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Suggestions & Criticisms: PLEASE E-MAIL 
It is in such a manner that We make plain our signs so that the course of the
criminals may become clear.


Bismillah Ar-Rahmaan Ar-Raheem. 
Alhumdulillah. Peace and blessings on Muhammad (sallalahu alaihi wa sallam), his Noble Companions and Family. 
Brothers and Sisters, Muslims whose relationship with Allah Azza Wa Jall is one of responsibilities and duties and one of tasks and obligations....
 
audio on http://www.islamiccenterdc.com/khutbassermons.htm (20-04-2007)
 
UTHMAN (R): RIGHT OR WRONG, NOT KAFIR OR MU’MIN
With Allahs provisions, with reliance upon Allah and with our attention on current affairs and developments, we will continue to un-earth the suspicions and misunderstandings that are being used in our world today, to divide and to devise plots and strategies that are meant to produce for us the mayhem and the massacres that are occurring around us. Distance is not an issue as long as they are taking place within the Muslim realm and body it affects us. They, meaning these instigators and aggressors think that they have a monopoly on the events and on the record. We tell them “No! These events belong to us and we are capable of unravelling the stratagems and manoeuvres that they are trying to impose on us. We may be years ahead of our brothers and sisters who still don’t have the moral or mental courage to look at these areas with the knowledge that comes from Allah and His Prophet. We will open, once again, one of these sensitive areas that, virtually and practically speaking, no Muslim wants to speak about. Why? We don’t know, unless we say that we have a debilitated psychology and a vacant mind- that’s the only explanation we have for Muslims who are incapable of looking at these areas that are being used by Al-Mushrikin, At-Tawaghit and Adh-Dhalimeen to do what they are doing today. With the ayaat of Allah and the hadiths of the Prophet, we will venture into yet one other chapter in an area that has become a matter of division among Muslims and it need not be. In  the time of Uthman (radi Allahu anhu), notice that many of the issues became issues divisive to Muslims during this time, and to be more precise, during the 1st days of Uthman, one of the issues that was registered or recorded against him, by his Muslim opponents was the issue of annulling a penalty that is mentioned in the book of Allah, or in the Islamic fiqhi words, ta’tilu haddin min hududillah, and this pertained to- remember brothers and sisters, we’re not covering history for the sake of academics or fancy talk, we are covering this historical territory because it is the same territory out of which trouble makers and war-mongers of today are drawing on Muslim psychology to have us kill each other- and we want to diffuse these elements that are ignited among us for the purposes stated. When Ubaidullah ibn Umar killed three individuals because of the assassination of his father Umar ibn Al-Khattab (radi Allahu anhu), Uthmans decision was to amnesty this person, Ubaidullah ibn Umar. His critics say “that was not right- it was not right to amnesty this person.” They tell this person more or less “you are relieved of the penalty that is mentioned (as these critics say) in the book of Allah.”

The law of equal retribution is prescribed for you in case of murder, the freeman for the freeman, the slave for the slave and the female for the female (Surah Al-Baqarah verse 178)

or in another ayah,

Due to that, we ordained for Bani Israéel that if anyone took a life without it being due to murder or to spread corruption, then it will be as though he killed all humanity (Surah Al-Maaidah verse 32)

And, whoever has been killed or murdered without a basis of justice, then WE have allocated to his guardian 1st of kin, an authorization, He should not be excessive in taking corrective measures for a person who was killed without justice (Surah Al-Isra' verse 33)

in another ayah, 
In the law of equal retribution, there is life for you- O people of core knowledge (Surah Al-Baqarah verse 179)

All of these ayaat and others in the Qurán put together indicate and tell the Muslims that there is a penalty for this type of act. You can’t do what Ubaidullah ibn Umar did and then be pardoned for it. Uthman on the other hand and those who supported his point of view said, Uthman himself said I am the Wali of these persons who were killed. Who were these persons who were killed? These three persons who were killed were Al-Hurmuzaan, who was a Persian Muslim prince or a Persian Muslim with status; then, there was Jufaynah and bint Abu Lu’luah. The 1st is a Muslim and the two others are dhimmies. Nevertheless, if it’s a Muslim or a dhimmi, their blood is sacrosanct in an Islamic society. No Muslim can come up and violate their right to life in such a manner. What Uthman was saying was I am the Wali of these people. What is Wali, here? What does wali mean? Wali means guardian or protector or what is called in a more familiar way in todays terminology what is called next of kin or next of friend. Uthman says according to the ayah itself
And, whoever has been killed or murdered without a basis of justice, then WE have allocated to his guardian 1st of kin, an authorization, He should not be excessive in taking corrective measures for a person who was killed without justice (Surah Al-Isra' verse 33)

