of men."  Their 


friends amongst men will say: "Our Lord! we made profit 


from each other: but (alas!) we reached our term which Thou 


didst appoint for us."  He will say: "The fire be your dwelling-place 


you will dwell therein for ever except as Allah willeth."  For thy 


Lord is full of wisdom and knowledge. Thus do We make the 


wrong-doers turn to each other because of what they earn. O ye 


assembly of Jinns and men! came there not unto you apostles 


from amongst you setting forth unto you of the meeting of this 


day of yours?"  They will say: "We bear witness against ourselves."  


It was the life of this world that deceived them.  So against 


themselves will they bear witness that they rejected faith” 


(6: 128-130).








The Reckoning and the Martyrs.





The Martyrs, who are killed while fighting in the cause of God, will be rewarded with Paradise (Qur’an 3: 169, Muslim 4651, Dawood 2493, 2515). They will also have the power to intercede for seventy members of his family (Dawood 2516).





Narrated Al-Miqdam ibn Ma'dikarib: “Allah's Messenger (peace be upon him) said, "The martyr receives six good things from Allah: he is forgiven at the first shedding of his blood; he is shown his abode in Paradise; he is preserved from the punishment in the grave; he is kept safe from the greatest terror; he has placed on his head the crown of honour, a ruby of which is better than the world and what it contains; he is married to seventy-two wives of the maidens with large dark eyes; and is made intercessor for seventy of his relatives"” (Tirmidhi 3834).








Bridge over Hell.





      Before the Believers are accepted into Paradise they must pass over the bridge over Hell. They will be gathered on the bridge between Paradise and Hell and purified of all their earthly sins (Bukhari 3. 620. See also Bukhari 1: 770, 8: 542, 8: 557, 9: 532 a&b, Muslim 367, 6090). 





“Not one of you but will pass over it: this is with thy Lord a 


Decree which must be accomplished. But We shall save those 


who guarded against evil and We shall leave the wrongdoers 


therein (humbled) to their knees” (19: 71-72).





K. M. Islam states, “Some people will pass over the bridge with the speed of a flash of lightning, some with the speed of air, others with the speed of a camel and yet others with even slower speeds. Some people will walk over the bridge with great labour and hardship. On that occasion huge hooks rise from Hell. These hooks will injure some people a little, and they will drag down some other people into Hell. Similarly relationships and trusts will now appear alongside the people and those who had not cared for them in the mortal world, these hooks shall drag them down into Hell. At that time pure deeds like prayers, fasts, compliments of the Holy Prophet and supererogatory prayers will come to the aid of the people and charity shall stand as a barrier between them and Hell Fire. Sacrifice will serve them as a speed-horse. Due to the great frightfulness of that place, the voice of all will be stilled, save that the Apostles shall pronounce in favour of their respective faithful people” (THE SPECTACLE OF DEATH pp. 254-255).








The Christian response.








The Gathering.





The “Son of Man” will come in His glory along with all the angels and he will sit on the Throne of His Glory. All of mankind will then be gathered before Him (Matt 25: 31-32, 2 Cor 5: 10).





“I will also gather all nations, and bring them down to the 


Valley of Jehoshaphat; and I will enter into judgement with 


them there” (Joel 3: 2).








The General Judgement.


 


The General Judgement is understood to take place at the end of the world. Whereas the Particular Judgement concerns the soul only, the General Judgement concerns both the body and the soul.





Each and every soul will be judged, by Christ (II Corinthians 5: 10, Acts 10: 43), according to his deeds (Matt 16: 27, Rev 20: 12, I Corinthians 3: 8) so that each may be recompensed (2 Cor 5: 10). 





Each soul will therefore reap what he has sown (Gel 6: 7). But the deeds of men will not be measured by the same standard. The circumstances of each soul while they were on the earth will decide how these actions are assessed: those, to whom much was given, much will be required (Luke 12: 48).





E. W. Lutzer states: “Think of how accurately God will judge every unbeliever! Each day of every life will be analysed in minute detail. The hidden thoughts and motives of each hour will be replayed, along with all the actions and attitudes. The words spoken in secret will be made public, the intensions of the heart displayed for all to see. They will have no attorney to whom they may appeal, no loopholes by which they can escape. Nothing but bare, indisputable facts” (ONE MINUTE AFTER YOU DIE p. 106).





The Good will be eternally separated from the Ungodly (Matt 13: 30, 49-52).





“When the Son of Man comes in His glory, and all the holy 


angels with Him, then He will sit on the throne of His 


glory. All the nations will be gathered before Him, and 


He will separate them one from another, as a shepherd 


divides his sheep from the goats” (Matthew 25: 31-32).








The “books of deeds”.





As mankind stands before God, the Books (containing the deeds of men) will be opened. Then the “Book of Life” will be opened. Those souls not found in the Book of Life will be driven  into the lake of fire (Rev 20: 12-15).





The Righteous will hear the words:





“Come, you blessed of my Father, inherit the kingdom 


prepared for you from the foundations of the world” 


(Matthew 25: 34).





The wicked will be told:





“Depart from Me, you cursed, into the everlasting fire 


prepared for the devil and his angels” (Matthew 25: 41).








4. Paradise.





      The Qur’an states:





“Those who obey Allah and His Apostle will be admitted 


to Gardens with rivers flowing beneath to abide therein 


(for ever) and that will be the Supreme achievement” (4: 13).





      Paradise is the place of eternal delight and joy created by God for those who have obeyed and pleased Him. It is the reward for good conduct and obedience to His commands. U. Al-Ashqar states: “Paradise is the tremendous reward which Allah has prepared for His beloved and those who obey Him. It is complete joy and pleasure, where nothing is lacking and nothing can disturb its purity” (Paradise and Hell p. 139). The Qur’an states that Paradise is eternal (18: 107-108) and that the righteous will abide there forever (44: 56). The Prophet said that their bliss would never end (Muslim 6802).





Having said this, the greatest reward and joy bestowed to the blessed will be their coming into the presence of their Lord. Al-Ghazali states: “The Tradition of the Vision, which is narrated by a number of the Companions, reveals the supreme height of the greatest good, and the very limit of bliss. All that we have detailed regarding the delights (of Heaven) shall at that moment be forgotten, for the rapture felt by Heaven’s people at the Meeting shall be without end; neither shall any of the pleasures of Heaven stand any comparison with it at all” (THE REMEMBRANCE OF DEATH AND THE AFTERLIFE p. 251). Narrated Jarir: “We were sitting with the Prophet and he looked at the moon on the night of the full-moon and said, "You people will see your Lord as you see this full moon, and you will have no trouble in seeing Him, so if you can avoid missing (through sleep or business, etc.) a prayer before sunrise (Fajr) and a prayer before sunset (Asr) you must do so"” (Bukhari 9: 529). Therefore, the primary motivation for doing good and avoiding evil in the world should be that it enables man to meet God.





Narrated Abu Sa'id al-Khudri; AbuHurayrah: “Allah's Apostle (peace be upon him) said: ‘There would be an announcer (in Paradise) who would make this announcement: Verily! there is in store for you (everlasting) health and that you should never fall ill and that you live (for ever) and do not die at all. And that you would remain young and never grow old. And that you would always live in affluent circumstances and never become destitute, as words of Allah, the Exalted and Glorious, are: "And it would be announced to them: This is the Paradise. You have been made to inherit it for what you used to do"’” (Muslim 6803).





It is reported that the Prophet also told his followers that the Believers will stand until Paradise is brought near to them but they will find its gates locked. They will ask Adam to open the gates but he will say that he is unable to do such a thing. Then they will turn to  Ibrahim, Moses and Jesus but they too will be unable to open the gates. Only when they ask him (Muhammad) will the gates be opened for them (Muslim 380). Narrated Mu'adh ibn Jabal: “The Prophet (peace be upon him) said, ‘The inhabitants of Paradise will enter Paradise hairless, beardless with their eyes anointed with collyrium, aged thirty or thirty-three years’” (Tirmidhi 5639).





      Eight gates will be opened through which the Believers and angels (13: 23-24) will enter into Paradise (Bukhari 4. 479). There they will discover that nothing on earth compares to the beauty of Paradise (76: 20), its delights will be unimaginable (Bukhari 9. 589). The Veil will be lifted and they will be able to look at their Lord (Muslim 347).  





      Therefore Muhammad will be the first to enter Paradise followed by Abu Bakr (Dawood 4635) who will lead 70, 000 (or 700, 000) of the Prophet’s ummah (Bukhari 8. 551). These will enter Paradise without being called to account. The Prophet said that this first group did not treat themselves to cauterisation, or with charms, were not superstitious but that they put their trust only in God (Bukhari 7. 606). Their hearts will be as one, they will be as beautiful as the full moon and each will be accompanied by two beautiful wives (Bukhari 4. 468). The Qur’an explains that this multitude will be made up mostly from the first generations who embraced Islam and a few from later generations (56: 13-14). The Prophet also revealed that the poor would enter paradise forty years ahead of the rich (al-Tirmidhi 5244, 5258).





      Various Hadith reports indicate that huge numbers of people will be admitted to Paradise (See for example: Bukhari 8. 549). 





Furthermore, some of the inhabitants of Hell will later be brought out and admitted to Paradise due to the intercession of Muhammad. They will be known as the “Hell fire people” (Bukhari 8. 571) and finally, God will bring out of Hell anyone who has even the weight of a mustard seed of faith in his heart (Bukhari 9. 601). S. Mahmood explains: “The souls (in Hell) will gradually be purified from the pollutions which had shut off the Light of their Creator for them. Sinners will remain there for different periods according to the Devine Decree. Many with time, will move up, from Jahannam to the ultimate place of Paradise” (DOOMSDAY AND LIFE AFTER DEATH p. 201).








Glimpses of Paradise.





      The Prophet said: “A (small) place equal to an area occupied by a whip in Paradise is better than the (whole) world and whatever is in it; and an undertaking (journey) in the forenoon or in the afternoon for Allah's Cause, is better than the whole world and whatever is in it” (Bukhari 8. 424). 





