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Suggestions & Criticisms: PLEASE E-MAIL 
It is in such a manner that We make plain our signs so that the course of the

criminals may become clear.


Bismillah Ar-Rahmaan Ar-Raheem. 

Alhumdulillah. Peace and blessings on Muhammad, his Noble Companions and Family. 

Brothers and Sisters, Muslims whose relationship with Allah is one of responsibilities and duties and one of tasks and obligations....
audio on http://www.islamiccenterdc.com/khutbassermons.htm?archived=1&page=7 (1-13-2006)
 

CONSOLIDATING THE MUSLIM RANK AND FILE PART 18
THE POLITICS OF STATE AND ISLAMIC OPPOSITION 

Allahs information to us and the living behavior of Allahs Prophet (sallahu  alaihi wa sallam) were not meant to suffer under centuries of inaccuracies and deviations. When we are interacting with Allah and His Prophet, then the other, if there are, intruding affairs and powers should be of minimal effect upon us. If we were true to our word and relationship to Allah and His Prophet, then the interference that occurs only causes us to be stronger in our relationship with Allah and His Prophet- not to compromise it, not to negotiate it away and not to smother it with excuses and with false pretext. We say this as an introduction to our on going effort to peel off the layers of traditions and justifications that have worked their way into our mentalities and within our Muslim public. We will try to add this week to the other weeks of the cleansing information that we obtained to wash away the pollution and the increment of past generations and past eras. 

With the supervision of Allah, this time, we will concentrate our mind on a scheme that was put forth by the political deviation that became part of our history. We said that after the administration of the khulafa', the Muslims in that early history became the subjects of misrule. The 41st year after the hijrah was fallaciously referred to as Aam Al-Jamaa'- this is another taint that we have in our history. That was the year in which, for all practical purposes, the pattern of legitimacy was broke or severed. There was no longer public opinion that was enacting a social contract with its decision makers. Now, the decision makers forced themselves on the Muslim public whether they liked it or not. It was only ceremonial that there were token individuals who would go and give their bai'ah to the king. This practice has lived on for over 1,300 years, because we have it happening today. When a king sits himself on the throne, he has a token amount of people who come and say that they have given him their bai'ah. As far as the multitude of the Muslims, public opinion and populations are concerned- all of these are excluded from this process. When this 1st happened in the year that was officially designated as  Aam Al-Jamaa', the year of consensus- this was a the year in which the Muslims lost contact with the way governments come and go and with the way khalifs and imams are given their responsibility from the way kings and monarchs steal this responsibility from their own people. This time, brothers and sisters, committed Muslims- the king that forced himself upon the Muslims had a genius idea that with the instruments of power and government, state and authority, which the king now has, he managed to pull a fast one on the Muslims which still continues to operate until this very day. Now that Muawiya became king, he came and said, to the Muslims that his side is called Ahl As-Sunnah Wa Al-Jama'h, the folks of or the people of the Sunnah and the consensual Muslim public opinion and therefore everyone who is opposed to him is automatically opposed to Ahl As-Sunnah Wa Al-Jama'h. This could only have become part of Muslim life because the instruments of state were available to make it possible. No one can come and generalize and say they represent the Muslim public, the Muslim consensus and the Muslim populace without having the power, force and the departments of government that are necessary to make this almost a fact that is acceptable by the average Muslim and then to live on for all of these years. Let us try to take a look at this Umawi propaganda and this Tulaqa lobby. At-Tulaqa is in reference to those who were amnestied by Allahs Prophet when Makkah was liberated and who now are the rulers of the Muslims- Al-Muhaajirin, Al-Ansaar and Ahl-Muhammed are not the rulers- the rulers now are these Tulaqa. 

