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It is such a manner that We make plain our signs so that the course of the criminals may become clear. 


Bismillah Ar-Rahmaan Ar-Raheem. 

Alhumdulillah. Peace and blessings on Muhammad, his Noble Companions and Family. 

Brothers and Sisters, Muslims on As-Siraat Al-Mustaqeem...

 

CONSOLIDATING THE MUSLIM RANK AND FILE PART 5

KHALIPH, IMAM OR EMIR AL-MU'MININ UTHMAN 
It is not easy to look at our own selves in the mirror sometimes, especially when our image leaves a lot to be desired. In this instance, we will try to look at some of our faults and some of our failures. We do this in an understanding of Allahs words and also trying our best to re-cast our character in the mould of Allahs Prophet (sallalahu alaihi wa sallam). The Muslims, after about thirteen or fourteen years after the Prophet had passed on, reached a critical moment, and they were bound to reach this critical moment, in which it was no longer possible to keep at bay the strong sub-terennial feelings that were up until that time, we're speaking about 13 years in Makkah and ten years in Al-Medinah, and then about 13 to 14 years after that, a total of about 37 to 38 years. During this time, what was submerged were the social values that were attached to nationalism and tribalism and ethnicism. They had no political expression up until this time, but what happened at this turning point, and Allah knows best, and we are trying as much as possible to be as conscientious and accurate in understanding these events. As an demonstration of the ayah

Oh you who are committed to Allah, stand in awe of Him and speak a straight word. (Surah Al-Ahzaab verse 70)
It is not for a worldly gain, nor out of fear of a worldly power, nor for a greed that pulls us and distracts us to worldly aims. It is our heightened attention and guard of Allah and His Power that has us say what we are going to say. 
For the first time now, the Muslims experienced a political assassination. While Umar (radi Allahu Anhu), the second conscientious successor to Allahs Prophet was in the Masjid, he was approached by an assassin and killed. Not immediately, but none the less, he lost his life because of what remains an Enigma in Islamic History. There is no concrete information, (from what we know so far) of who executed this assassination, meaning belonging to what interest group or faction or block in that growing society and for what purpose was this done. If we wanted to bring it into the proximity of our world today, we can say that the assassination of the just ruler, Umar ibn Khattaab, is similar to trying to obtain accurate information of the assassination of Kennedy in our generation. It's just speculation, theories and educated guesses as to why that took place. That being said, we have to understand at least a minimum of the social reality that was at work. The society in which he was assassinated had become a militarized society. There were wars, there were people, recruits, volunteers who were in the tens of thousands, according to one count and according to another 48,000 who were what we say today constantly under arms, and, society as a whole cannot tolerate an ongoing military campaign for which it sees no cessation. To the average person, it seems like "we are in this forever". There has to be a respite, a break from all of this. So, in the make-up of that society there may have been an anti-war movement. And this type of social trend can feed on anyone and everyone as there were lots of blocks of people who had resented the strict norms and the high standards of Justice that they were exposed to. (We're trying to borrow words and notions from todays world to understand what was happening in the world at that time.) There was a lobby, zero-in to this word, because it is very important to understand what is going to happen after this event. This was the most obvious faction in the make-up of that Islamic society in Makkah and Al-Medinah specifically and beyond that, in the other areas into which it had expanded and become the norm of the day. There was a lobby that was at work to try to capture the levers of state and control the decision making process, and this lobby was concentrated in what is called Quraish At-Taliqah, the amnestied Quraishis, who were forgiven their generational war against Allah's Prophet himself when he went to Makkah and liberated it and there were these throngs of people who were up until then his avowed enemies for