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General Introduction

A. Mitchell Hunter said of Calvin: “Like Augustine, he wrote more than another can well read.” (The Teaching of Calvin, p3)

Consistency of thought, diversity of application and function / type of writing

Reformer, Theologian, pastor, letter-writer, preacher, administrator, controversialist

Doumergue: “Calvin was the great systematic thinker of the Reformation, and … in no system has practice been so closely and intimately united with theory…. his theological thought predetermined his views in civil as well as ecclesiastical government. (p476, quoted in Reid, p14)

“… Calvin, … the theologian becomes occupied, though never preoccupied, with the diverse work of the administrator.” (p15) 

Doumergue apparently has a list of abusive terms employed by Calvin! (Reid, p16) Sadly some of his contemporaries commented that they would rather be in hell with Beza than in heaven with Calvin (Reid, p18). Its obvious they didn’t know what they were talking about.

“A great deal of Calvin’s attention was devoted to the right statement of what ought to be believed concerning the nature of the Holy Communion or Holy Supper. Many of his state-(p18)-ments are included in documents of (it must be admitted) tedious and repetitious length.” (p19)
The Holy Spirit the “internal minister”

Calvin: “If it be enquired by what things chiefly the Christian religion exists among us and maintains its truth, it will be found that the two that follow, not only occupy the principal place, but comprehend under them all the other parts and thus also the whole substance of Christianity: - knowledge of the way in which God is rightly worshiped; and of the source from which salvation is to be sought. These neglected, for all we may glory in the name of Christ, our profession is empty and vain. After these there comes the sacraments, and then the government of the Church, which, as they were instituted for the preservation of these two branches of doctrine named above, ought to be applied to no other purpose; nor is here any other way of ascertaining whether they are administered purely and duly or otherwise, than to exercise them to this end. If you want a clearer and homelier illustration: rule in the Church, the pastoral office, and all other matters of order including the sacraments, resemble the body; whereas the doctrine, which prescribes the rule of right worship of God and points out the ground on which the conscience of men must base their confidence in salvation, is the soul which animates the body and renders it lively and active, and in short makes it other than a dead and lifeless corpse.” (p20, Exhortation, The Necessity of Reforming the Church)

Calvin’s controversy with Westphal: First, Second and Last Defence
The Genevan Confession (536) 

Confession of Faith which all citizens and inhabitants of Geneva and the subjects of the country must promise to keep and hold (1536)

Prob. Composed by Farel with Calvin’s involvement (p25)

14. Sacraments

16. The Holy Supper

The Lausanne Articles 

Issues to be discussed at Lausanne in the new province of Berne on the first day of October 1536 (p35)

Written by Farel (p34)

“III. Holy Scripture names the Church of God all who believe that they are received by the blood of Jesus Christ alone and who constantly and without vacillation believe and wholly establish and support themselves on the Word, which, having withdrawn from us in corporeal presence, nevertheless by virtue of his Holy Spirit fills, sustains, governs and vivifies all things.” (p35) [We receive the body of Christ non-corporeally in the Eucharist!]

Two Discourses on the Articles

1. Session of October 5, 1536 (p38ff)

Proof from the Fathers that the bread and wine are not the material body of X (p40)

Augustine (Epistle 23, nr the end) bread and wine can be called the body and blood of X because they are represented by them (p41)

Augustine’s Book Against the Manichee, commenting on Gen 9, the blood is not substance but sign (p41)

Augustine in a Homily on the Gospel of John – Calvin summarises: “While this age endures, it is necessary that the Saviour be on high; but he has left his Word on earth by which he speaks to us. For it had to be that his body which ascended into heaven be in one place; but his truth is spread over all. How will you then reconcile the view that the body appears on all the altars, is enclosed in all little boxes, is every day and at the same time in a hundred places, with what you affirm about his blessed person?” (p41)

“… it is not the natural body of the Lord Jesus nor his natural blood which is given to us in the Holy Supper. We affirm that it is a spiritual communication, by which in virtue and power he makes us participant of all that we are able to receive of grace in his body and blood; or again, to declare better the dignity of this mystery, it is a spiritual communication by which he makes us truly participant of his body and blood, but wholly spiritually, that is by the bond of his Spirit.” (p44)

2. Session of October 7 (p45ff)

Articles concerning the Organization of the Church and of Worship at Geneva proposed by the Ministers at the Council January 16, 1537 (p48ff)
“It would be well to require that the Communion of the Holy Supper of Jesus Christ be held every Sunday at least as a rule…. In fact, it is not instituted by Jesus for making a commemoration two or three times a year, but for a frequent exercise of our faith and charity, of which the congregation of Christians should make use as often as they be assembled….” (p49)

The need for excommunication (p50)

Draft Ecclesiastical Ordinances September & October 1541 (p58ff)

“As to the pastors, whom Scripture sometimes calls elders and ministers, their office is to proclaim the Word of God, to instruct, admonish, exhort and censure, both in public and private, to administer the sacraments and to enjoin brotherly corrections along with other elders and colleagues.” (p58)

“Baptism is to take place at the time of the Sermon, and should be administered only by ministers or coadjutors….

