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I. Introduction

      The histories and perspectives of Overseas-Born Chinese American women have been silenced and remained unrecorded. In recognizing this situation, this study intends to utilize feminist narrative to recover, recount, and record these family histories memoirs and stories. In this paper, based on Tom Steffen’s symbol-based narrative model, I specifically explored mother-daughter relationships and reality in two accounts of Overseas-Born Chinese (OBC) mothers in contrast to that in the Bible. One of the two accounts I explored was the China narrative in Amy Tan’s “Joy Luck Club,” and the other is the OBC narrative of two Christian mothers--Tina and Helen. Tina was born in Taiwan and Helen was born in Hong Kong. They both homeschool their two American- Born-Chinese (ABC) daughters. 

A. Thesis 

        The thesis of this paper is that the understanding of the symbol-based narrative of the Chinese mother-daughter relationship and reality is an appropriate strategy to transfer the biblical reality, so as a result, their life can be informed, reformed and transformed by the symbol-based narrative of God’s stories for the generations to come. 
B. Cultural Symbols and Chinese Beliefs

       Even today, most of the Chinese people are proud to call themselves the offspring of the dragon. The image of the dragon is an important symbol in the traditional Chinese culture. Along with this cultural symbol of the dragon is an expectancy to have a higher status than other people. Under the influence of this worldview, the majority of Chinese parents would require their children excel in every aspect of life, including schooling. The ideology of everything being second to academics (萬般皆下品，惟有讀書高) drives most Chinese parents to believe that, by excelling in academics, their children will be guaranteed successful and excellent lives. This particular ideology of upholding academics, which comes from a poem
 that Chinese children recite from an early age, is like the DNA in the gene of the Chinese people. 

      Therefore, wherever Chinese people move, either to Mainland China, Hong Kong, Taiwan or even crossing the Atlantic Ocean and coming to the US, this ideology is like a stigma that sticks in their minds. Thus, they consciously or unconsciously pass it on to the next generations. Specifically, it plays an invisible role in affecting the worldview in mother–daughter relationships and constructs the social reality in different locations. Life is complicated. A life of cross-cultural experiences is far more complicated beyond one’s imagination. Steffen (1998) affirms that as symbols address all areas of life, so also do narratives. To paint a holistic picture, examining the variations of narratives might be an authentic way to go. Different accounts of the narratives may offer collective identification, convey culturally acceptable aspirations, and impart wisdom. 

C. Symbol-Based Narrative Model 

     Steffen claims that the symbol-based narrative (story) serves as the primal foundation of worldview and social structure. It is a model for investigating reality and relationships. It begins with the environments’ influence on symbol, moves to narrative, then to worldview and social structure, ending in expressed behavior and ritual. The surface–structure behavioral expressions continue to undergo reconstruction as the cultural players negotiate the deep-level concepts of symbol and narrative. Social communities find collective meaning predominately through shared symbols and stories (1998: 478).

       He argues that symbol–based narrative serves as the lifelong, foundational conceptualization agent that allows for the (re)construction of reality and relationships. 

Shared symbols and stories socialize the personality within broader communal context: they construct and reconstruct social values and social relations (Fig.1 on p. 23).
       Whenever constructing system from symbol to narrative, then to reality and relationship, Steffen says that symbols become such a part of our underlying assumptions that they are accepted without question and become foundational to what anthropologists call worldview and social structure. Once a shared symbol system exists, people can begin to ask questions, share experiences, interpret reality and relationships, and tell stories. It is through storytelling that the symbol undergoes refined and revised definition. He defines narrative (storytelling) as a picture in the mind of one person transferred to the minds of others through a full-bodied experience that embraces the mind, the imagination, the emotions, and volition (1998: 478). 

II. Reality and Relationship in Remembrance
      The assumptions behind Steffen’s model are that God is a storyteller as well as a risk taker. Because God uses symbols to communicate truth, people follow God’s example, using symbols to summarize, substantiate and elaborate life, as they perceive it. Symbols, through the creative nature of people, serve as the basic unit of all human behavior and relationships. Symbols also serve as the basis for communication from which narrative takes its cues. Stories are politically biased in nature. Thereby, when listening to narratives of characters that indicated survival or success, people are caused to separate into distinct culture, subculture, and networks. This result is in-groups and out-groups. Also as Walter Fishers says, “There is no story that is not embedded in other stories” (1997:316). 