a very long time. Allahs Prophet, in that position of triumph asked these people who had proven who they were "What do you think I shall do with you?" And then, here they responded by trying to tap on his good nature and his sympathy. They said "But you are a noble brother and a noble nephew." And he said to them "Now, you are released, go, you are free." The word that is used for that is At-Tulaqa, the plural of Taleeq. So, Allah's Prophet gave them this description and definition. It is within this body of people that we find there is a type of incessant unyielding attempt to grab the handles of power. In the way they conducted and expressed themselves from occasion to occasion, this fact would leap out from them. Prominent among these Tulaqa was Bani Ummayah, and central to the Ummayah clan was Abu Sufyan and his family. These, on the surface of it had become Muslims and they were to be treated as the Muslims they professed to be. Once a person comes out and says that now he is a Muslim, you can't go out in public and deny him, the expression that they have made public. This was the position of Allah's Prophet and those who had struggled throughout all these years. Also keep your mind on the word Quraish Al-Muhajirah, because what happened to the power block that was ruling Makkah before Allahs Prophet and during the first 13 years of his struggle, Quraish itself was split into those who now had become the sincere followers of Allahs Prophet, the ones who were forced to leave Makkah and go to Al-Medinah, hence Quraish Al-Muhajirah. So, we have now for the first time a conscientisation of these two segments of Muslims, Quraish At-Taleeqah and Quraish Al-Muhajirah. Umar said, referring to Quraish At-Taleeqah, the one's who fought for a very long time and established their hostile credentials towards Allahs Prophet and the committed and sacrificing Muslims around him, "For how long are we going to continue considering them Al-Muallafah Qulubuhum?" There was what can be considered in todays language an economic category of people, by the words of the Qur'an, they are called Al-Muallafa Qulubuhum, which means those who you want to win over their hearts. Many of the people of Makkah, who at the end of the life-time of Allah's Prophet became nominal Muslims fell under this economic or welfare category, which in practical terms meant that a portion of the Islamic budget is due to them. So, Umar said "For how long are we going to continue to pay these people and consider them Al-Muallafah Qulubuhum? Are they going to retire with this description?" So, he cancelled the payments to the Tulaqah who were called Al-Muallafa Qulubuhum. Who felt the pressure at this time? Obviously those who were just hiding their true feelings to this radical change in Arabia; social change, political change and economic change that the Prophet brought about and was strictly adhered to by his first two successors. And then, Umar said (and this may have drawn guns against him from this quarter of people) "I will not give any responsible function or position of importance to any of these Tulaqa." So, they were aware of this, could this have contributed to his assassination? It's still a matter of speculation- no one can say firmly and definitely why he was assassinated, but during the critical moments when he was passing away, to the best of his Ijtihaad, to the best of his reasoning, he had thought out a way in which Muslims could peacefully, without bloodshed, without division, without a civil war, because these were on the back-burner of everyone's minds, and he wanted to avoid this happening, so he said "There are six persons who should decide among them who the next ruler of the Muslims is going to be." And he named the six of them, Az-Zubair, Talha, Abdur-Rahman ibn Awf, Saad ibn Abi Waqqas, Uthman ibn Affan and Ali ibn Abi Talib (radi Allahu anhum), and he said, "These six should decide among themselves within three days," the condition of three days, meant that if it went longer that that, from how he understood the Muslims, the Muslims were going to be divided and they were going to approach an internecine or civil war and he didn't want that to happen, so he gave the Imamah of the salaah to Suhail. Suhail came from Byzantium, he had nothing to do with a Quraishi or a Makkan or a Medinian or an Arab or anything of that. That decision by  Umar was another indication that the preference was to draw the leader of the Muslims away from Quraish At-Taleeqah. All of