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I. The Biblical Idea of Revelation (p3ff)

“The religion of the Bible is a frankly supernatural religion…. God has intervened extraordinarily, in the course of the sinful world’s development, for the salvation of men otherwise lost.” (p3)

“… the religion of the Bible presents itself as distinctively a revealed religion. Or rather, to speak more exactly, it announces itself as the revealed religion, as the only revealed religion; and sets itself as such over against all other religions, which are represented as all products, in a sense in which it is not, of the art and device of man.” (p4)

Natural / General revelation in creation and providence constantly to all men (p4f) distinguished from exclusive special / soteriological revelation to his chosen people (p5)

“But, though thus distinguished from one another, it is important that the two species or stages of revelation should not be set in opposition to one another, or the closeness of their mutual relations or the constancy of their interaction be obscured. They constitute together a unitary whole, and each is incomplete without the other. In its most general idea, revelation is rooted in creation and the relations with His intelligent creatures into which God brought Himself by giving them being. Its object is to realize the end of man’s creation, to be attained only through knowledge of God and perfect and unbroken communion with Him.” (p6f)

II. The Process of Revelation (p11ff)

Special revelation progressively through historical development (p11)

Response to the argument that God’s mighty saving acts not words are God’s revelation (p11f): “The series of the redemptive acts of God, accordingly, can properly be designated “revelation” only when and so far as they are contemplated as adapted and designed to produce knowledge of God and His purpose and methods of grace. No bare series of unexplained acts can be thought, however, adapted to produce knowledge, especially if these acts be, as in this case, of a highly transcendent character.” (p12)

Revelatory word added to mighty acts of God – revelation a component part of the series of God’s redeeming acts (p12) – revelation “a redemptive act of God” (p13)

3 stages of revelation: (1) theophany – patriarchal period – external manifestations 

(2) prophecy – internal suggestion 

(3) inspiration – concursive operation (p14f)

“This internal mode of revelation reaches its culmination in the New Testament period, which is preeminently the age of the Spirit. What is especially characteristic of this age is revelation through the medium of the written word, what may be called apostolic as distinguished from prophetic inspiration. The revealing Spirit speaks through chosen men as his organs, but through these organs in such a fashion that the most intimate processes of their souls become the instruments by means of which He speaks His mind.” (p14)

III. Modes of Revelation (p15ff)

“By “concursive operation” may be meant that form of revelation illustrated in an inspired psalm or epistle or history, in which no human activity – not even the control of the will – is superseded, but the Holy Spirit works in, with and through them all in such a manner as to communicate to the product qualities distinctly superhuman.” (p15)

[cf a description of Eucharistic presence in which the creaturely elements are not suspended yet the result is as God disposes it – cf consubstantiation???]

“In the view of the Scriptures, the completely supernatural character of revelation is in no way lessened by the circumstance that it has been given through the instrumentality of men. They affirm, indeed, with the greatest possible emphasis that the Divine word delivered through men is the pure word of God, diluted with no human admixture whatever.” (p18)

Prophetic mode of inspiration:

God putting words into the mouths of the prophets (p18f)

“It is a process of nothing other than “dictation” which is thus described (2 S. xiv. 3.19), though, of course, the question may remain open of the exact processes by which this dictation is accomplished.” (p19)

Prophet’s words not their own – prophet a mouth of God – Ex iv 10-17’ vii. 1-7; prophet spokesmen – the word of God comes to them – saith Jehovah (p19)

“In no case does a prophet put his words forward as his own words…. He prophesies or forbears to prophesy, not according to his own will but as the Lord opens and shuts his mouth (Ezk. Iii. 26 f.)” (p19)

True prophet in contrast to the false prophet does not speak from his own heart

Revelation to the prophets “in some sense a vision” (p20)

“The whole nomenculture of prophecy presupposes, indeed, its vision-form.” (p20)

“The word… saw” (p20)

“The prophets, in a word, represent the Divine communications which they receive as given to them in some sense in visions.” (p21)

“It is an exaggeration, for example, to insist that therefore all the Divine communications made to the prophets must have come to them in external appearances and objective speech, addressed to and received by the means of the bodily eye and ear…. It is also an exaggeration to insist that therefore the prophetic state must be conceived as that of a strict ecstasy, involving the complete abeyance of all mental life on the part of the prophet (amentia), and possibly also accompanying physical effects. It is quite clear from the records which the prophets themselves give us of their revelations that their intelligence was alert in all stages of their reception of them.” (p21)

“It is undoubtedly the fundamental contention of the prophets that the revelations given through them are not their own but wholly God’s.” (p21f)

“That which gives to prophecy as a mode of revelation its place in the category of visions, strictly so called, and dreams, is that it shares with them the distinguishing characteristic which determines the class. In them all alike the movements of the mind are determined by something extraneous to the subject’s will, or rather, since we are speaking of supernaturally given dreams and visions, extraneous to the totality of the subject’s own psychoses. A power not himself takes possession of his consciousness and determines it according to its will.” (p22)

“… they were under divine control. This control is represented as complete and compelling, so that, under it, the prophet becomes not the “mover,” but the “moved” in the formation of his message.” (p22f) – (2 Pet. i. 20.21)

“What this language of Peter emphasizes – and what is emphasized in the whole account which the prophets give of their own consciousness – is, to speak plainly, the passivity of the prophets with respect to the revelation given through them.” (p23) – borne, pherein – [cf Warfield’s other uses of the 2 Pt text to refer not only to prophecy but to the whole of Scripture – a confusion here since elsewere he does not take 2 Pt to exclude concurrent authorship as he seems to here]

Their intelligence was active in the reception of the message but not its creation (p23)

“What the prophets are solicitous that their readers shall understand is that they are in no sense co-authors with God of their messages. Their messages are given them, given them entire, and given them precisely as they are given out by them. God speaks through them: they are not merely His messengers, but “His mouth”. But at the same time their intelligence is active in the reception, retention and announcement of their messages, contributing nothing to them but presenting fit instruments for the communication of them – instruments capable of understanding, responding profoundly to and zealously proclaiming them.” (p23)

Mechanical? Doing violence to the prophets’ personalities? (p24)

