Introduction

The book of Judges is transmitted to us as one literary work.
 The book is carefully structured by repeated formulae introducing and concluding each episode.
 At the start of each, the sons of Israel do evil in the eyes of the LORD, He gives them into an enemy’s hand, they cry out to Him, and a Judge appears. At the end of each, the land is quiet a certain number of years.
 The first two chapters of Judges, particularly 2:11-19, spell out this structure. 

There are also many occurrences of inter-episodial literary devices within the stories themselves, with many words and motifs repeated from story to story. Some scenes seem to parallel and comment on one another. Much of this repetition goes unnoticed by many commentaries, but is important for our understanding of the texts.
 This dissertation will examine this inter-episode repetition and how it functions in the book of Judges. 

Parallel scenes in Judges, Type-scenes or something more?

Alter suggests that where two or more occurrences of similar stories appear in the Bible, we have what he calls a type-scene. This is a narration of an event, which due to convention almost always includes particular features. When finding a wife, for example, a hero will most often travel on a long journey, meet a woman at a well, perform some service for her and then be brought to her father’s house to complete the deal. Isaac, Jacob and Moses all follow this pattern.
 

The book of Judges contains stories that contain details and structures similar to each other, or to stories elsewhere in the Bible, particularly Genesis. We might assume that these are simply type-scenes, but a closer analysis shows that there is more going on. In examining these parallel scenes, this dissertation will ask firstly if these are strictly just type-scenes, and secondly what the meaning of the parallel might be. We begin with Ehud’s assassination of Eglon in 3:15-25.

The Unlikely Assassin, In The Chamber, With The Peg
Ehud is a man with a restricted right hand.
 This seems to simply mean that he was left handed, and there were many able Benjaminite fighters who shared this trait
. The way this is phrased does still seem to imply that this was considered a disability. Eglon certainly does not consider him a threat, as he is happy to be alone with him. Ehud is not somebody who is expected to kill the King. He is an unlikely assassin.

Ehud first talks to Eglon, tricking him into a false sense of security until the two are alone in the cool chamber. He then runs Eglon through (Hebrew root eqt) with a two-edged dagger about the length of a large tent or loom peg
. The servants then suspect Eglon to be anointing his feet in the chamber (rdx) and wait outside the door, allowing Ehud to escape. Ehud then blows (eqt again) a trumpet to summon Israel.
 The repetition of this verb here is important as it prepares the reader to spot it when it reoccurs in this scene’s parallels. 

In the next chapter
, Jael, a woman and therefore also an unlikely assassin, tricks Sisera with her words into her tent. When he thinks he is secure she runs him through (eqt) his temple with a tent peg (dty). There is no mention of a chamber this time, but the event does happen inside when the two are alone.

Another woman, Delilah, attempts and eventually succeeds to trick Samson with her words.
 With men waiting in the chamber (rdx, verse 12), so presumably the two are alone and inside, she runs through (eqt, verse 14) his hair (just above his temple?) with a loom peg (dty). Samson is not actually assassinated by Delilah but he does lose his strength and then his life as a result of her actions. 

Not all the details are common to all three narratives, but an unlikely assassin running through a victim on (or near) the head with a peg like object, inside and alone with a chamber somehow involved is a fair summary of the common elements.

Webb
 notices most of the links between Ehud’s and Jael’s assassinations and points out a few more narrative links. Both narratives contain reference to the Mountains of Ephraim, with Deborah judging there and Ehud blowing (eqt) his trumpet there. This is a weak link as the Mountains of Ephraim seem to crop up a lot in Judges, probably because it is a large geographical area, and the Israelites are envisaged as being forced to dwell in the mountains for the most part during this period.

A more convincing link is the way in which the corpse is discovered in both narratives. 3:25 reads “Look, their lord, fallen to the ground dead.” 4:22 reads, “Look, Sisera, fallen dead.” The words “look”, “fallen”, and “dead” are the same Hebrew words in both cases. (Webb cites Alonso Schökel for this information.
) These verses are clearly paralleled. The phrase could not be applied to Samson because he does not die! Webb also notes the paralleling of Jael’s and Delilah’s assassinations, pointing out that both Sisera and Samson are asleep.
 For some reason, however, he does not link all three episodes together.

