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Suggestions & Criticisms: PLEASE E-MAIL 
It is in such a manner that We make plain our signs so that the course of the
criminals may become clear.


Bismillah Ar-Rahmaan Ar-Raheem. 
Alhumdulillah. Peace and blessings on Muhammad (sallalahu alaihi wa sallam), his Noble Companions and Family. 
Brothers and Sisters of Imaan....
 
audio on http://www.islamiccenterdc.com/khutbassermons.htm (16-02-2007)
ASSABIYAS BEGINNING

Allah says to us
O you who are committed, be conscious of Allah’s power presence, guard against its corrective effects and when you speak, you utter the truth (Surah Al Ahzaab verse 70)

We know we do not recognize any limitations in expressing the truth, as per this ayah. Our humble analysis of this ayah is that Allah did not say aaminu billahi wa qulu qawlan sadida; u’budullaha wa qulu qawlan sadida; ikhshawullaha wa qulu qawlan sadida- He said Ya Ayyuhalladhina aamanu ittaqullaha wa qulu qawlan sadida, meaning that what will drive you to express the wholesome truth is when you factor in Allah’s power presence in your life. It is those powers that compete with Allah that try to have you think that they are more significant than Allah which interrupt your expression of the truth or that gag your conscience so that you are unable to express the truth. That being said as an introduction, we find that it’s as if everyone in the world is given the freedom and the right to express themselves on the issues, but when it comes to the Muslims- NO- we no longer have that right or freedom to express our conscience on whatever issues are involved. This can be traced back to the deviations that developed in our history at its beginning. We have dedicated a long series of khutbahs trying to express our Qur’anic consciousness and our Islamic intellect on the issue of truth as it pertains to our own historical and collective self. We find (though) that there are Muslims who fall short on their responsibility of taqwa and thus are incapable of expressing the truth on this matter. This is not to speak about today’s issues. There are many things happening in the world today but why is an Islamic mind and conscience supposed to be suppressed on the vital issues of our time. Why are we capable of expressing ourselves about our own history? Because there’s a religious institution built inside our Islamic life that tells us “NO- you’re not permitted to open up these chapters in history because these are divisive and controversial issues.” This is as it pertains to events that happened about 1,300 years ago, but there are events that are happening now, but still we are told “you are not permitted to speak your Islamic mind and heart concerning the life and death issues that are engulfing us.” So, what do we say? What do they expect us to express? Are we to be reduced to dummies who are disqualified or who should be as prudent enough so as to avoid all of these issues- whether they are historical or contemporary- and carry on as if we are living in the Garden of Eden in the 21st century? This is the height of hypocrisy if a Muslim manages to convince himself or his group of selves that this is the right way to go. Therefore we have dedicated these numerous khutbahs to breaking the ice on these types of issues. It will take a bold spirit and a robust mind to venture into the forbidden territories of history and the unfolding day, now and here. Mind you not- if we are in the company of Allah, we are going to express ourselves wherever we happen to be. So, with this ayah and with the Prophets hadith, when he says one of the best forms of jihad is to express the word of truth (in another narrative) or justice in the face of power or tyranny. We can learn from our deficiencies and inadequacies and we will continue to learn until one day, the truth will dawn and deliver us all wa law karihal mushrikun, wa law karihal kafirun wa law karihal dhalimun. 
In our chapters of history that belong to all Muslims- don’t think that somehow, you are exempt from this Islamic history; whatever your opinion about it is you still belong to it- with all its mistakes and deviations- because we inherit these mistakes and these deviations to correct them. This is not the legacy of the enemies of the Muslims to throw at us so that we kill ourselves because of it. We want open minds that will exclude bloodshed and warfare imposed on us under the themes of nationalism, sectarianism or any other theme that is devised to divide and destroy the Muslims. Brothers and sisters- we go back to an era that we learn from. The 3rd successor to Allah’s Prophet, and we repeat, at that time (we’re talking about 30 years after the hijrah), there were four main centers or areas that were the main concern of the Muslim ruling class.  These were Al-Kufa, Al-Basrah, Ash-Shaam and Misr. Al-Kufa and Al-Basrah in the Southern part of Persia; Ash-Shaam- being in what is referred to today as the Levant or Syria and Misr or Egypt, where the Nile Valley is. When Uthman (radi Allahu anhu) assumed the position of khalifah, for the 1st year, he kept dispatched governors to these positions. What happened during Uthman's rule- we don’t say this with malice; remember, some people repeat this history either to apologize for it and others as if they are going to score from it- we don’t fall in any of these categories. We are repeating this history to learn from it. When Uthman became the reference of ruling among the Muslims, in those 1st few years, the ruler who was in Palestine, (his name was) Abdur Rahman Al-Kinani passed away, so Uthman joined Palestine to Ash-Shaam in an administrative sense, telling the ruler in Damascus, who was Muawiyah ibn Abi Sufyan that now, Palestine is also part of your area of jurisdiction. Years, before that Yazid ibn Abi Sufyan, (not Yazid ibn (the son of) Muawiyah)- Yazid the brother of Muawiyah was the administrator of the area called Jordan. He had passed away and Jordan had become under the rule of Muawiyah. Now, we had Jordan,Palestine, Syria and Lebanon in today’s geographical words under Muawiyah. The ruler who was in Hims, North of Damascus fell ill and wanted to be relieved of his responsibilities, so the region of Hims was also given to Muawiyah. This was unheard of- we had a new development that did not exist before that, and that is that a ruler such as Muawiyah, who, to begin with, was sent or dispatched from the Arabian Peninsular to a remote area- for what reason? Unlike what some people say, the reason this was done was to try to dilute Arabian Nationalism so it would not be able to confiscate Islam. For that reason, Muawiyah was relocated from the Arabian Peninsular to the furthest areas North, i.e. so that he will not be able to put together Nationalist forces that will claim Islam for itself to the exclusion of others and the standards of equality and justice. But, what happened after that was that we had a power base. We were looking at these four areas- Misr, Al-Kufa, Al-Basrah and Ash-Shaam and there was instability in the three other areas. But in Ash-Shaam, where Muawiyah was ruling, there was no instability or no popular movement against him like there was popular movements against the governors in Al-Kufa, Al-Basrah and Egypt. What also happened during the rule of Uthman?