“In the prophets’ own view they were just instruments through whom God gave revelations which came from them, not as their own product, but as the pure word of Jehovah.” (p24)

“One would suppose it to lie in the very nature of the case that if the Lord makes any revelation to men, He would do it in the language of men; or, to individualize more explicitly, in the language of the man He employs as the organ of His revelation… his own particular language, inclusive of all that give individuality to his self-expression. We may speak of this, if we will, as “the accommodation of the revealing God to several prophetic individualities.”” (p25)

“It includes, on the one hand, the “accommodation” of the prophet, through his total preparation, to the speech in which the revelation to be given through him is to be clothed; and on the other involves little more than the consistent carrying into detail of the broad principle that God uses the instruments He employs in accordance with their natures.” (p25)

Problems raised by “concursive operation”: (p26f)

“This mode of revelation differs from prophecy, properly so called, precisely by the employment in it, as is not done in prophecy, of the total personality of the organ of revelation, as a factor.” (p26)

Not just assistance or superintendence (p26f)

“Although the circumstance that what is done is done by and through the action of human powers keeps the product in form and quality in a true sense human, yet the confluent operation of the Holy Spirit throughout the whole process raises the result above what could possibly be achieved by mere human powers and constitutes it expressly a supernatural product. The human traits are traceable throughout its whole extent, but at bottom it is a Divine gift….” (p27)

2 Pt 1:20f includes all Scripture under the tag of the “bearing” of the Spirit (p27)

Spirit working “confluently” in, with and by the human authors

Unique revelation of Jesus Christ (p28)

IV. Biblical Terminology (p29ff)

The written form of the word of God (p32ff)

“What is important to recognize is that the Scriptures themselves represent the Scriptures as not merely containing here and there the record of revelations – “words of God,” to_ro_th – given by God, but as themselves, in all their extent, a revelation, an authoritative body of gracious instructions from God; or, since they alone, of all the revelations which God may have given, are extant – rather as the Revelation, the only “Word of God” accessible to men, in all their parts “law,” that is, authoritative instruction from God.” (p33)

II. The Idea of Revelation and Theories of Revelation (p37ff)

III. The Inspiration of the Bible (p51ff)

“… over against the numberless discordant theories of inspiration that vex our time, there stands a well-defined church-doctrine of inspiration.” (p52) – the universal conviction of the church since the beginning – “the divinity of the Scriptures”

“What this church-doctrine is, it is scarcely necessary minutely to describe. It will suffice to remind ourselves that it looks upon the Bible as an oracular book, - as the Word of God in such a sense that whatever it says God says, - not a book, then, in which one may, by searching, find some word of God, but a book which may be frankly appealed to at any point with the assurance that whatever it may be found to say, that is the Word of God.” (p52)

“We know how, as Christian men, we approach this Holy Book, - how unquestioningly we receive its statements of fact, bow before its enunciations of duty, tremble before its threatenings, and rest upon its promises.” (p53) – support in trial, trust, guide, comfort, strength

“… this attitude of entire trust in every word of the Scriptures has been characteristic of the people of God from the very foundation of the church.” (p53)

Origen, Irenaeus, Polycarp, Augustine, Luther (p54) Calvin: the Scriptures as a whole shall be received by us with the same reverence which we give to God (p54f) Rutherford (p55), Baxter, Charles Hodge, Henry B. Smith (p55)

History of commentary etc shows reverence for the text (p55)

Creeds & confessions (p56)

Council of Trent & Vatican council! (p57)

“It is our special felicity, that as Reformed Christians, and heirs of the richest and fullest formulation of Reformed thought, we possess in that precious heritage, the Westminster Confession, the most complete, the most admirable, the most perfect statement of the essential Christian doctrine of Holy Scripture which has ever been formed by man. Here the vital faith of the church is brought to full expression; the Scriptures are declared to be the word of God in such a sense that God is their author, and they, because immediately inspired by God, are of infallible truth and divine authority, and are to be believed to be true by the Christian man, in whatsoever is revealed in them, for the authority of God himself speaking therein.” (p57)

Movements that deprecated the Scriptures: (1) rationalism (2) mysticism (p58f)

“… the church-doctrine of the plenary inspiration of the Bible, i.e. the doctrine that the Bible is inspired not in part but fully, in all its elements alike…” (p59)

How do we account for the origin and persistence of the church-doctrine? (p60f)

“The account is simple enough, and capable of inclusion in a single sentacnce: this is the doctrine of inspiration which was held by the writers of the New Testament and by Jesus as reported in the Gospels. It is this simple fact that has commended it to the church of all ages as the true doctrine; and in it we may surely recognise an even more impressive fact than that of the existence of a stable, abiding church-doctrine standing over against the many theories of the day, - the fact, namely, that the church-doctrine of inspiration was the Bible doctrine before it was the church-doctrine, and is the church-doctrine only because it is the Bible doctrine.” (p60)

Kenosis theory or accommodation (p63) 

Scriptural evidence for a high view of Scripture (p65)

The church instinctively knows that the Bible is foundational and trustworthy (p66f)

IV. The Biblical Idea of Inspiration (p77ff)

Definitions p77f

(1) 2 Tim 3:16

“… the Greek word in this passage [2 Tim 3:16] – theopneustos – very distinctly does not mean “inspired of God.”… The Greek term has, however, nothing to say of inspiring or inspiration: it speaks only of “spiring” or “spiration.” What it says of Scripture is, not that it is “breathed into by God” or is the product of the Divine “inbreathing” into human authors, but that it is breathed out by God, “God-breathed,” the product of the creative breath of God. In a word, what is declared by this fundamental passage is simply that the Scriptures are a Divine product, without any indication of how God has operated in producing them. No term could have been chosen, however, which would have more emphatically asserted the Divine production of Scripture than that which is here employed.” (p79)

Cf Ps 33:6 – breath of God, his almighty power, the bearer of his word

(2) 2 Pt 1:19-21 – taken to apply to whole of Scripture (p82)

“borne” (p83)

[confusing use of 2 Pt 1 – does it rule out involvement of prophets in composition?]

