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It is such a manner that We make plain our signs so that the course of the criminals may become clear. 


Bismillah Ar-Rahmaan Ar-Raheem. 

Alhumdulillah. Peace and blessings on Muhammad, his Noble Companions and Family. 

Brothers and Sisters, Muslims on As-Siraat Al-Mustaqeem...

 

CONSOLIDATING THE MUSLIM RANK AND FILE PART 7

AFTERMATH TO UTHMAN'S (RADI ALLAHU ANHU) DEATH AND THE BATTLE OF AL-JAMAL

With confidence and reliance upon Allah; with the insight and the information that comes from Allah and with the strength and power that is Allahs, we will continue to look at an area in our development that is regarded by some as an emotionally hot issue and by others as a frigidly irrelevant issue- both of which of course are two extremes which do not behoove Muslims who are in the presence of Allah. Allah says in looking at the past
There is in their narratives a moral lesson (Surah Yusuf verse 111)
This is in the way that we should conceive of previous human experience, especially when this human experience was trying to adhere to Allah against the odds projected in their life times. In another ayah, and there are many other verses that convey similar meanings, Allah says
Have they not seeked throughout the regions of the world or have they not considered the way people gain power and then lose it, the way societies develop and then undo themselves, the way societies rise and then fall? (Surah Muhammed verse 10)

It is in this spirit and understanding of the Qur'an that we will proceed to take a look at our mirror-selves. Don't think that when we are covering this almost prohibited mental territory we are speaking about human beings that are gone and who don't continue to act the same way today. We mentioned that after the assassination of the 3rd Khalifa, successor to Allahs Prophet (sallalahu alaihi wa sallam), there was a public tendency that developed which perceived or thought of Uthman's assassination in terms of a person who was killed (number 1) in an un-holy way; (number 2) after he said that he would make amends and (number 3) without the due course of law. The word that circulated among the people at the time was Qutila Madhluma. These people who espoused the cause of Uthman said that he wasn't treated right and then he was killed in a way that is not becoming of Muslims. So, what begins as an innocent pursuit of justice- obviously if someone was killed in this manner, then whoever did the killing has to be brought to the court of law and justice has to take its course. This is one way of looking at the issue. The other way of looking at it is to try to use it to de-legitimize the coming Khalifa, successor to Allah's Prophet and leader of the Muslims, viz. Ali (radi Allahu anhu). There were people who were trying to use this incident, not being focused on justice but being focused on de-legitimizing the legitimate ruler of the Muslims and at times there seems to be a thin line between seeking justice and de-legitimizing the ruler, who in the eyes of the Muslim population is responsible for justice. One of the indications of this double perception of the same incident is the assassination of Uthman. The governor of Ash-Shaam, Muawiya ibn Abi Sufyan, takes the bloodied shirt of Uthman and he displays it on the Mimbar in the central Masjid, Al-Jaami'a Al-Kabir, in Damascus. This is theater, this is not a concern for justice, this is not the way you ask for justice- by trying to emotionalize and dramatize an event for which the people who Muawiya is going to hold responsible for this were not participants to it. Aaisha (radi Allahu anha), the Prophets wife, goes to Makkah- which is governed at this time by an appointee of Uthman, one of the only areas or districts or jurisdictions, (in todays legal language) which officially with-held their Bai'ah from Ali along with Ash-Shaam where Muawiya was virtually a man on his own. Ali had sent an emissary to obtain the Bai'ah from Muawiya but Muawiya sent him back- no word, no confirmation, no acknowledgement, nothing! Probably in his face he tells him just go back. This is an attitude, a personality and a political behavior that indicates that the governor of Ash-Shaam is no longer part of the central Islamic Authority. With all the Ansaar, of all the regions that gave an outright and in many cases an overwhelming popular endorsement and Bai'ah to Ali- Al-Basrah, Al-Kufa, Misr, Al-Bahrain, Yemen, the different areas in the Arabian Peninsula, the exception was Makkah. Makkah did not officially endorse Ali as the Khalifa and the Imam when everyone else did. Once again, this tells us that even though Makkah had officially and politically become an Islamic area, but as far as integrating into the rest of the Islamic tide, it had refused to do so, which means that are there still serious beneath the surface opposition to Islamic Authority up until that day. The people and the rulers in Makkah may have been more comfortable with the previous administrations but now that Ali had gained