which means in the course of applying the death penalty, there is room for those awliya’ of the deceased to dismiss the death penalty in a court of law. They have the right to stand up and say we want the defendant in this case to be relieved of the death penalty. So, Uthman was saying I am acting in this capacity and I opt for al-afu, pardoning ibn Umar instead of inflicting the death penalty on him. This he said is for the well-being of the Islamic society. Remember, this society was in a phase of togetherness and this togetherness came after decades of struggle and it was vulnerable to internal susceptibilities of disintegration- this is a very key element in much of the decisions that are being made in this critical time. In other words, he wanted to keep Muslim society together. He didn’t want this society breaking up, breaking down or breaking apart. That was his calculation of events- whether he was right or wrong remains in the realm of what is called ijtihaad. This is not a matter of saying this ruler or person is a Mu’min or a kaafir because of these social or political decisions. Even though he had strong opposition to this decision, yet, the decision was made. What complicates it even more is that even though Uthman paid the diya, the blood money, to the families of those who were killed because of the assassination of Umar by Ubaidillah ibn Umar is that Uthman did not penalise Ubaidullah ibn Umar in anyway. You would think that his movements would be limited, or he would be put under some type of restrictions- No. What complicated it even more was that he was given a residence and land in Al-Kufa. This doesn’t seem to be the right decision that was made for a person who committed such an act, and this is what aggravates such an issue. It’s not like there’s no justification for what was done or what developed. There was- on both sides. An understanding of these ayaat, either al-hadd or al-afu, and applying the hadd or the afu had their legitimate points of view, so why are we Muslims making a life and death issue about this- we don’t understand. This is one issue.
The other issue is, here it becomes for some people a little bit more difficult to understand- we ask you to listen closely. The salaah at Mina during the Hajj is two rakáat- this is salaat al-Qasr. The Prophet made ar-rubaaiyyah, As-Salaat Adh-Dhuhr and As-salaat Al-Asr two rakáat at Mina. The Prophet prayed it such during his lifetime and so did Abu Bakr and Umar (radi Allahu anhuma) and even Uthman in his 1st years prayed two rakáat. To some people, this may seem like a trivial issue, but it is not- just listen closely- in the years of Uthmans latter 10 year as ruler, he prayed arba’ rakáat at Mina and this was a serious violation of what the Prophet and Abu Bakr and Umar- not that Abu Bakr and Umar have their Sunnah that is applicable to everyone like the Prophet- No- but Abu Bakr and Umar were following the Prophet but here we had something new. Uthman refused to do that. Brothers and sisters, we are not trying to wash our laundry in public- No, God forbid- what we are trying to do is to retrieve the issue to undo the explosive elements in them which can be used to have Muslims practically kill each other in ongoing wars. Abdur-Rahman ibn Awf (radi Allahu anhu) comes to Uthman and asks him did not Allahs Prophet perform two rakáat instead of the four? Uthman said yes. Didn’t Abu Bakr do the same? Uthman said yes. Didn’t Umar do the same? Uthman said yes. So he said even you, in the 1st years, weren’t you doing two rakáat? Uthman said yes. Then why are you praying four rakáat here and now, at this time, in contravention to what was done before you? He said I consider myself to be a resident of Makkah. Remember, Abu Bakr, Umar and Uthman were dwelling in Al-Medinah. At the time of Haj and Umrah, of course, they have to go to Makkah, but daaru iqamatihim was Al-Medinah. Uthman was saying I have folks in Makkah and investments in At-Taif- Uthman wasn’t saying anything that was wrong, he was just stating the fact- and, Uthman was saying, there are some people in Yemen who consider if I were to continue to pray two rakáat, they would consider me to be in violation of my status as I consider myself belonging to Makkah. We may say, and this is an ijtihaad, (and some people actually say that), but the larger issue is not concerning two or four rakáat in as-salaah. The larger issue was is Makkah, now, to over-run and eclipse Al-Medinah? The larger issue belongs in the statement of the Prophet in which he said Makkah is an alien territory. During the last year of the Prophet, Saad ibn Abi Waqqas (radi Allahu anhu) fell ill and the illness was so serious that it was thought that he may die in Makkah and the Prophet said if he does, bury him outside of Makkah. Now, why is this polarisation between Makkah and Al-Medinah a factor, here, to be considered? It is so because Makkah had only ceremoniously become an Islamic territory. Makkah that has the Ka’bah, the Haram and the history of Islam in it was only figuratively an Islamic city. The anti-Islamic forces in Makkah were so strong that the Prophet, Al-Muhajirin and Al-Ansaar were afraid that if Islam was relocated from Al-Medinah to Makkah, that would spell the disintegration of Islam and the re-emergence of al-jahiliyyah and the anti-Islamic forces that were under the surface in Makkah. This is why something that seems very unsophisticated and innocent- you pray two rakáat or four rakáat during the time of Hajj at Mina, in Makkah, so what? What’s the big deal? The big deal is whether this is going to be the 1st step in considering Makkah the seat of Islam when Makkah itself was not ready for it. This is why this sub-social polarisation came about when Uthman did what he did in contravention to Allahs Prophet and the two successors who followed him. This is another issue that warmongers and mischief makers pick on. We ask ourselves, today- if we can understand these dynamics- are they going to divide us? Are they going to cause Muslims to hate Muslims? This went on in that formative generation and there was no hate- there was disagreement, but there was no hate. We can disagree, calculate or miscalculate, but that doesn’t mean that we are going to hate each other and that that hatred is going to kill each other- it doesn’t mean that at all. So, even though there was disagreement on these issues, there was no hate and there was no war.

