Readings 8
1.

Atha kho Venaagapurikaa braahma.nagahapatikaa yena Bhagavaa ten’upasa.mkami.msu; upasa.mkamitvaa app’ekacce Bhagavanta.m abhivaadetvaa ekamanta.m nisiidi.msu, app’ekacce Bhagavataa saddhi.m sammodi.msu … ekamanta.m nisiidi.msu, app’ekacce naamagotta.m saavetvaa ekamanta.m nisiidi.msu, appekacce tu.nhiibhuutaa ekamanta.m nisiidi.msu. Ekamanta.m nisinno kho Venaagapuriko Vacchagotto braahma.no Bhagavanta.m etadavoca: 

Then indeed the Brahmins and householders of Venagapurika approached the Blessed one.  Having approached some saluted the Blessed One and sat down on one side; some exchanged greetings with Blessed One … and sat down on one side; some announced their name and clan and sat down on one side; some stayed silent and sat down on one side.  Sitting on one side Venagapurika Vacchagotta the Brahmin spoke thus to the Blessed One: 
«Acchariya.m, bho Gotama, abbhuta.m, bho Gotama Yaavañc’ida.m bhoto Gotamassa vippasannaani indriyaani, parisuddho chaviva.n.no pariyodaato. Seyyathaapi, bho Gotama, saarada.m badarapa.n.du.m parisuddha.m hoti pariyodaata.m; evameva.m bhoto Gotamassa vippasannaani indriyaani parisuddho chaviva.n.no pariyodaato. Seyyathaapi, bho Gotama, taalapakka.m sampati bandhanaa pamutta.m parisuddha.m hoti pariyodaata.m; evameva.m bhoto Gotamassa vippasannaani indriyaani parisuddho chaviva.n.no pariyodaato.”

“It is wonderful, master Gotama, it is marvelous, master Gotama!  That is, the faculties of master Gotama are tranquil, the complexion clean and unblemished.  Just as indeed, master Gotama, the fresh light yellow jujube fruit is clean and unblemished, and just as, master Gotama, the palm fruit freshly released from the stalk is clean and unblemished, thus are the faculties of master Gotama tranquil, the complexion clean and unblemished.”
(A.N. 3.7.3. Venaagapurasutta.m)
3.
Na ta.m kamma.m kata.m saadhu - ya.m katvaa anutappati; 
yassa assumukho roda.m - vipaaka.m pa.tisevati. 
That deed is not done well, which is repented after it has been done;

And weeping one bears the fruit from it with a tearful face.

Ta.m ca kamma.m kata.m saadhu - ya.m katvaa naanutappati;
yassa patiito sumano - vipaaka.m pa.tisevati.
That deed is done well, which is not repented after it has been done;

And delighted one bears the fruit from it with a joyful mind.

(Dhp 5, 67-68)
Further Readings 8
1.

Eka.m samaya.m Bhagavaa Vesaaliya.m viharati Mahaavane Kuu.taagaarasaalaaya.m. Atha kho Siiho senaapati yena Bhagavaa ten’upasa.mkami; upasa.mkamitvaa Bhagavanta.m abhivaadetvaa ekamanta.m nisiidi. Ekamanta.m nisinno kho Siiho senaapati Bhagavanta.m etadavoca - «Sakkaa nu kho, bhante, Bhagavaa sandi.t.thika.m daanaphala.m paññaapetu.m»ti?
At one time the Blessed One was staying at Vesali in the pavilion of the Great Park.  Then the general Siha approached the Blessed One, and after approaching he greeted him then sat down on one side.  Sitting on one side, the general Siha spoke thus to the Blessed One – “Would it be possible, reverend sir, for the Blessed One to make known the visible fruit of generosity?”
«Sakkaa, Siihaa»ti bhagavaa avoca - «daayako, Siiha, daanapati bahuno janassa piyo hoti manaapo. Ya.m pi, Siiha, daayako daanapati bahuno janassa piyo hoti manaapo, ida.m pi sandi.t.thika.m daanaphala.m.
“It is possible, Siha” the Blessed One said.  “A generous lay donor is cherished by and pleasing to a great number of people.  That a generous lay donor is cherished by and pleasing to a great number of people, this is a visible fruit of generosity.”  
«Puna ca para.m, Siiha, daayaka.m daanapati.m santo sappurisaa bhajanti. Ya.m pi, Siiha, daayaka.m daanapati.m santo sappurisaa bhajanti, ida.m pi sandi.t.thika.m daanaphala.m.
“And furthermore, Siha, virtuous people associate with a generous lay donor.  That virtuous people associate with a generous lay donor, this too is a visible fruit of generosity.”

