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Introduction


Why do we do what we do?  Why do we believe what we believe?  Where on earth did some of our ridiculous traditions come from?  Us as Americans fail to ask these important Truth-seeking questions.  I spent the first 20 years of my life never really wondering why we brought a stupid tree into our house once a year, or why we put up stockings, or sing about a Yule log, or make wreaths.  Many “Christians” have discovered a few of the evils involved with Halloween, but did they ever think to wonder where Valentine’s Day originated, or Ground Hog’s Day, or Mother’s Day, or Easter Bunnies and Easter Eggs?  The sad fact is, most people don’t want to know nor do they care.  Do you ever wonder why Christians tithe to a denomination, or why they meet on Sunday, or why they use images (such as the cross) in their worship when it is strictly forbidden by the second commandment?  All of these questions and more will be discussed in the following pages.


WARNING!! Learning the following information will make you accountable, and will require further action on your part.  After reading this book, any failure to attempt a lifestyle change could result in permanent damage of your relationship with the Creator.

Babylon


In the Old Testament, Babylon is the ultimate kingdom of darkness that takes the Israelites captive when they continually broke the Covenant of Love made with them and the Creator.  The New Testament writings (particularly Revelation) discusses this kingdom as again being the rulers of this earth.


Pagan Babylon finds its roots all the way back with Nimrod, who was a mighty hunter against Yahuah (Gen. ?:?).

Pagan Festivals

Ex 32:5, Rev 18:4, Deut 12:13

Birthdays

Christmas

Easter

Valentine’s Day

Halloween

Mother’s Day

Ground Hog’s Day

History of “modern-day” “universal” “pagan” “Christianity”


I recently found a very pagan website that used the term Christo-paganism.  As a Christian boy, I was always taught that Pagans and Christians were opposites, but this website claims otherwise, and my research proves their claim to be correct.

Babylon Today – The Bavarian Illuminati

1 - Grant, Michael.  Constantine the Great:  The Man and His Times.  Macmillan Publishing Company, 1993.

Evelyn Waugh [in her book, Helena] concluded, ‘The Age of Constantine is strangely obscure.  Most of the dates and hard facts, confidently given in the encyclopedias, soften and dissolve on examination’ (1-p xi).


Impartiality, in the later Roman empire, was not generally required of a ‘historian’.  What people wanted was a stereotyped form of history, without too much attention to the truth – which was, in any case, extremely hard to recover.  So uncertainty, fiction and falsehood abounded, both on the side of the government and among those who were opposed to it (1-p 3).


If we are to understand Constantine at all, we have to read Eusebius with a grain of salt.  Eusebius was not only a mediocre stylist but a depressingly unobjective historian.  Despite his occasional touches of scholarly caution, and his refusals from time to time to believe improbabilities and lies (notably in the matter of Constantine’s ‘vision’), he falsified the emperor into a mere sanctimonious devotee, which he was not, and showed himself guilty of numerous contradictions and dishonest suppressions, and indeed erroneous statements of fact, or untruths.  For, even if not deliberately fraudulent, Eusebius was indifferent to precision, for example in relation to chronology, and his quotations from sources are often inaccurate and garbled.  Eusebius was learned enough, but incapable of assimilating what he had learnt.  But no mater, for the works he wrote were, in fact, intended as colorful romances, and that is what they were (1-pp 4f).


Constantine was dedicated to his own personal success, and despotically determined at all costs to achieve it, even if this meant an occasionally devious approach and a tendency to make too rapid decisions on inadequate grounds.  He brooded in a reserved and reticent way, and dreamed at night, and believed he saw visions, and was subject to dangerous fits of suspicion and jealousy and violent fury and blind anger.  Sometimes these outbursts were short-lived, but on other occasions they led to murders.  Eutropius and Gibbon were right in stressing his deterioration towards the end of his life when absolute power had corrupted him, and he was ‘raised by conquest above the necessity of dissimulation’ (1-pp 107f).


Eutropius declared that Constantine was responsible for many murders of his ‘friends,’ and this was unmistakably true.  There was a long list of his victims.  Constantine’s behavior is inexcusable by any standards, and casts a blot on his reputation.  Being an absolute autocrat, he believed that he could kill anyone (1-p 109).


