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It is in such a manner that We make plain our signs so that the course of the

criminals may become clear.


Bismillah Ar-Rahmaan Ar-Raheem. 
Alhumdulillah. Peace and blessings on Muhammad (sallalahu alaihi wa sallam), his Noble Companions and Family. 
Brothers and sisters, Committed Muslims...
 
audio on http://www.islamiccenterdc.com/khutbassermons.htm (15-02-2008)
WHO WERE THE UMMIYEEN?
We would like to begin by saying that most of the times when we try to fulfill our obligation of the Friday khutbah and the Friday wajib, we feel that many times, from this position, we are forced to be on the defensive. It is not because we choose to speak about certain topics that that choice is our primary or priority choice. A person in this position is required to stimulate and elevate the Islamic consciousness of Allah’s power presence, (in other words, the word that is used most often), At Taqwa. But we give-and-take when we talk and listen to you, (the average Muslim), we realize that there are gaps of information that have to be filled by individuals such as the one who is speaking- this is what we have been trying to do all along, particularly on the issue of sectarianism that has found a place in Masajid, Islamic communities here ad afar. We tried our best to clear the air on that subject; we did it as a matter of conscience and no as a matter of Sunni/Shi’i tribalism as it has unfortunately become; But in the larger context, if we try to understand Allah’s Prophet, himself, we are going to have to understand the society that he interacted with. Many Muslims, to our detriment, understand the Prophet as an abstract and don’t understand him as an integral part of the society that he was in. Without this type of understanding we lose a precious interval in our lives in becoming the duplicates of Allah’s Prophet wherever we are. Our attempt is to give light to the social elements that were around the Prophet when he came to this world with the message that he passed on to us. There’s a vague notion among you, (the general Muslim public), about Arabian society. Allah says in His words of accuracy
It is He, (meaning Allah), who has sent to Al-Ummiyeen, the scripture less people a Messenger of them (Surah verse)

Who are these Ummiyeen? We, (as a whole), in the years and decades that have passed spent much time and we still do on the personality and life of Allah’s Prophet but we probably haven’t spent a fraction of a fraction of that time trying to understand who are these people into which he was commissioned to deliver this message. We know and hear Makkah and Al Medinah, (at that time it was Yathrib), At-Taif, Al Yemen, Al Hejaz, Najran, Khaybar etc. But when we hear these words, they do not deliver a satisfying social meaning so that we can appreciate who the Prophet was speaking to, the society that he was born in and the people who were opposing him- (regarding) this part we just have a vague idea of. We are going to try to communicate to you, (still with a deep anchor in the meanings of the Qur’an) because Allah is saying 

It is He, (meaning Allah), who has sent to Al-Ummiyeen, the scripture less people a Messenger of them (Surah verse)

We have to understand who these Ummiyun out of whom came the Prophet are. We say, (generally), that this society in Arabia was a jahili or ignorant society. Jahili society here is a by-word of the other Qur’nic word Ummiyeen. Let’s take a closer look at what may define these Ummiyeen from the books of history that are available to us. 
First of all, we realize (that) before the Qur’an was revealed to the Prophet, there were, in Makkah itself, individuals who were Christians; to name a couple of them- Waraqah ibn Nawfal and Zaid ibn Amr. We know (that) when the Prophet 1st received communication from Allah when he was told Iqra’, he went to his wife and both of them went to this Waraqah ibn Nawfal. For those of us that think that Makkah is somewhere in Najd or somewhere in the depths of the isolated Arabian Peninsula- our thoughts are going to begin modify themselves because Makkah was not in such an area of isolation. Another indicator that the people of Makkah and Al Hejaz had knowledge of Christianity and Judaism is the fact of the poets. There were a few poets who had mentioned in their pre-Islamic poetry their knowledge of Christianity and Judaism; one of them is Al Aa’sha (and) the other one is Zuhair ibn Abi Sulma and another one is An Nabigha Ad Dhubiani. If this society that the Prophet came to was totally ignorant of Christianity and Judaism obviously it would have been mentioned in the poetry of these Ummiyeen or scripture less people. We know that there was a Christianity presence in Southern Arabia- the African Christians of Al Habasha were in control of parts of Southern Arabia, (for a time period), today called Al Yemen. Also, in that same part which was considered a modernized area of Arabia compared to the Arabian Peninsula. We also know that in Yemen, itself, there was a jewish community and we also know that the people in Makkah, (where the Prophet was born), were in contact with Al Yemen and Ash Shaam. The nature of the society which can be encapsulated in to words- the religious/cultural and the commercial/financial center of Arabia or Al Hejaz. This is mentioned in the Qur’an.  
By the familiarity of Quraish in their winter journey to Yemen and their commericail journey in summertime every year to geographical Syria (Surah Al Quraish verse 1)

