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CONTEXT OF ROMANS 6:15-23
Paul’s motivation for writing the letter to the Romans is complex and no single suggested reason fully explains the document.
  The letter serves as a letter of recommendation
, both for Paul and his gospel, to the community in Rome which he anticipated visiting on his way to Spain (15:23-24).
 Although he had never visited (1:13;15:20-22) the mixed Jewish-Gentile Christian (1:16) community,
 they had nevertheless been exposed to the law-free gospel he preached.
  Paul seems to be aware that his gospel may have been misunderstood or under attack in Rome (1:16;3:8;9:1-2).

Romans 6:15-23 occurs within the second doctrinal section (5:1-8:39).
 In the prior four chapters Paul examined the universal condition of humanity’s sinfulness (3:9-12) which provided a condition for the revelation of God’s righteousness apart from the law through faith in Christ (3:21-28). The second doctrinal section explores the effects of justification, humankind’s acquittal of guilt before God: Christians are reconciled to the God of love (5:8,10) and participate in the death of Jesus through baptism (6:3). Participation in the death of Christ affects a change in their status, they are now dead to sin and alive to God (6:11).  Led by the Spirit of God they become children of God (8:14) and are liberated from sin and death (5:12-21) and from the law (7:1-25).
OUTLINE OF ROMANS 6:15-23
Paul makes frequent use of rhetoric and diatribe to expound on his gospel.
 Romans 6:15-23 begins the with the diatribe-style question and answer “Should we sin because we are not under the law but under grace? By no means!”  Paul addresses the false conclusions that freedom from the law promotes lawlessness and permits free license to do whatever one wants. What follows is a series of antitheses, utilizing the imagery of slavery, that explores the moral obligation of believers while continuing to develop his teaching on the new era of salvation ushered in by the Christ-event (2 Cor 3:6-18, Gal 4:1-7).  The contrasting parallels are meant to be persuasive, and the use of hortatory language not only exhorts the audience not to enslave themselves again but also to become the Christian faith demands.

OUTLINE

Rhetorical Question
v. 15

15 
What then?

15
Should we sin because we are not under law but under grace?


By no means!
General Principle v.16

16 
You are slaves of the one whom you obey




either 
sin 


which leads to 
death


or 

obedience
which leads to 
righteousness
Transfer between Two Masters vv. 17-18
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But thanks be to God





having once been slaves of sin





have become obedient 







from the heart







to the form of teaching









to which you were entrusted
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Having been set free from sin





have become slaves of righteousness

Contrast Past and Present Masters vv. 19-23
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Speaking in human terms





once 
presented members as slaves 








to
impurity & lawlessness
for
lawlessness





now 

to
righteousness

for
sanctification
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When you were slaves of sin






you were free in regard to righteousness
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What fruit did you get? 






fruit

is
things of which now ashamed






end 

is 
death
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Now you have been freed from sin & enslaved to God 






fruit 
is 
sanctification






end 

is 
eternal life



23

Wage 
of sin 
is death





free gift 
of God 
is eternal life 
in Christ Jesus

COMMENTARY ON ROMANS 6:15-23
v.15 - Rhetorical Question: “Should we sin because we are not under law?”
The opening rhetorical question “should we sin because we are not under law but under grace?” is framed by the diatribe structure Ti, ou=n … mh. ge,noito (7:7;9:14).  Throughout Romans Paul responds to false-conclusions with rhetorical questions (3:9;6:1;11:7-11). The question itself harkens back to 6:1 in particular, “Should we continue in sin in order that grace may abound?” whose option was similarly forcefully rejected by means of the phrase “mh. ge,noito”, “By no means!”, literally “let it not be!” (Rom 3:4,6,31; 6:2; 7:13; 11:1; 1 Cor 6:15; Gal 2:17; 3:21; 6:14). The phrase “not under law but under grace” links the passage to the previous passage and acknowledges the possible charge of libertinism that could be drawn from the conclusion of 6:14.
 