When we take a look at the word Sunnah which is used here, and which has been used by governments ever since that day who are Islamically off course, the 1st area we place it in is Allahs book. The word Sunnah as it appears in the Qur'an does not coincide with the Umawi propaganda that circulated with Muawiya and after him, onto the Abbasis and the Fatimis and the rest of these rulers, who some people in their rush to re-formulate an Islamic government still continue to say that Muslims had a khilafa' until just about a little les than 100 years ago. This is not a scrutinizing look at governance from the time of the khulafa' until the time central Islamic power seized to exist- which was roughly around a hundred years ago, in a technical way. The word Sunnah, and we can only quote a few ayaat from the Qur'an, Allah say

You will not find an alternate course to Allahs social laws, (Surah Al-Faatir verse 43)

This is probably the closest we're going to come to delivering the meaning of the ayah. The word Sunnah here refers to Allahs social laws, but the way the 1st political administration that deviated from the khilafah used the word Ahl As-Sunnah Wa Al-Jama'h does not refer to Allahs social laws. Anyone who listens to and understands the statement Ahl As-Sunnah Wa Al-Jama'h is not thinking that these are folks who are belonging to Allahs social rules and laws. Another ayah says,
You will not find a change in direction to OUR social laws. (Surah Al-Faatir verse 43)

This is an ayah, and what all Muslim minds understand from this ayah is in reference to Allahs regulatory laws that are in social existence- the way societies rise and fall. But, the Umawi propaganda does not acknowledge or permit this Qura'nic definition or explanation of the word Sunnah. 

Social laws of Allah has preceded you. (Surah Ahl-Imran verse 137)

Sunan is the plural of the word Sunnah. Allah is saying that social laws of Allah has preceded you; you have a full history of Allahs social laws at work in social life. Once again, this meaning of Sunnah in the Qura'n does not substantiate nor explain the Umawi propaganda of Ahl As-Sunnah Wa Al-Jama'h.

If we have to take the hadith- there's a hadith that is a Sahih hadith in Sahih Muslim,

Whoever begins a social pattern (within Islam), of a good nature, he will have its rewards, and whoever initiates a negative or bad social pattern shall have the bad consequences upon him.

Once again, if we are to gain the definition of the word Sunnah from the Qur'an or from the Prophet, we referred to some ayaat and saw that they do not mesh with the propaganda that broke away from the khilafah system. In this hadith, the word Sunnah means a social pattern. Once again, we don't find the meaning of the word that is used by political deviators in the highest office of the land. Still, if we need more, we will refer ourselves to the Islamic history that we should have mental access to.

In this Islamic history, who are the ones who, in a scholarly sense representative of Ahl As-Sunnah Wa Al-Jama'h as per the post-influence of governments off from an Islamic course? When someone asks another "Who represents Ahl As-Sunnah Wa Al-Jama'h?"- our minds immediately and almost automatically go to Abu Hanifah, Ash-Shaafi'i, Al-Maalik and ibn Hambal. These are the ones who, because we have been influenced by these successive governments that have been off course and not by Allah and His Prophet, we automatically identify Ahl As-Sunnah Wa Al-Jama'h with Abu Hanifah, Ash-Shaafi'i, Al-Maalik and ibn Hambal. Once again, we run into a historical difficulty that makes the words which is used by governments- Ahl As-Sunnah Wa Al-Jama'h, off limits as far as these four scholars of Islam are concerned. Why? Because we don't find any quote by any one of them that attributes their scholarly output to what is called Ahl As-Sunnah Wa Al-Jama'h. They had schools of thought and whoever agrees with their school of thought is therefore identified with their person- therefore we say that a person is a Hanifi or a Shaafi'i or a Maaliki or a Hambali-  that's the way it was, because at that time, when they were living during the Umawi and the Abbasi dynasties, there was a difference between identifying with Allah and His Prophet and the social justice and the political system that come out of the Qur'an and the Prophets statements on one hand and then identifying with usurper rulers on the other hand. There was a difference there, but the governments did not want Muslims to be keen on this difference and they wanted to blur the line for the sake of political expediency called Ahl As-Sunnah Wa Al-Jama'h on one hand and then the scholarly output of these well known fuqaha' of Islam. If we take a look at the lives of Abu Hanifah, and Ash-Shaafi'i, and to a lesser degree Al-Maalik and ibn Hambal, they were on opponents of the political established order. They were in opposition to Umawi and Abbasi rule, the forms of government that they were living under. Abu Hanifah gave financial and moral support to the political opposition of Ibrahim An-Nafs Az-Zakiyah. Ash-Shaafi'i was going to be executed by these types of governments if it wasn't for a good word that was put in by a friend of his that saved him from execution. Although Al-Maalik and ibn Hambal were not as actively involved in the opposition as Abu Hanifah and Ash-Shaafi'i, they were still considered in the non-active involvement among the opposition and at odds with the government of their day. They were jailed, tortured and persecuted because they were in an opposition. They were not enrolled in this government sponsored broad title of Ahl As-Sunnah Wa Al-Jama'h. This wording doesn't exist in the Qur'an and it doesn't exist in the validated Sunnah to mean what these governments and monarchies wanted us to believe it means. The same thing applies to those who call themselves Shi'is or Shi'a. The word in the Qur'an doesn't give the meaning and the explanation to the word that is used today by those who consider themselves Shi'is or Ahl-Tashayyu. On both of these terrains we have a discrepancy that has been fed by reacting to governments or by being employed by governments. After we say this, we also add that people who want to give a uniformity to Ahl As-Sunnah Wa Al-Jama'h as they are called by these governments- this should not be a settled fact in our minds, we should have enough information and knowledge from the Qur'an and the Prophet to say "Wait a minute, we are not accepting this propaganda." 

