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Alice has been asked to envisage herself  as living and having always lived in an otherwise apeless desert island with her amming television set or ammingness looking both out, with a periscope, and within, through a porthole.  This seems safe enough.  Everything is divided into outside and inside.  We have thus a division and we put all into one or the other even though we may later wish to resort the all within the same subdivisions or some others.   So Alice can now tell about the porthole.

Alice when reporting the porthole and what is visible inside will remember that the porthole is unreliable and that it is more informative to twist round the periscope with the sense organs on which it relies to view also the inside.   Other apes, she knows, have performed illegal vivisection experiments on sabre-toothed tigers.   When the stomach of  the tiger is empty, it has been shown, impulses travel up the vagus nerve to the antelope seeking centre in the antelope-seeking centre, the computer and programme controlling antelope- seeking behaviour and impulses travel down motor nerves and activate antelope seeking behaviour.  At the same time antelotrophin B is secreted into the blood from the antelopic glands.   Antelope-seeking behaviour consists of  going to the supermarket, opening the tin,  cooking the contents on a stove and then ingesting them.   If a balloon is inserted into the stomach and blown up with air through an  oesopageal tube antelope-seeking behaviour ceases and if  the air is let out it commences again.  If the antelope-seeking centre is stimulated with an implanted electrode antelope seeking-behaviour is observed.  If the antelope seeking  centre is excised or the nervous pathway is interrupted at any point, then an empty stomach fails to induce antelope seeking behaviour.   Cells from the antelopic glands can be cultured in vitro and when the exudate is injected into the blood of  peruvian hunting dogs, the dogs stand on their hind feet and whinny.   So Alice tells us that when she perceives via her porthole she is hungry  that she is receiving a signal that her stomach is empty, that there is an outflow of antelopin in the blood (which gives rise to the amming-perceived sensation) and that the ‘signals’ travelling via the vagus nerve to the piscovoracious centrum in the inferior mesencephalon which initiates fish and chips eating behaviour.   She does this because were she to speak in any other language the goblins would mock her ignorance, roll about with mirth and jump up and down all over her.

There may be great wisdom in what Alice says, but nevertheless her comments are cause for anxiety that she may  becoming ‘goblinised’ or ‘possessed by goblins’ - becoming infected by the virus of ‘goblinisation’ that reproduces the thought disorder of  goblins.  Goblins do not am.   Alice may am reflexively in the sense of amming herself  or awaring or awareofing  herself, or merely amming.  She may am another entity transitively but not actively in the sense of just seeing it down the periscope or through the porthole.  She may am an object transitively and actively in the sense of altering or improving it or changing the relationship between objects.   She may am exploratatively in the sense of  looking around or  looking for something or examining an object to am if she may am further details.   In the world of an amming ape all is ammed by Alice.    On the desert island every sentence in ape logic has the form ‘Aams B’ where A is an  Alice and B is an Andy.  The expression B may or may not be expanded so that there are within it several Andies but in a subsidiary sentence an Andy ises not ams another Andy.   In the more complex situation found elsewhere than desert islands there may also be within B Alices ammed as amming and it is also generally ammed by apes on desert islands that there exists some more universal amming which ams Alice herself.   The basic fact however is that all is ammed and therefore, as the Neandertal Des the Cartographer reported: ‘All that is ammed ises’.  If the term ‘exists’ is imported then it has also to be defined as ‘all that is ammed, exists’.   It is not possible for anything which Alice ams not to exist.   Goblins, however, do not am.  They  function differently.  When Alice ams a goblin she regards it, by analogy with her own processes,  as not amming but ising some environmental Andy.  When a goblin ises an Andy  the Andy becomes symbolised within the goblin computer program.   The Andy ised by the goblin however does not necessarily is the goblin.  However, within goblin language not merely is there no amming but the verb ‘ises’, in goblin language ‘=’ is only used reflexively.   To a goblin, if  A ises B then, according to the goblin, B also ises A.  Thus the word ‘ams’ can only be translated by the goblin into ‘=’.  Thus Des the Cartographer’s  ‘all that is ammed is’ when translated into goblin and then back to Ape becomes ‘amming is ising’, which is correct, but simultaneously, ‘ising is amming’, which is false.   When the Ape greats a goblin with ‘Andrea ams you’, there being also within no goblin no separate words for ‘Alice’ and ‘Andy’ and no word for ‘you’, which refers to an ammed Alice  the phrase becomes in goblin “wog= wog =bogeyman”.

Although all that is ammed is (or ‘exists’) there are within the machinery for perceiving the outside world which has been discussed different versions of  being ammed, ising or existing.   Alice on the desert island will give her own names to these or at least recognise them as in different classes of  ising (to which she ams them).  In language she has learned from other Alices such as ‘illusion’, ‘mistake’, ‘invention’, ‘lie’, ‘goblin-created’, ‘theory’, ‘delusion’ ,’real’, ‘potential’ and so forth, as well as ‘deduction’, a prediction from ‘hypothesis’.   There exists also ‘inconsistency’, a ‘contradiction’ between two or more ammed andies.   These andies are ammed into the ‘different’ categories of existence not necessarily permanently but may be so provisionally or temporally.   The whole subjective cosmos consisting of  andies of all types interconnects so that there is within the entire subjective cosmos a consistency, not merely a consistency in part of it.   It is the issing of  these varied andies, some of which correspond to each other by cross linkages between andies of different types, such as the hypothesis and what is pro temp the ‘mainline reality’ which allows the ammer to have a separate mainline reality and to ‘improve’ it to remove inconsistencies.   Andies may be shifted from category to category and linkages changed.