      The Qur’an explains that Paradise will be made up of separate levels each one denoting a different degree of reward for its inhabitants (17: 18-21), the disparity in ranks marking the variety of good deeds done by them. The Prophet said that there will be one hundred levels and that the distance between each of these will be akin to the distance between the sky and the earth (Bukhari 9. 519) (among the highest ranks will be the righteous Believers who have done good deeds in their lifetime (20: 75)).





      According to Tirmidhi the Prophet said that the buildings of Paradise would have bricks of gold and silver and mortar of strong-scented musk. Its pebbles will be pearls and rubies and its soil will be saffron. Those who dwell there will have clothes that will never wear out and their own youth will never pass away (Tirmidhi 5630). There will be palaces (Bukhari 4. 465), houses (Muslim 1579), and pavilions (55: 72) thirty miles high (Bukhari 4. 466) and sixty miles wide (Bukhari 6. 402) made from a single hollowed out pearl where in each corner the Righteous will have a wife none of whom will be able to see the others (Ibid). They will be served by immortal boys (56: 17-18) any fruit or the flesh of fowls that they desire (56: 20-21). In fact any food or drink on the earth, which is “good”, will be in Paradise (69: 24). They will wear green garments of silk and heavy brocade (18: 31), bracelets of gold and pearls (22: 23) and will recline on raised thrones (18: 31) surrounded by green cushions (55: 76) and rich carpets all spread out (88: 13-16). 





      The Prophet stated that Paradise will have two gardens where the utensils and contents will be made of silver and then two more gardens where the utensils and contents will be made of gold (Bukhari 6. 402). The Qur’an states that beneath the Gardens (2: 25, 18: 31) rivers of water, milk, wine and clear honey will flow (47: 15). In the Gardens there will be grape vines (78: 31-32), date palms and pomegranates (55: 68), thorn-less lote trees and talh trees (56: 27-32), an endless supply of fruit (56: 32-33) hanging in bunches within easy reach (76: 14). There are descriptions of a tree so huge that a fast rider would take more than one hundred years to travel across it (Bukhari 4: 474, 4: 475, 6: 403, 8: 559 b & c). The trunk of every tree in Paradise will be of gold (Tirmidhi 5631).





      The Qur’an states that Paradise will be free from all impurities. For example It will be free from vanity and lying (78: 35), Its inhabitants will have mates who have been purified (2: 25), in fact all those who are admitted to Paradise will be made pure before entering (Bukhari 3. 620). There will be crystal-white wine, delicious but non-intoxicating (37: 46-47), water, which is incorruptible and milk which never sours (47: 15). The people of Paradise may eat and drink as they desire but will not excrete or pass water (Muslim 6798).





      The Believers will have their righteous wives of this world to accompany them (43: 70) along with the wives (al-hur al-’iyn) created by God for them in Paradise (44: 54). The al-hur al-’iyn are described as beautiful (44: 54, 52: 20, 56: 22-23) virgins, equal in age, (56: 35-37), and purified by God (2: 25). The women of Paradise, dark eyed houris created by God as wives for the blessed, are described as being of such beauty that if one of them were to look at the earth the whole world would be filled with light and perfume (Bukhari 8: 572).





Narrated Abu Huraira: “Allah's Apostle said, ‘The first group (of people) who will enter Paradise will be (glittering) like the moon when it is full. They will not spit or blow their noses or relieve nature. Their utensils will be of gold and their combs of gold and silver; in their centres the aloe wood will be used, and their sweat will smell like musk. Every one of them will have two wives; the marrow of the bones of the wives' legs will be seen through the flesh out of excessive beauty. They (i.e. the people of Paradise) will neither have differences nor hatred amongst themselves; their hearts will be as if one heart and they will be glorifying Allah in the morning and in the evening’” (Bukhari 4: 468, 4: 469, 4: 476, Tirmidhi 5635).








      The people of Paradise will be the Believers who do righteous good deeds (2: 25, 4: 57, 7: 42), who persevere in patience and put their trust in God (29: 58-59), who say “our Lord is God” and are steadfast in their faith (46: 13-14), who humble themselves before God (11: 23), and fear the Day of their Judgment (55: 46). The Believers are those who fulfil their pledge to God and are obedient and patient (13: 19-24), who offer their prayers with sincerity, who turn away from evil, pay the Zakah and  guard their chastity (except from their wives) (23: 1-11). The Prophet said that a fair and just ruler, a man who is kindly towards his family and the pious Muslims, and a man who although has a large family does not beg will enter Paradise (Muslim 6853). He also stated that the poor and destitute formed the majority of the Blessed (Bukhari 4: 464). Having said all this, the Prophet made it clear that no amount of good deeds alone would ensure a person of being admitted to Paradise, but that the decisive factor was God’s Mercy and His Grace (Muslim 6769).





      The Prophet said: “The (Hell) Fire is surrounded by all kinds of desires and passions, while Paradise is surrounded by all kinds of disliked undesirable things” (Bukhari 8. 494). U. Al-Ashqar states: “An-Nawawi commented on this hadith: ‘This is an example of the beautiful, eloquent and concise speech of which the Prophet was capable, in which he gives a beautiful analogy. It means that nothing will help you to reach Paradise except going through hardships, and nothing will lead you to Hell but whims and desires. Both are veiled as described, and whoever tears down the veil will reach what was hidden behind it. Going through hardships tears down the veil of Paradise, and giving in to whims and desires tears down the veil of Hell. Hardship includes striving consistently and patiently in worship, restraining one’s anger, forgiving, being patient, giving in charity, being kind to those who mistreat you, resisting physical desires etc’” (Paradise and Hell p. 217. Sharh an-Nawawi ala Muslim, 17/165).





Al-Ghazali states: “Heaven’s people: seated among pulpits of rubies in tents of glistening white pearls, among carpets of wondrous green, reclining upon couches placed beside rivers flowing with wine and honey, surrounded by youths and pages, adorned by the large-eyed houris from among the fine and beautiful. The expression of delight shines upon their faces as they are afflicted by neither dust nor ignominy, rather are they bondsmen honoured with diverse gifts from their Lord which come without cease” (THE REMEMBRANCE OF DEATH AND THE AFTERLIFE pp. 232-233).








The Christian response.





Heaven.





When the Bible speaks of  “heaven and earth” it is referring to all that exists, all of creation. But whereas the earth is the abode of men, “heaven” or the “heavens” denote God’s own place and the firmament as a whole. Heaven is also the eschatological goal of the righteous who are promised everlasting residence in “God’s place” as a reward for their service to Him on the earth. Heaven is also the place where the angels reside.





A. E. McGrath states: “The Christian concept of heaven is essentially that of the eschatological realization of the presence and power of God, and the final elimination of sin. The most helpful way of considering it is to regard it as a consummation of the Christian doctrine of salvation, in which the presence, penalty, and power of sin have all been finally eliminated, and the total presence of God in individuals and the community of faith has been achieved” (CHRISTIAN THEOLOGY p. 571).





“Eye has not seen, nor ear heard, nor have entered into the 


heart of man the things which God has prepared for those 


who love Him” (1 Corinthians 2: 9).





The greatest blessing bestowed on the inhabitants of Heaven is that they will be allowed to enter into the presence of God, to know Him (John 17: 3) and “see Him (beatific vision) as He is” (1 John 3: 2, Matthew 5: 8, Revelation 22: 1-4, Isaiah 33: 17). R. G. Lagrange states: “The first instant of the beatific vision lasts forever . . . The joy of that instant will never pass away. Its newness, its freshness, will be eternally present. As the vision will be always new, so likewise the joy which flows from the vision” (LIFE EVERLASTING p. 234). So, unlike the possessing of earthly gifts and the gradual sense of weariness of them, which follows, the bliss of that initial beatific vision will never fade. As Heaven is the eternal abode of the Believers (2 Corinthians 5: 1-2, Philippians 3: 18-21), so the bliss of the beatific vision is everlasting. 





“For now we see in a mirror, dimly, but then face to face. 


Now I know in part, but then I shall know just as I also 


am known” (1 Corinthians 13: 12).





To a certain extent Believers see God already in the world, although as through a mirror, and dimly. For some the veil of disbelief is lifted from their hearts and they begin to marvel and appreciate all that He has created in the world (Psalms 19: 1-2). In Heaven the Saved will clearly see the face of their Lord (Psalms 17: 15) and this will be the highest and richest of Heaven’s blessings. 





Opinion differs as to the number of the inhabitants of Heaven. One view holds that the general number of the Elect is small bearing in mind the fact that many are called but few chosen (Matthew 20: 16, 22: 14). Note also that the road to Hell is broad and its gate is wide while the path to Heaven is difficult and “there are few who find it” (Matthew 7: 14). R. G. Lagrange states: “The common opinion of the Fathers and ancient theologians is without doubt that those who are saved do not represent the greater number” (LIFE EVERLASTING p. 258). In proportion to the totality of humanity the number of the saved may indeed be few but they still represent a “great multitude which no one could number” (Revelation 7: 9).





“They are before the throne of God, and serve Him day and 


night in His temple. And He who sits on the throne will dwell 


among them. They shall neither hunger anymore nor thirst 


anymore; the sun shall not strike them, nor any heat; for the 


Lamb who is in the midst of the throne will shepherd them 


and lead them to living fountains of waters. And God will wipe 


away every tear from their eyes” (Revelation 7: 15-17).





The above passage gives a good insight into the nature of Heaven’s rewards. Again we are told that the Saved come into the presence of their Lord. Also, from that moment on they will thereafter worship, serve and glorify Him. In return the inhabitants of Heaven will be totally protected, loved and cared for by God (see also Ruth 2: 12; Psalms 91: 1, 4; Ezekiel 37: 26-28), their every desire forever more satisfied. Jesus will guide and look after them and God will always give comfort to them. All sorrow, suffering and pain will be no more (See also Revelation 21: 3-4).





