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What do The Historical-Critics Have to Say
Both the preterist and the futurist see Antiochus IV Epipiphaes as the little horn of Daniel 7, 8 and 9.  But historicists see him as only occupying  a minimal role in these prophesies.  The first Christian commentator to identify the little horm with AntiochusIV Epiphanes, Hippolytus, studento fo Irenaeus and later become bishop in Rome in the third century A.D.  Preterists say that Antiocus IV Epiphanes dominate the prophesies.  Futurist say that up it first represents Antiocus IV Epiphanes, but later the points to a personal anti-christ that will appear in the last days.  Historicist say that he occupy a position of minor importance, that he is but only a part of one of the four horns.


Jewish Interpreters
Earliest Jewish sources that interprets the little horn as Antiocus IV Epiphanes is the Septuagint (LXX) which diverges from the Mesoretic Text (M.T).  This shows the M.T. to be a superior witness to the original form of the prophesy.  Diverggent explained by the traslation to make it fit an Antiocus fulfilment. "This implies that (for them) the Antiocus view is not sufficiently clear from the orignal text without such added assistance.


I and II Maccabees

Sibylline Oracles

I Enoch

Qumran
Material on Daniel 9 and 11 used to apply to the future.


Josephus
Took a historicists view to chapter 7 and 9, but a took a preterists view in chapter 8.

Maxwell is of the idea that I and II Maccabees quote phrases from Daniel 8 and 9.

The History of Antiochus IV Epiphanes
In Daniel 7 we have the goat which is a symbol of Greece.  And the horn that broke "when he was strong and great", a symbol of Alexander the great.  The Greek Empire was divided among Alexander's four generals after much strife.  Lysimachus took the north, Ptolemy took the south, Cassander had Macedonia and Seleucus took the east.

Antiocus IV Epiphanes was the eight ruler of the Seleucid line of kings and reigned during the period of 175 - 164 B.C.  He should be found between the juncture between the Seleucid and Roman rulers.  He persecuted the conserva​tive Jews and suspended the temple service between 168 - 165 B.C.  The Seleucid danysty ran from 312/211 - 65 B.C.  It was a Hellen​istic kingdom known as Syria.

At the beginning of his reign, Antiocus IV Epiphanes expelled the godly high priest Onias III from office and replace him with his younger brother Jason.  But a Jew by the name of Menelaus, who was also from the high priest family, bribed  Antiocus IV for the position of high priest.  While  Antiocus was campeigning in Egipt, Jason sieged Jerusalem because of Menelaus.  In dealing with Jason on his return, Antiocus brough the temple to pillage.  Menelaus was reinstated as high priest.  In 168 B.C.,  Antiocus again seized the temple and converted the temple sanctury into a temple for Zeus. (Commentary, p 100).

Antiocus III was called "the Great" because he restored the orignal Seleucid Dominions.  But at the battle of Magnesia, 189 B.C. all of Asia Minor was controlled by the Romans, who arouse from the west. Antiocus IV Epiphanes, son of Antiocus III, being in his youth was taken hostage so that Antiochus III can honour the treaty.  At his father's death the Romans allowed  Antiocus IV Epiphanes to take his fathers throne.  He wanted to become famous from his fathers exploits.  He himself assumed the title of Epiphanes meaning "God Menifests".
  Wanted to spread the Hellenistic culture by givinging money to various cities to build Greek temples and Greek gymnasiums.
   

Antiocus IV Epiphanes was sarcastically called by his contemporaries as "Epimanes" - the mad man.  He had a short lived truimph in the (south) Egipt and defeated by the Roman ambassedor, Popilius Laenas.   Antiocus IV Epiphanes was asked to leave.  Popilius Laenas drew a circle around him and demanded an answer from him befor he left the circle.

Why is  Antiocus IV Epiphanes Not the Little Horn of Daniel
THis little horn did arouse from the four winds and not from a privious horn as many critics has once thought.  (Gerhald Hasel, Symposium on Daniel, p 379).

Why Antiocus IV Epiphanes Does Not Fit The Little Horn
Horns represetns kingdoms and he was an individual iking - a part of one of the four horns.

Roman historian Livg, Greek historian Plybius and the writers of I and II Maccebees potray  Antiocus IV Epiphanes as a "born loser, a really tragic little man".

He did not "prosper" nor was he "exceeding great" (verse 9).  

