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Irenaeus

Eric Osborn, Irenaeus of Lyons, 2001, Cambridge, Cambridge University Press.
xi. Loofs and Koch were two early 20th century scholars who couldn’t understand Irenaeus and thought he was incoherent.

xii. “Economy” = divine plan.

Four concepts govern the gospel: divine Intellect, economy, recapitulation and participation. “the divine Intellect plans the economy, which ends in recapitulation and the sharing of divine goodness.” “If we ignore the first and last concepts (divine goodness and participation) we omit the point of the process, which is to join divine glory to human life. Economy and recapitulation lose point without their source (divine goodness) and end (participation)”.

xiii-xiv. Gnosticism was strong on myth and weak on logic, hence the increased use of logic in Christian theology dates from the 2nd century as it was successful in combating Gnosticism.

1. Lost works: Letter to Florinus (aka “Concerning the sole rule of God, or that God is not the author of evil”), On the Ogdoad (against Valentinian apostolic tradition), On Schism (addressed to someone called Blastus) and On Knowledge which was against paganism.

The Greek text of Ad. Hae. is fragmentary, but complete Latin versions survive.

2. Birthplace uncertain, “despite attempts to prove non-Hellenic origin”

Birth year uncertain. Estimates range from 98-147AD. Probably 130-140AD.

Became bishop in 177AD.

Tradition that Irenaeus died as a martyr in 202-203AD is probably interpolation.

3. Fairly knowledgeable of philosophy. May have studied at Rome or Lyons or Smyrna.

4. Ad. Hae. = “Unmasking and overthrow of so-called knowledge”
5. Commended by a letter from his Church as “zealous for the covenant of Christ” and by Eusebius as a peacemaker in name and nature.

6-7. A fragment of Ad. Hae. found at Oxyrhynchus dates to during Irenaeus’ life.

9. From the moment of creation Adam never left the hands of God. “There is nothing out of place” (3.16.7)

13. “The glory of God is a living man and the life of man is the vision of God” (4.20.7)

14. The hands of God – the son and spirit – never leave man but accustom him to God as they accustom God to man.

Irenaeus is the first to witness to a Christian bible containing both Old and New Testaments.

Interpretation “of scripture is not literal and Biblicist, but theological and analytic. His ideas are formed through an understanding of the theology of Paul and John rather than from an accumulation of the texts.”

16. Irenaeus’ “accounts of body, physical world, incarnation and history were opposites to those of Plato” and Irenaeus was not conscious of any Platonic tendencies in his thought. (he rejects the forms: xiii)

16-17. But Irenaeus’ ideas of image and likeness mirror Plato’s forms: A particular participates in a form and draws from a form its being and identity. It can never become the form, but can only become like the form. The image of God that the creation bears is the beginning of the process of growing like God. It is part of creation so it always remains – we always have the possibility of participation. Adam lost the likeness of God that came from his participation. Participation means that which participates both is and is not the object in or form in which it participates. Thus man can participate in God yet still fall far short and likeness can grow in humans but it can never cease to be likeness rather than identity.

17. Is man body, soul and spirit; or body, soul and God’s spirit? Irenaeus follows Justin in saying the soul is not life but participates in life. Thus apart from the Spirit of God the soul can’t live. Man is body, soul and spirit but the spirit is not man’s but God’s in which body and soul participate.
21. The 4 central tenets of Irenaeus’ theology are Divine Intellect, Economy, Recapitulation and Participation.

Intellect – God is the Source of all that is, and of all goodness and is through all and in all that exists. [perhaps better called the “divine omni-essence” not divine intellect?]

Economy – God’s divine saving plans that fill the divine mind and are revealed in the prophets and from which flowed God’s acts toward mankind.

Recapitulation – Change rather than changelessness is integral to divine activity. Recapitulation is the renewal of things, the going over of them again and making them radically new. The end is thus connected to the beginning, the Alpha to the Omega but in a way in which death becomes life.