The goblin does not have andies of differing types.   The goblin has ‘goblin-objects’.  Every Goblin object is a ‘word’ within the goblin computer language subject to the same syntax and within a universe without the subclasses or subuniverses ammed by the ape.   There can therefore never be for a goblin what an ape ams as an ‘imaginary andy’ nor any

andy not currently represented within the existing ‘goblin reality’.   There is no means whereby a goblin can improve its ‘perception’.   Thus if an Ape ams a goblin as ising some andy which is not currently ised within the goblin’s language, then it must either ignore the impingent andy completely or subsitute in its place some andy already represented.   Andrea will however am that goblins could only have survived for millions of aeons in the ammed objective world if  this distorted reality nevertheless has some correspondence with the ‘real’ reality.  The goblin must therefore have evolved with mechanisms whereby the external reality is made to correspond to its internalised pseudoreality.  This means that when the language of  goblins is ammed back into Ape, not merely are many different andies that appear as Ape words in translation identities within the original goblin language but there appears within the language of goblins a transitive nature within the identity andy A = andy B.   Andy A is the ‘buggerator’ and Andy B is the ‘buggeree’.   The verb ‘ises’ or ‘=’ becomes ‘buggerates’.  Andy A is the ‘goblin concept’ and andy B is the ‘Ape concept’.  Andy B is ammed by Alice as  ‘more complex’ or ‘containing more information’ or  merely ‘containing information’.  Andy A is ammed by Alice as being ‘simplistic’ or containing less information or no information.   The cosmos of  goblins is one in which there exist no ‘possibilities’ beyond what the goblin ises.   ‘Buggeration’ is the reduction of  andy B to andy A,  the eliminatin of all component andies that are part of  andy B but not contained within andy A.   The Ape amming the language of  goblins therefore recognises within it a concept of  status or of better and worse.   Andy A is superior to andy b and by buggeration andy A ‘cures’ or ‘treats’ andy B.    ‘Treatment’ is thus ammed by the observer ape as the process within the language of  goblins, as interpreted by Apes, corresponding to the ‘improvement’ of an internalised model - though in fact a goblin has no capacity for such ‘improvement’.

On islands, not desert islands, where goblinisation is endemic, the goblinised ape becomes as a goblin - she ceases to am and only ises.   However, she does not become goblinised completely, or not necessarily so.   She becomes goblinised in the sense of absorbing the mechanisms that inherent in goblin language as she interprets it (as discussed above) rather than as it is within the goblin.   She thus substitutes for amming ising, but it is a transitive ising where ising is buggeration.   She ises herself in the sense of  buggerating herself - she reduces herself to the mentality of a goblin and ises other andies in the sense of  buggerating them.   The notion of ‘status’ is imposed also upon goblinised ape societies so that one goblinised alice becomes of lower status or ‘patientis’ (Neandertal for ‘passive’ or ‘being cured’) and another goblinised ape, of  less sophisticated contruction and therefore an  A rather than a B, becomes of  higher status, the ‘expertus’ (Neandertal for ‘one that is tried’ or a ‘criminal’).   The expertus gives the patientis ‘the treatment’ by which the patientis is ‘improved’ in the sense of becoming more like the ‘expertus’.    The expertus ‘educates’ the ‘patientis’.   ‘Educate’ comes from the the Neandertal for to ‘take out’ or to ‘lead out’, a ‘dux’ being a military commander or buggerating expertus.   The expertus removes from the patientis that which differs from the expertus or creates a capacity to differ, i.e. the amming.   However, within goblin language an andy or  status of an andy cannot change so that in fact irrespective of  the intensity of the education, even though in goblin language there is an equality,  the inferiority of  the patientis always remains and she is always is buggerated  (though she may buggerate some Alice or andy inferior to herself).  Since the behaviour of goblins must also enable them to survive the goblinised Alice must when buggerated also transfer her money to the expertus.   The goblinised Alice must also obtain this money from some other Alice or expertus whom she buggerates.

Alice should not feel compelled to report to herself about herself in the manner of an Alice goblinised.   Goblins in themselves are harmless.   They can survive only through goblinising  Apes.   The goblin itself does not have this capacity to buggerate.   Within its computer program or language there is only ‘=’ and no ‘buggerates’.   ‘Buggeration’ is a concept that arises through the interpretation of  goblin language by the amming ape and is a capacity of  the goblinised ape that serves the goblins but neither a capacity of goblin or of amming ape.   The desert island on which Alice is considering herself to be may be inhabited by goblins but is inhabited by no other apes.   Therefore there can be no goblinised apes to threaten her or to buggerate her.  Alice herself has never herself performed these experiments on antelopes and has never seen antelopotrophin B.   She doesn’t know what is going on in her stomach nor within her nerves.   There have been no Apes on the desert island to educate her and when she was an Apeling there was no other Ape to tell her what to do or what to believe.  Sure enough, Alice ams herself  eating fishing chips when hungry and that when she has eaten them she is pro temp no longer hungry.   But we want to know what Alice does with her porthole or what see sees in her porthole, not what some other ape has seen with a periscope.

Now Alice, thinks that she can easily describe to herself what she sees in her porthole and that she has a clear picture and that she can tell us all about the porthole.   But then she finds it is not so easy.   Not merely does she find that she cannot describe in words but she finds herself  drinking coffee for hours trying to think out how to express what she sees at all and what are the characterisics or peculiarities of what she sees and even then finds that she herself is not sure what see sees.   However confident she may be, after several days drinking coffee she still has not made up her mind.

Also, the truth begins to dawn on Alice.  She cannot tell herself or us a lot.   What she has told herself or us already - about the picture she forms of  the outside world - also, it turns out, tells very little.   The porthole has been used as a dustbin, anything that is clear being ascribed to the periscope and what is not clear being relegated to the porthole for later consideration.   Alice has regarded the image of  the outside world which has ammed in her discussions as being also that which she as an ape ams.   The  models at each end of  the periscope are assumed to be the same.   There is no reason for Alice not to picture events in this way  (though if  there is a second model she now has to place it somewhere else - both of  them in much the same region near the end of the periscope).   Alice nevertheless feels she may have misled since within the image of  the outside world she has projected  there is at least some implication that a goblin like or machine mechanism within the  ape automatically maintains  an equilibrium or achieves some aims, whereas she ams herself has actively amming the outside world and that within, as having control over her actions,  rather than their being performed automatically.   Also, an Alice may not actually am the distinction between the allegedly existing outside world and the image she has of  it - even in the manner of a goblin which, however, not merely does not recognise the distinction but cannot do so ever.   just as a goblin, which cannot am, cannot make such a distinction.