Arguments Against Antiochus IV Epiphanes as the "Little Horn"
1.The natur of the little horn is that of the reflection of a a kingdom and not a single king.

2.The four preceeding horns of verse 22 are identifed as kingdoms i.e. kingdoms would be succed by a kingdom.

3.Daniel 2's interpretation of kingdoms is understood to be "four kings" of Daniel 7:17 bieng dingdoms.

4."Gadal"or "great" occurs once for Persian and Greece, but three time for the little horn showing the superior greatness over its predecessors, reveal tht it does not refer to Antiocus IV Epiphanes because he wasn't greater thatn greece or Persia. (Shea)

5.Laena, a Roman drew a circle around him and demanded a decision before he stepped out og it - this happened after the "mad man" - Epimanes was defeated in the Suth (Egipt).

6He reigned from 175 - 164 B.C. and did not appear at the "latter end"  of the Seleucid kingdom (Daniel 8:23), but in the middle of the line of Seleudcid kings.  He was indeed an individual king - part of the four horns

In the "glorius land" (Palestine), where Antiocus IV Epiphanes first seemed successful, all his ambitions came to nothing.  In the east (Mesopotamia), he died  in 164 B.C.  Attempts to fit his desecration of the Jewish temple into the 2300 days hve failed.

I Maccebees 1: 54 applies the phrase desecrating secrlements to what Antiocus IV Epiphanes did to the alter in the Jewish Temple. (erected and idol and offered a pig, 168 B.C.)

Activities of the Little Horn.
The horn "waxed exceedign great, toward the south, and toward the east and toward the glorious land (Daniel 8:  )

1.To the South.  When Antiocus conquered most of the delta in Egypt in 169 B.C. he was halted and ordered to return.

2.To the East.  Antiocuhs II acquired them but lost them.  Antiocus IV Epiphanes treid to regain them but died in a cappaign in 164 B.C.

3.Toward the glorious land.  Palestine was already his, he did not need to conquer it.  He only abused his control over Palestine.

4.He hardly grw great as stated in Daniel 8: 9.

5.He also did not uproot three kingdoms of Daniel 7 and 8, - Herulites Bandals, Ostrogots.

The Anti Temple activities.

1He took away the daily sacrifice but the destruction of the sanctuary was not by him.

2.The temple was destroyed by the Romans in 70 A.D. under Titus.

3.Daniel 8: 11 states that the temple would be destroyed by the little horn himself.

The Little horn is Rome.
1.The parallel of the little horn in chapter 8 with chapter 7 where beast grew out of it.  In Daniel 2 and 7, Rome follows Greece.  I.e. Greece is followed by Rome in Daniel 8 also.

2.Rome arose in the west, out of one of four horns

3.Pagan and Christian Rome constituted a continuum.

4.Romen Empire - tool control of Middle East and latter end 8: 23, unlike Epimanes.

5.Romena Empire grew exceeding great towards the south (Egypt), east and to the glorious land.

6.Pagan Rome magnified itself against the Prince of Host verse 11 - Pontius Pilate crucified Jesus.

7.Pagn and Christian Rome Destroyed mihty men and people of saints - perscution of Church.

8.Pagan and Papal took away the contuinual burnt offering and overthrew the place of sanctuary verse 11 - the bunt down temples but only walls were left over.

Introduction
It is basic that a person should keep on remembering that Daniel 9 explains Daniel 8 as well as the fact Daniel 8 and 9 form a unit.  Daniel recognized when Gabriel appeared, that he was the same person which he had seen in the first vision and Gabriel's opening sentence was "Daniel, I have now come out to give you wisdom and understanding.

Certain questions and puzzling factors about chapter 9 cannot be understood, unless it is seen in the light of chapter 8 and conversely.  Concerning the prophecies especially the calculation of time, Daniel was much perplexed.  The angel's words "I have now come out to give you wisdom and understanding" logically explains an obvious but between chapters 8 and 9.

The connection between Daniel 8 and 9 is explained in this paper with information gained from diverse sources and its authors who had done careful research in regard to finding key words, syntax, common themes and phrases etc.  This makes it indeed a profound and worthwhile study especially since the calculation of time is of great concern.

Facts Confirmed By Figures
Are the 70 weeks of Daniel a part of the 2300 days of Daniel 8?  The following facts will explain the connection between Daniel 8 and 9:

1.
The same person who was seen by Daniel at the beginning, appears the second time to give him understanding, and refers back to the vision, which can be none other than that of chapter 8.