Uthman had a brother from ar-rada’, breast feeding. His name is Abdullah ibn Saa’d ibn Abi Surh. It seems Uthman wanted to appoint him as the chief in Egypt, but he ran into a difficulty because the governor there, Amr ibn Al-Aas did not want this to happen. So, what he does, also for the 1st time- we have a precedent here- Uthman sends his breast fed brother with an army that overrules the governor of Egypt to begin military campaigns throughout North Africa and with permission to press on all the way to Spain. This never happened before. What would happen was that these governors in these areas had enough independence to pursue these policies of what is called al-futuhaat al-Islamiyyah, but for the 1st time, Uthman, in a sense, over-ruled or eclipsed Amr ibn Al-Aas in Egypt. This created friction between these two persons, ibn Abi Surh and Amr ibn Al-Aas. We want to remind you, even though we mentioned this before- ibn Abi Surh was one of those people who belonged to a cattery of individuals or a click of people who used to make fun of Allah’s Prophet during his lifetime. He is one personality that ayaat in the Qur’an were revealed to expose his position. The Prophet of Allah permitted the Muslims around him to shed the blood of this person during the year of Al-Fath, the conquest or liberation of Makkah, but it was Uthman himself who came and tried his best to persuade the Prophet to amnesty this person. This person was amnestied. Uthman had this person, virtually, the number one military commander of military operations in North Africa become the governor of Egypt. Once again, the relationship was not good between these governors. It was an uneasy, tense, critical and polarized relationship. What we have today is nothing new when we have people on one side and rulers on the other side- we had this for a very long time. Today, we’re not supposed to have recourse to correct this political anomaly?! We’re supposed to be slaves of the political status quo?! At that time- NO. They said we don’t want any of this. The people in Egypt expressed their opposition to these rulers who are appointed and some may even say imposed upon them. They had recourse. They would go to the central Islamic authority in Arabia or Al-Medinah and tell Uthman we no longer want these rulers, relieve them of their responsibilities. Today, you can’t do that- people don’t have a voice. However you want to look at these details in history, people- Muslims, that is- had a voice. The subjects and constituents of the Islamic State had a voice when ibn Abi Surh began to show his iron hand to the Muslim citizens of Egypt, he even killed one of these innocent people of Egypt. Why do you think there was a Muslim public opinion that was growing against the rulers? Because this is the way the people were treated. They were treated as if they were 2nd class citizens or this is at least how they began to feel they were. Pockets of confident opposition began to express themselves in Egypt, Al-Kufa and Al-Basrah, but there was not one pocket of opposition in Ash-Shaam at that time. When Uthman was assassinated, there was not one individual from Ash-Shaam reported in that revolt against Uthman. We should also mention that Uthman even viewed the stability of Ash-Shaam to send people into what we call today political exile. Abu Dharr (radi Allahu anhu) volunteered to fight in the front lines of Islam in Ash-Shaam even though he was critical of Uthman. Uthman told Muawiyah I’m sending you Aba Dharr- deal with him. But, once again, we realize that Muawiyah outgrew his position. He was no longer a wali; Wali means like deputy governor of the khalifah. He was no longer in that capacity, now, he became something like a sovereign in and of itself; something no other area in the Muslim domain experienced because the other areas, Al-Kufa, Al-Basrah and Misr had a change of governors. They had a tense relationship between those who were appointed by or from Al-Medinah and the local population. This did not occur in the case of Muawiyah. There was a sense and a continuation of stability there. What do we say? What are we supposed to say? That we can’t look at these events?! This is where some individuals or groups of people are disconnected. They are irrelevant, because they begin to say “well- we have nothing to do with that.” What do you mean you have nothing to do with that? This is part of who we are; this is our history. Allah says in the Qur’an
Indeed, in their narrative there is a moral lesson (Surah Yusuf verse 111)