When we take a closer look at this general public, what the government called Ahl As-Sunnah Wa Al-Jama'h, we find that there are very serious differences inside this broad arena of Muslims. The 1st serious difference we have- unfortunately these differences are extended into accusations of kufr- this should never be the case but this is what happened historically and what is happening currently. Back then, there was a serious difference between those who are called Ashaa'irah and those who are called Mu'tazilah. Much of this came to a head during a time of Abbasi monarchy when these two trends were almost equally divided in the Muslim public and the difference of opinion culminated into whether the Qur'an is created or not. The two opinions that were clashing with each other had millions of people on each side, and was almost reaching the verdict of kufr against the other side. The Ashaa'irah were saying that the Qur'an was not created and the Mu'tazilah were saying that the Qur'an was created, and both these opinions had their justifications, explanations, rationalizations and extrapolations- it was all there. Remember, this is the point that we should not lose sight of- all of this is within that governmental sweep of Ahl As-Sunnah Wa Al-Jama'h, but in the meantime this is what is happening within. Add to this that the Hanbali school of thought had very serious disagreements with Al-Ashaa'irah. The Shaafi'i school of thought which is the closest to the Hambali school of thought was considered the fiqhi flip side of the Al-Ashari thought- Al-Fiqh Ash-Shaafi'i Wa Al-Fiqh Al-Ash'ari went hand in hand, but here, you had the Hanbalis who's school of thought is considered by some to be an extension of the Shaafi'i school of thought that could not agree with the Asharis the same way they could not agree with the Ahnaaf, the followers of Abi Haneefah. You would think that by now all of this would be put to rest and we would look upon this chapter in our history as being one that we can learn from, but no one is in a methodical Qur'anic and Muhammedi way opening these chapters of history to learn from. When they open them today, they are to find ammunition to use against other committed Muslims. This should never ever be the case, but it is in todays real world.  Some of these opinions say that Abu Haneefa actually did not have a school of though. We're sorry- brothers and sisters- to be raising these issues, but we have to because we no longer have the luxury of having to look at them in a scholastic fashion. Now, we have to look at them to avoid the pitfalls that lie ahead of us because there's an extension of those governments today that are united against us and want us to shed each others blood and to feel hype about our hyphenated Islamic designations or descriptions and there are real Muslims who are falling into these pitfalls. Some of these Hanbalis come and say, "Well, Abu Haneefah didn't have a school of thought anyway. How can anyone have a school of thought when he says that the only hadiths he could ascertain are 17 hadiths. How could he have a school of thought. This is just an opinionated scholar." If you go back to these books and you come to todays cobweb minds that some Muslims have and that's what they'll tell you. Brothers and sisters- what purpose does it serve when you come across people like this? What are they trying to do? You can only classify them as being with the historical enemies of Islam and the current military enemies of Islam. Both of them are with those who have power. 