2.
The angel Gabriel explains the very point which he omitted, namely, time.

3.
Daniel informs us that seventy weeks are cut off and no period exist from which they can be taken accept the 2300 days.  Hence it follows that the seventy weeks are the first 490 days of the 2300, and the two periods commence together.  Says the learned Dr. Hales, in commenting upon the seventy weeks, "This chronological prophecy was evidently designed to explain the foregoing vision, especially in its chronological  part of the 2300 days."
  

The Prophetic Chain Linked Between The Seventy Weeks and the 2300 Days
In the vision of chapter 8, four things were presented to the prophet namely, the ram, the he goat, the little horn, and the period of 2300 days.  Daniel was troubled by the fact that the angel had omitted the mention of the most important point and that was, time.  Were they literal days or were they symbolic like the other items in Daniel 8: 13 - 14 and like the days in Ezekiel 4: 6?  If they did refer to 2300 years, was God saying that the "tamid" service of the Jerusalem temple would not be restored for 2300 years?
  It is very imperative that Gabriel should explain the time factor, for he had received his commission, "make this man to understand the vision; and he must fulfil it.  Hence Gabriel says in chapter 9:22, I am now come forth to give the skill and understanding ... Understand the matter and consider the vision."

Gabriel's explanation commences upon the very point which he omitted in chapter 8, which is namely, time.  Seventy weeks are determined upon thy people and upon thy holy city, said the angel in verses 25 - 27 of chapter 9.  It is a fact that Hebraists all admit that the word "determined" signifies "cut off".

"If the connection between the seventy weeks of Daniel 9 and the 2300 days of Daniel 8 does not exist, the whole system is shaken to its foundation; if it does exist as we suppose, the system must stand."

Four Time Relationships  (Daniel 8 and 9)

These relationships indicate that the 70 weeks and the 2300 days were intended to be understood as linked together.  I would also like to make mention that while Daniel 9 sees the Messiah making atonement for sin and bringing in everlasting righteousness, Daniel 8 views the Messiah as the "Prince of the Host" who carries out the priestly service in the heavenly sanctuary.


Technical Prophetic Terminology
With Gabriel's appearance to Daniel in chapter 9 verse 23, he instructed Daniel to "consider the word" which I bring to you now and "understand the vision" which you saw previously.  In a very specific way Gabriel referred Daniel back to the vision of chapter 8.  The word translated "vision" here is mar'eh, a term which specifically refer to the " appearance" of personal beings.  Here follows and explanation of the contrasting terms:


(a)
Mar'eh and Hazon
As stated earlier the term "Mar'eh" appears to refer more specifically to the appearance of personal beings in vision, as was the case with God, whereas the word "hazon" refers back to the prophet's earlier view of the beasts and their activities.  Here in chapters 8 and 9 the distribution and their function is somewhat more complex.  

"The word 'hazon', or 'vision', occurs in two main contexts in these two chapters, both of which satisfactorily fit the definition derived for this word"


(b)
Examples of Certain Texts
A distinction is maintained in 8: 26 in which Gabriel assured Daniel that the "mar'eh" of the evenings and mornings which has been told is true.  But Daniel was given instruction to "seal up the vision (hazon)."  When we come to 9: 23, we discover that Gabriel did not refer Daniel back the symbolic vision of chapter 8 in general by using "hazon".  Instead, the angel refers him back specifically to the "mar'eh" of the two angelic beings in verses 13 - 14 and their discussion of the time period of 2300 days".


Time Element Distribution
The link between the two prophetic periods supports our discussion under prophetic terminology.  In Daniel's prophecies the customary location for time elements is towards the end of their visions or interpretations.  Since the prophecy of chapter 9 begins with a time period, it makes the chapter unique.  The effect is that in terms of literary structure there is the placing side by side the 70 weeks which is the beginning of the Daniel 9 prophecy, up against the 2300 days which is the end portion of the Daniel 8 vision.


Persian Period Commencement
The 70 weeks had its commencement in the Persian period.  A persian king gave the decree to rebuild Jerusalem (Daniel 9: 24 - 25).  "The time period of chapter 8 started in the Persian period in general, while the time period of chapter 9 began in that same Persian period at  specific point."
  With these relationships the date of Daniel 9 can be seen readily as supplying the specificity by the move general datum of Daniel 8.