 This doesn’t mean that when we speak about Makkah we are speaking about a closed city that is buried in the middle of Arabia and cut off from the rest of the world. We are inaccurate to perceive of society and life into which the Prophet was born if we begin to fill our minds with this type of false information. Makkah was a hot-bed of culture and a center of trade. These were the two designations that Makkah had, into which the Prophet was born. In Makkah the word Quraish is a Qur’anic word- we just said it. So, when we say Quraish, who are we speaking about in that time frame? Quraish in Makkah, (you’re going to be mildly surprise to know that they were parallel to the rulers we have in today’s Arabia), were the privileged people- they were the ones who had all the rights, who could be called (in today’s language) the upper class and, (if we wanted to bring this closer to your understanding), they are the original inhabitants or natives of Makkah. If we take a closer look within Quraish, were they all at one level? No! There was the upper class of Quraish- these were the most privileged, the richest people in that society in Makkah, they were the ones who could give orders to be obeyed and they were highly involved in commercial and entrepreneurial activities, (as the word is used today). Another lesser category of Quraish was, (strictly), the commercial one; these were the ones who had enough money to either themselves get involved in commerce or to hire some people who could get involved in commerce for them. Then there was the last category of Quraish- these were the ones who were, (what we call today), the poor people of Quraish- these were Quraishis- within Quraish. there was also a class of poor people who just make their day-to-day livelihood, not the types that had the deposits, money and wealth that goes into accounts, savings or money ventures- No! They were just making it from day-to-day. At the highest class categorization, all of these natives of Makkah were called Quraish. What do we have as far as the inhabitants of Makkah? Who else was in Makkah? There was another categorization of people who lived in Makkah who were call Al Ahlaaf. These were other Arabian tribes who came to Makkah and, (in today’s language), they were sponsored by Quraish. Just like today, (when) another Arab wants to go to Arabia, the Saudis have sponsors. You have to be sponsored by them, therefore you now enter into their citizenry or civil life- they had that same arrangement at that time. There were other tribes who came to Makkah but could not trade or socially interact with the people until and unless they were sponsored either by a family of Quraish or an individual from Quraish- The same thing that is happening today in Makkah! Remember, these are the people that the Qur’an calls Ummiyeen; for those of you who think that this may be a historical discourse that is away from the Qur’an- NO! This is an explanation of ayaat in the Qur’an in which the word Al Ummiyeen/Ummiyun is used. This is a focus on this group of people called Al Ummiyeen. Another group of people that was in Makkah was, (we think this word is accurate), those who were slaves; these were the people who were doing the hard-work, (just like slaves do everywhere), who had no rights, no civil standing in society- these were also part of Makkah- the Makkah and society that the Prophet was born into. Then, there were these odds-and-ends (so to speak) or the variety of people who may have come to Makkah as service people. They may have been something like what we call today money exchangers or people who were in the entertainment industry; they would serve liquor or be involved in what is called today the entertainment business- songs, music and singings and entertainment and the rest- these were from outside Makkah but they would come (to Makkah). They were not part of Quraish they were not in the sponsorship of Quraish and they were not the slaves of Makkah- these were foreigners (so to speak), who would come and offer their services to that society. Whenever you hear the word Al A’rab or Al Arab or Al Ummiyeen and you look at Makkah, this is the population or demographic shape of Makkah. 
Then we go to another city that is not far from Makkah called At Taif, there is something like the equivalent of Quraish in Makkah- those were called Thaqifs and they basically had the same features as the commercial class of Makkah (and) Quraish. They were involved in business. In addition to that they were also involved in some agriculture; Makkah had no agriculture to speak about. In addition to a class of traders and businessmen, At Taif also had a category of farmers in it. There was a peculiar relationship Makkah and At Taif or between Quraish and Thaqif. There was a relationship where they would visit each other, inter-marry among each other and re-located from here to there among each other.