the position to lead the Muslims finally- Makkah burst. The ruler of Makkah in this case didn't give his Bai'ah to Ali, but that doesn't mean that all the people in Makkah were against Ali, it just means that there's an official attitude and a psychology that could not reconcile itself to an Islamic Authority especially when Ali is the head of this Islamic Authority. Ali looked around and he realized these details. He grew up with them, he knew Makkah inside out. His weapons (so to speak) were still dripping with the blood of the enemies, the opponents, the hostile characters who spent their lives fighting against an Islamic Authority i.e. Allahs Prophet. When he saw that Aaisha, Az-Zubair and Talha (radi Allahu anhum) had left Makkah and were going to Al-Basra, he left also in the same direction. He knew that those who were favorable to him were concentrated in Al-Kufa. He also knew that his companions, Aaisha, Az-Zubair and Talha, as far as public perception is concerned are made of the same metal, (whether that public opinion is precise and accurate is another issue) but the public perception out there is Ali, Aaisha, Az-Zubair and Talha are honorable personalities that have the status of living, suffering, struggling and fighting alongside Allahs Prophet. Ali knew that the type of impact these three were going to have on the people of Al-Basra. Aaisha sums it up quite well in her statement to the Muslim inhabitants of Basra- the central theme here is the assassination of Uthman. We don't know, we don't live in a person's heart, only Allah has access the fundamental and core feelings of the Prophets wife- anyone who wants to come and say that she or he has knowledge of her motivation and internal thoughts- dismiss that person no matter who he or she is. We can't judge a persons internal thoughts, we can only judge them by what they have to say. These are her words as they come across from different sources: she says "These assassins of Uthman have forfeited his blood or they have made his blood legally acceptable (meaning they killed him without any qualms and without any standards), in sacred precincts, (this is in reference to some people obtaining what didn't belong to them from the residence of Uthman the day he was assassinated.)" There are four sacred time zones in the Muslim year when Muslims don't initiate hostilities or go to war. They can fight back during that time, but Muslims are barred from launching into acts of war or hostility. "These people who did this did it during that time." Obviously, with the stature, background, reputation, status that Aaisha, Az-Zubair and Talha had, they were bound to have people listening to them and they did convinced people. Some people felt guilty, look at the Muslim public, they were successful in having viz. Bani Qays and Bani Bakr, these are well known tribal units of the Basra area, feel that they were guilty of killing an innocent man. So, they said what do you (Aaisha, Az-Zubair and Talha) ask of us? And they said Annafsu bin Nafs- we want these killers, these assassins to be killed. They said oh! What do you want? There are about 1,800 of them. So, they gave them 600 except for one, meaning 599 and they were killed. Is this justice? This is not justice. One person was killed, how many participated in killing him? Between three and five individuals and you kill 600?! Is this justice? This was the first trap for Muslims who are going to encounter their first civil war. Look how serious this issue is- an Islamic civil war and minds are absent. There are a lot of emotions or there are no emotions- this is what you will find in the Muslim public. Today, you'll find boiling feelings and then you'll find ice-box feelings, but you don't find a mind looking at one of the most serious developments at the beginning of our history that lives up until this day. It lives so mysteriously within our own selves because we haven't thought it out that our enemies want to move in and instigate our feelings and they can do so if our minds are absent, and they're coming and stirring our irreconcilable feelings- that's what they are trying to do in Iraq. We are trying to present these issues so that we can take away the match that they want to throw on our volatile emotions. When Aaisha, Az-Zubair and Talha, were in Basra, there were people listening to them and they gained a foothold. They went with 20,000 individuals from the Arabian and now they gained many tens of thousands of supporters. Basra had a population maybe of about 50,000 to 60,000 at least, these were the man, and now it was polarized, it was divided. Even though these opponents of Uthmans policy had to pay for it in the thousands who were killed to make up for the assassination, they unseated ibn Hanif, who was Ali's governor to Basra, he was unseated. What happened now? For the first time in Islamic history, we are privy to a regional coup de tart, for the first time a legally governing representative of the Khalifa or Imam is unseated or thrown out of office. Ali puts all of this into