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Some years ago in the newsletter, I directed my comments to those who have a kind or valid interest in authentic Egyptian religion, and a reasonable knowledge of it.  This is why the mailing list was trimmed from 300 to 30.  Let’s say I’m in a bar, and a bully with half a reefer in one hand and half a beer bottle in the other asks me to elaborate on the significance of my phrase, “the perverting stresses of yin”.  I should quickly direct his attention to Lillian Too’s book on Feng Shui or Dion Fortune’s Esoteric Philosophy of Love and Marriage.  Once he has left, I can then elaborate my theories about the role of vagina envy in machismo and miso-gyny to my companions.  Egyptian and Chinese attitudes about sex roles are very different, so it would never be safe to assume that terms from one system precisely describe another.  Still, in a contemporary context, we do the best that we can.  The one critical response that I was shown was from Lady Svetlana of Feraferia.  I believed its abrupt tone and confutable content to be contemptuous and unfair.  As a young shaman, I was alarmed.  As an elder, and better able as her peer to manage her negative interest, Rev. Moss wasn’t.

   When the priest, Anebo, received a question about Egyptian belief from his friend, the Greek historian, Porphyry, he did not feel sufficiently advanced in his studies or skills to answer it, by himself.  So, his teacher in the temple, the high priest Abammon, made the response.  Similarly, were a Roman or Carthaginian seeker of spiritual truth to challenge me on points of Southern Hermopolitan belief, it might take some time to consult with more agile bretheren before mak-ing a confidently appropriate reply.  The essence of Abammon’s answer was that truth (distortion-free impression relevant to the self in an actual way) is experi-enced subjectively. Yet, as a group, Egyptian priests have a ritual art-science of calling upon the Renewers to see to their needs in a way that makes pure truth perceptibly real (for those who can learn to observe well).  Carelessly eclectic teachers serve up corrupt conceptions.  When this happens, the cognitive bene-fits* of myth and symbol are certain to be obfuscated by ego, sentiment, and ig-norance.  Semantics is very important to esoteric studies, but receptivity is the key.  When speaking of lunar alchemy, cut and dried language is not going to suffice, so we can’t broadcast our opinions to those who must misunderstand, lest we oblige others to cover our tracks with false interpretations.

*Ken Wilber asserts that there is no cognitive value to myth; nevertheless, Joseph Campbell has gone a good way toward demonstrating that someone who has the key can extract objective benefit from apparently imagination-based concepts.  It is necessary, however, to possess the ability to distinguish a philosophical statement from a political one.  The kinds of myths you use are not always a lot less telling about the universe than they are about you, to an alert listener.  In The Golden Cauldron, Nicky Scully states that, for reasons of safety and order, Thoth is the over- riding principle in her system.  Thus, the Moon God is a neutral, appropriate archetype to denote a society of Egyptian reconstructionists, owing to his role as shaman and Universal Benefactor.

