Nagarjuna

Currently a MMK pa~ncadhA or pa~ncataya; that is, a pentapla. Ideal form is a septapla, or saptidhA/saptitaya (??) consisting of the Sanskrit, Chinese, and Tibetan texts, along with the translations of
Kukkurovaca, McCagney, Streng, Kalupahana, and Inada; Bocking; and Garfield.
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1:0 ~ = - . [ greet the best of teachers, that P INo arising and no ceasing
WW WW”&H Awakened One, No permanence and no severance
Who taught liberation, the quieting of INo identity and no difference
a:ll'_\la;l.aﬁq\ 3‘F-|'|7-|T?JIQTI\ a:l:"-rrq-q\ a:l-lq-‘rilq | phenomena, o o No attiving and no departing.
Interdependent origination which is;
. - e~ . Nonceasing and nonarising, To the one who can expound this
q: C C Y992 R nonmomentary and matter of causality
nonpermanenet, IAnd completely extisnguish all
= . . = . INonidentical and nondifferent, sophistries
WW Hg‘&ﬁ\a drq dgdl | noncoming and nongoing. [ bow my head in reverence:
The Buddha, greatest of all
teachers.
37 ~ ~ . IAs a son’s becoming is said to be IAs the birth of a son is said to be IAs the birth of a son is said to  [No corresponding passage.
‘Jl?ﬁ?q HIAMYA IqT<h: W‘:ﬁ: dependent upon a mother and dependent upon a mother and occur presupposing the
father, father, mother and father,
i o\ hn W a + . [Thus the becoming of vignition is saidSo the arising of consciousness is IKnowledge is said to occur
‘q@t’\q Adc4d drhl (=] (TEH]: | to be dependen;g on angeye and dependen%upon eye and form. presupi:g)osing the eye being
forms [which are the object of dependent on the visible
visual perception.] forms.
51 LA N Aa [ INo space whatsoever is found prior tofSpace does not occur prior to some  [Space does not exist at all before [Before there was the characteristic
AThIRT Tddd mm Wm a characteristic of space. characteristic of space. the defining characteristic of of space
l[f it were prior to a characteristic, it |If it would exist prior to having a space. There was no dharma of space
: W\ S 5 would be consequently misthought | characteristic, it follows that there [If it would exist before the [f space had been pre-existgent
SRR Sl iq\a Q:"E: % 1\' (to be) uncharaccierizezl. ¢ would be space without a defining characteristic, then Thepn it would haVIe) been W%thout
characteristic. one must falsely conclude that| characteristics.
there would be something
without a defining
characteristic.
5:7-8 [Therefore, space is not some being,  [Therefore space is neither an existent [Therefore space is neither an IKnow therefore that space is
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not some non-being, not something
characterized, not some
characteristic.

[The other five elements are
similar/equal to space (in this
respect).

But those small-minded ones who see
isance and nonisance

Of beings, they do not see the
auspicious pacification of the
visible. (Of appearances)

nor a nonexistent, neither the
characterized nor a characteristic.

[The other five elements are the same
as space.

But those of inferior insight who see
only the existence and nonexistence
of beings

Do not see the emancipating cessation
of appearances.

existing thing nor a non-
existing thing, neither
something to which a defining
characteristic applies nor a
defining characteristic.

|Also, the other five irreducible
elements can be considered in
the same way as space.

But those unenlightened people
who either affirm reality or
on-reality

Do not perceive the blessed
cessation-of-appearance of

existing things.

neither existent nor non-existent
Neither a characteristic nor a
characterisable
IAnd that the other five are the same|
as space.

[The superficial see dharmas

IAs having the characteristics of
existence or non-existence.

IAnd thus are unable to perceive

[The calm serenity of the cessation
of views.




7:16 ~ . Whatsoever dependent thing [That which comes into being Whatever comes into existence [If a dharma arises from conditions
QFTFC[ qq % HId aﬂ\a_‘q'\a'lr_d EIHEd: becomes, is essentially peaceful. dependently, that is inherently presupposing something else [Its nature will be calm extinction.
Therefore the arisal and the process of| peaceful. is without self-existence. [Therefore arising and the moment
+ = arising are peaceful. [Therefore arising and presently arising|[As there is] an allayment of of arisin;
d(‘H'g SCHIH o Q”"‘d"‘l\\‘))(""”'d$ Q‘a- 91 e are peaceful. ¢ b ) o “being oliginateél,” so [also] of[Would boti be nrivanic.
that which is originated.
7:34 ~ < . IAs magic trick, as a dream, as a city of |As illusion, as dream, as an imaginary |As a magic trick, a dream ora  [Like an illusion, like a dream
T AT AT AT I A1 celestial beings, city in the sky, fairy castle. Like a Gandharva-city;
So arising, so remaining, so So have arising, endurance, and Just so should we consider The arising, abiding and ceasing of
b l:a-l:[‘ W : destruction [FILL] destruction been illustrated. origination, duration, and which we speak
Sl [ EI\HQT[ as [l E ! cessation. Have marks such as these.
8:5-6 o ¢ ~ NN~ RN ln the nonbecoming of action, etc.,  [Neither [action] in accord with the l[f the producing action, etc. do [P If you fall into causelessness
HHYAT A dUd ST neither dharma nor adharma is teaching nor [action] not in accord | not exist, then neither can the [Then there is no cause and no
found, with the teaching occurs in the true reality nor false reality effect.
=5 Wm\° : 2 o O I[n dharma and in false dharma, the existence of activity, etc. exist. No doing and no doer
uH C o RS dwl T G | 4 fruit born of them is not found. The effect does not exist in [action] in [[f neither the true reality nor the |{And no dharma of deed involved.
- ~ - o~ - accord with the teaching nor in false reality exists, then also
R Hid d HIFA d € MHEY<Ud lf there is no fruit, it follows that the [action] not in accord with the the product born from that  [If there are no dharma of doing,
path is not to liberation, not to teaching, so it does not occur. does not exist. Then there is no sin or merit
o o~ s _ D o ~ heaven. Where there is no sin or merit
HET: GBI F AT JqAd 1§ [t is consequently misthought that all [Where the effect does not exist, the  [If there is no real product, then [No recompense for sin or merit
action is devoid of purpose. path goes not to heaven and there also exists no path to exists either.
INot to liberation, and the heaven nor to ultimate release.
purposelessness of all activities [Thus it logically follows that all [Where there is no recompense for
follows. producing actions are without | sin or merit,
purpose. [There is also no nirvana.
And whatever one may do
Is completely vacuous and without
effect.
8:12- C . A . [The agent is dependent on the action [The agent depends on action and that [The producer proceeds being  [The doer exists by virtue of the
13 QFTFC[ Glh: dH d UdlcH F il | dependent on the agent. depends on an agent. dependent on the product, and  deed.
We see that karma proceeds not We see no other established reason the product proceeds being  [The deed exists by virtue of the
Ny qaa%\ . HWUT(\ L~ : otherwise; this is the established action sets in motion. dependent on the producer. doer.
*H I\W‘ ! ?? cause(ing). [The cause for realization is seen [This is how we establish the
.~ R o ~ o [Thus from the “rejection” of the in nothing else. meaning of “deed”
Q.a' IERIESEIHG! cg@{-[d Mg Id hHA: agent and of actions and agents, the [There is nothing beyond this.
A A Method for knowledge of clinging and[In the same way one should
° S PN ~ = all the rest about beings should understand the “acquiring” on |In the same way that we negate
*Q‘\‘La H *Q"_QT mmml come to light. the basis of the “giving up,” deed and doer,
etc. of the producer and the  So (we refute) reception and the
23\ product. recipient.
By means of [this analysis of] the [All other dharmas too
product and the producer all [Should be negated thus.
other things should be
dissolved.
13:3 Because there is observation of the  [Since beings are viewed as having no |[[An opponent says:] There is Since all dharmas vary
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transformation of one thing into