The translator of the Aramaic Targum does not seem to notice this parallel, since he translates eqt differently in 3:21 and 3:27 from 4:27 and 16:14. That the same Aramaic word is used in 4:27 as 16:14, and that the same word is used for dty (peg) in both narratives, may suggest that the Targumist did notice a link between Jael’s assassination and Delilah’s trickery. Smilek comments that the literal translation of atko for dty is odd in 16:14, especially since it is translated differently in the second half of the verse. This makes it even more likely that the Targumist is trying to preserve a link between this verse and 4:27.

This is unlikely to be an example of an assassination type-scene because there are three examples of it in Judges and none elsewhere. Other Biblical assassinations, such as the assassination of Ishbosheth in 2 Samuel 4:5-7, or Joab’s murder of Amasa in 2 Samuel 20:8-10 do not seem to follow the pattern of the episodes in Judges. Furthermore, Samson and Delilah are included. This could be because Samson is virtually assassinated by Delilah in her taking his strength and handing him over to his enemies, but this still does not explain the first objection.

Crenshaw suggests a different type-scene in which a hero is tricked into trusting a woman allowing her to defeat him. He suggests Esther’s tricking of Haman (Esther 7:1-6) and Judith’s assassination of Holofernes (Judith 12:16-13:8) as examples of this type-scene alongside Judges 4 and 16.
 Neither the Esther nor the Judith stories contain the repeated words found in Judges. It would also be hard (though not impossible) for this type-scene to account for the Ehud story. The story of Judith does seem to resonate partly with the Jael and Delilah stories, and the man being seduced by the femme-fatal may indeed be a type-scene, but since Judith is written much later than Judges, Judith could be drawing on Judges. The Judges stories may have produced the type-scene, rather than being products of it. Even if the type-scene did exist when Judges was compiled, the links between the stories and the repeated words are more substantial than we would expect with simply a type-scene.

I prefer the explanation that the author has deliberately paralleled these Judges stories through repetition and through the similar structures and orders of the narratives. The author may have been deliberately using an existing type scene or entirely inventing his own links.

The point of this is for the author to create a unity to his work, and also to use the stories to comment on each other. He could be emphasising the idea that unlikely characters, like the left-handed Ehud, and Jael and Delilah the feeble females, can be used by God. He may be commenting on Delilah’s actions against Samson and saying that this is a virtual assassination, as I said above.

The interpretation I would like to propose is that by putting Samson in the same role as the Canaanite leaders whom God caused to be assassinated, Judges could be making the point that Samson has become just as bad as the Canaanite rulers. God’s purposes are then fulfilled in the death of Samson in the same way they are in the death of these Canaanite rulers. Samson may even be taken to represent Israel who has become as bad as the original Canaanite inhabitants of the land in worshipping their gods. 

This may seem a little bit forced, but perhaps not if we consider the overall message of Judges. Webb, citing J.P.U Lilley, describes Judges not just as a cycle of sin-repentance, but as a downwards spiral, by the end of which even the Judges are involved in sin.
 Things start to break down under Gideon with his ephod which Israel whore after. Abimelech is clearly depicted as bad. Jephthah offers a human sacrifice and is involved in inter-tribal fighting and Samson completely disregards his Nazirite status and goes after foreign women. The book ends with one story about idolatry and one about rape and inter-tribal fighting.

That Samson is just as bad as the Canaanite inhabitants fits well with this downwards spiral, especially since the last story of Judges seems to parallel the Benjaminites with no less than the inhabitants of Sodom, Ai and ‘the Canaanite’ of Judges 1:1-2. 
 The cheer of the Philistines in 16:23 and again in 16:24 that “Our god has given into our hand (Samson) our enemy” also supports this reading, since this is the very phrase repeatedly used by Judges to describe God giving Israel’s enemies into their hands. Most significantly this occurs in 3:28 where Ehud says “The LORD has given your enemies, Moab, into your hand” and 4:14 where Deborah tells Barak “The LORD has given Sisera into your hand.” 