Two of the murders included the execution of his eldest son Flavius Julius Crispus, followed by the execution of his second wife Flavia Maxima Fausta as well.  We must ask whether Crispus had taken any action which prompted Constantine to kill him.  But this is a question that we cannot answer, and the Christian writers do no help us, since they embarrassedly avoid the incident altogether (1-pp 110ff).


Constantine had deprived himself of his eldest son quite wrongly and unnecessarily: he is said to have erected a golden statue ‘to the son whom I unjustly condemned’ (1-p 113).


So Constantine murdered both his eldest son and his wife.  It could well be argued that they are the deeds of a tyrant whose feelings had got completely out of hand (1-p 114).


As for Constantine himself, the murders could well have helped to enhance in his personality the features of the savage, degenerate tyrant which he seemed to Julian the Apostate and Edward Gibbon, particularly in his somber last years (1-p 115).


Constantine more than quadrupled the area of the old Byzantium.  According to Eunapius most of the new arrivals were drunkards: ‘for the sake of applause in the theatres, Constantine organized drinking bouts of vomiting men close to himself’ (1-p 120).


While on his way south to Massilia in 310, Constantine made a short detour to visit ‘the most beautiful temple in the entire world’ – at a place that was probably, since the god worshipped there was Apollo, the shrine of Apollo Grannus at Grannum.  There, the speaker declared, Constantine experienced a vision of Apollo, attended by Victory, offering him four laurel wreaths, each of them signifying thirty years of success.  In Apollo, Constantine recognized not only the protector of his family, but his own self: youthful, handsome, happy, a bestower of salvation, the ruler of the world whose coming was prophesied in Virgil’s Fourth Eclogue.  And so Constantine, after he had won his victory over Maxentius in 312, fulfilled the vows he had made and presented generous gifts to the shrine of Apollo.  It is not to be supposed that this account of Constantine’s vision is authentic, or that he ever experience such a vision at all.  The account of Constantine’s vision of Apollo can be regarded as a fiction, invented in the hope that a great temple would receive financial aid form the emperor.  Another tale of this supposed vision explains how Constantine saw a cross and was granted a sign by God that he will conquer.  It is a pity that this tale does not seem to be truthful for more reasons than one.  First, it made a find and dramatic account.  Secondly, it displayed the sort of legend that always clustered round Constantine, who was particularly liable, also, to visionary experiences (like his mother Helena, who allegedly saw visions in the Holy Land).  And thirdly, because the student of history has to admit that they form part of the historical picture, because they were invented and circulated and people believed in them and acted accordingly.  The fourth century was an age of supposed visions.  There were many self-declared visionaries, including people who were believed to be sorcerers.  According to C.E. Coleman in his book, Constantine the Great and Christianity, ‘The great intervention of God or gods, angels or demons, figured in most stories of great events, whether narrated by Christians or pagans.’  Apollo was equated with the Sun-god, and the form of monotheism which particularly appealed to Constantine in his early years was the worship of the Sun. In 311 Constantine hailed the Sun as his tutelary god, and persistently portrayed the same deity on his coinage as his invincible companion (‘Soli invicto Comiti’).  Coins attribute his victories to the Sun, and Julian the Apostate speaks of Constantine’s special links with the Sun-god  (1-pp 131ff).


Constantine may well have believed that Christ and the Unconquered Sun-god were both aspects of the Highest Divinity, and that no mutual exclusiveness existed between them or separated them.  And indeed he was not the only man to take this view, which allotted the solar religion a sort of middle ground between paganism and Christianity.  Old Testament prophecy was interpreted as identifying the ‘Sun of Righteousness’ with Jesus Christ and depicted by statues resembling the young Apollo or SolClement of Alexandria writes of Christ driving his chariot across the heavens like the Sun-god, and a tomb mosaic found beneath St. Peter’s at Rome, probably made early in the fourth century, displays him in this chariot, mounting the sky in the guise of Sol.  Moreover, Sol remained a Christian symbol, and on a coin of Vetranio (c. 350), with a Christian inscription, Sol Invictus crowns the Christian standard, the labarum.  The Christian Sunday was manifestly named after the Sun, and Tertullian remarks that many pagans believed that the Christians worshipped the Sun, because it was on Sundays that they met, and prayed to the east, in which the Sun rose.  Moreover, in the fourth century, in the western part of the empire at least (the date in its eastern regions is uncertain), there began the commemoration of December 25th, the Sun-god’s birthday at the winter solstice, as the date for the birth of Christ.  Evidently then, in the minds of the less well informed sections of the population, Christianity and Sun-worship were easily and thoroughly entangled and merged.  This was all too clear to Pope Leo I the Great (440-61), who reprimanded his congregation for performing devotions to the Sun on the steps of St. Peter’s before turning their backs to it and entering the Basilica to perform Christian worship there.  Nearly a century earlier when Julian the Apostate had reverted to the pagan religion, this sort of feeling made it easy for many to abandon Christianity in favor of solar monotheism.  The bishop of Troy was an interesting case in point.  He found it possible at that time, with a clear conscience, to switch from Christian to pagan belief, because even while holding Episcopal office, he had secretly continued to pray to the Sun (1-pp 135f).