Dante states: 





“All Heaven with one voice cried, ‘Glory be!’


inbebriating me with such sweet sound.


I seemed to see all of the universe


Turn to a smile; thus, through my eyes and ears


I drank into divine inebriation.


O joy! O ecstasy ineffable!


O life complete, perfect in love and peace!


O wealth unfailing, that can never want!” (THE DEVINE 


COMEDY, Paradise canto XXVII 2-9, p. 318).








5. Hell.





      The Qur’an states:





“Know they not that for those who oppose Allah and His 


apostle is the fire of Hell? wherein they shall dwell.  


That is the supreme disgrace” (9: 63).





      Hell, or Jahannam, is the place of eternal torment and suffering created by God for those who sinned against Him. U. Al-Ashqar states: “Hell is the abode which Allah has prepared for those who do not believe in Him, those who rebel against His laws and disbelieve in His Messengers. It is the punishment for His enemies, the prison for evildoers. It is the ultimate humiliation and loss; there is nothing worse” (Paradise and Hell p. 21). The Qur’an states that Hell is everlasting (2: 80-81), that the sinners will abide there forever (7: 36) and that their punishment will be never-ending (43: 74).


 





Pictures of Hell.





      Nineteen angels have been assigned the position of guarding over Hell (74: 26-30). They are “the Keepers of Hell” (40: 49), uncompromising, incessantly enforcing the commands sent to them by God (66: 6). 





      Seven gates will open through which particular sinners will pass (15: 43-44). When the damned finally pass through, the gates will be closed and locked, forever imprisoning those who rejected His Signs (90: 19-20). When they enter Hell they will beg for death (25: 13-14) but God will ignore their pleas (23: 106-108). They will turn to the “Keepers” to ease their penalty but the Keepers will ignore their prayers (40: 49-50). Again they will beg for oblivion (43: 77) but their punishment will go on for ever (2: 80-81).





      There are various hadith reports which indicate the vastness of Hell to be enormous (For example see Muslim 6813). It will be filled with a vast number of sinners (34: 20, Bukhari 6: 265) re-created huge in size (Bukhari 8. 559a) so as to heighten their suffering and torment (Paradise and Hell p. 102). Four great walls surround hell, and the breadth of each is forty years (walking) (Tirmidhi 5681). The depth of Hell is enormous: the Prophet is reported to have told his Companions that if a stone was thrown into Hell, it would take seventy years before it would reach its bottom (Muslim 6813, 7075).








The Day of Resurrection, Hell and their punishments.





Narrated Abu Sa’id al-Khudri: the Prophet said: “Verily, the Messenger of Allah (peace be upon him) said: The least tormented of the inhabitants of the Fire would be he who would wear two shoes of Fire and his brain would boil on account of the heat of the shoes” (Muslim 412). The Hell-fire is seventy times hotter than worldly fire (4: 487).





Of the punishments of Hell the most hurtful is that its inmates will be veiled from their Lord:





“Woe that Day to those that deny. Those that deny the Day 


of Judgment. And none can deny it but the Transgressor 


beyond bounds the Sinner! When Our Signs are rehearsed 


to him he says "Tales of the Ancients!" By no means! but on 


their hearts is the stain of the (ill) which they do! Verily from 


(the Light of) their Lord that Day will they be veiled. Further 


they will enter the Fire of Hell. Further it will be said to them:


 "This is the (reality) which ye rejected as false!"” (83: 10-17).





The Qur’an explains that it is made up of separate levels each of which carries its own distinct degree of punishment (3: 162-163, 4: 145, see also 40: 46). Narrated Samurah ibn Jundub: “Allah's Apostle (peace be upon him) said: ‘There will be some to whose ankles the fire will reach, some to whose knees, some to whose waist the fire will reach, and some to whose collar-bone the fire will reach’” (Muslim 6815).





K. M. Islam states: “The first level of Hell is reversed for those Muslim sinners and idolaters who were polytheists but simultaneously supported Prophets. The remaining six levels of Hell have been earmarked for the Polytheists, worshippers of fire, atheists, Jews, Christians and hypocrites respectively. These levels of Hell are known as (1) Faheem; (2) Fahannam; (3) Sa’ir; (4) Saqar; (5) Nata; (6) Haviya; (7) Hutama. Every one of these levels is replete with incalculable pains, tortures and torments, and multifarious houses”.





“For instance, there is a house called ‘Ghayy’, the severity of its torments is such that the denizens of the other six levels pray four hundred times daily for salvation from its tortures. There is another house, known as ‘Zamharir’, it is the region of extreme cold. There is another house ’Fubb-ul-Huzan’, i.e. Well of griefs, wherein is a well called ‘Tinatul Khabal’ - mire of pus and poison. There is a towering mountain known as ‘Sa’ud’ space equals to seventy years’ walking. Idolaters would be thrown into the Fire of Hell from its peak. There is a pond, ‘Aab-i-Hamim’, with so hot water that the moment a sinner drinks it, his upper lip swells to such an extent that it covers his nose and eyes; the lower, his chest. As this water passes down the throat, his tongue burns; mouth contracts and ultimately this boiling water tears apart the human lungs, stomach and intestines. There is another tank ‘Ghassaq’ wherein gathers the idolaters’ pus, sweat and blood. Another fountain, ‘Ghisleen’ serves the same purpose” (THE SPECTACLE OF DEATH pp. 300-301).





      Hell will be fuelled by the Unbelievers (3: 10, 72: 15), stones (66: 6, 2: 24) and the false gods, which were worshipped instead of God (21: 98-99). They will be amidst a blazing fire, boiling water where even the places of shade will be filled with a black smoke (56: 41-44). They will be bound with iron chains (76: 4, 69: 30-35), by their necks with yokes (34: 33, 40: 71-72), shackled by their ankles with fetters (73: 12-13) and forced to wear garments of fire (22: 19) and liquid pitch (14: 49-50). The fire will cover and surround them (9: 45, 18: 29, 29: 55, 39: 16). The skin of the condemned will be roasted (4: 56), their bodies will melt (22: 19-20), their faces will be scorched (14: 49-50; 21: 39-40; 23: 103-104; 33: 66; and 39: 24. The sinners will be dragged through the fire of Hell on their faces: 54: 47-48, 40: 69-72) and blackened (3: 105-106, 10: 26-27), each time that their skins are roasted through, they will be given fresh skins so that they suffer continually (4: 56).





The Damned will be forced to drink boiling water (6: 70; 10: 4; 14: 16; 18: 29; 37: 66-68; 47: 15; 56: 51-56; 88: 1-5) and to eat the bitter and loathsome plant known as Dhari but this will not satisfy them (88: 6-7). They will eat the corruption or discharge, which flows from the wounds of sinners (69: 35-37, 14: 16-17, 38: 55-58) and from the tree of Zaqqum, which will boil their insides, like molten brass (37: 62-67, 44: 43-46, 56: 51-53).





Al-Gazali states: “The evildoers are overwhelmed in shadows pierced by sheets of flame, as a flaring blaze over-spreads, and they hear it sighing and gurgling from the violence of its wrath and fury. The Guardians of Hell beat them, and the Abyss unites them. They dwell among fragments of flame and garments of tar, flawed with rods and weighed down by shackles, as they writhe in its narrow passages and are broken in its depths. Pus bursts forth from their mouths, and their livers are lacerated by thirst, as the pupils of their eyes flow out over their cheeks, the flesh of which has peeled away. Their bones are denuded of flesh, but their spirits remain in their veins and arteries, which hiss as they are scorched by the flames. Their eyes have been put out, their tongues struck dumb, their backs broken and their bones snapped, their ears and noses severed, their skin torn, and their hands shackled to their necks, and their forelocks pressed against their feet as they walk upon the fire on their faces, stepping with their eyeballs upon spikes of iron. The raging fire shall have entered into the depths of their every part, as the snakes and scorpions of the Abyss cling to their extremities” (THE REMEMBRANCE OF DEATH AND THE AFTERLIFE pp. 220-221).





Of the crimes described in the Qur’an and Sunnah as deserving eternal punishment, disbelief (kufr) (13: 5, 2: 39, 2: 161-162) and polytheism (shirk) (26: 94-98, 98: 1-6) are the most serious. Neglecting the religious duties is punishable by Hell (74: 42-47) as is: hypocrisy (9: 68, 4: 145), arrogance (39: 60, 7: 36) and refusing to migrate away from sinful communities and societies (4: 97-98). Also, injustice (Abu Dawood 3566), falsely attributing words to the Prophet (Bukhari 1. 106), pride (Dawood 4079), the murder of a believer (4: 93. See also Bukhari 9. 21), consuming usury (riba) (2: 275) and supporting the wrongdoers (11: 113). Women who tempt men by openly displaying themselves will be condemned to Hell (Muslim 6840), along with those who are cruel to animals (Muslim 6638a), those who are insincere in seeking knowledge (Abu Dawood 3656) and those Christians and Jews who reject Islam (98: 6).








The punishment for not spending in the Cause of God.





On the Day of Resurrection the souls who neglected to pay zakat from their wealth will be pursued by their debt in the form of a huge bald headed, poisonous snake. The snake will encircle his neck, bite his cheeks and state: “I am your wealth, I am your treasure” (Bukhari 2: 486, 6: 88, 6: 182, 9: 89, Muslim 2166, Tirmidhi 1791, 1792, Dawood 5120).





Narrated Abu Hurayrah: “Allah's Messenger (peace be upon him) said: ‘If any owner of gold or silver does not pay what is due from him, when the Day of Resurrection comes, plates of fire will be beaten out for him. These will then be heated in the fire of Hell and his sides, his forehead and his back will be cauterised with them. Whenever these cool down, (the process is) repeated for a day, the extent of which will be fifty thousand years, until judgment is pronounced upon the servants, and he sees whether his path is to take him to Paradise or to Hell’” (Muslim 2161).