Then we had Yathrib before it became Al Medinah. Yathrib is different from these two other areas. (Remember- we’re talking about the time in which Allah’s Prophet was born). First of all, Yathrib was at a distance from both Makkah and At Taif; Makkah and At Taif are closer to each other and Yathrib is withdrawn or is at a distance from them. Then, Yathrib, unlike Makkah and At Taif also had two tribes that had originally moved to it from Al Yemen. These are the two tribes that we always hear about, Al Aws and Al Khazraj. Yathrib was known strictly for it’s agriculture. When we come to the yahudi component of Yathrib, we have a degree of commercialism or business but the rest of the people of Yathrib were people who would go out to their fields and rely on agriculture for their livelihood, unlike the people in Makkah. Also, unlike Makkah and At Taif, Yathrib had a significant amount of yahud who were living there. These are the clans or factions who we later on in Islamic history identify as Banu Qaynuqa’, Banu Nadhir and Banu Quraidha. Within this make-up and society, we had pockets of nomads who lived in the deserts outside of these three major areas viz. Makkah, At Taif and Yathrib. There were Arabian nomads who were in all of the rest of the Arabian Peninsula from Yemen in the South to Ash Shaam in the North. These were the ones who don’t have a sense of culture, (when we say culture, we say it in the positive sense of the word; because sometimes culture appears in the negative sense of the word),  meaning no degree on civility in them. These were the ones that the Qur’an spoke about, (speaking to them and the larger human condition), 
Don’t kill your children because you fear poverty; We will provide for you and We will provide for them. (Surah Al An’aam verse 151)

