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Suggestions & Criticisms: PLEASE E-MAIL 
It is in such a manner that We make plain our signs so that the course of the
criminals may become clear.


Bismillah Ar-Rahmaan Ar-Raheem. 
Alhumdulillah. Peace and blessings on Muhammad (sallalahu alaihi wa sallam), his Noble Companions and Family. 
Brothers and Sisters, Muslims whose relationship with Allah Azza Wa Jall is one of responsibilities and duties and one of tasks and obligations....
 
audio on http://www.islamiccenterdc.com/khutbassermons.htm (20-03-2007)
 
MORE SERIOUS OPPOSITION TO UTHMAN (R)
We begin by saying

O Allah, have us of those who listen and who follow the best of it 
O Allah we realise how without your help, huda, Prophet and without the practise that is required, people can so easily lose direction. We confess that there is a treasure of experience and volumes of lessons that many of us miss altogether because of the shallowness of some people, the ignorance of some other people and the emotionalism of yet many others. We also say as a matter of fact and for the record that we are guilty of misunderstanding ourselves hundreds of years ago and still misunderstanding ourselves today. To try to dissipate some of that, we continue with our heartfelt, Quránic concentration on some of these areas that have the potential of stirring us with the wrong feelings and leading us in the wrong direction. One of the absent elements in the vital responsibilities that we have is to realise that we are the bearers and carriers of Allahs word and trust. We realise with all of this that we have instigators, provocateurs- people who are on the inside and outside- whose objective in life is that we can never see the light of day- let the Muslims die and kill themselves with those traditions and let us go on with our business of setting the agenda for the world- this is more or less where we are planned to be. As we have been doing in the past weeks, we want to go to the roots of these issues and with a God-constructed conscience, look at them with confidence and learn from our experience. The day we fail to learn is the day they take over- and we will never fail at learning. Brothers and sisters, this may have been a somewhat extended introduction to our return to some critical and sensitive pages in our history. We took a look previously at the opposition of those who were known to have been high profile personalities during the time of Uthman ibn Affan (radi Allahu anhu). There’s another tier of opposition or force that was also alongside the previous layer of opposition that we took a look at. We will only mention three personalities in this other layer of Islamic opposition to Islamic governance. To some people, this may sound a little odd- how can you have Islamic opposition to Islamic governance?! Islamic governance is not perfect because it is run by individuals who are capable of doing mistakes and therefore Islamic opposition is the identification of these mistakes and the attempt at correcting them. 