“let not those who covetously withhold of the gifts which 


Allah hath given them of His Grace think that it is good 


for them: nay it will be the worse for them: soon shall the 


things which they covetously withheld be tied to their 


necks like a twisted collar on the Day of Judgment” 


(3: 180. See also 9: 34-35).





A. Y. Ali in his commentary to the above verse states: “The gifts are of all kinds: material gifts, such as wealth, property, strength of limbs, etc., or intangible gifts, such as influence, birth in a given set, intellect, skill, insight, etc., or spiritual gifts of the highest kind. The spending of all these things (apart from what is necessary for ourselves) for those who need them, is charity, and purifies our own character. The withholding of them (apart from our needs) is similarly greed and selfishness, and is strongly condemned” (Note 483).








The punishment for preachers who do not practice what they preach.





Narrated Anas ibn Malik: “Allah's Messenger (peace be upon him) said, "On the night when I was taken up to Heaven I passed by people whose lips were being cut by scissors of fire. I asked Gabriel who they were and he told me they were the preachers among my people, who said what they did not do"” (Tirmidhi 4801).








The punishment for pride.





Narrated Abu Hurayrah: “The Prophet (peace be upon him) said: Allah Most High says: Pride is my cloak and majesty is my lower garment, and I shall throw him who view with me regarding one of them into Hell” (Dawood 4079 (Hadith Qudsi)).








The punishment for usurping the land belonging to another.





Narrated Said bin Zaid: “Allah's Apostle said, "Whoever usurps the land of somebody unjustly, his neck will be encircled with it down the seven earths (on the Day of Resurrection)"” (Bukhari 3: 632).





The punishment for the two-faced.





Narrated Ammar: “The Prophet (peace be upon him) said: He who is two-faced in this world will have two tongues of fire on the Day of Resurrection” (Dawood 4855).








The punishment for sodomy.





Narrated Abdullah ibn Abbas: “Allah's Messenger (peace be upon him) said, "Allah will not look at a man who has intercourse with a man or a woman through the anus."


Tirmidhi transmitted it” (Tirmidhi 3195).





Narrated Abu Hurayrah: “The Prophet (peace be upon him) said: He who has intercourse with his wife through her anus is accursed” (Dawood 2157).








The punishment for unequal treatment between two wives.





Narrated Abu Hurayrah: “The Prophet (peace be upon him) said: When a man has two wives and he is inclined to one of them, he will come on the Day of resurrection with a side hanging down” (Dawood 2128).








The punishment for Muslims who go to war with other Muslims.





Narrated Al Ahnaf bin Qais: “While I was going to help this man ('Ali Ibn Abi Talib), Abu Bakra met me and asked, "Where are you going?" I replied, "I am going to help that person." He said, "Go back for I have heard Allah's Apostle saying, 'When two Muslims fight (meet) each other with their swords, both the murderer as well as the murdered will go to the Hell-fire.' I said, 'O Allah's Apostle! It is all right for the murderer but what about the murdered one?' Allah's Apostle replied, "He surely had the intention to kill his companion"” (Bukhari 1: 30).





“If a man kills a believer intentionally his recompense is Hell 


to abide therein (for ever): and the wrath and the curse of 


Allah are upon him and a dreadful penalty is prepared for 


him” (4: 93).








The punishment for suicide.





Narrated Thabit bin Ad Dahhak: “Allah's Apostle said, "If somebody commits suicide with anything in this world, he will be tortured with that very thing on the Day of Resurrection” Bukhari 8: 73).





Narrated Abu Huraira: “The Prophet said, "He who commits suicide by throttling shall keep on throttling himself in the Hell Fire (forever) and he who commits suicide by stabbing himself shall keep on stabbing himself in the Hell-Fire"” (Bukhari 2: 446. See also Bukhari 2: 445, 7: 670, 8: 126, 8: 647). 








The women in Hell.





     The Prophet said, “I looked at Paradise and found poor people forming the majority of its inhabitants; and I looked at Hell and saw that the majority of its inhabitants were women” (Bukhari 4. 464). U. Al-Ashqar states: “The fact that women will form the majority of the inhabitants of Hell does not necessarily mean that they will be a minority in Paradise, as Ibn Hajar al-’Asqalani said. The two Hadiths (i.e., the one above and the hadith which reveals that each man in Paradise will have two wives) may be reconciled by stating that women will be in the majority in both Paradise and Hell, just as there are more women than men in this world. We could say that the Hadith narrated by Abu Hurayrah indicates that the total number of women in Paradise, including both women of this world and Al-hur Al-’iyn, will outnumber men. The question then is: who will be the greater number in Paradise: the men of this world or the women? Al-Qurtubi reconciled between the two hadiths by suggesting that women will form the majority of the inhabitants of Hell before the Shafa’ah (intercession), when the sinners from among the monotheists will be brought out of Hell by the intercession of those who intercede and the Grace of the All-Merciful. Thereafter, women will form the majority of the people of Paradise” (Paradise and Hell p. 221. See al-Tadhkirah by Al-Qurtubi, p. 475).








Regret of the sinners and their desire for a second chance.





The inmates of Hell will admit their wrongs (67: 6-11), they will regret their lost opportunities in the world (35: 37) and will wish to return for a second chance, and to work righteousness (7: 52-53, 32: 12-14). However, the Qur’an informs that we only get one chance to follow the right path (23: 105-108), that the damned where presented with the Truth but they rejected Faith (40: 11-12), and that they must therefore suffer the consequences of their actions (19: 38-39).





“(In Falsehood will they be) until when death comes to one 


of them he says: "O my Lord! send me back (to life) In 


order that I may work righteousness in the things I 


neglected."  "By no means! it is but a word he says before 


them is a Partition till the Day they are raised up”” (23: 99-100).





Their regret and woe overwhelms the sinners as they realise that the Bliss of the Hereafter has passed them by and they sold it for worldly gains, such a paltry price.








The Christian response.





Hell.





In Christian theological usage the word Hell is most commonly and most strictly used to denote the place where the ungodly are punished for their worldly sins. 





The doctrine seems to be more or less neglected by preachers, unfortunately so, because the fear of Hell can lead to some honest and fruitful contemplation. Its revelation has also truly valued the prize of salvation. In other words, Hell has surely saved many souls.





One of the major difficulties with the doctrine of Hell is that it would seem to conflict with the Christian belief of the final victory of God over evil and the idea of vengeful retribution was also viewed to be in contrast to God’s compassion. One could ask if God is love how can anyone be damned? Similarly, if God is holy, how can anyone be rewarded? But these reasonings will surely lead to confusion and division. After all, God is Holy, man is not. His way is beyond our comprehension. We can only strive to do good, to refrain from evil, and time will tell how much our understanding of the afterlife has been veiled.








Punishments of Hell.





The punishments of Hell are everlasting (Matt 25: 46, Isa 33: 14, Rev 20: 10). So, the damned are not annihilated, but must endure an endless suffering.





These punishments are twofold: there is the punishment of the soul and that of the body (Matthew 5: 29, 10: 28, 18: 19, Mark 9: 42-46, Luke 12: 5). The first refers to the fact that the damned are excluded, once and for all, from the presence of their Lord, the second refers to the physical pain continually inflicted upon the resurrected body.





Of the two, the greater of the punishments of Hell is that its inhabitants will suffer eternal destruction from the face of their Lord (2 Thessalonians 1: 8-9, Matthew 25: 41, 7: 23, Luke 13: 27). It is the pain of loss that the guilty feel as they contemplate their exclusion (forever) from possessing God and all the goodness that that entails. Their guilt arises from earthly behaviour, i. e., turning away from the creator and turning instead towards something created. And when death arrives at the door of the damned and their worldly goods and distractions are removed from them, all that remains is their spiritual self and true consciousness of their very profundity. Crystal clear becomes their naturally endowed desire and yearning to be united with their Lord. He will say, “depart from Me” (Psalms 6: 9, Matthew 7: 23, Luke 13: 27) and they are eternally separated from God and His love, and from the infinite bliss of Heaven.





Considered to be the lesser of the two sufferings, the eternal punishment of the body is pictured in the Bible by its descriptions of Hell as a place of fire (Isa 33: 14, Matt 13: 42-50, Matt 3: 12, Rev 20: 15) and brimstone (Rev 14: 10) and a place of everlasting torment (Luke 16: 23) for the wicked (Ps 9: 17).





R. G. Lagrange states: “The common doctrine is that the fire of Hell is a real fire. This view is based on the accepted position in the interpreting of Scripture, that is, we are to admit metaphorical language only when comparison with other passages excludes the literal sense, or when the literal sense involves an impossibility. Neither of these two conditions is here realized. In this sentence, ‘Depart from Me, you cursed, into everlasting fire which was prepared for the devil and his angels’, (Matthew 25: 41) the entire context demands a realistic interpretation” (LIFE EVERLASTING p. 127). The Bible explains that the fire (continually) burns the bodies but, at the same time, does not consume them (Daniel 12: 2, Matthew 18: 8-9, Mark 9: 29, 49).





Although the ungodly souls all suffer the same endless fate, their afflictions differ in severity (Romans 2: 6) according to their crimes (Matthew 16: 27, Romans 2: 6). R. G. Lagrange states: “Inequality in punishment remains. Though equal in duration, pains are eternally proportioned to their gravity. . . Punishment is proportioned, not to the false joy found in sin, but to the offence against God” (LIFE EVERLASTING p.112).





So this is damnation. It is endless separation from God and His love. It is eternal ruin where all beauty has been excluded, the rejected experience appalling torments, all manner of bitter sufferings and total despair. It is to be fled from at all costs!





Dante states: 





“So I continued walking, all alone, 


along the seventh circle’s outer edge 


to where the group of sufferers were sitting. 


The pain was bursting from their eyes; their hands 


went scurrying up and down to give protection 


here from the flames, there from the burning sands. 


They were, in fact, like a dog in summertime 


busy, now with his paw, now with his snout, 


tormented by the fleas and flies that bite him” (THE DEVINE 


COMEDY, Inferno canto XVII 43-51, pp. 224-225).