These were the ones who were killing their baby boys and baby girls because in their own minds they thought “they’re not going to be able to live or survive with these children so it’s better to kill them for us to survive.” In addition to what is called the economic factor in their mind, they also had the shame factor (i.e.) lest they be dishonored in the future because of this new born girl. They thought it was best to kill this baby. These were people who were known for their tough, harsh and un-accommodating social life. That being said, (remember, Allah’s Prophet was born into this social context), even though there were some Christian individuals around (only individuals), and even though there was concentration of yahudis in Yathrib and even though there was contact with Yemen that was previously under Christian/Persian hegemony and even though they were in contact with Ash Shaam that was also under previous Byzantine/Roman/Greek hegemony still by and large these tribes and centers were aloof to what Christianity or Judaism really meant or to what civilization or modernity in that time had to offer. This has to be understood accurately because sometimes some of our minds go to the extremes and sometimes it happens that we speak about one portion in Arabia and people generalize and they think it applies to all of it- there were nuances and subtleties here and we have to understand these to be better able and capable of understanding Allah’s Prophet. A major question that arises is how did these Arabians think about government? What did government men to them? There’s a simple answer to that- they had no government as we understand it. Makkah was the most developed (so to speak) because of the significance it had religiously, culturally and economically and the best Makkah had was (that) whenever they had an issue that they wanted to discuss- whether it was an issue that affected Makkah as a whole of whether it was an issue such as the attack of Abraha and Al Ahbaash that came from Yemen in the year that the Prophet was born or whether it was an issue of personal animosity (such as) two individuals who cannot get along- (they would discuss) what they were going to do. They would meet in one of two places- they would either go to the Haram, Al Masjid Al Haram or they would go to Dar An Nadwa. The higher chieftains of Quraish would get together there, discuss the matter and leave after reaching some type of solution to whichever matter they had- that was the extent to which they would arrange their own affairs.
Now, leading up the year in which the Prophet was born- in Makkah, (as we said), there was Quraish who had this commandeering position inside of Makkah; it’s like saying (today) it could grant citizenship to the people it wanted to who come to Makkah or it could give them “green cards”, (this is just trying to have you understand Quraish and its power position in Makkah with regards to today’s issues or it could give visas to people who wanted to stay in Makkah temporarily. All of that said, though anyone who wanted to go to the Haram anyone who wanted to go to the Haram, Quraish itself could not impede access to the Haram- unlike what is happening today! There was a person who was born into Quraish- Abdul Mutalib ibn Hashim. What is peculiar about this individual is that he was known among his generation and peers to be an exceptional person in as far as his moral character and principles are concerned. The other Quraish notables were the commercial/opportunistic types; the ones who were out for profit and worldly centered. Abdul Mutalib was not known to be the same as those around him. It is said in the books of history that we have, (we are not trying to go into the details of the details), that Abdul Mutalib wanted to have zam-zam as a well. This wasn’t an idea that just came to him; it is said that he was inspired to go to that particular area. There was an area that was known as the area of zam-zam- it may have been an area that was moist and undeveloped and he wanted to have it a full fledged well and he set out to do that. As he was digging of his own initiative- Abdul Mutalib is from (what we say today), the lower class of Quraish- he took this upon himself because of the inspiration he received and then, as he was digging this well, he found a treasure and a hostility broke out as the other worldly people in Quraish said but this treasure doesn’t belong to you. He didn’t want to argue with them and he took this treasure and he vowed it to Al Masjid Al Haram i.e. to place it in the Ka’ba there-by no one owns it- that diffused that potential hostility. As he kept on going he struck the source of water and the water began gushing out. This same Quraish came to him to claim that this same water is theirs. Here, there was a problem and they didn’t know how to solve this problem. It is said that both sides were set to have this problem arbitrated by a kaahin, a religious scholar, (we don’t have the information as to what the details of this is). To abbreviate this portion of history, Abdul Mutalib at that moment felt that he was a weak individual in this type of society and he vowed to Allah that if Allah was to allocate children to his family, he will sacrifice for the children that Allah has given him. Allah granted him 10 children and it is said that the 10th child was Abdullah and the vow of sacrifice fell upon Abdullah- in other words, in order for Abdul Mutalib to be honest to his vow to Allah. He would have to sacrifice Abdullah who is to be the Prophets father. Then, Quraish intervenes and says don’t do that; this is not the right thing to do. He says what do you suggest? They said take a vow with Allah- there was a way of drawing sticks (so to speak), if you draw the 1st stick and you draw Abdullah’s name, then you sacrifice 10 camels. So, he kept on drawing for 10 times. The 10th time he drew Abdullah’s name, which means he