The stone or baptismal font is to be near the pulpit, in order that there be better hearing for the recitation of this mystery and practice of baptism.” (p66)

“Since the Supper was instituted for us by our Lord to be frequently used, and also was so observed in the ancient Church until the devil turned everything upside down, erecting the mass in its place, it is a fault in need of correction, to celebrate it so seldom. [Footnote 58 adds: For the present, let it be advised and ordained that it always be administered four times in the year.]” (p66)

“The tables should be beside the pulpit in order that the mystery be more [footnote 59: better and more conveniently] conveniently set forth beside the tables.” (p67)

“The Sunday before the celebration, intimation is to be made, in order that no child come before it has made profession [footnote 60: the profession] of its faith as proved by examination by the Catechism….” (p67)

“It is proper that one abstain from this on the day when the Supper is to be celebrated, in honour of the sacrament.” (p67)

The Ordinance for the Supervision of Churches in the Country (p76ff)

“Baptism is to be administered on any day, provided that there be Sermon along with it. The Ministers are always to exhort the people to link it up with the Catechism.” (p78)

Godfathers must be of an age to make such a promise, at least 15

“No one is to be received at the Supper unless he first have made confession of his faith. That is to say, he must declare before the Minister that he desires to live according to the reformation of the gospel, and that he knows the Creed, the Lord’s Prayer and the Commandments of God.” (p79)

The Catechism of the Church of Geneva (1545) p83ff

Concerning the Sacraments (p129ff)

M: Is there no other medium, as they call it, than the Word by which God communicates with us?

C: He has joined the sacraments to the preaching of the Word. (p131)

The Spirit seals the promises of God to us by the secondary instruments of the sacraments (p131)

“By this means he has consideration upon our weakness. For if we were wholly spiritual like the angels, we should be able to see both him and his gifts. But as we are surrounded by this gross earthly body, we need symbols or mirrors, to exhibit to us the appearance of spiritual and heavenly things in a kind of earthly way. For we could not otherwise attain them. At the same time it is to our interest that all our senses are exercised in the promises of God, by which they are better confirmed to us.” (p131)

[The whole of creation a mirror – sacraments a mirror – sacramental creation]

M: Then how and when does the effect follow the use of the sacraments?

C: When we receive them by faith, seeking in them Christ alone and his grace. (p132)

M: Why do you say that Christ is to be sought in them?

C: I mean that we are not to cling to the visible signs and there seek our salvation, or imagine the virtue of conferring grace to be fixed and confined in them. Rather we are to regard the sign in the light of an aid, by which we may be directed straight to Christ, and from him seek salvation and real felicity.” (p132)

M: Does the administration of both Baptism and the Supper belong indiscriminately to all?

C: They are the proper function of those to whom the public office of teaching is entrusted. For the two things, feeding the Church with the doctrine of salvation and administering the sacraments, are joined to each other by a lasting tie. (p139)

Short Treatise on the Holy Supper of our Lord and only Saviour Jesus Christ (1541) p140ff

“Now all Scripture tells us that the spiritual bread by which our souls are maintained is the same Word by which our Lord regenerated us. But it also adds the ground of this, that in it Jesus Christ, who alone is our life, is given and administered to us…. just as God has set all fullness of life in Christ, so he has ordained his Word as instrument by which Jesus Christ, with all his benefits, is dispensed to us.” (p143)

“We have already seen how Jesus Christ is the only provision (p143) by which our souls are nourished. But because it is distributed by the Word of the Lord, which he has appointed as instrument to this end, it is also called bread and water. Now what is said of the Word fitly belongs also to the sacrament of the Supper, by means of which our Lord leads us to communion with Jesus Christ.” (p144)

“… the Supper is given us as a mirror, in which we may contemplate Jesus Christ crucified to deliver us from damnation, and risen again to procure righteousness and eternal life for us.” (p145)

“… the matter and substance of the sacrament is the Lord Jesus Christ, and the efficacy of them are the gifts and blessings which we have by means of him.” (p146)

“… it is a general rule for all sacraments that the signs which we see have some correspondence with the spiritual things they symbolize.” (p158)

“… the chief thing which the Lord recommends to us, is to celebrate this mystery with true intelligence…”. (p161)

“… the devil introduced the manner of celebrating the Supper without any doctrine…. the substance of it all consists in the doctrine…. … to such an extent, that the mass, which takes the place of the Supper in the popish Church, when strictly defined, is nothing but apishness and buffoonery. … the sacraments take their virtue from the Word, when it is preached intelligibly…. For the proper and chief substance of the Supper is lacking [in the mass], that the mystery be well explained to the people, and the promises clearly recited, instead of the priest muttering to himself apart without sense or reason.” (p161)

[Not all the substance is in the doctrine. The actions and the objects are equally essential.]