(3) Jn 10:34f (p84f)

Jesus’ attitude to Scripture (p87)

Apostles’ attitude to Scripture (p91)

“What Scripture says, God says” (p92) – “Scripture” and “God” used interchangeably (p92)

“the oracles of God” (Rm 3:2) – “From the point of view of this designation, Scripture is thought of as the living voice of God speaking in all its parts directly to the reader” (p94)

Appeal to v words and grammatical forms (p95)

“This much we can at least say without straining, that the designation of Scripture as “scripture” and its citation by the formula, “It is written,” attest primarily its indefectible authority; the designation of it as “oracles” and the adduction of it by the formula, “It says,” attest primarily its immediate divinity. Its authority rests on its divinity and its divinity expresses itself in its trustworthiness; and the New Testament writers in all their use of it treat it as what they declare it to be – a God-breathed document, which, because God-breathed, as through and through trustworthy in all its assertions, authoritative in all its declarations, and down to its last particular, the very word of God, His “oracles.”” (p96)

NT recognises the Bible as given by the agency / instrumentality of men – not human portions, sections, elements, ingredients or divisions but a human side / aspect (p96)

“That the Scriptures are throughout a Divine book, created by the Divine energy and speaking in their every part with Divine authority directly to the heart of the readers, is the fundamental fact concerning them which is witnessed by Christ and the sacred writers to whom we owe the New Testament. But the strength and constancy with which they bear witness to this primary fact do not prevent their recognizing by the side of it that the Scriptures have come into being by the agency of men…. In their view the whole of Scripture in all its parts and in all its elements, down to the least minutiae, in form of expression as well as in substance of teaching, is from God; but the whole of it has been given by God through the instrumentality of men…. they do not fail to give full recognition to this human side or aspect.” (p96)

2 Pt 1:21 – men speak 

“David said…” (p97)

“Generalizing the matter, we may say that the words of Scripture are conceived by Our Lord and the New Testament writers as the words of their human authors when speaking “in the Holy Spirit,” that is to say, by His initiative and under His controlling direction. This conception finds even more precise expression, perhaps, in such statements as we find – it is Peter who is speaking and it is again a psalm which is cited – in Acts i.16, “The Holy Spirit spake by the mouth of David.” Here the Holy Spirit adduced, of course, as the real author of what is said (and hence Peter’s certainty that what is said will be fulfilled); but David’s mouth is expressly designated as the instrument (it is the instrumental preposition that is used) by means of which the Holy Spirit speaks the Scripture in question.” (p97f)

“In the very act of energetically asserting the Divine origin of Scripture the human instrumentality through which it is given is constantly recognized. The New Testament writers have, therefore, no difficulty in assigning Scripture to its human authors, or in discovering Scripture traits due to its human authorship.” (p98)

“How it [Scripture] was given through them [the human writers cited] is left meanwhile, if not without suggestion, yet without specific explanation. We seem safe only in inferring this much: that the gift of Scripture through its human authors took place by a process much more intimate than can be expressed by the term “dictation,” and that it took place in a process in which the control of the Holy Spirit was too complete and pervasive to permit the human qualities of the secondary authors in any way to condition the purity of the product as the word of God. The Scriptures, in other words, are conceived by the writers of the New Testament as through and through God’s book, in every part expressive of His mind, given through men after a fashion which does no violence to their nature as men, and constitutes the book also men’s book as well as God’s, in every part expressive of the mind of its human authors.” (p98f)

Not inspired in the sense of human product breathed into or heightened but a divine product (p99)

“bearing” better than breathing into (p100), breathing out

“For, of course, these books were not produced suddenly by some miraculous act – handed down complete out of heaven, as the phrase goes; but, like all other products of time, are the ultimate effect of many processes cooperating through long periods.” (p100f)

Process of preparation for exactly the books God intended to be written (p101) – formation of personalities etc (p102)

E.g. composition of Chronicles or Luke & Acts (p102f)

“Scripture is conceived, from the point of view of the writers of the New Testament, not merely as the record of revelations, but as itself a part of the redemptive revelation of God; not merely as the record of the redemptive acts by which God is saving the world, but as itself one of these redemptive acts, having its own part to play in the great work of establishing and building the kingdom of God.” (p107)

Scripture as divine-human book – anology of Our Lord’s divine-human personality but must not be pressed too far (p108)

Bible shows traits of human and divine origins (p108)

“There is no hypostatic union between the Divine and the human in Scripture; we cannot parallel the “inscripturation” of the Holy Spirit and the incarnation of the Son of God. The Scriptures are merely the product of Divine and human forces working together to produce a product in the production of which the human forces work under the initiation and prevalent direction of the Divine: the person of Our Lord unites in itself Divine and human natures, each of which retains its distinctness while operating only in relation to the other. Between such diverse things there can exist only a remote analogy; and, in point of fact, the analogy in the present instance amounts to no more than that in both cases Divine and human factors are involved, though very differently. In the one they unite to constitute a Divine-human person, in the other they cooperate to perform a Divine-human work. Even so distant an analogy may enable us, however, to recognise that as, in the case of Our Lord’s person, the human nature remains truly human while yet it can never fall into sin or error because it can never act out of relation with the Divine nature into conjunction with which it has been brought; so in the case of the production of Scripture by the conjoint actions of human and Divine factors, the human factors have acted as human factors, and have left their mark on the product as such, (p108) and yet cannot have fallen into that error which we say it is human to fall into, because they have not acted apart from the Divine factors, by themselves, but only under their unerring guidance.” (p109)

NT texts mainly speaking of OT scriptures as inspired but NT writers see NT as Scripture too (p109)

NT on the Authority of NT (p109f)

V. “Scripture”, “The Scriptures”, in the New Testament (p115ff)

Idea of canon of Sacred Scriptures inherited from Judaism (p115) – Xian writers took over established designations (p118)

Logos, biblos, graphe_ etc. – book, letters, words, writnings, scripture etc

Written form of the word sometimes suggested (p129)

2 Pt 1:19 – not prophetic part of Scripture but whole of Scripture considered as prophetic (p129f)

“… the fundamental fact about the New Testament use of he_ graphe_ and hai graphai… not only of the uniqueness of the body of religious texts which they designate… but also, along with this, of their “irreducible unity, - as constituting in their entirety a single divinely authoritative “writing””. (p142)