Striking is the use of the subjunctive aorist a`marth,swmen, the only New Testament occurrence, compared with the subjunctive present active evpime,nwmen th/| a`marti,a| in 6:1. Paul uses the verb a`marta,nw, seven times in Romans; the noun a`marti,a forty-eight times.
 The heavy use of the noun a`marti,a is indicative of Paul’s tendency to personify Sin as a power (3:9;5:21;6:13;7:8,11,17; 1 Cor 15:56; Gal 3:22) that resulted from Adam’s transgression (3:12) and exercised dominion universally over all humanity until the Christ-event (5:12-24,17-19). The verb a`marta,nw literally means “to miss the mark” but Paul tends to use it (2:12;3:23;5:12,14,16;6:15) with reference to offending God
 denoting a responsible act that is the inevitable outcome of being under the rule of Sin.
 Thus, a`marth,swmen signals a transition in the discussion from the revelation of God’s righteousness and the condition for grace (3:5-8;6:1) to the freedom that characterizes the Christian who stands acquitted before God with respect to the meaning of individual conduct. The freedom of living under grace in no way permits the doing of evil.
v. 16 - General Principle : “You are slaves of the one whom you obey”
Paul does two things in this sentence: he establishes a general principle, that one is a slave to whomever one obeys, and he narrows the range of available masters to sin (a`marti,a) and obedience (u`pakoh).
  The sentence begins with the rhetorical expression ouvk oi;date o[ti;, “Do you not know that?” that denotes a well-known or obvious fact (1 Cor 3:16; 5:6; 6:2,3,9,15,16,19; 9:13,24).
  The well-known fact is indicated by the main clause, dou/loi, evste, you are a slave, a prevalent social condition of the Greco-Roman world.
 The concept of slavery has Jewish and Christian antecedents  and is not uncommon in Paul’s writings.
 He frequently makes use of it as a theological metaphor (Gal 4:1,3,7-9; 5:1,13; 1 Thes 1:9, Phil 2:7).
 The imagery of slavery, with its underlying legal notions, is used by Paul to address how the Christian life characterized by freedom from law is not in fact free license.
Fitzmyer asserts that what underlies Paul’s comparison is not “slavery” as such, but “service” (Rom 1:1; 12:11; 14:18; 16:18; 1 Cor 9:19; Gal 5:13; Eph 6:7; Phil 1:1).
 By law, slaves were considered “human tools”.
 Frequently, they worked for a daily wage that was then paid in part to their owners.
 In this respect, v. 16 with the use of the verb parista,nete harkens back to the exhortation of 6:13 to “no longer present your members to sin as instruments of wickedness, but present yourselves to God as instruments of righteousness.” The second shorter formulation w-| u`pakou,ete draws out from the metaphor of slavery the notion of unconditional obedience and loyalty.
 Thus, the general principle Paul establishes is that one is a slave to whom one presents himself for unconditional obedient and loyal service.  
Slavery as a metaphor is multivalent, and another significant component is the salvific aspect.
  Slavery often represents that from which Christians are delivered (Rom 7:14;8:12-17,21,23;Gal 4:1-9,24-25).
  The metaphor carries with it a sense of upward mobility; having been bought with a price (1 Cor 6:20;7:23; Rom 3:24-25;5:10), the Christian is now a slave to God, and exhorted not to return to a lower level of slavery (Gal 4:9;5:13).
 Martin notes, “One way to get at slavery as salvific is to recall the benefits a slave might expect from a good master as opposed to a bad one.”
 This is the method employed by Paul here and in the second half of the passage in vv. 19-23. Here the parallel contrasts the choice of masters between sin, which leads to death, and obedience which leads to righteousness.
At first, the choice of contrasting antithetical pairs is unexpected. 
  One might rather expect Paul to say, “Either sin, which leads to death, or of God, which leads to eternal life,” as the parallels of vv. 19-23 eventually establish. Pitta remarks that often the Pauline style is synthetic, omitting something.
 He suggests, like Käsmann, that the obedience to which u`pakoh/j eivj dikaiosu,nhn refers is the obedience of faith (1:5;16:26), an obedience qualified by faith in Christ that contrasts the obedience of the dominion of sin.
  This proposal seems justified considering eivj dikaiosu,nhn occurs eight times in the Pauline epistles (Rom 4:3,5,9-11,22-24;10:4,10; Gal 3:6), consistently in conjunction with some form of pi,stij.
vv. 17-18 - Transfer Between Masters: “Once you were slaves of sin, now you are slaves of righteousness”
In vv. 17-18 Paul continues the metaphor of slavery, this time focusing on the imagery of the transfer of slaves between owners. The sentence opens with the expression of gratitude ca,rij de. tw/| qew/|, “Thanks be to God!” (7:25;1 Cor 15:57;2 Cor 2:14;8:16;9:15) with a close parallel in 7:25 to the transfer from slavery.
 The verbs that follow dramatically highlight the passing between two different owners, balanced and centered on the central act of obedience at the end of v. 17.  At the completion of the transaction the slave is not a freed man but remains a slave in concordance with a typical principle of Jewish anthropology according to which all are enslaved and only in the service of God do people find authentic freedom.

