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Suggestions & Criticisms: PLEASE E-MAIL 
It is in such a manner that We make plain our signs so that the course of the
criminals may become clear.


Bismillah Ar-Rahmaan Ar-Raheem. 
Alhumdulillah. Peace and blessings on Muhammad (sallalahu alaihi wa sallam), his Noble Companions and Family. 
Brothers and Sisters of Imaan, Allah’s assurance and confidence in Allah....
 
audio on http://www.islamiccenterdc.com/khutbassermons.htm (09-02-2007)
IS CRITICISM LEGITIMATE? (THE PROPHET’S SUCCESSORS)

We have been, in the previous khutbahs trying to learn from ourselves. We are human beings- we were human beings 1,400 years ago and we still continue to be human beings 1,400 years after. The Prophet of Allah says all the descendents of Adam are error prone or are in error or are habitually committing errors and the best of these error prone individuals are the one’s who ask Allah’s forgiveness and pardon. One of the areas in our history- that we may say we can learn from our mistakes, which we will try to relate to the current world that we are in- is when we look at one of our rulers who came after Allah’s Prophet or all of the rulers of Allah’s Prophet and say that they had their mistakes. As simple as this question is, it is very difficult for Muslims, as Muslims, to come to terms with. The simple answer to that simple question is “Yes, because we are human beings.” The Prophets of Allah, who are know for their ismah, its common knowledge among all Muslims that Allah’s Prophets are Ma’sumun, which means that they are impeccable. But does that mean that they are not prone to making mistakes? No- it doesn’t mean that, because they are human beings and human nature has the tendency to miscalculate what certain decisions have to be made. Allah showed us the corrections of these Ma’sumin Prophets in His faultless book or scripture. 

Adam (alaih salaam) disobeyed his Sustainer and went in the wrong direction (Surah Ta-Ha verse 121)
Then, Allah says concerning this Ma’sum who made this human mistake. What does Allah say after that?

Allah amnestied him and then guided him (Surah Ta-Ha verse 122)
When Musa (alaihi salaam) made an error of calculation, he asked Allah for forgiveness and Allah granted him forgiveness. When Yunus (alahi salaam) went is a fit, abandoning his responsibilities and was running away from his mission (as it were), he made a mistake. Did this mistake dishonor him? NO. They learnt from their mistakes. When Allah’s final Prophet’s human nature was prone to the wrong direction, Allah corrected him.

He frowned and turned away because he was approached by the blind man. And how do you know that he might be purified or receive admonition that might profit him? As for him who thinks he’s self-sufficient, to him you attend. What does it matter to you if he doesn’t get purified? But for him who came to you running, and afraid of Allah you neglected and diverted to another (Surah Abasa verse 1-10)

This was a rebuke to this tendency in human nature to make an inaccurate decision. These events have their details. When the Prophets, themselves, erred, they didn’t err in their relationship with Allah, they erred in their relationship with man and hence Allah brought us their correction. When we are speaking about lesser individuals- we’re not speaking about Prophets and Messengers from Allah, we are speaking about those who are trying to follow the Messenger of Allah- are they prone to mistakes? Yes, they are prone to mistakes. Why do we have difficulties saying or acknowledging that? We were trying, as much as is possible to zero-in on some of these areas, not dishonoring them, but trying to learn from these mistakes. One of these areas (and we have to reconstruct the context) when the Muslims were growing out of Al-Medinah reaching further lands in all directions they happen to be at the critical time of the 3rd decade after the Prophet (this is where we are), there happen to be four areas that meant extra things to Islamic self determination at that time. These were Misr, Ash-Shaam, Al-Kufa and Al-Basra. For administrative reasons, not for geographical reasons, we had two places called Al-Kufa and Al-Basra because geographically they are so close to each other that it doesn’t make sense distinguishing between them, but for administrative reasons these where the areas that occupied the 3rd decade Muslims were in this spread out mode around. We will take a particular area and character that belongs to us in our history and decision making (those who are ruling and in those who are being ruled) that we can learn from. We zero in on the time of Uthman (radi Allahu anhu), the 3rd successor to the Prophet.