self-nature in a changing nature and

another (other-becoming), There is

a being lacking self-nature does not

non-self-existence of things

\We know that they have no nature.
IDharmas without a natute do not

[since] a thing, by observation,

! Nair=vrrdhi form of nir, used in compounds.
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essence-devoidness of beings.

A being without essence does not
exist, wherefore there is emptiness
of beings.

{A being is without essence,
wherefore...}

exist,
Then openness [is the self-nature] of
beings.

[becomes] something else.
A thing without self-existence

does not exist—ude to the

emptiness of existing things.

exist
Because all dharmas are empty.

13:7-8 NN ~ If something would be nonopen, then [[f something would be non- [f dharmas which are not empty
qqd‘l:!k'q H] d\TEE I‘qd\('Q‘q\"i\qu-l\gl?f nothing would be “open.” empty, something would exist
If nothing is nonopen, why will there | [logically also] be empty Then empty dharmas should exist
e be open? But nothing is non-empty, so  [But in reality non-empty dharmas
how will it become empty? do not exist
~ o~ . . [The conqueror taught openness as the How can there be empty dharmas?
ey \33|$|¢-€| s i'rq refutation of all views. [Emptiness is proclaimed by the
s Hg\ R % But those who hold openness as a victorious one as the The Great Sage speaks of the
o o view ate called irremediable. refutation of all viewpoints; emptiness of dharmas
HEHd | 9 But those who hold “emptiness” [[n order to wean us from all views.
as a viewpoint—(the true If you then reinstate a view of
|3-|%_a:|ﬁ | perceivers| have called those “emptiness”
“incurable”. You cannot be taught by all the
[ PN o . o Buddhas.
YA FATSH! IRl 6T el
N . ~ [N
YT d AdERY did STHedld dHIME | <
15:5 - ~ ~ - A~ ~ IAgain, where is the being without self-[If there is no proof of an existent{Without self-nature or other-nature
HEAY ag W STHET 9 1 Y1d nature or other-nature? thing, then a non-existent How could there be any dharmas at
Indeed, it demonstrates that a being thing cannot be proved. all?
Eaeq b . exists in self-nature or in other- Since people call the other- [f there is self or other-nature
a.\ c ! I\ 1 I\gaa SSIE nature. exislzenge of an existent thing a[Dharmas can be established.
“non-existent thing.”
15:6-7 . . . IHe who sees being, nonbeing, other- [Those who see self-nature and other- [Those who perceive self- [f a person sees existence and non-
EIHII QU | HId wqa | being, and own-being (essence), nature, being and nonbeing, existence and other-existence, | existence,
Sees not the thatness in the Buddha’s [Do not see the truth in the Buddha’s and an existent thingand a  |And sees self-nature and other-
N = (W : b teachings. teaching. non-existent thing, nature,
9 R «d 92T+ d d<d g‘&?”"l | & ¢ ¢ IDo not perceive thcgtrue nature ((Seeing) thus he does not see
- ~ ~ O~ . ln the Katyayana Discourse, both “Is”[[n the. instructi'or'ls to Katyayana, both | of the Buddha’s teaching. The true meaning of the Buddha-
W a'r{-_cﬁ'ﬁ ;['R-_(-ﬂ]?[ 1R and “Is not”... “itis” and “it is not” were dharma.
demonstrated by the Buddha as  [ln “The Instruction of
N o = causing the appearance of being Katyayana” both “it is” and “itThe Buddha is able to extinguish
SR lw l and nonbeing,. is not” are opposed both existence and non-existence
By the Glorious One, who has  |As it says in the sutra,
qﬁm L UGl Wﬁqﬁ:ﬂ |9 ascertained the meaning of  [In the “Instruction to Katyayana”
“existent” and “non-existent.” [‘Separate from existence and
separate from non-existence.”
15:10 [To say] “Is,” is eternity-grasping; [to [Itis” is grasping for eternity. “Itis  [It is” is a notion of eternity. “It [Fixed existence is attachment to
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say] “Is not,” is a nihilistic view.

not” is the view of nihilism.

is not” is a nihilistic view.

permanence.
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[Therefore, those of discerning vision
would not have recourse to isance
and isnotance..

Therefore, existence and nonexistence
would not be resorted to by the
wise.

[Therefore, one who is wise does
not have recourse to “being”
or “non-being.”

IFixed non-existence is attachment
to severance.

Therefore the wise man

Should not be attached to either
existence or non-existence.