That Samson can be seen as a representative of Israel is supported by Webb.
 Samson, as a Nazirite, is specially separated to God in a way that Israel as a chosen nation is supposed to be. He goes after foreign women and takes for granted his Nazirite status in the same way that Israel goes after foreign gods. As a result of this Samson loses his special status and is taken captive, where he eventually cries out to God and, in a way, is delivered.
 The Israelites as a people are sold to those who oppresses them until they cry out to God and He delivers them.

The Angelic appearances to Gideon and Manoah: just a type scene? 

The angelic appearances to Gideon and to Manoah and his wife also look like type scenes.
 Both introduce their angels with the phrase “And an angel of the LORD appeared to him/the woman and said to him/her” (6:12, 13:3). The phrase “O my lord” occurs twice from Gideon (6:13,15) and once from Manoah (13:8), accounting for a quarter of the 12 uses of this phrase in the whole Old Testament.
 The Hebrew root alp, meaning extraordinary, is used in 13:18 by the angel in reference to his own name, and then by the narrator in 13:19 in reference to the behaviour of either the angel or the offering. It is also used by Gideon to mention the wonders the LORD did in Egypt (6:13). This is a common use for the root.

After the respective angels have delivered their messages, both Manoah and Gideon keep their angels whilst food for an offering is prepared. Different wording is used here, but the order of events is the same. Both offer a kid of the goats.
 We shall deal with the repetition of this phrase later. The same word is used in both scenes for the rock that serves as the altar.

In both accounts the angel then performs a miracle involving fire and going up (6:21, 13:20).
 Gideon and Manoah then realise that they have seen an angel of the LORD and fear for their lives. Gideon is presumably aware who he is speaking to already by the way the angel refers to the LORD as “I”, but only then realises the implications. Manoah does not realise that this is a heavenly being until this point.
 Both are then reassured of safety, Gideon by the LORD, and Manoah by his wife.
 

Already this parallel scene has a different feel to the assassinations we looked at above. There is less repetition of key words, but rather the order, structure and actual events are similar. Verse 22 of chapters 6 and 13, for example, says pretty much the same thing, but uses different words to say it. The words are not necessarily repeated, but the sense is.

Comparison with similarities to other type scenes

In order to understand if these scenes are just type scenes, or if there is a deeper link, it will be helpful to look at a couple of other angelic visitations. If we are dealing with a type-scene pure and simple, we would expect a similar level of paralleling within Judges. If we have a deliberate authorial linking of the Judges stories, then we would expect less paralleling between the Judges scenes and other scenes of their type than we have seen between the two Judges scenes.

In Genesis 18, the LORD and two angels appear to Abraham with the promise of a son. The opening formula has the LORD appearing, rather than an angel, and He doesn’t say anything. Interestingly, the LORD appears at an oak, paralleling Gideon where the angel sits under an oak.
 Slightly different Hebrew words are used (ynla, trees and hla, tree, with similar vowels), but the type of tree is the same. 

The phrase “O my lord” is not used in Genesis. Abraham seems aware that this is the LORD talking to him from the start, but does not fear for his life. The order of the episode is also different. Abraham provides food for his guests before they deliver the message, rather than after. Furthermore, this food is not an offering, but is simply eaten by the angels.
 The food given is not a kid, but a calf. We see some links between the episodes, but not on the level we have seen between the two within Judges. 

The commissioning of Moses in Exodus 3 and 4 is another example of an angelic appearance. Here the phrase “And the Angel of the LORD appeared to him” does introduce the angel. This episode starts with a miracle involving fire, although no offering is involved. The phrase “O my lord” appears in 4:10 and 4:13 and the root alp appears in 3:20 in reference to exactly the same extraordinary acts Gideon is referring to in 6:13. 

The central phrase of Exodus 3-4, God’s name,  “I AM”, is also used by Gideon’s angel in 6:16 in the phrase “I will be with you”.
 This phrase also occurs in Exodus 4: 12 and 15. Furthermore, the phrase “I have sent you” is spoken to Moses in Exodus 3:12 and to Gideon in Judges 6:12. Further links between Gideon and Moses are seen in that both protest they are not good enough for the task they are being given.
 In fact, if we follow the logic of Gideon’s conversation with the angel, we can see that the angel strongly implies Gideon will be a type of Moses. Gideon asks “If God is with us, where are all the extraordinary things Moses did to rescue us from Egypt?” The LORD’s response is “Go and deliver Israel, I have sent you haven’t I?” Gideon, like Moses is to be the LORD’s vehicle for deliverance.
 

