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Suggestions & Criticisms: PLEASE E-MAIL 
It is in such a manner that We make plain our signs so that the course of the

criminals may become clear.


Bismillah Ar-Rahmaan Ar-Raheem. 

Alhumdulillah. Peace and blessings on Muhammad, his Noble Companions and Family. 

Brothers and Sisters, Muslims whose relationship with Allah is one of responsibilities and duties and one of tasks and obligations....
audio on http://www.islamiccenterdc.com/khutbassermons.htm?archived=1&page=6

 HYPERLINK "http://www.islamiccenterdc.com/khutbassermons.htm?archived=1&page=7"  (3-17-2006)
 

CONSOLIDATING THE MUSLIM RANK AND FILE PART 26
INTELLECTUAL DIVISIONS
In our fluctuating history and common experiences, from the years in which Marwan ibn Al-Hakam stood up on the Mimbar in the Masjid of Allahs Prophet (sallalahu alaihi wa sallam) in his Medinah and said to the Muslim public, with all the support system behind him- you can't come out in public and say something like this without having a support system at work- remember, this was from the Mimbar in the Masjid, in the Medinah An-Nabi, this person comes and says "Indeed, Allah has chosen Yazid, the son of Muawiya, as the crown prince."; from those years and the bundle of experience that we should have gained from what was to happen after that- we took a close look at the ensuing and ongoing opposition to people who were saying things like this and misappropriating power. From that time, when that statement was made -we covered a lot of territory on how events and developments shaped themselves to make it possible for a person to say such things, there was a response to him. Abdullah ibn Umar (radi Allahu anhu) stood up to him and said "This is the Sunnah of the Roman or Persian kings. Abu Bakr and Umar (radi Allahu anhuma) never sought to have this issue a family affair such as you are doing by trying to tell us that the son of a king is also a king. We understand you as saying to us that an imposed ruler has the authority to impose a ruler." From those times at the beginning of the Umawi monarchy, extending to the Abbasi dynasty, there was and remains, to our very day, an issue that has caused a drift and a division among the Muslims, and that is…When Allah disclosed this Wahy to us, the Muslims of the time were understanding and communicative with this Qur'an. In those 1st years or generations after the Wahy, there was a Qur'anic culture. This is hard to come by. We have local, national, ethnic and scientific cultures, but something that we are hard to come by is a Qur'anic culture. In those formative years of this Imaan and Islam, we had a Qur'anic culture. Inclusive in this Qur'anic culture was the issue of Qiyaam, Jihad and Qitaal. These are fundamental components of this Qur'anic culture. The dynamic of this Qur'an and this Islam had its adherent human beings going into the furthest directions of the planet. They were carrying this Qur'an to people who were really not versed in this Qur'an and here is where we have the seeding or germination of one of the problems that we still carry to our day. Let us try to go back into that historical context and have a better feeling for the erosion of this Qur'anic culture from one standpoint. 