By the NT writers, “… the Old Testament is thought of as a single document by reason of its unique authority based upon its Divine origin, on the ground of which it is constituted in every part and declaration the final arbiter of belief and practice.” (p144)

“It is written” ( “conciousness of the written form, the documentary character, of the authority appealed to as most distinctly expressed.” (p145)

Absolute use of gegraptai: “… the sense of the unitary authority of the document so cited which dominated the minds of the writers of the New Testament and of our Lord as reported by them. The consciousness of the human authors, through whom the Scriptures were committed to writing, retires into the background; thought is absorbed in the contemplation of the divine authority which lies behind them and expresses itself through them.” (p147)

“… when the human authors are named, it is not (p147) so much as responsible authors of the words adduced as the intermediaries through whom the Divine authority expresses itself.” (p148)

On the Terms “Bible”, “Holy Bible” (p149ff)

VI. The Real Problem of Inspiration (p169ff)

“A great deal is being said of late of “our present problem of inspiration,” with a general implication that the Christian doctrine of the plenary inspiration of the Scriptures has been brought into straits by modern investigation, and needs now to adapt itself to certain assured but damaging results of the scientific study of the Bible.” (p169)

Charles Gore – Lux Mundi

A special school of OT criticism thought be some to call for new understanding of inspiration etc (p170)

Dr Sandy’s view leads to “ a loss not merely of the Protestant doctrine of the perspicuity of Scripture, but with it all that the doctrine is meant to express and safeguard – the loss of the Bible itself to the plain Christian man for all practical uses, and the delivery of his conscience over to the tender mercies of his human instructors, whether ecclesiastical or scholastic.” (p171)

“the Church doctrine of inspiration” (p173)

“The Church, then, has held from the beginning that the Bible is the Word of God in such a sense that its words, though written by men and bearing indelibly impressed upon them the marks of their human origin, were written, nevertheless, under such an influence of the Holy Ghost as to be also the words of God, the adequate expression of His mind and will. It has always been recognized that this conception of co-authorship implies that the Spirit’s superintendence extends to the choice of the words of the human authors (verbal inspiration), and preserves its product from everything inconsistent with a divine authorship – thus securing, among other things, that entire truthfulness which is everywhere presupposed in and asserted for Scripture by the Biblical writers (inerrancy). Whatever minor variations may now and again have entered into the mode of statement, this has always been the core of the Church doctrine of inspiration. And along with many other modes of commending and defending it, the primary ground on which it has been held by the Church as the true doctrine is that it is the doctrine of the Biblical writers themselves, and has therefore the whole mass of evidence for it which goes to show that the Biblical writers are trustworthy as doctrinal guides. It is the testimony of the Bible itself to its own origin (p173) and character as the Oracles of the Most High, that has led the Church to her acceptance of it as such, and her dependence on it not only for her doctrinal teaching, which is looked upon by her as divine because drawn from this divinely given fountain of truth.” (p174)

(1) The Bible writers teach this doctrine of Scripture

(2) The Bible writers are trustworthy doctrinal guides

(3) This doctrine of Scripture is true (p174)

The case against this doctrine must show (1) or (2) to be false

The Biblical Doctrine of Inspiration Clear (p175ff)

“The stricter and more scientific the examination is made, the more certain does it become that the authors of the New Testament held a doctrine of inspiration quite as high as the Church doctrine. This may be said, indeed, to be generally admitted by untrammelled critics, whether of positive or of negative tendencies.” (p175)

“It is written” equivalent to “God says” for Paul according to Stapfer (p176)

“… the fallacy of the assertion, which is so often made, that the doctrine of verbal inspiration is based on a few isolated statements of Scripture to the neglect, if not to the outrage, of its phenomena… Nothing, obviously, could be more opposite to the fact. The doctrine of verbal inspiration is based on the broad foundation of the carefully ascertained doctrine of the Scripture writers on the subject. It is a product of Biblical Theology.” (p179)

“It [the doctrine of verbal inspiration] is based wholly upon an exegetical fact. It is based on the exegetical fact that our Lord and His apostles held this doctrine of Scripture, and everywhere deal with the Scriptures of the Old Testament in accordance with it, as the very Word of God, even in their narrative parts. This is a commonplace of exegetical science, the common possession of the critical schools of the left and of the right, a prominent and unmistakable deliverance of Biblical Theology.” (p180)

“This real issue is to be kept clearly before us, and faced courageously. Nothing is gained by closing our eyes to the seriousness of the problem which we are confronting. Stated plainly it is just this: Are the New Testament writers trustworthy guides in doctrine? Or are we at liberty to reject their authority, and frame contrary doctrines for ourselves? If the latter pathway be taken, certainly the doctrine of plenary inspiration is not the only doctrine that is “destroyed,” and the labor of revising our creeds may as well be saved and the shorter process adopted of simply throwing them away. No wonder we are told that the same advance in knowledge which requires a changed view of the Bible necessitates also a whole new theology. If the New Testament writers are not trustworthy as teachers of doctrine and we have to go elsewhere for the source and norm of truth as to God and duty and immortality, it will not be strange if a very different system of doctrine from that delivered by the Scriptures and docilely received from them by the Church, results.” (p180)

I. Modifications of the Biblical Doctrine Undermine the Authority of the Scriptures (p181ff)

4 ways people try to justify a lower view of the Bible than that taught by the NT:

1. Christ Versus the Apostles (p182ff)

Rejecting teaching of Apostles in favour of X

“… we have no Christ except the one whom the apostles have given us.” (p187)

Christ spoke of the trustworthiness of the Apostles (p187)

“… the cry, “Back to Christ!” away from the teaching of His apostles, whose teaching He Himself represents as His own, only delivered by His Spirit through their mouths, is an invitation to desert Christ Himself. It is an invitation to draw back from the Christ of the Bible to some Christ of our own fancy, from the only real to some imaginary Christ.” (p189)

2. Accommodation or Ignorance? (p189ff)

“… he [Stuart] exaggerates the character of their [the apostles] views in his efforts to fix a stigma of mechanicalness on them.” (p191)