16:1 R R ~ = ~ . ~ = Lf dispositions transmigrate, they When conditioned elements )As for the predispositions
At HAIed %F-I\Fl [l QqNI«d d transmigrate as not permanent and | continue to change, they do transmigrating,
they transmigrate as not not continue to change as [f they are permanent they should
W’ LA q-":la:"-'\ . W\ . . impermanent. eternal things. not transmigrate,
~d ™ ALY qqq TH: HH: | It is tIl?le same process for a sentient  [Likewise they %10 not continue to [Nor should th%y if impermanent.
being. change as non-eternal things. [[t is the same, too, with living
The argument here is the same| beings.
as for a living being.
16:4-51 . ~ . .~ IHow does the liberation from [The final cessation of the The predispositions becoming
HERNIAT d T[0T 62 T W dispositions even happen? conditioned elements certainly| extinct?
How does the liberation of a sentient | is not possible at all. Such would never be the case.
WTM'\ -Fla-l-u-l-'\ C o being also happen? INor is the final cessation of even|Living beings becoming extinct?
N 5l chél-‘l\ l-qi dbll-lch\l ¥ ¢ v a living being possible at all.  [This tgoo co%ld not be Jfght,
N ~ Rising and ceasing events are neither [The conditioned elements,
qd Hgd d S=Yrd IqAYIUHA: bound nor free. whose nature is arising and  [Predispositions have the
Dispositions are neither bound by nor| destruction, neither are bound | characteristics of arising and
{-i{-q:l(l . <‘\ ~ releaged by the Pteviogsly ' nor'releas'ef:l. ' ' . ceasing. '
¢ "if'q HH\HG\ dd-d W 14 mentioned sentient being. ILikewise a living being neither is [Not bound, not liberated
bound nor released. Living beings too, as formerly
explained,
IAre not bound and not liberated.
16:9- | ~ o “~ A~ C.N A ~ “Free of clinging, I will be [For] those who say, “Nirvana will be [I will be released without any ~ [‘If we do not receive dharmas
10 WW U7 H HERIAMd extinguished;” “I will have mine,” their grasping of acquisition.” “Nirvana will be We will attain nirvana”.
nirvana;” [The nongrasping of freedom is a mine.” Such persons as these are
o Nt m . Of those who say this, there is a huge | gigantic grasping. [Those who understand this hold | themselves the ones in bondage
= 92T 78 EI\ d I\ l El THETHE: 1% grasping of clinging. too much to “a holding on” to receiving.
~ - = . Neither is nirvana only samsara noris | [i.e., both to the acquisition of
q THIUMEHATNIYT d GENYhYIH \Where there is neither an addition of | samsara removed away. karma and to a viewpoint].  [Nirvana is not something special,
nirvana nor a removal of samsara; [Where there is nirvana there is Separate from birth and death.
s N\ N~ I oo ~ [There, what samsara is discriminated samsara. Which is falsely Where there is a super-imposing [The meaning of thusness being
RE| EFH\FET AN 1[0 Teh [dhtedd | 20 from what nirvana? discriminated from which? of nirvana [on something else],| thus,
nor a removal of existence-in- [How can there be any distinctions?
flux,
\What is the existence-in-flux
there? What nirvana is
imagined?
17:3-4 Karman, which is here called [Thus, that action which is called [The thought of which the Buddha
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“volition,” is mindfulness of what is|
present in the mind.

[Furhter, that called will in action, that
is bodily and verbal.

[Uninterrupted words and deeds,
which are false ideas that do not
inform,

Are called opposite to cessations

“volition”: that is considered
[by tradition] as mental;

[But that action which is a result
of having willed: that is
considered [by tradition] as
physical or berbal.

Sound, gesture and that which
does not rest which is

by means of mindfulness.

speaks

May be termed “mental karma”.
[That which arises from the thought
Is speech and body karma.

The karma of body and the
karma of speech,

Petformed and non-performed
karma.

considered as unknown,

Within these things




|Also the other unknown which|
is considered to be at rest;

I[s both goodness and non-
goodness.

17:13- . ~ . -~ = IAgain, I will explain where this ln rebuttal I will explain the \We will now further expound,
14 gHI g:[: CIRAMH sheldl '\‘Tiw assumption is employed by interpretation which can be  [In relation to actions and their
awakened ones, by self-awakened made to fit [the facts], rewards,
;}55& Biel H%ﬁ;l | ones, and by disciples who praised [That which is followed by the  |(Truths) which all Buddhas,
s it. Buddha, the self-sufficient Pratyekabuddhas
QN o~ 2 ~e . enlightened ones and the IAnd sages admire and praise.
W AT 0] ﬂ]ﬂa'[l]]?ﬂ' \What is imperishable is like a disciples.
g;g A |23\ promissory note and an action like [The non-disappearing dharma is
. o ( a debt. |As “that which is like a bond,
BLW mmma It [what is imperishable] has four imperishable” is like a Actions are like the goods owing.
- kinds of elements and it is credit [on an account [ts nature is neutral
W indeterminable in primordial statement], so an action is [[ts classification is foutfold.
lq\a\g\; ! substance. like a debt.
O = [The imperishable is] of four
‘ng‘q—[ 'ollgd 9 Ceh Ul ci“'ibdiz[\a €% kinds in its elements; in its
essential nature it cannot be
analyzed.
[An imperishable force] is not
destroyed qua destruction;
rather it is destroyed
according to spiritual
discipline....
17:20- ~ = R . Dpenness is not disruption, and “Emptiness,” “no annihilation,” |Although empty, it is not severed
21 Qk'é-{('” g9 HHEg: W’lﬁ[\ﬂ « R samsara is not permanence. existence-in-flux, “non- [Though it exists, it is not
[The imperishability [i.e., continuing eterneity,” permanent.
EFqU"c b e ¥ o o, through their fruits] of the two IAnd the imperishable reality of |Karma and reward never disappear
ma Rl g@‘:[ {l (s IR0 actiori is the teachi]ng elucidated by| action: sfch was the teaching [This we call the teaching of tklljf
. - ~ . the Buddha. taught by the Buddha. Buddha.
H dlcH<Ud hEHI] [HETHT IdY dd:
\Why does karman not arise? Because [[Nagarjuna refutes the above All dharmas are fundamentally non-
. it is without self-nature. arguments:| arising
ma ag 6"@(“'?' « dtH lg Since it does not atise, therefore it Since they have no fixed nature.
does not perish. \Why does the action not IAll dharmas are also non-ceasing
ﬁqum]% |Q2 originate? Because it is withoutBecause they do not arise.
self-existence.
Since it does not originate, it
does not perish...
17:26- [N NN - [f karman has defilements as self, the |An action is that whose “self” is [If all actions within the wotld
27 % H W %I_q’ d™d m « dedd: defilements are not real.