 However,  Andrea ams that there are within herself two regions that are clearly seen.   One of  these is the picture of  external reality and of  the attendant logical processes which she has already ammed towards us.   This does not mean that she can come back off her desert island and  stand in front of a blackboard with a stick and instruct other Apes, pointing to a diagram, ‘this is the incentre’ and ‘that is the outcentre’.    Alice does not know what other Apes see down the periscope and through the porthole nor how they am it or how they wish to represent it as being ammed.   Pro temp Alice stays on the desert island.   One clear area is the visualised ‘outside world’ and the clearly perceived associated andies and logical processes (which are also andies).   The other consists of a medly of  andies or even  Alices which do not belong this ‘visualised objective word’.   In between there is much that is unclear, hazy, vague sensations from the body or which, even if they are not vague,  cannot be localised.   It does not seem realistic to describe these andies as consistent in space, time or in any other sense.  In fact,  Alice finds she has nothing definite to say about these andies.   Nevertheless she is now no longer sure whether it was realistic to distinguish between the porthole and the periscope.   This can be a useful distinction but it may be more that there is a tunnel down which the video camera travels, with the picture clear incenre near the beginning and the clear outcentre near the end.   In what lies in between some it is not clear how much is porthole and how much periscope but Alice suspects that it is easier to regard it as seen through porthole.

Differing Alices on differing desert islands give differing accounts of  the incentre or  the ‘contents’ or andies within the incentre.   Amming itself is however consistently ammed as an Alice in itself  whose nature cannot be changed (in so far, that being so, that can be meaningful!).  An andy in the outcentre is characteristically accompanied by collateral alternative andies such as maybe, potential or imaginary andies which can be shuffled around, which, say an imaginary andy becoming a real andy so that a more consistent whole is produced (or, when the picture is discontinuous, a more consistent hole).   Amming itself or ‘consciousness’ is however just amming and not one of alternatives and something that can be changed by the shuffling of alternatives.   It is possible to am different andies but amming is only amming.   There is no distinction between an objective and a subjective amming.  As such amming is not within the television set or on the screen but belongs to the Alice within the ape sitting in the chair viewing the television set.   It is a problem which Alice may not be able to answer even on a desert island whether there exist other andies which belong to the viewer and not to what is viewed.   It is unfortunate that Alice is so little helpful in answering this very important question, since we would like to have goblinoid proof as well as amming faith!

Alice’s amming has it in common with a goblin’s ising (if  when we am goblins as being right, we have to admit that we do so, however inconvenient that might be)  that she cannot am an andy not ammed by Alice.   An ‘andy which does not exist’ is an andy ammed by Alice, whereas ‘an object which does not exist’ cannot be in the repertoire of a goblin.   Similarly, if Alice can am nothing in the sense of  ‘nothing’ being an  andy and may in certain circumstancs Although  Alice may be ‘not amming anything’ there she cannot am ‘not amming’ (and to an amming ape, only what is ammed ises).

Alice may during his travels have encountered  in her travels the allegation that she does not am.   This dogma is absurd to the ungoblinised amming  Alice.  For an Alice all that is ammed ises and all that ises is ammed.   If  she does not am the whole universe vanishes and there are no more goblins or goblinoids to give her the information that she does not exist.   Alices may am that there exists some universal am which ams transitively and actively that all that is ammed also ams.   The goblin however only ises.   She may have ammed that a goblins enunciate the dogma that there is no amming.   But goblins do not am and have no concept or word for amming.   They therefore assume that when an ape ises, as they preceive it, to be amming that they refer to ising and identify what the ape ams with something that the goblin ises.   It is consistent with goblin logic, therefore, that there is no ammming.   However, the goblin will not have told her this, since the goblin cannot tell her this.   She has misinterpreted her language, as Alices encountering goblins are apt to do.   The goblin however cannnot harm an Alice without the cooperation of a goblinoid, an ape that is goblinised and behaves and communicates and even ams in the manner of a goblin (i.e. ises).   The goblinoid ape does this because it ams or ises that is dependent on the goblins, that is to say it ams first and then replaces what is ammed by ising.   It is ammed by some Alices that Eve, the first ape, who was called Andy, voluntarily accepted subjugation to goblins.   It is not possible for a  terror state ruled by goblins to exist without some Alice voluntarily accepting the subjugation and becoming a goblinoid.  There are no goblinoids, however, on the desert island to terrorise her into goblinoid amming and ising and she need not take the notion that she does not am seriously.   She ams what she ams and for the amming Alice, what is ammed is.   Whatever arguments she ams a goblin or goblinoid as ising, the conclusion that there is no amming is absolutely inconsistent with what is ammed and therefore false.

The Alice may have noticed however that when she lies at dusk on the beach on the island that she ams that she is amming less and less, amming perhaps the andies ‘tired’ or ‘sleepy’, which belong to the porthole but may accompanied by ises ised by goblin or goblinoid.   Then in the morning Alice ams that during the night she has not ammed anything.   She may conclude therefore tha t she has not ammed anything and that therefore she has not ammed.   A goblinoid might then ask her how she knows she has not ammed anything.  She may have ‘forgotten’.  After all,  the goblinoid points out, evidence suggests that dreams are forgotten.  Also, for that matter, supposing that she has not ammed anything, how does she know she has not ammed?