Clement’s high view of Scripture (p192)

Accommodation theory ethically unacceptable - involves impeaching the veracity of the NT writers (p193f)

“It is one thing to adapt the teaching of truth to the stage of receptivity of the learner; it is another thing to adopt the errors of the time as the very matter to be taught.” Etc (p194)

3. Teaching versus Opinion (p195ff)

“A third type of procedure, in defense of refusal to be bound by the doctrine of the New Testament writers as to inspiration, proceeds by drawing a distinction between the belief and the teaching of these writers; and affirming that, although it is true that they did believe and hold a high doctrine of inspiration, yet they do not explicitly teach it, and that we are bound, not by their opinions, but only by their explicit teaching.” (p195)

But the Apostles did teach this! (p196)

“It was the fault of the older dogmatists to depend too much on isolated proof-texts for the framing and defense of doctrine.” (p198) – rather follow Schleiermacher, Biblical Theology of each writer then combine

“In any event the pathway on which we enter when we begin to distinguish between the didactic statements and the fundamental conceptions of a body of incidental teaching, with a view to accepting the former and rejecting the latter, cannot but lead to a general undermining of the authority of the whole. Only if we could believe in a quite mechanical and magical process of inspiration (from believing which Dr. Farrar is no doubt very far) by which the subject’s “doctrinal statements” were kept entirely separate and unaffected by his fundamental conceptions, could such an attitude be logically possible. In that case we should have to view these “dogmatical statements” as not Paul’s at all, standing, as they do, ex hypothesi, wholly disconnected with his own fundamental thought, but as spoken through him by an overestimating spiritual influence; as a phenomenon, in a word, similar to the oracles of heathen shrines, and without analogy in Scripture except perhaps in such cases as that of Balaam. In proportion as we draw back from so magical a conception of the mode of inspiration, in that proportion our refusal of authority to the fundamental conceptions of the New Testament writers must invade also their “dogmatical statements.” We must logically, in a word, ascribe like authority to the whole body of their (p200) teaching, in its foundation and superstructure alike, or we must withhold it in equal measure from all; or, if we withhold it from one and not the other, the discrimination would most naturally be made against the superstructure rather than the foundation.” (p201)

4. Facts verses Doctrine (p201ff)

“Finally, an effort may be made to justify our holding a lower doctrine of inspiration than that held by the writers of the New Testament, by appealing to the so-called phenomena of the Scriptures and opposing these to the doctrine of the Scriptures, with the expectation, apparently, of justifying a modification of the doctrine taught by the Scriptures by the facts embedded in the Scriptures.” (p201)

“Under whatever safeguards, indeed, it may be attempted, and with whatever caution it may be prosecuted, the effort to modify the teaching of Scripture as to its own inspiration by an appeal to the observed characteristics of Scripture, is an attempt not to obtain a clearer knowledge of what the Scriptures teach, but to correct that teaching.” (p204)

Inductive method of finding out what Scripture teaches on inspiration (p205)

We use the observed characteristics of Scripture (p205f)

II Immense Weight of Evidence for the Biblical Doctrine (p207ff)

Evidence that the Apostles are trustworthy teachers of doctrine (p207)

Charge that the doctrine of inspiration is based on a small number of texts (p208)

“It is, of course, not absurdly intended that every Biblical doctrine is taught in the Scriptures with equal clearness, with equal explicitness, with equal frequency.” (p208)

“The question is not how they teach a doctrine, but do they teach it; and when that question is once settled affirmatively, the weight of evidence that commends this doctrine to us as true is the same in every case; and that is the whole body of evidence which goes to show that the Biblical writers are trustworthy as teachers of doctrine.” (p209)

“In this sense, the fortunes of distinctive Christianity are bound up with those of the Biblical doctrine of inspiration.” (p209)

“Let it not be said that thus we found the whole Christian system upon the doctrine of plenary inspiration. We found the whole Christian system on the doctrine of plenary inspiration as little as we found it upon the doctrine of angelic existences. Were there no such thing as inspiration, Christianity would be true, and all its essential doctrines would be credibly witnessed to us in the generally trustworthy reports of the teaching of our Lord and His authoritative agents in founding the Church, preserved in the writings of the apostles and their first followers, and in the historical witness of the living Church. Inspiration is not the most fundamental of Christian doctrines, nor even the first thing we prove about the Scriptures. It is the last and crowning fact as to the Scriptures. These we must first prove authentic, historically credible, generally trustworthy, before we prove them inspired.” (p210) – evidentialist apologetic

“We do not think that the doctrine of plenary inspiration is the ground of Christian faith, but if it was held and taught by the New Testament writers, we think it an element in the Christian faith; a very important and valuable element; an element that appeals to our acceptance on precisely the same ground as every (p211) other element of the faith, viz., on the ground of our recognition of the writers of the New Testament as trustworthy witnesses to doctrine; an element of the Christian faith, therefore, which cannot be rejected without logically undermining our trust in all the other elements of distinctive Christianity by undermining the evidence on which this trust rests.” (p212)

Testimony of X to Scripture (p212)

“The weight of the testimony to the Biblical doctrine of inspiration, in a word, is no less that the weight to be attached to the testimony of God – God the Son and God the Spirit.” (p213)

III Immense Presumption Against Alleged Facts Contradictory of the Biblical Doctrine (p214ff)

“… the state of the case being as we have found it, we approach the study of the so-called “phenomena” of the Scriptures with a very strong presumption that these Scriptures contain no errors, and that any “phenomena” apparently inconsistent with their inerrancy are so in appearance only: a presumption the measure of which is just the whole amount and weight of evidence that the New Testament writers are trustworthy as teachers of doctrine.” (p214)

The Bible’s claim to truth must be tested against the facts of its contents (p216)

Plenary inspiration strictly “probable” not “demonstrated” (p218)

Unharmonizable problems do not show that the Bible is not infallible (p219)

If we could show an inconsistency it was impossible to harmonize, we would have to give up on the doctrine of verbal inspiration. (p219)

Distinguish difficulties and proved errors (p225)

“The real problem brought before the Churches by the present debate ought now to be sufficiently plain. In its deepest essence it is whether we can still trust the Bible as a guide in doctrine, as a teacher of truth.” (p225)

“The real question, in a word, is not a new question but the perennial old question, whether the basis of our doctrine is to be what the Bible teaches, or what men teach. And this is a question which is to be settled on the old method, viz., on our estimate of the weight and value of the evidence which places the Bible in our hands as a teacher of doctrine.” (p226)

VII. “God-Inspired Scripture” (p229ff)

Theopneutos (p229) only in 2 Tim 3 in NT and nowhere else in earlier Greek literature

Reinterpreted as inspiring to readers (p231)

Greek usages of theopneutos (p236 ish ff)

Arguments from Greek usage for inspiration? (p258f)?