We're still looking at this general and broad description that was used by governments called Ahl As-Sunnah Wa Al-Jama'h- we are looking at another layer or another segment that is called Ahl-Hadith. There are scholars who spent their lives trying to validate or verify the hadiths that were attributed to Allahs Prophet. In this segment of people, they considered Ash-Ashaafi'i as unreliable. There's not one hadith that is related by way of Ash-Shafi'i because they said that he's unreliable- we're taking Ahl-Hadith words from these old books. So, what do you do here? If you go to the books, you will not one find one hadith that is a Sahih hadith in which he is one rawi or narrator in the chain of narrators? What do you do here? Of-course, we are supposed to skim over all of this and show our solidarity, not with these scholars- which we should be doing, but with the governments who are trying to use these scholars for their own purposes!? 

Then, if you want to take a look at it at another level, they say to gain political mileage out of this that Ahl As-Sunnah Wa Al-Jama'h are all of those who are in agreement to the legitimacy of the four khulafa' that came after Allahs Prophet. But, there were strong social currents or blocks of solidarity in the Muslim population that agreed with the legitimacy of Abu Bakr, Umar, Uthman and Ali (radi Allahu anhum), but these governments could not work them into Ahl As-Sunnah Wa Al-Jama'h. The Zaidi Shi'is agree with the legitimacy of the four khulafa', why didn't these governments consider them within Ahl As-Sunnah Wa Al-Jama'h? A segment of what became later on known as Al-Khawaarij also agreed with the legitimacy of the four khulafa' but they're also not included here. Al-Mu'tazila, who had worked out a rationalist school of thought also agreed with the legitimacy of the four khulafa' but they were not enlisted as supporters of the contemporary governments that they were reeling under. But No! the Muslims mind has to remain away from weeding out these root issues that are contributing today to a sectarianism in the making. 

Sometimes some of us understand more by example of real people. We will take a person who probably most of us haven't heard of, or if we did, we just heard the name but we don't know the details of his history. This persons name was Ghailaan Ad-Dimashqi, Ghailaan the Damascin. The person used to be in Damascus. It is said that originally he was from Egypt or he may originally have been a Copt- whatever the case is, now he is a committed Muslim who happens to live a good distance inside the Umawi monarchy. He took issue with this monarchy because this monarchy sponsored a public trend in the Muslim public called Al-Jabariyya. At that time, the big mental or popular issue was that people do what they do because they are pre-destined to do it. Meaning, if a person comes to power, Allah has predestined him to come to power. If Muawiya comes to power, Allah has pre-destined him to come to power and you can't question that! This took away the active components of Imaan and Islam. Now, because of the school of though of Al-Jabar, there was a truce between Ad-Dhalim, the oppressor,  and Al-Madhlum, the oppressed. No one is to bring out into the open social justice issues. But Ghailaan Ad-Dimashqi, brought this out. It is said that he was influenced by Hassan ibn Muhammed ibn Al-Hanafiyah ibn Ali ibn Abi Talib and at that time, as is the case today, there was an Islamic opposition to political deviation. This is the common thread that we should be looking at- Islamic political opposition. It was Haraam to have Islamic Political opposition to rulers then and it is extending itself today. It is Haraam to have Islamic opposition to our rulers today. Ghailaan Ad-Dimashqi didn't buy that. He believed that human beings are responsible for their actions. You don't do something under a state sponsored philosophy that says you do it because Allah has predestined you to do it! In that case we can't hold anyone responsible. This contradicts the attributes of Allah if He is Al-Adl, Ar-Rahim, Al-Qahhaar and if all these other attributes belong to Allah- how does this work if we have everyone thinking that we are doing because Allah has created us to do what we do and we have no input or freedom of choice? The ayaat in the Qur'an are clear

Whoever chooses to commit to Allah may do so and whoever chooses to deny Allah may do so. (Surah Al-Kahf verse 29)

There's a freedom of choice, will and expression in these words from Allah in the Qur'an.