Ceremonies and doctrine ought to have been help together (?) (p161)

The Word makes the sacrament - “… the Word not merely as uttered but understood. He thereby means that the sacraments take their virtue from the Word, when it is preached intelligibly. Without this, they are not worthy to be called sacraments.” (p161)

“… the proper and chief substance of the Supper is lacking, that the mystery be well explained to the people, and the promises clearly recited, instead of the priest muttering to himself apart without sense and without reason.” (p161)

Clearer doctrine of the NT means less need for symbols than in OT. As doctrine is clarified after the incarnation, symbols are diminished. A multitude of ceremonies in the mass is a kind of Judaism contrary to Xianity – repairing the veil (p162)

Sober, suitable ceremonies, no superstition, edification (p162)

“… it is an abominable sacrilege to represent the mass as a sacrifice by which remission of sins is procured for us; or rather that the priest is mediator for the application of the merit of the death and passion of Christ to those who buy his mass, or attend it, or accord it devotion.” (p162)

“… the fruit of his death is communicated to us in the Supper, not at all by the merit of the act, but by reason of the promises which we are there given, provided that we receive them by faith.” (p163)

No transubstantiation (p163)

“… the visible signs retain their true substance to represent to us the spiritual truth of which we have spoken…. our Lord gives us in the Supper what he signifies by it, and we thus really receive the body and blood of Jesus Christ.” (p163)

Presence of X not enclosed under the bread or attached locally to it (p163)

“… they will rather raise their understandings and their hearts on high, both to receive Jesus Christ, and also to adore him.” (p163)

Condemn superstitious idolatry of carrying around host and building tabernacles for it (p163)

“… the promises of the Lord do not extend beyond the use he has left us.” (p163)

“they are such signs that the reality is joined to them” (p166)

“We all confess, then, with one mouth that, in receiving the sacrament in faith, according to the ordinance of the Lord, we are truly made partakers of the real substance of the body and blood of Jesus Christ. How this is done, some may deduce and explain more clearly than others…. on the one hand, we must, to shut out all carnal fancies, raise our hearts on high to heaven, not thinking that our Lord Jesus Christ is so abased as to be enclosed under any corruptible elements. On the other hand, not to diminish the efficacy of this sacred mystery, we must hold that it is accomplished by the secret and miraculous virtue of God, and that the Spirit of God is the bond of participation, for which reason it is called spiritual.” (p166)

Confession of Faith Concerning the Eucharist (1537) p167ff

Consensus document to show that the Strasburgers led by Bucer had not conceded too much to the Lutherans (p167)

“his [X’s] Spirit makes us participants in the virtue of his [X’s] vivifying body, by which we participants are fed on eternal life.” (p168) – we communicate in X’s body and blood not just in his spirit, we possess the whole X

X’s body in heaven not local presence on earth (p168) – Spirit unites us

By Farel, Calvin, Viret

“… through his word and symbols, he is present in the Supper: He presents himself to us as we are by faith exalted to heaven with him…”

Not “naked and bare signs” – “here the very body and blood of the Lord is received, that is the Lord himself true God and man.” (p169)

Signed Bucer & Wolfgang Capito

Summary of Doctrine Concerning the Ministry of the Word and Sacraments p170ff

Some doubts about its authenticity since it bears no name but was included in early editions of Calvin’s works (p170)

I

“The end of the whole Gospel ministry is that God, the fountain of all felicity, communicate Christ to us…” (p171)

IV

“To effect this union, the Holy Spirit uses a double instrument, the preaching of the Word and the administration of the sacraments.” (p172)

V

In both preaching and sacrament external ministers (words and signs) are used but the Spirit ministers internally (p173)

VI

“In the preaching of the Word, the external minister holds forth the vocal word, and it is received by the ears. [Acts 16:14] The internal minister, the Holy Spirit, truly communicates the thing proclaimed through the Word, that is Christ, to the souls of all who will, so that it is not necessary that Christ or for that matter his Word be received though the organs of the body, but the Holy Spirit effects this union by his secret virtue, by creating faith in us, by which he makes us members of Christ, true God and true man.” (p173, emphasis added)

VIII

“In the Supper of the Lord, the external minister holds forth the external symbols, the bread of the Lord and the wine of the Lord, which are perceived by the organs of the body, consumed and swallowed. [1 Cor 10:3f] The internal minister, the Holy Spirit, not by external organs of the body, but by his secret virtue, feeds the souls of the faithful, both truly and efficaciously, with the body and blood of the Lord unto eternal life, as truly as they know themselves to be nourished for this mortal life by bread and wine.” (p174)

The Water of Baptism remains water just as the bread and wine remain bread and wine (p174)

The Necessity of Reforming the Church (1543) (p183ff)