22. Participation – Man could never escape from God. But through recapitulation God draws man back into himself. The intimate connection between man and God is something which neither can be understood as separate from. God’s purpose in this exchange is that man might become what God is – God’s glory shining in  man not in the Heights. The end of all things is the participation of God in man and man in God. [Thus summing up the beginning where man came out from God and his creative power]

25. Divine intelligence: “He is all thought, all will, all Intellect, all light, all seeing, all being, the fount of all good things” (1.12.2), “For God excels nature, having in himself the will because he is good, the power because he is powerful, and the perfecting because he is rich and perfect” (2.29.2). cf Eph 4:6.

29. The freedom of human will reflects a divine likeness (2.37.4)

30. The finite cannot know infinite – “light” and “mind” of God are not literal. Only love can give access to him (2.13.4)

Gnostics break God into parts and present him as a composite being based on human psychological divisions (2.13.10; 1.15.5) cf. (2.17.7; 2.28.4) But God is simple and all good things at once (2.13.3; 2.28.4; 4.11.2; 2.13.9)
God is entire intellect, spirit, sense, idea, reason, hearing, eye, light and source of every good thing (2.13.3)

Because of God’s transcendence man can never learn all there is to know about God (4.20.7)

32. The question of what God did before creation is rightly left to God himself (2.28.3, 6, 7). Humans cannot see God of their own accord, but God reveals himself as he wills (4.20.5).

35. Irenaeus’ God is panentheistic, very similar to the pantheistic ideas of the stoics.

37. The ‘cosmic Intellect’ is a philosophic idea of Irenaeus’ time and is “the way religious and pious people may speak of God” (2.13.3).
42. We don’t know how the Father produced the son (2.28.5-6) cf Isa 53:8, nor how God produced matter, nor why some creatures sinned (2.28.7)

53. God’s containing all things is the source of their being (4.20.6).

54. God fulfils his plan for salvation with creation’s help not in spite of it. (5.18.1)

69. Creation is ex nihilo: Man needs material to make things, God makes his own material (2.10.4).

71. Irenaeus gives five solutions to the problem of Adam dying on the “same” day as eating the fruit: (1) They died the death of the soul on eating the fruit, (2) they became mortal (3) they died on the one creation day [apparently the 6th day, I would have thought the 7th.], (4) they died on the 6th day as did the 2nd Adam [huh? What sort of week is he using?], (5) A day to the Lord = 1000 years and Adam died at age 930.
74. “Economy” (oikonomia) meant good administration (of a city or a household, or purposeful arrangement). Ephesians links it to the divine purposes of salvation (Eph 1:9-12) and the actualisation of that purpose (Eph 3:2-11) and “stewards” (oikonomoi) administer the mysteries of God (1 Cor 4:1-2).

78. Creation is made for man by God’s plan, not man for creation [huh?] (5.29.1)

79. Economy presented having the goal of: incorruptibility and immortality, vision and knowledge of God, adoption as sons of God, image and likeness.

80-81. God needed to become accustomed to man, and man to God.

81. The spirit descended to Christ so the Spirit could become accustomed to live in human beings (3.17.1). Now the Spirit renews man in soul and body. In Christ God and man become accustomed to each other (3.20.2).

The metaphor of light: Those who see light are in the light and participate in it. Similarly those who see God are in God and participate in his glory. The splendour of God gives life and those who see God participate in life (4.20.6) cf John 1:4.

81-82. God makes himself manifest in man gradually so man can become accustomed (4.38.1, 2; 5.3.3; 5.8.1; 5.32.1; 5.35.1).

84. “the invisible reality which was seen in the son was the father, and the visible reality in which the father was seen was the son” (4.6.6)

85. God’s glory is man made alive and man is alive when he sees God (4.20.7)

While Adam is in one sense perfect, the possibility of further perfection is set before him.

86. Irenaeus’ sense of human evolution makes his theology more credible in a scientific age.

90. Wisdom is identified with the Spirit (not Christ), who shares the fullness of the Godhead (5.12.2) and is the pledge of incorruption (5.8.1)

“he himself in himself, according to that which is beyond our speech and thought, predestined and made all things; by his untiring word he made all things that have been made” (2.2.4).

The Father/Intellect is the source of the Son/Word (2.28.4-6)

91. The trinity are united in salvation (5.18.2) and the progress of the believer who ascends from spirit to son to father (5.36.8) cf (4.20.5-6, 5.36.2, Dem 7).

