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Suggestions & Criticisms: PLEASE E-MAIL 
It is in such a manner that We make plain our signs so that the course of the

criminals may become clear.


Bismillah Ar-Rahmaan Ar-Raheem. 

Alhamdulillah. Peace and blessings on Muhammad, his Noble Companions and Family. 

Brothers and Sisters, Muslims whose intentions become the will of Allah....
audio on http://www.islamiccenterdc.com/khutbassermons.htm?archived=1&page=7 (3-31-2006)
 

CONSOLIDATING THE MUSLIM RANK AND FILE PART 29
REFLECTIONS ON SHI'ISM
With reliance upon Allah, we try at this time every week to have our thoughts and minds concentrated on relevant issues. Sometimes these relevant issues have a historical depth- as is the case in the lives that are being lost, particularly in Iraq. Not a day passes by without some explosion going off in some place or with some people being denied their freedoms. Much of this is meant to instigate and antagonize Muslims against each other. They try to go with this all the way back to uncertain times in history, and then, finally, the final product that they want us to understand from all of this is that this is a Shi'i versus Sunni warfare. In the past months, we've been attempting to shed light on the foundation and roots of this type of issue so that we will not become willing participants in this theater of the obscene. We took a close look at our psychological, historical and madh'habi beginnings in the context of how a government was stolen from the 1st Muslim generations and that theft has continued up until this day. We took a look at the different myriad or formations of Islamic political opposition. There were those who were called Al-Khawaarij, Shi'is, Mu'tazilis, Murjiah, Ahl Al-Hadith or As-Salafiyyah An-Nususiyyah or literal salafis- all of this was part of our trial and error and struggle with our sense of responsibility that we have as committed Muslims. 

O you who are committed to Allah, respond to Allah and His Messenger if they call upon you for the sake of energizing you and bringing you more meanings of life; and be aware that Allah circulates between a person and his innermost feelings and that you are eventually returning to Him (Surah Al-Anfal verse 24)

It is in this broad response to Allah that we had this type of history. There's no reason for this history to come back and haunt us in the form of what are being plotted as civil wars. It is only our enlightened minds that will make it possible for us to avoid deadly errors. One of the opposition movements in Islam that we probably haven't looked at from a particular perspective is called At-Tashayu'- that means showing a partisan position, and what is meant by this partisan position is the support for Imam, Khalif or Emir Al-Mu'minin Ali (radi Allahu anhu) and those who belong to his extended line. Did this particularly group solidarity come into existence on Yawm As-Saqifah, the day when the Prophet (sallalahu alaihi wa sallam) was being buried and Muslims were trying their best to avoid a comeback of nationalism. You see, some of think that Muslims we're really involved in trying to appoint a leader. This is an artificial understanding of the facts of the time. Most of them were pre-occupied with avoiding the return of nationalism that they were combating in Makkah for over 20 years- this is what they were concerned with- number one. There was a group solidarity- people who were listening to the Prophet closely as the Prophet, during his lifetime, was nominating Ali to be the leader of the Muslims. This group solidarity expressed itself with Ali during the time of the Prophet, the day the Prophet passed away and for the years and the generations to continue after that. This is what we can say about this meaning in general. What we have to say about it in particular is that oppression and state authority leave- almost all the time, if not all the time- a particular reactive mode on the people that are being oppressed, in this case, the Islamic opposition. Included in that are those who consider themselves Shi'is- they felt the brunt or the weight of the state. You can take todays climate- Islamic movements that are in the opposition feel the weight of this opposition of how governments, militaries and what is called security agents, police forces etc. are after them. This generated a pronounced mental confrontation with those who were in power. Those who were in power, we spoke about this early, they claimed without any Qur'anic or Prophetic justification, that they were representing Ahl As-Sunnah Wa Al-Jamaa'h. Instead of being very clear on this issue, the opposition lumped together the masses of people who had nothing to do with the government with the government- the Umawi and Abbasi dynasties- particularly the Umawi one that we are looking at in the formative years. What came out of this is referred to in the books that we read on this subject and matter as An-Nass wa Al-Wasiyyah. In the mainstream Ithna Ashari Shi'i recollection and confrontation with the powers of those who usurped it, they came out with what is called An-Nass wa Al-Wasiyyah. What is meant by this is simply that "the Prophet has quoted and so did his legitimate followers, the Imams, by virtue of their statements and by virtue of their assignments allocated the responsibility of leading the Muslims to particular individuals, known ass the Imams." But let us be more Qur'anic and more Prophetic about this. I know that we are going to venture into some sensitive issues and an area in our collective mind that has been almost monopolized by certain individuals. 
When we take a look at this, we realize that there is no Nass and no Wasiyyah in the way they are interpreted by latter generations, coming from the Prophet or Ali. These are the hadiths that are used to substantiate what is called An-Nass wa Al-Wasiyyah. The 1st one is at Ghadeer Qhum. After the Prophet performed his Hajjah Al-Wada', his farewell pilgrimage- he left and on his way back, he stopped at a spring of water with hundreds, if not thousands of Muslims around, and he said to them, in public, "'Whoever's Mawla, guardian, I am, Ali is his Mawla.". This is agreed upon by every Muslim, of whichever fiqhi persuasion they have- no-one disputes that. There is some give-and take among Muslims, which has nothing to do with Sunnis and Shi'is, because even among Sunnis, there is some give and take on "O Allah! Be the protector of those who protect him and be the tormentor of those who torment him." This is taken by those who have structured An-Nass wa Al-Wasiyyah to mean that the Prophet stated, unequivocally, that the ultimate leader of the Muslims, after him, is Ali. The hadith, in all fairness, does not explicitly say that. It infers that in a very strong way, but it does not state it categorically. This is the area in which Muslims begin to work themselves up into opposing positions. Why Muslims?! Whether you're a Sunni or a Shi'i, whatever you consider yourself, why do you work yourself up into a opposing position with the other who is taking this either as a strong implication or as a affirmative statement. There's no need for that, but what we can say after agreeing to this amicable understanding is that this is not an unequivocal statement saying to all the Muslims- Ali is your Imam after me. Once again, we have to remind you, that the Prophet is not short on vocabulary. Had he intended that this be an assignment perse, he would have said "Whoever's Imam I am, Ali is his Imam" and left no question mark in the mind of the listeners. But the word (Imam) wasn't used, therefore we have to realize that this is not a verbatim, direct appointment or assignment of a person to that position. 