The verb tenses highlight the interaction of human response and divine action in the transfer from the dominion of sin to the dominion of righteousness.
 The sentence begins with the imperfect tense; h=te dou/loi th/j a`marti,aj, “you were slaves of sin”.  The active indicative aorist u`phkou,sate, “you obeyed”, highlights the singular act of obedience.  The fulcrum between v.17 and in v.18 is the shift to the passive aorist that moves the focus away from the human response to the definitive divine action:  they were freed from sin, evleuqerwqe,ntej de. avpo. th/j a`marti,aj, and enslaved to righteousness, evdoulw,qhte th/| dikaiosu,nh|.

Since the phrase “from the heart to the form of teaching to which you were entrusted” syntactically disrupts the sentence it has been regarded as a gloss.
 This idea is rejected by Käsmann and Cranfield.
 The vocabulary is unusual; tu,poj occurs five other times in Paul with different meaning (Rom 5:14;1 Cor 10:6;Phil 3:17;1 Thes 1:7; 2 Thes 3:9). Cranfield remarks that the meanings of tu,poj and paredo,qhte have “often bedeviled the exegesis of v.17.”
 He suggests tu,poj does not mean “pattern” in the sense of a type of Christian teaching but rather denotes a mold which imparts its shape to something else.
  paredo,qhte is not used in the sense of “transmit” tradition but rather as the transfer of a slave from one master to a new master; delivered up to the new pattern of teaching as slaves to a new master.
 It is from the heart, evk kardi,aj, that one is obedient in faith.  The heart is the innermost self, the source and seat of functions of soul and spirit, the place where the Spirit dwells in the elect of the new covenant (2:29;10:9-10;2 Cor 1:22;Gal 4:6;Phil 4:7;Jer 31:33;Is 51:7;Ez 36:26-27).
In this context tu,poj refers to a succinct baptismal summary of faith which converts freely entrusted themselves.
 Thus, 6:15-23 follows on the presentation of the effects of baptism in 6:1-14. All who have been baptized into Christ Jesus are baptized into his death (v.3) by baptism they have been buried with him into death (v.4), and are no longer enslaved to sin (v.6) because whoever has died is freed from sin (v.7). Having been freed from sin, evleuqerwqe,ntej de. avpo. th/j a`marti,aj, Christians are no longer under power of sin.  Paul reminds his audience of the fact of their baptism: freedom from the slavery of sin has come with their consent to live according to a new master.
  Paul’s law-free gospel in no way permits free license. The only real freedom is as a slave to God, evdoulw,qhte th/| dikaiosu,nh|, a life lived in the obedience of faith.
  
vv. 19-23 - Contrast Past and Present Masters: “the wages of sin is death, but the free gift of God is eternal life”
Paul begins v.19 with the apology, VAnqrw,pinon le,gw, “I am speaking in human terms” (3:5;1 Cor 9:8;Gal 3:15).
 avnqrw,pinoj is related to human thinking and judging, distinct from spiritual thinking or God’s wisdom (1 Cor 2:13;4:3;10:13), characterized by the type of question posed in v.15.
  Paul apologizes for the inherent inadequacy of the earthly human metaphor of slavery to describe the Christian relationship with God.
  Slavery is not the only image Paul uses, in Gal 4:7 he states, “so you are no longer a slave but a child.”  Fitzmyer suggests Paul doesn’t want to be misunderstood; he stresses that the freedom given to humanity in the Christ-event is not for the purpose of free license or individual autonomy but for the freedom, motivated by faith, to put oneself into a position of utter dependency on God, to commit oneself absolutely to the service of God and others (Gal 5:13-15).