      The Bible and history are full of examples of cross-cultural women who impact the world solely through motherhood and are worthy to be remembered. These women not only raised children who changed the course of history, but they also made a tremendous contribution to their children’s success. Hannah, Ruth, Mary, Eunice and Moses’ mother, Jechebed, all had set divine examples to be followed. 

      One could argue that without Jechebed’s bravery, Moses would have died as an infant. And it is possible that without her faithfulness, Moses would never have been trained in the knowledge of God. Besides Moses’ mother, if it was not for Hannah earnestly praying for Samuel’ birth, and bringing him to serve in the temple at a young age, the history of Israel might be documented differently. Ruth went from being a widowed foreigner to mothering the grandfather of the King David—who was in turn an ancestor of Christ. In the New Testament, Timothy came to know Christ under the diligent instruction of his mother and grandmother. These women are all known for their commitment to children and family. Above all, the story of Mary teaches the eternal value of motherhood, by the most renowned and revered mother who gave birth to the savior of all mankind--Jesus Christ (Farris 2000: 252). 

      Besides those mothers who gave birth to their sons who influenced the direction of human history, the Bible also records a story about a Gentile woman (Luke 16:20-22; Matt 15: 26-28). Her demon-possessed daughter was healed because of her great faith as Jesus admired her by saying, “Woman, you have great faith! Your request is granted,” as she responded, “but even the dogs eat the crumbs that fall from their masters’ table.”  This Gentile woman is going to be remembered because of her great faith in Jesus. 

III. China Narrative–Forgetting, Loss vs. Hope 
      However, for many ABCs, their OBC mothers’ narratives are recollected or recreated somewhere between memory and imagination. 

An old woman remembers a very expensive swan she bought years ago. She sailed to America with the swan, planning to have a daughter who is just like her, but without her sadness and oppressed life. But immigration officials took the swan away from her, so she was left with only a feather. She wants to give her ignorant daughter this feather, but she is waiting until she could say what it meant in perfect English.

      As the above parable read from Amy Tan’s novel, the Joy Luck Club, ABCs tend to dismiss the tales of their mothers’ past experiences in the homeland as either unreal fairy tales or didactic fables or impossible and incomprehensible stories conjured up to control them. More often than not, ABCs were confused and frustrated by their mothers’ narratives. One of the daughters once said, “To this day it drives me crazy, listening to her various hypotheses; the way religion, medicine, and superstition all merge with her own beliefs.”  These mothers communicate to their daughters in a specific form of discourse that is both real and unreal, both personal and cultural; it sounds like, “a Chinese version of Freud.” Yuan says that sometimes it is based on the recollections through other narrative agencies that further complicate the credibility of their personal stories (2000: 354). Yuan comes to the conclusion that the plot at the center of the mothers’ collection in the Joy Luck Club is loss—a tragedy of loss. 

      Loss is the dominant metaphor and the recurring theme in Tan’s Joy Luck Club. It is a loss of identity, center, home and the reality of existence in an alien territory. Even though mothers and daughters interpret China with different codes and from different positions, they are all overshadowed by a prevalent sense of loss. The daughters seem to be lost between cultures, where as the mothers appear to have lost everything. Mothers’ previous identities are deleted with immigration; in the meantime, they become the others (Yuan 2000: 355). 

Theoretically, the recollection of one’s past is usually a way of self-affirmation and self-construction. However, according to Yuan, OBC mothers’ recollections of their past experiences in Tan’s novels look more loss of memory rather than recall of the past.              

Paradoxically, forgetting plays an important role in the process of recollection. OBC mothers’ China as a historical reality lies at a remote distance from their present remembrance; it is made present only through a narrative that involves forgetting instead of remembering. Ironically, China, lost or otherwise, factions as the locus that more or less defines the mothers’ sense of present reality. American experiences, by contrast, only characterize their marginal existence and alien position. Mothers of Tan’s Joy Luck Club tend to have their home and identities centered elsewhere—in China. If life in America is too disappointing to be real, their experiences in China, at least, can be transliterated into a body of ideas and vocabulary that give them a unique sense of reality and presence (Yuan 2000: 357). 
      However, China narratives can have two different kinds of interpretations. James Berardinelli, a film critic, said in the sum total of its 16 separates stories with common themes in the diverse threads, the stories of those mothers are knitted together into a single tapestry. Its message is one of hope--that emotional fulfillment often come through tragedy. A lot of bad things happen during the course of their stories, but at the end, sure enough, the tears are of happiness and new beginnings, not loss.

