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Suggestions & Criticisms: PLEASE E-MAIL 
It is in such a manner that We make plain our signs so that the course of the

criminals may become clear.


Bismillah Ar-Rahmaan Ar-Raheem. 

Alhumdulillah. Peace and blessings on Muhammad, his Noble Companions and Family. 

Brothers and Sisters, Muslims whose relationship with Allah is one of responsibilities and duties and one of tasks and obligations....
audio on http://www.islamiccenterdc.com/khutbassermons.htm?archived=1&page=7 (1-20-2006)
 

CONSOLIDATING THE MUSLIM RANK AND FILE PART 19

FROM QURAISH TO BANI UMAYYAH
With the understanding and the light that comes to us from Allah and His Prophet (sallalhu alaihi wa sallam), we continue with our sequence of thought to identify the missteps of the past and to correct the accurate steps into the future. We say, and in Allah is our confidence, the word Quraish is most of the times a vaguely used word. Even though it only mentioned in one Surah of the Qur'an. One of the short Surahs…

(Surah Al-Quraish)

The word Quraish has to be put into its Qur'anic and Prophetic environment to understand some of the developing meanings that come to us via the Qur'an and the Prophet. It is necessary, especially pertaining to the concentration of thought on the developing years of Islam. We would enlighten ourselves if we understood what Quraish is, because it has obviously an impact on the history that we are looking at. If we were to take the language of today, to put it succinctly, Quraish was the pre-dominant government of Arabia. The center of Arabia being Makkah and Quraish was the decision making body in Makkah. Makkah was a cultural, commercial and a tribal seat of power concerning the Arabian Peninsula. Once again we're going to use the language of today, when we speak about Quraish, we are speaking about 10 portfolios or positions that were occupied by members who come from this Quraishi class of people. These portfolios had responsibilities with them. When you read Islamic history, you've heard the word Hashemi, Umawi, you may have heard the word Nawfal, Asd, Taim, Jumah etc. These are what is called Butun Quraish. If we were to look at Quraish as a tribe, this tribe had different lineages or ancestral lines. One of these ancestral lines was the Hashemi line, Banu Hashem. This was part of this Quraishi structure. This Hashemi line had a portfolio or responsibility which was Siqayah Al-Haaj. Before the Qur'an and before Muhammed, there were combined responsibilities of Quraish. One of them was to offer water for the pilgrims who come to the Hajj every year. This responsibility fell upon the Hashemi extraction of Quraish. Another position or portfolio was the Umawi position or status within Quraish. What was the Umawi responsibility? It was the military responsibility. They were responsible for warfare, encounters with enemies, for preparing a fighting force if Makkah was threatened. This responsibility fell on Umayyah. There were other responsibilities. Udayy had the responsibility of what is in todays language called the foreign ministry. Taim had the responsibility of seeing to it that there is enough money to pay for any type of blood money responsibilities, Dafa' Ad-Diyaat. This was the general composition of Quraish, so when we say Quraish, this is what we are looking at before the Qur'an and the hadith. 

You should know that when the Qur'an and the Prophet began a new orientation to Makkah, in other words, when the people of Makkah were listening to the words of Allah and His Prophet, at that time, the person who represented the Hashemis in the Quraishi aristocratic structure was Al-Abbas ibn Abdul Mutallib (radi Allahu anhu), who is the uncle of the Prophet and the person who represented the Umawis in this Quraishi structure was Abu Sufyan ibn Harb and the person who represented Udayy or Adi was Umar ibn Al-Khattab (radi Allahu anhu) and the person who represented Taim was Abd Al-Ka'ba later known as Abdullah ibn Abi Quhafa or as the average Muslim knows him, Abu Bakr As-Siddique (radi Allahu anhu). The Qur'an came in this condition, when these people were responsible for these either seasonal, yearly or occasional responsibilities. The Hashemis, as you can understand from this, were not very affluent in this Quraishi structure. It is not a very important responsibility to offer water to the pilgrims who are coming to Makkah. So, in this Jahili structure, the Hashemis were an underclass. Even though Quiraish itself had a superior status to the rest of the tribal blocks in Makkah, within that, the Hashemis were not very prominent. So, we can understand one of the psychological difficulties that the Umawis had. Remember, the Umawis had the responsibility of generals. They were responsible for the military component of Makkah. So, when Allahs Prophet came from this Hashemi line, which was not of the highest class or status in Makkah, these people had….remember, Islam, the Qur'an and the Prophet were in real society, they were dealing with real people, traditions, history, a build up of concepts and ideas, so when Allah chose Muhammed for this responsibility, according to this mentality of Jahiliyah, He didn't pick or choose form the best options of Quraish, and that is why we encounter a class mentality. They said to Allahs Prophet