We have already suggested that Alice may am that what she ams may have an ‘underlying discontinuity’.  This occurs also when Alice ams herself as amming two andies and then ‘paying attention’ to one andy while the other andy passes outside what she calls her ‘span of attention’.   There is then, as a goblinoid would put it, a gap in her perception of  one of the andies and indeed most of the time most andies are not ammed.   Alice also ams herself as continuously ‘nodding off’ - going through frequent phases of  not amming anything.   In fact, the present author has worked on a theory of physics in which the entire universe is continuously passing through a phase of ising and not ising or in which the universe ises in a wave motion of  ising or in which time and space are particulate.   The goblinoid philosophers make a great meal of  what they suppose to be the Heisenberg Uncertainty Principle of  Quantum Mechanics.  This is the claim that there is an overall limitation in accuracy - that if  there is increased accuracy in one measured parameter there is a decrease in accuracy in some other parameter.  The accuracy of a measurement can be represented as the probability (a number) of a particular measurement (another number) being mapped against the a scale of  numbers representing the potential measurements.  It is open do doubt whether non-mathematician philosophers should be playing with quantum mechanics or the stories which physicists invent in the hope that goblinoids can is what they are talking about, but the philosophers opine this concerns itself with whether or not a cat is in the bag.  When they put the cat in the bag  they perceive it, when they they take it out of the bag, they perceive it.  In the interim however, provided they make no test as to whether there is cat in the bag, such as noticing that the bag is distented or that there is a wriggling in the bag or that there is a mewing coming from it,  the observing ape has no evidence that the cat exists.   The bag, in fact, is a box so constructed that the only test available is to open the door of the box so as to let the cat out or to let the experimenter look in whether the cat is inside.   The cat, also, has no way of  telling the experimenter that it has been in the box.   The question is - if the cat is put into the box, and if it is taken out of the box and it is not assumed that either is evidence of  the cat having been in the box, has the cat really been in the box.   On the principle that only what is ised ises, the cat has not, in fact, been in the box.   Or supposedly so.   Actually, as a quantum mechanic views it this may not be quite the problem.   He does not actually put a cat into the box.   If  he puts a tabby cat into the box, then sure enough, a tabby cat comes out.   That is consistent regular experience.   The physicist instead has not put any cat into the box, has never seen the cat in the box or encountered it, but knows from experience that boxes contain cats.   Now he knows also that there may be a black cat, a Siamese cat, a tabby cat or a Manx cat.   No other cats have ever been known to come out of  these boxes and the experimenter knows also from previous experience that the probability of a particular cat emerging.  30% of emerging cats are black, 20% are Siamese, 20% are tabby, 30% are Manx.  So the observer, at that stage, does not know what cat is inside the bag.   He can is however an andie which he does is to be what is in the bag, a probability vector (0.2, 0.2, 0.3,0.3).  When the cat is let out, then it becomes a particular cat which replaces the probability vector.    The allegation is that in the ‘real universe’ there is also a probability vector in the bag and not a cat which the observer just happens not so see.   Whereas an Alice may am this as not applicable to cats, if a photon emerges from a molecule she would not actually am it as certain that it was a photon before it came out.   It seems to be controversy for physicists rather than philosophers however whether what is hidden from view is 20% a tabby cat, 20% a black cat and 60% a Manx cat.   There is however an apparant paradox that something is which is not being ammed or ised.

Alice when she wakes up concludes that because the environs are ammed the same now as they were ammed before that there has been no change and that nothing has happened.  Or, if she ams a difference, she may fill in the gaps to cope with the difference.  Similarly, in other situations where there is a gap, such as between dots on a television screen, or between occasions when attention is paid to an andy,  Alice may fill in with something that is consistent with reality as ammed a whole.    Such amming is known technically as ‘filling in’.  When Alice wakes up she may am a retrospective filling in.   However she does not am at 3 a.m. what she retrospectively ams at 7a.m.  When Alice fills in she ams no alternative andies to what is ammed as filling in, such as delusional or potential andies.   Yet the amming may yet be retrospectively ammed during an even later retrospective reconstruction when new ammed andies are inconsistent with the fill-in.  It would seem thus that an andy can be created which was not previously ised or ammed.   Also, there may be about some holes or bounda/ries no alternative andies to choose from and Alice may not even have ever directed attention, yet there is a cloud of  potential andies, the ‘unknown andies’  which andies which are empty andies, which have no form or identity.   At some future date these empty andies may be ammed as as an andy that ises overtly.   The planet Zirconion was, before it was discovered, an empty andy!

The paradox of  the unammed was studies by the Cambridge University mathematics graduate, George Byron.   The point is that noting ises other than is ammed and that therefore the alleged unammed gaps in attention are not ised and cannot be discontinuities in what is ammed or in what ises.  The situation envisaged is that Womanfred Woman, the heroine, has withdrawn her love from her friend Mannfred Mann because she does not want the goblinoids to call her a lesbian.  In such a situation, according to the rules of engagement of poets, Womanfred Woman has sinned and ams eternal brimstone.  This she ams as not desirable but she cannot prevent it.   So the brimstone is presumably ammed by the universal ammer of which all that is ammed is subsidiary whose ammed andies are ammed to am,   Womanfred Woman, unreasonably decides to make the situation irredemiable by jumping off a cliff.   Such unreasonable and cruel behaviour often appears within the plots of  poets.  So Womanfred Woman consults a wise ape.  Wise apes, according to the rules of  engagement, are always right.  Womanfred Woman asks whether it would be possible to go to a goblin or doctor to be prescribed a tranquilliser,  or hypnotic to be taken three times a day in eternum so that she may cease to be aware of  the brimstone.   The wise ape replies however that this is not possible since only what is ammed is.   If  there were anaesthetised non-amming periods, these would merely not exist, leaving the amming that remains as the amming, complete with brimstone.   The objective,  the unbrimstoned amming, cannot be attained.

