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Suggestions & Criticisms: PLEASE E-MAIL 
It is in such a manner that We make plain our signs so that the course of the

criminals may become clear.


Bismillah Ar-Rahmaan Ar-Raheem. 

Alhamdulillah. Peace and blessings on Muhammad, his Noble Companions and Family. 

Brothers and Sisters, Muslims whose intentions become the will of Allah....
audio on http://www.islamiccenterdc.com/khutbassermons.htm?archived=1&page=7 (4-7-2006)
 

CONSOLIDATING THE MUSLIM RANK AND FILE PART 30
PRELIMANARY ATTEMPTS AT REVIVAL
We will continue to try to bring down the barriers of ignorance. We place our reliance in Allah.

Allah does not burden a person except for within the potential that He has given him (Surah At-Talaaq verse 7)

You and I are privy to the developments of our time. We have been trying to concentrate our mind on what developed and undeveloped in our past and at the same time talking into consideration what is happening and in the making in our own time. We seek not to lose sight of these two "separate" time frames. Bombs are going off and innocent people are being killed, and as far as the Muslim public mind is concerned, it is supposed to be absent from these events. We are trying to have that absenteeism eliminated so that at least we are involved and enlightened in our conscience and mind with what is happening. The results are on Allah. We are not responsible for the results- we do our duty, we try as much as possible to express the truth, but from there on, wherever and how far that goes is no longer mine or your immediate responsibility. With the bombs that are going off and the explosives that are shattering lives in todays world- if you're tuned in to the past weeks news and if you listened to todays news, you will know exactly what we are referring to. These khutbahs are in the context of these unraveling events. We are somewhat familiar with the way politics and decision making in Islam have gone in the past 14 centuries- we should be aware of that because we are in continuum. Anyone who comes to you and tries to convince you that you have nothing to do with what happened in the Prophets (sallalahu alaihi wa sallam) time, after that or in between that time and now- you place that person at a distance. We are a continuation of that generations and we want to make a better future than the mistakes that were committed in the past. The Prophet says "All the descendants of Adam (alaihi As-Salaam) are error prone and the best of these error prone individuals are those who make amends with Allah." But how can we do that if we are not conscious of what we have done or are doing?! This is the consciousness that we try to inspire from this position. Obviously we can't take individual by individual or ruler by ruler, we have to look at time frame after time frame- in the past couple of hundred years, there have been some individuals who sensed or realized that the political direction of the Muslims has been off course and something has to be done about it. Some of the Muslims, we're speaking about hundreds of millions of Muslims, not an intellectual elite, a sub-division of Islamic schools of thought, we're speaking about Muslim public mind, within this general, global public mind, there is acknowledgement that there were individuals who tried to correct the Islamic political course. 

Some of these Muslims take an individual who was born and raised in Arabia about 200 and some odd years ago to be a reformer who sought to correct the mistakes that had become part of Muslim life. This individual is Muhammed ibn Abdul Wahab. He is referred to by some to be a person who has corrective program. We seek to say that more investigation has to be done concerning what is meant by a corrective program attributed to him and to those who call themselves Wahhabis. We want to know what is the correction? If by correction, you mean that there were public notions and general misconceptions that the Muslims were plagued with because a social and political environment that did not feed the mind- in other words, if some Muslims were going to graves and worshipping graves… we know that any person who has just a shallow understanding of Islam would know that we are not permitted to worship graves. If there were individuals, communities or larger or smaller numbers of people who were doing that and they needed to be corrected, then the correction is due- there's no argument about that. Muslims don't elevate human beings and make out of them deities. But, how do you go about doing that? If a group of people are traditionally Muslims and they offer their reverence to a grave of a dead person, do you go up to them and kill them because they are doing that or you sit with them and follow the Qur'an?  

Call to the direction of Allah and to Allah Himself with wisdom and with acceptable or decent speech and if you want to discuss, debate or dialogue a matter with them, you do it with courtesy (Surah An-Nahl verse 125)

What was done here? We don't want to dwell on this character because the information around him is dubious! One of the things that he did was, he went to Karbala and the dome in the Masjid of Al-Imam Al-Husein (radi Allahu anhu) is destroyed and then, around 2,000 people are killed. This is not the way Muslims are supposed to correct themselves if there are Muslims who need to be corrected. But, that was done, it's part of our history whether people want to look at it or they want to look the other way. We've been looking the other way for a long time and we've reached the dire straits that we are in because we've been looking the other way- it's about time that we begin to look at our ownselves- this is part of our larger social self. What justifies doing something like that? If anyone agrees that this type of foray, with the bloody consequences that it had, and the after effects that we are still living with, let us hear from them, but as far as we understand Allah and His Prophet, this is not a conduct of a Muslim who seeks to advise or correct his fellow Muslim. 