1st of all, we have to mention that Uthman ibn Affan relates to Allah’s Prophet through bloodline and through marriage- that doesn’t mean though that because of a relationship he is above making mistakes. During his reign, and if we look at one of these four areas (Egypt, the Levant, Al-Basra and Al-Kufa) the last place Al-Kufa when Umar (radi Allahu anhu) was assassinated the governor of Al-Kufa was Al-Mugheerah ibn Shu’bah (radi Allahu anhu).We detected that in appointing governors, Umar minimized his appointments from Quraish, in other words he took the nationalist element, as much as he could, out of these appointments therefore the governor of Al-Kufa Al-Mugheerah ibn Shu’bah was not one in that capacity to try to link up with the spirit nationalism that is inimical to the justice and equality of Islam. When Uthman assumed the responsibility of that office, he remained about one year without making any significant appointments or substitution governors- he left it as it was. Then, he decided to relieve Mugheerah ibn Shu’bah of his responsibilities and he appointed instead of him Sa’ad ibn Waqqas (radi Allahu anhu), which in and of itself was not a bad decision. There’s nothing critical that can be said about that because this is a 1st generation Muslim. He is one of the 1st to gain the company and the struggle with Allah’s Prophet. He was one of those people who did not run away- remember, there was a time at Uhud when many of those who were fighting to protect Allah’s Prophet thought the battle had gone against the Prophet and the committed Muslims so they began to abandon the frontlines- Sa’ad was not one of those who did that. He stayed with Allah’s Prophet exposing himself to probable death. So, he has a history that distinguished him among these followers of the Prophet. For those who don’t know- sometimes this information castrates itself and we begin to run ahead of our selves, let’s not trip with our emotions and let’s not say that a father is going to bear the burden of his son or the son represents what the father was- in this case, what are we referring to… Sa’ad ibn Waqqas’s son who some of us may be familiar with, this persons name is Umar ibn Saad, later on in history he participated on the wrong side of the battle in Karbala. He is one of those who were guilty of the massacre that occurred at Karbala against Al-Imam Al-Hussein (radi Allahu anhu). What does this have to do with him? If a son had gone-off in the wrong direction and committed a horrible crime (which we should recognize), what is the father to do with that? Let us be fair in evaluating personalities because this time period has caused us to be where we are today in trying to define the Muslims that we are, to be up front with you, in the issue of who’s a Sunni and who’s a Shi’i in today’s world. Let us undo this definition by trying to be accurate and precise as humanly possible as we can. Uthman appointed Sa’ad ibn Waqqas to be the governor of Al-Kufa and he run into some difficulties. Here, the books of history turn into something like books that are at odds with each other in describing why Uthman was no longer satisfied with Saad. He was the one who appointed him there but then he was the one who was going to come in and say you are also relieved of your responsibilities. We don’t know how these decisions where made. By the way, (from what we know, have read, interacted with other Muslims), no one knows precisely how these decisions were made during the time of Uthman. All we know is the order comes to a governor like that and what did Saad say? If he was a person who was concerned with having power or grabbing that seat of power, like we have rulers of today, he would have stayed in Kufa and he would have found followers to do that. Also, all Muslims, whether they consider themselves Sunnis or Shi’is have an argument to pick with Sa’ad because he refused to fight on either side in what later on became Al-Jamal and Siffin, When he was alive he refused to take sides. He said if someone can give me a sword that will tell me who is right and who is wrong in all of this I will do my Islamic responsibility of fighting. In other words he wasn’t clear on the issue. He’s not going to go out and fight with this or that side when he himself is not sure who is right and wrong, so he remained neutral. Because of that many Muslims had their issues with him and this appears in the books, articles, speeches and historiography in that time period from the different sides and opinions on these events. Whatever the case is, he was relieved of his responsibilities and then Uthman appointed the 3rd governor in this very short time period- a few years. He appointed Al Waleed ibn Uqbah ibn Abi Mueet to become the ruler of Al-Kufa. We can contrast what Uthman is doing with what Umar was doing. Umar had said before he passed away if a person from the rival faction of Quraish meaning Bani Umayyah were to assume the highest office in Muslim lands meaning were to replace him, he should not put in high positions individuals from Bani Umayyah or from Bani Al-Mueet. Here, we find Uthman doing exactly what Umar said not to do. Remember, Uthman became the ruler of the Muslims because he said he is going to follow precisely what the Prophet and Abu Bakr and Umar (radi Allahu anhuma) were doing. So now, he was in violation of his oath by which he took office. Brothers and sisters- some Muslims take a look at these events and become emotional and others become apologetic- both of these positions are wrong- we have to look at these events with open minds and hearts and be fair to the issue. Now, we have Al Waleed ibn Uqbah ibn Abi Mueet- we hope Muslim mind can mature to pick up these events before it is too late- we have this new appointment in Al-Kufa which in today’s language would be a person who comes from the nationalist current of Muslims- if we can have such a thing- meaning this person places his pre-Islamic character before his Islamic character. If we look at the world around today, we find this happening in today’s world. He becomes the governor of Al-Kufa and he behaved- (we sort of tried to in the previous khutbahs to highlight his unbecoming behavior)- 1st of all on a personal level as far as his morals and manners are concerned they were not of the Islamic standards and then as far as his relationship with his own citizens or subjects who were there in that area in Southern Iraq. When the Islamic leadership in Al-Madinah, meaning Uthman, felt that this person has gone beyond what is acceptable meaning to deserve the application of the hadd; meaning he had to be punished by Islamic law for violating the moral character of Islam, he was withdrawn and he was replaced by a person called Saeed ibn Al-Aas who also comes from (once again) the nationalist current within that Islamic society. The 1st to have done what is expected of the ruler, i.e. try to diagnose what’s going on in Basra and in Kufa. This brings us to the question of “was it right to have people becoming the rulers of lands that they don’t belong to?” As far as your humble servant speaking knows, this is a very important question that has not been thoroughly dealt with by Muslims- thinkers, leaders, ideologues, theoreticians etc. How far is it? Look at the experience we have here- one governor after the other, none of them from that area who were ruling there and all of them running into difficulties with the local population. How far can we go and how far are we permitting ourselves to go in taking a hard look at our own mistakes? When we say Uthman did that is, it like we ourselves did that. We are part of this- any Muslim who wants to run away from this history is running away from himself. We can’t run away from it. If we want to learn we have to take it as it is and then absorb the lessons that it offers. Be it as it may, this ruler began to try to assess what appears to be the objective way in the 1st years of his rule “what is the problem here?” “Why are we having problems with this population?” and things seemed to be working themselves out until he preferred to have a preferred class of people around him- people who would have access to him in exclusion to the rest of the people. We ask you, is this an Islamic character? People who are in power give access to certain people and then deny access to other people?! This is a mistake. From the beginning, Allah’s Prophet and those who were following him were equally accessible to everyone. The Prophet of Allah had unknown people come up to him and grab him by the neck or collar at times and shake his body, asking him to be just. We’re talking right now just roughly 30 years after the hijrah and what happened to this personality and character of accessibility, equality, popularity and populism? What happened to it? Now we become excluded?! In one of these excluded sessions of this new ruler of Al-Kufa, Saeed ibn Al-Aas, he said that statement that we dwelled on before, the fertile areas of Kufa has or will become the orchards of Quraish. Where did that come from? That’s nationalism- they use the word tribalism, which is misleading in today’s world- the notions of tribalism have developed and become the notions of nationalism. That’s like saying the people of Al-Hejaz or Makkah have the exclusive rights to the fertile, productive or producing agricultural areas of Iraq. That caused a public opposition and uproar among these people of Kufa. Once again, the ruler of the Muslims had to replace the governor for the 2nd time. We didn’t learn from that time- we have close to 1,400 years for learning from this lesson, but none of us want to open it- with it’s lessons, errors, positives and negatives- and look at it with a straight mind that comes fresh out of the book of Allah and the experience of His Prophet- that’s where we are at fault. Now, he goes back to popular opinion- after four other governors ruled Al-Kufa, now, for the 5th one- the ruler in Al-Madinah, Uthman, wants the people to say who do you want to rule here? They express themselves and they said we want Abu Musa Al-Ash’ari who was the ruler in Al-Basrah, we want him to become the ruler of Al-Kufa. Abu Musa Al-Ash’ari had instructions from Al-Medinah to go and become the governor of Al-Kufa. We have all of this dynamic. Remember, we’re speaking about one of four vital areas at a time that was pre-occupying the Muslim decision-making mind- Misr, Ash-Shaam, Al-Basrah and Al-Kufa. 

