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They want to extinguish the light of ALLAH with their mouths but ALLAH will complete and perfect HIS light, it doesn’t matter how averse the kaafirs and the mushriks are there-to 


Bismillah Ar-Rahmaan Ar-Raheem. 

Alhumdulillah. Peace and blessings on Muhammad, his Noble Companions and Family. 

Muslims who seek to live and to die for Allah …

Islam and Revolution (Part 1 of 3)
Before I begin this subject, I would like to refer to the state of nature of man before “Islam” and “Revolution” gained their modern day connotations. In the generations of Nuh, Ibrahim, Moosa, (may Allah’s eternal peace be upon them) etc., there was a serious difference between the content in of (for e.g.) Moosa’s message and the pattern of life within which he lived. The nature of this difference was a life and death issue. If Moosa insisted on pursuing his line of revelationary thought and methodology until its end, he and those that followed him could not escape the inevitable encounter with the established power of the day. This generalisation is applicable to the other prophets and emissaries who were commissioned by Allah. At that time there was no “Islam” as we (the victims of the media) understand it today. By the media I mean books, newspapers, television, movies, orientalists, professors, teachers, etc. that have robbed Islam of its quant-essential qualities and equated its meaning with a deviant slant toward Wahabism, Shi’sm, Sunnism, Sufism, Black Africanism, etc. This is not to say that the above notions are correct or incorrect- some may be totally right or wrong and some may be partially right or wrong. The issue I want to refer to is the displacement of the Qur’anic meanings of Islam which encompassed a period of struggle beginning from the first days of Adam (alaih salaam). This is on one hand.

On the other hand the word revolution has suffered from the same quarters. Due to the desires and interests of the media kingpins, the word revolution wobbles between radical change on one end and disruption and lawlessness on the other end. As was the case with the media’s connotations or suggestions concerning Islam, the same applies to revolution. We cannot find in the Qur'an a justification for these media connotations. Hence, we will deliberately avoid such general media implications as chaos, anarchy, pandemonium etc. However, the intention, will, purpose and ambition of the word revolution are to be found in the divine writ according to their unadulterated meanings and implications. Here, in passing, we may detect the virtue of those who preserved the meanings of the Qur’an and kept them alive viz. the Mujahideen. 
To the awakening but still immature Muslim, revolution was synonymous with Atheism, Marxism, Socialism, Nationalism, Muammar Gaddafi, Gamal Abdel Nasser, Fidel Castro, etc. But amongst committed Muslims, the word revolution is associated with Muhammed (sallalahu alaihi wa sallam), Ahl Bait, Sahaba, Hassan al Banna, Sayyid Qutb, Ruhullah Khomeini, Mohamed Asi, Usama bin Laden, etc. Here, we are talking about the sons of the general Islamic Movement. At this juncture, I cannot but recall what Malik ibn Nabi had cautioned against ie. the stigmatising of revolution in the Muslim mind. He was afraid of what is now the policy of some decision-makers who call themselves Muslim, viz. those liberals who subscribe to the notion of negating the status quo via the modern translation of revolution. These liberals are subjecting their postulates not to Qur’an and Sunnah but to the postulates of the counter civilisation. As an example, the word colonialism was translated by these pseudo-Muslims as Isti’mar. If we search for this word in the Qur’an, we would find it to have a positive meaning.

It is He (meaning Allah) who has produced you from the earth and settled you there-in (Surah Hud verse 61)

Therefore, the action of colonialism which is tyranny, humiliation and injustice does not blend in with the aromatic sense of Isti’mar as rendered in the Qur’an. This matter of manipulating words and jargon to alienate the revolutionary spirit is yet another field that is wide open for those sincere and committed Muslims who can readily recognise the discrepancy between the revolutionary language of the Qur’an and the phraseology of the establishment.