«Puna ca para.m, siiha, daayakassa daanapatino kalyaa.no kittisaddo abbhuggacchati. Ya.m pi, Siiha, daayakassa daanapatino kalyaa.no kittisaddo abbhuggacchati, idam pi sandi.t.thika.m daanaphala.m.
“And furthermore, Siha, excellent renown is spread forth about a generous lay donor.  That excellent renown is spread forth about a generous lay donor, this too is a visible fruit of generosity.”

«Puna ca para.m, Siiha, daayako daanapati ya.m yadeva parisa.m upasa.mkamati - yadi khattiyaparisa.m yadi braahma.naparisa.m yadi gahapatiparisa.m yadi sama.naparisa.m - visaarado upasa.mkamati ama.mkubhuuto. Ya.m pi, Siiha, daayako daanapati ya.m yadeva parisa.m upasa.mkamati - yadi khattiyaparisa.m yadi braahma.naparisa.m yadi gahapatiparisa.m yadi sama.naparisa.m - visaarado upasa.mkamati ama.mkubhuuto, ida.m pi sandi.t.thika.m daanaphala.m.
“And furthermore, Siha, whichever assembly a generous lay donor approaches – be it warrior caste, Brahmins, householders, or recluses – he approaches them confident and with a clear conscience.  That whichever assembly a generous lay donor approaches – be it warrior caste, Brahmins, householders, or recluses – he approaches them confident and with a clear conscience, this too is a visible fruit of generosity.”

«Puna capara.m, Siiha, daayako daanapati kaayassa bhedaa para.m mara.naa sugati.m sagga.m loka.m upapajjati. Ya.m pi, Siiha, daayako daanapati kaayassa bhedaa para.m mara.naa sugati.m sagga.m loka.m upapajjati, ida.m samparaayika.m daanaphala.m»ti.
“And furthermore, Siha, at the break up of the body, after death, a generous lay donor is reborn in a happy place, even in heaven.  That at the break up of the body, after death, a generous lay donor is reborn in a happy place, even in heaven, this is a fruit of generosity in the next world.”

(A.N. 5.4.4. Siihasenaapatisutta.m
Anguttara Nikaya V.34 Siha Sutta
http://www.accesstoinsight.org/canon/sutta/anguttara/an05-034.html)
3.
Akkodhano’nupanaahii - amaayo rittapesu.no; 
kalyaa.namitto so bhikkhu - eva.m pecca na socati. 
A person without ill-will, or grudges, non-deceitful, free from slander;

This monk who has a noble companion, after death he does not grieve.

4.
…

«I.mgha, tva.m mahaaraaja, Kalasigaama.m cintehii»ti.
“Go on then, great king, think about Kalasigama.”

«Cintito, bhante»ti.
“I have thought about it, venerable sir.”

«I.mgha, tva.m mahaaraaja, Kasmiira.m cintehii»ti.
“Go on then, great king, think about Kashmir.”

«Cintita.m bhante»ti.
“I have thought about it, venerable sir.”

«Katama.m nu kho, mahaaraaja, cirena cintita.m, katama.m siighataran»ti?
“Which thinking took a long time, great king, and which a short time?”

«Samaka.m bhante»ti.
“The same, venerable sir.”

«Evameva kho, mahaaraaja, yo idha kaala.mkato Brahmaloke uppajjeyya, yo ca idha kaala.mkato Kasmiire uppajjeyya, samaka.m yeva uppajjantii»ti.
“Just so, great king, for he who having passed away is reborn in the Brahma world, and for he who having passed away is reborn in Kashmir, they happen in the same time.”

«Bhiyyo opamma.m karohii»ti.
“Give me another analogy.”

«Ta.m ki.m maññasi, mahaaraaja, dve saku.naa aakaasena gaccheyyu.m, tesu eko ucce rukkhe nisiideyya, eko niice rukkhe nisiideyya, tesa.m samaka.m pati.t.thitaana.m katamassa chaayaa pa.thamatara.m pathaviya.m pati.t.thaheyya, katamassa chaayaa cirena pathaviya.m pati.t.thaheyyaa»ti?
“What do you think, great king, if two birds fly in the sky and one sits in a high tree, and the other in a low tree, if these happen at the same time, the shadow of which one would settle on the ground first, and which one later?”