93. At the resurrection, completed man will be made like God’s son: “And therefore, throughout all time, man who was in the beginning moulded by the hands of God [ie the son and spirit] is made in the image and likeness of God” (5.6.1).
95. Christ “fought for the fathers and redeemed their disobedience by his obedience” and “bound the strong man, set free the weak and poured out salvation on the work of his hands, destroying sin. For the lord is patient and merciful and loves the human race.” (3.18.6).

96. Recapitulation: 1) corrects mankind, 2) perfects mankind, 3) Inaugurates a new humanity, 4) consummates a new humanity.

Recapitulation dominates 2nd century theology: Justin, Irenaeus, Tertullian. It is also used and modified by Clement of Alexandria.

96-97. Actually, at least 11 ideas are present in Recapitulation: unification, repetition, redemption, perfection, inauguration, consummation, totality, the triumph of Christ the Victor, ontology, epistemology and ethics (ie being, truth and goodness respectively).

99. Only the incarnate Word in the divine/human being can recapitulate humanity (3.18.1; 4.33.4).

The union is both physical and moral. The physical redemption is kept in mind by Athanasius and Gregory of Nyssa. But others [protestants?] discarded physical part in favour of pure moral redemption.

Flesh is united under Christ and finds incorruptibility in him (3.19.7).

100. Correction:

Disobedience -> Obedience, Slavery -> Liberation, Corruption -> Incorruption, Alienation -> Reconciliation.

This is done by God himself who includes humanity within himself and then performs the essential act of correction himself, repeating the wrong action correctly.

All are God’s children by nature and creation, but not all are God’s children by obedience and doctrine. (4.41.2)

100-101. We are reconciled to God through the obedience of Jesus in which we participated (5.16.3), Christ corrected Adam’s disobedience (5.19.1).

101. Christ was victorious over the devil who had captured Adam (5.21.1). To give the Devil a fair chance of victory Christ fasted for 40 days and made the recapitulation real (5.21.2).

The incarnation was physically necessary to save humanity from death and corruption (3.19.1). Man was not by nature incorrupt and needed to be joined to the incorruptible God (3.19.1). God made himself flesh and blood to save in his own person what had perished in Adam (5.14.1).

102. Salvation and incorruptibility are God’s free gifts (5.21.3). His healing work enables the gradual assimilation to his own likeness. (3.20.2)

102-3. Man had been at odds with his own reason and with God’s righteousness. The word who made man overcame this alienation by reforming humanity and destroying its enemy, giving it victory (4.24.1).

103. God joined man to himself by the incarnation (5.1.1).

As Paul shows (Col 1:22) righteous flesh has reconciled the flesh that was being kept under bondage to sin (5.14.2).

104. God justifies both the circumcised and uncircumcised by faith (5.22.1).

The enemy who captured man was justly captured in turn by God (3.23.1).

106. Christ imparts perfection, joining beginning to end, man to God (4.20.4). He was man that he might be tempted and Word that he might be glorified (3.19.3).

There are 72 generations from Christ to Adam (3.22.3)

As high priest Christ was “propitiating God for men, cleansing lepers, healing the sick, and himself suffering death, that exiled man might go forth from condemnation and might return without fear to his own inheritance” (4.8.2).

107. When the word united with the substance of man, man was made living and perfect and able to receive the Father’s perfection (5.1.3).

The blood and water which flowed at the cross proves he is flesh and thus proves our salvation (3.22.2). The only way to incorruption was through union with the flesh of the Word (3.19.1). The strangeness of this union was overcome in the incarnate Word who accustomed the parties to each other (3.20.2).

108. Man can pass into God because God has first passed into man (4.33.4). This salvation (achieved in Christ’s incarnation) is unified and universal (4.6.7). Salvation is a process to perfection, as God brings babies to give perfect praise (4.11.3). Man could not be made perfect from the beginning because the creation is lesser than the creator (4.38.1). Man grows to perfection (4.38.3) is destined to partake of the glory of God and to become the perfect work of God (4.39.2).