Thepneustsos speaks of the origin of Scripture, not its nature and much less its effects  (p280)

“… the Spirit who is in all spheres the executive of the Godhead.” (p280)

VIII. “It Says:” “Scripture Says:” “God Says” (p283ff)

“It would be difficult to invent methods of showing profound reverence for the text of Scripture as the very Word of God, which will not be found to be characteristic of the writers of the New Testament in dealing with the Old. Among the rich variety of the indications of their estimate of the written words of the Old Testament as direct utterances of Jehovah, there are in particular two classes of passages, each of which, when taken separately, throws into the clearest light their habitual appeal to the Old Testament text as God himself speaking, while, together, they make an irresistible impression of the absolute identification by their writers of the Scriptures in their hands with the living voice of God. In one of these classes of passages the Scriptures are spoken of as if they were God; in the other, God is spoken of as if He were the Scriptures: in the two together, God and the Scriptures are brought into such conjunction as to show that in point of directness of authority no distinction was made between them.” (p283)

Examples… (p283f)

“… a habitual identification, in the mind of the writer, of the text of Scripture with God as speaking…” (p284)

“The two sets of passages, together, thus show an absolute identification, in the minds of these writers, of “Scripture” with the speaking God.” (p284)

Subject God or word of God, he says, often taken for granted (p285) [or it says…]

Room for disagreement – ho theos or he_ graphe_ could be the implied subject (p285) – note context, theos often included (p286)

Wrong to take legei impersonally / indefinitely as “it is said” (p291)

“… living words still speaking to us… the ever-living Scripture” (p300)

The writings not the writers are said to be God-breathed (p302)

“There would seem to be absolutely no warrant in Greek usage for taking legei, and but very little, if any, for taking phe_si really indefinitely: and even if there were, it would be inconceivable that the New Testament writers, from their high conception of “Scripture,” should have adduced Scripture with a simple “it is said” – somewhere, by someone – without implication of reverence toward the quoted words or recognition of the authority inherent in them.” (p330)

“… Scripture an oracular book, and all that it says, God says to him” (p330)

“… the very essence of the case is, that, under the force of their conception of the Scriptures as an oracular book, it was all one to the New Testament writers whether they said “God says” or “Scripture says.” This is made very clear, as their real standpoint, by their double identification of Scripture with God and God with Scripture…. We may well be content in the New Testament as in Philo to translate the phrase wherever it occours, “It says” – with the implication that this “It says” is the same as “Scripture says,” and that this “Scripture says” is the same as “God says.” It is this implication that is really the fundamental fact of the case.” (p332)

IX. “The Oracles of God” (p335ff)

The sense of [ta] logia (oracles) in the NT (p335)

Appears only 4X (p335) - Acts 7:38; Rm 3:2; Heb 5:12; 1 Pt 4:11

Classic, Hellenistic, Patristic and NT usage of the term (p336)

Greek usage: “… its exculsive application to “oracles” may perhaps be most easily explained on the supposition that it connotes fundamentally “a wise saying” and implies at all times something above the ordinary run of “words”.”(p350)

LXX & OT (p350f)

Philo

Patristic sources (p375ff)

In patristic, classical and Hellenistic usage “it means not “words” barely, simply utterances,” but distinctively “oracular utterances,” divinely authoritative communications, before which men stand in awe and to which they bow in humility: and this high meaning is not merely implicit, but is explicit in the term…. High, authoritative, sacred utterances… it characterizes the utterances to which it is applied as emanations from God… its whole (p387) function is exhausted in declaring them to be God’s own utterances.” (p388) God’s own word, delieverances from his lips. Could be written, oracular books

Rm 3:2 - Identifies sacred books as oracles of God (p388)

“We cannot pass by the general subject, however, without emphasising the bearing these passages have on the New Testament doctrine of Holy Scripture. It will probably seem reasonable to interpret Rom. Iii.2 as certainly, Heb. V.12 as probably, and Acts vii.38 as very likely making reference to the written Scriptures; and as bearing witness to the conception of them on the part of the New Testament writers as “the oracles of God.” That is to say, we have unobtrusive and convincing evidence here that the Old Testament Scriptures, as such, were esteemed by the writers of the New Testament as an oracular book, which in itself not merely contains, but is the “utterance,” the very word of God; and is to be appealed to as such and as such deferred to, because nothing other than the crystallized speech of God.” (p390)

“We content ourselves at this time, however, with merely pointing out that the designation of the Scriptures as ta logia tou theou fairly shouts to us out of the pages of the New Testament, that to its writers the Scriptures of the Old Testament were the very Word of God in the highest and strictest sense that term can bear – the express utterance, in all their parts and each and every of their words, of the Most High – the “oracles of God.” Let him that thinks them something other and less than this, reckon, then, with the apostles and prophets of the New Covenant – to whose trustworthiness as witnesses to doctrinal truth he owes all he knows about the New Covenant itself, and therefore all he hopes for through this New Covenant.” (p391)

X. Inspiration and Criticism (p395ff)

Inaugural address as Professor of New Testament Literature and Exegesis at Western Theological Seminary (p395)

Is the Church Doctrine of the Plenary [Verbal] Inspiration of the New Testament Endangered by the Assured Results of Modern Biblical Criticism? (p396)

