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[A] VERSES THAT INDIRECTLY MAKE REFERENCE TO HAJJ

1) Qur’an, 17:72. In a tradition from the 6th Imam al-Sadiq [a], “whosoever is blind in this world…” refers to “whosoever is too preoccupied and delays hajj till he dies…”

2) Qur’an, 20:124. In a tradition from the 6th Imam al-Sadiq [a], “We will raise him blind…” means “one who delays hajj until he dies, We will raise him blind from the road to jannat…”

3) Qur’an, 51:50. In a tradition, the words in the verse “therefore fly to Allah…” means “therefore go for hajj…”.

4) Qur’an, 63:10. In a tradition from the 7th Imam al-Kadhim [a], “…respite me …that I may be of the doers of good deeds…” means “respite me… that I may perform the hajj..”

[B] VERSES THAT MAKE DIRECT REFERENCE TO HAJJ

Chapter 2 Verses 125 - 129

1. Verse 125.

1.1. “mathabah” is a place where one returns, a rendezvous.

1.2. Safe sanctuary. See also 3:96-97. Birds, animals cannot be hunted. Criminal cannot be arrested by should not be helped either.

1.3. The prayers at the place of Ibrahim (Maqam Ibrahim). For a narration of how Maqam Ibrahim got its name and how the stone got his footprints, see Tafsir al-Mizan, English Trans. By Sayyid Akhtar Rizvi (WOFIS Publication), vol. 2, p. 104.

2. Verse 126.

2.1. When Allah quotes s.o.’s prayer, it means He has accepted it – unless He hints at the prayer’s rejection like the prayer of Nuh for his drowning son or the prayer of Ibrahim for his guardian Azar. The reason for believing this is that if Allah was to quote a prayer and then not accept it, it would ridiculing the prophet or the supplicant and He is far above doing that.

3. Verse 127.

3.1. “qawaid” is the foundation or that part of a building that rests on the ground.

3.2. Note that He does not mention “he said”, “they said”, etc. The quotation starts immediately. This is a beauty of the Qur’an’s sophisticated narration style. It forces into our imagination a picture of Ibrahim [a] and his son building the Ka’aba as they humbly supplicate.

3.3. Note also that Ibrahim and Ismail do not mention the object they are offering Allah to accept i.e. the Ka’aba. This shows their humility and humbleness and that they thought it was too insignificant and not worthy of His Name – just like we wouldn’t announce our gift to someone if we thought it was unworthy of the one we’re giving to.

4. Verse 128.

4.1. This submission is a higher level of Islam. Ibrahim was already a muslim at the time of praying this. In 2:131, he is commanded to be a Muslim after having been one. So this is an even higher grade when one not only follows the rules of Islam but submits totally and has no wish except the wish of Allah.

5. Verse 129.

5.1. The Holy Prophet [s] used to say, “I am the prayer of Ibrahim.”

5.2. Compare the prayer of Ibrahim [a] to the verse 62:2. Note the reversal between the purification and the teaching of the Book. Allah liked the prayer of Ibrahim but He reversed the order because one must be pure first before understanding wisdom.

Chapter 2 Verse 158

This verse mentions the two hillocks of safa and marwa. “Safa” means “smooth rock”. Marwa means “hard rock. For a narration of how zamzam came into existence and the significance of these two hillocks, see Tafsir al-Mizan, English Trans. By Sayyid Akhtar Rizvi (WOFIS Publication), vol. 2, p. 105-7.

The “tatawafa” is this verse doesn’t mean circumambulation. Rather it means a round trip. It refers to say’ or to traverse the distance between them. The Holy Prophet [s] has said “there is no harwala for women” i.e. the running between the two points in the middle.

The say’ is not optional. The words “there is no harm..” is simply the Qur’an’s style. Other examples are: “Jihad is better for you” (61:11), “fasting is better for you” (2:184), “there is no blame on you if you shorten your prayer” (4:101).

There used to be an idol on mount Safa called “asaaf” and another one on mount Marwa called “Naailah”. People thought the say’ was a polytheist practice that Islam adopted. That is why the verse says “there is no harm…”.

Note the word “sha’airallah”. More of this will be discussed in 22:36.

Chapter 2 Verse 189

Some people have translated the phrase “do not enter houses from their back” as “do not beat about the bush”. This conceals the history behind the verse.

The Arabs had a custom during hajj to begin it by leaving their homes from the rear.

This verse can also be interpreted symbolically. Imam al-Baqir [a] says it means “approach every affair in its proper way”. Allama Tabatabai in Tafsir al-Mizan gives examples of this. “Fast in Ramadhan, perform hajj in Dhul Hijjah, etc”, he says.