The angelic appearances to Gideon and to Manoah and his wife have a lot in common, especially when compared to the common ground held with other angelic appearances in the Old Testament.  There is a small amount of similarity between these two Judges stories and Genesis 18, enough to suggest that there are conventional types of things that happen in an angelic appearance story. Here, the links are thematic rather than through repetition of words. 

In Exodus 3 and 4 there are more links, particularly with the Gideon story. Judges 6 seems to be drawing on Exodus 3 and 4, making Gideon a type of Moses in the sense that both deliver Israel. Some links between Exodus and Judges 13 may be due to elements that Judges 6 has taken from Exodus 3 and 4 being passed through to Judges 13.

I would like to suggest that this is an example of a type scene that has been picked up by the author of Judges to link Gideon to Moses and then to link Gideon and Samson together. The thematic links, such as the structure and type of things that happen, would be mostly due to the type scene (the order of events in Judges 6 and 13 does seem to have been harmonised further). There are certain things that conventionally happen when one encounters an angel, which are usually included in any angelic appearance story. The specific repeated key words are perhaps not part of the conventional type-scene, so suggest a more significant link. 

In linking the commissioning of Gideon with that of Samson, the author could be making the point that whilst Gideon delivered Israel from Midian with the kind of miraculous deliverance carried out by Moses but Samson failed to fully defeat the Philistines, both were commissioned by the LORD to do His work. This would be part of the recurring theme in Judges of God choosing an unlikely person to do His work in order to demonstrate that it is He, not they, who deliver Israel. 

Alternatively, this linking could just be a part of the wider links between Gideon and Samson, which we will look at later. This could simply be to create a strong narrative unity to the book as a whole, or could be making some other comment on Gideon and Samson. 

The Ephraimite complaints: a tribal stereotype type-scene?

Another parallel scene in Judges is the post-battle complaints of Ephraim that they have not been called.
 In 8:1-3 they complain to Gideon who appeases them by saying that even the little Ephraim has done in capturing Oreb and Zeeb is better than his own whole military campaign. In 12:1-6 they complain to Jephthah, but this time diplomacy fails and the Judge has to fight and defeat Ephraim. 

It is odd, given the obvious link in the content of the story, that the actual structures, words used and endings are different. The only possible candidate for a deliberately repeated word is the root arq, to call, but different forms of the verb are used in the two narratives and this is a very common root. Perhaps the author sees the fact that Ephraimites are complaining on both occasions as enough to link the narratives. 

The two stories are often seen as examples of where one story has developed in two different directions creating two stories with different characters. This seems less likely in this case because of the very different endings. 
 Even if this is the case, we still must ask why the two stories have been included in this order in Judges.

These episodes could be examples of type scenes if we consider that Ephraimites might be conventionally made fun of as contentious. If a story begins “There was an Englishman, an Irishman and a Scotsman…” we know the Irishman will do something stupid. Perhaps there was a time and place in Israel when Ephraimites were made fun of. This would be supported by 12:6, where Ephraimites are portrayed as not even being able to speak properly. 

This only applies to the start of the story, however, as we have very different outcomes. We would have to say that this particular type scene does not have any conventional ending, or that one of the versions departs from convention. We also still have to answer the question of what the significance the placing of these two similar stories in Judges has.

These parallel episodes may be part of the downward trend in Judges that we have already noted. In the time of Gideon, the disputes can be dealt with peaceably. By the time of Jephthah, they have to be resolved by war.
 That inter-tribal warfare is part of the chaotic situation portrayed at the end of the book shows that the author sees this is as bad. 

Three ‘heads’ in a night time assault

What may also be a parallel scene is found within the Gideon-Abimelech narrative. Gideon makes his attack on the camp of Midian by night and divides his 300 men into three companies (Mysar).
 Abimelech initially comes to Shechem by night in four companies (Mysar), but eventually attacks with three.
 