A Humble Exhortation to the most invincible Emperor Charles V, and the most illustrious Prince and other Orders, now holding a Diet of the Empire at Spires that they seriously undertake the task of restoring the Church presented in the name of all those who wish Christ to reign by Dr John Calvin (p184)

Common entreaty of all who desire reform (p185)

When Luther started the Reformation - “… those heads of doctrine in which the truth of our religion, (p185) those in which the pure and legitimate worship of God, and those in which the salvation of men are comprehended, were in a great measure obsolete. We maintain that the use of the sacraments was in many ways vitiated and polluted.” (p186)

“… let there be an examination of our whole doctrine, of our form of administering the sacraments, and our method of governing the Church; and in none of these three things will it be found that we have made any change in the old form, without attempting to restore it to the exact standards of the Word of God.” (p187)

“All our controversies concerning doctrine relate either to the legitimate worship of God, or to the ground of salvation.” (p187)

“… certainly we exhort men to worship God in neither a frigid nor a careless manner; and while we point out the way, we neither lose sight of the end, nor omit anything which is relevant to the matter. We proclaim the glory of God in terms far loftier than it was wont to be proclaimed before; and we earnestly labour to make the perfections in which his glory shines better and better known. His benefits towards us we extol as eloquently as we can. Thus men are incited to reverence his majesty, render due homage to his greatness, feel due gratitude for his mercies, and unite in showing forth his praise. In this way there is infused into their hearts that solid confidence which afterwards gives birth to prayer. In this way too each one is trained in genuine self-denial, so that his will being brought into obedience to God, he bids farewell to his own desires. In short, as God requires us to worship him in a spiritual manner, so we with all zeal urge men to all spiritual sacrifices which he commends.” (p187)

“Nor indeed do we overlook external duties and works of charity, which follow from such renewal. This, I say, is the sure and unerring form of divine worship, which we know that he approves, because it the form which his Word prescribes. These are the only sacrifices of the Christian Church which have attestation from him.” (p188)

“Concerning the name of Church, which they are ever and anon holding up before them as a kind of shield, we will shortly speak.” (p188)

P189 – idolatry, veneration, worship distinctions 

“Besides they show all the articles used at the institution of the Lord’s Supper, and endless absurdities of this kind.” (p190)

Simple / pure worship not “external show” of “bare ceremonies” – the trivial and useless dropped (p191)

Cf. OT ceremonies & new Ceremonies which are the frivolities of man’s devising (p191)

Shadows not helpful now (p192)

“Besides, as it has for the most part an external splendour which pleases the eye, it is more agreeable to our carnal nature, than that which alone God (p192) requires and approves, but which is less ostentatious.” (p193)

Pick a Saint as patron to bring lesser men into the presence of a great God (p194)

“Natural reason prescribes that it should be so [prayers should be in a language the people know], even if God had given no precept on the subject.” (p196)

“We come now to the sacraments, in which we have not made any correction which we are unable to defend by the sure and approved authority of God.” (p202)

7 sacraments – 5 made up by men, except marriage which is not a sacrament (p202)

A high view of the sacraments shows the importance of limiting them:

“It is assuredly no vulgar matter to seal upon our hearts the sacred favour of God, to offer Christ, and represent the blessings we enjoy in him. This being the office of the sacraments of Christ, failure to distinguish between them and the rites originating with man is to confound heaven and earth…. Making no distinction between things human and divine, they seriously derogated from the sacred Word of (p202) God, on which the whole power of the sacraments depend….” (p203)

“… in the schools as well as in sermons, they so extolled the efficacy of the signs, that, instead of directing men to Christ, they taught them to confide in the visible elements.” (p203)

Administration accompanied by doctrine, explanation, not “empty spectacle” (p203)

Water unaccompanied by preached word is an empty element (p203) “For this is a sacrilegious divorce, which reverses the order instituted by Christ.” (p203)

“magical incantations” (p203)

“… the Holy Supper of our Lord, was not only corrupted but nearly abolished.” (p203)

“First, it was (p203) necessary to eradicate from the minds of men that impious fiction of a sacrifice, the source of many absurdities. For besides the introduction of a rite of oblation in opposition to the express institution of Christ, there had been added a most pestilential opinion, that this act of oblation was an expiation for sin. Thus the dignity of the priesthood, which belonged exclusively to Christ, had been transferred to mortal men, and the virtue of his death to their own act. Thus also its application had availed for the living and the dead…. restored communion… spectators of what was done by the priest…. but in the mass instead of taking there is a pretence of offering, while there is no distribution, and even no invitation… restored to the people the use of the cup” (p204)

Some ceremonies had no evil in themselves (p204)

“… the fiction of transubstantiation, and likewise the custom of keeping and carrying about the bread… First, it is repugnant to the plain words of Christ; and second, it is abhorrent to the very nature of a sacrament. For there is no sacrament where there is no visible symbol to correspond to the spiritual truth which it represents.” (p204)