When these Muslims of Qur'anic common sense and culture began to initiate contact with other peoples, systems, cultures, they began to realize that they had to explain this Qur'an so that other peoples could understand it. Just like we are doing today, when we are presenting this khutbah, we are not presenting it in the language of the Qur'an and the Prophet because if we would, the majority of people in the society around us would not understand what we are saying. The Muslims understood that in order for them to pass on this trust and responsibility to others, they are going to have to communicate it. When they came into contact with these others who were not Muslims, they, in earnest, began a serious attempt at communicating the meanings of this Qur'an and the Prophets verifiable quotes to the people who were around. We should learn from this and avoid the mistakes that happened in the past, that are going to continue happening if don't learn from this experience. Much of the intensity of this contact culminated during the Abbasi dynasty when there came into being a "new class of people" called Al-Mutaqallimeen or Al-Mu'tazilah. They realized that Muslims were no longer in Arabia and they had to interact, discuss and debate with people who had two things that the 1st and 2nd generations of Qur'anically cultured people did not have. These two things were theology and philosophy- they didn't exist. What is referred to as theological studies and philosophical research simply wasn't there. The Muslims began there 1st contact with people who had a theological and philosophical mind. What do you do when you come into contact with people like this? Do you arrest Islam and say to people that because you don't understand the Qur'an, there's nothing to say to you? That was an option, but the Muslims did not choose that option- obviously. They chose to carry the meanings of Allah and His Prophet into the minds of those who still are not communicative in the language of Allah and the Prophet. So, the Muslims themselves, developed there own sort of theology and philosophy and they began this communication process and the result of it was that still Islam was gaining. Islam was not in retreat on the popular level. We were looking at all the problems that we had with our rulers- that is one issue- but what we have to add to that is that we didn't have very much problems as far as communicating this message to the public. We did as much as we could in that direction. What happened though was that when Muslim Ulema and thinkers were developing the meanings of the Qur'an and the Sunnah and trying to extend those meanings into the minds and the publics that were not conversant with the Qur'an and Sunnah was a couple of things that probably were not expected. The 1st one was that this new development was used by the rulers. What the Abbasi kings did was- they said "we are going to adopt the intellectual discourse that was developed by these Muslim thinkers and make it the official state religion." This caused a reaction inside the Muslim public. For the many times preceding it, the government put there hands into the public issues of the Muslims. Muslims were responding to the times that they were in and trying to do so as best as they can, but here was where some Muslims agreed to become part of the official layer of society that they are in. Can we learn from this in the time that we are in? It seems like we ourselves have not learned our historical lessons because, today, we have people who also belong to the scholarly tradition of Islam, but they find themselves on the governmental side of life instead of remaining on the peoples side of life. This is an unfolding fact in our history that we haven't learnt from. Another unintended reaction to this frank and sincere attempt to communicate this Islam was that even the Muslim people themselves began to feel alienated from a class of scholars. This is a very disturbing development because it had nothing to do with government. We can understand that when governments put their hands in internal Islamic affairs, they spoil them, but what is very hard to make sense of is how come we have Muslims who are able to develop an effective Islamic thinking process that can take the validity of Islam into the argumentative quarters of those who have theology and philosophy in their minds and when we do that we begin to alienate our ownselves- this also happened to us. The average Muslim- we talking about a good 80 to 90% of the people who are Muslims- could not keep track or keep up with this type of scholarly alienation. There was inside of the Muslim public, a need that was felt to return to the common sense culture of Allah and His Prophet. This is the beginning of what we have in our history that has developed into todays argument between those who say "you are using your mind" and those who are saying that "the mind doesn't require that it be used the way that you are using it". These have designations in todays world, they have names that refer to them- we're not going to use these words because they cause a lot of sensitivities among some people- instead of using the words that spike, maybe, some bigotry or some misunderstanding, we'll not use these buzz words that are used today. Suffice it for you and me to understand and diagnose the problem which comes down to how far can we go in utilizing the gift of thinking that Allah has given us. Is it unlimited or is it disciplined? Allah has many references in the Qur'an to the disciplining of thought 

Indeed, in that there are expressions of Allahs power for people who discipline their thoughts (Surah An-Nahl verse 12)

And they said, if we could only reason or tame our thoughts after having listened, we would have been spared the companionship of those who are enthralled by the punishment, the fire (Surah Al-Mulk verse 10-11)

In the Qur'an, there is a continuous stimulant for us to think. There are many complementary and synergistic meanings in the Qur'an that force us to think. But the issue is that when we come, especially to Allah, our thoughts remain insufficient. Our inability to recognize the insufficiency of our minds and thoughts vis-à-vis Allah is what has caused the mental friction and the social misunderstandings that have lived with us and continue to bother us today. Adh-Dhaat, As-Sifaat and Al-Af'aal are three words that are used when we human beings are trying to understand the Qur'an, Allah and His Prophet. There are three words that we use when we try to focus our minds on what Allah and His Prophet are telling us pertaining to the Majesty of Allah. Adh-Dhaat, His essence; As-Sifaat, those words that describe Him and Al-Af'aal, what He does. Concerning the details there-in, we have been going down these roots and channels of understandings in different ways, at times, without accommodating each other. Anytime a Muslim- whatever his scientific achievements and whatever his scholarly status is- wants to be definitive about Adh-Dhaat, As-Sifaat and Al-Af'aal- that pertain to Allah- at that moment, whoever that is, is wrong. We can all be approximate about it, and we have the leeway to do so. All of these scholars or Islam, throughout the years have agreed that the Qur'an itself is Qat'i Ath-Thubut and either Qat'i Ad-Dilalah or Dhanni Ad-Dilalah, which means the validity of the Qur'an is definite, there's nothing for the mind to say about that. The authenticity, originality and the validity of the Qur'an is final, no-one can say a word on that issue- Qat'i Ath-Thubut. But then, what the Qur'an delivers of meanings is one of two things; Qat'i Ad-Dilalah, which means it has in some of its ayaat a meaning that is definite and final and there's no argument about it and it has some ayaat that are Dhanni Ad-Dilalah, which means that it can deliver a meaning that still is not in the full control of our mind. We can understand its partial meaning or significance, we may think that we understand its exhaustive meanings, but never are we sure that we are in control of its exhaustive meanings. These are the ayaat that are in front of us on these pages of the Qur'an. The problem in our history and in our present is that we have some Muslims who come to us and say that they have the final word on what these Dhanni Ad-Dilalah ayaat mean. The problem is right there and then. Whenever you encounter that type of person, you know that something is wrong. That’s on one issue. 