Jonathan Edwards states: “Unconverted men walk over the pit of Hell on a rotten covering, and there are innumerable places in this covering so weak that they will not bear their weight, and those places are not seen. . . . There is the dreadful pit of the glowing flames of the wrath of God; there is Hell’s wide gaping mouth open; and you have nothing to stand upon, nor anything to take hold of, there is nothing between you and Hell but air; it is only the power and mere pleasure of God that holds you up. . . . His wrath burns against you like fire; he looks upon you as worthy of nothing else than to be thrown into the fire. . . . You hang by the slender thread, with the flames of devine wrath flashing about it and ready every moment to singe it, and burn it asunder” (TREASURY OF THE WORLD’S GREAT SERMONS pp. 198-205).





C. S. Lewis states: “All that are in Hell, choose it. Without that self choice there could be no Hell. No soul that seriously and constantly desires joy will ever miss it. Those who seek find.To those who knock it is opened” (THE GREAT DIVORCE p. 58).








6. Summary and concluding remarks.





The fifth “Article of Faith” in Islam is the belief in a life after death called the “Hereafter”. Essentially, it means that a Muslim will trust that when his life on earth comes to an end, he will continue to exist in the “Inter-space” until the moment when every living creature that ever existed will be resurrected and brought face to face with their Creator. 





God has granted mankind a certain period of time in the world, as well as the ability to choose his own particular direction in life. He is given the opportunity to either serve God or rebel against Him. At the end of this probationary period, his body dies and the soul enters the grave for a period up until the Blast of Resurrection. In the meantime, the Blast of Destruction (Doomsday) will have occurred bringing an end to all life on the earth and in the Heavens. On the Day of Resurrection every soul that ever existed in the world will rise from the grave, and each will receive his Reckoning. Those who did well in the world will be rewarded with Paradise. The wrongdoers will be driven into Hell.








Benefits of faith in the Hereafter.





Belief in the Hereafter has many great benefits for the Believer. Clearly, it encourages the desire to perform good deeds as these will be rewarded in the next life. Likewise, the belief  also instils a fear of performing bad deeds as these will be recompensed.





Belief in the Hereafter also gives the Believer peace of mind when he comes to realize that his life is not limited, that he does not face annihilation and non-existence. On the contrary, he may view his earthly life in perspective while looking forward to a never-ending life after death.  Death itself would be welcomed, not feared. It would be viewed merely as the point of transition where a man throws off the restraints of his earthly body in preparation for his progressing into the eternal realm. 





For such a believer, his outlook is bound to differ from that of the unbeliever. Instead of pursuing the temporary pleasures of this world he would instead strive to be rewarded with the limitless pleasures of the next world. Rather than fearing death the believer becomes comfortable with the thought of his passing and even longs for its coming. 





The believer puts his trust in the Qur’anic promise that he will be raised from the grave to an everlasting life. Prosperity and power therefore loose their significance. The crippling need to possess property and the unquenchable craving to acquire and enjoy the bounties of this world become less and less important. Instead, the believer desires to ascend to ever-stronger faith and knowledge about the reality of his existence, the true purpose and meaning of his life. Belief in the Hereafter helps him speed towards this goal. 





He marvels at the sheer beauty and awe of his natural surroundings and is overwhelmed with the unlimited creative power of God to bring into being all manner of countless species and life forms each with their own particular part to play in the great scheme of things.





The believer feels relieved of the desire for the perishable allurements of this world. His devotion to worldly gains is certainly weakened the moment he truly comprehends their lowly significance and he would strive instead for the eternal gains promised him in the Hereafter. 





The Believer comes to realise that worldly gains are valuable only to those who do not possess them but desire and pursue them. After such things are acquired their value (and the love for them) inevitably diminishes, although the desire for more worldly gains continues. But the reverse is true for spiritual gains. For their value is considered lowly to those who do not possess them. At the same time, their value (and the love for them) is appreciated more and more by the one who acquires them. Similar to the soul who desires worldly gains, the desire for spiritual gains remains.





The unbeliever has (in his own mind) a limited number of years to succeed, prosper, and enjoy the position he has striven for. He inevitably devotes his days to self-worship. His inner idol demands the gratifying of his passion and desire and he sees no reason why this should not be so.





“Then seest thou such a one as takes as his god his own vain desire? 


Allah has knowing (him as such) left him astray and sealed His 


hearing and his heart (and understanding) and put a cover on his 


sight. Who then will guide him after Allah (has withdrawn 


Guidance)? Will ye not then receive admonition?” (45: 23)





The Qur’an reveals that the majority of people are ignorant of their approaching judgement (21: 1). What is clear is the fact that all those who are caught up and engrossed in the desires and vanities of the world are unmindful of death and when reminded of the fact find the very idea of their own demise repellent (62: 8).





Furthermore, faith in the Hereafter beckons a state of mind whereby man no longer feels the necessity to harbour long term plans. Indeed the Prophet encouraged this outlook on life. Narrated Mujahid: “'Abdullah bin 'Umar said, "Allah's Apostle took hold of my shoulder and said, 'Be in this world as if you were a stranger or a traveller." The sub-narrator added: Ibn 'Umar used to say, "If you survive till the evening, do not expect to be alive in the morning, and if you survive till the morning, do not expect to be alive in the evening, and take from your health for your sickness, and (take) from your life for your death"” (Bukhari 8: 425). Narrated Anas bin Malik: “The Prophet drew a few lines and said, "This is (man's) hope, and this is the instant of his death, and while he is in this state (of hope), the nearer line (death) comes to Him"” (Bukhari 8: 427).





Long-term hopes are born because man desires and craves for his continuing and future well being for example wealth, family etc. The downside of these efforts is that they promote in him ignorance for his own mortality and eternal well being. Youth also has a part to play in the minds of those who would rather not think of death as something real and imminent.








The importance of remembrance of death and the Hereafter.





Ibn ' Umar reports: "I came to the Prophet, peace be upon him, and I was the tenth of the first ten people (who embraced Islam). A man from among the Ansar got up and said: "O Prophet of Allah, who is the most sagacious and the most prudent among the people?" He replied: "Those who are most aware of death and prepare themselves for it. They are the wisest of people and will have honour in this world and a generous reward in the Hereafter'." Ibn 'Umar also said that Allah's Messenger, peace be upon him, said: "You should remember the reality that brings an end to all worldly joys and pleasures, namely, death." (Both hadith are narrated by At-Tabarani with a sound chain of narrators. Fiqh us-Sunnah 4: 13.)





I read a short story some time ago which I think demonstrates well the inevitability of death and also, more importantly, the fact that we mortals have absolutely no influence over when, or where, or how our own death will occur, but rather, that it is God alone who takes the souls as He wills.





The story is about a young servant boy, his master, and the angel of death who was sent to take the life of the boy. One bright and sunny afternoon, the young boy was asked to go to the local market by his master to purchase some food and drink for a party which was to take place that very evening. The young servant boy was very happy and a little excited as he looked forward to the dancing and merriment which he himself was invited. Life was certainly good for the boy and he knew it. He was extremely fortunate and grateful to have such a kind master and he thanked God everyday.





As he made his way towards the centre of the village he came across a traveller dressed in very strange clothes. The boy sensed that the man recognized him so approached and asked, “who are you?”





“I am the angel of death” replied the traveller, “what are you doing here in this village?”.





But before the traveller had finished his question the boy was off and ran back to his master. “Oh dear master! I have seen the angel of death today. Give me your fastest horse and I will escape him to Medina before he has a chance to take me!”





The boy set off at speed, and his master, upset and worried about the boy, went to look for the angel. He found him in the same place and asked, “you are the angel of death, are you here for the boy?”





“Yes” replied the angel, “but tell me, what is he doing in this place, I am to collect him from Medina, and very soon?”





Clearly death is the inescapable reality for everyone in the world. What is uncertain is whether we are destined to spend an eternity in the next world in a state of Bliss or Misery. We are temporary in the world and cannot be sure of the time when we must leave our bodies. For this reason, it is crucial for our future well-being that the imminence of our own death is never far from our minds and that we should waste no time in preparing for its arrival. 





The pursuance of fortune and worldly goals, which are themselves transitory, is clearly nonsensical when we can opt instead to work towards the acquisition of everlasting rewards. Our time in this world is short; we have little time to impress our Maker so we must rush to please Him wherever we can. When death arrives, we can do no more. 





Furthermore, no man can be certain of his own life span. He who continues in sin believing that he has plenty of time to put things right is plainly blinkered to the true reality and seriousness of his every choice keeping in mind that his wager is so high - he can die at any moment. 





“Hearken ye to your Lord before there comes a Day which there 


will be no putting back because of (the ordainment of) Allah! That 


Day there will be for you no place of refuge nor will there be for 


you any room for denial (of your sins)!” (42: 47).





Clearly, the remembrance of death and the life everlasting must never be far from our thoughts. We must think of death as if it were staring us straight in the face. “Every action of yours, every thought, should be those of one who expects to die before the day is out” (THE IMITATION OF CHRIST 1, 23, 1 (CATECHISM OF THE CATHOLIC CHURCH p. 231)).





However, the trials of everyday living have a knack of distracting us from these primary struggles. It becomes paramount then that we develop certain techniques to help us remember God, our mortality and the reality of the life after death.





“O ye who believe! celebrate the praises of Allah and do 


this often” (33: 41).





“Then do ye remember Me; I will remember you.  Be 


grateful to Me and reject not faith” (2: 152).





“I am as My servant thinks I am.  I am with him when he makes mention of Me.  If he makes mention of Me to himself, I make mention of him to Myself; and if he makes mention of Me in an assembly, I make mention of him in an assembly better than it.  And if he draws near to Me an arm's length, I draw near to him a fathom's length.  And if he comes to Me walking, I go to him at speed” (Hadith Qudsi 15).