The Verb "Cut Off"
The verb in his first statement about the 70 weeks used by Gabriel is a passive (Niphal) form of the root hatak ("seventy weeks are determined upon thy people".  The meaning of this root is either "to cut off" or "to determine," or "decree".  The meaning of this word has been disputed, because in chapter 9 of Daniel is the only passage in the O.T. where the word occurs.  The meaning of the terms "determine" and "decree" has been derived from Mishnaic Hebrew that dates a millennium later than Daniel's time.  The term, even in Mishnaic writings was more commonly used with the meaning of "cut off".  The apparent meaning o the verb determined in Daniel 9: 24 emphasizes the idea that the 70 weeks were understood to be cut off from the 2300 days mentioned in Daniel 8.


Three Witness to the Interpretation of "Determined" as "Cut Off"
First Witness:  The Chaldeo Rabbinic Dictionary of Stocius defined the word "nechtak" as follows: "scidit, abscidit, conscidit, iricidit, excidit - to cut, to cut away, to cut in pieces, to cut off."

Second Witness:  "Seventy weeks are determined," literally "cut off."  Hebraists all admit that the word determined in our English version, dies signify "cut off."  Bot one has disputed it.

Third Witness:  Gesenuis, the standard Hebrew lexicographer, thus defines this word in his Hebrew lexicon: "Nechtak: Properly, to cut off; tropically to divide, and so to determine' to decree.

As a matter of interest I wold like to add that while the Revised Standard Version has the word "decreed," the King James Version "determined," the New English Bible has "marked out."

The Initial Subject of Daniel 9 Relates The Two Chapters
The seventy weeks were cut of, or determined, upon God's people.  The unusual feature of the word for weeks used in this instance is that it i written with a masculine plural ending.  This is not the case everywhere else in the Old Testament outside Daniel, where the word for week was treated as a feminine noun.  In this instance the classic case is "hag shabu ot" (the feast of weeks.)

In the latter passage the occurrence of the word "week" is of some interest, because the word for "days was written following it.  Since"weeks is in the absolute and not the construct state, the word for days must be in apposition to the word for weeks.  The reference made to "week of days" is actually a Hebrew idiom for "full weeks."  The word for day does not govern by either the gender or the number of the word with which it is in apposition.

There is one possibility for an unexpressed but at the same time understood appositional element to explain these masculine weeks, and that is the compound time unit of  ereb - boqer (evening - morning) from the reference to 2300 of them in the preceding prophecy.  It is understood that the plural of  ereb, or evening dies not occur n the Old Testament, ut the plural of boqer dies, and it is masculine.  

"One possibility why this unusual masculine form of the word for week was used in Daniel in contrast to its gender in the rest of the Old Testament is that it was used to designate an unexpressed but understood relationship to the evening - mornings of the preceding prophecy.  Although this explanation remains hypothetical at the present time such a connection would, if correct, naturally tie the 70 weeks directly to the 2300 days."

Common Themes Treated By Daniel 8 and 9
Certain common themes are shared in these two chapters.  Three elements are involved in these common themes, namely, the Prince, the sanctuary and its sacrifices.  In the first case Daniel 8:11 and 25 state that the enemy was to stand up against the sar (Prince) or princes.  Daniel 9:25 - 26 states that the nagid (Messiah Prince) was to be cut off.  In Daniel 8: 11 we find that the place of the sanctuary was to be cast down, whereas in Daniel 9: 26 the enemy was to destroy the sanctuary.  In the third case the tamid (daily) was to be taken away by the enemy in Daniel 8: 12 while we discover that in Daniel 9: 26 the zebah (sacrifice) and minhah (offering) were to cease.  Along these lines then, the prophecies of these two chapters are related.

Different Scholars Give Recognition
There have been different scholars who have recognized a link between chapters 8 and 9 because of the usage of terms.  As mentioned earlier in the assignment that certain term like mar eh and hazon gives a strong impetus to the explanation of the link between chapters 8 and 9.  Scholars like Ploger on page 134 argues that Daniel chapters 9: 23 is formulated by depending on chapter 8: 16.  Similarly Ginsberg on page 33 states:  Consequently 9: 21 presupposes chapter 8.  Lacocue on page 190 argues that chapter 9 presupposes at least verses 15 - 16 of chapter 8 which is a weighty argument in favour of a single author for these two chapters.