The other issue is the Prophets hadiths. This area has been an area in which Muslims have identified a body of hadiths that comfortably fit into the body of the Qur'an and don't conflict with it- they've been well established by the consensus of the Muslims. Some of them may have the exact wording from different sources or narratives and some of them may have different wording but deliver the same meaning. But then, we come to some hadiths that are referred to in the literature of hadiths as da'if hadiths ie. hadiths that are hard to substantiate or vulnerable to a healthy dose of doubt. These hadiths are numerous- we're not just talking about a few hadiths. There is a large body of these hadiths. What do we do here? We've had this problem from all the way back then, when this movement that we are looking at began to formulate itself and we had Muslims of two opinions basically. An opinion that refers to the competency of rationalization within the body of the Qur'an and the established hadiths and it says we don't need these da'if hadiths- with the Qur'an, the Sahih and the Hasan ahadith, we just don't need da'if hadiths. That's one approach. The approach is "No- we prefer Al-Hadith Ad-Da'if to mans rational thought." Meaning that if there's going to be a conflict between the way we logically think and a hadith that is not sufficiently substantiated, then, according to this opinion, "we're going to prefer a hadith that is not substantially authenticated to our rational way of thinking." Brothers and sisters, we have lived and we're going to continue to live with these two better judgments of scholars and committed Muslims. Taking a look at 1,200 years of this established fact, what do we do? Are we going to say "I don't agree with you and you don't agree with me, so I don't want to see you any longer and you don't want to see me any longer?!" This type of attitude is not generated by the Qur'an, the Sunnah, mans rational thinking and it's not generated by any da'if hadith that you can find. So, there's no foundation for a break away attitude either by those who want to rely on Ar-Ra'yi, Al-Qiyaas and At-Ta'weel- these are three components of rational thought. Ar-Ra'yi is an opinionated judgment; Al-Qiyaas is an analogy and At-Ta'weel is you take an establish meaning and you realize that is has the capacity to include a supplemental meaning, so you prefer a supplemental meaning to its general meaning. So, whether a person subscribes to a rational priority after has been exhausted- we're speaking about all these Muslim scholars who agreed to the Qur'an and to the established and authenticated hadiths, we're not speaking about anyone who does not fall into this category of people- but after that, what do you do when you are either left with some hadith that is contrary to rational thought or you are left to relying on whatever thinking power you have coming out from a thorough understanding of the Qur'an and the mainstream hadith? Whichever choice a person may choose for his or her own self, there is no justification for divisions among us. No matter which method is the preferred one it doesn't give you or me the excuse to be alienated from each other or to say you can have your own state and I'm going to have my own state. But, this is part of our history. These types of intellectual issues serve for some time as a basis for dividing you and me by illegitimate governments that ruled over us. At a certain time during the Abbasi reign, some kings preferred the rational school of thought and they persecuted the others. At other times, there were other kings who came and flipped it upside down and said we prefer the Ahl-Al-Hadith, this is in reference to those who don't give preference to Ad-Da'if hadiths- and let us say the 1st school of thought is referred to as Al-Mu'tazilah and the 2nd school of thought is what is going to become known (all the way up to our present day) as the salafi school of thought, (if we can call it that). Of course, they don't even want the word "school of thought" to be mentioned. But (just to use a little license here), this is what it has developed to when you trace it from that time, all the way up until the days that we are in today. So, let's give you a little sense of history as to what we mean here, when the Abbasi kings- one Abbasi king, Al-Mutawakkil, he comes and says "I am in support of Ahl Al-Hadith or Al-Fuqaha as opposed to Al-Mu'tazilah or Ahl Al-Adl Wa At-Tawheed" so, he gives a city in Iraq, Samerra, to a class of military people who were to begin with were non-Arabic speakers- most of them were Turks- and he says, "we have an internal problem among ourselves and you are blessed because even if you wanted to, you couldn't be involved in this internal intellectual or scholarly problem that we have." Then, they themselves begin to take over power, which becomes the genesis of the Uthmani or Ottoman state and the Ottoman state, in the cause of its own history begins a series of warfare against those who call themselves Salafis. So, what may have been at one time a particular trend does not mean that that same trend is going to continue in the cause of history. These are mental stations in our own history that we haven't learnt from because, today, we still have the same problem- it hasn't gone away. We have a Muslims who have a Qur'anic and a Sunnatic culture and we have Muslims who don't- not because they don't want it, they just don't have it. The issue could be referred to a lack of scholarly achievement, a lack of communicating in the language of the Qur'an, or any number of rationalizations, but the fact remains that this is what we have today- so, inside of this Muslim popular base, there is always those who want to take Islam to the heights of communication with the others. We live in an enlightened world of the mind and some Muslims feel inferior. We have to be able to build our own tools to argue with those who don't have this Islam. When we take a look at this issue, we're not only taking a look at it in history- it exists today. Parallel top that, we also have Muslims who, honestly, don't care very much about this, but what they are keen on having is their own Qur'anic culture and they don't want to damage that by trying to extend our Muslim mind so that someone else can understand what Allah is saying. Being aware of this does not mean that any one of these are absolutely right or any one of these are absolutely wrong. It is a dynamic in our past. The sorrow case of it is that we are not aware of it and hence we have the potential of re-committing the mistakes that we paid dearly for in centuries that have passed. We need not repeat those mistakes and go through the awful feelings of alienation and misunderstanding and accusations that are thrown against us by us. That we don't need. 