K. M. Islam states: “The care of your end must be your constant concern” (THE SPECTACLE OF DEATH p. 380).





Al-Ghazali states: “If your faith in this matter is strong, then alert your heart to these terrors and perils, and ponder them at length, drawing a lesson from them so that all rest and repose might vanish from your heart and you make ready for the presentation before the Almighty” (REMEMBRANCE OF DEATH AND THE AFTERLIFE p. 174).





Having said all this, it is important to remember that God does not ask us to completely abandon worldly values. The point which needs to be stressed is that we must be on our guard so that our worldly endeavours do not blinker our awareness of our own mortality and passing into an everlasting life in the Hereafter. We must be careful not to become so wrapped up in our longings and strivings for provisional rewards that our work towards an everlasting bounty is forgotten.





In any case, God does not forbid us to enjoy the pleasures of this world so long as we keep within the boundaries he has outlined.





“"But seek, with the (wealth) which God has bestowed on thee, 


the Home of the Hereafter, nor forget thy portion in this world: 


but do thou good, as God has been good to thee, and seek not 


(occasions for) mischief in the land: for God loves not those 


who do mischief"” (28: 77).








Techniques for the remembrance of the Hereafter





K. M. Islam suggests that we recall the funeral of a friend or relative, to picture the deceased and all the property he may have striven so hard to accumulate through his life. He points out the worthlessness of these possessions to the departed. He then proposes that we imagine how the dead body decomposes in the ground: “Today their hand lies scattered, the foot lies broken; the worms are eating into tongue; the bodies are infested with mite . . . How they entertained the thought of making provisions for years ahead! And yet death was hovering over their heads”. Finally he invites us to imagine our own funeral and decomposition (THE SPECTACLE OF DEATH p. xix).





Similarly al-Ghazali states: “The most productive method of bringing about (the remembrance of death) is for him to make frequent remembrance of those of his peers and associates who have passed away before him: he should contemplate their death and dissolution beneath the earth and recall how they appeared in their former positions and circumstances, and meditate upon the way in which the earth has now obliterated the beauty of their forms, and how their parts have been scattered in their tombs, and how they made widows of their wives and orphans of their children; how they lost their property, and how their mosques and gatherings have become voided of them, and of how their very traces have been wiped away. To the extent that a man recalls another, and pictures clearly in his mind his state and how he died, and imagines his form, and remembers his sprightliness and how he used to come and go, and the care which he devoted to living and to continuing, and his forgetfulness of death, and how he was deceived by the propitious means of his subsistence, and his trusting in his strength and his youth, and his inclination to laughter and fun, and his heedlessness of the imminent death and the speedy destruction which lay before him; how he used to go hither and thither, and that now his feet and joints have rotted away, how he used to speak, while now the worm has  devoured his tongue, how he used to laugh, while now the dust has consumed his teeth; how he used to arrange for himself that which he would not need for ten years at a time when there lay between him and death only a month, while he was in ignorance of what was planned for him, until death came at an hour he had not reckoned upon, and the Angel’s form stood revealed before him, and the summons struck his ears - either to Heaven or to Hell! - at that time he will see that he is like them, and that his heedlessness is as theirs, and that as theirs shall be his end. . . Also entering graveyards and seeing ill people, is the way to refresh the remembrance of death in the heart until it takes possession of it and stands before one’s eyes” (THE REMEMBRANCE OF DEATH AND THE AFTERLIFE pp. 13-14).





Some scholars encourage the visiting of graves to offer supplication to the dead and also to visualize one’s own grave and bones lying underneath. Narrated Abdullah ibn Mas'ud: “Allah's Messenger (peace be upon him) said, "I forbade you to visit graves, but you may now visit them, for they produce abstinence in this world and act as a reminder of the next"” (Tirmidhi 1769).





Difficult though it may be to imagine such an awesome sight as the simultaneous Resurrection of every living soul that ever existed, there are excellent and also extraordinary examples of a similar process or resurrection, which occur in this world for all to witness and reflect upon.





“And (further) thou seest the earth barren and lifeless but when 


We pour down rain on it it is stirred (to life) it swells and it puts 


forth every kind of beautiful growth (in pairs). This is so because 


Allah is the Reality: it is He Who gives life to the dead and it is 


He Who has power over all things” (22: 5-6).





The above verse draws our attention to the miraculous resurrection that takes place in our very own gardens every year. The Qur’an here tries to picture the unimaginable by likening the process to something which we can see around us in our everyday lives. This is one of His Signs which should confirm for us the ease with which God is able to bring the dead back to life.





“We give (new) life therewith to land that is dead: Thus will be 


the Resurrection” (50: 11).





When it truly manifests itself, an awareness of death has the benefit of calming the bodily desires for unlawful passion. It succeeds (if temporarily) in raising the materialistic veil, which impedes our understanding of the true purpose of our earthly existence. It displays the true worthlessness of worldly goals while reinforcing our spiritual ambitions. It encourages us to prepare for our end, to straighten our affairs so that when our time arrives (we hope and pray) that we are ready to go, to meet our Maker. 








To wish for death is makruh (disliked).





For the righteous, to die is to be with God. It is for this reason that many godly people sincerely look forward to their own death. And yet, at the same time, we are clearly forbidden to perform any action that will bring the event closer (for example, suicide is strongly condemned). We are instructed to carry on with our lives, with patience, until our appointed time. 





“O ye who believe! Eat not up your property among 


yourselves in vanities: but let there be amongst you traffic 


and trade by mutual good-will: nor kill (or destroy) yourselves: 


for verily God hath been to you Most Merciful!” (Qur’an 4: 29).





However, it is also true that for our salvation to be fulfilled we must be in a state of grace at our passing. A problem arises when we come to realize that our own faith is not something that is gained and necessarily kept for the rest of our life. In fact, faith may be gained, lost, it may increase or decrease but is never the same after it is acquired. 





So, a major concern which the righteous have is their uncertainty of their spiritual state at the end of their life. This is one of the most fascinating aspects of faith. Therefore, keeping the faith becomes a vigil and perhaps a battle but certainly always the most precious of our worldly possessions. For many, praying that God will keep them “on the straight path”, to keep their faith strong or stronger, and right to the end, is top of their wish list. Others, perhaps less confident, or more realistic, pray that they will at least die in a state of grace. But, because our lives cannot be measured, we may die at any moment, the struggle to keep the faith strong rightly becomes an everyday priority. For this reason, countless scholars, both Muslim and Christian alike, repeat often the warning that we live everyday as if it were our last. 





Again, I emphasise that we must wait out our time with patience and do nothing that will encourage our death closer. This is important because for every day that we are allowed to live, we are presented with opportunities to do good works. These deeds as well as our misdeeds will, along with our faith, affect our standing in the next life.





It is not correct that a Muslim should wish for death due to some illness, or poverty etc. Instead he should pray that his life is long and his deeds good (Tirmidhi 1614). If he is a righteous person, his long life and continuing good deeds raise his position in the Hereafter. If he has acted wrongly, then his long life gives him the opportunity to repent for his transgressions (Bukhari 7577, Tirmidhi 1613).





Narrated Anas bin Malik: “The Prophet said, "None of you should wish for death because of a calamity befalling him; but if he has to wish for death, he should say: "O Allah! Keep me alive as long as life is better for me, and let me die if death is better for me' "” (Bukhari 7: 575)





Al Sayyid Sabiq states: “It is permissible, however, to wish for death, and there is no harm in doing so, when one fears persecution that puts one's faith at risk” (Fiqh us-Sunnah 4: 13a).





Imam al-Sajjad states: “O God, prolong my life as long as its days are spent in worship and obedience to You. If a moment should come when my life becomes the pasture of Satan, take my soul and bring my life to an end before Your dislike overtakes me or Your anger seizes me” (“Du’ a-yi Makarim al-Akhlaq” in Sahifa-yi Sajjadiya (RESURECTION, JUDGEMENT AND THE HEREAFTER p.219).





The Qur’an states:





“Be sure We shall test you with something of fear and hunger 


some loss in goods or lives or the fruits (of your toil) but give 


glad tidings to those who patiently persevere. Who say when 


afflicted with calamity: ‘To Allah we belong and to Him is our 


return’. They are those on whom (descend) blessings from Allah 


and Mercy and they are the ones that receive guidance” (2: 155-157).





      Narrated Abdullah: I visited the Prophet during his ailments and he was suffering from a high fever. I said, “You have a high fever. Is it because you will have a double reward for it?” He said, “Yes, for no Muslim is afflicted with any harm but that Allah will remove his sins as the leaves of a tree fall down” (Bukhari 7. 550). A. Y. Ali states in the commentary of his translation of the Qur’an: “If I understand aright, the punishment of sin takes place in three ways; (1) it may take place in this very life, but this may be deferred, to give the sinner respite; (2) it may be an agony immediately after death; and (3) in the final Resurrection, when the whole of the present order gives place to a wholly new World” (Note 5822).





Narrated Anas ibn Malik “Allah's Messenger (peace be upon him) said, "When Allah has a good purpose towards His servant He gives him punishment beforehand in this world, but when He has an evil purpose towards His servant He refrains from dealing with his sin till He takes from him full payment for it on the Day of Resurrection"” (Tirmidhi 15: 65).





“For to me, to live is Christ, and to die is gain. But if I live 


on in the flesh, this will mean fruit from my labor; yet what I 


shall choose I cannot tell. For I am hard-pressed between the 


two, having a desire to depart and be with Christ, which is 


far better. Nevertheless to remain in the flesh is more needful 


for you. And being confident of this, I know that I shall 


remain and continue with you all for you again” 


(Philippians 1: 21-25).





Euthanasia 





Euthanasia is the merciful killing of a patient who is suffering from an incurable and painful disease. Voluntary or active euthanasia means that the patient asks someone to help them die, or the patient refuses medical treatment keeping him/her alive. Passive euthanasia means that the patient is no longer able to make the decision to die, he/she may for example be in a Persistent Vegetative State (P. V. S.), and the relatives or medical experts decide to “pull the plug”.