This is speaking of previous civilizations and peoples- so that we can learn from the mistakes of the peoples of previous Prophets. If Allah is telling us to learn from the mistakes and missteps of the peoples of previous Prophets, we’re not supposed to learn from the mistakes and the missteps of the people of our own Prophet?! How can this be? What Muslim mind factors in these types of thoughts? These are ourselves, we can do the same thing. When we speak about Uthman, what happened? It was his relatives who were taking over. In today’s world- we don’t have rulers whose relatives are taking over? Show us a place from the Muslim countries that we have- the 50 or 60 of them that we have in the world- where we don’t have the advanced stage of what we are looking at at that time? When- you and me- the average, normal, moderate or mediocre Muslim at that time perceived that this was taking place, they moved, rebelled and had something to say about it, because there was vitality. Why is it that today not much of the vitality expresses itself? Is it only that we have a difference in the rulers that we had at that time compared to the rulers that we have today or is there also a difference in the type and quality of Muslims at that time from the type and quality of Muslims that we have today? Let us be fair to this issue. Let us look at it with the trust and the thrust that we gain from understanding Allah and His Prophet. We have this scenario- what are we going to do? We’re not going to learn from it? Are we going to disregard it? This is a rich history. It has mistakes and deviations in it, but it doesn’t have the type of conspiracy theory. This is human nature at work; a nationalism wanted to expropriate Islam. This will always happen. Whenever there’s power, the nationalism in possession of that power is going to try to claim Islam for itself and violate the standards of justice and equality that belong to Islam and not to a nationalism. If we continue to ignore these lessons, there are people in this world who will learn what these lessons have to offer and use them against us. This is what is happening today. We convince ourselves that we are either going to dismiss this whole Islamic rich history or look at it as a conspiracy theory and the gap that we have created invites the trouble makers of today to try to fuel a sectarian war among us. Right now, some Muslims, belatedly, are waking up and saying “hey look, we have to deal with this. Let’s have a program about Sunnis and Shi’is at such and such a university, Masjid or International Conference.” This is not how you deal with the problem. The problem is not going to be solved by a conference, symposium or lecture. The problem is going to be solved when you stimulate the public Muslim mind- let’s set aside our emotions. There’s a lot of emotionalism that can threaten the understanding of this event. Let’s set aside that emotionalism and tackle these areas with our open and inclusive minds. There’s no room for Muslims to be excluding others- “Oh, you don’t belong to Islam because you don’t see this issue the way I see it.” The mind doesn’t say that. 
O you who are committed, be conscious of Allah’s power presence, guard against its corrective effects and when you speak, you utter the truth (Surah Al Ahzaab verse 70)-Allah’s words.