And you cannot will except that it be the will of Allah (Surah Al-Insaan verse 30)

This is not understood like the Jabariya understand it! - you are only going to do or will what Allah wills or do what Allah does. This ayah means that the cumulative effect of the human will, whether you choose Imaan or kufr, will eventually coincide one way or the other, with Allahs will. If you did what is right, Allahs will is to reward you and if you did what is wrong, Allahs will is to punish you. But here we this official philosophy adopted by the state and we had opponents or Islamic political opposition to this- but this political opposition is not supposed to become clear to us, it's not supposed to have continuity and an expression today when obviously all of these Muslim rulers are off course. They are going on the offensive and trying to neutralize the words in the Qur'an- Al-Mushrik is to become a non-word, Al-Kaafir is to become a non-word, having no definition and if it does, it's a historical one that belongs in the museums and it doesn't belong in todays real world. Ghailaan Ad-Dimashqi disagreed with all of that. He considered the value of Imaan is not in what you know of Allah or of Islam but it's in what you do and determine. Obviously, this put him into a clash with the established order or the government of the day. He was popular, he began preaching, he wrote 2,000 pages, NONE of those pages survive today- we have none of them. That's an effect of what governments do with people that they disagree with. So, they disagreed with him and when he began a popular movement and the government realized that he had popularity in Damascus, in Bilaad-Ash-Shaam, what did they say, "We're going to get you!" So, he runs away or goes into hiding, or in todays language, he goes underground. But still, they seek him out. Before, he was sought by the authorities of the time, he had a rapport, a working relationship with Umar ibn Abdul Aziz (radi Allahu anhu), who can be considered the 6th khalifah, they met and spoke, they agreed on many things and they disagreed on somethings. This was a three year period, from the 99th year of the hijrah to the 102nd year of the hijrah. During the time of Umar ibn Abdul Aziz, the political atmospherics changed and the opposition could come out and speak its mind. There were many corrections that took place. One of those was that Umar ibn Abdul Aziz assigned Ghailaan Ad-Dimashqi a position to redistribute the wealth in the Islamic treasury. Before that, this wealth belonged to the Umawi ruling class, now it doesn't. Now, it belongs to the people and Ghailaan would go in public and he would say "People! Come to the possessions of the treacherous (this is in reference to the rulers), come to the possessions of those who have done injustice." All of this was expressed in public." He managed to take away from the ruling class the privileges and the monopolies that became theirs and redistribute this to people who were in need. On one occasion, when he was expressing this in the public square in Damascus, Hishaam ibn Abdul Malik, who was not yet king, heard what he was saying and he said "This person is bashing me, he is bashing our family and he is bashing our ancestors. If the time comes and I have power, I'm going to cut off his hands and his legs." As it were, Umar ibn Abdul Aziz lasted for three years- remember, he was confronted with his own family who told him "We caution you! Don't you fear the consequences." Those were the words that were coming his way. When a just ruler wants to set things straight, he begins to receive threats from his inner circle. He responded and said "Any type of thing that I am to fear short of the accountability on the day of judgment- I don't want to fear it." Then, when Hishaam ibn Abdul Malik becomes the ruler and king, he says "Now, I want Ghailaan Ad-Dimashqi. I want him!" So he goes underground with another person who was accompanying him. Finally, the authorities or the government or monarchy catch up with him and then they bring Ghailaan Ad-Dimashqi and a faqhi called Al-Awzaa'i. Awzaa'i, was just like we have fuqaha today who speak the language of the government, they don't speak the language of the Qur'an and the Sunnah, and they had a discussion and Al-Awzaa'i goes back to Hishaam ibn Abdul Malik and says "I give a fatwa that you can execute this person!" So these fatwas are along in the making, they go back to when? We have them today. What did they do? What is done at this time? The king takes Ghailaan Ad-Dimashqi and he crucifies him and the person who was with him, called Saalih, on one of the gates of Damascus called Baab Kaisaan. Even when he is on the cross, he still continues to speak to the people who are watching this atrocity. This is an example of Islamic opposition, and we will encounter more of this Islamic opposition to political oppression, economic exploitation and the absence of social justice- these are an integral part of this commitment to Allah. Ghailaan Ad-Dimashqi said "Imaan is not only a knowledge in your head, in addition to that, it is Al-Mahabbah, Al-Khudhuwa and Al-Iqraar. We want to see how this Imaan comes to your hand and how it becomes a social behavior- it is not subservient to wicked rulers and despots who rule the land." 
Brothers and sisters, Committed Muslims
In our ongoing effort to weed out alien information and cleanse our minds of polluted ideas, with our yardstick being the actions of Allahs Prophet as well as his statements, all of this in the context of Allahs words, His ayaat, and the information that He has endowed us with. When we do this, we do not just do this as a lesson in history, we do this so that we can see today what is being done to us. When we look today, especially at those who are ruling the Haramain, or the three Harams from Makkah to Al-Medinah to Al-Quds, if we have a substantial understanding of the ups and downs and the trials and the errors of our own history, then we will not permit the continuation or perpetuation of the status quo and the re-enforcement of anti-Islamic systems and all that goes with them including those who are in religious garb who try to give legitimacy and authenticity to these types of governments and rulers today. 