A ¥4 q dad: FIA: FH A, aad:

[f they are not real defilements, how
would karman be real?

IActions and defilements are

desire, and the desires do not
really exist.

l[f these desires do not really
exist, how would the action

Arise from the afflictions,
IAnd these afflictions are not real,
How can (actions) then be real?

really exist?

The afflictions and karma
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mentioned as conditioning causes
of the body.

How ate actions and defilements open
if they are that [open] in bodies?

Action and desire are declared to
be the conditioning cause of
the body.

l[f action and desire are empty,w

hat need one say about

“body”’?

IAre said to be the causes of bodies
Afflictions and actions being empty.
IHow much more so the bodies?

18:6-
12
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[The term “atman” pointed out causes
it to be distinct from the term
“anatman.”

Neither a self nor a nonself are
pointed out by the buddhas.

Where the range of thought is
renounced, that which can be stated
has ceased to be valid.

Indeed, the nature of events is like
liberation, nonarising and
nonceasing.

[Everything is factual, nonfactual, both
factual and nonfactual,

Neither factual nor nonfactual. This is
the instruction of the Buddha.

Unconditioned by another, peaceful,
not constructed by means of
imaginings,

IFree from false discriminations and
without putpose, this is the matk of|
reality.

First off, what arises depending on
that is neither identical to nor
different from that.

[Therefore that is neither disrupted nor
permanent [neither annihilated nor
eternal].

INondifferentiated, nonidentical,
nomomentary, nonpermanent,
This is the immortal teaching of the

buddhas, lords of all the worlds.

When accomplished buddhas do not
arise and sravakas cease to be,
pratyeka buddhas with independent
knowledge come forth

[There is the teaching of
“individual self’, and the
teaching of “non-individual
self’;

But neither “individual self”
nor “non-individual self’
whatever has been taught
by the Buddhas.

When the domain of thought
has been dissipated, “that
which can be stated” is
dissipated.

Those things which are
unoriginated and not
terminated, like nirvana,
constitute the Truth.

[Everything is “actual” or
“non-actual,” or both
“actual-and-non-actual,”

Or “neither-actual-nor-not-
actual”: This is the teaching
of the Buddha.

“Not caused by something else,”
“peaceful,” “not elaborated by
discursive thought,”

“Indeterminate,”
“undifferentiated”: such are
the characteristics of true
reality.

Whatever exists, being
dependent [on something else]
is certainly not identical to that]
[other thing],

INor is a thing different from
that; therefore, it is neither
destroyed not eternal.

The immortal essence of the
teaching of the Buddhas, the
lotrds of the world, is

The Buddhas may teach that there
is a self,

Dr teach that there is no self.

\Within the true character of
dharmas,

There is neither self, nor non-self.

[The true character of dharmas,

s severance of mind, actions and
speech.

\With no production and no
cessation

(Calm extinction, like nirvana.

All (things) are real, unreal,

Both real and unreal, and

Neither unreal nor not unreal,

[This is called the Buddha’s Dharma,

[To know for oneself, not following
others,

Calm extinction, without
sophistries,

No differences and no distinctions;

[This is termed the “true charactet”.

[f dharmas arise from conditions,

They neither are, nor differ from,
their conditions. That is why we
call the real character

‘Not cut off and not permanenet.”

INot one and not different,
INot permanent and not cut off;
[This is the flavour
OF the sweet nector of the
Buddha’s teachings.

[f the Buddha had not emerged in
the wortld,

IAnd the Buddha-dharma had
utterly ceased.

[The insight of the Pratyekabuddhas

Would have arisen quit separately.

Without singleness or




multiplicity; it is not destroyed
nor is it eternal.

[f fully-developed Buddhas do
not arise [in the world] and the
disciples of the Buddha]

disappear,
Then, independently, the
knowledge of the self-
produced enlightened ones is
produced.
21:17 ~ ~ By means of the self-nature of a real [If there is self-existence of P dharma abiding in its own self-
AL EIHEA | IH\C\GIQI\H g\fqd existent, a nonreal existent does not| something which is nature
occut. intrinsically existing, the non- [Should not be both existent and
ﬁafum% N, -qa-{:{'a%, | IAt the time of nirvana there is existence does not obtain. non-existent.
[’ ' \[ ' annihilation of the uninterrupted  |At the time of nirvana thereis  [Nirvana extinguishes the continuity
series of births and transmigrations | destruction of the cycle of IAnd thus falls into severance.
on account of calmness. existence as a result of the
cessation.
22:11 ~ ~ - [ am not saying that “what is open” or{One may not say there is I[Emptiness cannot be expressed
W_{H Gl th‘:qJ‘L \‘HQJ_\"qH\g'H Ll ‘:IEEL “what is not open” could exist or “emptiness”, nor that there is [Non-emptiness cannot be
“both” or “neither.” They are said | “non-emptiness.” expressed
m '_"ﬁ‘:'ﬁ %—l% s Fd only for the purpose of teaching.  [Nor that both [exist Both, and neither, cannot be
|§| EaY @ simultaneously], nor that expressed
neither exists; the purpose for [They are discussed merely as
saying [“emptiness”] is for the| conventional names.
purpose of conveying
knowledge.
22:14- ~~ . 9~ QA N ~ [n what is open by nature, this Concerning what is empty by its [Within the emptiness of such a
16| EHEAR] A R[eH EH] Medl d99<dd
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thought:
“The Buddha exists or does not exist
after death” does not occut.

[Those who imagine the Buddha, who
is beyond being described by false

statements,

IAre all destroyed by idle fancy. They

do not see the Tathagata.

'What self-nature is the Tathagata,
that self-nature is the world.
The Tathagata is without self-
nature and the world is without
that self-nature.

own nature,the thoughts do
not arise that:

[The Buddha “exists” or “does
not exist” after death.