Conceptual Link
Daniel 9 reaches its climax in the anointing of the sanctuary (qodes qodasim, verse 24), and Daniel 8 in the cleansing of the sanctuary (qodes)

If the first auditory revelation (8: 13 - 4) points to the end of the long time period of 2300 evenings - mornings it would seem that the second auditory revelation of the 70 weeks in 9: 24 - 27 would give its starting point."

On the basis of such information could the termination point be determined.  Daniel was left without understanding (mebin, verse 27) with regard to the omission of this datum in chapter 8.  The end point of the 2300 year-day prophecy falls in the year 1844.  The centre of attention is contained in chapter 8 and is pivotal to the whole book of Daniel.

The Unusual Expression "In Swift Flight"
Further evidence of the connection between chapters 8 and 9 exist in an unusual expression found at the doorway of the message of Gabriel.  In chapter 0: 21 we read:  "The man Gabriel, whom I had seen in the vision at the first, came to me in swift flight."  The phrase "in swift flight," has aroused the interest and curiosity of many commentators.
  It has been declared by C.F. Keil that the existing translation is without any foundation in the words, and was probably derived by the old translators form a confounding of (ya eph) with ( uph).  The former means only "wearied" or "to become tired", "but nowhere to run"

He continues further to say that according to this interpretation hich the words alone admit of, the expression is applicable to the condition of Daniel in chapter 8 with which the world perfectly agree.  It dies not apply to the angel as a wearied unearthly being.  In chapter 8: 17, 27, we see the condition of Daniel and how in chapter 9 : 21 the angel came not only to strengthen him, but also to give him understanding of the vision of Daniel 8.  The connection between chapters 8 and 9 is therefore undeniable.

Application of Time Prophecies of Daniel 8 and 9
The school of interpretation who take the little horn to represent Antiocus Epiphanes, has overlooked one significant word in the question of the fist holy one in Daniel 8: 13.  The question was, "How long shall be the vision (hazon) concerning the "tamid"?"  This significant word "vision" commonly overlooked.  To what dies the word apply?  Should a person say that it applies solely to the actions of the little horn described in verse 9 - 12, then we are left with two preceding visions in chapter 8.  The one vision being the ram and the he-goat, and the other taken up with the action of the little horn.

By virtue of the use of the word vision in Daniel 8: 13, the beginning of the 2300 days should historically be dated during the period of the Persian ram.  "It should be noted that the 70 weeks of the prophecy in Daniel 9: 24 - 28 clearly begins during the same Persian period, at the time when the decree for the restoration and rebuilding of Jerusalem was to go forth.
  It should further be noted that since the prophetic time periods of Daniel 8 and 9 were to commence during the same Persian period of history, it seems reasonable by considering the connections between these two prophecies, to take the exact chronological point of commencement of Daniel 9 and to employ it as a starting point for the time period referred to in chapter 8.

Relationship With Regard to the Length of the Prophecies
Chapter 9 does not extend as far timewise as chapter 8.  When Gabriel gave the prophesy of chapter 0 to Daniel, he focused the attention of the prophet upon "your people and your holy city," which is the Jews in Judah and the city of Jerusalem.  The prophecy ends with the city in ruins and the Messiah rejected by the Jews.

Chapter 8. on the other hand, extends well beyond that point.  

"The vision of this chapter takes the course of prophetic history well into the second phase of the work of Rome, the more distinctly religious phase worked out in the history of the medieval church.

The emphasis from chapter 9 to chapter 8 has shifted form the attack upon the earthly temple to an attack upon the heavenly temple.  In the heavenly temple the ministry conducted is that which was inaugurated there according to chapter 9 ("to anoint a most holy place").  As a result of that service the particular ministry which began the now meets its counterfeit in the work of the little horm in chapter 8.

The link between these two prophecies manifest a chronological relationship.  Chapter 9 is the short range prophesy.  It takes salvation history only to the point where the heavenly ministry begins.  Chapter 9 carries the reader forward into the history of the fate of that heavenly ministry.  There is a shift in these two prophecies from the earthly temple to the heavenly temple.

Conclusion
The greater emphasis between Daniel 8 and 9 is on the time prophecies.  In this assignment they have been explained in regard to their relationship directly, namely, 1) in terms of the loci in the literary structure of Daniel, 2) from the historical period in which they both start, 3) by way of the prophetic terminology which connects them, and 4) through the meaning of the opening verb of the second prophecy.  From these lines of evidence a person can at least safely conclude that Daniel 8 is linked to Daniel chapter 9 especially with reference to the time prophecy.
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