In the example of this one instance, Al-Kufa itself, we had the sequence of rulers or governors coming and going- here is where we’re looking at raw political power (as it were), but there is something else besides that that is more important than that, in the humble opinion of our speaker and that is the policy that was enacted in Al-Madinah, by Uthman, to have the Muslims in Al-Hejaz sell whatever property they gained in these far away lands and then buy whatever they could from that purchasing power in Arabia. To make this a little more understood in today’s terms… If we were to say that Al-Kufa, Al-Basrah, Ash-Shaam and Misr were areas of civilization or modernity compared to Arabia; it’s like saying the 3rd world in today’s world compared to the United States and Europe. So if a person has property in the United States and Europe, the new law from Al-Medinah, by Uthman, is you are allowed to sell your property here and whatever you make out of that, bring that money or investment to Arabia and purchase whatever you want there. We know when you transfer the higher purchasing power that is available here, in the United States and Europe to the lesser developed areas of the world, people can (as the language of the street is) make a killing out of this; they can become super-rich overnight- and this is what happened. Umar did not permit that to happen. Here it became policy, but it did not become policy because there was some type of evil intention or conspiracy- NO! It became policy because he thought this is trying to make it easier for these people. Why are they relocated and dislocated with their property hundreds and probably a thousand miles away, when they could sell their property at that distance and have their possessions and property along with them- where they belong, in Al-Hejaz, in Makkah and Al-Medinah. Just like Talha ibn Ubaidillah (radi Allahu anhu) who was entrepreneurial- a business savvy business person- sold his territories that he gained through military efforts. Their military efforts were something like this…every four years, the average Muslim would go on a military mission for six months. This was like the normal course of life. Today, conscription, when a person joins the military, is done at a certain age bracket- say between 18 and 26- after you do your military service no one does it any longer, it’s gone- those who stay in the military stay for a certain amount of years and then they’re out- that wasn’t the way it was done at that time. At that time, it was like a cycle- in every four year cycle, you go for six months military service. You could be 60 years old but continuing this cycle. In doing that, military personnel became rich, especially now that they could sell prime property and buy- like Talha ibn Ubaidillah who sold prime property in these out lying areas and then he came back and virtually bought all of Khaybar. What we had was the 1st expression of a very serious social polarization- those who began to have a lot of wealth and those who basically had just the survival money riches or whatever was at the survival level, that they needed. All of this began at this time, 35 years after the Prophet’s hijrah, we began to have these types of problems. What do you do? Do you cast all of this in a simple Sunni/Shi’i argument of power or do you re-visit these issues and events and look at them with the full force of life, just like we have today? Brothers and sisters- look at today’s world, and this is probably where we can tie it in, because in today’s world, the only success that we Muslims have is the Islamic effort that has been in progress for 28 years, that began in the geographical area called Iran. Take a look at this and what has happened there in these years. Aren’t there market forces that have also gone down in this direction that we are looking at during the time of Uthman? We ask you- if you are honest to yourself, to understanding history and to looking at the facts on the ground as they are today- you can see many parallels between that time and what is happening today. Can you see a segment of population of affluent money makers in an Islamic State? If you are honest, you will say YES. Alongside that, you also have a segment of population that is still at the sacrificing level; and in today’s world, they coexist with each other as they did in yesterday’s world. When the mistake was in it’s beginning, there was a coexistence; there wasn’t tension, war, internal strife or serious disagreements amongst serious people. That was just the beginning. At that time, which is 35 years that we are zeroing in on- this particular segment in history that we can garnish with ayaat and ahadith, about al-adl, equality, the brotherhood- take the ayaat and the ahadith and place it in the larger picture that we are looking at almost 14 centuries ago and the larger picture that we are looking at today. We invite anyone who has an open mind and is willing to reference his information in the book of Allah and in the practice of His Prophets to come forth and correct us if we are wrong in anything that we are saying. What happened when we did not correct these mistakes a long time ago and what will happen if we don’t deal with these mistakes today? If we don’t learn from this history, we’re going to have to repeat this history and if we can’t learn from it at a distance of centuries, we’re going to have to learn from it while we are struggling in it and re-making it today.
Brothers and sisters, Committed Muslims…