      China becomes less a geographical location than a cultural extra territory that the mothers have created in order to construct or deconstruct the subjectivity of their “American-made” daughters. Collectively, mothers construct this alternative history   with their China narratives to empower marginalized positions. The experiences in China, even though forgotten to a certain extent, have always been reconstituted by mothers into narratives that carry out a special mission: to control the fate of their ABC daughters. Thus, the loss narrative is transformed into a discourse of control (Yuan 2000: 358).  

      One of the symbols of this China narrative is “A Feather from a Thousand Li Away.”  Some quotes linger most in the audiences’ hearts are: “...and on that day, second wife's hair began to turn white.”  “All around me I see the signs. My daughter looks but does not see. This is a house that will break into pieces.”  “But Lena had no spirit...because I had none to give her.”  “ I like being tragic, Mom... I learned it from you.”

IV. OBCC Narrative--Joy, Peace and Blessings

      Both OBCC mothers I interviewed --Tina and Helen-- were born as 3rd or 4th generation Christians in Taiwan and Hong Kong. They came to the US to study, work, and raise their daughters. As first generation Chinese American women, they both recounted to me their family histories and reflected on experiences which influenced their development of voice and cultural identity as well as how they decided to home school their two daughters. 

       After the interviews, in analyzing their narratives, the generative themes were identified as: home schooling, Christian mission, and the Chinese language which relates to their identity of self, others, and God. Some sub-themes could be clustered as faith-learning integration and cultural adjustment; food and hospitality; family and community; interests, talents and hobbies; and the control and release of their daughters as well as their Chinese names. Interestingly enough, all four of their daughters have the Chinese character安 --peace as the first word of their names. Apparently, peace is a treasure valued by Chinese culture. Following are the analysis of OBCC narrative based on Steffen’s symbol-based narrative model (see p. 23 Figure 1). 

A. The Environments’ Influence on Symbols 

      In retrospect, politically, China has transitioned from a monarchy of five thousand years to the current Communism regime. Hong Kong, as a special political entity, on the other hand, in 1997 was taken over by China from British Colonialism. Taiwan, before transitioning to the current democratic entity, had also been a colony under the governance of both Dutch and Japanese regimes. 

       In contrast to the traditional cultural symbol of the dragon to “Feathers from a Thousand Li Away” in the China narratives, the metaphor of arrow is applied to the OBCC narrative. The arrow echoes a sense of hope, power, destiny and changing perspectives over time and space. In Psalm 127:4, arrows in the hands of a warrior are sons/daughters born in one's youth. The arrows land tens of thousands of miles away. With the Kingdom mindset, both Tina and Helen had tied their practice of homeschooling to mission. 

       As Tina and Helen move among Chinese culture, American culture and the Bible narrative, their mother-daughter relationships and reality are also influenced by the Christian mission stories. Helen sent an e-mail to report her trip from Manila.

Faith Academy is a school for missionary kids.  I was so touched when I 

was there.  It is actually more difficult for the missionaries to leave 

their children at the school and for the children to leave the parents.  

To see the children are well cared for was comforting.  1/6 of the 

student body is Korean! [Where are the Chinese?]  1/3 of the graduate of the academy ends up in full time ministry when they grow up!  What a 

success rate for passing on the baton!

     Today I visited the American cemetery where the American and the Pilipino soldiers who died in WWII were buried.  Please pray for our troops around the world. The places that they are currently serving may not be as grateful as the Pilipinos are. Did you know that the Father of Philippine Jose Rizal has Chinese blood in him?

     I also met the man who began the translation of the New Testament into the language that I am here to celebrate for. He is Japanese!  He joined Wycliffe 40 years ago!  Japan has such a small population and a much smaller Christian population but they have 55 translators in Wycliffe!! There are only about 100 Chinese translators!!!  [Where are the 

Chinese?] 