context- he could see where there is justice in all of this, besides, the popular impression that was propounded by Aaisha, Az-Zubair and Talha was that Ali is harboring assassins. This is not true. Whether they were deliberately doing so or whether this was an un-intentional effect of it, some people began to gain the impression that Ali has within his own people murderers, killers and assassins- this wasn't the case. When it seemed right now that there was a serious division among the Muslims- remember, no-one as of yet was using the word fa'ar, revenge. It has a lot of pre-Islamic connotations. There's no such thing in Islam as revenge. Revenge is not a sanctioned psychological element of an Islamic personality and it's not a legal portion of Islamic law. Revenge detects revenge and blood seeks to spill blood- this is not Islam. So, up until now, there was no inference even to revenge. This was just a matter of seeking out justice. Ali could see how seeking out justice has turned to be an injustice and now he had what finally became the meeting of these two conflicting camps. They meet in an area just outside of Basra- two armies, about 50,000 men- there's no kaafir, mushrik or foreigners; these are Muslims and they meet. The day was the 10th of Jumadil Aakhirah, the 36th year of the Hijrah. Look, this is not far- 36 years since the Hijrah and 26 years since the Prophet passed away- it's not history,  to them it's a contemporary affair, it corresponds to around the 4th of December of the 656 in the western calendar. They meet and the focus of the meeting of these two armies was the Hawdaj of Aaisha. Aaisha had what is called a Hawdaj, a canopy seat on a camel, a private chamber. She was on a camel and that is why this is called Maq'ad Al-Jamal. Ali had to speak to the warriors on his side and he advised them "No-one shall kill an injured Muslim from the opposing side, i.e. if someone is injured in the war, you don't finish him off; if someone wants to escape, you don't go in hot pursuit of someone who is leaving the battle front; you don't take prisoners of war; when they engage you, you engage them; when they fight you, you fight them." This is what Ali was telling the Muslims on his side of what has become for the first time an internal Islamic division, a military one. No-one here has an ideological or religious or doctrinal argument against the other- it's a matter of what does it mean when we have an Imam and a Khalifa and what does this mean to those who are out to have their own justice. It doesn't mean that they can break away from the leader of the Muslims even if it was the closest people to Allah's Prophet, they don't have that right. In the meantime, at the beginning of this encounter (and here, the historical books conflict) a man, he's just an individual, (some history books say he came from the camp of Ali and other history books say he came from the camp of Aaisha, Az-Zubair and Talha) comes holding a Qur'an. Imagine, you have 25,000 people on one side and 25,000 people on the other side under arms and ready to fight and between them a man walks holding up a Qur'an and then he is killed. No-one really knows, 1st of all, they didn't know which camp he belongs to and then it is not clear who actually killed him, but he's killed. Imagine, (brothers and sisters), a Muslim walks between two armies holding a Qur'an as a last symbol, trying to tell them "be easy, don't fight, this is the centre of our unity" and then they kill the person. This is how this battle of Al-Jamal began and the armies fight in the traditional way, then the fighting begins to escalate and Talha is wounded a fatal wound in his knee. He withdrew from the battlefield and goes back to Al-Basra where after a very short period of time he dies. Then, after that Az-Zubair, senses that the war is not going as planned. Remember, this is a war in which a brother was against a brother. To remind you of this, when Aaisha arrived in Al-Basra, she went to a particular person's residence. That particular person died in Al-Jamal, he's same brother died fighting against him, meaning one brother was with Aaisha, Az-Zubair and Talha and the other brother was with Ali. Families were split, which to some people was very disturbing and unusual but to other people they'd seen this before. Ali who grew up with the Prophet in Makkah saw families split before, he saw casualties caused by members of the same family against each other. Az-Zubair leaves what he perceives to be a battle that is unwinding in the wrong direction. When he leaves, he is pursued and assassinated or killed. Now, Aaisha is by herself. At the middle of the day there was a break. When these incidents happened before midday, Talha was mortally injured and Az-Zubair had left so there was a lull in the battle. Conventionally or traditionally the armies had two wings and a center, but the fighting had escalated so much that the armies had closed ranks, there were no longer any wings, there's just masses of people here and masses of people there and both of