these that were named came from Quraish Al-Muhajirah, those who were forced out of Makkah because of a death threat. We notice that all other Muslims are excluded, there was no Ansaar among them, no one from Medinah was among these six, none of the other Muslims who had proven their caliber and their character, in other words, the inside circle of Allahs Prophet were also not included in these six. Was this a faultless decision? Obviously not. It was flawed, but it was not intentionally flawed, it was done with the best that this person can think of doing to spare the Muslims blood shed early on and he told the Muslims while he was dying, "If these six cannot agree among themselves to who is going to be the leader of the Muslims within three days and they enter the forth day, it is the responsibility of you Muslims to behead six of them." This was not done because he wanted to get rid of people, nor because he was blood thirsty, nor because he wanted Muslims to have power by ridding themselves of these six. There are many interpretations to this, but some of them are built on the misunderstanding of either the character Umar or of the social forces that were at work or both. The urgency of having a leader and the unity of the Muslims could not tolerate more than three days without someone being the leader of the Muslims. What happened here? (Sometimes some falsely religious people are going to criticize us and say "How dare you speak about these people?") These six people in the rationalization of Umar were chosen because the Prophet died while he was not upset with these six. The hadith literature has it in this sentence which means he was "satisfied more or less with these six individuals."  Now, the issue of whether we have the moral obligation to put in light of the Qur'an and the Prophet the behavior of these six- are we permitted to do that or not? If we are not permitted to do that, we're finish! There's no longer anything we can say, but if we are permitted to do that, because they are men and we a men and they are all accountable to Allah and we are also accountable to Allah, that being the case, it becomes perfectly normal to take a Qur'anic and Prophetic look at what transpired here. What happened here? Six individuals have to choose one of them to be the leader of the Muslims- when we take a look at these people, we see that with one exception somehow, whether faintly or strongly so, these individuals had background relationships with Quraish At-Taleeqah. They themselves were not from it. They had nothing to do with the 20 year war that Makkah imposed on Allah Prophet, a hot war and a cold war, they had nothing to do with that, but they had relationships, they had family connections and this is the issue the first two successors to Allah's Prophet were trying to avoid all along. Right now, it sneaks right back into this committee of six individuals and Abdur Rahman ibn Awf was given the responsibility of trying as best as he could to determine where the majority Muslim loyalty is. Listen, it's only three days, and after an extensive contact, asking questions with practically everyone he could, he discovered what had already been there, and that is a strong trend that favors Ali, and there's another strong trend that favors Uthman ibn Affan. These were very strong trends and to the best of his knowledge, he did not know what to do here, even though he was a brother-in-law to Uthman ibn Affan, it wasn't very obvious to him who was the most popular figure and so, he called everyone to the Masjid, time was running out and he had to do something. All of the others sort of were marginalized- Saad ibn Abi Waqqas, Az-Zubair, Talha- there was nothing much there, so he called everyone to the Masjid. And, he asked Ali, first, (we're paraphrasing here), "If you were given the responsibility, meaning if you became the leader of the Muslims, are you going to carry on in word and spirit, in theory and in practice with the Sunnah of Rasulillah and the two seniors who followed him (That's in reference to Abu Bakr  and Umar (radi Allahu anhuma)?" He says "Obviously, the Sunnah of Rasulillah is binding, but what Abu Bakr and Umar said or did was their Ijtihad and I will have my Ijtihad." And the Muslims were listening. Then he turns to Uthman and he asks him the same thing. Uthman immediately agrees, meaning he is going to follow in the footsteps of Muhammed and Abu Bakr and Umar. He had no hesitation in saying that he will follow suit. At that