[Those who describe in detail the
Buddha, who is unchanging
and beyond all detailed
description—

[Those, completely defeated by
description, do not perceive
the “fully completed” [being].

[The self-existence of the “fully
completed” [being] is the self-
existence of the world.

[The “fully completed” [being] is
without self-existence [and]
the world is without self-
existence.

nature

(One may speculate yet nor
discover

Whether, after the passing of the
Thus-Come

He can be distinguished as
existent or non-existent.

The Thus-Come transcends
sophistries

'Yet men still produce
sophistries.

Sophistries destroy the eye of
insight.

Such as these do not see the
Buddha.

The nature of the Thus-come

Is the very nature of the world
The Thus-Come has no nature
The world, also, has no nature.

23:6-9

Errors of putity and impurity do not
occur naturally.

How are defilements dependent on

[The errors as to what is salutary
and non-salutary do not exist

[The perverted views of purity and
impurity

as self-existent entities

Therefore have no self-nature
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errors of purity and impurity?

Physical form, sound, taste, touch,
smell, and events ate imagined as
Six substantially existing things having

desire, hatred, and delusion.

Physical form, sound, taste, touch,
smell, and events are

Made-up imaginary cities in the sky,
like dreams and mirages.

Where will purity or impurity be in
these

People equal to illusions and like
shadows?

IDepending on what errors as to
what is salutary and non-
salutary are then impurities?

Form, sound, taste, touch, smell,

and the dharmas: this six-fold
Substance of desites, hate, and
delusion is imagined.

Form, sound, taste, touch, smell,
and the dharmas are

IMerely the form of a fairy castle,

like a mirage, a dream.

IHow will “that which is salutary”
come into existence

lln a formation of a magical man,
or in things like a reflection?

IHow, then, can the defilements
arise
\With these two as their cause?

IForm, sound, scent, taste, touch,
and the other dharmas.

Make up six kinds (of dharma)

[These six kinds (of dharma)

IAre the root of the three poisons.

I[Form, sound, scent, taste and
touch

IAnd dharmas; these six kinds
Are all empty, like flames or
dreams

or “that which is non-salutary”’jOr like a magic Gandharva-city.

23:10-
12
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If the error “there is permanence in
impermanence” is so seized,
Impermanence does not occur. Where
is error seized in what is open?

If the error “there is permanence in
impermanence” is so seized,

‘Impermanence” is also grasped.

[Even if the notion “What is
permanent is in something
impermanent” is in error,
I[How can this notion be in error
since “what is impermanent”
does not exist in emptiness?

[Even if the notion “what is

[To cling to permanence in
impermanence

s called perverted perception.
[There is no permanence in
emptiness,

So where can the perverted
perception of permanence exist?
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What is without error in what is
open?

\What is grasped by the grasper and
whoever is grasped by means of
grasping

IAre all calmed. Therefore grasping
does not occut.

IAnd where grasping is present, either
rightly or wrongly,

Whose error would it be, whose
nonerror would it be?

permanent is in something
impermanent” is in error,

l[s not then the notion
concerning emptiness, i.c., that
it is impermanent, in error?

[That by which a notion is
formed, the notion, those who
have notions, and that which
is grasped [in the notion]:

IAll have ceased, therefore, the
notion does not exist.

l[f a notion is not existing as
either false or true,

Whose is the error? Whose is the
non-errot?

If clinging to impermanence

\Within impermanence is not a
perverted view,

Since there is no impermanence in
emptiness,

Why is this not a perverted view?

[That which is clung to, the clinger,
and the clinging

IAnd also the dharma which clinging
employs;

All these have the characteristic of
calm quiescence.

How can clinging possibly exist?

If there is no dharma of clinging

Incorrectly speaking, these are
perverted views.

Correctly speaking, they are not
perverted views,

IFor who is there to have these

things?
2323- .~ - ~ ~ © AN Thus from the cessation of errors, [From the cessation of error When perverted views cease in this
25 Q.a- [GIQRGRED HW“J:"H\ ignorance is stopped. ignorance ceases; way
Where ignorance has ceased, When ignorance has ceased, Ignorance also ceases.
W W"\ * W ]?'lﬁ‘a:l%[ | disposition, etc., is stopped. conditioning forces and By the cessation of ignorance
AL everything else cease. Predispositions and so forth cease.
~ - = “~ o~ ~ [f any beings are defiled by their own
m 31\?-"[: A m: E ]ﬂ?{ Td e HH\ nature, whose [defilements] are l[f any kind of self-existent If the defilements have a real nature|
= they? impurities belong to IAnd thete is someone to whom
. ~ . ~ How would they be called abandoned?| somebody, they belong,
Gy dH q@mq;: EIHI H&TETd | ¥ Who will aba}rlldon self-nature? IHow in all tile world would they [How Zan the;%r be cut off
- = -~ o~ be eliminated? Who can IAnd who can cut off that nature?
a;nﬁn: T FH3M: Cx=| If not any beings are defiled by their eliminate that which is self-
qq ® Hzi o own nature, whose [defilements| are| existent? [f the afflictions ate false
~ they? deceptions
HH\ How would they be called abandoned?If any kind of self-existent \With no nature, and belonging to
Who will abandon what does not impurities do not belong to no-one.
» ha = . o really exist? somebody, IHow can they be cut off?
% dH q@mqﬂ Hald HEedid | R4 ’ How in all tile world would they [For who canycut off a non-nature?
be eliminated? Who can
eliminate that which is non-
self-existent?
24:7- . N - We reply that here you have not We reply that you do not 'You really cannot understand
2 | I g Al A & died T,

experienced the purpose in
openness,

And thus the use of openness is

comprehend the point of
emptiness;

Emptiness, or the reasons for
emptiness

You eliminate both “emptiness”

Or understand the meaning of
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severed from openness by you.

[The instruction of the teachings of the
buddhas atre based on two truths:

The truth of common sense
conventions about the world and
truth in the higher sense of the
word.

[Those who do not understand the
distinction between the two truths

Do not understand the profound
reality in the teaching of the
Buddha.

Higher truth is not taught
independently of common practice.
Liberation is not accomplished by the
unattainable higher truth.

Dpenness wrongly conceived destroys
the dimly witted.

It is like a snake grasped by the head

or a garbled incantation.

IAnd hence the Sage’s thought was
turned against causing the Truth to
be taught.