These are quite loose links, and it is hard to say whether they are coincidental or deliberate. Abimelech’s attack does not eventually happen at night, and the dividing up of troops into a number of groups is often found elsewhere in the Bible. That these groups are called ‘heads’ in both narratives could simply reflect that both narratives were written in the same period and dialect of Hebrew. Whether a deliberate link is being drawn or not, this does not appear to be a type-scene. There are many battles in the Bible, some where troops are divided and many more where they are not. It is clearly not a convention that when making an attack the hero will divide up their troops into groups.

Parts of the Samson narrative may also link back to Gideon’s attack.
 Gideon’s 300 men use torches to scare their enemies in his main attack in 7:16 and 20, then Samson ties torches to the tails of 300 foxes in 15:4-5, where the word ‘torches’ appears three times in two verses.
 These torches are an important part of the fire motif throughout the Samson material.
 In 15:11 Samson is captured by 3000 (300 times 10) men of Judah. In 16:1-3, Samson escapes from the city by night (this word, hlyl, appears four times in two verses) and takes the city gates up to the head (sar) of a hill. He then falls in love with a woman called Delilah (hlyld), only one letter different to the Hebrew word for night.
 This may have resonances with Gideon’s attack by night. These links are also not due to a type scene, because the links are made with various scenes within the Samson narrative!

If Gideon and Abimelech are being deliberately paralleled, the desired effect may be to contrast the good Gideon with the bad Abimelech. The location of these stories one after the other already serves to parallel the stories to a certain extent. Another possibility is that the in fighting of Abimelech is being contrasted with Gideon’s fighting external enemies. This helps to support the downward trend of morality and order we see in Judges. The links between Gideon and Samson noted here form another part of the overall link between Gideon and Samson, which, as already promised, we will discuss later.

Shamgar, Shimshon and Shama vs. the Philistines
A parallel between Shamgar’s Philistine slaying and Samson’s is noted by Webb.
 In 3:31 Shamgar son of Anath smites (Ky, root hkn) 600 Philistine men with an ox goad. In 15:15-17 Samson smites (Ky, root hkn) 1000 Philistine men with a fresh jawbone of a donkey. The weapons used by neither men are standard!

A similar story is told of one of David’s Mighty Men in 2 Samuel 23:11-12.
 Shama smites (Ky, root hkn) a group of Philistines (not Philistine men as in Judges) on his own, defending a field of lentils. The number of Philistines, and the weapon used are not noted. 

There seem to be closer links between the stories within Judges than with the one in 2 Samuel, suggesting that the Judges stories have been deliberately linked together. This may well be another example of a type scene that the author has taken advantage of to link stories further. The type scene of a hero who slays large numbers of enemies with whatever comes to hand is one that continues in action films today. Perhaps in ancient Israel the Philistines were the usual candidates to be defeated. Smiting (hkn) is the usual word for defeating a person in battle.

The purpose of this link may be to suggest that Samson was an awesome fighter just like Shamgar. We know Shamgar was famous because of the reference to him in Judges 5:6, but the link could function the other way. Another point may be that it is God who delivers. The success of these men is impossible unless God is helping them. In this way the glory for the victory goes to God. 

Dancing daughters
Webb points out another parallel, this time between the death of Jephthah’s daughter (11:30-40) and the abduction of the daughters of Shiloh (21:15-24).  Both events are caused by a vow that is regretted by the persons making the vow. In both cases the women come out with dancing. This is not a type scene because the two stories are about two entirely different types of event.

The linking of these stories could be a warning to think before you vow. Alternatively, the author is making the comment that the kidnapping of the women of Shiloh is as bad, or perhaps as sad, as the human sacrifice of the daughter of Jephthah.

Judah shall go first

Webb also sees a link between the Introduction of Judges and the final story.
 Judah features prominently in both stories, and in 1:1-2 the LORD says that Judah shall go up first against the Canaanite. In 20:18, He says that Judah shall go up first against the sons of Benjamin. 

The Targumist seems to notice this link because he does not change ‘Judah’ to house of Judah or sons of Judah (as in, for example 20:20). The Targumist normally makes these changes in order to make clear that it is not a person being referred to, but a group of people. In the case of 1:2, ‘Judah’ is kept (according to Rabbinic sources) because it is assumed to refer to the person Othniel. Presumably then, it is kept in this form in 20:18 to preserve the link between the two.