Following the apology at the beginning of v.19 Paul continues the image of a slave transfer, contrasting the past and present condition of the Christian who has been freed from sin and enslaved to God. The sentences that follow are laden with economic and legal terms. The first parallel occurs at the end of v.19 and utilizes a w[sper … ou[twj structure, as in previous parallels between Adam and Christ (5:12,19,21;1 Cor 15:22;Gal 4:29). parasth,sate ta. me,lh u`mw/n dou/la recalls 6:13 with the substitution of dou/la for the military term o[pla which exhorted the audience to become weapons in God’s service.
 Previously, they presented their members as slaves to impurity (avkaqarsi,a|) and lawlessness (avnomi,an) resulting in lawlessness.  By contrast, their present condition is defined by righteousness (dikaiosu,nh|) with the result being sanctification (a`giasmo,n). avkaqarsi,a (1:24;2 Cor 12:21;Gal 5:19;1 Thes 2:3;4:7) is the condemnation leveled against the Gentiles by Paul in 1:24. Used twice in v. 19, avnomi,an only occurs four other times in Paul’s letters (4:7;2 Cor 6:14;2 Thes 2:3,7) each time as the antithesis of righteousness and God.  On the positive side, a`giasmo,n (6:19;6:22;1 Cor 1:30;1 Thes 4:3-7;2 Thes 2:13), carrying with it the notion of Paul’s election theology, emphasizes the new relational status of the Christian as dedicated to God.
 Dunn suggests that in v. 19 Paul is trying to defuse Jewish criticism of his gospel by emphasizing the continuity between the Jewish position and his own.

vv. 21-23 are summarized in Table 1 “Contrasting Parallels in Romans 6:19-23”.  Paul sets up three sets of parallels contrasting the past and present condition of the Christian.  In vv. 21-22 he asks, “When you were slaves of sin, what fruit had you then?”
  Although not explicitly stated, the indication that they are now “ashamed” implies that the outcome is nothing of value given their present perspective.  Whereas before, the karpo,j was nothing, presently the Christian receives sanctification.  vv. 21-22 make use of the word te,loj, literally end in the sense of fulfillment or goal, to contrast the previous condition as leading to death, but the present situation is orientated toward eternal life, zwh. aivw,nioj (2:7;5:21;Gal 6:8). v. 23 makes the final contrast between the military term ovyw,nia (1 Cor 9:7;2 Cor 11:8), meaning a wage, allowance, or expense money appointed to a soldier to buy food, and the gracious free gift of God, ca,risma (1:11;5:15-16;11:29;12:6;1 Cor 7:7;12:4,9,28-31;2 Cor 1:11). Fitzmyer notes the recurrent idea inherent in a wage in contrasts to the definitive act of God’s gift.
 In the final analysis, sin is like a military officer who pays his slaves a wage that is death. In contrast, God who does not pay wages, since he is indebted to no one, freely and graciously gives the gift of eternal life.
  The concluding formula, evn Cristw/| VIhsou/ tw/| kuri,w| h`mw/n (5:21;6:11;8:39), notes the free gift of eternal life is linked to the mediating death of Christ.

	Age
	Slavery to
	by Service
	yielding Fruit
	for Goal
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	Past

(in Adam)
	Sin
	impurity,
lawlessness
	now ashamed

(nothing)
	death
	wage

	Present

(in Christ)
	God
	righteousness
	sanctification
	eternal life
	gift


Table
Contrasting Parallels in Romans 6:19-23
MAIN POINT OF ROMANS 6:15-23
Paul’s letter to the Romans serves as a letter of recommendation for himself and for his gospel to an important community of believers whom he intended to visit.  He presents his gospel as the power of God for salvation, for in it the righteousness of God is revealed.  The obedience of Christ leads to justification and reconciliation with the God of love.  Christians by baptism participate in the death of Jesus and are thus freed from sin. He is aware the teaching of a law-free gospel could be misunderstood as permitting free license and promoting lawlessness.  
In 6:15-23 Paul reminds his audience of the fact of their baptism, described as a transfer of a slave between two masters. The imagery is both ethical and soteriological, emphasizing the moral obligation of Christians and the salvific action of God in Christ. Freed from the slavery of sin, and transferred from the dominion of death to the dominion of righteousness, Christians are now slaves of God.  Paul reminds them of the consent by which they freely agreed to unconditional, obedient and loyal service.  
He contrasts the benefits of their present enslavement to God as opposed to their past enslavement to sin for two reasons: 1.) to exhort the audience to live accordingly and not fall back on their former way of life,  a lesser form of slavery; 2.) to continue his teaching on the effects of justification.  In no way does his account suggest free license.  On the contrary, only the obedience of faith, utter dependence on God, rendered in loving servitude to God and others, allows for authentic freedom.  Paradoxically, enslavement to God is not slavery at all but adoption as Children of God and thus heirs to the glory of God.
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ENDNOTES
� J.D.G. Dunn, “Romans, Letter to the” in Dictionary of Paul and his Letters, Gerald F. Hawthorne and Ralph P. Martin, eds. ( Downers Grove, IL: Intervarsity Press, 1993), 840.