[The purpose of the Teaching is
difficult to fathom for the lazy.

But what objection to openness is
made by the twelvefold causal chain
of becoming?

The condemnation is not ours. It does
not apply in what is open.

Because open works, therefore
everything works.

If openness does not work, then
everything does not work.

'You have projected your errors on us.
IYou are like one who mounts a hotse

forgetting the saddle.

[f you consider that the existence of
beings is from self-nature,

You see beings existing without cause
or conditions.

'You deny effect, cause, agent, action,

and activity

itself and its purpose from it.

[The teaching by the Buddhas of
the dharma has recourse to
two truths:

[The wotld-ensconced truth and
the truth which is the highest
sense.

[Those who do not know the
distribution (vibhagam) of the
two kinds of truth

IDo not know the profound
“point” (tattva) in the teaching
of the Buddha.

[The highest sense [of the truth] i
not taught apart from practical
behavior,

IAnd without having understood
the highest sense one cannot
understand nirvana.

[Emptiness, having been dimly
perceived, uttetly destroys the
slow-wited.

[t is like a snake wrongly grasped
or [magical] knowledge
incorrectly applied.

[Therefore the mind of the ascetic
[Guatama] was diverted from
teaching the dharma,

IHaving thought about the
incomprehensibility of the
dharma by the stupid.

[Time and again you have made a
condemnation of emptiness,
But that refutation does not
apply to our emptiness.

\When emptiness “works,” then
everything in existence
“works.”

[f emptiness does 7ot “work,”
then all existence does no#
“work.”

You, while projecting your own
faults on us,
IAre like a person who, having

emptiness.
Therefore you create difficulties for
yourself.

IAll Buddhas rely on two types of
truth

In order to teach the Dharma to
living beings.

One is conventional worldly truth,

[The other is the truth of the
ultimate meaning,

[f a person is unable to perceive
[The distinction between the two
truths

Then he will not know the real
meaning

Of the profound Buddha-Dharma.

Unless you rely on the conventional
truth

You will not attain the ultimate
meaning.

Unless you attain the ultimate
meaning

'You will not attain nirvana.

[f he is unable to perceive

emptiness correctly,

A dull-witted man will injure

himself.

It is like a spell unskillfully-invoked

Dr a poisonous snake unskillfully
grasped...

[The Wotld-Honoured One knew
this Dharma,

[Extremely profound and subtle in
character.

Could not be approached by the
dull-witted.

[This is why he was unwilling to
teach.

You say that we are attached to
emptiness

IAnd you produce and attribute
CLrofs to us.

But the errors which you are
expounding

Do not exist in emptiness.

mounted his horse, forgot the

By virtue of the principle of
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IAs well as arising, cessation, and the
fruit of action.

'What is interdependent
origination, that is called
openness by us.

[t [openness] makes use of
convention and is the practice of
the middle way.

INot any event not interdependently
originated occurs.

Indeed, not any event that is not open
occurs.

If all this is not open, arising and
dissolution do not exist.

For you, the nonexistence of the four
noble truths follows.

How will there be suffering that is not
interdependently originated?
Suffering is said to be impermanent.
Indeed, it does not occur in what is
imagined to have self-nature.

IAgain, why will what is presently
existing as a consequence of self-
nature rise again?

[Therefore, form the denial of
openness, there is the nonexistence
of arising.

[The cessation of suffering existing by
means of self-nature does not
occut.

Cessation by contradictions in self-
nature is denied by you.

In what is conceived to be existing by
self-nature, practice of the path
does not take place.

But were this path caused to exist by
you, what is imagined to be self-
nature does not occur.

I[f suffering, arising, and cessation
does not occur,

\Which path will result in the cessation
of suffering?

[There is no thesis by means of self-

nature. How is there a thesis

hotse!

l[f you recognize real existence on|
account of the self-existence
of things,

You perceive that there are
uncaused and unconditioned
things.

f you deny “what is to be
produced,” cause, the
producer, the instrument of
production, and the producing
action,

IAnd the origination, destruction,
and “fruit.”

The “originating
dependently” we call
“emptiness”;

[This apprehension, i.e., taking
into account [all other
things], is the
understanding of the
middle way.

Since there is no dharma
whatever originating
independently,

INo dharma whatever exists
which is not empty.

I[F all existence is not empty,
there is neither origination nor
destruction.

You must wrongly conclude then
that the four holy truths do
not exist.

IHaving originated without being
conditioned, how will sorrow
come into existence?

[t is said that sorrow is not
eternal; therefore, certainly it
does not exist by its own
nature.

IHow can that which is
existing by its own nature
originate again?

IFor him who denies emptiness
there is no production.

emptiness

All dharmas are established.
If there were no principle of
emptiness

Nothing would be established.

You yourself ate in error

Yet you turn these errors against us.
Like a man riding a horse

Who forgets what he himself is
mounted on.

If you perceive all dharmas

IAs having fixed, existent natures,
[Then you will see all dharmas

IAs without causes and without
conditions.

This constitutes a negation of cause
and effect,

Of doing, doer and thing done.

IAnd moreover it denies

The arising, and ceasing of all the

myriad things.

I[Dharmas produced by causes
and conditions

We say are non-existent.

And constitute conventional
names.

And this is the meaning of the
middle path.

[There has never existed a single
dharma

'Which did not arise from causes
and conditions.

Therefore no dharma exists
\Which is not empty.

If everything were not empty
[There would be no arising or
ceasing

IAnd thus there would not be

[The dharma of the four holy truths.

[f suffering did not arise from

conditions

[Then how could there possibly be
suffering?

[The meaning of suffering is
impermanence

IA fixed nature is not
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Dr proposition about it if self-nature
is never assuredly established?

Practice in the intuitive perception of
letting go and thus

IPossession of a thesis and also the
four noble fruits do not occur for
you.

[There is no destruction of
sorrow if it exists by its own
nature.

By trying to establish “self-
existence” you deny
destruction.

l[f the path [of release] is self-
existent, then there is no way
of bringing it into existence;

f that path is brought into
existence, then ‘self-
existence,” which you claim,
does not exist.

impermanenet.

IF suffering had a fixed nature

IHow could it arise from
accumulation?

[Therefore there is no accumulation

[Through the denial of the principle
of emptiness.