time, Abdur Rahman ibn Awf tips the balances or what appears to the Muslim public as the consensus to give the bai'ah to Uthman. Uthman becomes the third ruler after Allah's Prophet. Brothers and sisters, we are not trying to say these words out of centuries of bad feelings, we are not trying to say these words because we want to cut down people who sacrificed in the presence of Allahs Prophet, we are saying these words to try and learn from our mistakes. Anyone who is understanding this in another way, May Allah help them and relieve them of whatever is causing them to do that. So, here we have Uthman saying that he is going to carry on in the same method and same spirit as those who preceded him. Did he do that? Remember, we're not looking at the minor issues of daily life, we are looking at the issues that impact the Muslim peoples, issues of Bai'ah or allegiance, issues of jihad, issues of Adl or justice, issues of Freedom of Conscience, issues of Shura, this is the area that we are looking at. Did Uthman follow through with what he said? You can go back to whichever history books you feel comfortable with and after you have exhausted your reading, you will find that he did not do so. In the first instance, the issue of relatives gaining power positions in the state- Uthman failed to live up to the example of Allah's Prophet and his two successors on this count. What did he do? To understand it a little better, we're going to have to simplify it a little- the Islamic State at that time had covered the Arabian Peninsula and it expanded into four other important regions, Al-Kufa, Al-Basra, Ash-Shaam and Misr and these regions had their governors. These governors, before Uthman, were assigned on the basis of their merits, their qualifications, their precedent jihad- what happened now? The people who were to assume, what is called the governorship today occupied those positions because they were relatives of the ruler of the Muslims. Did Allah's Prophet or the two successors to him begin to give high governmental positions to his relatives because they were their relatives? No! This was the first serious action with catastrophic consequences that was institutionalized during the reign of Uthman. Abdullah ibn Sarh, Uthmans cousin, became the governor of Egypt; Abdullah ibn Uqbah ibn Abi Mueet, Uthmans half-brother or brother by suckling and also his cousin, became the governor of Kufa; Abdullah ibn Aamir, who also belongs to this, and by the way, when we speak about relatives here, we are speaking about the Umawi lobby, became the governor of Basrah and add to them Mu'awiyah who is now the governor of Shaam, and now you can see that something terribly wrong has happened in the decision making body of Muslims. And Muslims were not sleeping, people were watching, they were seeing what was happening. Just like today, we can look at these events and say "Why did this happen?" The literature says that this person, first of all was a very old man in his late 70's or early 80's and he was sentimental. He was given in to trying to help his family. Well, that could extend into dangerous areas. How do you define your family? All of us are required to support our families, but does that mean you bring in cousins and half brothers and uncles and nephews and what not just because they are your family and you give them these high positions regardless of their merits and some of them are Tulaqa! They are the ones who were at war with Allahs Prophet- this is something that would have been impossible to happen in the two administrations before Uthman, but now, it was happening. That was one fatal flaw that we have to learn from. We are not saying this because we want to bring down someone. This person, maybe tried to do his best, but he was taken advantage of, he became something like- if we were to use a loaded word, "a puppet" in the hands of his extended tribe. We don't want this to happen again. It's enough for us to have suffered from this mistake then and to carry the effect of it until this very day. It has a psychological impact on us that Muslims don't know how to speak about this. If it's a sunni-Muslim he doesn't know how to speak about it and if it's a shi'i Muslim, he doesn't know how to speak about it, and if anyone wants to truly express their heart-felt feelings on this issue, they're going to antagonize the other Muslim. No! We can speak about this without antagonizing anyone, as long as there is common sense and goodwill in the Muslims. 