There are three general positions on the issue: 





First, supporters of euthanasia claim that to end a patient’s suffering is morally right and merciful. 





On the other hand there are those who believe that everything possible should be done to keep a terminally ill patient alive. 





In the middle, there are those who strongly oppose euthanasia as well as the second opinion. They believe it wrong to actively end the patient’s suffering but would not pursue treatments that would prolong the suffering of the patient either. Instead they would withhold treatment only at the end stages of the disease (for example with a “Do Not Resuscitate” order) while at the same time placing greater emphasise on the continuing care of the patient.





Those opposed to euthanasia for religious reasons say that the decision to end a life does not belong to us but to God and that the physician or relative responsible for such an act is, in actual fact, usurping His authority over the decision and therefore at fault for rebelling against God. Furthermore, they say that the act displays a total lack of trust in God and in His plan for us. Having said all this, the main objection to the first position is that the act shows disregard for the gift of life given to us by God, Most Generous. Life is precious because it has been given to each of us by a loving God. Euthanasia is therefore the greatest of ingratitude’s because it means throwing the gift back in the face of the giver. 





“Therefore we do not loose heart. Even though our outward 


man is perishing, yet the inward man is being renewed day 


by day. For our light affliction, which is but for a moment, is 


working for us a far more exceeding and eternal weight of 


glory, while we do not look at the things which are not seen, 


but at the things which are not seen. For the things which 


are seen are temporary, but the things which are not seen are 


eternal” (2 Corinthians 4: 16-18).





“Take not life, which God hath made sacred, except by way of


justice and law: thus doth He command you, that ye may learn


wisdom” (Qur’an 6: 151. See also Qur’an 17: 33, 5: 32).





Those opposed to euthanasia for non-religious reasons say that the practice if made legal would push hospice care into the background. Second, they say that there is an unacceptable risk that a patient could be wrongly diagnosed as terminally ill and “disposed of” before the error is identified. Third there is the fear that mercy killing to relieve physical suffering could later be applied to other forms of suffering like emotional suffering, and eventually applied even to the weak, the handicapped, the elderly and finally to the non-productive members of society. Finally, the fact that “there is no human pain that cannot be largely conquered by medication or neurosurgery” (Islamic Organisation of Medical Sciences, Kuwait, 1981, p. 65) makes nonsense of the argument that euthanasia is the only way to relieve suffering.





“Men who celebrate the praises of God, standing, sitting, 


and lying down on their sides, and contemplate the (wonders 


of) creation in the heavens and the earth, (with the thought): 


‘Our Lord! Not for naught hast Thou created (all) this! Glory 


to Thee! Give us Salvation from the Penalty of the Fire” 


(Qur’an 3: 191).








The reparation of sins through sickness and misfortune.





Narrated Abu Huraira: “Allah's Apostle said, "If Allah wants to do good to somebody, He afflicts him with trials"” (Bukhari 7: 548).





There are various hadith reports which state that the transgressions and evil deeds committed by believers are annulled through the afflictions, grief or hardships they endure in their lifetimes.





Narrated Abu Said Al Khudri and Abu Huraira: “The Prophet said, "No fatigue, nor disease, nor sorrow, nor sadness, nor hurt, nor distress befalls a Muslim, even if it were the prick he receives from a thorn, but that Allah expiates some of his sins for that"” (Bukhari 7: 545. See also Bukhari 7: 544, 7: 551, 9: 320, Muslim 6237, 6239, 6243).





So, those afflicted with calamity are encouraged to accept and endure their woes with patience.





Narrated Suhayb ibn Sinan ar-Rumi: “Allah's Apostle (peace be upon him) said: Strange are the ways of a believer for there is good in every affair of his and this is not the case with anyone else except in the case of a believer for if he has an occasion to feel delight, he thanks (God), thus there is a good for him in it, and if he gets into trouble and shown resignation (and endures it patiently), there is a good for him in it” (Muslim 7138. See also Bukhari 7: 546, 9: 558).





      God in His Mercy has made it possible for the Believer to be purified of his sins in his lifetime (through repentance, or by enduring illness or poverty etc.), at the time of death (through his suffering), in the grave (through his punishment or the supplication of others), and on the Day of Rising (through the intercession of the Prophet). 





On the other hand, God in His Justness has ensured that the Unbeliever will be afforded many of the joys of this world in return for his good deeds. So, when the Reckoning takes place, the Believer will stand before his Lord having been cleansed of his sins whereas the Unbeliever will stand in the same place having none of the good deeds which he performed during his life. 


The Qur’an states:





“But the Unbelievers, - their deeds are like a mirage in sandy 


deserts, which the man parched with thirst mistakes for water; 


until when he comes up to it, he finds it to be nothing: but he 


finds God (ever) with him, and God will pay him his account: 


and God is swift in taking account” (24: 39. See also 14: 18).





Having said this, for some of the Believers - those who were rebellious or who committed major sins - a certain period of time spent in the Fire is necessary to clear their sins, after which they will be brought out again and allowed to enter the Garden.








The importance of repentance.





If it were not for the Mercifulness of God then we would surely all be lost. We can only hope and pray that He does not deal with us at the Reckoning as we deserve, but that we will be among those Whom He forgives.





“If anyone does evil or wrongs his own soul but afterwards 


seeks Allah's forgiveness he will find Allah Oft-Forgiving 


Most Merciful” (4: 110).





Man’s eternal spirit can be cured of its afflictions through repentance. The invitation to return to piety and virtue exists for him in return for God’s mercy and forgiveness.





“Unless he repents, believes and works righteous deeds for Allah 


will change the evil of such persons into good and Allah is 


Oft-Forgiving Most Merciful” (25: 70).





However, those who repeatedly rebel against the limits set by God throughout their lifetime and then turn to God for forgiveness just before their death, their repentance will not be accepted.





“Of no effect is the repentance of those who continue to do evil 


until death faces one of them and he says "Now have I repented 


indeed"; nor of those who die rejecting faith: for them have We 


prepared a punishment most grievous.” (4: 18).





The Believer, on the other hand, is aware of the grave consequences which sin afflicts to his eternal soul and is, therefore, swift in repentance. His sincere repentance involves a firm resolution not to repeat the same wrong.





“Those who having done something to be ashamed of or wronged 


their own souls earnestly bring Allah to mind and ask for 


forgiveness for their sins and who can forgive sins except Allah?  


And are never obstinate in persisting knowingly in (the wrong) 


they have done” (3: 135).





Al-Ghazali states: “A man’s weighing of himself can only consist in his sincerely repenting of every sin before he dies, and in remedying his inadequacy in discharging his obligations towards God, and in righting the wrongs (that he committed) grain by grain, and in reconciling himself with all those who were injured by his tongue, his hands, and the bad opinions which he harboured within his breast. He should set their hearts at rest so that when he dies not a single injustice or obligation will remain to his discredit. Such a man will enter Heaven without reckoning. If, however, he should perish before making reparations for his iniquities his adversaries shall surround him, seizing him by the hand, the forelock or the throat, while one of them says, ‘You wronged me!’ And another, ‘You insulted me!’ And yet another, ‘You mocked me!’ And another, ‘You mentioned me to my discredit in my absence!’ And another, ‘You were my neighbour, but treated me badly!’ And another, ‘You had dealings with me, but cheated me!’ And another, ‘You sold something to me, but defrauded me, and concealed from me the defects of your merchandise!’ And another says, ‘You lied regarding the value of your goods!’ And another, ‘You saw that I was in need, and you were rich, yet did not feed me!’ And still another, ‘You saw me wronged, and were able to put an end to that wrong, but instead you humoured my persecutor and failed to protect me!’” (THE REMEMBRANCE OF DEATH AND THE AFTERLIFE pp198-199).





“That Day will every soul be requited for what it earned; 


no injustice will there be that Day for Allah is Swift in 


taking account” (40: 17).








7. Comparative religions: Islam and Christianity.





Death and the “inter-space”.





Catholics believe that the deceased soul is directly judged and sent immediately to Heaven, Hell, or Purgatory. The same judgement is implied in the Qur’an by the fact that the removal of the soul from the body is severe for the unbelievers and easy for the righteous, so an immediate distinction is also immediately adjudged. Also, the Qur’an states that the grave of the Blessed is made comfortable while the grave of the Damned is made agonizing. 





However, the doctrine of the Particular Judgement surely negates the necessity of a second or General Judgement occurring at the end of time. One commentator suggests that the consequences of a man’s actions can cause good or evil long after his death so, for this reason, a final accounting needs to be carried out. Or, perhaps the initial judgement is a declaration of the guilt or innocence of the soul while the final judgement, taking into account the lasting consequences of the soul’s deeds, reveals the variable reward or punishment to be assigned to each.





Nevertheless, while the Christian goes straight to Heaven, Hell, or Purgatory, the Muslim, good or bad, remains in the grave until the Day of Judgement. Although, for the Righteous Muslim in his grave a door is opened into Paradise from which he will be able to experience some of its joys and for the ungodly in his grave a door is opened into Hell from which he will feel a degree of its misery. It would seem that the main difference between the two is that the suffering souls in Purgatory are saved and can be sure of their place in Heaven while only the condemned Muslims are punished in the grave, those Muslims headed for Paradise feel only bliss in the grave. It should be noted however that an unknown number of  Muslims who are sent to Hell are, after a time, brought out and allowed to enter Paradise forever. So, the Muslim souls who are punished in the grave are not necessarily condemned forever. Much like the suffering Christians, Muslims too experience a cleansing process. Only a handful go straight to Heaven, likewise only a few go straight to Hell, the majority must undergo a purification.








Cleansing the soul.





Muslims believe that they are purified of their sins by the following means:





Repentance. The importance of repentance is stressed time and time again in the Bible. For example, Jesus exhorts us to:





“Repent, and believe in the Gospel” (Mark 1: 15. See also 


Luke 3: 3, 13: 5, Romans 2: 5).