If suffering had a fixed nature

[There would be no cessation

[Through your attachment to fixed
natures

You deny the truth of cessation.

IF suffering had a fixed-nature
[There would be no cultivation of
the Way.

If the Way can be cultivated
[Then it does not have a fixed
nature.

If there were no truth of suffering

And no truth of accumulation and
cessation,

\What could be achieved by a Way

to extinguish suffering?

I[f suffering had a fixed nature
\Which was not previously perceived|
How could it be petceived now
Since its nature would not have
changed?

Just as perception of suffering
would not occur,

So cutting off accumulation,
realizing cessation,
Cultivation of the Way, and the
four fruits

\Would also not occut.

24:37-
40

A Tl Wad o (g STHREH ¥aid,_fohem

FH: TG FFA: FAA! T | 3o

ITATTH_ 3T+, 9 Feed T s
TR SFEreehi: T Ted SPTdLl 3¢

From the denial of openness, there
would be nothing to be done,

Activity would not be a bit
commenced, and the doer would
not be doing.

In the self-nature doctrine, the world,
void of a state of diversity,

\Will be unborn, unceasing, and
unchanging.

If what is open does not occur, there

l[f you deny emptiness, there
would be action which is
unactivated.

[There would be nothing
whatever acted upon, and a
producing action would be
something not begun.

According to [the doctrine of]
“self-existence” the world is
free from different conditions;

[Then it will exist as unproduced,

If you reject the idea of emptiness
[Then there will be nothing which is
done,

There will be doing without doing
IAnd a non-doer will be called a
doet.

If they had fixed, existent natures
[The various characteristics in the
world

Would be non-arising and non-

ceasing
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is abandonment of all
Defilements and that is the end of
suffering and attachment of the
unattained.

He who sees interdependent
origination sees this;

Suffering, arising and ceasing, and also
the path.

undestroyed, and immutable.

[f non-emptiness does not exist,
then something is attained
which is not attained;

[There is cessation of sorrow and
actions, and all evil is
destroyed.

He who perceives dependent co-
origination

|Also understands sorrow,

origination, and destruction as

well as the path [of release].

Permanently abiding and
imperishable.

[f there is not emptiness

Dne who has not yet attained will
never attain

Nor will the defilements be cut off,

INor will there be termination of

suffering.

[This is why it is said in the sutras

[That if you perceive the dharma of

causality

[Then you can perceive the Buddha.

IAnd perceive suffering,
accumulation, cessation, and the
Way.

25:3 R ~ . 'What is not abandoned and not INirvana has been said to be ...is neither attained nor arrived at
WWWW% attained, not interrupted and not neither eliminated nor Neither cut off nor permanent
permanent, attained, neither annihilated  [Neither arisen nor ceased
o o< m%\[ | INot destroyed and not produced, this | nor eternal, [This is what is called nirvana
IS g‘ I\ lﬂc =l I\ [-l le EL I\ is called nirvana. Neither disappeared, nor
originated.
25:10 . ~ The Teacher [Buddha] taught the [The teacher [Gautama] has IAs the Buddha tells us in the
ISR WW HIEY [dHIEY abandonment of becoming and taught that a “becoming” and | sutras;
nonbecoming. a “non-becoming” (vibhava) [“Cut off from existence, cut off
a .q-la'}l- '—_".I"a'\-l- o O o b | Therefore, the assertion “nirvana is are destroyed; from nonexistence”.
AEHT i\ RN I\m g d neither existent nor nonexistent” is [Therefore it obtains that: Therefore we know that nirvana
reasonable. Nirvana is neither an existent is neither existent nor
thing nor a non-existent thing.| nonexistent.
25:17- PR a SN NN [t is not maintained that “the [t is not expressed if the [The Thus-Come, after his decease
18 q m HId |"L"|°|d [cdd Adl=&dd Venerable One exists after death” Glorious One [the Buddha]  [Is neither said to exist, nor not exist
INor is it maintained “he does not exists after his death, INor said to be both existent and
a > %% .—_‘I\qu‘- %ﬁ'{ hn S 199 exist” or “both or neither.” Or does not exist, or both or nonexistent
W AlRId 2 neither. INor nonexistent and not
~ - ~ - = [t is not maintained that “the nonexistent.
IGEGIGIRE] WWQ‘H qladd Venerable One exists while IAlso, it is not expressed if the
remaining in the world” nor is it Glorious One exists while The Thus-Come in the present
s NN e DA NN maintained that “he does not exist remaining [in the world], Is neither said to exist, nor not exist
 H] Cq\m Ald AN Ald dledd | 26 ot both or neither.” Or does not exist, or both or INor said to be both existent and
neither. nonexistent
Nor nonexistent and not
nonexistent.
25:19- . ~ ¢ ~. A ~ NN . [There is nothing whatsoever of [There is no distinction whatever [There is nothing whatever which [Between nitrvana and the world
24 C| W HEITUTIH\W Hg S TdRYT between samsara and nirvana. differentiates the existence-in-

Hf\(‘ 3 %i\ag o [aNhaN ol
R

samsara distinguishing (it) from
nirvana.

[There is nothing whatsoever of
nirvana distinguishing it from
samsara.

(That?) is the limit which is the limit
of nitvana and the limit of samsara;

[Even a very subtle interval is not

There is no distinction whatever
between nirvana and samsara.

The limit of nitvana is that of samsara.
The subtlest difference is not found
between the two.

Views, such as permanence, etc.,

flux (samsara) from nirvana;
IAnd there is nothing whatever

which differentiates nirvana

from existence-in-flux.

The extreme limit (koti) of
nirvana is also the extreme

limit of existence-in-flux;

[There is not the slightest distinction

Between the world and nirvana

[There is not the slightest
distinction.

The real limit of nitrvana
IAnd the limit of this world
Between these two limits

There is not the least distinction.
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found of (between) them.

IViews of an end, etc., and
permanence, etc., after cessation
(death?)

IHave recourse to a beginning and an
end nirvana.

\When all dharmas are empty, what is
endless? What has an end?

is not endless and not with an end?

IWhat is “it”’? What is “other”’? What is
permanent? What is impermanent?

What is impermanent azd permanent?