Last year, we had 345 Muslims who were killed and hundreds of others who were injured in Makkah. This is not something that is happening every century or every generation- it's a pattern. As if when we go to Makkah, we can expect to be going to a killing field and then we are not supposed to hold anyone responsible.  You see- that philosophy of Al-Jabriyyah is still alive and kicking amongst us today. Why is all of this talking place? They telling us, to preempt any type of corrective thoughts that we may have "Next year they're going to build another layer or another bridge or another by-pass or another something so that this will not happen again." How many times have we heard that! They tell us, once again it's coming from them, "We're going to spend $1,2 billion." The solution is not in spending money, although that is necessary. There are trillions of dollars that they have that they are giving away to those who are doing us in at the war-fronts and we're supposed to think that this is Allahs will and we are not responsible for our actions! This is not the solution. The problem is large numbers of Muslims are bottled up to do many things in a short period of time. That period of time has to be extended. There used to be a pillar that represented Iblis, and when we throw these pebbles, Rami Al-Jamaraat, we were throwing it at something like a pillar or a pole. So, these fuqaha, without consulting with you or me, they said, "Why don't we make it easier for these Hujjaj and widen that pole into a wall. No-one dare tell them "That is a bid'a! What are you doing!? Where's the consensus or the consultations before you do such a thing?" They went ahead, as monarchies behave and they did what they wanted to do. The issue is not in extending a pole and making it a wall, the issue is in extending weeks and making them months. 

Hajj is a matter of months (Surah Al-Baqarah verse 197)

You don't have to be a rocket scientist or have a doctorate in the Arabic language to understand the words in the Qur'an. If we can give ourselves a breather by extending three weeks to three months to do what we have to do, then we will not be running over each other and stampeding each other. Now it's called the Hajj stampede. If we were factual and we were looking at these events, we would call them with accuracy what they are. So, we have rulers, without any input from you and me, we've been locked out, for over 1,300, and some odd years, and Woe to any Muslim who can't think themselves out of this mess. "Throw them out into the Street! Don't let them come to the Hajj! Drop all types of accusations against them. Tarnish their reputations etc. etc."- this is the way they act. We have Allah and He is superior to all that they are doing.