If only this Qur'an came down to a person who belongs to one of the two great societies or a great person who belongs to one of the two prominent societies. (Surah Az-Zukhruf verse 31)

Meaning that it is very hard for them to accept that an average person coming from a lower class segment of Quraish would be favored by Allah to receive this Qur'an. This is part of human nature that we identify in the course of scripture. The people of Nuh (alaihi as-salaam) said basically the same thing to him. Looking at society from a class perspective, the people around Nuh were saying 

Are we going to commit ourselves with you where as the only people we find who are following you are those of the lower classes of society?  (Surah Ash-Shuara verse 111)
The same people were saying

The only people we find following you are the scum in our society. (Surah Hud verse 27)

These responses are part of human nature. So, when Allahs Prophet was chosen by Allah, there was a reflex social reaction to this choice that could not go away. It's not just because the Qur'an was revealed and Muhammed was in Makkah that we no longer had the propensity for human nature to take issue on the basis of its traditions, history, customs and conventions and all of a sudden it's going to become an ideal society. That didn't happen. This opposition to the Hashemi being favored by Allah in exclusion to the rest of these nine other portfolios or derivatives of Quraish was concealed within them, in the winning years of Islam. This is reminiscent of Yusuf (alaihi as-salaam)'s brothers when they felt that Allah has chosen the "wrong" one among them to be His Prophet, but instead of this happening in the Israeli context, within one family unit, it happened within the Arabian context within the tribal block unit of Makkah, but, the same reservations, objections, psychological difficulties were prevalent here that were prevalent there. They could not overcome this difficulty and as we know, Islam gradually took over, even though they persecuted their own, the Hashemis were part of Quraish, but the Quraishi establishment thought that Allah choice was wrong, this should not have gone to the Hashemis, it should have gone to some other prominent extraction of Quraish. When we speak about Quraish and its behavior to Allahs Prophet, we should understand that we are speaking about a social force, a historical build-up and a status quo that refuses to go away. Those who committed themselves to Allahs Prophet were persecuted by this Quraish establishment. We are familiar with the history from the 1st day of the Wahy until the 1st day out of Makkah- we are familiar with the details that went into those 13 years, and our purpose now is not to dwell as much on these details as much as to notice that they will have a carry-on effect that will linger in the Muslim populace in the years that will follow the passing away of Allahs Prophet. The Qur'an made ample reference to this opposition by speaking about the phenomenon of the Munafiqin. Allahs Prophet managed to anchor a new orientation in life that is centered around justice, equality and the participation of the Muslims in deciding their own future policies. 