That hadith is called hadith Al-Ghadeer and the other hadith that is used is called hadith Al-Manzila. The Prophet turns to Ali and says to him "You are to me what Harun was to Musa except there is no Prophet after me." This was meant for the Muslim public- you and me- once again, this was a strong indication and was meant to nominate Ali for that position. 

Then, the 3rd hadith that is used to justify what has become known as An-Nass wa Al-Wasiyyah is called hadith Ad-Daar. This was reported during the early years, the 1st or 2nd year, of Islam, in which the Prophet pointed at Ali, who was very young at the time- he must have been at the beginning of his teens, if that- and said about him, "This is my brother, my assignee and my successor to you." Remember in the context of the time- we're not in Al-Medinah, we're in the 1st year or so in Makkah. There was no state, government or Islamic society- there wasn't even an Islamic Jama'ah perse- so the context in which that was said takes away from the argument that this is a statement that is selecting,  appointing or positioning Ali to be the leader of the Muslims. 

Once again, we remind you and ourselves, that this is a very sensitive issue to some people, but- Brothers and sisters- if we are not going to open up these issues that have become very sensitive to us and understand them in light of the Qur'an and the hadith, then we're not going to get anywhere. We're just going to have common enemies step into this mess and instigate these sensitivities and raise them to the level of hostilities. We can't permit that to happen so we have into walk this territory. Besides, if what is called in the latter day fiqh of the Shi'i madh'hab, particularly the Ithna Ashariyah Shi'i Madh'hab, An-Nass wa Al-Wasiyya, was stated categorically, frankly and directly from the time of Allahs Prophet, then we question the following…Why did the Muslims and those who were of this group solidarity around Ali- Abu Dharr, Al-Miqdad, Salman and the rest, (radi allahu anhum)- who were known to be very close to Ali and even Ali, himself, if they were aware of this Nass and Wasiyyah then why did they go to Abi Bakr (radi Allahu anhu), even though Ali staggered in going to him- he delayed that for days or even months- because all of this is in our history. Whichever time period you agree upon, to your ownself- finally, there was a bai'ah to Imam, Khalif or Emir Al-Mu'minin Abi Bakr (radi Allahu anhu).  If there was this Nass and Wasiyyah, then we ask why is there this bai'ah?! It's a clear violation of this understanding. But, it's because it wasn't what the oppressed Muslim opposition interpreted it to be in the following generations.