«Samaka.m, bhante»ti.
“At the same time, venerable sir.”

«Evameva kho, mahaaraaja, yo idha kaala.mkato Brahmaloke uppajjeyya, yo ca idha kaala.mkato Kasmiire uppajjeyya, samaka.m yeva uppajjantii»ti. 

“Just so, great king, for he who having passed away is reborn in the Brahma world, or for he who having passed away is reborn in Kashmir, they happen in the same time.”

«Kallo’si, bhante Naagasenaa»ti.
“You are clever, venerable Nagasena.”

(Miln. III.7.5. Dvinna.m lokuppannaana.m samakabhaavapañho)
Readings 9
1.

Eka.m samaya.m Bhagavaa Bhoganagare viharati Aanandacetiye. Tatra kho Bhagavaa bhikkhuu aamantesi: «Bhikkhavo»ti.
At one time, the Blessed One was living in the town of Bhoga at the Ananda Shrine Monument.  There the Blessed One addressed the monks: “Monks”, he said.

«Bhadante»ti te bhikkhuu Bhagavato paccassosu.m.
“Most venerable sir”, the monks replied to the Blessed One.

Bhagavaa etadavoca: «Cattaaro’me, bhikkhave, mahaapadese desessaami, ta.m su.naatha, saadhuka.m manasikarotha; bhaasissaamii»ti.
The Blessed One said thus: “I will preach to you these four great statements, listen and pay careful attention; I will speak.”

«Eva.m, bhante»ti kho te bhikkhuu Bhagavato paccassosu.m.
“Yes, venerable sir”, the monks replied to the Blessed One.

Bhagavaa etadavoca:

The Blessed One said thus:

«Katame, bhikkhave, cattaaro mahaapadesaa? Idha, bhikkhave, bhikkhu eva.m vadeyya - ‘Sammukhaa m’eta.m, aavuso, Bhagavato suta.m, sammukhaa pa.tiggahita.m - aya.m dhammo, aya.m vinayo, ida.m satthusaasana.m’ ti. Tassa, bhikkhave, bhikkhuno bhaasita.m n’eva abhinanditabba.m nappa.tikkositabba.m. Anabhinanditvaa appa.tikkositvaa taani padabyañjanaani saadhuka.m uggahetvaa sutte otaaretabbaani, vinaye sandassetabbaani. Taani ce sutte otaariyamaanaani vinaye sandassiyamaanaani na c’eva sutte otaranti na vinaye sandissanti, ni.t.thamettha gantabba.m: 'Addhaa, ida.m na c’eva tassa Bhagavato vacana.m Arahato Sammaasambuddhassa …‘ti. Iti h’eta.m, bhikkhave, cha.d.deyyaatha.»
“And what, monks, are the four great statements?  Here, monks, a monk should say this – ‘This has been heard by me face to face from the Blessed One, face to face it has been received – this is the doctrine, this is the discipline, this is the Teacher’s dispensation’.  Monks, this statement is neither to be rejoiced at nor rejected by a monk.  Not having been rejoiced at nor rejected, these words and phrases, having been well learned, are to be tracked down in the discourse collection, and sought for in the rules of discipline.  If when the discourses are examined and the rules of discipline searched, these words and phrases do not appear among the discourses, nor do they agree with the rules of discipline, then it is to be concluded here: ‘Verily, this is not the word of the Blessed One, the arahant, the fully enlightened one’.  Then this you should discard.”