� Raymond E. Brown, An Introduction to the New Testament (New York: Doubleday, 1997), 564.


� Brown dates the letter from 57/58 CE (Brown 559-560). He has evidently completed his missionary activities in Macedonia and Achaia (15:19,23) and is preparing to take the collection to Jerusalem (15:25-26;Act 21:15)  Dunn states “The fact that Paul felt it necessary to provide a theological rationale for paying taxes may also reflect some unrest in Rome on questions of taxation early in Nero’s reign, that is, about the same period.” (Dunn, 838)


Comparison of Rom 15:25 and Acts 20 suggests that Paul is writing from Cenchreae the city port of Corinth and mentions Phoebe (16:1-2) and Gaius (16:23, 1 Cor 1:14).  The 3 month period spent in Corinth at the beginning of the final journey to Jerusalem in Acts 20:3 would seem to confirm this and Dunn remarks, “a period of three months centered in a single location would give Paul the time to reflect, compose and dictate what is certainly the most carefully thought through and constructed of his letters.” (Dunn, 383)


� Joseph A. Fitzmyer, Romans : A New Translation with Introduction and Commentary in Anchor Bible Series Vol. 33 (New York: Doubleday, 1993),76.


“Paul regards the Christians of Rome as predominantly of Gentile background (1:5-6,13;15:15-16); but they are also Gentile Christians related to and aware of a Jewish Christianity stemming from Jerusalem.”


� Frank J. Matera, New Testament Christology (Louisville, KY: Westminster John Knox Press, 1989), 110.


� Dunn, 840.


Paul obviously is aware that some accusations are being leveled against him and does not mince words when he says: “And why not say (as some people slander us by saying that we say), ‘Let us do evil so that good may come’? Their condemnation is deserved!” (Rom 3:8)


� Fitzmyer, 98-99.


Since Fitzmyer states that “the structure of the letter to the Romans is, for the most part, not a matter of much dispute,” (Fitzmyer, 96) I have chosen to accept the outline he provides.


� Romans is not as polemically charged as his letter to the Galatians.  Dunn suggests that the use of diatribe is not so much polemic as against an opponent but as in a philosophical school context, where the critical questioning of a fellow student is intended to lead him to truth. (Dunn, 841)


� Fitzmyer notes that as in Gal 2:19-20, Rom 6 contrasts the indicative with the imperative.  “You have died to sin, so put to death the old self! You have been raised with Christ, so live a new life with him!”  You have been freed from the slavery of sin, so be obedient to God.   “The point is that the physical life that a justified person lives has to be lived out consciously in faith.” (Fitzmyer, 430)


� Brendan Byrne, S.J., Romans in Sacra Pagina. Vol. 6. Danniel J. Harrington, S.J., ed. (Collegeville, MN: The Liturgical Press, 1996), 205.


Byrne considers the connection with the previous passage strained.  Although the question seems to come naturally out of 14b “not under law but under grace” in his opinion it is a strange development from 14a “sin will have no dominion over you.”  He suggest 6:14-23 may have had a “pre-history” as a homily or instruction that Paul included and adapted for the letter similar to 1 Thes 4:3-8. (Byrne, 205)


� L. Morris, “Sin, Guilt” in Dictionary of Paul and his Letters, Gerald F. Hawthorne and Ralph P. Martin, eds. (Downers Grove, IL: Intervarsity Press, 1993), 877.


Morris notes that Romans is Paul’s most significant treatment of the problem of sin.  Further, the concentration of words concerning evil cannot be paralleled elsewhere in the New Testament. (Morris, 877)


� Morris, 877.


� J.D.G. Dunn, Word Biblical Commentary: Romans 1-8 (Dallas, TX: Word Books, 1988), 340-341.


� Many commentaries cite Matt. 6:24, “You cannot serve two masters” at this point to explain the Paul’s either/or formulation in v.16. However, Gal 4:3 indicates that “while we were minors, we were enslaved to the elemental spirits,” plural.  Paul really only presents two options. But the appeal to Matt. 6:24 seems an easy solution to the problem of positing obedience as the antithesis of sin as in v.16.  I think only by accounting for the obedience of faith can the maxim of 6:24 be applied intelligently. 


� Dunn, 341.