Webb also links the weeping of 20:26 and 21:2 at Bethel with the weeping at Bochim in 2:4. In all three instances sacrifices are involved and the weeping is as an indirect result of Israel’s sin. Bethel and Bochim are in the same area, and it is possible that they are the same place.
 

Inquiring of the LORD before a battle is normal practise in the Bible as is weeping after a defeat, so these could be considered part of a type-scene. That Judah is chosen to go first, however, is not a convention, so this link cannot simply be due to type scenes.

One purpose of this link is to create a unity to the book as a whole, with the first and last episodes linked to each other. Tied in to this is what I have also suggested to be the meaning of the first set of parallel scenes we looked at, that is that the Israelites have become just as bad as the previous Canaanite inhabitants of the land. The Benjaminites are under God’s judgement, which is executed by Israel in the same way that it was on the Canaanites.

Are these type-scenes?

We have looked at seven examples of sets of scenes in Judges that might  have been deliberately paralleled by the author. This seems to have been done slightly differently each time. In the assassinations we have lots of repeated key words. In the angelic appearances the structure is very similar and there are less, but still some, repeated key words. In the Ephraimite complaints there are no repeated words and different events, but both stories are on the same specialised theme.  In Gideon and Abimelech’s attacks we have key words repeated and Abimelech is linked to Gideon by being his son. In the last set examined there are repeated themes and words. There is less evidence for a few of the examples, but for the first two we have clearly seen that the author is making an attempt to link them.

Through this study we have seen that type-scenes may sometimes be seen, but the author also seems to be deliberately linking specific stories together in order to compare and contrast the characters with each other. Whilst it is clear that a link between characters is being made, however, it is often not clear exactly what this link might be. As I have attempted to do, we must try to suggest reasons for each parallel that best fit with an overall reading of Judges and of the episodes themselves.

Link words
As well as paralleling various scenes in Judges, the author seems to connect his work using a series of repeated words. A word that is repeated or important in one narrative will often also occur in the narrative preceding or following. Often rare words are used, reducing the likelihood that these repetitions are coincidental. We have already come across quite a few repeated words within the parallel scenes above, but we will now look at ones that occur on their own and don’t seem to be paralleling two scenes. The function of these words seems to be to link whole episodes together, rather than individual scenes. 

Deborah is introduced as “a woman, a prophetess”, an odd way of saying that she is a prophetess. The prophet in chapter 6 is introduced similarly as “a man, a prophet”.
 Furthermore, the phrase “Has not the LORD…” is used twice by Deborah (4:6,14) and then twice in chapter 6 (verse 13 and with a slight variation, 14). This repetition links the two narratives and to emphasises Deborah’s status as God’s prophetess.

In 6:12, Gideon is greeted by the angel as a “warrior of might”. This  phrase is the first thing said of Jephthah in 11:1. The word “sar”, meaning head also links these narratives. 16 out of 28 occurrences of the word in Judges appear in the Gideon/Abimelech story (Judges 6-9), nine of these being in chapter nine, Abimelech’s story. These include odd uses of the word in reference to Gideon and Abimelech’s military units, and key moments in the story. In 8:28, Midian does not again lift its head; In 9:27, Jotham goes to the head of Mount Gerizim; In 9:53 Abimelech has a millstone dropped on his head; and in 9:57 (the last verse) the curse of Jotham is returned on the heads of the men of Shechem. The word “sar” is well used in the Gideon/Abimelech narrative.

In Chapters 10 and 11, “sar” appears four times in reference to Jephthah becoming head over Gilead. The fact that his phrase is repeated four times, three of which are within four verses makes it important for the Jephthah story.  The word head occurs six times in the Samson story.
 Five of these occurrences are in reference to Samson’s hair, so perhaps should not be considered a deliberate link, although this is not impossible. The other occurrence has already been noted above in a parallel scene linking Samson to Gideon’s attack by night. This is a separate linking to the one we are presently discussing. 

The repetition of these important words across two stories is unlikely to be a coincidence. It emphasises further the importance of the words in each episode and helps to link the whole book together as one literary work.