This stream of Islamic opposition that we will look at or express in this khutbah is represented by prolific or high profile sahabas. The 1st one is Abdullah ibn Masúd (radi Allahu anhu). Previously, we took a look at the opposition, during Uthmans time, of Az-Zubair, Talha, Sa’ad, Abdur-Rahman ibn Awf and Ali ibn Abi Talib (radi Allahu anhum)- we were looking at the opposition, that was a form of opposition to Uthman and those who were the inner circle of Uthman. When we take a look, today, at Abdullah ibn Masud, Abi Dharr and Ammaar ibn Yaaser (radi Allahu anhum) we are taking a look at another degree of opposition. We will find that within the 1st composition that we looked at in the previous khutbah, Ali was present there and when we look at this development of opposition, we will also realise that Ali was there. Let us begin by Abdullah ibn Masúd. Abdullah ibn Masúd was in the beginning of his life a simple shepherd. He used to be responsible for the herd of Uqbah ibn Abi Mueet. ibn Abi Mueet gave him his lamb or sheep or whatever he had and this person used to take care of them. His 1st encounter with the Prophet of Allah was when the Prophet in the company of Abu Bakr (radi Allahu anhu), they were in the company of each other- they asked Abdullah ibn Masúd for some milk to sustain them and ibn Masúd, honest to himself said I can’t, this is my trust. Remember, he’s not a Muslim yet. He says I can’t do that, I’m entrusted with this milk- I can’t give you milk that doesn’t belong to me. Then, the Prophet said to him show me one of these sheep that you have that hasn’t been impregnated or that hasn’t given birth- meaning a sheep that doesn’t have any milk- show me one of them. And he took the Prophet and he said this one doesn’t have any milk and the Prophet put his hand on the breast of that sheep and then milk began to come out of it to sustain their lives. This is considered a miracle- as Muslims, we don’t dwell on this; as students of the Qurán and the Sunnah, we follow the determination, will, struggle and efforts of Allahs Prophet and in that context, miracles may or may not happen, but ibn Masúd was paying attention to this. How can this happen?! This convinced him that the Prophet was real. There was legitimacy and facts about this person, so he decided to become a committed Muslim and thereafter he was very close to the Prophet in his life. He accompanied the Prophet, almost, into his private life. He became a hafidh of the Qurán- and not simply a hafidh of the Qurán, but one who was conscious of the Qurán. On one occasion, Abdullah ibn Masúd climbed a tree and the Muslims around looked at him- he had (what we may call today) skinny legs and they laughed. The Prophet was there, in this company of people, and he said his (referring to his legs) have more weight on the day of resurrection that the mountain of Uhud. Abdullah ibn Masúd went to Al-Habasha in that 1st movement of Muslim people- looking for freedom; he also went on the hijrah to Al-Medinah. He fought at Badr and Uhud and every battle that the Prophet attended, Abdullah ibn Masúd also attended. Then the Prophet passes on and ibn Masúd was to become responsible for the treasury in Al-Kufa during the time of Umar (radi Allahu anhu). In other words, Umar gives him the responsibility of the Muslim revenue in Al-Kufa and Umar says to the people of Kufa, when assigning ibn Masúd to that responsibility, I assign him to you- the people of Kufa- in opposition to the preference that he gives to me being here in Al-Medinah. In other words, I would have preferred him to be here in Al-Medinah, but in act of altruism, I assign him to you- the people of Kufa. So, he was what we call the treasurer of the Muslim Ministry of finances- he was its treasurer in Al-Kufa- that was during the time when Sa’ad ibn Abi Waqqas was the governor of Kufa. But when Sa’ad was relieved of his responsibility when Uthman became the ruler, and Al-Waleed became the governor of Al-Kufa, and this governor goes and wants to borrow money from the Muslim treasury and in principle, there’s nothing wrong with that, so he takes an amount of money out for a certain period of time. Who’s in-charge of this money? Abdullah ibn Masúd. When the time comes to pay back this money, Al-Waleed doesn’t pay back. So, Abdullah ibn Masúd tries his best to obtain this money that belongs to the Muslims- it doesn’t belong to Al-Waleed, Uthman nor ibn Masúd- this is the money of the Muslim peoples and it goes back to where it came from- the Muslim treasury. So, when ibn Masúd began to go public with this, Al-Waleed complains to Uthman about ibn Masúd. Remember, ibn Masúd, just like the rest- when Uthman became the ruler of the Muslims, he gave his baiáh just like everyone else, but when he began to realise that there are discrepancies, faults and wrong policies, he began to express his conscience on these issues. He began to criticise this favouritism of the rulers when it came to the Muslim treasury. What happens here is the criticism begins to increase and then Uthman summons him back to Al-Medinah- OK, you can come back to Al-Medinah, so, he comes back to Al-Medinah, and when he arrives in Al-Medinah, Uthman was in the Masjid speaking to the people. Remember- brothers and sisters- as legitimate and factual as the criticism of Uthman and his policies were, this wasn’t a person who was living outside of the circle of the people- he was in the Masjid, and the Masjid was open for everyone- there was no policy saying “OH- because you are critical of the ruler, you can’t go inside the Masjid”, the thing we see in todays world- it wasn’t there. There was still enough trust and brotherhood to accommodate people who did not agree. Uthman didn’t agree with these sahaba around him, but he wasn’t saying “I’m going to lock myself up” or “I’m not going to speak to you” or “kick these people out of the Masjid” and these other things that we see in todays world. There still was an open channel with people, so Abdullah ibn Masúd enters the Masjid- and according to the most detailed book on this historical issue, Al-Balaaghuri, who is taken as a mainstream historian, we are not here, cherry picking our information from whichever source we want- and Uthman sees him, he says a very hurtful sentence, and it could be translated something like Oh People, now we have been approached by a harmful rodent. These are injurious words that are not becoming of a person with high moral standards and Abdullah ibn Masúd hears this and says that’s not true. There was a rough exchange in the presence of Muslims who were there, this was in public, not behind closed doors or away from public opinion or we’re going to hide our differences or whatever else goes on in todays diplomatic and political world. This was honest to goodness disagreement because both of them thought that what they were doing, they were doing in their best understanding of Allah and His Prophet. We have to understand this- brothers and sisters- if we can’t understand this, we’re not going to be able to learn from ourselves. It is reported that Abdullah ibn Masúd in this encounter was harmed- physically harmed- some people or sources or historians say it was by Uthman himself and some say it was by others. We’re not here to develop an argument on this minor detail, but what is said is he, Abdullah ibn Masúd, suffered (what we may call today) a fractured rib and he lost consciousness, he was like in coma for the remainder of the day- meaning no Dhuhr, Asr or Maghrib salaah because he was unconscious. In this incident, two individuals spoke out against Uthman. Remember, this was the Muslim public that was open to all Muslims- there was no exclusions and there were no security people and all these other things that we see today when some Muslim decision maker goes to the Masjid. Two people spoke out against Uthman- one of them was A’isha (radi Allahu anha), the Prophets wife and the other was Ali who more or less said to him you can’t do something like this with someone you disagree with. Ali was more specific with Uthman, he told him, you are doing this to a person like Abdullah ibn Masúd because of what Al-Waleed communicated to you- Al-Waleed being Uthmans governor in Al-Kufa. Uthman said but in addition to that, there’s another person by the name of Zubaid ibn Katheer who relayed information to me that Abdullah ibn Masúd went public in trying to shed or making it permissible to shed my blood. And Ali told him this person, Zubaid, whom you are relying on is an unreliable person. On another occasion, Abdullah ibn Masúd who now disagrees with Uthman concerning the financial discrepancies that are going on- he saw that money was going out of the Muslim treasury in the hundreds of thousands to Marwaan ibn Al-Hakm and Haarith ibn Al-Hakm, Uthmans brother. He disagreed with Uthman on the issue of the Masahif. We all know that during Uthmans time of ruling, there was a very strong effort and drive to collect the ayaat and suar of the Qurán before all the Muslims lose them forever, because these ayaat were collected in mans memory and on different pieces of cloth, stones or whatever their equivalent at that time of writing was, and they became scattered all over. There was no central book as such, known as al-mushaf or the Qurán, and the Muslims agreed that many of these people who had memorised the Qurán were dying at the war fronts and many of these pieces of the Qurán that were written here and there were being disbursed and leaving Al-Medinah and Makkah, so once this takes its effect, we’re not going to have a collected Qurán, so what Uthman did in that process was once he, not he personally, but once those who were involved in this effort had brought all the ayaat and surahs together, at that time, he ordered that all of the other bits and pieces all around be extinguished- and that’s what happened, and Abdullah ibn Masúd disagreed with that. His opinion was we can have everything that we collected, but there’s no reason for burning whatever is left here and there- keep whatever is left here and there. That was another serious disagreement that they had. It is said, and here is where we get into conflicting areas of whether Abdullah ibn Masúd died feeling bitter towards Uthman or he died being an opposition figure who could oppose Uthman without feeling rancour or hatred towards him- we have two versions of history, and we’re not going to go into these details- Allah will judge in this one on one matter between Abdullah ibn Masúd and Uthman ibn Affan, but we want to ask you- brothers and sisters- after listening to this, more or less difference between Abdullah ibn Masúd and Uthman ibn Affan, is there anything in this that will have any Muslim hate another Muslim- we ask you? Definitely, when we were covering this territory and now that we’re expressing it, there’s no hate and no hard feelings towards these individuals who disagreed- we may feel in support of one of them, and critical of another one, but there’s no hatred- how do people come out with this hate now?! It’s not understandable nor substantiated if we are looking at these events with our minds, but if we retire our minds and begin to look at these events through traditions and emotions, like some of us do, then we have a problem, and this problem is going to be used by our enemies- believe us. It will be deployed to have us kill ourselves.