One of the best forms of jihad is to express the word of truth (in another narrative) or justice in the face of power or tyranny- the words of Allah’s Prophet.

God bless that person who shows us the inadequacies of our own self. 

Brothers and sisters, committed Muslims…

Signals have gone out concerning how dangerous it is for Muslims to be divided- as if we, Muslims, are creatures of the occasions. Some other people set into our lives a motion of events and a direction of developments and then, we are supposed to react to those things. We don’t want that to be the case. We’ve had enough reactions in enough centuries that (at this time), we should be fed up of the reactive mode. We want Muslims who are confident of whom they are and who have a steady progression of growth. Allah says to us
O you who are committed to Allah, don’t expire except in a state of Submission to Allah. And hold on, altogether, to that which Allah extends to you (Surah Ahl Imran verse 102-103)

Remember the ayah that was quoted in the previous khutbah,

O you who are committed, be conscious of Allah’s power presence, guard against its corrective effects and when you speak, you utter the truth (Surah Al Ahzaab verse 70)

Once more, on the psychological level, it’s going to take the tawqa of Allah to bring the word of truth out of us and likewise, it’s going to take the taqwa of Allah to bring the elements of unity amongst us. Nothing else is going to do it. If Muslims keep on living from generation to generation and millennium to millennium oblivious of Allah’s immediate and current power in our lives, then we are going to have more of the same. We don’t want this. We want an Islamic attitude that is amenable to togetherness. If this understanding of Islamic history does not generate togetherness, there is misunderstanding of it. This we can say with comfort to those who consider themselves Sunnis and those who consider themselves Shi’is- if you approach this history and understand it in a way that divides or distances you from the other complementary Muslim, then you are misunderstanding. There is that potential and compatibility that we have for this togetherness. Every idea of understanding these words (1,400 years ago), of who we are today that lends itself to the division of Muslims have not learnt the lessons that are offered to us and will lead us down the path of self destruction and disintegration.
And hold on, altogether, to that which Allah extends to you and don’t be divided (Surah Ahl Imran verse 103)
This ayah applies to you, us and everyone when we are looking at our efforts in formulating this history. Whether we were decision makers or the political opposition doesn’t matter, this history grants itself to us so that we can close ranks. 

And hold on, altogether, to that which Allah extends to you and don’t be divided; recall when you were enemies to each other and Allah reconciled your hearts (Surah Ahl Imran verse 103)
Allah did not say that we were enemies of each other unable to reconcile ourselves to each other. There is more virtue, credibility and quality in those Muslims who came together and less of all of these descriptions and characteristics if we are unable to come together. We are lesser than they are if we go down a path of divisiveness and destroying our own selves. We know that this is a time of Arctic winter weather. We are cold out here and we are standing on snow- we ask and we plead with Allah that He accept from us, not only the words that are heard and expressed, but whatever effort goes beyond these words.