We can go on to another personality that saw in the course of Islamic life that something is wrong. The words Iqra and Qum of the Qur'an 

Read, Proclaim in the name of your Lord who created (Surah Alaq verse 1)

This cluster of ayaat…
Take a public position and proclaim the warning (Surah Al-Mudatthir verse 2)

…and this cluster of ayaat need a human effort, they don't just need to be read, it's not enough just to vocalize these ayaat, but what is needed is human beings who can actualize these ayaat. So, we had another person who comes along, roughly around 200 years ago, and he also tries to bring back the lost effort. This persons name is Muhammed ibn Ali Al-Sanusi. This was a person who was born in, todays, Algeria and he lived in a context of time in which the Europeans were coming into Muslims lands- the French were beginning their colonization of northern Africa and he was brought up realizing what the colonialists wanted to do to the Muslims on one side and what the Muslims had done to themselves on the other side. He grew up, of course, he was educated in what may pass at the time as Islamic academic circles, and he realized how the Muslims themselves were ignorant. Going from country to country- he went from what is today called Algeria, to Egypt, to Arabia- he went to the Hajj, to Libya, and he realized that the forces that impact Islamic human existence are two major forces. The 1st one is the condition of a low level Islamic living. This has its negative impact on the Muslims and the Europeans who were bringing in their armies to occupy and control Muslim land- he sees these as a Muslim should see it- 

This Izzah belongs to Allah and His Apostle and the Committed Muslims (Surah Al-Munafiqun verse 8)

But, he looks around and he says "Where is this Izzah?" We encounter an individual, a person, a Muslim who had an element that many Muslims today don't have. Many Muslims today are satisfied not to have this Izzah, but he looks around and says "No! I'm not satisfied with this. We have to do something about it." After experience in life, contacts, obtaining correct and relevant information, movement around different Islamic areas- this was his own Ijtihaad- he was influenced by At-Tasawwuf in Islam, and mind you, at that time, Sufism or Tasawwuf was used by the colonialists to hush up or bring down any Islamic voice or character that had the courage to step out of the miserable conditions that Muslims found themselves in- so when someone says Mutasawwif or Sufi, don't automatically think that that's something good or that that's something bad- it depends on who you're speaking about. In this case, he figured that the Muslims are going to need a protracted struggle with the internal and external enemy. He set up what he called Zaawiyah, he set up around 200 Zawayah. These were concentrated in North and Central Africa and some of them were also in Arabia. What were these Zawayah? 1st of all, they were located in places that were thought out- either they were on commercial routes or they were in areas that had substantial living conditions such as flowing or artesian water or some type of water or they were in military sensitive locals. The way he was brought up in life, he would study half the day and the other half of his day was spent in what some people would call, martial arts or military training. When he placed into this immense geography these Zawayah, they were run like a combination of what was called back in the '60s and '70s communes and military bases at the same time. The people who were living there were required to volunteer one full day, Thursday, when they would go out and work the fields or do what is done without any compensation. This was for their collective selves- no-one was being paid for it. After Jum'ah prayers, society would go out and exercise for the future military encounter. They fought against French colonialism and they tried to contribute towards bringing about a correction amongst the Muslims.