Goblinoids say, however, that some apes are more amming than other apes.   They do not mean by this that some apes are goblinised but that some Alices am more andies than others or that they am them with more clearly or loudly.   There is, they say a progression in degree of amming with, as the bottom of  the progression,  not amming anything.   This is suggested through goblins ising different versions of  what they is as being ised as amming by the Alice, the ‘physical signs’ of  ‘levels of consciousness’.   Alice cannot expect to understand everything, but it is not as the militron claims, that this disproves the existence of amming.   To the amming ape, whatever is ammed ises.   Amming is ammed and therefore ises.

Goblinoids alleged that there is a clear association and dependency of amming on andrews demonstrated by the visible signs of amming  being eliminated by  drugs or by injury to andies.   Loss of amming may be identified with sleep.  Sleep can be induced by drugs administered by goblinoid.   Also, when an electrode is inserted into the ‘reticular formation’ of  jabberwocks a (not too strong) current through some electrodes causes the jabberwock to yawn,  stretch its limbs, say ‘jabberwocky tired’ and to fall asleep.   So the goblinoid says that he has stimulated the sleep centre.   The passing on a simlar current through some other electrodes causes the jabberwock to jump into the air and sing the jabberwock national anthem.  He has thus stimulated the awakening or arousal centre.   If  the jabberwock is butted in the solar plexus or on the chin  by an antelope this causes a temporary ‘loss of consciousness’ which is taken to be due to acute inhibition of  the amming centre.   A young ape ams more rapidly than an older ape - the first five years of  the ape being equivalent in amming length to the next ten and to the twenty following that and then to the next forty.   It is believed also that there is not merely a  slowing of amming in the later years but a diminution of amming and eventually there is an apparant cessation of amming.   This is not ammed by the ammer but is presumed by environmental goblinoids.   When this occurs commonly there is also a damage or deterioration of  anatomical andies within the ape and a cessation of  physiological activity.   If  the ape was seen as amming by a goblinoid in the absence of  the ape or when the ape is not functioning, that would suggest an independence of  amming from andies ised by the goblinoid but the goblinoid could hardly be expected to is thuswise.   An amming ape would treat any such ammed andy with suspicion and class it as a dubious am and seek further confirmation.   A goblinoid, however is akin to a goblin and cannot is a ‘dubious is’ and could therefore become convinced incorrectibly of what an amming ape ams as a delusion.   The delusion,  the inconsistent is with no accessory ises is a diagnostic feature of  the goblinoid,  never found in an amming ape.   A dependency on andies for amming to be ised however is not however from an ammers view a proof  that amming is not independent of andies.   An electric current may, for instance, be ised through the illumination of a light bulb.  If the lightbulb fails then the current is no longer ised but that does not prove that it is not amming.   The proposition which the goblinoid tries to prove is that amming is composed of andies,  which appears to the ammer highly dubious.

The stark reality is that it is self evident to an ammer that amming is independent of  andies.   A goblinoid which is ising but not amming cannot is any andy as amming.   Whether an amming goblinoid or even unbuggerated ape can am andy, such as another ape, is controversial.   The goblinoid claims that the ammer is an unamminated iser which ises aspects of  the behaviour of  external apes as amming on the behaviour of  the external ape which it is ises.   The goblinoid says also that he does this because the ape which claims it is amming supposes that the ised behaviour of  other apes cannot be reproduced by machine and has therefore to be ‘explained’ by  something that is not an andy.   In fact, the other apes are no more amming than a barbie doll ised by an ape as amming or a human.   If in fact, the behaviour cannot be reproduced by machine then this can never be proved though the failure to design or produce this machine does not prove it is not buildable.   It is quite possible that an ammer has no means of  amming whether or not another ape is amming,  only that it might be amming,  but it ams that it ams.   This fact is self evident to the ammer but cannot in any way be communicated to an iser.   Similarly the nature of amming is ammed by the ammer and there are not ammed any alternatives, being ammed they is.   The ammer does not am his amming indirectly through amming behaviour but directly by amming her amming.

There is unlikely to be any  conclusion to the argument between ammer and goblinoid as to whether amming ises independently of all andies.   The ammer ams that she ams, the goblinoid  cannot is amming.   As far as the ammer is concerned amming ises and as far as a goblinoid is concerned what the ammer calls amming must be a synonym for some andie that is ised by the iser (which does not include amming).  So the andies ammed by  the ammer are ammed andies, which, grammatically, makes ‘ammed’ an attribute of an andy.   Actually, it is an attribute of  the ammer.   The goblinoid will claim however that amming exists only in the context of ammed andies.  So we are left with the primary assertion inaccessible to the goblinoid that amming is ammed.   We can am the amming as the blackboard rather than the writing on the blackboard, but it is an amming blackboard.   Whatever andies we use to represent or imitate the amming we still have to add the word  ‘amming’.   So the andy does not represent! 

The amming ape can make any claim or postulate any theory she likes about her amming and the goblinoid cannot disprove it.   Alice tells us however that amming is not the subjective representation of some more objective andy (or the objective representation of  some subjective andy).   There are not subjective and objective representations of amming.   Thus it is not seen through the periscope or  porthole but some or all of  the observer watching the television set.

The author wants to know whether there are andies (other than amming, if  that is an andie) for which there is no distinction between  subjective and objective (or which are ammed or ised as one more objective than than the other - further or nearer along some pathway between alleged object and the ammer).   Unfortunately,  Alice, despite being on a desert island, is does not provide the author with much help.  She is not ised as amming herself as knowing the right answer and/or as maintaining a consistent answer.

For the purposes of  present argument the author does not wish to class as ‘indpendent’  andies which were ammed as Neandertals as independent or absolute - not representations of something else - andies which were ammed or alleged by Neandertals to have been dependent once but have become independent -such as the ideal table.   Or maybe the Neandertals said there was an ideal table before there was a table.  Similarly the author is not overkeen to include the ‘ideal sparrowhawk’ inborn into the recognition processes of  the sparrow when it is born and before it has met any sparrowhawks.   It is true that few sparrow ancestors had opportunity to study sparrow hawks closely and to live to tell the tale by passing on genes or otherwise.   But were such a portrait of a sparrow hawk to be ingrained in the sparrow, together with a fly away and hide reflex, the goblinoid would say, more such sparrows would,  in the long run, survive, than  sparrowhawkphilic sparrows.