We go from Abdullah ibn Masúd to Abu Dharr. Abu Dharr was also an outspoken critic of what was happening during Uthmans time. Abu Dharr was also one of the newcomers to Islam. If we were to count from those who committed themselves to Allah and His Prophet in Makkah in those early days, Abu Dharr would be a Muslim who joined the Prophet when the Prophet had around 30 people around him- which was very early. Abu Dharr has some statements by the Prophet that vouch for his personality. The Prophet says concerning Abu Dharr the earth has not accommodated or the grey matter of the earth, meaning the soil or the ground has not had anyone walk on it and the green matter has not shaded anyone who is more truthful than Abi Dharr. The 2nd hadith- Abu Dharr will be resurrected as an Ummah by himself. We spoke about Abu Dharr at length, somewhat, in a previous khutbah. What we will like to add or say at this time is in the context of Islamic opposition to Islamic governance. We are going to have to mature enough to understand that we can have legitimate well founded and established Islamic and political opposition to a legitimate Islamic government. If there’s so much tradition in your mind that you can’t understand this, you have to go back and sweep a lot of those traditions out of your mind so that you can re-emerge to see how it’s not only possible, but it’s mandatory. Abu Dharr began his life, also, with the hijrah and the struggle of the early Muslims. To come to Uthmans times now, he also witnessed Badr and Uhud and all the military expeditions of the Prophet- he was there. This wasn’t a person who exempted himself or tried to find excuses and these other things. Abu Dharr turned critical, to begin with, of the financial policies of Uthman. He also saw what Abdullah ibn Masúd saw. Abu Dharr concentrated on the financial and economic imbalance that he saw between Muslim rulers who were getting rich and the Muslim masses who were still relatively deprived, so he began.
Break good news to those who hoard or monopolise wealth in the form of gold and silver, theirs shall be an excruciating torment (Surah At-Taubah verse 34)