109. To look at God once brought death, but in the future man will see God (4.20.9-11).

111. Everything bears witness to Christ’s true divinity and true humanity (4.6.7)

112. Different aspects of Christ’s divine-human natures were more obvious at various times and events (3.19.3). The virgin birth is a sign of our regeneration and salvation by faith (3.16.2; 3.21.5). The beauty and strength of Christ dying on the cross breaks the incompatibility of humiliation and glory (3.19.2)

113. In the incarnate Word the ungraspable, incomprehensible, invisible God became graspable, comprehensible and visible (4.20.5). Faith is the way to participation in God [?] (4.13.1). The Word and Spirit are joined to the human substance in the incarnation (5.1.3). Christ was born in order to unite man to God through himself (3.4.2). Our humanity participates in incorruption because of the union of God and man (3.18.7).

115. Irenaeus’ view of recapitulation comes from Eph 1:10, Rom 5:12-21, 1 Cor 15:45-48.

There was already a saviour before creation, so creation was needed to make someone for Him to save, otherwise his existence would be pointless. [?!] (3.22.3)

The final covenant in Christ renewed humanity and raised it to the heavens (3.11.8)
116. Christ has solidarity with all as he passed through all ages (2.22.4).

117. Newness is shown by new spirit, new order, and new worship of one God (3.10.2).

118. Mary is, in a sense, the source of our regeneration, for through her, Christ came (4.33.4, 11).

There are many who do not receive union with God and remain in the old Adam [?] (5.1.3).

119. “by his passion [ie incarnation?] the lord has destroyed death, nullified error, destroyed corruption, overcome ignorance; he has manifested life, displayed the truth and given incorruption” (2.20.3).

120. The apostles preached that Christ destroyed death and brought physical life so that he might remove our enmity against God. [?] (dem 86)

The submissive love of the Word on the cross is the means of our salvation [?] (3.16.9)

121. Son and Father work together to give life and salvation (4.20.6).

124. The Spirit passes on Christ to the Church (3.24.1) so the whole Church grows to the image of the Son (4.37.7) and follows Christ through passion, death, and resurrection (3.19.3). The identities are not merged (4.20.12) yet humanity rises to the Father (5.36.1)

129. There are no grounds in Irenaeus for attributing priority to Rome. Rome he says like all other apostolic churches in the world knows the truth because it got it from the Apostles.

130. “The subjection of all churches to Rome would be unthinkable for Irenaeus.” The heretics deny either the divinity or humanity of Jesus – the very things that save us (4.33.4).

131. The Kingdom of Heaven belongs to the violent, who snatch it when the opportunity is presented (4.37.7).

134. God has good things for those who desire his fellowship and eternal life for the devil and his rebels (4.40.1).

135. God will be glorified in humanity, shaping it to resemble his son (5.6.1) and then man will see god face to face (5.7.2). At the final judgement Christ will be shown as just and good, and good to both just and unjust alike. Men have the power of free choice. [?] (5.27.1)
136. The final separation of light from darkness will be an act of both God and man [?] (5.27.2-5.28.1). Those who have rejected the light have chosen judgement for themselves.

137. Irenaeus conceives of who resurrections – that of the just into the kingdom of the Son and later that of everyone else when the son returns the kingdom to the Father.

137-8. Those who deliberately depart God deprive themselves of all good by this act. [?] (5.27.2 cf 5.28.1, 2)

150. Saving knowledge brings perfection [?] (3.12.5)

154. Irenaeus claims to love heretics more than they love themselves, and so hopes they will not remain in their error. (3.25.7)

155. There is no distinction between justice and goodness [?] (3.25.5)

162. Irenaeus’ ‘New Testament’ is not yet a document [ie he’s referring to the covenant with that terminology, not scripture] (4.9.1)

The Bible is perfect because it is from God (2.28.2)

172. Irenaeus’ “theology blends Paul and John in a way which is beyond proof-texts and based on a profound understanding.”

178. Because all scripture comes from God it may be called ‘divine’ (2.35.4)

196. The increasing image and likeness are the transformation and the assimilation of man into God: Man carries and embraces the Son of God (5.16.2). Man must be free to follow God’s gentle persuasion (3.37.1-4).

197. Participation in God’s glory comes through increasing love, devotion and gratitude (3.20.2).

198. The infant Adam rises to maturity (dem 12).

199. Church members gain incorruption from baptism (3.17.2)

The Church has the same form throughout the world due to tradition [?] (5.20.1).