Since our medium of communication is English and for a lack of a better word but at the same time devoid of its connotations, I will use the word revolution and its derivatives to explain the idea of 
· realistic rejection, 
· practical objection and 
· defiance of Taghut and Jahiliyya plus 
· the constructive alternative (Islam) that cannot co-exist with its opposite.

The Muslims article of faith begins with a denial. The word “la” indicates a break from the prevailing anti-Islamic condition and circumstances. It is not a theoretical vote of no confidence, rather, it is a word that follows, not precedes the attitude and intention to destroy the overall structure of Taghut, as well as Taghut itself.

Whoever rejects Taghut, i.e. A totalitarian government that is intoxicated with the excessive concentration of excessive power and believes in Allah is on firm grounds (Surah Al-Baqarah verse 256)

It was this determination to abolish the material manifestation of Taghut in its political, economic, military, cultural, social, psychological etc. forms that highlights the discourses and instructions of the Qur’an and Sunnah. War was waged against this resolute determination throughout history. Moosa was not on the Pharoanic establishments wanted list because he was a person with an alternative set of tenets. He was wanted by the King of Egypt because the laws he had were the only system sanctioned by Allah. Ibrahim was not a transcendental guru, hopping from one land to another to win over spiritual weaklings. He wasn’t thrown into the execution chamber of the day because he wanted the people to be pious and righteous citizens of the powers that be. He was to be incinerated because he was a threat to the national security of Nimrud. As did all the emissaries of Allah, Ibrahim carried within him the unyielding determination to topple the Taghut. This uncompromising, revolutionary and daring spirit motivated and oriented all the prophets. It was this divine revolutionary drive that forced them into execution chambers, exile, political refuge, poverty, excommunication, banishment, alienation, prison, ridicule, assassination attempts, a crucifixion bid, etc. In today’s political and intelligence climate, where do we find the monks, gurus, evangelists, popes, cardinals, priests and rabbis on the wanted lists of their respective governments? Where do we find qadis, mullahs, muftis, shaikhs, dervishes, etc. on the wanted list of their respective governments? You will not! Simply because they do not have the revolutionary impetus of Nuh, Ibrahim, Moosa, Isa and Muhammed (as).

Let me now demonstrate some revolutionary decisions by the beloved Messenger and let us see whether we have the revolutionary manhood to follow the Sunnah and Seerah of the last prophetic model.
There can be no doubt that among the first political decisions taken by the Prophet was to organise his followers into what is today called a party. This massing of members was never a political leverage which the Prophet used to gain power, popularity or privilege. The rejection of the establishment was an all out, hardcore and confident one, which did not break down into negotiations or accommodations half way through the struggle. On the contrary, the more the leadership of Muhammed’s revolutionary purity persisted in its opposition and relentless struggle to seize the power and legitimacy from the forces of shirk and Taghut, the more these kaafir leaders tried to persuade the Islamic leadership to negotiate, compromise and accommodate.

Their desire is that you should accommodate and compromise so they would accommodate and compromise (Surah Al-Qalam verse 9)

The clashes led by Quraish against the Islamic political and military emergence was natural because Muhammed (sallalahu alaihi wa sallam) was intent on popularising the divine doctrinal belief, and he was for all practical purposes declaring a war against the Quraishi establishment. The belief expounded by Muhammed was by its very nature the anti-thesis of a multi-power; multi-master and multi-divine Mecca. The war initiated by the Prophet was a revolt against the value system and its legal system simultaneously. The revolutionary spirit did not spare the royalty and the majesty of Quraish. This revolutionary commitment denigrated Quraish’s futuristic vision, it vilified their lords and repudiated their cheap life. The revolutionary language of the Qur’an is unmistakable. It frankly and as a revolutionary guide is assails them by saying:

Verily you kaafirs and the false gods that you worship besides Allah are but fuel for Hell; to it will you surely come (Surah Al-Ambiya verse 98)
Then the revolutionary spirit in the Qur’an goes on to fiercely assail usury which was the oppressive money generating mechanism of the Quraishi power structure:

That which you lay out for increase through the property of other people will have no increase with Allah (Surah Ar-Rum verse 39)

The revolutionary justice in the following ayaat threaten those mercantile elements:

Condemnation to those who deal in fraud; Those who when they have to receive from men exact full measure; But when they have to give by measure or weight to men give less than due  (Al Mutaffifeen verse 1-3)

Was it prudent for the divine script to antagonise the financial typhoons, the multi-national merchants and the religious establishment within the Quraishi power structure all at once? Our present day liberals who are enjoying the claim that they are the true Muslims and thus causing a spurious commotion in the Muslim rank and file are the same ones who are attacking other Muslims because they are following this policy of the beloved Messenger. The consequence of these divine revolutionary guidelines was an increase in the persecution of Muslims. The revolutionary students and companions of Muhammad were tortured, but they did not leave their torture chambers convinced that the only way to power is by joining the Quraishi power structure and changing it from within. They did not depart their torture sessions and incarceration cells convinced that they had to align themselves with the devil to undermine the aristocracy of Quraish. Instead, they graduated from their torture chambers with a fervent revolutionary conviction that Allah will deliver them either to worldly power or heavenly peace, and this is represented by the statement of Muhammed (sallalahu alaihi wa sallam)

Endure with patience Oh family of Yasir, verily your promise is Jannah
Quraish instigated policies of boycotts and embargoes, it activated its mouth-pieces and media against the revolutionary impulse of the emissary and his deen but Muhammed (sallalahu alaihi wa sallam) continued to criticise them and he continued his struggle to undermine the prevailing Meccan order. He made no bones about it. Remember, he was one individual, unarmed, unassisted and unsupported by any secular power.

O You (Muhammed) who is enshrouded; arise and deliver the warning; and Magnify your Lord ; and keep your garments free from stain; and shun all abominations; nor expect in giving any increase for thy self; but for your Lords cause be patient and be constant  (Surah Mudatthir verse 1-7)

Indeed the obedient revolutionary follows the orders of the only sovereignty in mans life and he calls for an assembly of people- who are anxious to hear what the truthful has to say. At 40, they knew him only to be honest and sincere. After they assemble, he asks them “Have you ever known me to make a false statement,” their answer was no, they never heard him lie to them. Then he asks them “What if I had to tell you that there was an impending enemy beyond this mount, would you believe me?” They said, yes they would. So he in the best of revolutionary candidness communicated to them the message of Allah, that he is appointed by Allah as a Messenger and that they should denounce the power and lordship over everyone and everything and ascribe these attributes to Allah. Upon catching the intent of this revolutionary statement, Abu Lahab the Prophets uncle viciously reacted as anyone with an invested interest in the status quo would. Abu Lahab said to his nephew:

May you perish O Muhammed for this! Did you only summon us here for this?
Now if we were to think that the Qur’an is passive, neutral, apologetic or in any sense a non-revolutionary text, then a statement such as Abu Lahabs would not invoke an eternal divine reply. But subsequent to that Abu Lahabi statement, the Qur’an responded in its revolutionary tone:

Perish the hands of the father of flame, perish he; He will not profit from all his wealth and all his gains; Soon will he be burnt  in a fire of blazing flame; his wife shall carry the crackling wood as fuel; a twisted rope of palm leaf fibre will be around her own neck  (111)

What is significant beside the fact that the dignity of the Prophet and Islam did not go unnoticed by divine attention is the second sentence. This sentence cuts down the Abu Lahabs to their size. The money and possessions of this capitalist will be of no value and comfort. Certainly, Abu Lahab could have been denounced for his harsh words, shirk and kufr, but the Qur’ans revolutionary cadence marches to the core of the issue, in this case, the wealth and affluence of this capitalist.
The original khutbah was delivered in 1984 by Imam Asi, the elected Imam of Muslims in Washington DC.
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