In another instance, what happened during these years? If you say tribalism to urban people, they're not going to understand what you're saying, but if you say nationalism, then the concept is understood) Nationalism made a come back during these 12 years of Uthman's rule. It didn't make a comeback because he was deliberately supervising it, it made a come-back because there was an internal lobby that was working on grabbing the controls of state affairs. On the other hand, just as there was a nationalistic spike during that time, there was also a class spike that took place. To understand this a little more, maybe we have to mention some numbers. Remember, the Muslims began in Al-Medinah with virtually nothing. When we speak about budget, there's just about enough to go around and eliminate poverty. Even that was not possible during the time of famine, during Umars reign, but towards the end of Umars reign the Muslim yearly budget just from the Iraqi areas alone was around 100million dirhams. Dirham is another word for silver coins and dinaar is another word for gold coins. The Muslim budget was in that area. This was a lot of money. To understand how much this money was, listen to this, the salary from the Muslim budget to Al-Badrieen, the Muslims who fought at Badr, they were given out of the Muslim budget 5000 dirhams a year; the scale goes down by a thousand and 2000 and 3000 for other Muslims who participated later on in Uhud and in Al-Khandaq and in the other military sacrifices that took place. This was their "pay-scale" 5000, 4000, 3000 all the way down to 1,500 dirhams a year. The wives (radi Allahu anhunna), Ummahaatul Mu'mineen, of Allahs Prophet were given 1000 dirhams each month. Mark these numbers in your mind. This was the level of subsistence or living, they're not poor and they're not rich, this amount of money is taking care of their expenses. During the time of Uthman, we have something else happening- we had people who were going on military missions and acquiring new lands, estates, large tracts of fertile land, and it became their property and they were beginning to receive in what some people would say a liberal manner and other people would say an unsupervised manner a lot of money from the Islamic treasury. Uthman himself, in addition to what the Prophets wife Aisha (radi Allahu anha) was receiving just like the other wives, he gave her an extra 10,000 dirhams a year. He began to give money without the strict supervision that was practiced by his pre-decessors. Remember, Uthman said that he is going to follow in the footsteps, in the Sunnah of Allahs Prophet and the two seniors. This is not the sunnah of Allahs Prophet and the two seniors. Now, we had a new class of people that did not exist before. We are coming at the end of an era in which socialism and communism took a toll on peoples normal thinking. Let's throw that out. We have nothing to do with all of that type of thinking, as meritorious as its objectives may have been to bring about social justice in human society- you can't bring about social justice in the absence of Allah! But now, we had something like this, you compare the pay scale of these individuals who in the words of Islamic literature, they did their very best in sacrificing, in protecting Allahs Prophet, in being with him at the war fronts, when he was persecuted, when he was expelled, when he was ex-communicated, when he was the target of ridicule and their economic policy, they stood with him and this was their pay-scale. Now look at what happened- individuals such as, and these were just a few years ago part of the six who were supposed to decide who the ruler of the Muslims is going to be. Talha (radi Allahu anhu) died, he got involved in the commercial world and he left an amount of 35million dirhams. You tell me, we don't have a problem!? Az-Zubair dies, and here you have numbers, either it was 35million, 40million or 51million dirhams. How is it happening? It's happening because there's no longer a sense of Social justice, economic justice and financial justice among the Muslims. This did not go un-noticed. There were people who were seeing exactly what was happening. Abu Dharr (radi Allahu anhu) began to speak out against these serious deviations away from the spirit of the Qur'an and the model of the Prophet. He said, this is one of the statements that rings in the history books, "Those who are hoarding silver and gold, pass on a good word to them, they will be ironed with the fire." This is a harsh criticism of the injustice and the social disequilibrium that now has become a feature that did not exist before in Islamic life. So, he became an undesirable person. He would go around, there was one area, Ash-Shaam was sealed off from this type of criticism. The governor, Mu'awiyah who was the centre of this lobby, sealed out Ash-Shaam from this criticism. So, when Abu Dharr wanted to express his conscience, (remember freedom of conscience), on these issues, he told him "No! Get away, stay out." This is probably the first incident that we know in which they deny a Muslim access to an Islamic country, to an Islamic land, and it wasn't limited to Abu Dharr. When Abdullah ibn Mas'ud (radi Allahu Anhu)who had been an employee in the finance ministry of those days saw Uthman taking out of the treasury 500,000dirhams to give to another Taleeq, one of his relatives, he said "What are you doing?" He said "I'm borrowing, never mind, I'll return it." He said "No! That's not the way business is transacted here. You