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They want to extinguish the light of ALLAH with their mouths but ALLAH will complete and perfect HIS light, it doesn’t matter how averse the kaafirs and the mushriks are there-to 


Bismillah Ar-Rahmaan Ar-Raheem. 

Alhumdulillah. Peace and blessings on Muhammad, his Noble Companions and Family. 
Brothers, Sisters who feel responsible.
 

Isra and Mi'raj: Night journey and ascension of the Prophet

   By Mohammed al-Asi 

   On the 27th of the Islamic month of Rajab, the Prophet of Allah was taken on an incredible and fantastic voyage from Makkah in the Arabian Peninsula to al-Quds in the fertile crescent.From al-Quds, and in that same night, the Prophet ascended to the heavens. This occurred during the year that preceded the migration of the Prophet from Makkah. 

   The Prophet of Allah was taken on an incredible and fantastic voyage from Makkah in the Arabian Peninsula to al-Quds in the fertile crescent. The distance between Makkah and al-Quds is nearly 765 miles, which is about 1,230 kilometers. That is approximately the distance between Washington, DC and Montgomery, Alabama or between New York City and Jackson, Mississipi, in the US. Other comparisons could be with the distance between Los Angeles and El Paso, Texas; or between Los Angeles and Salt Lake City, Utah. The reason we cite the above cities is so that Muslims have a better grasp of the distance we are talking about between Makkah in Arabia and al-Quds in Palestine. 

   The way these two cities are presented in the media or in academia, most people are not able to get a feel for the distance between them. Even in the 'global village', which this world has become, Al-Quds is remote in more ways than one. 

   It was this distance that the Prophet, upon whom be peace, travelled during a fraction of the night here on earth in what is referred to in Islamic history as al-Isra (the nocturnal journey). But that is not all; from al-Quds, and in that same night, the Prophet ascended to the heavens. This occurred during the year that preceded the hijrah (in the sixteenth month before the hijrah). As to the month in which the Isra and Mi'raj happened, there are two historical narrations. One says that it took place in the month of Dhi al-Qa'dah (the 11th month of the Muslim calendar) and the other narration says it happened during the month of Rabi 'al-Awwal (the third month of the Muslim calendar). 

   There are statements by both Jaber and Ibn 'Abbas who say that the Apostle of Allah, upon whom be peace, was born the night of Monday, the 12th of Rabi' al-Awwal, he was commissioned by Allah to become a Prophet at the same time and in that month he was sent to heaven, and in that month he sought political asylum in Medina (the hijrah), and in that month he died. Of course all these events occurred in different years but in the same month. 

   There is a narration in the Islamic books of history and Seerah to the effect that the Isra and Mi'raj took place on the night of the 27th of the month of Rajab (the 7th month of the year). In other books and chronicles, we find that there is another narrative indicating that the Isra and Mi'raj occurred on a Saturday night that

corresponded with the 17th of Ramadan (the 9th month), eighteen months before the hijrah. According to this narrative the Prophet, upon whom be peace, was 51 years and nine months old! Obviously, from this review of literature we have visible disagreement (which is nothing new) among our respected scholars as to the day and month in which this most significant event happened. Everyone agrees it happened; but

there is no consensus in the narratives as to when it happened! But they all agree that the Isra and Mi'raj occurred after the Prophet returned from Ta'if with all the bad treatment he was subjected to there. But there seems to be a popular Islamic opinion that the Isra and Mi'raj actually materialized on the 27th day of Rajab. This

opinion has been accepted eversince although there are other sources at odds with this as noted above. Nowadays, we celebrate this occasion on the 27th of Rajab but in the strictly academic and research realm, there is no incontrovertible evidence of it having been actualized on this day. 

   After zeroing in, more or less, on the time and place of this historical event, we should try our best to identify the hikmat of this monumental event in Islamic history. Why did it happen at that particular time: one or so year before the hijrah? In trying to answer this question, we may begin to identify the wisdom of the Seerah even if not necessarily the full intent of Allah. 

   To answer such a question, we may say that the Isra and Mi'raj occurred in the aftermath of the Prophet's 'failure' to gain support in Ta'if. When the Prophet, upon whom be peace, realized that he would have no power base in Ta'if, and after the 'gangs' throwing stones at him as he left the town, he oriented himself towards Allah and expressed a heart-rendering du'a that began with Alluhamma eelayka ashku da'faquwwati... (To You, O Allah! I express lament for my weakness..). 