them had intensified the fatal contact, so when Aaisha sensed that the tide of the battle was turning in the favor of the Kufis, meaning Ali's camp, she began to speak to them, because what you have to realize is everyone was focused on her camel and the Hawdaj- everyone. It wasn't like someone was looking for someone else, everyone was looking for the camel and the Hawdaj and trying to go there because this was the symbol of the war. When she saw the Kufis around her, she began to remind them, she said to them in what becomes our English word "My sons, I consider you like you are my sons, do I have to remind you that I am your mother?!" In the sense that the Prophets wives are the mothers of the Committed Muslims, (Surah Al-Ahzaab verse 6). She reminds them of this but they were not softening their positions, they were in pursuit of this symbol of war, the camel and this canopy seat had become the symbol of war. When she realized that they were not responding to her, she came out and said two words that were borrowed from Al-Jahiliyyah, these words do not indicate an Islamic value. She said to those who are listening to her, "Don't have revenge or  ethnic cleansing of your opposing side." -that's what it would mean in todays language. Then she told the Basriyun on her side, the warriors from Basra "Condemn the killers of Uthman", and there was a vociferous uproar, very loud voices who pronounced condemnatory statements against the killers of Uthman. As this was the case and because this was not a strictly ideological war- people were fighting as to their understanding of what justice means or what injustice means, there was an air of confusion and a sort of pause in which the Kufi attackers managed to pierce their swords and weapons in the camel of Aaisha and it came down. When the camel came down, immediately, hostilities ceased, everyone stopped. What happens here? Ali, knowing how some people felt about this, he counseled his troops to behave in the Islamic and fair character that they should be upholding- no vindictiveness, no revenge. Even though there may have been some people who may have been overcome by the heat of the battle, the heat of the moment and the heat of the previous months, they behaved as was expected of them. Not even an insult was heard against the Prophets wife, even though, in mild tones, Ali rebuked her position, NOT her character, NOT her-self, he rebuked her position for causing this first blood-letting among the Committed Muslims. The casualties, (it depends, some books place them in the hundreds other books place them in the thousands) most of the literature, historical, Shar'i, Fiqhi etc. say that there may  have been between 6,500 and 10,000 who were killed in this one day of Islamic civil war. That's a considerable amount of people. Ali guaranteed Aaishas security from Basra all the way back to Al-Medinah. When we think about an important development in our history like this, why should we leave it to some peoples unpredictable emotions concerning this event? We should easily learn from this, that Muslims, if the official does something wrong and if there is a popular movement to hold that official accountable, that official should be held accountable, can't we learn an easy lesson like this? No-one is above the Qur'an, no-one is above the Prophet, no-one is above the law, even if it is the Khalifa. If something is wrong, let us discuss it and let us solve it. The first and only solution should not be carrying arms. This is a simple way to understand what happened. When those who want justice see that justice is slow in coming, they don't have the right to take the law into their own hands, even if these were the closest people to Allahs Prophet. When we say this, we're not condemning anyone, we're not dishonoring anyone and we're not scoring vengeful points against anyone. This is where Muslims go wrong- anyone who wants to recall these issues, it's as if they're trying to score a military victory against these people who are teaching us a lesson. You want to seek revenge against your teacher? They taught us- some of us know some of us refuse to learn. (Brothers and sisters, committed Muslims)- those defining days that will be followed by events that are attached to these events. We haven't come to the end of this, we will begin, if Allah gives us more time and more understanding, to see how the man in Damascus, Muawiya ibn Abi Sufyan, picks up on all this to try to de-legitimize the Islamic ruler, the Imam of the Muslims and the Khalifa to Allahs Prophet in the position of decision making. We will begin to see how this issue grows into one that can no longer be accommodated- yet we live with it. You are here, it's been almost 1,400 years, how much thought have we given these events so that we can complement each other and adjust our deviations? How many of us do this? We say to the average Muslim, "Does the 10th of Jumada Al-Aakhirah, (incorrectly referred to by some people as Jumada Ath-Thaaniyah) ring a bell in your head?" They say "What's that? The 