“Where is the analogy or similitude of a visible sign in the Supper to correspond to the body and blood of our Lord, if there is neither (p204) bread to eat, nor wine to drink, but only some empty phantom to mock the eye?” (p205)

“… men cling to the bread as if to God, and worship it as God.” (p205)

“… carrying about the bread in solemn state, or setting it in an elevated spot to be adored, are corruptions quite alien to the institution of Christ.” (p205)

Aim to eat and drink (p205) – they separate the promise from the command

Bread made into a idol (p205)

“Lastly, we have revived the practice of explaining the doctrine and unfolding the mystery to the people whereas formerly the priest not only used a strange tongue, but muttered the words by which he pretended to consecrate the bread and the wine…. [Christ] did not by a silent exorcism command the bread to become his body, but with a clear voice declared to his apostles that he gave them his body.” (p205)

“We hold that in this ordinance the Lord does not promise or set forth by signs, anything which he does not exhibit in reality. We therefore preach that the body and blood of Christ are both offered to us by the Lord in the Supper and received by us.” (p206)

Symbols with the reality they represent conjoined (p206)

The fruit of the Supper (p206)

“They put a chalice and paten into the hands of those whom they ordain to be priests. Why? That they may empower them to sacrifice. But by what command? Christ never conferred this function on his apostles, nor did he ever wish it to be undertaken by their successors.” (p210)

“… we are by no means averse to the reverent observance of whatever rules are fitted to ensure that all things be done decently and in order; nor, in regard to every single observance which we have abrogated, do we refuse to show cause why we were required to do so.” (p210)

“… laws enacted with a view to external policy ought to be carefully obeyed…” (p211)

Reply by John Calvin to the letter by Cardinal Sadolet to the Senate and People of Geneva (1 September 1539) (p221ff) 

“my ministry, which I feel assured is supported and sanctioned by a call from God” (p222)

1st importance to keep within the rule of faith God himself has given for worship (p229)

“In short, why is the preaching of the gospel so often styled the kingdom of God, but because it is the sceptre by which the heavenly King rules his people?” (p230)

“Chrysostom then rightly admonishes us to reject all who under the pretence of the Spirit lead us away from the simple doctrine of the gospel; for the Spirit was promised not to reveal new doctrine, but to impress the truth of the gospel on our minds.” (p230)

“There are three things on which the safety of the Church is founded and supported: doctrine, discipline, and the sacraments; and to these fourth is added ceremonies, by which to exercise the people in offices of piety.” (p232)

Sacraments – restored to purity of NT - and ceremonies – to many, foolish, childish, useless, Jewish, sufficient to circumstances (p232)

X’s power and essence is everywhere, unconfined and free (p237) His body is not everywhere
“… one and the same Christ more than fills heaven and earth with the fullness of his divinity, and yet is not everywhere diffused in respect of him humanity.” (p238)

“We emphatically proclaim the communion of flesh and blood which is exhibited to believers in the Supper; and we distinctly show that this flesh is truly meat and this blood truly drink – that the soul not content with an imaginary conception, enjoys them in very truth. That presence of Christ, by which we are ingrafted in him, we by no means exclude from the Supper; nor do we obscure it, though we hold that there must be no local limitation, that the glorious body of Christ must not be degraded to earthly elements, and that there must be no fiction of transubstantiating the bread into Christ and then of worshipping it as Christ. We explain the dignity and end of this solemn rite in the most exalted terms we can employ, and then declare how great are the advantages we derive from it. Almost all these things are neglected by you. For overlooking the divine beneficence which is here bestowed upon us, over-looking the legitimate use of so great a benefit (themes on which it is right especially to dwell), you count it enough that people gaze stupidly at the visible sign, without any understanding of the spiritual mystery. In condemning your gross doctrine of transubstantiation, and declaring that stupid adoration which detains the minds of men among the elements and prevents them rising to Christ to be perverse and impious, we have not acted without the concurrence of the ancient Church, superstitions which you here handle.” (p238)

The Clear Explanation of Sound Doctrine Concerning the True Partaking of the Flesh and Blood of Christ in the Holy Supper to dissipate the mists of Tileman Heshusius (1561) p257ff

[TM a follower of Melanthchthon p264]

“… in the Supper our souls are nourished by the real body of Christ, which was crucified for us, and that indeed spiritual life is transferred into us from the substance of his body. When I teach that the body of Christ is given us for food by the secret energy of the Spirit, do I thereby deny that the Supper is a communion of the body?” (p263)

“… spiritual life, by the incomprehensible agency of the Spirit, is infused into us from the substance of the flesh of Christ…. we are substantially fed on the flesh and blood of Christ, although I discard the gross fiction of a local compounding.” (p264)
“… we have no dispute as to the boundless power of God, and all my writings declare that I do not measure the mystery of the Supper by human reason, but look up to it with devout admiration.” (p266)