Now, we go on to another element. Uthman began- this was not done before him, this was the 1st time it was done- to collect az-zakaah from people who owned horses or stallions. This wasn’t done before so some people told him what are you doing? Now, the social circumstances changed- in the time of the Prophet, Abu Bakr and Umar, horses were scarce and they were used in what we may say in a military sense- they were like todays fighter bombers, jets or means of transportation. But as the condition of Muslims began to grow, horses remained no longer what they used to be. Now, they were an indicator of status. They were used for commercial purposes so now the ijtihaad of Uthman was we can tax those (so to speak, not legally using the word tax) who have horses and there was an opposition to this. They said the Prophet and those after him didn’t do it, so why are you doing it? OK- this is the way he figured things out. If he is wrong, there’s no reason for us to begin to hate and fight each other- and no one fought because of these issues. These were genuine disagreements among Muslims.

The other issue that Uthman did is called hama al-hima’, which means the Prophet of Allah said there are three things that are common among all people: air, water and pastured land. When it came to al-kala, what Uthman did was he demarcated certain pastured areas for ibl as-sadaqah, the animal stock of as-sadaqah needed to eat- where is it going to eat from?- so he put aside certain lands for ibl as-sadaqah. That was an ijtihad- OK- so what’s the big deal? He did so, not to harm or score against anyone, he did so to feed this livestock that needed to be fed. 

Another area that has become a potential contention point- that people who are studying Islam will want to use and we, the Muslims, who have this in our own possession don’t even want to consider- is maal as-sadaqah, the revenue of sadaqah that comes into the Muslim treasury. Uthman began to liberally access that money. We’ll come to that later on when we look more closely at the social and political decisions of Uthman in detail- but here is where Uthman began to give from the Islamic treasury to people that he favoured, more particularly to those who came from his extended family. This created a certain and a strong sense of opposition to him. The ayah in the Qurán is clear
As-sadaqah is for the poor, the needy …(Surah At-Taubah verse 60)