One of the captions in Islamic history, that probably many of us have read or heard about in khutbahs or Islamic lectures many times, that harkens back to pre-Islamic times... remember, we mentioned that when the Wahy was revealed, Al-Abbas ibn Abdul Mutallib was the representative of the Hashemis in the Quraishi structure and Abu Sufyan ibn Harb was the representative of the Umawis in the Quraishi structure- this was prior to the Qur'an and the Prophet. Towards the end of the 23 years of the Prophet, in the last year or two, (this is mentioned in almost all the books of the seerah), these same two persons come together and Al-Abbas gives a tour to Abi Sufyan, showing him the Islamic state and the Islamic armed forces, potentially tens of thousands of them. Remember, Abu Sufyan prior to Islam, the Qur'an and the Prophet was the number one military figure in the Quraishi aristocracy. This is a general before Islam, a general during the 23 years of the Prophets struggle but in the wrong camp until the final couple of years. When Al-Abbas, this person who was just responsible for bringing water to provide for the Hujjaaj, the pilgrims to Makkah, was taking Abu Sufyan on this tour of this new Islamic force, power and state, what did Abu Sufyan say to Al-Abbas? This, once again, was at a time when the Muslims were cresting? Abu Sufyan said to Al-Abbas "Today, your nephews domain or dominion has become awesome, grandiose." This statement, even though it is said after a struggle of 22 or 23 years and at a time when supposedly Quraish has been won over to Islam, he didn’t say "now an Islamic state or a Prophet has managed or succeeded in extending the authority of Allah in this area as a right minded Muslim would comment, but he carries with him the effects of the Jahiliyah. This is not a person who in his heart and mind has become the committed Muslim on the order of Al-Muhajirin and Al-Ansaar. This, as we said, was to have its extended influence in the immediate generations that followed the passing away of Allahs Prophet and it obviously expressed itself finally when the system of governance that was concerned with justice, equality and participatory politics became a monarchy that set into the Islamic political order and began to express itself. Before we go on to some of the distortions of this monarchy, let us also quote or express a statement that Umar ibn Al-Khattab said to ibn Abbas (radi Allahu anhu) who is known to have been a very close confidant of Ali (radi Allahu anhu). We're speaking about before Muawiya, the people who were very close to Ali and Al-Ansaar had their questions about the way power or the way the Muslims decided to have this successorship to Allahs Prophet, ie. Al-Khilafah. Umar understood why ibn Abbas and his likes had a difficulty in reconciling themselves to the marginalization of Ali from the highest office in the Muslim state. This statement that Umar says to ibn Abbas is a statement that Muslims have to reflect on and think about many times before they begin to draw swift conclusions from this on-going trial and error experiment with power and governance. (Now we have a better understanding of who we're talking about when we say Quraish, these 10 Butun or lineages of Quraish with the exception of course of Al-Hashemiyin because the rest of the Quraish looked at Hashemiyin as being favored by Allah.) Umar is speaking to ibn Abbas Umar and he said to him "Indeed, they, meaning these nine other segments of Quraish, (which is for practical purposes the overwhelming of Quraish, nine tenths of Quraish), are looking at you, meaning Al-Hashemi, ibn Abbas, Ali ibn Abi Talib, Ahl Al-Bayt, the way a bull is looking at its butcher." What do you do in these circumstances when you know that you are responsible for justice, equality and Ash-Shura? What do you do in this case? Do you impose a leader on a public that in its majority is going to be against you? Why? Because the deep effects of Islam did not take root in the majority of people around. It is said that at Hajjat Al-Wada', there were 130,000 Muslims listening to the Prophets farewell speech. We know how many Muhajirin and Ansaar there were. When we combine  Al-Muhajirin with Al-Ansaar, we will come out with a measly number compared with the 130,000 who say that they are citizens, constituents and full "members" of this Islamic State. So, Abu Bakr and Umar were not kidding themselves. They were not trying to set Ali (radi Allahu anhu) up. They knew the social forces that were at work. If we were to exaggerate, and we don't try to exaggerate, but unfortunately, the exaggeration literature is all around- if we were to exaggerate, we could say that they could feel a potential Yawm Al-Harrah or a Karbala in the making. What do you want them to do- contribute to it or be responsible for justice, equality and Ash-Shura the best they can hoping that this original message of Islam will take root in the populace at large- in those 110,000 people if we take away Al-Muhajirin and Al-Ansaar? We have an after log of what we are speaking about when Muawiya and the Umawis came to power. We see what they did when they figured that finally the power had left the Hashemis and now it is in the domain of the Umawis and as far as possible extended to the rest of Quraish. We see a king like Abdul Malik ibn Marwan, after his predecessors had put their hand on the executive and then the financial branch of government, now to finish the process, they put their hand on the judicial branch of government. Now, they would have judges and scholars who will explain to the public their policies. If Abdul Malik ibn Marwan wanted a decision to be made, he would turn to a judge by the name of Abu Idris Al-Azdi who would custom tailor some quotes from the Qur'an and the Sunnah to justify the policies of the king. 