“When I say that the flesh and blood of Christ are substantially offered and exhibited to us in the Supper, I at the same time explain the mode, namely, that the flesh of Christ becomes vivifying to us, inasmuch as Christ, by the incomprehensible virtue of his Spirit, transfuses his own proper life into us from the substance of his flesh, so that he himself lives in us, and his life is common to us.” (p267)

We do not eat Christ with our mouths (p268)

“… this flesh of ours which he assumed is vivifying for us, so that it becomes the material of spiritual life to us…. And although I distinguish between the sign and the thing signified, I do not teach that there is only a bare and shadowy figure, but distinctly declare that the bread is a sure pledge of that communion with the flesh and blood of Christ which it figures. For Christ is neither a painter, nor an actor, nor a kind of Archimedes who presents an empty image to amuse the eye; but he truly and in reality performs what by external sign he promises. Hence I conclude that the bread which we break is a true communion of the body of Christ. But as this connection of Christ with his members depends on his incomprehensible virtue I am not ashamed to wonder at this mystery which I feel and acknowledge to transcend the reach of my mind.” (p268)

Not embracing absurdity because of an over commitment to the literal interpretation of the words of Scripture (p268)

“… the name of God is transferred to a symbol because of its inseparable connection with the thing and reality. Indeed this is a general rule for all the sacraments, which not only human reason compels us to adopt, but which a sense of piety and the uniform usage of Scripture dictate. No man is so ignorant or stupid as not to know that in all the sacraments the Spirit of God by the prophets and apostles employs this special form of expression.” (p269) – Jacob saw God sitting on a ladder yet God cannot be seen, burning bush, flame – otherwise contradiction required: God must be both visible and invisible – “… God is never seen as he is, but gives manifest signs of his presence adapted to the capacity of believers.” (p269)

“Thus the presence of the divine essence is not at all excluded when the name of God is by metynymy applied to the symbol by which God truly represents himself, not figuratively merely but substantially.” (p269) – e.g. dove called the Spirit – spirit truly and essentially present but Spirit is not a dove

“We declare then that in the Supper we eat the same body as was crucified, although the expression refers to the bread by metynymy, so that it may be truly said to be symbolically the real body of Christ, by whose sacrifice we are reconciled to God. Though there is some diversity in the expressions: the bread is a sign or figure or symbol of the body, and: the bread signifies the body, or is a metaphorical or metonymical or syndeochical expression of for it, they perfectly agree in substance….” (p270)

 “… the body of Christ is indeed absent in respect of place, but that we enjoy a spiritual participation in it, every obstacle on the score of distance being surmounted by his divine virtue.” (p270)

X not eaten by the wicked (p270)

If the body is in, with or under the bread, why is it not worshipped? (p271)

“The words of Christ do not teach that anything happens to the bread.” (p271)

Contradictions – but they claim reason is inimical to faith (p272)

“When mention is made of the crucifixion and of the benefits which the living and substantial body of Christ procured, the body referred to cannot be understood to be symbolical, typical, or allegorical; hence the words of Christ: This is my body, This is my blood, cannot be understood symbolically or metonymically, but substantially….” (p274)  – the symbol is the bread not the body

Quaint line from the schoolmen: “Christ is whole everywhere but not wholly.” (p275)

Christ is “not introduced into the carnal mouth” (p276) – not a “barbourous eating” (p277)

“But we too reject the sentiments of all who deny the presence of Christ in the Supper.” (p277) 

Seems absurd to say that X passes into the stomach (p278)

“… fellowship with Christ is the result of the gospel no less than of the Supper.” (p279)

Augustine says that “from the resemblance which the sacraments have to the things, they often receive their names; for which reason the sacrament of the body of Christ is in a manner the body of Christ.” (p280) citing Ep. 23 ad Bonif.
“It is long since I accurately explained what Augustine means by a twofold (p280) eating, namely that while some receive the virtue of the sacrament, others receive only a visible sacrament; that it is one thing to take inwardly, another outwardly; one thing to eat with the heart, another to bite with the teeth. And he finally concludes that the sacrament which is placed on the Lord’s table is taken by some unto destruction and by others unto life, but the reality of which the Supper is the sign gives life to all who partake of it. In another passage, treating in express terms of this question, he distinctly refutes those who imagined that the wicked eat the body of Christ not only sacramentally but in reality. To show our entire agreement with this holy writer, we say that those who are united by faith, so as to be his members, eat his body truly or in reality, whereas those who receive nothing but the visible sign eat only sacramentally. He often expressed himself in the very same way. (De civit. Dei, 21, ch 25; Contra Faust. Bk 13, ch 13; see also in Joann. Ev. Tract. 25-27)” (p281)

“No one of the fathers has taught that in the Supper we receive anything but that which remains with us after the use of the Supper.” (p281)

There is a sense in which Judas ate the bread of the Lord against the Lord whereas the other apostles ate the bread of the Lord (Augustine, in Joann. Ev. Tract 59)