      Tina’s two teenage daughters have also been inspired by the autobiography of a missionary--Pearl Young. Young, a Canadian, was a missionary to China and then to Taiwan for at least 50 years. She trained many mighty men and women. Young's obedience and sacrificial love for Jesus have impacted many people to abide in God's presence and serve Him wholeheartedly. Tina said that “My eyes were full of tears when I read her autobiography, ‘Here Am I, Send Me.’”  
       Whenever missionaries gave testimonies, Tina would encourage her two daughters to listen and understand the kinds of challenges they faced. Tina and her two kids admired many missionaries for their witty minds, broad views and big hearts. One of Tina’s uncles was the “Schweitzer of Taiwan.”  He was a medical doctor and helped a lot of poor people in Taiwan. “One Sunday afternoon he drove to visit the poor patients, but was too tired and hit a tree-- thus ending his life,” said Tina. 

      Helen’s two young daughters are currently at pre-school age. Back in Hong Kong, Helen’s father was a Lutheran pastor in charge of a college student ministry. After they moved to the US when Helen was in 9th grade (14 years old), her father pastored a Chinese church of new immigrants in Seattle for 4-5 years. For Helen, it was a homogenous congregation, and she sensed that it was not cross-culturally at all. Helen now wishes to do a vanguard mission, either going to a tribal area or an un-reached people group. Therefore, there is no other option portable enough-- except home schooling. Socialization is the second concern. Home schooling offers a better way of socialization then peer–socialization in formal schooling. 

B. From the Environment to Narrative    

      Speaking of acculturation to American society, Helen attends Mothers of Preschoolers, classes at community centers, story-time at library, and seasonal activities, e.g. pumpkin patch in Oct. Helen has many cousins in the area she lives. They get together for banquets a few times a year. Nothing is Chinese except when her parents or her in-laws are in town. Then, they get Chinese newspaper:  Sing Tao (Hong Kong), World (Taiwan). Helen tries to go to outdoor events sponsored by the city. These activities are easy to attend and inexpensive. 

Once again, we live in a neighborhood where very few Chinese events are available. I use the library's story-time, books and video collection. It helps me, so I don't have to spend the money to get all the resources, but, I pay taxes! For me, what makes life "smooth" is the ability to communicate in English and access to transportation.

      Another theme which generated from the interview is focused on grandmothers and mothers as important role models and the mother-daughter relationship as sources of strength. Both Tina and Helen recognized that their mothers had a voice in their family. They also experienced silencing forces at school and within their communities, including condescending stereotypes of Chinese American women, and negative attitudes towards Chinese regional dialects.

Back in Hong Kong, my mother was a nurse. So, she was able to explain a lot of things about medicine and the physical world to me when I was young. When I faced rejection from my brothers as a child, she explained about the emotional changes that accompany boys' puberty.  One of the most important traits she passed on to me is to think through a situation and try to choose the best solution. The ability to think and having the basic knowledge about health /medicine to choose really made being a mom less stressful.

      Tina’s mother is a piano teacher. In some ways, she was a rare career woman – contributing financially at a time when female workers in the society were uncommon. But consequently, this piano-teacher mother wants to control everything. However, Tina’s mother regrets, to some degree, of giving up the chance to go to college for marriage. 

My grandma from my mothers’ side was from a privileged family, but my  grandpa was rarely home and liked to drink. Later, he avoided his family until he became old and got sick. As a result, my grandma always saw things from a negative perspective. Mom was the 3rd daughter in a society in which sons are supposedly better than daughters. She was good at schoolwork but bad at house chores. After getting married to my dad, Mom lived with Dad’s parents and sisters. Her lack of basic house chores skills brought her dismay. 

      Tina’s father was not home a lot either. Part of reason was due to business, but her mother’s negative personality might be a reason too. Up till today, and now in his 70’s, Tina’s father still goes on business trips often and is reluctant to settle down with his wife. Once her mother wrote a very touching article in “Christian Tribune” when Tina was in 3rd grade. The article was about what an incompetent mom she was. Why did she write that article? It was due to a young engineer that went to Tina’s home and looked at one of Tina’s drawings. He sensed the inner hurt of that little girl and commented, “That little girl—Tina, is lacking her mother’s love.” 