Then, when Imam, Khalif or Emir Al-Mu'minin Hasan (radi Allahu anhu), with the conditions and the understanding that was there, stepped down for Muawiya to become the ruler of the Muslims, if there was what was called later on An-Nass wa Al-Wasiyyah, why did he do that? All of the Muslims could have come to his father and to him and said- what is this about? But, his father, he and the rest of the Muslims at that time understood the social, political and military forces that were waiting for the moment to trounce on this type of Islamic governance. In other words, they understood the social, political and military forces that wanted nationalism to take its course regardless of what the Qur'an and the Prophet say about justice and equality- they wanted to minimize all of that and take power for themselves. Abu Bakr and Umar (radi Allahu anhuma), with the question mark about the latter half of Uthmans (radi Allahu anhu) reign, these government authorities were not nationalist. This is the area in the Muslim mind that still has not developed. Muslims still cannot see this with a clarity. But then, nationalism came with a vengeance due to he Umawi rulers and then the Abbasi rulers, etc. They had no problems with pointing to the deviations of Muawiya and all the kings that followed. So, where does this An-Nass wa Al-Wasiyyah come from, if it's not in the Qur'an, it's not in the hadith and it's not even, as far as we know, in Nahaj Al-Balagha?! There's no such thing as this An-Nass wa Al-Wasiyyah, you can read it- page-by-page, word-by-word, you'll not find it. So where did this come from? (We are subject to errors and if we err, it's your responsibility to come and say- wait a minute, the correct information on this subject is such and such)- but after reading and going back to references and books, the best we can tell is that this type of interpretation and understanding began with a person called Hisham ibn Al-Hakam who was a peer with Imam Jaafar As-Sadique (radi Allahu anhu). That's when we 1st begin to realize that there is something that is being codified and a new structural understanding is being extended or having retroactive effect to the time beginning with the Prophets death. Before that, there was no such thing. Then, further, even if we try to follow the literature of the 12 Imams, it's only in the lifetime periods of three Imams- Al-Baqir, As-Sadique and Ar-Rida- that we have this type of information coming at us from the books and the literature that were written during their lifetimes. This is an Islamic legitimate opposition to a government that has gone off course, we can understand, especially when you take people who want to take an armed position against misruling and injustice as was the case during that reign and dynasty when they told people, "You cannot carry arms." There were people who were carrying arms and they were opposing this. Some of them were Shi'is, or considered themselves Shi'is and others were not- there were Az-Zaydis and Ismailies, who up until today still consider themselves fervent Shi'is, but they had their own revolts, but in this particular context, revolting was suspended. Jaafar As-Sadique has a statement (this is the rough translation of it), "Banu Umayyah are acting very big and if the mountains were to take on Bani Umayyah ,Banu Umayah would act bigger than these mountains. So, it is not permitted for anyone to revolt, meaning carry arms, against them. The opposition can continue- you can have a psychological, intellectual, and all types of opposition to them, but to carry arms- No! that is not permissible, at least, within that context until Allah finishes them off or takes care of them in his own way." This statement was taken by following generations to literally mean that armed opposition against these governments shall no longer be part of our day-to-day life. Here is where, in the course of history, Muslims begin to develop two parallel sets of confidence. Those who call themselves Sunni Muslims, their confidence was in the process of Shura and the consolidation of the Ummah. But, we had no Shura and we had no Ummah. Brothers and sisters- when we say we had no Ummah, this is a very bold statement and we know that probably it doesn't appeal to the conventional mind, but Allah says

In fact, this is your Ummah when it is one Ummah (Surah Al-Anbiya' verse 92)

But we have been missing that one Ummah ever since the rulers divided us. As much as we want this Ummah to be and as much as we are anxious to hold on to its meanings, our divisions have taken away the vital meanings of this Ummah if we reference ourselves in this ayah. 

This can only be an Ummah of yours when it is one Ummah, And I am your Sustainer, be power conscious about me. (Surah Al-Mu'minun verse 52)

In another ayah,

And I am your Sustainer, so comply and conform with me. (Surah Al-Anbiya' verse 92)