In subsequent years, after he had won his war against Maxentius, Constantine claimed that at an earlier stage, probably in Gaul, he had been granted a vision of the Cross in the sky (Eusebius recorded his assertion nearly a quarter of a century later).  This was an epoch in which visions were frequently and continually seen, or imagined to be seen, by all and sundry.  Indeed, it is possible that he had seen a cross in the sky, where the sun occasionally presents such an image, known as the ‘halo phenomenon.’  However, even if that was so, there is something peculiar about Constantine’s assertion that the soldiers in the army saw the cross as well.  If so, they remained extraordinarily silent on the subject.  And there is something peculiar, too, about Constantine’s assertion that the cross he saw in the vision was accompanied by an inscription, reading ‘by this sign you will conquer.’  Inscriptions in the sky are not very plausible, and it is possible to look behind the polite words of Eusebius (written down only after Constantine’s death) and to detect that even he believed that the emperor was not altogether telling the truth about his vision – which was, in fact fictitious: or rather, the inscription and its visibility to the army were fictitious, although Constantine may perhaps have seen some natural phenomenon in the sky which he later looked back on as a heaven-sent Christian symbol.  For Constantine was extremely disposed to see visions.  A series of visions allegedly continued throughout his life, the products of his passionate, superstitious convictions.  And as regards this vision of the cross in the sky, it is only too probable, that in due course, Constantine came to believe that this vision has appeared to him.  In the words of MacMullen, ‘Constantine’s miracle was a purely psychological even compressed into a form dictated by the art and mythopoeia of the day’ (1-pp 138f).