       In Junior High, Tina attended a boarding school in Taipei. Unlike the other classmates, Tina always cried about visiting home. She envied her classmates. Their parents, especially immigrants from Mainland, were very tender and kind to their daughters. In contrast, what Tina’s mother wanted was to fulfill her own dream through Tina. Looking back, Tina realized that her mother grew up in the War and she was forced to live thriftily and insecurely. However, Tina wondered “why Mom always put me down and compared me with others. I was always the least. She would accuse me of many things, and she hardly ever encouraged me verbally.”  Being a piano teacher, Tina’s mother had not been trained to be sociable. As a matter of fact, not long ago, grandma called to bribe the kids by saying that if the girls can go back to school next fall, then grandma will bring them along to Europe this summer. 
C. Worldview and Social Structure
      Both Tina and Helen’s worldviews have been tremendously transformed by the American Christian community, media, magazines and broadcastings. “Focus on the Family,” is on the top of the list. Tina’s daughters have been reading Brio magazine since about April 2002, when the older sister was 13. They found out about this magazine when Tina received a flier from “Focus on the Family.” They used to subscribe to a kid’s magazine when they were younger and so Tina thought it would be nice if there was something appropriate for their age that was Christian, and also from “Focus on the Family.” 

Brio offers many things for teenage Christian girls. That includes stories of missionaries and Christian women who are impacting the world. We all think ‘Focus on the Family’ is a great organization! When my sister and I were still going to elementary school, we would listen to the radio on Saturday mornings too. They would play radio theatre programs for kids, including one called Adventures in Odyssey. These short stories are fun to listen to while learning about Christian values.  

      However, Tina does not think that she is assertive enough in American culture. 

Being raised in an environment which lacked many encouragements and praises, Tina always felt that she did not do well enough and that she needed to do more to please her boss or her co-workers. “My self-confidence level was pretty low. The conflict of seeking better results and feeling not good enough is constantly in my heart. I had become very sensitive. And very often this sensitivity pulled me out of the reach of the people to whom I did not feel I could trust.”  Tina tends to escape from the crowd and authoritative figures. Therefore, the moments when her bosses recommended her for promotions or awards are always sweet memories for her. 

            When I finished my MBA program, it was a miracle. When I worked for AT&T, it was a miracle. When we moved from Taiwan to LA, it was a miracle. The house in Taiwan was sold by owner with full price within one month, and it was a miracle. After leaving American society for almost 7 years, I was looking for a job. And when I found one--it was a miracle. These things to me had been impossible. My life is full of miracles.

      The identity formation and cultural transformation of three cultures--Chinese, American, and Biblical--are two things about which OBCCs are most concerned. As they moved cross-culturally, there were the fragmented senses of bilingual and bicultural identity being described. Consideration of identity dilemmas led me to rethink the notion of culture and, specifically, first and second culture, enculturation (learning a first culture), acculturation (learning a second culture), and cultural transformation (He 1998).

After graduating from College in Taiwan, I came to New York to study Quantitative Analysis for three years. QA emphasized the statistics and software applications and is one of the MBA programs. From a BA philosophy major to MBA, I believe that without God then I would not have been able to make it. 

      Tina had worked for Chinese, Japanese, and American companies for a total of eight years, she came to realize that for a foreigner to be successful in his/her career in the US society, communication skills are so important. Tina didn't think she would be good at that so she took the aptitude test and the company sponsored her for attending a programming school for about one month and she became a programmer. She worked at MIS department and was involved in Bell Lab's cost and report system in charge of complicated monthly closing and yearly closing. “To me, I had already reached as close to the top as I needed. Working for one of the top-ten at a prestigious company, a female and a foreigner, no less-- it stripped away my glamorous illusion of ‘winning’ in this competitive society.”

        After returning to the US in 1996, Tina worked part time and helped her husband in his office procedures. One year later, his mother-company in Taiwan stopped the operation in LA. They were both out of jobs. She then worked for three other companies from 1997 to 2000 as a software testing engineer. She reached her career climax as a contractor/consultant. During those years, her husband started his own business. She thanked God for His timely provision.

