D. Faithstory implications



1. Symbol-based stories are central to our lives
"People growing up in communities of memory not only hear the stories that tell how the community came to be, what its hopes and fears are, and how its ideals are exemplified by outstanding men and women;  they also participate in the practices—rituals, aesthetic, ethical—that defined the community as a way of life" (Robert N. Bellah, et al.  Habits of the Heart:  Individualism and Commitment in American Life (New York:  Harper & Row, Publishers, 1985:154).

See: Steffen, Foundational Roles of Symbol and Narrative in the (Re)construction of Reality and Relationships, Missiology 26(4):477-494.



2. Faithstories are central
“We need to tell someone else a story that describes our experience because the process of creating the story also creates the memory structure that will contain the gist of the story for the rest of our lives….We fail to create stories in order to forget them….We tell stories in order to create records in memory that will coalesce a complex experience into a coherent whole” (Schank, Tell Me A Story, 2000:115, 116, 140).

“Storying ourselves can be an opportunity for the ‘author and finisher of our faith’ to assist us in reauthoring our lives” (Lee, Storying Ourselves, 1993:297).



3. Faithstories communicate theology: convey the Bible teaching and world view of the Bible



4. Faithstories provide opportunity to build relationship 

“Belonging comes before believing” (Hunter III, The Celtic Way of Evangelism, 2000:34). 

“We want to be drawn out of ourselves and literally rejoice in the lives of others which can be discovered through stories” (Stanley Hauerwas, Christian Existence Today (Durham: Labyrinth Press, 1988), p.25).


“In narrative terms, ‘sharing Christ’ is an invitation to participate in a ‘storying relationship’: a relationship where people deliberately participate in one another’s stories and respect the authority of Jesus Christ” (Lee, Storying Ourselves, 1993:16).


“So if missionaries were more willing to allow themselves to be contextualized as strangers, rather than trying to position themselves as controllers, dictators, initiative-takers or proselytizers, then perhaps mutual relationships would be more conducive to a responsible and creative sharing of stories—and thus authentic evangelization—than has so often been the case” (Anthony J. Gittins, Gifts and Strangers: Meeting the Challenge of Inculturation (New York: Paulist, 1989), p. 115).

"Storytelling is not a spectator sport" (Livo and Rietz, Storytelling: Process and Practice, 1986:8).

  - it is dialogue 


“values are transmitted through stories, the values won’t change unless the stories change” (Bradshaw, Change Across Cultures: A Narrative Approach to Social Transformation, 2002:9).

Its difficult to argue with the personableness of one's story.  "That which was from the beginning, which we have heard, which we have seen with our eyes, which we have looked at and our hands have touched—this we proclaim concerning the Word of life...so that you also may have fellowship with us" 


(1 Jn 1:1-3).

“Stories are the last frontier in a fight between worldviews” (James B Slack and J.O. Terry, Chronological Bible Storying: A Methodology for Presenting the Gospel to Oral Communication, 1997:34).
7. Faithstories should glorify the Giver of grace of not the recipient 


"Individual Christians have their own stories, but they must be told, shared, exegeted in community.  The goal of such storytelling, as of all spiritual gifts, is the building up of the body of Christ, not the puffing up of the individual.  Always standing in the background was the larger story of Christ and his career, which was meant to serve as an exemplar for Christians and the Christian community" (Witherington, Paul's Nar Thought World, 1994:319).


"Conversion has come to be understood in purely subjectivisitic terms as changed behavior. The objective realities of conversion—its divine origin, supernatural change, and eternal results—have been downplayed and rejected. Additionally, evangelical 'testimonies' about God's saving grace in Christ are understood as nothing more than personal biographies hat attribute changed behavior to Christ. Critics of Christianity point to similar testimonies in non-Christian religious. Although most Christian testimonies are sincerely intended, and though God uses them to bring people to salvation, testimonies are not the best way to explain Christianity to non-Christians . . .In the New Testament, believers witness to Christ, not to their experience of Christ. They focus on the objective realities of salvation—on Christ and his work—not on their experience of this work" (David Wells, IJFM, 16(4):203).


“Thus the preoccupation with ‘my story’ can obscure the other chapters of the Great Story” (Fackre, The Doctrine of Revelation, 1997:206).
“God’s revelation in history is a story to which we fuse our own story. By doing so we learn to make sense of our lives as a coherent narrative” (Bernard T. Adeney, Strange Virtue, 1995:65).

“Another characteristic of Chinese people that the church needs to pay attention to, according to this pastor, is that they like to tell stories.


‘The generation of my mother is a Christian and was baptized by Watchman Nee and when her generation get together they want to tell testimonies: ‘Praise the Lord for this! This week such and such things happened’ They are all telling their testimonies. But we have lost this, such a beautiful tradition. Now we have made preaching into a propositional declaration” three points with logical progression [laughing]. Like that!  That is very Western. In the West, the thinking comes first. In the East experience comes first. Therefore the Eastern philosophy is all about experience, like that of Confucius and Menciusit is all about experience. It teaches you how to walk on the way […] Eastern people look for the way. Western people look for the truth [laughing]. Therefore all the great scientists and great philosophers come from the West and all the great religions from the East’” (Granberg, Church Planting Commitment, 2000:65-66).