Understanding this ayah, he used to say tell those who are super rich that they will have irons of fire that will be cast on their foreheads and their sides. Some people came to Abi Dharr and said why are you saying these things in public? Don’t you know that Uthman is becoming upset with you. He said I would rather please Allah by upsetting Uthman rather than pleasing Uthman by upsetting Allah. This reminds us of today- some people come and tell you “yeh, but you have to be diplomatic, you have to have wisdom- you can’t speak these words; can’t you see that those in power are becoming upset with you?” He didn’t buy any on this; he didn’t think that was the right thing to do, he continued to express his conscience on this critical issue. He goes to Uthman and he tells him, to his face, of course, the people who were ruling in Kufa and Ash-Shaam were upset with him, also, because they thought- the same way people today who are ruling think- people who express this type of message are subversives and a threat to our power. They came to Abu Dharr and said speak about other ayaat in the Qurán, there’s many other ayaat in the Qurán, leave these types of ayaat alone. Don’t speak about social injustice and the mal-distribution of wealth. Abu Dharr was zeroing in on these ayaat and he said what do you want me to do?! These ayaat came from Allah, Do you want me to be silent about ayaat that came from Allah- I can’t; I’m sorry, I apologise; I can’t be silent about these ayaat. So they tried to torment him- send him on a horse or a donkey that doesn’t have any saddle on it and have him go from Damascus to Al-Medinah- maybe he’ll perish , maybe he’ll die- that’s what they were hoping for. No- he didn’t. He re-emerged in Al-Medinah, saying the same thing he was saying in Iraq and Syria. What are you going to do with a person like this? Uthman decided to send him into exile. This is the 1st that we know of- that a Muslim has been excluded from the Islamic public or society. This is more or less what the governments today are trying to do when there Muslims who can speak the truth and who begin to have some type of popular resonance, they want to try to marginalise and exclude them from Islamic life. They sent him to Ar-Rabdah, a place at a distance from Al-Medinah. Abu Dharr, himself, wanted to go to Ash-Shaam, Syria. Marwaan ibn Al-Hakm tells Uthman he spoiled it for you in Iraq, don’t let him spoil it for you by going back to Ash-Shaam, Syria. Let us also mention a 1st that we know of- this was the 1st internal exile that a Muslim suffers because of his Islamic conscientious objection to the wrong-doings of rulers. Uthman also set a precedent concerning Abdullah ibn Masúd. You know, what we call today veterans- in those times, these early Muslims were considered veterans, they had a monthly stipend from the Islamic treasury, and for the 1st time, Uthman put a hold, in other words, he barred Abdullah ibn Masúd from his monthly pay. This- the way Abdullah ibn Masúd and the way Abu Dharr was treated by the Muslim ruler- was becoming very serious.