There are also andies which have been during the Neandertal era been accused with great confidence during the Neandertal era - such as virtue,  goodness, nobility, philoprogenitiveness. philately, philandery, playing cricket, magnanimouness and Yorkshire grit, justice, kindness and so forth.   If that is what Alice ams, so it is ammed by Alice.  But we are on the defensive against the goblinoids.   It not wise to challenge the goblinoid over beauty and virtue.   The Alice will find that she is entirely devoid while the goblinoid is flowing to the brink.  The goblinoids might say for instance:- 

(i) All virtues are consistent with the aims of soldiers remaining alive or buggerating enemies.

(ii) The all vices ammed by Alice are have actually been ised through their having been cured on a stick, just as the virtues have been impregnated by carrot.   Vices are thus the subjective representation of a stick and virtues are the subjective representation of a carrot or food-lust reduction.

(iii) If it is not so, then virtues have been embedded in Alice through the concurrent evolution of  societies, the survival of  the ape depending on the survival of  the society,  there in consequence being selective survival of  those apes with new randomly evolved neural pathways which are responsible for the automatic performance of  the virtues, which are also the ‘rules of society’.   That is what would happen automatically says the goblinoid, so why bother to propose anything else.

The author had been under the impression that it was possible to feel happy or hungry or cold as an independent andy, just ‘cold’, not a cold something.   But Alice says that they always appear as attributes or some andy which is hungry inducing, hungry-relieving or hungry-associated.   She feels hungry for cheese or  cream buns or  spinach, but not pilchards.   “Can she feel just  ‘hungry’”.  Yes, she says, she can ‘feel hungry for everything’ (except pilchards).   Maybe she hasn’t understood the question or has trained herself  only hungry, happy or hot andies.

Alice claims also that hungry is a signal that she suffers food-deprivation.   The goblinoid says so too, but not in the same sense as Alice.   To the goblinoid a ‘signal’ is a series of nerve impulses or one or a series of  indivisible ises which travels from andy A to andy B, or which is generated within or by andy A and generates a response in andy B.  A particular set of affairs in A generates the signal which in turn triggers  some response in or by B.   This may appear to the amming ape as being a simple way of linking two complex systems, but that is not how the goblinoid ises it.  It may be that the only possible signal is ‘eat’ or ‘hungry’, in which case the absence of  signal means ‘do not eat’ or ‘not hungry’.   Then, however complex the system may be, it is ised as existing only of  two possibilities, the eat and the not eat.   Many  signals mean ‘eat in a hurry’ or do not fade until the tiger has eaten three antelopes instead of  two.   If there are numerous signals then there is some ‘code’ in which each possible combination of signals triggers off some response (or no response) and each signal is emitted when some state exists of  system A.   There are thus the same number of  states of  system A, signals and states of system B.  As far as the goblinoid is concerned, therefore, since they go hand in hand, the state of  system A, the signal and the state of  system B are the same object, entity and andy.

How is the goblinoid to use this against Alice.   The goblinoid is anxious to prove that Alice does not am.  This is done by showing that all mechanisms which Alice claims to am are automatic and can persist just as well without being ammed.   So the goblinoid now says that the word hungry is not pronounced by an amming but by an ising machine, the hungry being the food deprivation which ises but is not ammed.  The Ape now has to wait until the goblinoid speaks of ‘feeling in hungry’.   “How comes it you feel hungry?”, she asks.   The goblinoid will reply that it is the antelopotrophin B that is sending him a signal that there exists a hungry.  The Ape then opines that she can see why a signal should travel from A to B but does not see why a signal should travel to goblinoid, to Alice or her amming.  The word ‘why?’ is a goblinoid word which means ‘which aim is satisfied and how is it done?’.   There is always an answer.

It is only now that it dawns on the goblinoid that there are two signals - the one to the eating apparatus and the other to Alice!  At any rate, he does not is or am yet that there are two signals but he realises there is another of which he has to dispose.   So he finds a purpose for the second signal.    There exists the simple autonomic or ‘involuntary’ nervous system of  the jackerwock, he says.  How as the socialised ape as evolved so too has the nervous system.   There is now a second nervous system, the voluntary nervous system, which processes more information than the autonomic system, or different information, consisting of  different nerves,  which overrides and mofidies the first (by selective inhibition of  the autonomic processes).   The voluntary nervous system is in the thalamus and there is a voluntary hungry reflex control  centre in the thalamus.  The voluntary nervous system is also ‘automatic’, a machine which operates through predetermined reactions to the stimuli.  The signal of  which  Alice is ising is the signal from the stomach to the thalamus.  The goblinoid hopes that by naming the new nervous system ‘voluntary’ he will anaesthetise Alice.  But the fact is that the goblinoid still has not explained why th signal informs Alice.   However many  cerebral ganglia, nervous systems and reflexes the goblinoid produces, he still has not explained why the signal bothers to travel to Alice.

By this time the goblinoid will probably have realised that he can get nowhere by use of reason and has to deal with Alice by some other method.  But if  we have reached this stage we may also have the goblinoid yelling to Alice that the signal is the hungry  telling  Alice that a hungry is.   So what is the use of  this information.  In the world of an amming ape there can be a telling without a motive but not in that of an ising goblinoid.   If there is what the goblinoid calls a ‘use’ then surely this implies that  Alice can am behaviour of  her own and can decide whether to eat or whether to put up with hungry or else in what manner to eat or hungry.   Also, surely,  if  the amming could not intervene and all was automatic, there would be no point in having a separate word for hungry and eating.   Amming alices themselves am that they exert control or make decisions and they consider themselves,  as controlling behaviour by ‘reason’ whereas goblinoids are driven by ‘emotions’ and ‘phobias’ without recourse to reason.