“God gives no more by visible signs than by his Word, but gives them in a different manner, because our weakness stands in need of a variety of helps…. what is offered to us by the gospel outside the Supper is sealed to us by the Supper, and hence communion with Christ is no less truly conferred upon us by the gospel than by the Supper.” (p281)

OT sacraments not empty types or figures (p282)

“… Baptism and the Supper, like assured pledges, confirm his presence with us.” (p282)

The body and blood of X are offered to the wicked but not received (p283)

“… the thing which the bread figures is conferred and performed not be the minister but by Christ.” (p284)

“… Christ, considered as the living bread and the victim immolated on the cross, cannot enter the human body devoid of the Spirit.” (p285)

c.f. anthropomorphisms (e.g. God’s ears, eyes, right hand) and metaphorical statements about the bread and wine (p286)

“… believers have outside the Supper the very thing they receive in the Supper…. It is true that to help our infirmity a visible testimony is added, the better to confirm the thing signified; and not only so, but to bestow in greater truth and fullness what we receive by the faith of the gospel even without any external action.” (p291)

“… the communion with Christ is conferred upon us in different degrees, not merely in the Supper but independently of it.” (p292)

“My thesis, that spiritually to eat the flesh of Christ is something greater and more excellent than to believe…” (p307)

“I say that although Christ is absent from earth in respect of his flesh, yet in the Supper we truly feed on his body and blood, and owing to the secret virtue of the Spirit, we enjoy the presence of both.” (p309)

“When he compares the two sentences: The bread is the sign of the absent body, and: The body is truly and substantially present and is given under the bread, it is easy to answer that there is a medium between these extremes: the body is indeed given by the external symbol, but has no local position.” (p309)

According to Acts, “Matters were to be so managed that there should be no meeting of the Church without the word, prayers, and the communion of the Supper…. The table of the Lord ought to be spread in the sacred assembly at least once a week.” (quoting Institutes) (p310)

“As the divine majesty and essence of Christ fills heaven and earth, and this is extended to the flesh; therefore, independently of the use of the Supper, the flesh of Christ dwells essentially in believers, because they possess the presence of his deity.” (p313)

“… we become substantially partakers of the flesh of Christ not by an external sign but by the simple faith of the gospel.” (p314)

“… local absence does not exclude the mystical and incomprehensible operation of the flesh.” (p314)

“If Christ in respect of both natures dwells naturally and substantially in believers, there is no other eating in the Supper than that which is received by faith without the symbol.” (p315)

“In our Consensus [of Zurich, Article 8], it is thrice or twice distinctly stated that, since the testimonies and seals which the Lord has given us of his grace are true, he without doubt inwardly performs what the sacraments figure to the eyes, and in them accordingly we possess Christ, and spiritually receive him with his gifts; indeed, he is certainly offered in common to all, unbelievers as well as believers…. Meanwhile I would have my readers remember what was earlier said of a twofold absence. From this it will be plain that the things which are absent in respect of place and of the eye are not therefore far remote.” (p316)

Cf. presence of X in baptism and Supper (e.g. Gal 3:27) (p317)

“… Baptism is called the washing of regeneration and renewal in no other sense than that in which Christ called the bread his body.” (p318)

Biblical manner of speaking of the sacraments – “metonymy, which transfers the name of the thing signified to the sign.” (p318)

“… although a figurative expression is less distinct, it expresses with greater significance and elegance what, said simply and without figure, would have less force and address. Hence figures are called the eyes of speech, not that they explain the matter more easily than simple ordinary language, but because they win attention by their propriety, and arouse the mind by their lustre, and by their lively similitude so represent what is said that it enters more effectively into the heart.” (p319)

The best method of obtaining concord provided the Truth be sought without contention (p325ff)

Things we are agreed upon:

Sacraments “marks of outward profession before men…. testify our piety before men.” (p325)

“God moreover, as he is true and faithful, performs by the secret virtue of his Spirit that which he figures by external signs, and hence on God’s side it is not empty signs that are set before us, but reality and efficacy at the same time joined with them.” (p325)

“… the grace or virtue of the Spirit is not enclosed by the external signs, because they do not profit all equally or indiscriminately, nor indeed does the effect appear at the same moment; but God uses the sacraments as seems good to him, so that they help the elect towards salvation, and confer nothing upon others but only turn to their destruction.” (p325)

“In short, the sacraments are of no avail unless they are received in faith, which is a special gift of the Spirit…” (p325)

“Particularly as to the Holy Supper of Christ, it is agreed that under the symbols of bread and wine a communion of the body and blood of Christ is set forth; nor are we merely reminded that Christ was once offered on the cross for us, but this sacred union is ratified to us,  by which his death may be our life; in other words, being ingrafted into his body, we are truly nourished by it, just as our bodies feed upon meat and drink.” (p326)