What is neither? [FILL]

IAuspicious is the pacification of
phenomenal metastasis, the
pacification of all apprehending;
[There is no dharma whatsoever taught
by the Buddha to whomever
whenever, wherever.
Or,
[There is no auspicious dharma
whatsoever (which would be) the
pacification of phenomenal
metastasis, the pacification of all
apprehending
[Taught by the Buddha to whomever,
whenever, wherever.

\What is endless and with an end? What

finitude, etc., after death, are
associated with a past and future
nirvana.

Since all events are open, what is
infinite? What is finite? What is
infinite and finite and what is
neither infinite nor finite?

What has gone away? What identity?
What difference?

What is permanent and impermanent
ot neither and so forth?

ILiberation is the cessation of all
thought, the quieting of
phenomena.

INot any doctrine anywhere has
been taught to anyone by the
Buddha.

[There is not the slightest bit of
difference between these two.

The views [regarding] whether
that which is beyond death is
limited by a beginning or an
end or some alternative

beginning (purvanta) and an
end (aparanta).

Since all dharmas are empty,

what is finite? What is infinite?
\What is both finite and infinite?
What is neither finite nor
infinite?

s there anything which is this or
something else, Which is
permanent or impermanent,
Which is both permanent and
impermanent, or which is
neither?

[The cessation of accepting
everything (as real) is a salutary

development (prapanca);
INo dharma anywhere has been
taught by the Buddha of
anything.

IDepend on a nirvana limited by afOn “future” and on “past

(siva) cessation of phenomenallAnd there is nothing taught by

'Whether there is existence or
nonexistence after death, etc.,

The boundaries of existence, etc.
and permanence, etc.,

All such views depend on
“nirvana”

Since all dharmas are empty

What is bounded, and what
unbounded,

IBoth bounded and not bounded,

Or neither bounded nor not

bounded?

\Why regard things as one or

different?

What is permanent, impermanent,

Both permanent and impermanent,

Or neither permanent nor
impermanent?

IAll dharmas are inconceivable.
[Extinguish all futile thoughts.

There is no person, and no place

the Buddha.

26:7-
12

BER

\Where grasping exists, the being who
grasps is set in motion.
Indeed, if there would be no grasping,

\When the acquisition exists, the
acquirer begins to function.
If he were someone without

P On account of craving there are
the four graspings
)And because of grasping there is
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he would be released and there
would be no being [who grasps].

He, the being, is five skandhas and
from being, rebirth is set in motion,

[Together with lamentations,
afflictions, suffering, etc., old age
and death.

[Together with despair, all this is set in
motion from birth. Thus is the
origin of this entire mass of
suffering.

Hence the ignorant compose
dispositions, the roots of samsara.

[Therefore, the ignorant create while
the wise, seeing reality, do not.

Since the destruction of dispositions is
the cessation of ignorance,

Cessation of ignorance is from
practice based on knowledge.

\With the cessation of [ignorance],
which [link on the causal chain]
advances to what [next link]?

[Thus the entire mass of suffering is
rightly ceased.

acquisition, that being would
be released, and would not
exist.

[That being is the five “groups of
universal elements” (skandha).
Because of a being, birth
begins to function.

Growing old, dying, sorrow, etc.,
grief and regrets,

IDespair and agitation: all this
results from birth;

[That “produced being” is a single
mass of sorrows.

[Thus the ignorant people
construct the conditioned
things (samskara); [that is] the
source for existence-in-flux.

The one who constructs is
ignorant; the wise person is
not [the one who constructs|
because he perceives true
reality.

\When ignorance ceases, the
constructed phenomena do
not come into existence.

IA person’s cessation of
ignorance proceeds on the
basis of “becoming
[enlightened] through
knowledge.

[Through cessation of every
[component] none functions;
[That single mass of sorrow is
thus completely destroyed.

existence.
I[f the grasper would not grasp
[There would be liberation, and
noexistence.

IFrom existence there is birth

From birth comes old age and
death

Because of old age and death there
are

IAll the afflictions of sorrow and ill.

All such things as these

IArise from birth

Only through these causes and
conditions

Does the great suffering of the
skandhas accumulate.

The basis of birth and death

IAnd predispositions just described

Is created by the unenlightened
man

The man of insight does not create
it.

When these things cease

They do not arise

[This suffering assemblage of the
skandhas

[Thus simply ceases.

27:1

[Those [views] relating to the
limits of the past reality are:
“The wortld is eternal,” etc.,

[And “T have existed in the past,”
“I have not existed in the
past,” etc.] [[Reconstructed

from Candrakirti]]




27:4 ~ A~ - .~ - He is defined as “the self” but would [If it were held that: “There is no [Now the self is not separate from
Streng| Q.a'l?‘:l'lﬁ @ Wa'q: W AR be grasping. individual self without the receiving
24:5 Again, how is your self exempt from acquisition,” INor is it the receiving
o ¢ Y ing? [Then the individual self would be[Neither non-receiving, nor non-
. . grasping. g
\‘»HIQI*‘IIGlI"ltJ;l'h STIcHT d shdH: g:[' [only] the acquisition or it is existent;
not an individual self [ at all]. [This is its fixed meaning.

27:11 - . - . So, the fruit of actions by one would [“Verse 11 is not available in the [

ﬁg: W mw W be enjoyed by another. Sanskrit text, but it is known

[Thus annihilation and destruction of from the Tibetan translation.”
b < actions follows.
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of all beings,

Vhat views of permanence, etc.,
belonging to whom, will become
where, and why?

[ will bow to Gautama, the one who,
for the undertaking of compassion,
[Taught the true dharma for the
striking-down of all views,

why, which,
Of what, and where will views about
permanence, etc., develop?

Il bow to him, Gautama, who, from
compassion,

[Taught the true Teaching for the
purpose of abandoning all views.

existing things,

IHow will the views about
“eternity,” etc., come into
existence, about what, of
whom, and of what kind?

[To him, possessing compassion,
who taught the real dharma
IFor the destruction of all
views—to him, Gautama, |
humbly offer reverence.

Views about the permanence, etc.,
of the world —

In what place, and at what time,
)And by whom, would such views
be generated?

To Gautama, Great Sage and

Master,

Who from pity and compassion
preached this Dharma,

Entirely cutting off all views;

We know bow our head in
reverence.