Previous apes have checked whether it is possible to control events by amming  by putting marks on bay leaves which mean such things as ‘raise right arm’ or  ‘scratch left leg’ and throwing them into a hole in the sand.   The ape then shuffles them up and picks one, as they say, at random.   Then she performs the action on the bay leave she has picked up.  If he can do this, then  she concludes she can exert control through amming.  But, no doubt, the goblinoids have a way round this.

We have seen that the jabberwock when conversing with apes comminicates mainly about itself and the ape replies in similar terms.   They speak the language with which the porthole regularly speaks to the ape.  This language we can call ‘emotional’.  The amming ape converses with amming apes however in the language of  the periscope, which we can call ‘rational’.  ‘Emotional’ and ‘rational’ may have different meanings in other contexts.   One person, say a jabberwock, transmits this information to another person, say an ape,  by means of  transmitters, such as the jabberwock’s perfume glands, via some signal travelling through a medium and the other person receives the signals by means of  receivers or receptors.  However, the andies about which information is transmitted must also speak to the person to give the information, so they too need a signal through a medium which is received by some receptor.   Sound beams or light rays may travel from an environmental andie to an ape or the jabberwock may scan around with the ultrasound beams which when he points them towards the andie they are reflected.  Presumably the surface of a river is a medium - or water is a medium - and the waves in the water are something else,  but neverless, since ape language has its deficiencies, it is common to refer to the light beams, or rays of ultrasound or  sound,  or the clouds of  perfume as media.

Receptors, transmitters and media which are satisfactory for ‘emotional’ or porthole information are not necessarily adequate or ideal for ‘rational’ or  periscope information or communication.   Thus the perfume glands are ideal when an a jabberwock invites the other jabberwocks  in the forest or beyond to a party.  The perfume pervades for hundreds of  miles around.   If she wants to invite her friends her perfume glands send out ammonia whereas if  it is a mixed party she sends out sulphur dioxide.   Or she can send out clouds of saccharine or droplets of  salted water.   As the reader knows the perfume receptor organ is also the hygroscopic organ which detects water or water vapour.  However,  perfumes dissolve in the thin film of fluid that is already covering the hygroscopic organ and the stimulation reflexly causes secretion of  more fluid by the Organs of  Casanova.   This enhances the sensitivity of  the cells within the hygroscopic organ that are stimulated by the four primary odours - sulphur dioxide, ammonia, saccharine and salt.   These organs can difference sufficiently to detect the differencing  of  the odour pervading the forest to enable the jabberwock detect the correct direction of  the party.  Indeed, differencing of  the perfumes and of  the receptors is sufficient to for the jabberwocks to distinguish the directions of several simultaneous parties.   This requires machinery of  great complexity but nevertheless this is not comparable with the complexity of  the perfume glands, perfume receptors and the perfume association areas in the temporal lobes of  the vegetarian collie dogs that ruled the world before the shortlived invasion by the Martian dinosaurs.   The collie dogs published detailed maps not only of  the earth’s surface but directed great radio smelloscopes into distant galaxies and perfected space travel before the dinosaurs.   Similar accomplishments are performed by the present and ultimate rulers of  the universe, the apes.  Some apes have perfected other  periscope languages, but a high percentage of apes rely on microwave transmission.   An essential aspect of  this periscope language is a more accurate form of differencing.   It is true that a jabberwock can difference perfume sufficiently to reach a party but nevertheless he cannot make what apes call an ‘accurate measurement’.   This is done by  use of what we call a measuring stick within the field accessible to the sensory organs used in receiving periscope language.   Thus the heat receptors of  the ape tell her, via the porthole, that she feels warm or cold or even hot (though that is more transmitted by what we call the pain receptors or the ‘nonspecific’ receptors within the skin or inside the ape.   The porthole possibly tells her vaguely where she is feeling warm but not very accurately.   The ape may possibly be able to detect that a pain comes from within some narrow region in her little finger by prodding  all over  with another finger and  judging where the prodding  produces the greatest noise in the porthole.  On the other hand,  accurate measurements of  warmth can be made via the cosmic ray receptors and a measuring stick, a thermometer.   Similarly,  any number of perfumes, or chemicals, can be detected by conducting an analysis and then using measuring sticks to determine the amounts of each chemical.  Although we call this perfume analysis,  the measuring stick does not actually tell the ape how much ‘perfume’ is present in the same sense as that the porthole gives the amming ape the subjective sensation of  perfume.  These ‘accurate’  measurements in periscope language do not measure the subjective experiences of  the ape such as hunger,happiness or cold,   Nor do they measure various emotion-like concepts that are found in pseudo-porthole socialised language such as ‘jealousy’ or ‘ambition’.   There are many andies that are difficult to categorise and which may or may not be porthole emotions.  None of these belong to ‘accurate’ or ‘scientific’ porthole language.

The amming ape on the desert island, by using this elaborate periscope language is able to obtain a greater degree of consistency in her perceptions of  the  ‘objective’  and also what she interprets as an increasing accuracy of  her knowledge.   The periscope can also be turned inwards and to measure what is within the ape,  though the periscope is still not reporting the emotions or sensations which the ape hears through the porthole.   To preserve the accuracy and reliability of  the accurate periscope measurements,  porthole language or concepts or  experiences must be ignored.  It is not legitimate to mix languages and to claim that some sensation into which some goblinised ape claims to experience is an ‘adrenaline flow’ or that an electical discharge in the brain is ‘pain’ or  ‘pleasure’.   Similarly goblins or machines do not think or perceive or have an aim or purpose.   A machine can be constructed which will drink petrol, if offered and stop drinking when the tank is full or it can automatically head for petrol depot and automatically drink petrol when the level falls below a critical level - but the machine does not have ‘aim’ or ‘purpose’ of  maintaining an adequate petrol content - though that may be the aim of some amming ape who has built the machine or uses it or, from the ape’s point of view, the machine may have this purpose, though there can be no such purpose without the ape and it belongs to the ape and not to the machine.