“For, unhappily, there are almost as many theories of inspiration held by individuals as there are possible stages imaginable between the slightest and the greatest influence God could exercise on man. It is with the traditional doctrine of the Reformed Churches, however, that we are concerned; and that we understand to be simply this: - Inspiration is that extraordinary, supernatural influence (or, passively, the result of it,) exerted by the Holy Ghost on the writers of our Sacred Books, by which their words were rendered also the words of God, and, therefore, perfectly infallible.” (p396)

Supernatural – not inspiration of a poet of genius (p386f)

Extraordinary (p397)

“… it is such an influence as makes the words written under its guidance, the words of God; by which is meant to be affirmed an absolute infallibility (as alone fitted to divine words), admitting no degrees whatever – extending to the very word, and to all the words. So that every part of Holy Writ is thus held alike infallibly true in all its statements, of whatever kind.” (p397)

“… it purposely declared nothing as to the mode of inspiration. The Reformed Churches admit that this is inscrutable. They content themselves with defining carefully and holding fast the effects of the divine influence, leaving the mode of divine action by which it is brought about draped in mystery.” (p397)

Inspiration distinguished from revelation (p397)

“It is by no means to be imagined that it is meant to proclaim a mechanical theory of inspiration. The Reformed Churches have never held such a theory: though dishonest, careless, ignorant or even over-eager controverters of its doctrine have often brought the charge…. explicit in teaching that the human element is never absent. The Reformed Churches (p397) hold, indeed, that every word of the Scripture, without exception, is the word of God; but, alongside of that, they hold equally that every word is the word of man…. the marks of fervid impetuosity of a Paul – the tender saintliness of a John – the practical genius of a James…. Though strong and uncompromising in resisting all effort to separate the human and divine, they distance all competitors in giving honor alike to both by proclaiming in one breath that all is divine and all is human.” (p398) [human characteristics in Scripture]

As in the operation of human and divine Spirit in conversion so “… every word indited under the analogous influence of inspiration was at one and the same time the consciously self-chosen word of the writer and the divinely-inspired word of the Spirit. I cannot help thinking that it is through failure to note and assimilate this fact, that the doctrine of verbal inspiration is so summarily set aside and so unthinkingly inveighed against by divines otherwise cautious and reverent. Once grasp this idea, and how impossible is it to separate in any measure the human and divine It is all human – every word, and all divine. The human characteristics are to be noted and exhibited; the divine perfection and infallibility, no less. ” (p399)

“… while their humanity was not superseded, it was yet so dominated that their words became at the same time the words of God, and thus, in every case and all alike, absolutely infalilible.” (p399)

Should modern biblical criticism shake our confidence in this doctrine? (p399)

“It is evident, now, that such a doctrine must rest primarily in the claims of the sacred writers. In the very nature of the case, the writers themselves are the prime witnesses of the fact and nature of their inspiration. Nor does this argument run in a vicious circle. We do not assume inspiration (p399) in order to prove inspiration. We assume only honesty and sobriety. If a sober and honest writer claims to be inspired by God, then here, at least, is a phenomenon to be accounted for.” (p400)

“… besides their claims there are also secondary bases on which the doctrine of the plenary inspiration of the Scriptures rests, and by the shaking of which it can be shaken. These are: - first, the allowance of their claims by the contemporaries of the writers…. And, secondly, the absence of all contradictory phenomena in or about the writings themselves. If the New Testament writers, being sober and honest men, claim verbal inspiration, and this claim was allowed by the contemporary church, and their writings in no respect in their character or details negate it, then it seems idle to object to the doctrine of verbal inspiration on any critical grounds.” (p400)

“In order, therefore, to shake this doctrine, biblical criticism must show: either, that the New Testament writers do not claim inspiration; or, that this claim was rejected by the contemporary church; or, that it is palpably negatived by the fact that the books containing it are forgeries; or, equally clearly negatived by the fact that they contain along with the claim errors of fact or contradictions of statement. The important question before us to-day, then, is: Has biblical criticism proved any one of these positions?” (p400)

I. NT claims inspiration

NT criticism establishes the claim to inspiration (p400) – even unbelieving critics agree the NT writers claimed it (p401)

Authority claimed explicitly for the apostles writings in 1 Cor 14:37 and 2 Thess 2:15; 3:6-14 (p401f)

“1. The inspiration which is implied in these passages, is directly claimed elsewhere.” (p402) – 1 Cor 12:40; 2:13 (p402f)

“No one supposes that the mere grammatical forms separately considered are inspired: the claim concerns words in their ordered sequence – in their living flow of sentances – and this is just what is expressed by logoi.” (p403)

“2. The New Testament writers distinctly place each other’s writings in the same lofty category in which they place the writings of the Old Testament; and as they indubitably hold to the full – even verbal – inspiration of the Old Testament, it follows that they claim the same verbal inspiration for the New.” (p403) 

“The whole New Testament is based on the divinity of the Old, and its inspiration is assumed on every page.” (p404)

“Still more narrowly defining the doctrine, it is specifically stated that it is the Holy Ghost who speaks the written words of Scripture (Hebrews iii.7) – yea, even in the narrative parts (Hebrews iv.4)…. Christ, himself, so deals with a tense in Matthew xxii.32, and twice elsewhere founds an argument on the words (John x.34; Matthew xxii.43);” (p404)

II. Contemporary writers believed in the inspiration of the NT (p405ff)

III. Books forgeries or errors and contraditions? (p408ff)

1. “… we risk nothing in declaring that modern biblical criticism has not disproved the authenticity of a single book of our New Testament.” (p408)

Some faulty so-called criticism does this but true criticism upholds them (p408)

“By criticism is meant: (1) a fearless, honest mental abandonment, apart from presuppositions, to the facts of the case, (2) a most careful, complete and unprejudiced collection and examination of the facts, and (3) the most cautious care in founding inferences upon them.” (p409)

Footnote 6, p410 – honest theist open to the evidence

“… every New Testament book, except only the mites Jude, II and III John, Philemon and possibly II Peter, are quoted by the generation of writers immediately succeeding the Apostles, and are thereby proved to have existed in the apostolic times; and that even these four brief books which are not quoted by those earliest authors which have come down from them to us, are so authenticated afterwards as to leave no rational ground of doubt as to their authenticity.” (p411)

Defence of (the hardest case) 2 Pt (p411)

NT books had to come from the Apostolic circle to be received (p412)