   The answer to this prophetic du'a (supplication) did not come from Allah the day after nor the month after it was uttered. It came a year or more after that when Allah had his patient subject transported from Makkah to al-Quds and from there on to show the Prophet there is no 'weakness' to complain about when you are in the company and in the auspices of Allah. In other words, Muhammad's, upon whom be peace, most powerless moments on earth (at Ta'if) became in a matter of a year his most powerful moments beyond earth in the miraculous transfer from both Makkah and al-Quds to the vicinity of the Almighty: sidrat al-Muntaha. To feel the solitude and loneliness of the Prophet before this historical event we have to realize that preceding this 'Ta'if

expulsion' by the kafirs of the town, he was struck by the demise of the two most caring people in his life: his wife, the passionate Khadijah, and his uncle, the defending Abu Talib. The Isra and Mi'raj were Allah's way of communicating to His servant that 'I' care for you; 'I' will empower you. It is Allah's attention and concern that will deliver you, O Muhammad (upon whom be peace) from the feelings of despair and humiliation to the feelings of victory and triumph. With this in mind, we turn our attention to the ayats of the Qur'an that bring to light this marvelous transfer of feelings and power: 'Limitless in His glory is He who transported His subject by night from the Inviolable Masjid [at Makkah] to the remote Masjid [at

al-Quds] - the environs of which We have blessed - so that We might show him some of Our involvement [in human affairs]: for, verily, He alone is all-hearing, all-seeing' (Surah Isra’ verse 1). 

   In another set of complementary verses, Allah says: 

   'Consider this unfolding [of Allah's involvement in man's affairs], as it comes down from on high! 

   This fellow-man of yours [Muhammad] has not gone astray, nor is he deluded, and neither does he speak out of his own desire: that [which he conveys to you] is but [a divine] inspiration with which he is being inspired something that a very mighty one has imparted to him: [an angel] endowed with surpassing power, who in time manifested

himself in his true shape and nature, appearing in the horizon's loftiest part, and then drew near, and came close, until he was but two bow-lengths away, or even nearer. And thus did [Allah] reveal unto His subject whatever He deemed right to reveal. The [subject's] heart did not give the lie to what he saw: will you, then, contend with him as to what he saw? 

   And, indeed, he saw him a second time at sidrat al-muntaha, near unto the garden of sanctuary, with the sidrah veiled in a veil of nameless splendor... [And withal,] the eye did not waver, nor yet did it stray: truly did he see some of the most profound of his Sustainer's involvement [in human affairs]' (53:1-17). 

   Many unnecessary statements have been made about whether this whole manifestation was done by the Prophet in body and soul together or this was just an apparition, a specter, or a phantom-type of occurrence that involved the Prophet's spirit but not his body! We see no need to be sidetracked by such arguments. The word abd which refers to the Prophet, upon whom be peace, in the first ayat in Surat al-Isra and in the tenth ayat of Surat al-Najm refer to both body and soul. And this ends this whole unessential debate. 

   A more pertinent concentration of thought should be on why was it necessary for the Prophet to go to al-Quds before he went to the heavens? Allah could very easily have taken the Prophet from Makkah directly to the heavens. Clearly, Allah wants us to understand that Makkah and al-Quds are intertwined on our journey to the heavens. 

   Here al-Quds is a second only to Makkah. It even supersedes Medina; and this is one of the most important implications of this lesson. The Masjid in Makkah and the Masjid in al-Quds are twinned together. If Allah has banded these two Masjids together in the Prophet's journey of empowerment to heaven (after which Islam became a power-base in

Medina) then no amount of 'Jewish journalism' or zionist zealotry, no amount of propaganda pundits or Euro-American alliances with Israel can unlace this Masjid-to-Masjid relationship. 

   Another way of looking at this is to understand the manifestation of Islamic power on the ground in Medina (after the Prophet, upon whom be peace, returned from this heavenly sojourn) was possible only after Allah had combined both Makkah and al-Quds in this prophetic journey to heaven. Could this be a suggestion to the Islamic movement of our time? Could this be saying to us that in our efforts to establish a

contemporary Islamic order, we are instructed from on High to tie our own 'Makkahs' (our own local masjids) with the remote Masjid in al-Quds, we are running into the same frustrating difficulties that the Prophet, upon whom be peace, encountered? Out of which will eventually emerge the power-base that we are all seeking for the

gratification of Allah? This is a central question that demands our thought and attention. 

   If nothing else has been detected in this presentation, we would like to draw attention to the fact that the Isra and Mi'raj is located, in timescale, between two poles in Islamic prophetic history: the utter physical and material powerlessness of the Prophet, upon whom be peace, a year before the Isra and Mi'raj, and the undiminished physical and material power of the Prophet, a year after the Isra and

Mi'raj. 

   [The writer is the only elected Imam of Washington Mosque, Washington].