Brothers and sisters, listen to how vital Muslims were at the time even though they had this governmental deviation imposed on them, the Muslims had around 20 schools of thought, or madhhabs. Then, on order from the king, Al-Mutawakkil, another king in the time of the Abbasis, there was only going to be four official or sanctioned madhhabs. What happened to rest, 15 or 16 that were left? They were not supposed to exist according to these kings. From that time up until one of the kings in Saudi Arabia recently, within the last 100 years...what are we speaking about here? We're speaking about over 1,000 years we had and we still have it, in some masaajid, you go to some Muslim countries and we still have it- you will have four jam'aat of salaah performed separately for the same salaah! This was done for over 1,000 years. It is one thing to sanction and approve of the different ijtihaadaat, that is fine, as we mentioned previously, and we repeat now, four or five or even nine madhaahib that are recognized by the Muslims indicate a poor state of mind or thinking on behalf of the Muslims. It means we were never thinking of the Qur'an and the Sunnah if we have only a few schools of thought. We should have, if not hundreds, scores of schools of thought at least, because it indicates the vital interaction between our faculty of thought which Allah endowed us with and the Wahy and the inspiration that has come to us from Allah and His Prophet. We encourage any type of legal, authentic and qualifying ijtihaad, we need more of it, but we don't need more division. An ijtihaad does not justify a division, therefore, if Abu Haneefah. Ash-Shaafi', Maalik and ibn Hambal had their ijtihaads, that doesn't justify Muslims praying separately from each other as they did for over 1,000 years. We had a king, Abdul Aziz ibn Saud who came and said "this should not be done. Muslims should pry together." It's heart-aching to have someone like that realize this type of social cleavage institutionalized for over 1,000 years. Before we get to today, we had Muawiya ibn Abu Sufyan appoint a ruthless governor over Al-Basrah and then over Al-Kufa and finally in the 56th year of the hijrah, after this monarchy took root in the center of the Islamic territory, we had him return to Al-Medinah- Muawiya, who was in Damascus, returned to Al-Medinah in the 56th year of the hijrah. He went as the maximilist leader of the Muslims and what did he do as an affront to you and me and all the Muslims until the end of time? He stepped up to the mimbar of Allahs Prophet, in his masjid, in Al-Medinah- imagine this king with all his Umawi-Quraishi background coming to the Prophets masjid- he's looking at all the Al-Muhajirin and Al-Ansaar and their children, and what is he saying to them? He is saying to them that the person who is going to become his heir, in todays language, the crown prince, will be Yazid. What more? How much more intimidation are the Muslims going to take? This imposition of the official line of thought and this systemic, governmental use of power against free Islamic expression of thought and conscience that has been institutionalized for 1,300 years plus. It was so institutionalized that many of the details of this history are just not in our purview or range of identification. When certain royal personalities would impose a particular school of thought- lets say in Al-Andalus- Al-Maliki school of thought was the official school of thought. It's not that these rulers agreed with the founders of the four madhhabs, rather, it is that within these madhhabs there were scholars who could be bought or threatened. They used the carrot or the stick and anyone of these scholars who would succumb to either the carrot or the stick was approved by the royal palace. So, when the royal palace in Al-Andalus certified the madhhab of Al-Imam Malik as the official madhhab of the land, these latter day scholars could not tolerate freedom of thought so the took Al-Ghazalis book, Ihya Ulum Ud-din and they torched it. From that day on, we had a layer of functionaries in court, in the executive, in the ministries of commerce, economy and finances who are second fiddle to the kings. Just like was the case then, it is now- if there's an Islamic opposition character, how does the government deal with him? They take him to a civilian court or a military tribunal and then they pass their secular judgment on him and he is condemned to life sentence behind bars or the death penalty and that goes from these types of courts to the religious personality. It goes to Dar Al-Iftah, the fatwa department of the government or to some religious institution such as Al-Azhar, and they cannot object, we don't have one instance that we know of, in which these religious institutions took issue with their power bosses. Then, from there it goes to the head of state to be signed. Then we have Islamic martyrs, we have Islamic opposition leaders who are put behind bars or are taken to the gallows. This position of "Shaikh Al-Islam" which is a latter position was developed by Sulayman Al-Qanuni- or the magnificent in the Ottoman state. He put a position there "Shaikh Al-Islam" to make it official that the clergy will speak with the political administrators with one voice. To our detriment, that voice was not an Islamic political voice. This is what we have today, you can take a look at todays world- how does it operate? This is exactly how it operates. You have a religious class of people who are attracted to the state, the monarchies or the republics by a carrot or by a stick and they are living this culture of over 1,000 years- a culture of accommodation, inferiority and currying favor with illegal rulers and all of this is done because we, the Muslims, you and me, have not exercised our mind on this area in this existence. They put all political issues off the radar and Islam is reduced to these daily habits that we have, and at the end of the lifetime, we ask Allah in our du'a to accept us when we have spent a full life time in ignoring what He had said to us and what His Prophet had taught us. This is where we are.
 

Brothers and sisters, committed Muslims…

We owe Allah our gratitude and thanks for everything that has come our way. We show Him this gratitude and thanks by expressing our responsibilities and performing our duties being accountable only to Him. What has taken many of us off course is the interference of people in power in our own internal affairs. There is a vast difference between the caliber and quality of leaders that graduated from the Prophetic institution of Allahs Apostle… At that time, a Muslim governor was guilty of having his son offend a Christian in Egypt and justice dictated to recall this governor from Egypt to Hejaz and hold him responsible, even though the Jahili and Quraishi mindset expressed itself. When the rule of justice came down, by the 2nd successor to Allahs Prophet against the Muslim governor in Egypt, the Muslim governor protests, "Are you giving an order that the son of the two most honorable parents be lashed?!" There was no excuse, nepotism or violation of justice. Justice had to be done. Look at todays world and rulers- the kings and the presidents over us- can anyone of us see them in that position?! Can you imagine anyone of them being brought to justice?! There are many issues that we can bring them to justice and hold them accountable for- many issues. Forget about bringing them to justice, can be bring or raise our minds to the level of placing them in positions of accountability? The way we have habitualized our Islam is that we have relieved them altogether of this responsibility and that accountability, so they get away with it. This corresponds to the vacuum we have in our social being, once we fill in this vacuum with the truth, accurate information and the consciousness of Allah, they will not be able to get away with what they are doing today.