Because those governments went off course, we were no longer this Ummah that we were supposed to be and we no longer had a Shura. The Shura was done away with after the khulafa'- we had no Shura. So, the Sunnis, who placed their confidence in the Ummah and the Shura no longer had it. Parallel to that, the Shi'is who placed their confidence in the Imam and this sequence of Wasiyyah, also no longer had it. After the year 256 after the hijrah, the 12th Imam is no longer around. So, both wings of the Muslims no longer had what it would take to rebuild this Ummah and this is where we stand today. After this historical sojourn, we find ourselves- you can call yourself whatever you want to call yourself, but whatever you are, there's no Imam who is of the assigned Imams and there's no Shura and there's no Ummah as we understand them from the Qur'an and the Hadiths. What took place in the Sunni context of this history was that every time there was a military success, the individualistic rulers, kings and monarchs would feed this military success to the Muslim public to have them confident of whom they are. This is expressed very clearly in the defeat of, As-Salibiyeen, the crusaders when they tried to annex the holy land to their history, geography, culture and religion and eventually they failed. The failure of these colonialists of the time, almost 1,000 years ago, was recycled by these kings as a matter of Islamic pride to Muslims who had nothing to go on. This could partially be said of other rulers in other territories. In Muwahhideen, in Morocco, they did the same thing. Every time they scored a military victory over the military forces that were moving in against the Muslims in Al-Andalus, they'd recycle that as an element of confidence to the Muslim public. We didn't need these types of political attempts to rejuvenate our psychology or to give us a type of Islamic glory- what we needed was the Shura, the Bai'ah and the legitimate and authentic ruler. In the Shi'i course of history, a type of fiqhi, religious school of thought took hold in which the followers were told the issues of government, authority, state, social, military, political and economic affairs are suspended or frozen until the return of the 12th Imam. But, what do you do in the meantime?! Do you mean to tell us that we have to hold back on the Qur'an, the hadith and everything we have learned and have come to us from Allah until some futuristic date somewhere?! What do we do as the centuries went by, the status quo was going from bad to worse. In this context, there were scholars, Maraji' and Ulema who said "No! we cannot do this!" In the vocabulary of this fiqh, there's something called Al-Wilayah Al-Khaassah and Al-Wilayah Al-Aammah. So, there mainstream of this fiqh said that our scholars are only to concern themselves with Al-Wilayah Al-Khaassah, the religious affairs of Muslims. This is more or less equivalent to the suspended fiqh of the Sunnis, because the Sunnis closed Al-Baab Al-Ijtihaad a long time ago, but here we had an Ijtihaad that continued, but only within the circle of religious and personal issues, those political, economic, social and administrative issues, that is called Al-Wilayah Al-Aammah can wait. Some scholars came and said "No, this cannot wait! We have to begin to assume our responsibilities." Some of these scholars, one of them is called Ash-Shirazi, this was in the past 100 or 150 years ago, came and said "No. We have to activate our social character. We no longer can remain subjects of the status quo." (Another is Na'imi and a few others), until finally, Al-Imam Al-Khomeini came and he made it final that Muslim scholars are to assume these responsibilities and there cannot be, any longer, a justification for being indifferent in the affairs of the world. So, they assumed their responsibilities- in the mean time, the Islamic movement that has been fermenting for the past 50, 60 or 70 years still has not come our with a clear statement on these authorities giving themselves the responsibility to deliver us from the deviation of governments that we are living in today. 

Brothers and sisters, Committed Muslims…

As the days and generations go by, we will be more keen on understanding how important it is for us to elevate our thoughts so that we can begin to tackle political issues, understand the economic schemes and evaluate what is happening in the world around us. Without this Islamic political mind, we are left in the whirlwind of trouble makers and war mongers who are like deadly sharks in treacherous waters. It seems like every once and then, they have a subject to hold onto because we have do not think in a political way. The recent one is, and reference was made to it last week and we have to say it again this week because of the type of feedback and questions that are circulating. A person who was born in a Muslim family in Afghanistan decides that he wants to become a Christian- do we apply capital punishment and sentence such a person to death? Absent the political mind, the automatic traditional answer to that is that the person deserves the death sentence. But, that’s the wrong answer! He doesn't deserve the death sentence because he has not committed treason. The death sentence is used for those who are guilty of treason. In an Islamic society, because there is Shura- you and I are participating in the political process, we are involved and we know sensitive information, we come to the Masjid and discuss our economic, political and military decisions, if after that, a Muslim decides that he wants to abandon this commitment and allegiance, then he or she is guilty of high treason. But, when Islam is just a matter praying, fasting and these individual responsibilities, and then one day a person decides, Allah knows the reason, up until now, we still haven't heard why this person decided to become a Christian instead of a Muslim, but there are people in this world and there has been all along who are Muslims who become Christians, it's not as many as those who are Christians who become Muslims, but this is part of history and part of life- many times, when Muslims decide to do so, it's because of poverty. It's because they want to survive and live. So, the question is "Why have they been reduced to the survival level, if it is not for these oppressive governments throughout the ages that we have been speaking about, to force these types of individuals to abandon the faith?" (This is probably what happened). Instead of saying "we want to execute this individual for becoming a Christian, we should say we want to execute the government that forces these types of governments that force these types of individuals to reach this decision." But, no-one is able to say that because we don't think politically. We shrank and have been reduced to thinking as individuals, so they throw an issue like this out at us, and then they have us arguing night and day and we will continue arguing night and day, within the parameters that they have set for us, because we don't have the courage to step outside these parameters and think in the political horizons of the world that Allah created for us. When we don't have that boldness we turn defensive- defensive is the description of those, today, who are trying to feel questions pertaining to this individual. This individual spikes a larger question in our mind and our heart if we are living with the meanings of Allah and His Prophet, but only a few are doing so.