Abimelech is also linked to Jephthah in that they both lead worthless men (Myqyr Mysna).
 Also, Jephthah is son of a prostitute and Abimelech the son of a concubine and therefore neither would have been proper heirs.
 The stories may be linked to show a bad and a good way of dealing with this situation. Gideon and Jephthah may be examples of good heads, Abimelech of a bad head.

Gideon is also linked directly on to Samson. The word “kid” (ydg), which only occurs 16 times in the whole Old Testament, appears four times in the first two Samson stories (Chapters 13-15). A kid is also one of the items offered by Gideon. This link is not so strong as others, and may be put down to the paralleling of the angelophany of Gideon and Samson. The repeated word in the Samson material appears twice in his angelophany and so perhaps was carried across to that of Gideon. 

Kids are not offered to angelic beings or directly God anywhere else in the Bible, but they are used as gifts for people, for example Judah attempts to pay Tamar for her services with a kid.
 Samson’s bringing a kid to his wife in 15:1 is then a usual use for the animal and the other occurrences are probably there to deliberately create repetition. 
There may also be a link between Abimelech and Samson. The verb ‘to eat’ (lka) occurs 17 times in Judges. Four of these are in the Abimelech material and eight are in the Samson stories. (There is also one in Gideon’s section and four in the Levite story of chapter 19, which is mainly about hospitality, so we would expect there to be eating.)

In the Abimelech material, the word is used three times in Jotham’s curse-riddle, where it is said that fire will come forth from the bramble, Abimelech, and the men of Shechem, and consume (lka) the cedars of Lebanon, the men of Shechem, and Abimelech respectively. The last occurrence is in 9:27, “and they ate (lka) and drank and cursed Abimelech.” The men of Shechem are not literally consuming Abimelech, but this play on words tells the reader that Jotham’s curse is beginning to come true. The verb ‘to eat’ (lka) is therefore an important word in the Abimelech narrative.

The first five occurrences of the verb in Samson’s section are in the birth narrative. Samson’s mother may eat nothing unclean, and the angel will not eat bread. The next two are in 14:9 where Samson is walking to marry a foreign woman and eating honey taken from the carcass of lion at a vineyard
. He then gives to his parents and they eat. The last appearance is in Samson’s riddle to the Philistines where he says that out of the eater (lka) came forth something to eat (lkam). The repetition of the verb within the Samson narrative emphasises how he is ignoring his Nazirite status.

The verb lka is far from rare and occurs elsewhere in Judges, making it harder to identify a link certainly. The important role these verbs play in these two stories, rather than the number of their appearances, however, demonstrates that a deliberate link is probably being made. The point may be that as the lion went from being an eater to producing food, so Samson, the lion-like hero, will go from being consumer to being consumed like Abimelech. This may be supported by the way in which the two characters die. Abimelech has a millstone dropped on his head by a woman, and Samson is tricked by a woman, set to work grinding, and has a probably stone Temple collapse on him.
 

In 10:18 the elders ask, “Who is the man who will begin to fight with the sons of Ammon?” The elders here are been looking for somebody to go first against Ammon and take the risk of leading the people into battle. The word begin also occurs four times in the Samson stories.
 In 13:5 it is said Samson will begin to deliver Israel, leading the reader to think that Samson will go first against the Philistines. There is a double meaning here, however, as Samson’s beginning to deliver Israel also refers to him not completely removing the Philistines. The use of the word in 10:18 draws out this double-meaning. 

We have already noted the fire theme around Samson. Part of this is that in 14:15 and 15:6 the Philistines threaten to and then do burn his wife and her father’s house in fire. This is the same threat the Ephraimites make to Jephthah in 12:1. It may also be echoed in the offering of his daughter.

The Samson stories are themselves linked to the chapters that follow. The most obvious link is that Delilah is paid 1100 pieces of silver by each of the lords of the Philistines. Micah then steals the same amount from his mother. Some commentators see this as coincidental, and a possible reason why the Micah story follows the Samson story.
 A Rabbinic note in the margin of one Targum manuscript identifies the 1100 pieces of silver in both stories, taking Micah’s mother to be Delilah.
 It is more likely that the 1100 pieces of silver are used by the author to link the two narratives together, without it having to be exactly the same 1100 pieces of silver in both cases.
 Delilah would have actually had far more silver anyway, as the Philistine lords gave her 1100 each. 