If we were to live the meanings that we are privileged to have- the meanings from the Qur’an and the meanings of the Prophets struggle- we would find a discrepancy in the way we see today’s world with the way we look at the world in the time period that we are speaking about, i.e. those 1st decades after the Prophet passed on. In today’s world, we see that there is a “power”, a nation state, a government and ruling classes in the world who want and are anxious to extinguish the 28 years of Islamic self-determination, with all its ups and downs. We can see these ups and downs if we are living, absorbing and assimilating these precious meanings that we have. We don’t think anyone in his right mind or with common sense can refute that there is a serious attempt in the making by these bastions of kufr and these classes of shirk in today’s world to try to bring as much fighting power as they can to eliminate, (as far as we Muslims have today), the most advanced expression of Islamic self-determination in our generation. With this dynamic and fact of life, why can’t we take this fact back to the time that we are speaking about and realize that at that time there was also super-powers or civilizational constructs that wanted this Islamic spirit at that time to fail. The difference between now and then is there was a public mobilization of Muslims at that time who were dealing with that external threat compared  with our time when we have not been able to mobilize the popular potential that we have. This is a very important difference between then and now that has to be factored into the thinking and the thoughts of those of us who speak on these issues and for those of us who have the courage to step into the areas of these issues. Today, while we have a build-up of military forces, it’s no secret