 According to Eusebius, “Around noon-time, he saw before him in the sky the sign of a cross of light.  He said it was above the sun, and it bore the inscription, ‘Conquer with this.’  The vision astounded him, as it astounded the whole army which was with him on this expedition and which also beheld the miraculous event.  When he was asleep, the Christ of God appeared to him and he brought with him the sign which had appeared in the sky.  He ordered Constantine to make a replica of this sign which he had witnessed in the sky, and he was to use it as a protection during his encounters with the enemy.  In the morning Constantine told his friends of this occurrence.  Then he summoned those who worked with gold or precious stones, and sat among them and described the appearance of the sign.  He told them to represent it in gold and precious stones.”  It seems likely that Constantine’s account of his pro-Christian dream falls into a more credible category, since it was apparently based on a real dream, and not on a dubious visionary experience.  The ancient world was as credulous of significant nocturnal dreams as it was of other kinds of visions.  Divine powers were believed to visit people very often in their dreams and give them messages, and this was thought to apply particularly to great and powerful men.  According to Eusebius, it was now that he began to devise his special standard, the labarum, which displayed the Christogram (Chi-Rho) at the summit of the cross, and which became a magical, miraculous amulet, almost the equivalent of the Ark of the Covenant.  Eusebius himself had seen the labarum in the emperor’s private apartment, and he interpreted it as a ‘sign of salvation.’  But when he associates the standard with the dream, one wonders if Eusebius is not fusing together two experiences, the report he had received about the dream, and his later sight of the labarum itself, after it had become Constantine’s standard.  The labarum took the form, Eusebius tells us, of a long spear, covered with gold, and joined by a transverse bar which gave it the shape of the cross.  At the summit was a wreath made of gold and precious stones: and it was within this wreath that the Chi-Rho sign was inserted.  The labarum, then, was an amalgamation of religious banner and military vexillum (emblem of power), analogous  to a standard earlier employed by the Mithraists.  This standard was in existence, as a Christian emblem, in 317; but attempts to link it to the happenings of 312 may perhaps be rejected as anachronistic, or at least dubious.  The Chi-Rho was, previously, almost unknown as a Christian emblem: no pre-Constantinian uses of the letters in such a role have been identified.  Certainly, the Chi-Rho had appeared, but in quite a different and non-Christian context, as pagan papyri indicate.  For the men who were writing or reading these papyri employed the sign to mark a valuable or useful passage, Chi-Rho standing for the Greek chreston, meaning ‘good.’  The symbol also bore some resemblance to the mystic Egyptian ankh, and others might have noted or assumed a connection with the worship of the Sun or Appollo or Mithras, or it might just have been regarded as a good-luck sign.  Subsequently, it became a Christian symbol.  It seems reasonable to suppose that it was prompted by Constantine himself.  In other words, the Chi-Rho had a double meaning, one for pagans and one for Christians.  Double meanings were nothing new for Constantine, who had been brought up in an atmosphere that required dissimulation.  The Chi-Rho may have appeared again in his statue at Constantinople, which was not only adapted from a representation of Apollo but possessed the radiate crown of the Sun-god and faced the Rising Sun.  The Christogram could be reverenced by both pagans and Christians: an illustration of Constantine’s desire to play to both audiences.  Indeed, that may have partly been the reason why he welcomed both the Chi-Rho and the labarum – because of their ambiguity, which was convenient for his purposes.  And in particular this ambiguity may have helped him to pursue his drive in favor of Christianity.  The immediate result of Constantine’s dream was that he was said to have decided to inscribe the Chi-Rho upon the shields of his soldiers (1-pp 140ff).


The simple ‘wooden cross,’ so Christians said, had appeared as military emblems of the third-century pagan army (1-p 144).


Constantine became wholeheartedly converted to Christianity, but the date of this even has been extensively debated.  One school of thought maintains that he had undergone this conversion a good deal earlier than the Battle of the Milvian Bridge (when he supposedly had his vision, 312); after all, he already had Christian bishops in his entourage as he marched on Rome.  Constantine did what that power seemed to have told him to do in his dream, and victory followed.  So henceforward this Christian God was for ever his Lord and Master (1-p 146)


Constantine could not see the point of Jesus’ Crucifixion without some mental acrobatics.  He hardly ever mentions the theology which proclaimed and explained the Crucifixion, and he saw the Cross not so much as an emblem of suffering as a magic totem confirming his own victoriousness (1-p 149).


Constantine liked the idea of backing Christianity because he wanted to have its effective organization on his side.  He believed firmly that by doing so he could restore to the Roman state the unity which the persecutions had shown to be so sadly lacking.  Indeed, that was his dominant aim, to achieve through the adherents of this religion, unity in the Roman empire (1-p 151).


Constantine had not great taste for speculation, and not much knowledge of the Bible.  But he worked hard to give his simple, emotional, somewhat weird beliefs a scriptural backing.  Yet his religion has been called a crude fetishism, and he was said to be at the mercy of any theologian who caught his ear (1-p 151).


Constantine had no objection to being ranked with Christ’s Apostles.  Indeed, he arranged to be buried in the Church of the Holy Apostles at Constantinople, with monuments and relics of the Twelve Apostles around him.  This made it seem that he was greater than they had been; or, at the very least, that he saw himself as the Thirteenth of them (1-p 152).


The main reason why Constantine favored Christianity was because he believed that it would encourage unity in the empire (1-p 161).


Theoretically, Constantine was glad to exercise, and proclaim, the toleration which he felt to be advisable: ‘Let those who are in error be free to enjoy the same peace and quietude as those who believe.  Let each hold to that which his soul desires, and let him use this to the full.’  Even the pagans, said Constantine, must be spared, and allowed to do what they wish:  ‘You who think it to your interest, go to the public altars and temples and celebrate the rights of your traditional faith: for we do not forbid the ceremonies of past practice to be performed in the light of day’ (1-p 179).