 «Idha pana, bhikkhave, bhikkhu eva.m vadeyya: ‘Sammukhaa m’eta.m, aavuso, bhagavato suta.m, sammukhaa pa.tiggahita.m - aya.m dhammo, aya.m vinayo, ida.m satthusaasanan’ti. Tassa, bhikkhave, bhikkhuno bhaasita.m n’eva abhinanditabba.m nappa.tikkositabba.m. Anabhinanditvaa appa.tikkositvaa taani padabyañjanaani saadhuka.m uggahetvaa sutte otaaretabbaani, vinaye sandassetabbaani. Taani ce sutte otaariyamaanaani vinaye sandassiyamaanaani sutte c’eva otaranti vinaye ca sandissanti, ni.t.thamettha gantabba.m: ‘Addhaa, ida.m tassa Bhagavato vacana.m Arahato Sammaasambuddhassa …’ti. Ida.m, bhikkhave, pa.thama.m mahaapadesa.m dhaareyyaatha.»
“Then here, monks, a monk should say this – ‘This has been heard by me face to face from the Blessed One, face to face it has been received – this is the doctrine, this is the discipline, this is the Teacher’s dispensation’.  Monks, this statement is neither to be rejoiced at nor rejected by a monk.  Not having been rejoiced at nor rejected, these words and phrases, having been well learned, are to be tracked down in the discourse collection, and sought for in the rules of discipline.  If when the discourses are examined and the rules of discipline searched, these words and phrases do appear among the discourses, and they do agree with the rules of discipline, then it is to be concluded here: ‘Verily, this is the word of the Blessed One, the arahant, the fully enlightened one’.  This, monks, is the first of the great statements”

(A.N. 4.18.10. Mahaapadesasutta.m)
3.

Paapañce puriso kayiraa - na na.m kayiraa punappuna.m; 

na tamhi chanda.m kayiraatha - dukkho paapassa uccayo. 

If a person does evil, he should not do it again and again;

Do not form a desire for this – painful is the accumulation of evil.

Puñña.m ce puriso kayiraa - kayiraa na.m punappuna.m. 

tamhi chanda.m kayiraatha - sukho puññassa uccayo. 

If a person makes merit, he should do it again and again;

Do form a desire for this – happy is the accumulation of merit.

Paapo’pi passati bhadra.m - yaava paapa.m na paccati; 

yadaa ca paccati paapa.m - atha paapo paapaani passati. 

Even an evildoer sees good while evil does not ripen;

But when evil ripens, then the evildoer sees evil fruits.

Bhadropi passati paapa.m - yaava bhadra.m na paccati; 

yadaa ca paccati bhadra.m - atha bhadro bhadraani passati. 

Even a good-doer sees evil while good does not ripen;

But when good ripens, the good-doer sees good fruits.

(Dhp 9, 117-120)
Further Readings 9
1.

…

«Na kho, gahapatiputta, ariyassa vinaye eva.m cha disaa namassitabbaa»ti. «Yathaa katha.m pana, bhante, ariyassa vinaye cha disaa namassitabbaa? Saadhu me, bhante, Bhagavaa tathaa dhamma.m desetu, yathaa ariyassa vinaye cha disaa namassitabbaa»ti. 

“In the discipline of the noble ones, it is not thus that you should pay homage to the six directions.”  “Then how, lord, in the discipline of the noble ones should one pay homage to the six directions?  It would be good if the Blessed One would teach me the doctrine as to how in the discipline of the noble ones one should pay homage to the six directions.”

…

Bhagavaa etadavoca: «Yato kho, gahapatiputta, ariyasaavakassa cattaaro kammakilesaa pahiinaa honti, catuuhi ca .thaanehi paapakamma.m na karoti, cha ca bhogaana.m apaayamukhaani na sevati, so eva.m cuddasa paapakaapagato chaddisaa pa.ticchaadii ubholokavijayaaya pa.tipanno hoti. Tassa ayañc’eva loko aaraddho hoti paro ca loko. So kaayassa bhedaa para.m mara.naa sugati.m sagga.m loka.m upapajjati.
The Blessed One said thus: “Indeed, householder’s son, when for a noble disciple, the four defilements of action are abandoned, and he does not perform evil by means of the four causes, and he does not practice the six ways of squandering his wealth, thus desisting from the fourteen evils, then that is how the six directions are covered, and he is entered upon the triumph of both worlds.  Thus he is established in this world and the next.  At the breaking up of the body, after death, he will be reborn in a good destination, a heavenly place.”

(D.N. 3.8. [31] Sigaalakasutta.m
http://www.accesstoinsight.org/canon/sutta/digha/dn31.html)

2.