those who are the most entrenched in their animosity towards Allah, His Prophet and the Committed Muslims i.e.Al Yahud wa Alladhina Ashraku (Surah Al-Ma’idah verse 82)
- this is the wording of the Qur’an, of Allah- in gearing up towards this hostility and putting together this military force, in that whole area that we are looking at are doing so with penetrating our internal thoughts. Not only are they bringing atomic and nuclear weapons to the fronts, but along with that, they want to stir divisions inside of us. Could we not say that these same factors were at work during those formative years of Islam back then? Islam back then continued to grow with the internal mistakes beginning to catch up, but today, some of us display an inability to look at our internal mistakes and ignorance and a miscalculation in seeing what the external enemies are doing at the same time. There’s a lot of work that has to be done on our minds and thoughts and the only workshop there is, is the Qur’an and the Sunnah, Allah and His Prophets. Come to this workshop so that we can set our record straight and not make gaps and avenues in our internal fronts that they are pursuing to every crevice and crack that they find in our minds; or else, you tell us, what sense is there when Al Yahud wa Alladhina Ashraku begin to place an armada in the Gulf and in the Peninsular, where Islam was born, and at the same time, there are statements and fatwas being voiced by both- those who say that they are Sunni Muslims and Shi’i Muslims- who are working the same agenda to divide us. What benefit and what purpose? Don’t these people think before they speak out? You kill a person because his identity card says he’s a Sunni or he’s a Shi’i?! Who are you serving? You might as well be one of those troops on one of those frigates, ships or aircraft carriers that is coming together in those waters when you issue such a statement- “some Muslims are kaafirs!” When we begin to say these types of things, that means we haven’t absorbed or learned our historical lesson. We cannot identify with our historical self. A mature Muslim is one who says “I can assimilate into those who call themselves Sunnis and Shi’is at the same time.” That is a mature Muslim. A Muslim is not one who says I’m a Shi’i and I’m going to exclude the other- we can’t build on that. The same thing can be said about a Sunni who says I’m a Sunni and I’m going to exclude the other. We’re talking about hundreds of millions of people and we’re talking about an internal hemorrhage. 

O Allah, we ask you to show us these mistakes that are being committed in light of the information that you have given us to privilege us with the togetherness that belongs to us- as you have defined us.