As for divination or soothsaying, Constantine’s laws on the subject seem somewhat contradictory and incoherent.  He did nothing much to stop soothsaying in private houses – or rather, having done just that, he cancelled the measures soon afterwards (and sometimes resorted to entrail divination himself).  With regard to public divination, he was, at first, distinctly tolerant.  Thus he explicitly permitted the practice in 320.  Nevertheless, he acted against public divination after 324, fearing that the secrecies involved, could lead to political subversiveness.  All the same, public divination continued until at least 358.  Subversion was also suspected to be a possible outcome of astrology.  But Constantine, being highly superstitious, did not actually proceed against the art, and duly consulted astrologers himself (for example, in 326-28) (1-p 181).


To the Jews – the traditional foes of Christianity and killers of Jesus – Constantine, as a devoted new convert to the Christian faith, was openly unsympathetic.  Although he allowed rabbis exemption from municipal, there were anti-Jewish laws, including one which forbade Jews to circumcise Christian slaves.  Moreover, some Jews who tried to rebuild the temple at Jerusalem were brutally punished  (1-p 182).


Christianity was apparently behind the elevation of Sunday as a public holiday and day of rest, despite a manifest solar background.  ‘All magistrates, city-dwellers and artisans,’ decreed Constantine in 321, ‘are to rest on the venerable day of the Sun’ (1-p 184).


Constantine’s creation of churches overshadowed his secular buildings.  They were a showy extravagance aimed at a mass audience (1-p 187).


Quite a number of Christian churches had existed before the Constantinian revolution, and they were not by any means all humble house-churches, although these, following the New Testament patter, had continued to exist (1-p 190).


These splendid churches, which set such a stamp on the future, owed a great many features to the pagan basilicas of the past, which had served at one and the same time as market, meeting-place and law court.  Indeed, the new Christian buildings owed these pagan basilicas the main lines of their entire structure, including the arrangement of the windows.  The interiors of the church as a whole were spacious, dignified and designed to encourage spiritual elevation.  It was usual, moreover, for a Constantinian basilica to be entered from the west, so that the rising sun poured its rays of light upon the celebrating priest as he stood in front of the altar facing the worshippers.  For the essence of this whole dramatic arrangement was light.  Incorporeal and insubstantial, as it shone through the windows of the nave, this shining light left what lay below in reverent penumbra, while bathing all the rest of the building, and the congregation, in its luminous radiance.  And in all Christian basilicas, throughout the empire, this light of the sun was enhanced by brilliant internal coloring, provided by paintings and mosaics and precious metal objects and jeweled robes, of which oil-wicks and candles prolonged the shimmerings and flintings into the night.  The ceilings with gilded beams made the whole chamber seem like a sunrise.  And in the windows glows stained glass, so that they look like fields studded with gorgeous flowers.  The exteriors of the churches, although less elaborately decorated than the interiors, displayed paints of every color reflecting their gold.  Later in the century, some priests were complaining about the excessive magnificence of all this decoration (1-pp 191f).
 


Despite the gifts that were showered on the churches by individuals – gold and silver chandeliers, lamps and candle-sticks, chalices, jugs and patens and jars – the creation and maintenance of these churches required enormous imperial endowments, and the expenditure of a great deal of money, much of which had to be found from the already oppressive taxation that Constantine imposed on the empire (1-pp 193f).


Constantine’s cathedral, the Basilica Constantiniana, dedicated to Our Savior – probably the first large Christian ecclesiastical building – was erected, by means of the endowment from 29 estates, upon the site formerly occupied by the barracks of the cavalry guard, who had fought for Maxentius against Constantine.  Constantine’s church had a loftly apse, where there were seats for the bishop and his clergy.  This apse was separated from the main body of the church by a silver screen resting upon a double row of columns, and silver statues of Jesus stood on either side of the screen: an image of the Resurrected Christ, between four angels, facing the clergy, and a statue of Christ as Teacher facing the congregation – which could add up to several thousand people in a church of this size.  Seven golden altars stood in the apse and the sacristies, and the 115 chandeliers and 60 candlesticks which illuminated the Basilica at night were made of gold and silver as well.  The church was destined to frequently rebuild and restored from the fifth and eight centuries onwards. (1-p 195).