204. For Irenaeus “the vision of God is intimately spiritual, a mystical communion, a participation in the mystery of sonship… [an] inner perception of the son”.

“The Patriarchs saw God in the sense that they participated in him and prefigured future indwelling and union”

The final vision shares in the glory of God, as light can only be seen by those within it. (4.20.5)

205. “The glory of God is a living man and the life of man is the vision of God” (4.20.7) needs to be understood as follows.

206. God made man in his image and likeness (4.20.1). Christ became flesh so that we could behold him. From his flesh we reach immortality (4.20.2). God joins together those who now know him with their beginning in himself [their original image and likeness] (4.20.4). The glory of God thus passes to those who behold him and find life through their vision of him, like the prophets (4.20.5, 6). Thus, overall, in general throughout time and creation, God’s glory is a living man, and man’s life is the vision of God. The life of the Word is joined with the life of Creation (4.20.7).

206-7. Christ saves all throughout history who are good (4.22.1-2).

208. The purpose of the incarnation is that all creation should receive the splendid flesh of Christ and incorruptibility (4.20.2).

211. In Greek Philosophy (Plato to Stoics) “image” meant man’s reason, and likeness to God was the perfection of this reason. Early Christian writers changes this to understand perfection as the gift of the divine spirit and salvation (4.20.6).

212. Image is distinguished from likeness by Irenaeus. Image is the physical and intellectual qualities which cannot be lost spiritually, likeness is spiritual and can be lost or gained spiritually. (cf 5.6.1; 3.18.1; 5.10.1-1)

Though sometimes Irenaeus does not distinguish image and likeness and uses them interchangeably.

213. Christ is true God and true man.

213-4 Man lost something, the “image-likeness” or “likeness” in the fall and regained it in Christ (3.18.1; 3.22.1; 5.16.2).

214 The likeness comes as the Spirit makes man immortal and incorruptible (5.6.1; 5.7.2; 5.8.1)

By sinning Adam became a slave to the devil, sin and death. The children of slaves are slaves (3.23.2). From Adam we inherit immortality (5.1.3) and (4.33.4) and his captivity (3.23.1).

219. the mark of man is growth, like a child in the womb, or wheat on a stalk (2.28.1).

226. God’s whole plan of salvation points to the changing of the physical flesh into something incorruptible (5.2.1-2).
227. The flesh by itself could not inherit the kingdom, but by being joined together with soul and spirit in Jesus it can. (5.9.2)
230. We can become immortal by our vision of God and our participation in Him (4.20.6). Man beings as a child (4.38.1-2) and in weakness falls prey to temptation, but eventually grows to maturity through grace (4.37.7).

231. He begins as man and ends as God.

Man must constantly receive immortality and life by participation in God who grants it as a continuous act of creation (5.3).

232. “Irenaeus insists upon the self-determining choice of every human person. All are free to choose or to reject. The same insistence is found earlier in Justin and Theophilus.” (4.12-16; 4.37-39)

232-3. God granted man “the ancient law of liberty”. From the beginning man had power of choice. Man is able to follow God’s good council without compulsion. Those who choose to obey find righteousness, those who reject will be justly judged. If men were good or evil by nature there would be no honour in right action. Paul presupposes free will when he calls his readers away from evil and their former darkness. Man is free to act and to believe (4.37-40).

233. Man is like wheat and chaff in judgement, but unlike wheat and chaff rational man is self-determining and for this reason will be judged for his actions (4.4.3).

234. Man was not made perfect initially because, being recently created, he could not have received such perfection (4.38).

Man’s ability to choose both good and evil make him twofold, whereas God is simple (4.39).

Those who remove themselves from God’s light go into darkness. They are themselves the cause of their eternal dwelling in darkness (4.40.1-3).
239. It is possible for a lost soul to return to truth (3.2.3).

245. “Recapitulation” is used to describe the perfection of all being in Christ (Eph 1:10) and the summary of the Law in the love commandment (Rom 13:9-10).

243-4. “to follow the saviour is to participate in salvation and to follow the light is to embrace the light.” (4.14.1)

244. Satan sets himself up as God in revolt against God (5.21.3).

261. The word descends and man ascends (5.36.3).