had to sacrifice 100 camels. Now, because Quraish had suggested this for him and he was a man of humble and limited means, they would have to bear with him this responsibility- which they did. It was during this time period that the Prophet was born i.e. when Abdullah became a man and was married, he went on a trip, a commercial venture to Ash Shaam and on his way back, in Yathrib, he died and the Prophet was still an embryo, (so to speak). That year, the force of Al Ahbaash who were in Yemen decided that they wanted to invade Makkah and finish this Makkah off. They put together a force and they came with this unparalleled force, with elephants to Makkah. Remember this Makkah that we are speaking about- this is not Sparta, it is not a fortress or military city- it doesn’t have one fort to it- it’s an open city with the commercial/religious/cultural character that it has. These Quraishi people knew what was coming so “what are we going to do?” Abdul Mutalib said to them just leave your homes. What else are they going to do- they left their homes. Now, Makkah was open to invasion. Listen brothers and sisters- this history you are all familiar with; what is absent is your thoughts into this history. We have Christians who are coming from Yemen to put on end to what is called “a pagan Makkah”. Who in his right mind is going to object to that? If we understand Christianity to be a matter of rituals, then the rituals of Christianity are superior to the rituals of those people in Makkah who were worshiping idols and graven images; but if that force that is coming to defeat Makkah is, (in today’s language), a colonial force, even though it has Christian religious figures in it, then we have something to think about. What happens in history? What are we told by Allah, in His book, concerning this event? (Regarding) this same event that we are looking at, not one does Allah mention that this force has anything to do with Christianity. These are Christians, at least in the formal definition of whom Christians are, but not in their core. What motivated them was their aggressive military character- that’s why Allah refers to them as Ashaab Al Fil  not Ashaab Al Injeel. I hope you understand the meanings of this short Surah in the Qur’an and you are able to place it in the context in which it belongs. Allah is not defending the Mushrik or Ummi or Wathani character of Makkah, He is rather attacking the aggressive/occupational character of the force that is coming to occupy Makkah. 
Brothers and sisters, committed Muslims…
Allah has given us a guidance that we, ourselves, re acting irresponsibly with. If only we knew the extent to which human nature, human society and the human physical and mortal world is in need of what we have- if only we knew that much. Instead of tripping over ourselves with the mentality that we not have around us, when these mentalities and figures don’t have the range of information that will make the guidance appealing to those who don’t have it; when they don’t have this what do they come around and say? This becomes their burning issue- “the voice of a women is an awrah- imagine- this has become an issue to be argued back an forth- meaning the voice of a women is one of her private parts; just like you can’t look at a woman’s private parts you can’t listen to a woman’s voice! Brothers and sisters- billahi alaykum- is this our Islam?! Dhulm and adl are two features of human life; any human being understands what dhulm and adl are. Dhulm is a munkar that every human being, (Muslim and non-Muslim), understands. Al Adl is a concept and idea that every human being, (Muslim and non-Muslim), understands. Al Adl and Adh Dhulm are self evident; Al Adl is a ma’ruf; Dhulm is a munkar. Why don’t we have Muslim minds concentrating on these issues? Why don’t we have Muslim minds telling us that there is a military in this world that wants to kill Islamic self-determination in the hundreds and millions of Muslims if need be? Why can’t the Muslim mind move in that direction and open it’s eye up to such a destructive force and eventually defeat it’s strategy? Why can’t we do that? We get tied up in these little home discussions; let us have you privy to some things that not many people will say to you in public- we are dying-  but we are why can’t we say or express the truth and understand who we are? In Egypt - we, Muslims, in the different organizations that we have, we have the right to disagree with each other, but that disagreement should not turn into innuendo, back-biting and character assassination, but that’s what we have. We had an Islamic organization back in the 1970’s, (there’s enough time, we talking about at least 30 years), they come and say in their halaqah that Hasan Al Banna was a freemason. You tell us what better service to the enemy of Allah than to have an Islamic organization turn and say a person like that is a freemason or in another halaqah they come and say that shirk has creeped into Hasan Al Banna’s thoughts. Ask them “Why do you say something like that?” (Because), he didn’t say it was absolutely a sin to ask Allah’s Prophet to ask Allah for forgiveness. This is called tawassul and Hasan Al Banna didn’t categorically come out and say that there’s something wrong with Tawassul and for that there is a creping shirk in him. Brothers and sisters- can you imagine how delighted our enemy would be delighted with these types of accusations! They can pay people for these types of statements. We can agree and disagree on certain matters but what are these types of statements? What do you get out of this? You are two inches away from this takfir stuff that is going on; this is how it begins; it creeped it and now look at what we have- all of this comes from our failure to expand our thoughts and to relieve the strategy and the breadth of the Prophet’s effort; we cage ourselves into these types of accusations and nonsensical discussions.