don't just come and put your hands and tell m…​" You see, Uthman told Abdullah ibn Mas'ud "You're a gate-keeper." It's equivalent in todays language as if you're just a teller. You know, you go to the bank and there's a teller there, so Uthman told Abdullah ibn Mas'ud, who is also a well established and known character "You're a teller, you just do what we tell you to do." He said "No! I resign, because this is not the way you run affairs." This was going on-, these types of discrepancies, mistakes, ill-begotten policies, nepotism and favoritisms now became a characteristic of the Islamic Governance. It didn't exist before, and people were aware of this. So, what did they do? They came to Uthman and they said "You've gone too far?" And he would say when he would meet people on the first few occasions and the people in Egypt and Kufa in particular were boiling against this institutionalization of what is becoming in-justice. He said "Ok, we'll take corrective measures." Then, Marwaan ibn Al-Hakm, and the other guy, Mu'awiyah, who were the two people running the show behind the scenes because they were fermenting this lobby that was waiting for the appropriate time to make a jahili come-back vetoed all of this. Remember, Ali, for those of you who have a little question mark, what's going on here? At the beginning, he could see through what is happening here, he could see the clannishness of it, he could see through the tribalism that was rearing its head, he could see national sensitivities coming in, he could foresee the class issue- anyone living the real world could see these. If we were to take these events and place them in todays world, a person with a living mind and conscience cannot see these things coming?! He reluctantly gave his bai'ah to Uthman, but he didn't do that with a grudge, he did that with an opposition to him. He would go to Uthman and speak to him frankly when he was wrong- he'd tell him on monetary issues, on issues of bringing in his relatives into government until finally, against all advice, the Muslim people revolted against Uthman and what happened was another assassination. That brings us to the issue of "If a Muslim ruler begins to realize that he has lost the social contract between him and the people who placed him in that position, should he resign or not?" The answer to that is "He should resign." It was the consensus of the Muslim people who put the leader into office, if that consensus goes away, that Muslim leader should go away, because there's an argument that is going to develop after this. Uthman said "I will not take off a shirt which Allah has fixed on to me." Where did that come from? It wasn't Allah who put him in that position, it was the bai'ah of the people that put him in that position, and we have to learn. When rulers lose the bai'ah of the people, they lose the right to be in that office- they should just step aside. So what does that mean? Is it too big for a person to step aside for the interest of the Muslims and to obey Allah? Hasan ibn Ali (radi Allahu anhu) did that! Uthman was wrong in sticking to that position when he saw that the popular pulse was against him, Hasan was right when he abdicated that position knowing that he's going to spare the Muslims the war that was in the making from the time when these decisions were made in the time of Uthman. Brothers and sisters, we say these words, once again, not to take away from the sacrifices of these Muslims, but to learn, not from their mistakes, because their mistakes are our mistakes, we are learning from our mistakes. If you want to step out of this and say you have nothing to do with this, you don't belong to this history of Muslims, to this experience of Muslims, to this trial and error of Muslims. We belong to it, so we have to speak about it. What was right we say is right and what is wrong we say is wrong and we correct ourselves.
Brothers and sisters, Committed Muslims
We have to remind ourselves that it is because, and Allah knows better, we see that the strategy of the coming years is to inflame and internal civil war amongst the Muslims, primarily with misunderstandings, sensitivities, alienation, a break down in communication and the fact that we don't want to open our hearts and our minds to each other that we tread into this territory so that we can (and Allah is our witness), dispel as much as possible of the foundations and the plans that are in the making to have us turn against each other. If we can with good intentions and common sense place these issues solidly in the book of Allah and in the Sunnah of His Prophet, if we can open up to each other without negative feelings, without grudges, without a superiority and inferiority complex, to try to by-pass this with our hearts and minds, together, we will have foiled one of the biggest strategies and strategems against the re-dedication of our self-determination in todays world. We have to say it again, we are only covering this territory because we are forced to do so and we do so not for a worldly benefit or worldly status, we do so, so that we relieve our conscience knowing that we are accountable to Allah. Anyone who wants to contribute to this coming future is called upon to go back to source literature that speaks about these issues and then straighten our thoughts in accordance with Allahs words and His Prophets and then, in the spirit of brotherhood amongst ourselves, the you and I Muslims, the average Muslims, try our best not to accelerate the strategy of the kaafirs.