� A.A. Rupprecht, “Slave, Slavery” in Dictionary of Paul and his Letters, Gerald F. Hawthorne and Ralph P. Martin, eds. (Downers Grove, IL: Intervarsity Press, 1993), 881.


The Greco-Roman slave system was an integral part of every aspect of life in Paul’s time.  Estimates are that 85-90 percent of the inhabitants of Rome and peninsula Italy were slaves or of slave origin in the first and second centuries A.D. Only very early in Roman history were slaves the result of debt.  Usually there were prisoners of war or individuals who freely sold themselves into slavery for economic benefit.


� see for instance:


Jdg. 2:8;15:18;1 Sam 2:27;3:9-10;Ps 34:22;143:12;123:2;Mt 18:26-35;20:27-28;24:45-51;Mk 10:44;12:1-6;Lk 12:41-46;16:13;Jn 8:34-35;Rom 1:1;Col 4:12;1 Cor 7:22-23;Gal 4:1,3,7-9;5:1,13;Phil 2:7


� Slavery played a powerful metaphorical role in expressing Paul’s understanding of redemption, justification, and reconciliation.  “Redemption, literally the setting free of a slave, is used by him to say that Christ has liberated believers from their sin; justification, the act of being judged and found not guilty, is used to describe the Christian’ freedom as the complete freedom a slave received upon manumission; and reconciliation, the bringing together of those who had been separated from each other, is used to convey the idea that as the slave, excluded from the rights and privileges of a free society, became a member of that society upon his manumission., so the one who come to Christ becomes now a member of God’s family. Redeemed, justified, reconciled- the believing person thus is lifted from the lowliest level of a slave to that of a child and heir of the promised salvation by the grace of God.” (Rupprecht, 882)


Bömer rejects the appeal to manumission, see note 41.


� Fitzmyer, 448.


� Rupprecht, 881.


� Rupprecht, 881.


� Dale B. Martin, Slavery as Salvation: The Metaphor of Slavery in Pauline Christianity, (New Haven, CT: Yale University Press, 1990), 60.


� Martin doesn’t dispute the claim that Paul wishes to urge his audience to behave morally.  But he disagrees that the passage is a moralizing discourse on human responsibility. Martin points out that for Paul, righteousness is a sphere in which one lives, complete with obligations and benefits, loyalties and rewards.  Paul is not simply making a moralizing point.  Rather he realizes that his statements about the law could lead to charges of libertinism.  He avoids this, not by reintroducing the law, but by setting up an either/or situation: one must live either in the sphere of sin or in the sphere of God.  Paul can contrast the two by comparing them to slavery to two different masters.  But for the strategy to work the Christian image of slavery must function to depict not just moral obligation but also salvation. (Martin, 61)


� Martin, 50.


� Martin, 62.


� Martin, 62.


� Byrne addresses the difficulty by suggesting the translation: “whether of sin, which leads to death, or of real obedience, which leads to righteousness.” He suggests the translation as “real obedience” clears up “a rather loose use of terms on Paul’s part.”  His opinion is that “a more accurate correspondence of terms emerges as the argument proceeds.” (Byrne, 205)


Dunn suggests a possible double meaning such that “sin” is a power dominating man, but also an action for which he is responsible; “obedience” is man’s responsibility, but also a power, of the one he gives himself to, which he is dependant on. (Dunn, 342)


Fitzmyer says nothing on the subject.


Käsemann comes the closest to offering a plausible solution. He states that “Paul loves nuances” and suggests u`pakoh has the sense of obedience is faith which grasps the promise of the gospel and evidences it in action.  u`pakoh relates to hearing the word and obeying it. Further, the term righteousness anticipates eternal life. (Kasmann, 180)


� Antonio Pitta, Lettera ai Romani, (Milano: Paoline, 2001), 256.


� Pitta, 256.


“Come al solito, lo stile paolino è sintetico; forse la obbedienza alla quale si riferisce, come condizione per la giustizia, è quella della fede (cfr. Rm 1,5): una obbedienza qualificata dalla fede in Cristo che contrasta con quella del dominio del peccato. Nello stesso tempo, poichè ci saremmo aspettati il contrasto tra peccato e grazia annunciato al v.15, ora si tratta di una obbedienza derivante dalla azione di grazia compiuta da Dio in Cristo: per questo, tale obbedienza è non tanto una scelta individuale di fronte a Dio quanto la conseguenza fondamentale della azione gratuita compiuta da Dio stesso.”
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