12. Faithstories rely on experiential apologetics rather than evidential apologetics 


“There was a time in which apologetics had great force. I don’t think that’s as true today. In a postmodern age, to use that cliché, people aren’t as impressed with evidences that demand a verdict. That’s not jus my opinion. It’s the opinion of a lot of people who are skilled at reaching non-Christians, who have, in the past, used apologetics. Usually apologetic are more forceful for those who have come into faith, and having come to faith, have all kinds of questions” (Haddon Robinson,, as quoted in “Evangelistic Preaching in the Local Church: An interview with Haddon Robinson” by PreachingToday.com., 2002.).
"Telling a story is offering a gift" (Boomershine 1988:39).  Telling stories spawns stories that transforms behavior.

“Master teachers and learners are master storytellers” (James Kouzes in Goldsmith, et al, Learning Journeys, 2000:60)?

 "I will tell of all your wonders" (Ps 9:1b, NIV).

"A man's sense of his own identity seems largely determined by the kind of story which he understands himself to have been enacting through the events of his career, the story of his life" (Crites in Stoneburner, Parable, Myth, and Language, 1968:68).

“In short, I had always believed that the world involved magic: now I thought that perhaps it involved a magician. And this pointed a profound emotion always present and sub-conscious; that this world of ours has some purpose; and if there is a purpose, there is a person. I had always felt life first as a story;: and if there is a story there is a storyteller” (G.K. Chesterton, Orthodoxy, p.61).

A. Levels of narrative



1. Micronarrative 


"While social research needs to use a variety of sources in order to observe as fully as possible a given 'object', this object should never be an individual as such but rather a sociological object;  that is, a given set of social relations.  In this perspective it seems necessary to collect not one but several life stories;  and this contributes to solving the problem of truthfulness as these life stories may be 'checked' against each other, as far as matters of sociological interest are concerned (private matters becoming irrelevant of the sociologist)"  (Bertaux 1981:8-9).



2. Macronarrative 


"The analysis of life histories does not primarily aim at individual particularities, but seeks to unravel what general (or generalizable) elements they contain.  By representing individual life histories, the biographical method is meant to give access to the reality of life of social aggregates (strata, classes, cultures, etc.)"  (Bertaux 1981:63).

B. Collect narratives

“A narrative can gather happenings that are not already substantively linked to each other. While formulas convey the regular sequences and synchronisms of actions, stories knit events that have a plausible but so far undetermined relation” (Hopewell, Congregation, 1987:47).

"A life story is a personal myth that an individual begins working on in late adolescence and young adulthood in order to provide his or her life with unity or purpose and in order to articulate a meaningful niche in the psychosocial world . . . an act of imagination that is a patterned integration of our remembered past, perceived present, and anticipated future" (McAdams, The Stories We Live By, 1993:5,12).

3. life history =

“a narrative story of an individual’s entire life experiences” (Creswell, Educational Research, 2002:523). 

“Our personal history consists not only of biographical ‘facts.’ Rather, it is the way in which these facts areas strung together, the context in which they are placed, and the intermingling of cause and effect that gives a unique construction to each individual life . . . The construction of the individual’s story will be influenced by the dominant stories of the culture, but which of these stories are chosen (e.g., scientific or religious), and which roles in the stories are identified with, will contribute to the ultimate uniqueness of each individual’s life story” (Cramer, Storytelling, Narrative, and the Thematic Apperception Test, 1996:v). 

“We not only have histories; we are our histories, and we make our histories” (Shideler, “The Story-makers and the Story-tellers,” Religion in Life 64(3): 35-360, p.351).

a. Developmental issues differ

"It is because we all live out narratives in our lives and because we understand our own lives in terms of the narratives that we live out that the form of narrative is appropriate for understanding the action of others. Stories are lived before they are told — except in the case of fiction" (MacIntyre, After Virtue, 1981:197).

“Storytelling always takes place in a sociohistorical context, and this context shapes the reception of a tale as much as the tale or teller does” (Zipes, Creative Storytelling: Building Community Lives, 1995:224).

“…the only way to explain who we are is to tell our own story, to select key events which characterise us and organize them according to the formal principles of narrative — to externalize ourselves as if talking of someone else, and for the purposes of self-representation; but also that we learn how to self-narrate from the outside, from other stories, and particularly through the process of identification with other characters. This gives narration at large the potential to teach us how to conceive of ourselves, what to make of our inner life and how to organise it”(Currie, Postmodern Narrative Theory, 1998:17).
B. Relationships


"The second reason for collecting life stories and personal experience narratives was that they provided for me the ideal way to gain trust and friendship...First, it is these stories, told freely and frequently among women, that I found women expressing their identity and world view" (Grima 1993:32).


“Stories invite us beyond dialogue to relationship” (Scott, Stories in My Neighbor’s Faith, 1999: ).

 C. Immortality 

“…we keep our families together through story, all types of stories. We circulate these stories to remember and be remembered. Our hope for immortality lies in story” (Zipes, Creative Storytelling: Building Community Lives, 1995:161).

d.  Repair lifestory


“Narrative repair is potentially an unending process. Retrospection, or reminiscing, can be viewed as a process of  testing the continued validity of life experience stories” (Robinson & Hawpe in Sarbin, Nar Psy, 1986:123).
“Our individual stories belong within the larger and longer stories of our families, societies, cultures, the human race, the divine order. Local and world events, and the grace of God are always breaking into the schemes we propose forcing us to revise them” (Mary McDermott Shideler, “The Story-makers and the Story-tellers,” Religion in Life 64(3): 35-360, p.352).  