10th day of the month of Jumada Al-Aakhirah- what happened then?" This was the 1st time we, Muslims, shed our own blood and time goes by without anyone wanting to speak about it, and it's going to be followed by Siffin and Muawiyah coming out of his political closet. We should be able to look at this with the mind, the understanding and the insight with the Qur'an and the Prophet being their foundation. When the host of Aaisha in Basra was killed, Ali heard from the killed persons wife who he knew very well from Makkah because they grew up together and they came from part of town or neighborhood saying "You murderer of our dearest ones!" How does a person like that react to listening to a person he knew very well when he was growing up who had now lost her husband and who says "You are the one who is killing our beloved ones". He knew that this had the pre-Islamic ring to it because he was the one who was active in killing the mushriks and the kaafirs of Makkah. He had to hear it in the company of the Prophet and now he had to hear it once again from those who took issue of with a person the Prophet of Allah said, when the Muslims went to Al-Medinah and the Prophet fraternalised between the Al-Muhaajirin and Al-Ansaar. When Ali was fighting at Al-Jamal, he had 800 Ansaaris with him, 400 of those participated in Al-Bai'ah Al-Ridwaan. This was no simple issue. What does he say? How does he react to a widow who is speaking out of tears in her heart except by being patient with those who sought justice but mistook the avenues and the means to justice. The Prophet of Allah said when he fraternalized between Al-Muhaajirin and Al-Ansaar, he fraternalized between himself and Ali. Some people were looking at this as a matter of honor and a matter of geneology. They looked at the Prophets wife and they understood what she was saying and they took sides with her because this was a matter of honor for them- this was a part of Allahs Prophet, and by the same mindset, Ali is also part of Allahs Prophet, his cousin and his son-in-law. What the Muslims had to understand was that this was not a matter of honor and geneology, this was an issue of standards, values and morals. Allahs Prophet said when he fraternalised between himself and Ali, "You are my brother in this dunya and in the life to come." That's a statement that if people seek to dismiss very easily, they do so at their own expense.
Brothers and sisters- Committed Muslims…
People who were obsessed with power have excluded the Muslims early on from participating in making their own social decisions and this has come down to us through the ages. You see, we Muslims have a concept of Shura. Remember, in all of this, what we said, and we repeat now, Allah has honored us by giving us a free conscience, by having us responsible for justice and by giving us a program of Shura to make our decisions and make-up our social minds. We will see as Ali begins the final fight for these values, standards and principles how the opposing camp is going to, because of usurping power, deny the Muslim people freedom of conscience, the responsibilities of justice and the mechanism for Shura. They're going to subvert it from Shura to Istishaara- no longer are we going to have the institution of Shura, we're going to have tin-pot dictators who ask people to give their opinion, they just give opinions, that’s it! It doesn't matter what their opinions is because they don't register, that’s what we have. Look at today, why can't Muslims have elections in Islamic countries and in Islamic lands?! Do we need someone who comes from the United States, from Corporate America to tell us this is the way we should have our elections and this is the way you should become more democratic?! We cannot recover, we cannot recoup and we cannot regroup on the basis of some sympathetic policies that are thrown our way which our Islamic representatives are eager to catch with their hands. They become democratic presidents, democratic parliamentarians and democratic heads of state on terms that are defined by kaafir authorities and muskhrik interests. Where's our position in all of this? Who's speaking to you about Shura? That is going to be the first victim after we no longer have freedom of conscience. Ali knew where the trend was going, but he didn't say I'm going to put an end to this by prohibiting people from expressing who they really are. We will see how he honored the Islamic freedom of conscience, the Islamic pursuit of Justice and the Islamic institution of Shura when the others were trivializing this Islamic trait, character and these Islamic strategies. You only have to take a look – recently, there was an election in Egypt- that's an election?! Do you have freedom of conscience there? Do you have justice there?! Or do you have Shura there? These have been gone hundreds of years ago as institutions, as a part of Islamic social life. They're gone! Can we bring them back?! And if we really have to bring them back do we have to rely and depend on those who are undermining us?