Another link is that Samson is born in Tsorah to the Danite tribe and buried between Tsorah and Eshtaol. The Danites who come from between Tsorah and Eshtaol feature prominently in the next story. This could be a comment that Samson has not fulfilled his role in bringing these Danites into their inheritance, so they turn to look further north.

The theme of certain things being right or wrong in the LORD or people’s eyes is a theme throughout Judges, but becomes more prominent in the Samson and Levite stories.
 Throughout Judges Israel does what is wrong in the LORD’s eyes and provokes Him to anger. Samson goes after a foreign woman (looked down upon by the introduction to judges) because she is right in his eyes (14:3,7).
 He eventually loses his eyes. In the Levite stories, it is repeatedly said that there was no King in Israel and everybody did what is right in his own eyes. Doing what is right in the LORD’s eyes is contrasted with doing what is right in ones own eyes.

The last two stories are linked by the fact that they both contain as a main character a Levite from the region of Judah sojourning in the remote mountains of Ephraim. Other than this there is no link between the stories, but the similarity between the two Levites may suggest that the redactor wants us to think of them as one person. This is not necessarily the case though. The author may simply be adding unity to these two stories about the state Israel under the Judges.

As with the parallel scenes, a variety of meanings could be attached to each of these links. I have attempted to offer suggestions that best fit with the overall message of Judges and the individual stories. The main function of these links seems to be to create narrative unity, and shape the book of Judges into one story.

It is the final redactor’s intention, then, that we should read Judges as a whole. The links also show that the author has not just copied from other sources, adding an introduction and framework. At least he has edited the entire content of his sources, and has perhaps even rewritten his source information in his own words and style.

It could be suggested that these link words are just coincidences, but this seems unlikely given the number I have stated here. Also, many of these link words are rare words and are often used at key points in the narratives, making this repetition occurring by chance even less likely.

Gideon and Samson 

We have noted throughout this dissertation strong links between Gideon and Samson. The two stories have paralleled angelic appearances, with the key word ‘kid’ also repeated within the Samson narrative. Gideon’s night time attack on Midian with 300 men carrying torches is mirrored by Samson’s 300 foxes with torches and repetition of the word ‘night’ in chapter 16 and the theme of fire repeated within the Samson narrative. The Abimelech section of the Gideon narrative is linked to the Samson narrative by the repeated word ‘eat’.

One reason for this may be that Samson and Gideon are the two most significant judges, taking up four chapters of the book each. Another reason may be that despite all the links and parallels, the two Judges are perhaps the most different from each other of all the Judges. Gideon is cautious and diplomatic, whilst Samson is wild and unpredictable. Gideon leads an army and visits the Midianite camp with his servant (7:11) whilst Samson fights alone.
 God delivers the Philistines to Samson by empowering him with great strength, whilst God helps Gideon to defeat Midian more through cunning, without Gideon even having to fight at first.
 Samson seems to have more affinities with prophetic figures like Elijah or Samuel. Gideon has more affinities with leaders such as David or Moses.

These differences are emphasised by the literary links between the stories and highlight the different characters of all the Judges. Regardless of these differences and any weaknesses, God still uses the Judge for His purposes. This is a major theme in Judges, as almost all the Judges are in some way odd choices, but are still used by God. The point is that it is God, not the judge, who delivers. By using a variety of unlikely characters, methods of deliverance and weapons God proves that it is not the character, method or weapon that delivers. The glory goes to Him.

A study of inter-episode repetition in the book of Judges.
This study has shown that the individual episodes in the book of Judges contain links and parallels with other episodes. These links and parallels make one episode comment on the other and help us see clearer the meaning of each episode and of the book as a whole. These links are also found outside the book of Judges and even parallel episodes in one book of the Bible with those of another. We have seen that these links appear to be deliberate, and not simply the result of convention or of one tradition giving rise to two different stories. One story deliberately makes use of the reader’s knowledge of another specific story.

These links and parallels are largely uncommented on in most of the literature on Judges. I hope that this study has demonstrated their importance, and that if we are to understand Judges fully, the other stories within Judges, and those stories known to the Judges author and his audience, must be kept in mind. 
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