Constantine’s most astonishing construction at Rome was St. Peter’s.  The new church was designed to house vast numbers of pilgrims, coming to venerate the place where St. Peter was believed to have met his death and been buried.  In the second century, a shrine and monument of Peter had been established on the site.  It was surrounded by pagan tombs, belonging to an extensive necropolis.  When Constantine began to build his Basilica, the chambers of those tombs were filled in with earth, and their tops leveled down.  Thus, a large terrace was brought into existence, running deep into the slope of the Vatican hill.  On this terrace the huge Constantinian Basilica of St. Peter was erected, enclosing the saint’s shrine.  The immense cost and labor involved in conquering the problems of this difficult site show how much weight Constantine attached to siting his church at the precise spot where Peter was supposed to have been buried.  This was, therefore, a church combined with a very special martyrium, the shrine of the martyred Peter himself (1-pp 196f).


The questionnaire employed at baptism in AD 200, if not earlier, ran as follows: ‘Do you believe in God the Father Almighty?  Do you believe in Jesus Christ, the Son of God, who was born by the Holy Spirit from the Virgin Mary … ?   Do you believe in the Holy Spirit in the Holy Church? (1-p 211).


In 337, at the very end of his life when he knew he was about to die, Constantine had himself baptized.  He delayed his baptism through fear of God.  Believing, as he did, in divine anger, he was terrified about the future of his soul, which would be imperiled if, after baptism, he did anything wrong (1-pp 211f).


After his death, Constantine was deified, as his coinage records: a curious indication that his adoption of the Christian faith did not prevent this pagan custom from being retained.  Even in his lifetime, in 326, a bronze medallion had shown one of his sons presenting him with a globe surmounted by a phoenix, indicating rebirth and immortality (1-p 215).


Constantine was murderous, and the many whom he murdered included not only his rival Licinius (to whom he had promised survival) but also his own eldest son and his own second wife Fausta.  It is a mocking travesty of justice to call such a murderer Constantine the Great.  Or, perhaps not: for what does Greatness mean?  Constantine was superlative military commander, and a first-rate organizer.  He was also an utterly ruthless man, whose ruthlessness extended to the execution of his nearest kin, and who believed that he had God behind him in everything he did.  That, surely is the stuff of which the most successful leaders are made (1-pp 226f).

2- Hislop, Alexander.  The Two Babylons.  A&B Publishers Group, (no date given).


There has never been any difficulty in the mind of any enlightened Protestant in identifying the woman “sitting on seven mountains,” and having on her forehead the name written, “Mystery, Babylon the Great,” with the Roman apostacy.  No other city in the world has ever been celebrated, as the city of Rome has, for its situation on seven hills.  Pagan poets and orators, who had no thought of elucidating prophecy, have alike characterized it as ‘the seven hilled city.’  Now, while this characteristic of Rome has ever been well marked and defined, it has always been easy to show. That the Church which has its seat and headquarters on the seven hills of Rome might most appropriately be called “Babylon,” inasmuch as it is the chief seat of idolatry under the New Testament, as the ancient Babylon was the chief seat of idolatry under the Old.  It has been known all along that Popery was baptized Paganism; but God is now making it manifest, that the Paganism which Rome has baptized is the very Paganism which prevailed in the ancient literal Babylon.  The Providence of God, conspiring with the Word of God, by light pouring in from all quarters, makes it more and more evident that Rome is in very deed the Babylon of the Apocalypse; that the essential character of her system, the grand objects of her worship, her festivals, her doctrine and discipline, her rites and ceremonies, her priesthood and their orders, have all been derived from ancient Babylon; and finally, that the Pope himself is truly and properly the lineal representative of Belshazzar (2-pp 1f).

Schmalz, Reuven Efraim and Raymond Robert Fischer.  The Messianic Seal of the Jerusalem Church.  Olim Publications, 1999.

None of the verse wherein these 63 uses (34-OT, 29-NT) [of the fish in the Bible] are made, provide even the slightest hint of direct or indirect scriptural support of the commonly understood notion that the fish is a symbol of Yahshuah (p 68).

Many Christians may yet be unaware that the fish symbol, to which they give credence, has distinctly evil roots.  The fish was worshipped as the emblem of fecundity; the pagan god Dagon, among the Philistines, half man half fish; also in Assyria (p 70).