but Uthman did not comply exactly with this ayah, and this was going to become a matter that was going to open up the flood gates of opposition to him as we will see later on, but in his own defence, he said, to begin with, he was taking this money out of the treasury and giving it to those whom he calculated to be the right people, with the proviso that he will pay it back. So far, these are matters of “well- I can agree or I can disagree”, but there’s no reason for warfare.
Then, we come to the other issue- what is known in Islamic history as Tawhid Al-Masahif. We know that the ayaat that were revealed by Allah were preserved in what is called suhuf, in different ways and on different material. After the Prophet passed on, during the time of Abu Bakr and Umar, there was a movement to collect the bits and pieces of the surahs and the ayaat that were scattered around. This was just a notion and the beginning of a movement to preserve the Qurán. When Uthman came, at this time, the Muslim military who had a lot of men who had memorised the Qurán were perishing at the war-front, so the Qurán was disappearing with their death and there was a genuine fear that this Qurán is going to be lost if someone doesn’t do something about it. Hudhayfa ibn al-Yamaan (radi Allahu anhu) came to Uthman and said please do something about this before this Qurán disappears and before this Qurán becomes a matter of division among the Muslims, because not only was the Qurán vulnerable to being partially lost, but also, the understanding of the people who were now becoming Muslims now became a matter of contention. So, what Uthman did in these circumstances was that he ordered every ayah to be collected and centralised. He put all of these ayaat together and that’s what we have today- the Qurán from Surah Al-Fatiha to Surah Al-Muawwadatayn and all the Muslims agree that the whole Qurán has been conjoined together. All the Muslims agreed that there is nothing missing in this collection of ayaat and suár. OK- up until now, that’s fine, but what happened after this was the order came out of the highest Islamic office that every other page, parchment, skin or rock that had the ayaat written on it be destroyed. This became a matter of difference among the Muslims? OK- you collected the ayaat–alhamdulillah, may Allah reward you for doing this, the Qurán has now been put together in a systemic manner, but why destroy the elements that had these ayaat of the Qurán written on them? Why do that? Here is where some Muslims argue this issue back and forth- the Prophet of Allah says the Qurán was revealed or vouchsafed in the manner of seven letters. What this means is still open to interpretation. What everyone agrees on is that the words, ayaat and surahs of the Qurán are there, exactly as they were revealed, but what are we to understand of the Prophets hadith …seven letters? Some people said this pertains to the contents of the Qurán- Al-Waad, Al-Waéed, Al-Amr and An-Nahy, Al-Wa’ad, Al-Qassas- that’s what it means; others said “No, what it means is that the Qurán had the capacity to assimilate the dialects of the people who communicated in the language of the Qurán”; then, there were the Sufis, who as always, had their delicate interpretation of this hadith; whatever the case is, this compilation of the Quránic ayaat, words and suár has remained a matter of discussion and sometimes dispute among the Muslims and the manner in which it took place also had become something like a divisive issue. By that, we mean the following: when Uthman (in todays language) put together a committee to join these ayaat and suár together, he left out the most knowledgeable people who had memorised the Qurán. To give you a sense of this, Zayd ibn Thabit (radi Allahu anhu) was foremost in that committee; Abdullah ibn Masúd (radi Allahu anhu) was excluded. Ibn Masúd, himself, by the recognition of all had memorised 70 Surahs from the Qurán directly from the Prophets mouth. He was a senior and a scholar concerning the Qurán. When he was assimilating the Qurán into his memory and mind, Zayd ibn Thabit (in todays language) was still a baby, so why give this responsibility to ibn Thabit and exclude ibn Masúd? This was another very serious criticism of what Uthman was doing, but is this criticism a matter of us beginning to look at each other with suspicion and digging up ancient prejudices to come and say we have to “not get along with each other”- like the enemies want us to do today? 