The Believer must therefore feel and express sincere sorrow for his sins and strive for reform so as not to commit the same crime again. He must turn back towards good and away from evil in order to receive atonement and forgiveness.





Furthermore, the sinner is advised that his penitence is imperative as death erases forever the opportunity for repentance and no one knows the time when he will die  (Mark 1: 15).





By their enduring illness or poverty or grief etc (with patience and humility) or through their suffering at the time of death. R. G. Lagrange states: “Pain, suffered in a Christian manner, is most useful . . . We are purified by losing certain friendships, by losing fortune, by undergoing sickness, by family trials, for example, in the case of a person unsuitably married” (LIFE EVERLASTING pp. 31-33).





“My son, do not despise the chastening of the Lord, nor detest 


His correction; for whom the Lord loves He corrects, just as a 


father the son in whom he delights” (Proverbs 3: 11. See also 


Hebrews 12: 6).





Afflictions and adversity should not be despised, but endured with patience and with God in mind. For it is God who corrects and for the purpose of improving. The fact that the suffering is due to God means that it should never be scorned, He does not mean to inflict harm, only good, and furthermore, it should be remembered that He, better than any other, knows best how much each man can bear.





“The sisters sent to Him, saying, ‘Lord, behold, he whom 


You love is sick’. When Jesus heard that, He said, ‘This 


sickness is not unto death, but for the glory of God’” 


(John 11: 3-4).





Through their suffering in the grave. Similar to the Catholic belief of purgatory, Muslims recognise a temporary period of reparation, following death, which the saved must endure to rid themselves of their worldly misdeeds so that they may fulfil the requirements of entering Heaven. What Catholics call purgatory, Muslims refer to as the punishment of the grave. Both serve the same purpose, to purify the soul, because only perfected souls may be admitted into the presence of God.





By the supplication of others. It follows that both Muslims and Catholics seek to ease the suffering of their deceased loved ones and more generally for the souls in the grave. This is achieved mainly through prayer, the offering of charity etc.





Through the intercession of the Prophet Muhammad on the Day of Judgement. Just as the Prophet Muhammad intercedes on behalf of the Muslim community, so Jesus intercedes on behalf of those “who come to God through Him” (Hebrews 7: 25).








Resurrection and the General Judgement.





Christians and Muslims also share the belief in a universal Doomsday and subsequent resumption to life of all the souls which ever existed in the world. The Bible and the Qur’an both describe the sound of a trumpet as signalling the start of the Day of Judgement. Both Books also talk of a great gathering or summons and the reading of each soul’s assessment and decree.





Specifically, both the Bible and the Qur’an describe in similar terms the following series of events: 





Doomsday. The end of the world will see a great upheaval marked by catastrophic disasters and the total destruction of the universe.





Resurrection. The Trumpet will sound and every single soul will be brought back to life. 





Judgement. All the souls will be brought together and the Book of Deeds will then be opened. Each will receive his Judgement, according to his deeds, and rewarded with everlasting Bliss or eternal ruin.





Heaven. Heaven, or Paradise, is described in the Qur’an and the Bible as the eternal reward for the saved souls who pleased God because of their conduct in the world. Its inhabitants enjoy everlasting bliss. But the greatest reward say both the Christian and the Muslim scholars is that they come into the presence of their Lord (beatific vision). So, the soul in Heaven experiences a never-ending bliss as a result of their coming into the presence of their Lord. The resurrected body is also rewarded by all manner of physical gifts.





Hell. Again Christians and Muslims are united in their belief concerning Hell. It is regarded as a place where the ungodly souls are imprisoned forever and bear tremendous suffering on account of their rebellion in the world. While the Saved in Heaven are bestowed the beatific vision and this is the main cause of their everlasting bliss, the damned are separated from their Lord forever and this is the main cause of their everlasting misery. So the soul suffers the torment of separation, but the body is also tormented with all manner of physical afflictions.








*           *            *





No one can know for certain whether he will be among the Blessed on Judgement Day or if he will be sent to Hell. R. G. Lagrange states: “No man can know if he will persevere in good works to the end” (LIFE EVERLASTING p. 261). Likewise, R. G. Lagrange states: “Deathbed conversion, however difficult, is still possible. Even when we see no sign of contrition, we can still not affirm that, at the last moment, just before the separation of the soul from body, the soul is definitively obstinate. A sinner may be converted at that last minute in such fashion that God alone can know it . . . Return to God is always possible, up to the time of death” (LIFE EVERLASTING p. 46, 49). Clearly, man can during the course of his life, secure faith or not, loose his faith thereafter or temporarily, partake in evil momentarily or consistently and so on. Faith is not something which, when acquired, becomes fixed; but rather, it is always increasing or decreasing. So, at times we are inclined towards the good, and at others toward the evil. Some scholars including St. Thomas (LIFE EVERLASTING p. 67) maintain that it is the final inclination of an earthly soul, which fixes forever his position in the Hereafter.





Therefore, if we cannot be sure of our destiny, we can only hope and pray and strive as best we can to avoid sin, to be humble and patient, to be loving and charitable and most importantly to practice true devotion to God, conducting ourselves in a way that will please Him and refraining from those things which displease Him.





The dying man should prepare himself for death by recalling and repenting the sins of his life. He should view his passing as a point of transition and hope to be granted the beatific vision. He should have faith. He should arrange to be informed of his nearing death so that he may prepare himself. R. G. Lagrange states: “It is a lack of faith when friends do not dare warn a sick person that he is going to die. It is a sin” (LIFE EVERLASTING p. 56).





The healthy man should not forget that he has only a short time in the world, and that his term may end at any moment. He has the opportunity to do good for as long as he is on the earth. But once removed, the opportunity to earn merit ends. So, he should be tireless in his striving to please his Lord while he still can. Jesus said: 





“I must work the works of Him who sent Me while it is day; 


the night is coming when no one can work” (John 9: 4).





The Qur’an states:





“Hearken ye to your Lord before there comes a Day which there 


will be no putting back because of (the ordainment of) Allah! That 


Day there will be for you no place of refuge nor will there be for 


you any room for denial (of your sins)!” (42: 47).








*           *            *





The Qur’anic and Biblical texts are united when they speak of the afterlife. They both seek to explain to us the immensity of the human soul and that God alone can satisfy it. However, only the Grace of God saves the Elect. Thus said we must still have faith, and strive to do our best, try to keep within the limits He set, beg forgiveness for our mistakes and to hope that we will be included among the Blessed. 





God tells us there is a place of pain, perhaps these are all the words needed to save some. Good. But, better I think to develop one’s love of God as opposed to a fear of His wrath. Coupling the two can only better our standing. 





The remembrance of death is a healthy pursuit, but remembrance of God is better. Loving less the worldly things, which distract and mislead us is crucial for a speedy progress.





Each and every one of us has the potential of reaching the heights of nobility, but also to the depths of corruption. If we judge ourselves and even speculate our destiny we should beware of complacency, because no one knows his fate. Better, instead, to hope and pray and to put our trust in God, to have patience, and to fight everyday for His pleasing. Every day is a fight, a fight for our lives without end. We all come from God and all must struggle, if necessary on our hands and knees, back to Him. We must continue to learn about Him, to love Him and to serve Him. This is our only chance.





The various theologies separate only on the minor details. These particulars on the whole are not so relevant, and at times the arguments are a waste of time, best left for those who endeavour to know the unknowable. I believe on these points we should take heed of the clear and leave the turbid. There is a world waiting for us, which we cannot hope to comprehend in our lifetimes and time is of the essence because our trial may end at a moment’s notice. We must instead prepare for our end and treat everyday as if it were the last. C. S. Lewis states: “There is a real choice after death? My Roman Catholic friends would be surprised, for to them the souls in Purgatory are already saved. And my Protestant friends would like it no better, for they’d say that the tree lies as it falls. They’re both right, maybe. Do not fash yourself with such questions. You cannot fully understand the relations of choice and Time till you are beyond both. And ye were not brought here to study such curiosities. What concerns you is the nature of the choice itself” (THE GREAT DIVORCE p. 55).





Finally, it is my sincere hope that this essay has been faithful to the teachings of the various creeds, and that it has argued well the case for unity. Christians, Muslims and Jews especially should know that they have much (everything) in common and very little to get upset about. Surely the three faiths (among others) will all be represented in Heaven (Revelation 7: 9) united, and forever delight in each other's company. I pray then, that my efforts have gone some way to soften the heart. 





More importantly, this essay is for the agnostics. Those whose first step is the most difficult. I hope this helps. 





I pray that this is enough to make a difference, to encourage even greater strivings for God’s pleasing and greater efforts to avoid His wrath.








Glossary.








Ashab al-Mash’ama	“Companions of the Left”, or the people of the


	 Hell-fire (Qur’an 56: 9).





Ashab al-Maymana	“Companions of the Right”, or the people of


	Paradise (Qur’an 56: 8).





‘Azra’il	The Angel of Death





Barzakh	The inter-space, or period between the death of


	the body and the Resurrection.





Dajjal	The false Messiah, otherwise known as the


	“cheater”, or the deceiver, who will appear at


	the end of the world.





Dhari	Bitter and loathsome plant found in Hell which 


	will be the food of the Damned.





Dhikr	Remembrance for the sake of God.





Houri	The dark-eyed, and pure maidens of Paradise.





Iblis	The Devil, also called Shaytan.





Israfil:	The archangel in charge of blowing the Trumpet


	on Doomsday.





Jahannam	Hell, Gehenna.





Janna	Heaven, Paradise, the Garden.





Katibun	The recording angels (Qur’an 82: 10-12).





Mahshar	The place of the Gathering on the Day of


	Resurrection.





Malik	The archangel in charge of Hell.





Al-Masih as-dajjal	The Antichrist. 





Mawazin 	The scales used to weigh the deeds of men at 


	the Judgement.





Mawqif	The “Standing” on the Day of Judgement.





Munkar and Nakir	The angels whose task is to question the 


	deceased in the grave.





Sirat 	The bridge between Heaven and Hell.
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