         

      As in many cultures where enculturation is conducted along gender lines, like Jewish women, both Tina and Helen wish they had learned how to be Chinese women from their mothers--both from her teachings and by their examples. As one of the characteristics of Chinese American families, Tina and Helen learned from their mothers’ food. Like Jewish family tradition, looking at women's roles and activities during the Jewish Passover Seder, one could follow the transmission of cultural knowledge along the intergenerational pathway of women in one family. Because, as it had been said, it all comes back to Mother. And we are who we are because of how she raised us (Rousso, 1998).
I didn’t learn to cook before I left home for college. My mom sent me recipes of my favorite foods when I first left home. I used my Chemical Engineering skills to categorize cooking methods and seasoning. And, I make cooking more efficient. I do not spend more than 1 hour to cook dinner. I do not cook food that takes more than 4 main ingredients or take more than 4 steps! Since we have kids, we are used to food being lukewarm. They cannot eat food when it is still hot. And, they are so fussy that by the time we get to eat the food has already cooled. 

D. Expressed Behavior and Ritual       

      Significant relationships were found between Chinese Americans’ fear of loss of face and their identity self-esteem, internal ethnic identity, acculturative stress, and salience of ethnicity (Kwan 1996). Conflict between American-Born Chinese and their immigrant parents bears a unique configuration in terms of the interaction between the bicultural Chinese Americans and their immigrant parents. The notion of compromise for these Chinese Americans can be understood as reconstitution of one cultural tradition, or transformation of the extant cultural practices (Chen 1988). 

      One generative theme centered on OBCC family histories beginning with their grandparents’ and parents’ lives in China, Taiwan or Hong Kong. Their immigration stories formed the foundation of their cultural identity. In addition, Chinese traditions and stories were an important influence in conveying cultural values. Chinese language development supported at home or at community Chinese schools also fostered OBCC and their ABC children’s cultural identity. Helen shares her thoughts as below.

            You saw that I teach her (the oldest daughter) to write Chinese characters. I haven’t spent much money on Chinese books. Not many good ones are available, and I have some Chinese story tapes. Even with so little resources, children just want to learn. My older one is excited when she sees Chinese characters that she recognizes in my Bible or hymn books. My father-in-law is a Chinese teacher. My older one will spend a week with him soon. I hope he can advice me on this.

      Since living in mainstream American culture, Helen’s family watch TV, and limit the children to educational programs. She and her husband get news from NPR. They go to the library. Her older daughter has started taking dance lessons. They know English is the more popular language. The difficulty is to make sure they gain some Chinese culture in addition to mainstream America. Helen’s family goes to a 1st generation Chinese church. The children spend about two months a year with one or more of their grandparents. With their grandparents, it is all Chinese. Grandparents speak Chinese at home with the kids, although parents speak to each other in English.

If you observe the 1st generation Chinese immigrant families, they never really "release" the children. I think that is a kind of dysfunction. 18 years is actually really short to form a responsible adult. American society doesn't expect it. Adolescence is getting longer. Our goal is high by comparison. I already feel the rush. My older daughter is 5 years old soon, she is already 25% of the way through!”
      On the other hand, Tina is also aware of facing the cultural and family discontinuity. Instead of getting uptight in social situation like her mom, Tina wants to stop the cycle that reflects on her relationship with her own daughters.  

My oldest daughter is improving with her piano playing skill. The teacher put a very touching remark on her work last week. I was touched by her effort to work on it. Her piano teacher and I used to think that she would not be able to play piano flowingly. But her hard work proves that she is capable of making the change. Without our freer homeschool scheduling, I know this would never have happened. Since she is catching up, I wish my two daughters can do more together and not be limited to be a solo performer. They can play duets and we can play trio or the whole family can play as a team.

      Home schooling, as Tina said, is a right decision of redeeming the joy in terms of mom-daughter relationship, doing the house chores and enjoying being with people. Her wish with home schooling is that she could be a joy for her two daughters and generations to come. 
      Additionally, Tina wishes her two daughters can try their best to demonstrate what is called to be the ‘blessed’ young ladies - bright, energetic, and intelligent, with good characters and love the Lord with their hearts. By not following the worldly value system and speaking louder by their actions--we are Christians. 

Then we can stop the generational curses and build up the Godly generations from now on. Also through home schooling my dream could come true. It is to be the co-authors of bilingual books that can influence readers and make an impact on this world. 