Atha kho, bhikkhave, Vipassissa Bhagavato arahato Sammaasambuddhassa etadahosi: “yannuunaaha.m dhamma.m deseyyan”ti. Atha kho, bhikkhave, Vipassissa Bhagavato arahato Sammaasambuddhassa etadahosi: “adhigato kho me aaya.m dhammo gambhiiro duddaso duranubodho santo pa.niito atakkaavacaro nipu.no pa.n.ditavedaniiyo. Aalayaraamaa kho panaaya.m pajaa aalayarataa aalayasammuditaa. Aalayaraamaaya kho pana pajaaya aalayarataaya aalayasammuditaaya duddasa.m ida.m .thaana.m yadida.m idappaccayataa-pa.ticcasamuppaado. Idampi kho .thaana.m duddasa.m yadida.m sabbasa.mkhaarasamatho sabbuupadhipa.tinissaggo ta.nhaakkhayo viraago nirodho nibbaana.m. Ahañc’eva kho pana dhamma.m deseyya.m, pare ca me na aajaaneyyu.m; so mam’assa kilamatho, saa mam’assa vihesaa”ti.
“Then, monks, it occurred thus to Vipassi, the Blessed One, the arahant, the fully enlightened one: “Well now, should I preach the doctrine?” Then again, monks, it occurred thus to Vipassi, the Blessed One, the arahant, the fully enlightened one: “This doctrine attained by me is deep, difficult to see, hard to understand, tranquil, exalted, profound, subtle, and to be understood by the wise.  These people are clinging to lust, devoted to lust, delighting in lust.  For people clinging to lust, devoted to lust, delighting in lust, this principle of causal connection or dependent origination is difficult to see.  And also difficult to see is the calming of all mental formations, the renunciation of all clinging to rebirth, the waning of craving, detachment, cessation, Nirvana.  And so, if I were to preach this doctrine and others would not understand me, then that would be a weariness and a vexation to me.” 

(D.N. 2.1. [14] Mahaapadaanasutta.m)

3.

…

Phe.nuupama.m kaayamima.m viditvaa, 

mariicidhamma.m abhisambudhaano; 

chetvaana maarassa papupphakaani, 

adassana.m maccuraajassa gacche.

Having realized that this body is like foam,

Understanding it to have the nature of a mirage,

Having cut the flowery arrows of Mara,

One may go out of sight of the king of death.

(Dhp 4, 44-46)

Further Readings 10
1.

Ath’eko makka.to ta.m hatthi.m divase divase tathaagatassa upa.t.thaana.m karonta.m disvaa «ahampi kiñcideva karissaamii»ti vicaranto ekadivasa.m nimmakkhika.m da.n.dakamadhu.m disvaa da.n.daka.m bhañjitvaa da.n.daken’eva saddhi.m madhupa.tala.m satthu santika.m aaharitvaa kadalipatta.m chinditvaa tattha .thapetvaa adaasi. Satthaa ga.nhi. Makka.to «karissati nu kho paribhoga.m, na karissatii»ti olokento gahetvaa nisinna.m disvaa «kinnukho»ti cintetvaa da.n.dako.tiya.m gahetvaa parivattetvaa olokento a.n.dakaani disvaa taani sa.nika.m apanetvaa adaasi. Satthaa paribhogamakaasi. So tu.t.thamaanaso ta.m ta.m saakha.m gahetvaa naccanto a.t.thaasi. Tassa gahita-saakhaa’pi akkanta-saakhaa’pi bhijji. So ekasmi.m khaa.numatthake patitvaa nibbiddhagatto satthari pasannena cittena kaala.mkatvaa taavati.msabhavane nibbatti.
Then a certain monkey, having seen this elephant waiting on the Tathagatha day after day, thought, “I too will do something or other”.  While wandering about one day, he saw a beehive on a branch without any bees.  He broke the branch, and brought the honeycomb along with the branch into the vicinity of the Teacher, cut a banana leaf, placed it in there and offered it [to the Teacher].  The Teacher took it.  The monkey watching wondered “Will he enjoy it or not?” Looking at him who had picked it up and was [still] sitting, he thought, “What is it then?”  He picked up the end of the stick, turned it over, and looking saw eggs, [so he] carefully took them out, then offered them.  The Teacher enjoyed it.  Delighted with this, [the monkey] grabbed a branch, and stood dancing.  Then, the branch he was holding and the branch he was standing up on both broke.  He then fell on top of a stake which pierced his body.  Having died with a faithful mind in regard to the Teacher, he was reborn in the realm of the 33 deities.

(RasV., Kosambakavatthu)