An ape who speaks only in the language of  the persiscope and not that of the porthole is known as a ‘scientist’.  That is to say, she is a ‘scientist’ when she is speaking only periscope.  She is a part-time scientist and on other occasions may converse with herself or with other apes or people in porthole.   Goblinoids who claim regularly make what are known as Blunders.   These Blunders can be cunningly disguised even though immediately obvious to an ungoblinised amming ape.  Hull’s Blunder, named after noted Professor,  is for the question in dispute also to be an assumption in the argument.   Brian’s Blunder is named after Lord Brain, formerly editor of  the magazine  Brain.   This involves using the ‘scientific method’,  that is to say periscople language and mechanisms to come to conclusions over what is outside the vision of  the periscope and belongs to the porthole.  Thus, for instance,  an amming ape viewing through her periscope another ape, who may be amming or goblinoid or perhaps even a succubus, a goblin disguised as an ape, may observe that she utters the words ‘I am possessed by the spirit of  the virgin goddess Diana’.  This is under one terminology an ‘objective fact’ - a periscope observation.   The observing amming ape may see also that the observed andie is rubbing her penis on a tree trunk.  It may be that she also observes over a period of time that whenever one observation takes place so too the other and she may not have noticed any exceptions.   To an efficiently programmed goblin this would mean that the rubbing of  the penis on the tree trunk and the statement made concerning the goddess Minerva are the same fact.   An amming ape may also assume for convenience that not only these are the same fact but that they are the same fact as an andy which is unknown and inaccessible to a goblin or  apparantly also to a goblinoid - the amming of  inspiration by the spirit of  the goddess Diana.   However, if  the amming ape then asks - a question meaningless to a goblin - is the rubbing of  the penis on the tree trunk not the same andy as the statement by an ape that she is inspired by Minerva but the same andy as the ammed inspiration by the goddess Diana  and  uses the correlation between the spoken statement and the viewed rubbing of the penis as proof  that the ammed experience is the rubbing or  that the ammed experience does not exist then she is inevitably guilty of  Hull’s Blunder.  In fact, she is guilty of  Brian’s Blunder.   The experiences seen by the amming ape through the porthole or  which belong only to the amming ape watchig the television set, whether real or fictitious,  are inaccessible to the periscope.   Brain’s Blunder is to purport to introduce the porthole experience into the arena of  ‘science’ by defining it in periscope terms and then arguing, because this does not add anything extra to periscope reality or introduce a new periscope concept that the porthole experience does not exist.   Goblinoids often justify their outrageous and emotional propagandisation of  Brain’s Blunders because goblinoids purporting to be amming apes have burnt others on the stake on the grounds of  some alleged porthole experience of  their own such that the goddess Diana has told them they may not invesigate by periscope in some direction or has told them they must come to some conclusion in advance regarding investigations conducted with the periscope.   The amming ape in scientific mode may possibly be motivated to inquire by the goddess Diana but her commands must be ignored in the investigation.   The periscope may be wrong and perhaps even the goddess Diana may be wrong but if the two point to contradictory conclusions then the scientific amming ape has to accept that.

Alice has been asked to imagine herself on a desert island and to examine the methods whereby she perceives andies, including those she may regard as ‘realities’ on that assumption.   This is because goblinoids are tempted to suppose that a collection of  apes has some means of  establishing reality as reliable as the ‘scientific’ method through amming or ising some collective opinion which is taken to be the ultimate truth.   If the words come from all directions ‘the universe is a sphere’ or ‘the moon was moulded on the anvil of  the god  Prometheus’  these are only words.   These words are not actual spheroidicity of  the universe nor the moulding by Prometheus.   By amming that he perceives these allegedly environmental apes uttering these statements, he has no reason to am that  these environmental apes themselves am or am as true that the universe is a sphere or  that Prometheus anvils the moon.   These statements may be true but if  they belong to the periscope he has to check with her own periscope or if they belong to the porthole check with her porthole or, if they belong to something else, check with something else.  The scientific method in a society is the same as it is on the desert island.  Whatever theory that comes from the society has to be checked by the amming ape for consistency within itself, with other superstitions of environmental apes and with the ape’s own ammed observations.   They have to be checked with predictions or, if the amming ape considers the  society to be deluded she has to postulate how or why deluded,  she has to determine whether predictions and consistency confirm that theory.   There are certain observations that can consistently be made - such as that Experts are always wrong - and these are consistent with a greater and reliable picture of  reality.

Socialisation of apes is a mixed blessing.   A Society can achieve more and carry more information and this can be passed on over millenia and  evolve or become elaborated.   The ape can take short cuts through learning from other apes what is already known and then checking for himself - or learn techniques and languages previously discovered or evolved over ages.  However there is a danger of goblinisation.   Goblinisation has its uses but the amming ape must be aware of  it and control it with his amming and his rationality.   The control of the dictats of  the porthole by reason belongs to amming apes rather than goblinoids.   When an ape absorbs the concepts or language of a society or the knowledge possessed by or purportedly possessed by a society, he may forget to check or to identify the limitations.  Young apes in goblinised societies are often induced to become educated before they have learnt to discern by their own efforts or  have their facility for observation and reason suppressed.   A society can become as a goblin and invent its own reality and then convert the fantasy to fact and construct a wall around itself  as protection from an inconsistent environment.  A goblin is an andie which depends upon an ape and cannot function without an ape but nevertheless, much as a virus, comes to use the ape for its own ends.   Societies create many goblins and, although they can be useful, there is a danger that they take control and that goblins are supposed to be the purpose of  a society.
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