Brothers and Sisters, Committed Muslims…

We try- acceptance is a divine matter- to take an in depth and penetrating view of our reality. This is a real world that has real challenges that come with real problems. We don't under estimate any of that. We know that we ourselves are unable to come up with solutions to these problems and reversals. We take a look at the real world and we find that our Masaajid are in one planet and our killing fields are in another planet. There is no serious sustained cerebral effort to look at all of these issues in context. We are left on our own and we can't look for help from those who plan all of their strategies and master plans to cut us down, uproot us and undermine everything we do. We said, and the voices of truth have always been lonely voices- that there are serious and advanced stratagems to instigate civil war among us. The kinder box is Iraq. They are trying to drop their inflammatory matches on that population and then they want to flame the flames of ignorance among the Muslims so that we all get involved in carrying feelings of hostility against our ownselves so that we self-disintegrate. We are capable of self disintegrating if Allah and His Prophet are absent from our conscience. We ask you- brothers and sisters- why can't we have voices that amplify the shared meanings of Allah and His Prophet in our lives that will bolster our collective immunity against these common enemies around us and inside of us? What justification do you have to look around in your immediate surroundings are realize that our Masaajid are empty headed and our congregations are empty hearted- how do you feel and think about that? Do you keep your distance from this issue to a degree and extent that you permit the dividers to come in? There's plenty of them and they can pick on our ignorance and they can pick on the inaccurate information that we have in our own books and they can throw all of that out into the public square and make a bonfire that will consume our lives for generations to come. We can only do our duty; we can only say the truth as far as Allah wills that truth to go and we can pray that our minds and hearts, with the latitude of differences that we are permitted, remain together despite the hatred of the kaafirs, despite the hatred of the Munafiqs and despite the hatred of the oppressors for our unity. 
Brothers and sisters: 

A felicitous Eid to you and a remembrance of the brothers who we have around the world who are spending this Eid in the struggle against kufr and shirk and against nifaq and hypocrisy. With that in mind, we say and we invoke Allahs presence wherever true Muslims are, and we ask Him that the Hajj, Mecca and Al-Medina regain their centrality in our lives. And we ask Him All Mighty, All Seeing and All Knowing to rid us of such clans and tribes who are interfering in the Hajj, interfering in the affairs of the Muslims to the detriment of the Muslims and to the construction of Kufr. We ask Allah, not only verbally, but by what we do, by our lives and everything we have invested in Him to rid us of these munafiqin, these muthabbitin, these muawwiqin, for now and forever. On that day and at that time, we will truly enjoy Eid- an Eid of freedom and liberty, an Eid of self-determination and reliance upon Allah.