Imam al-Sadiq [a] says “the Imams are the doors. If it were not for them, Allah would not have been known to His creatures” i.e. learn religion from the Imams.

This verse is a good example of how it can mean something literally for people of the past but still have a useful and practical meaning for people of all times and age.

Chapter 2 Verses 196 - 203

1. Verse 196.

1.1. Hajj al-Tamatu’ was introduced in the last days of the Holy Prophet [s].

1.2. “If you are prevented” would refer to obstacles such as illness, enemies, etc.

1.3. the “hady” is the animal for sacrifice.

1.4. Note the “enjoys umra”. How does one enjoy because of the umra? This is in reference to the restrictions being lifted due to the completion of umra until such time as when one dons the ihram for hajj.

1.5. Note that this break is given to non-residents only. The definition is those who don’t have a family in Makkah.

1.6. Note the phrase “sickness or an affliction in the head”. Since sickness has already been mentioned separately, the “affliction to the head” would be a reference to other things such as lice. And if one has to shave one’s head then the redemption, according to hadith can be done in three ways: fasting for 3 days, feeding 6 poor people or sacrificing a goat.

1.7. The severity of the words “and fear Allah…” shows that there was a chance of resisting the order for tamatu’ and that is precisely what happened. The Arabs were opposed to tamatu’ because it was against their age-old tradition. Allah wants to warn them not to disobey.

2. Verse 197.

2.1. The words “10 days perfect” means that the 7 days perfect the 3 days but not complete them i.e. they are separate but both required. The 3 days must be before the 10th of Dhil Hijjah or else after the 13th. And thereafter the 7 days, as mentioned are when the pilgrim returns home.

2.2. The “well-known months” refer to Shawwal, Dhil Qada and Dhil Hijjah. Just like when we say “we arrived on Friday” it doesn’t have to be the whole of Friday from 12 a.m. plus 24 hours, similarly, here it doesn’t mean that hajj has to be 3 months continuously.

2.3. The word “hajj” is repeated 3 times here because using a pronoun would in fact require more words to explain its message and would therefore make it longer instead of shorter (which is the purpose of using pronouns).

2.4. The “rafatha” refers to sexual intercourse. “fusuuq” refers to lying and boasting, and “jidaal” refers to swearing and taking oaths in the Name of Allah.

3. Verse 198.

3.1. The sacred location is Muzdalifah.

3.2. The “fadl” (grace/bounty) here refers to trade just like it does in 62:10 and this verse therefore proves that it is not wrong to trade or do business during hajj.

4. Verse 199.

4.1. The Quraysh used to go on straight to Muzdalifah because they considered themselves to be above the common people who stayed in Arafat. “where other people file” refers to Arafat i.e. they are being told to go via Arafat like the rest of mankind.

4.2. It appears like it is out of sequence and should have come before verse 198 but this is mentioned later as a footnote or “istidrak” (catching up) perhaps as a reminder and to highlight it’s importance.

5. Verse 200.

5.1. The Quraysh used to gather in Mina for poetry and lectures to boast about their forefathers.

5.2. Note the “ashadu dhikran”. Remembrance can be of quantity or quality. In verse 33:35, “kathir” is used to denote quantity. Here “intense” is used to denote quality perhaps because remembrance of Allah is totally absent. Another verse that shows intensity in remembrance is 3:191. This also suggests that intense remembrance is when soul, mind and body is combined in the remembrance.

6. Verse 201.

6.1. The word “saying” in this verse doesn’t have to mean verbally. It can mean “wanting” or “desire”.

6.2. If seen in continuation of the previous verse, it would mean that those who want the world are not engrossed in the remembrance of Allah.

6.3. Note that the disbeliever does not say “hasana”. To him/her the whole world is sweet and good. Thus, even in wanting the world, the believer is different. Because the believer wants the world conditionally – provided it is good for him/her and does not affect his/her hereafter.

6.4. Another verse that shows the disbelievers obsession with pleasure is 46:20.

7. Verse 202.

7.1. “Quick in reckoning” means even now He is already paying them in this world for what they desire/want.

8. Verse 203.

8.1. The “counted days” are the Days of Brightness (ayam al-tashriq). These are 11th, 12th and 13th of Dhil Hijjah. The proof that it starts after the 10th is that it is mentioned after all other rituals ending on the 10th have been mentioned. The proof that it is 3 days is the words “ whoever hastens off in two days”. It wouldn’t be appropriate to say “hasten in 2 days” if the number of days were less than or equal to two.

8.2. The words “there is no sin” is repeated separately and therefore it means the pilgrim is purified of all sins rather than “there is no sin if he leaves in 2 days or 3”.