Alleged inconsistencies between gospels and Acts and Epistles (p415f): “… in no case has it been shown that disharmony must be admitted. No case can be adduced (p415) where a natural mode of harmonizing cannot be supplied….” – assuming we know more than the eyewitnesses! (p416) – extent and degree of disharmony grossly exaggerated – e.g. birth narratives, silence erected into contradiction

Accord of NT and external history (p417)

2. is the internal character / phenomena of the book contrary to their claim to verbal inspiration? (p418ff)

“It is to be remembered that we are not defending a mechanical theory of inspiration. Every word of the Bible is the word of God according to the doctrine we are discussing; but also and just as truly, every word is the word of a man. This at once sets aside as irrelevant a large number of the objections usually brought from the phenomena of the New Testament against its verbal inspiration. No finding of traces of human influence in the style, wording or forms of statement or argumentation touches the question. The book is throughout the work of human writers and is filled with the signs of their handiwork.” (p419)

“It is to be remembered, again, that no objection touches the question, that is obtained by pressing the primary sense of phrases or idioms. These are often false; but they are a necessary part of human speech. And the Holy Ghost in using human speech, used it as He found it. It cannot be argued then that the Holy Spirit could not speak of the sun setting, or call the Roman world “the whole world.” The current sense of the phrase is alone to be considered; and if men so spoke and were understood correctly in so speaking, the Holy Ghost, speaking their speech would also so speak…. Inspiration is a means to an end and not an end in itself; if the truth is conveyed accurately to the ear that listens to it, its full end is obtained.” (p419)

“And we must remember again that no objection is valid which is gained by overlooking the prime question of the intentions and professions of the writer. Inspiration, securing absolute truth, secures that the writer shall do what he professes to do; not what he does not profess. If the author does not profess to be quoting the Old Testament verbatim, - unless it can be proved that he professes to give the ipsissima verba, - no objection arises against his verbal inspiration from the fact that he does not give the exact words.” (p420) – abstract, general account of the sense – diversity of accounts of X’s wds in the gospels

Must prove actual error or contradiction not just apparent ones (p420)

“It is not enough to point to passages difficult to harmonize; they cannot militate against verbal inspiration unless it is not only impossible for us to harmonize them, but also unless they are of such a character that they are clearly contradictory, so that if one can be true the other cannot by any possibility be true. No such case has as yet been pointed out.” (p421)

Cf attitudes to other ancient documents (p421)

Alleged contradictions with external sources (p421f) – 3 egs

“No phenomena can be pled against verbal inspiration except errors, - no error can be proved to exist within the sacred pages; that is the argument in a nut-shell. Such being the result of the strife which has raged all along the line for decades of years, it cannot be presumptuous to formulate our conclusion here as boldly as after the former heads of discourse: - Modern criticism has absolutely no valid argument to bring against the church doctrine of inspiration, drawn from the phenomena of Scripture. This seems indubitably true.” (p423)

The trustworthiness of the Scriptures at stake (p423)

“It seems very evident, then, that there is no standing ground between the two theories of full verbal inspiration and no inspiration at all…. If the New Testament, claiming full inspiration, did exhibit such internal characteristics as should set aside this claim, it would not be a trustworthy guide to salvation.” (p423)

“I am far from contending that without such an inspiration there could be no Christianity. Without any inspiration we could have had Christianity; yea, and men could still have heard the truth, and through it been awakened, and justified, and sanctified and glorified. The verities of our faith would remain historically proven true to us – so bountiful has God been in his fostering care – even had we no Bible; and through those verities, salvation. But to what uncertainties and doubts would we be the prey! – and to what errors, constantly begetting more errors, exposed!...” – driven to lies of inventing an infallible church or pope

“Revelation is but half revelation unless it be infallibly communicated; it is but half communicated unless (p424) it be infallibly recorded.” (p425)

Appendix

I. The Divine Origin of the Bible – The General Argument (p429ff)

“When the Christian asserts his faith in the divine origin of his Bible, he does not mean to deny that it was composed and written by men or that it was given by men to the world. He believes that the marks of its human origin are ineradicably stamped on every page of the whole volume. He means to state only that it is not merely human in its origin.” (p429)

Preparation of material and man to write it, whole process under divine guidance (p429)

“It is of great importance to distinguish between these various ways in which the divine has been active in originating the Scriptures, but it is of vastly greater importance to fix the previous fact that it is in the Scriptures at all and has entered them in any way….Is there reason to believe that God has been concerned at all in the origin of the Bible?” (p429)

Open minded investigation of the fact of the Bible (p430)

I. The History of the Bible (p430ff)

Existence and place in civilisations – Protestant nations most powerful etc (p431)

The great and sudden positive influence of the Bible – eg end of sacrifices in a generation (p431f)

II. The Structure of the Bible (p435ff)

Universal and lasting influence (p436)

66 books, 30+ writers, over 1500 years, every kind of writing (p436)

Striking unity (p437)

The Bible an effect in the universe which must have an adequate cause (p438)

“absolute atheism or Christianity must be our only choice.” (p438)

Striking unity in portrait of J

Predictions of coming of J (p439)

III. The teaching of the Bible (p441ff)

IV. Special Characteristics of the Bible (p444ff)

V. Impossibility of Accounting for the Bible (p446ff)

“If, however, this book [the Bible] cannot be accounted for apart from God, we seem shut up to account for it as from him. Certainly, the only rational course is to accept it as from him until it is able to be rationally accounted for without his interference.” (p447)

 “A supernatural origin for the Bible appears cumulatively proven.” (p447)

II. The Canon of the New Testament: How and When Formed (p451ff)

Idea of Bible / canon / authoritative collection of books inherited by church from Judaism (p451)

NT books alongside OT seen as authoritative Scripture from the very beginning of the church (p452)

“The Canon of the New Testament was completed when the last authoritative book was given to any church by the apostles, and that was when John wrote the Apocalypse, about A.D. 98. …(p454)… Certainly the whole Canon was not universally received by the churches till somewhat later.” (p455)

“The principle of canonicity was not apostolic authorship, but imposition by the apostles as “law”.” (p455)

* * * 
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