Another effort, that was also to fill in between Iqra and Qum, the ayaat that we previously referred to, was by Ahmed ibn Muhammed Al-Mahdi in Sudan. This was another person who came from a very poor family. His family used to work what was called hard labor- fixing some marine vessels, boats or ships. He didn't have the money to go to school, but never the less, he was one of these souls who could see the pathetic condition that the Muslims were in. You come to ask yourself "Where are todays souls who have that caliber of character who can look and evaluate the condition of Muslims?" He also began to school himself, the best he could, until finally he determined that British colonialism had to be stopped and eliminated. What becomes at this time a common denominator in the efforts of these sensitive and motivated individuals, (we're trying to be somewhat sensitive and accurate about this), is that they almost equated the Ottoman rulers or their vessels, as was the case in Egypt, with the colonialists themselves. This was not an attempt by them to weaken Islamic self-rule as much as it was trying to re-capture the independence and integrity of Islamic power and Islamic politics. Therefore, they had their serious brush with the government in Cairo, Egypt as well as the Ottoman Sultan who was at that time, somewhat of a respondent to European pressures. In other words, if the war, somehow, was going negative for the Islamic power in Istanbul vis-à-vis the European powers, there may be some negotiations. Throughout these negotiations, the European colonialists would tell the Aasitana, or Istanbul "Look, we are encountering some trouble makers in North Africa and we want you to help us out." No-one should be surprised- if we are looking at gradual deterioration of Islamic rule that has been going on for over 1,000 years- then yes- we will have a Sultan or a ruler who is a client of the European powers- that's what we had at that time. These fought and they scored victories. They were not there at the time to say At-Tasawwuf has nothing to do with our military spirit. But we have, today and then, the same types of people who come and tell you if you want to be a sufi, you can't think about military affairs or the military world around. We heard, just a couple of years ago, that they are trying to get a Sufi trend in the United States, but they don't want a Sufi trend like Al-Sanusi or Al-Mahdi or Umar al-Mukhtaar or the others who fought against colonialism. They want their own types and they're probably behind the scenes still working on this project. They probably ran into some difficulties so right now, they say let us do more work behind the scenes than going out in public and speaking about this whole affair. These were the rumblings inside the Muslim body that tried within the context of their own geographies and societies and times to make the Islamic difference. 

They were followed by another generation who are favorably looked upon by the Islamic efforts of today. They were considered like the precursors to the Islamic movement and commitment of today. 1st one is Jamal Ad-Din Afghani or Asad Abaadi. 1st of all, what is unique about him is that no-one really knows whether this person was a Sunni or a Shi'i- but everyone claims him. Why? Because he was above and beyond the trivial differences in todays world that classify one person a Sunni and another person a Shi'i. Obviously, he was born in Afghanistan. His lineage goes back to Al-Imam Al-Husein (radi Allahu anhu). He was schooled in Islamic academics (if we can use that word), but in addition to that, he also gained the type of knowledge that may be called secular knowledge. He went from his home country to India. At that time, the British were the colonial power there. After a short while, they sensed that this person should not be around, so they forced him to leave. He went from India to Egypt. Once again, British colonialism was in Egypt and after a while he had to leave. He began going from country to country- it's almost like you can't keep up with him- Turkey, parts of Europe, back to India, back to Egypt, Iran, Iraq- he was all over the map. But, from the viewpoint of the Muslims today, looking back at him, what is clear about him is he was a contribution to the spirit that is needed in todays world. His duplicates are very rare. He had a student, Muhammed Abdou, an Egyptian, who was also born to a poor family. There's a message in this coming from a poverty stricken background. He made his way to the Azhar and he got turned off by the way knowledge is being taught in this Azhar. He came into contact with Jamaal Ad-Din Afghani or Asad Abaadi, and there was room for his mind to flourish. But, the Azhar took issue with him as it took issue with the Sanusi, before him. The sheikh of the Azhar at that time told the Sanusi "I'm going to go and kill you." He threatened him- this was Ash-Sheikh of the Azhar and this was one of the peoples personalities- both of them on opposite sides. The same thing- once again, we find that there was an attempt to use the Azhar against budding minds and lively spirits and just like Jamaal Ad-Din, Muhammed Abdou had a run-in with those who call themselves people of fiqhi because they refused to activate their minds and think more about what Allah and His Prophet are saying to them. Obviously, in a very limited quarter of establishmentarian or status quo Muslims they don't have a favorable image- but that is only a small and limited section of the Muslims.