We’ll try to wind up with this one, another issue that has been a matter of criticising Uthman was bringing out of detention exile Al-Hakm ibn Abi Al-Aas. Of course, if we don’t have enough information, this may not mean anything to anyone, and maybe, if it doesn’t mean anything to anyone, it’s not going to become a matter of contention- but the problem is, the way things are going, this issue will be dug up by the mental trouble makers in the world today to make it an issue of division among the Muslims, because without proper information, it could become a matter of division among the Muslims. Who is Al-Hakm ibn Abi Al-Aas? He is the uncle of Uthman. What’s peculiar about him? Al-Hakm ibn Abi Al-Aas used to be the neighbour of Allahs Prophet during the time of jahiliyyah and he used to injure the feelings of Allahs Prophet. He used to intimidate him and used bad language towards the Prophet of Allah. He used to harm him in every psychological and social way available to him. When the Prophet of Allah went to Al-Medinah, Al-Hakm ibn Abi Al-Aas after fath Al-Makkah, the conquest of Makkah, and realising that Islam is the future, this person became a Muslim- a nominal Muslim- and he came to Al-Medinah. To take one instance, he was intruding on the privacy of the Prophet and the Prophet said (in reference to Al-Hakm) he and me cannot live or coexist in Al-Medinah. So he expelled him out of Al-Medinah- for this and many other behavioural reasons. When the Prophet died, Al-Hakm was outside Al-Medinah. During the time of Abi Bakr, Uthman- before that, when the Prophet expelled Al-Hakm outside of Al-Medinah, Uthman went to the Prophet and tried, in his own way, to convince the Prophet to have Al-Hakm return to Al-Medinah- the Prophet did not accept. He tried this numerous times and the Prophet declined. During the time of Abi Bakr, Uthman also went to him and tried to convince him to have Al-Hakm back in Al-Medinah, Abu Bakr declined. During the time of Umar, Uthman attempted the same, and Umar not only declined but he said harsh words to Uthman concerning this Al-Hakm who was outside Al-Medinah. Now, when Uthman became the ruler, he permitted his uncle to come to Al-Medinah. This was a matter that was not easily dismissed from Islamic public opinion and the Islamic conscience. Why did he do something like that? When Uthman himself became a Muslim, Al-Hakm went after him and he grabbed him by (what we would call today) his collars and almost choked him telling him to renounce his Islam- Uthman would not do it. So, here, when Uthman was questioned, why are you doing this? Remember, Uthman said that he was going to honour the sunnah of the Prophet and the ways of Abu Bakr and Umar upon assuming his responsibilities- he gave his word that he will honour the Prophet and the two who preceded him, but he didn’t do that- so when he was asked what are you doing here- you’re not honouring your own word- he said (this was his rationalisation) but I sensed from the Prophet the willingness to have Al-Hakm eventually return to Al-Medinah and along with that and because of that, I gave him the permission to come back to Al-Medinah. This was something the Muslims, generally speaking, were not going to accept. Besides that, as we said, he began, as we said, to access the Islamic treasury and give the money of the Muslims to these types of individuals. Uthman appointed Harith ibn Al-Hakm- who is Uthmans cousin and Al-Hakms son- to the commercial area of Al-Medinah- it’s like saying he’s the head of the chamber of commerce of Al-Medinah. Why? Marwaan ibn Al-Hakm, the person that we heard about, and will be hearing more about, became in what is called today the right hand man, al-wazir and al-mushir, of Uthman. What qualifications and merit do these types of people have to begin to gain these positions in the government of Islam in Al-Medinah. Brothers and sisters- remember, in the middle of this, as we are covering all of this territory, do we sense that there’s an issue of war here? This humble person doesn’t sense issues of war here. Remember, Uthman could have easily relocated from Al-Medinah to Makkah, but he didn’t do it. Remember, Makkah was this area of uncertainty because of its history against Allah and His Prophet; it was the hot-bed of solidarity against Islam and the Qurán- he didn’t go there. When he was under pressure, he could have done that and he could have found a lot people who were willing to support him; he could have gone to Ash-Shaam- Muawiyah who was in Ash-Shaam told him (we’re paraphrasing here) if the pressure becomes intolerable for you in Al-Medinah, come to Damascus, you will find protection and refuge here- he didn’t do that. So, this wasn’t a person who was playing fast and loose with Islamic affairs like some people would want to conclude. We have these types of issues that are inside of our history and ourselves- we cannot disclaim them; we may learn from them and avoid making the mistakes all over again. 
Brothers and sisters, committed Muslims…

As we follow- with the light of Allah and with the experience of His Prophet- these early developments in Islam, we begin to realise that we should ask ourselves a question and answer it frankly, sincerely and honestly- is it permissible to have an Islamic opposition to an Islamic ruler? If you are not beginning to ask yourself that question, you are not putting this information into context. If it is permissible to have an Islamic opposition to an Islamic ruler or administration, what kind of opposition are we talking about? Are we talking about peaceful opposition and for how long can this peaceful opposition continue before it is permissible to have opposition beyond being peaceful? We cannot throw all of this experience away. What type of psychology is required for an Islamic opposition? Can an Islamic opposition find its expression through the courts or the legal system of Islam? If we don’t begin to generate answers, then we will lose our lives before we can integrate and consolidate our rank and file.