“It is also agreed that Christ fulfils in reality and efficaciously whatever the analogy between the sign and the thing signified demands; and that therefore in the Supper communion with the body and blood is truly offered to us, or (as is equivalent) that under the bread and wine we receive and earnest which makes us partakers of the body and blood of Christ.” (p326)

“There remain the articles about which it is not yet clear what we should think or how speak.” (p326)

“… the only dispute concerns the mode of eating.” (p326)

“… his body was not only once given for our salvation when it was sacrificed on the cross to expiate sin, but is daily given us for nourishment, so that while he dwells in us we may enjoy participation in all his benefits. In short, we teach that it is vivifying, because he infused his own life into us in the same way in which we derive vigour from the substance of bread…. Our explanation [of the mode of eating] is that the body of Christ is eaten, because it is the spiritual nourishment of the soul. Again it is called nourishment by us in this sense, that Christ, by the incomprehensible virtue of his Spirit, infuses his life into us and makes it common to us, just as in a tree the vital sap diffuses itself from the root among the branches, or as vigour from the head spreads to the limbs. In this definition there is nothing captious, nothing obscure, nothing ambiguous or equivocal.” (p326)

“Some, not content with this lucid simplicity, insist that the body of Christ is swallowed; but this is not supported by the authority of Scripture, or the testimony of the primitive Church.” (p326)

“Scripture assigns” to the sacraments “a peculiar mode of expression” “… the words: “This is my body,” and also: “The bread which we break is the communion of the body of Christ,” ought to be expounded in a sacramental manner.” (p327) – not an empty figure but metonymy, “lest one should suppose that the bread is called “the body of Christ” as absolutely as Christ himself is called “the Son of God”. The term body is therefore figuratively transferred to the bread, and yet not figuratively transferred to the bread, and yet not figuratively as if Christ presented a naked and empty image of his body to our eyes. For the reality is not excluded by the figure; only a difference is denoted between the sign and the thing signified, and this is not incompatible with their union.” (p327)

Not immensity of X’s body – finite – contained in heaven (p327) – properties of the 2 natures remain distinct though united in the one person (p327) – “union is different from unity.” (p327)

“There was no dispute in ancient times as to this matter, for it was held with universal consent that, as Christ the Son of God, the Mediator and our Head, was once received into heavenly glory, so he is separated from us in respect of his flesh by an interval of space, but still by his Divine essence and virtue, and also by spiritual grace, fills heaven and earth.” (p327)

“… not a substantial union of corruptible food with the flesh of Christ…, but sacramental conjunction.” (p328)

“The same body… which the Son of God once offered to the Father in sacrifice, he daily offers us in the Supper as spiritual food. Only … we must hold in regard to mode that it is not necessary for the essence of the flesh to descend from heaven in order that we be fed upon it, the virtue of the Spirit being sufficient to break through all impediments and surmount any distance of place.” (p328)

Mystery & miracle (p328)

Substance – “… remove the gross fancy of an eating of the flesh, as if it were like corporeal meat which is received by the mouth and descends into the stomach. For when this absurdity is out of the way, there is no reason why we should deny that we are substantially fed by the flesh of Christ, because we are truly united into his body with him by faith, and so made one with him. Hence it follows that we are joined with him by a (p328) substantial fellowship, just as substantial vigour flows down from the head to the limbs. The explanation to be adopted then will be that substantially we become partakers of the flesh of Christ – not that any carnal mixture takes place, or that the flesh of Christ brought down from heaven penetrates into us or is swallowed by the mouth, but because the flesh of Christ, in virtue of its power and efficacy, vivifies our souls just as the substance of bread and wine nourished our bodies.” (p329)

Spiritually – a disputed term (p329) – does not mean vain or imaginary! – spiritual as opposed to carnal eating – “By carnal is meant that by which some suppose the very substance of Christ to be transfused into us just as bread is eaten. In opposition to this it is said that the body of Christ is given to us in the Supper spiritually, because the secret virtue of the Spirit makes things separated in space to be united with each other, and accordingly enables life from the flesh of Christ to reach us from heaven.” (p329) – life flows from the substance

“For certainly the truth and reality of the sacrament is not only the application of the benefits of Christ but Christ himself with his death and resurrection.” (p329)

“… the body of Christ is eaten by the wicked sacramentally, not truly or in reality, but in so far as it is a sign.” (p330)

Faith – “We are joined to Christ only if our minds rise above this world. Accordingly the bond of our union with Christ is faith, which raises us upwards and casts its anchor in heaven….” (p330)

“… Christ offers his body and blood to all in general; but because unbelievers bar the door to his liberality, they do not receive what is offered. It must not, however, be inferred from this that, when they reject what is given, they either make void the grace of Christ or detract at all from the efficacy of the Sacrament. The Supper does not, by reason of their ingratitude, change its nature, nor does the bread, considered as an earnest or pledge offered by Christ, become profane, so as not to differ at all from common bread. It still truly testifies communion with the flesh and blood of Christ.” (p320)