8.3. The words “for him who guards” does not refer to guard against evil as it commonly does because this would mean that one who doesn’t guard against evil would not be able to leave in 2 days. Thus here it means “for him who guards against the things forbidden in hajj”.

8.4. The end of the verse “and know that you shall be gathered” has two significances: firstly it tells us that fear of Allah alone cannot keep us from sin. The remembrance of the Day of Judgement is also required to abstain from sin. Secondly, it tells us to remember the Day of Judgement in hajj e.g. the gathering of people in Arafat versus the gathering on the Day of Judgement, etc.

Chapter 3 Verses 96 - 97

1. Verse 96.

1.1. “Baka” is the old name of “Makkah”.

1.2. This verse also proves that the first place of worship for mankind was Makkah. Hence it being called “The Ancient House” (Bayt al-‘Ateeq) in 22:33.

1.3. The verse also lays down the law of it being sanctuary and safe haven for all His creatures. No animal or bird can be hunted and not even a criminal can be arrested until he leaves the sanctuary.

1.4. The 5th Imam al-Baqir [a] used this verse to prove that even other prophets performed hajj. Specifically he mentions Adam, Nuh, Sulayman alongwith men, jinn, birds and the wind, and Musa on a red camel went round the Ka’aba saying “labayk, labayk”. In one tradition, the Imam hints that Shu’ayb asked Musa for “thamaniya hijaj” and not “thamaniya sineen” (Qur’an, 28:27).

2. Verse 97.

2.1. Proves hajj is obligatory

Chapter 22 Verses 25 - 37

1. Verse 25.

1.1. “Kuffar”” are the disbelievers of Makkah who prevented Muslims from performing hajj before the conquest of Makkah.

2. Verses 26-27.

2.1. The words “on foot and on weak camels” means by every means possible. And the words “deep valleys” means from remote places and all corners of the world.

3. Verse 28.

3.1. The “advantages” are the social, political, spiritual, economic advantages when they gather from different nations, colours, tribes, languages, etc

4. Verse 29

4.1. The words “ancient shrine” refers to the Ka’aba because it was the first place of worship for mankind. See commentary for 3:96.

4.2. The days mentioned here are the 10th of Dhil Hijja (yaum al-adha) and the 3 days of tashriq thereafter. See commentary for 2:203.

4.3. The “vows” are the obligations.

4.4. The “tawaf” here is the last tawaf also known as “tawaf al-nisa”. It is the only obligation left to make one’s spouse lawful again after all other restrictions have been removed.

5. Verse 30.

5.1. The words “except what is recited” means except what has been forbidden to you before i.e. the verse in Chapter 5 (Sura al-Maidah) that forbids blood, meat of an animal that dies naturally, etc.

6. Verse 31.

6.1. The parable of the bird in this verse shows how swiftly shaytan grabs a person who commits shirk. The parable of the wind shows how far one is removed from Allah if one commits shirk.

7. Verse 32.

7.1. This verse talks of respecting the symbols of Allah (sha’irallah). Examples are given in 2:158 and 22:36. This shows that it is not what Allah orders physically that He seeks but rather the respect for His command. Compare for example the difference between adultery versus marriage or killing for Islamic punishment versus murder or praying for Allah versus showing off (riya). At face value or physically, nothing different is happening.

8. Verse 33.

8.1. For the word “ancient shrine” see 22:29 and/or 3:96.

9. Verse 36.

9.1. The camel fattened for sacrifice (budn) is also being called a symbol of Allah (sha’airallah). Just like safa and marwa in 2:158. See 22:32

[C] MISCELLANEOUS POINTS

1) The philosophy of hajj is not just to imitate Ibrahim [a] but to become him. For a discussion on this see Tafsir al-Mizan, English Trans. By Sayyid Akhtar Rizvi (WOFIS Publication), vol. 2, p. 120.

2) There are numerous traditions to suggest that one who performs hajj will never die of poverty.

3) Also numerous are the traditions of the reward of gazing at the Ka’aba. For as long as one gazes, his/her reward increases and his/her sins are depleted. (5th Imam al-Baqir [a]).

4) “Arkaan” is the plural of “rukn” which means “rites” and refers to the obligatory and recommended acts of worship such as ihram, niyyat, tawaf in hajj.

5) “Mabeet” means to stay somewhere for the night and in this context means to stay the night at Muzdalifa and thereafter at Meena.

6) “Wuquuf” refers to stopping at Arafat from midday to sunset on the 9th of Dhil Hijjah.

THE END

And all praise is to Allah (wal hamdu lillah).