Add to that the rejuvenating efforts of two other people- in Syria, Abdur-Rahman Al-Kawakibi and in Al-Maghreb, Abdul Hamid bin Baadis. These were individual who also sought a change and who worked on realigning the Muslim public with what it means to be their own decision-makers. Here, we want to note that Makkah was a magnate to them. Anytime they felt a little pressure in Morocco, Algeria, Sudan, Syria, Turkey, Afghanistan, wherever they felt pressure, they would go to Makkah. Abdur Rahman Al-Kawakibi went to Makkah and inside Makkah, he had a secret meeting with the scholars of the Muslims to try to bring everyone together for an all-out movement. As-Sanusi had a statement, he said "We want to bring the Muslims together, from Ghana to Farghana." They were not some local chaps who were going to be satisfied with a very limited Islamic ambition in their own geographical area or country that they came from. They were looking at the Muslims as a body of people in the world and they belonged to this body. There wasn't going to be any sectarianism or nationalism in their way such as has become the case with some of todays shining Muslim figures. When ibn Baadis went to Makkah, he met Algerian Ulema. This was the time when Makkah was open and no-one was telling you "You cannot come to Makkah or you cannot have a meeting or a conference in Makkah!" The Algerian Ulema told him "Why don't you have a Hijrah. Come and settle in Makkah." He said to them "We are the custodians of Islam, the language of the Qur'an and all of this homeland of ours." It is said, Al-Kawakibi was poisoned to death- by whom (of all people)? Sultan Abdul Hamid, who was at that time what ever was left of a feint figure of a Muslim central authority. What are we going to do? Are we going to take a look at this and say none of this happened? This is exactly what the status quo establishment type of Muslims want you and me to be. None of this history, experience and details- don't even think about that. What we can learn from all of this experience and history and how we can ferment our public mind on this- none of that is permitted to be around. We are supposed to make do with the orders that come to us via the financial channels of a contemporary "Islamic movement". Our movement is not going to learn and we are not going to progress if we're not able to locate ourselves dead centre, in the middle of our historical experience and dead centre within the middle of our geographical existence, and not being placed in the margins because we come from a certain school of thought or country. These are alien concepts that have divided, pulverized and rendered us where we are today. Where are the Muslims who can emerge and re-capture the spirit and intent of

Iqra (Surah Alaq verse 1)

Take a public position and deliver the warning (Surah Al-Mudatthir verse 2)

Our brothers and our sisters, committed Muslims…

In the course of the time frame and developments that we are trying to reclaim with thinking minds, pulsating hearts and an enlightened conscience and during the spread of these generations, there has been a concept that has worked its way into our thinking. That concept is secularism. No-one probably could forecast that secularism is going to take its toll on us, but it has and we have contributed to that. What do you expect when we shut off our thinking and when we don't learn from our mishaps? We create these gaps. One of these major gaps is the gap of secularism. Secularism may have been an arguable development in Euro-American history. They ran away from an oppressive church. Running away from it necessitated a new frame of mind and they found that new frame of mind in their secular pursuits, theories and governments. But how about us? What were we running away from? There was nothing equivalent to the church- we don't have a church a Rome or a Constantinople! So, how come some of us want to hold on to the flimsy explanations that come from secularists? Then, when some of us grab onto this secular way of life, we try to respond to it. One of the major responses to secularism in our Islamic literature is called Al-Haakimiyah, which roughly means governance. The 1st person to have elaborated on Al-Haakimiyah was Al-Marhoom Abu Al-A'la Al-Maududi. He was the 1st to come along and realize that there is a gap in the way Muslims have begun to interact with these secular concepts that were moving in with missionaries and militaries and he prolifically wrote about this and it was picked up by other Muslims. But the issue, even though this is a very important and integral part of Islam, is not only secular politics, but along with that, it is also secular thinking, secular economics, secular philosophy and secular religion itself. The response can only come from us, the Muslims, who part company with our own mistakes. When we identify with our past, it doesn't mean that we identify with our mistakes. We identify with our past to isolate our mistakes and not commit them again or else, we won't be able to make a Tawbah for it. If you don't realize your mistakes, identify your errors and point out where you went wrong, then how are you going to make a Tawbah or ask Allah for forgiveness for it? But, if you don't want to look at this altogether, crank up your thoughts and turn on tour mind, as is the case with this Islam of officialdom, then we're going to mark time and stay exactly where we are with the forces of the world setting us back more and more because of out indifference and failure to reconsider who we are. It may seem like this is a gloom and doom political area in our Islamic past, but we have accomplishments and contributions to civilization and the human effort to raising the standard of living and the quality of life as human beings of earth and if Allah gives us time into the future we will speak about that. We will try to shed light on that so that we can take a look at what went wrong along with what we had right.