      Through recovering, recounting, and recording their family histories and stories, both  Tina and Helen developed a deeper understanding of their cultural identity. Their oral histories contribute a unique, firsthand perspective and voice to Chinese American women's history and to the understanding of the development of voice and cultural identity for OBCC. Tina also shared with me what she found the role of music plays in the storytelling as her family was in teachers’ conference in MN. 

We went to a special presentation. The author and pianist, Mona Golabek, told a story to convey the mood to the audiences while she played on the piano. I was so touched by the way she put both two arts form-- music and storytelling--together. Yes, storytelling can be such a powerful force. 

                          V. A True Joy Luck Club for StoryTelling

      The parable that begins “A Feather from a Thousand Li Away” tells the tale of a Chinese woman who decides to immigrate to America. Later, her grown-up daughter wonders whether she can uphold her mother’s memory and identity, whether she is strong enough to carry her mother’s hopes into the future. Due to lack of knowledge of their mother’s lives, they also worry that their stories will be lost in the generational and cultural gap between themselves and their American daughters—just like the story of the mother in the parable.

      Instead of loss or forgetting, as Tina and Helen have their personal relationships with God, eventually they will build a godly mother-daughter relationship and reality-- a joy, peace and blessing for generations to come. The comprehensive themes of God’s story address all areas of life, including environment, worldview, and social structure. Ezek. 16:44 said, “Everyone who quotes proverbs will quote this proverb about you: ‘Like mother, like daughter.’”  As OBCC include a narrative text of the Old or New Testament into their family story, their cultural tales will become part of the God’s story. Once the Biblical storytelling became a spiritual discipline in their life, it entails the lively interpretation, expression and animation of their life story as well. Those Bible stories have been deeply internalized and then is remembered, breathed, embodied and voiced by a teller/performer as a sacred event in their families. 

      Not like the feather which symbolized a distant hope hard to be caught in the China narrative, faith of the mothers plays the key part in the Bible story. It seems no specific teaching about the mother-daughter relationships in the Bible. All the godly women, such as Hanna, Mary, and Eunice were narrated due to their relationships with their sons, with the exception of Naomi and her gentile daughter–in-law, Ruth. The only example in the Bible is a gentile mother with great faith who asked Jesus to heal her demon-possessed daughter. Like this gentile woman and her daughter, OBCC mother–daughter relationship and reality could be built on the symbol-based faith narrative to continue till generations to come!  
VI. Conclusion
       The life experiences of OBC mothers have affected the hopes and dreams they hold for each of their children. Relationships between ABC daughters and their OBC mothers are different than that among Americans whose families emigrated generations ago. This analysis can be applied many other Asian or other ethnicity immigrants mother-daughter relationships. 

      Sallie TeSelle said: “We learn who we are through the stories we embrace as our own—the story of my life is structured by the larger stories (social, political, mythic) in which I understand my personal story to take place” (1975: 160). Prior studies would have altered OBCC to the possible misinterpretations the listeners or viewers may give the stories or schemata, which may already match existing competing stories and the venue(s) of preference. OBCC is now ready for the role as storyteller.
      Furthermore, storytelling is not only the oldest art, it is the oldest way of casting out demons--the stigma of the dragon, the ideology of everything being second to academics--and summoning angels as presented in China narrative. Steffen points out that narrative transmits worldview and social structure from one generation to the next. They author people. Two OBCC mothers’ micronarrative influences greatly by their Christian community’s and subculture’s macronarrative, defines acceptable ideas and establishes relationship boundaries (1998: 481). As a result, the version of mother-daughter relationship and reality of OBCC differs greatly from that of China narrative. 
       China narrative is a version of loss and forgetfulness. OBCC’s version is joy, peace and blessings for generations to come, and it forms a communal context which is a true Joy Luck Club. In other words, this club has been transformed to a symbol of hope and of strength, and a means of asserting identity amidst change. As what has been illustrated in Figure1, while the symbol-based narrative of the reality and relationship undergoing the metamorphosis process through spirit empowering, word convicting and life transforming, eventually a true joy luck club will be able to send out sons and daughters like the arrows to reach the end of the earth and fulfill the mission before the Lord’s second coming.  
� http://www.navy77.net.tw/top_poem.htm