Then we come to Ammaar ibn Yaaser. Ammaar ibn Yaaser, more or less in todays world would be considered like all minorities are considered. He comes from a very poor family who in other times would have been called slaves. His father, Yaaser (radi Allahu anhu) was originally from Yemen and he suffered at the beginning of Islam like we all know. The Prophets heart would feel for them in this suffering. They were tortured on the sands of Makkah. Some reports even say that they were burned on the sands of Makkah with fire and the Prophet said to them patience- you the family or the clan of Yaaser- for your repositioning shall be in paradise. In another hadith, the Prophet said, O Allah, forgive the family of Yaaser and you have done so. Imagine, it’s like the Prophet saying that Allah has already forgiven the family of Yaaser. He also participated in all of the military campaigns and battles of Allahs Prophet. One of the early newcomers to Islam. When Uthman begins this deviation in decisions, he was also considered an opponent or an opposition figure. At one time, after Uthman did what he did to Abi Dharr, and exiled him, and when he heard opposition to this, opposition that came from Ammaar- by the way Ammaar and Abu Dharr were very close in their social and personal lives, so when Abu Dharr was exiled, Ammaar became even more vociferous in his opposition to Uthman and Uthman says I’ll do the same thing to you, and then Ali comes into this “picture” and he says you are not doing the right thing in your behaviour towards Abi Dharr and Ammaar, and then - and this is what happens sometimes to individuals who are in power- Uthman says to Ali, but you also cannot be excluded from the same policy. Then, when Uthman realises that this has gone too far, he takes a step back from these threats. Ammaar also suffers physical abuse from those who were in power at the time of Uthmans reign and he says- listen to this- this has a deep implication to it- after he was physically assaulted, this happens when you take issue with authorities and governments, expect to be physically harmed- when he was physically harmed, he said, he was referring to the time when the Mushriks of Makkah were torturing him- we were subjected to the same type of torture a foretime, for the cause of Allah. This is a 2nd tier of stepped up opposition to the wrongs that were coming out of the 1st office in Muslim lands. Brothers and sisters- we’ve had enough time to cover these two tiers of opposition, now we understand, and after this… all of what we’ve spoken about so far has been the opposition of the Muhajirin to the deviation of government in Al-Medinah. Al-Ansaar felt that they were excluded from the political process, so we haven’t spoken one word about the opposition of Al-Ansaar. To the way these decisions were being made in Al-Medinah. If Allah gives us an extension of knowledge and time, we will pursue this until we know that we carry the banner of opposition to those who go wrong- they can be our own selves and it doesn’t matter- this is our responsibility and this is our mission.

Brothers and sisters, committed Muslims…

If we were to take a page out of that history and look at ourselves today, what would strike us in the 1st instance is how motivated committed Muslims were and how readily they expressed themselves when things appeared to be going in the wrong direction. They could have had many excuses. They could have said “everything is alright; morally speaking, society hasn’t crumbled; socially speaking, society is together; militarily, we are doing very fine; the Muslim message is going into territories in every direction and we have one ruler and maybe a family of individuals around him who are beginning to show signs of filure- but everything else is fine.” They didn’t do that. They were anxious to correct the mistakes in its bud, before it became a much larger and almost impossible one in the future. Today. When we take a look at- especially the sleepy Masajid around, with almost comatose Muslims- almost everything is wrong, but where’s that vitality, the motivation and the commitment to Allah to point out the multiple increasing wrongs around us? What makes this difference? What is it? We will never learn what it is if we cannot approach these matters with a mind that comes directly from Allah and His Prophet. Emotionalism is not going to do it, fanaticism is not going to do it, and temporary reactions are not going to deliver us- it’s going to take a sustained and continuous upbringing from the Qurán and the Prophet. At that time, we will see results, but in todays climate- take the average Muslims around- if we were taking a look at the mal-distribution of wealth, look at it today. Today, we’re talking about trillions, but why is there this silence about this matter? At that time, there was no silence. Muslims had what it took to express their Quránic and Prophetic minds on the issue and the subjects of the day. Of course, in the process, they probably had to sacrifice in the process- compare that with the easy going, dreamland Muslims of today. 
