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WELCOME TO SYSTEMATIC THEOLOGY III

i. Introduction
Theology is not about constructing a system or learning a system.  In fact the term 'systematic theology' is a contradiction in terms.  An example of a systematic theology is Calvin’s sovereignty of God, which defines God as being perfect and complete.  This states that if God is sovereign, everything that happens must be decreed by God. In other words, the whole of reality is pre-programmed by God.  We must rearrange all sorts of things to fit this idea of sovereignty. Ultimately, we must say that we have no free will. We must also say that all actions are part of God's positive will for things to be done.  This would even include such things as the Unibomber, bombings, killings, and other acts. With regard to systematic theologies, how can one prove that any given system is wrong?  For one, they tend to fall under their own weight.  Secondly, better explanations sometimes come along and the old theories fall to the waist side.

ii. Examples of Various Views of Systematic Theologies
ii.1 Karl Barth

Karl Barth states that Jesus is the center of his theology.  For example, all of God's dealings with us including salvation and revelation are in and through Jesus.  He is supported by Berkouwer and his book Triumph of Grace in the Theology of Karl Barth.  Although Berkouwer is pro Barthian, Karl feels that Berkouwer makes an abstract theme the center of his theology.

ii.1.2 Covenant and God
Barth defines covenant as the coming together of humanity and divinity in the person of Jesus Christ.  He states that the Son of God incarnate is the covenant.  In this incarnation, God has taken into partnership within Himself, humanity.  Because incarnation is a part of creation, it demonstrates the creation makes covenant possible

ii.1.3 Barth's View on Predestination Compared with Calvin's

Barth believes in predestination for one person only whereas Calvin maintains a double predestination. Barth believes that predestination is for Christ only who is predestined for salvation and to take upon himself God's wrath. Calvin maintains a double predestination wherein all people are either predestined to be sanctified by God or not.

ii.1.4 Dr. Brown's Viewpoint on Karl Barth's Understanding of Christ:  Is it the same Christ as the New Testament?
In Dr. Brown's opinion, Barth has a brilliant system but imposes it on Scripture.

ii.2 Rudolt Bultmann

Along with Barth, Rudolt Bultmann, was one of the most influential theologians of the 20th century.  Both men had quite a bit of correspondence between them.  Each man employed his own term on how to draw truth from the Scriptures.  Barth used Sachexege whereas Bultmann utilized what he called Sachkritik.

ii.2.1 Barth and Sachexege 

Barth prefers to work with the term Sachexegese.  In this word the phrase "sache" means matter.  By utilizing sachexegese, Barth is claiming that Scripture should be interpreted in the light of its central idea, its sache. With sachexegese we are taking care not to morph the Scripture to fit our theories and thus avoid molding God to our image.  Otherwise, Our preconceived ideas can mold the way we read the text

ii.2.2 Bultmann and Sachkritik
The term sachkritik is very similar to Barth's sachexegese.  The use of sachkritik is a comparison of what is said verses what is meant.  For example, a patron of a restaurant may order a glass of ice water, but the server may bring her a glass of lemonade thinking she would prefer that over the water.  In theology this translates to forming an idea of what the text should mean verses what it actually does mean.

iii.  Dr. Brown's Six Points of Theology

iii.1 What Systematic Theology is Not

Systematic theology is not about constructing a system.  In doing so we construct the system and it skews our reading of the Bible.

iii.2 Systematic Theology is Not Biblical Theology.

iii.2.1 What Systematic Theology Discusses
Systematic theology discusses matters of theology that the Bible does not contain.  For example, the Bible does not tell is anything tell us anything specifically about the Trinity or the six day verses one day doctrine of creation.

iii.2.2 Biblical Theology
Biblical Theology asks what the theology of the Bible is.  For example, it may investigate the theology of the Old and New Testaments or it may compare and contrast the synoptic gospels. It is essentially analytic and descriptive but does not ask of the theology is true, worth having, or how it applies to us today.  Once we ask these type of questions, we step away from Biblical theology and move toward systematic theology.  

iii.3 What Systematic Theology Asks
Systematic theology asks three questions, 1. What?, 2. Why, and 3. How?  It must ask these over and over again.  Some examples of the "What?" questions we ask may be, "What do we believe?", "What do we believe about the church?", or "What do we believe about intercessory prayer, baptism, lords supper, ordination or others?"  Some examples of the "Why?" questions we ask may be, "Why do we believe in the ordination of women or the baptism of children?" How we believe in the things we do come down avenues such as Hermeneutics or correlating philosophy and theology (Tillich).

iii.4 There is No Fuller Theological Seminary System of Theology
iii.5 Methods

iii.5.1 Foundationalism
Foundationalism deals with the authority of Scripture first.  In 1950's to 60's Dr. Brown was a foundationalist.  Even as Fuller's MDiv program was founded, it was a foundationalist system.  Foundationalism contains three beliefs.

iii.5.1.1 Data beliefs

What the Bible says about the church is important and extremely important for evangelicals.  We must ask ourselves, "What did Jesus say about the church?"

iii.5.1.2 Data Background Beliefs

This theory states that what the Bible says about the Church accurately represents what Jesus said about the church. It claims that what the Bible says is historically trustworthy.

iii.5.1.3 Control Beliefs

All control beliefs have something to do with God.  For example, the belief that Jesus is in some sense the Word made flesh or the son of God incarnate.

iii.5.2 Summary of the Three Beliefs
Each of these three beliefs can be reversed.  This has been a development in theology.  In fact, certain doctrines have been established and then moved onto others.  For example, at the Council of Nicea, the divinity views of Christ were completed, as was the theory of consubstantiation.  Furthermore, all doctrines are subject to scrutiny with each generation. We need to recover a new doctrine for ourselves in our own words for every single doctrine.

iii.6 Two Types of Theology Which Have Emerged

Two types of theology that have emerged are social and narrative theologies.  Social theologies include such things as feminist, African, and liberation theologies just to name a few. Narrative theologies tell stories about community of faith among other things.

CHAPTER ONE: ECCLESIOLOGY

1 Jesus and the Church: The Interpretation of Matthew 16

1.1 Introduction

The authenticity and meaning of passages has and always will be a struggle in the study of Scripture.  However, there are certain facts that cannot be denied.  One of these is the fact that Jesus only mentioned the church in the gospel of Matthew.  In all four gospels Peter spoke with Jesus after his resurrection and in each of these books, Jesus asked Peter who he thought he [Jesus] was.  In Mark, Peter answered him,  “you are the Christ” (Mk 8:29). According to Luke, Peter answered, “the Christ of God” (Lk 9:20), John records Peter as saying, “we have believed and have come to know that You are the holy one of God” (John 6:69) and finally in Matthew, Peter replies, “You are the Christ, the Son of the living God” (Mat 16:16).  Matthew contains a further discussion between Christ and Peter that is not found in any other.  According to this record, after Peter answers Jesus, Jesus calls Simon Peter Petros and makes the claim that “upon this rock I will build My church; and the gates of Hades will not overpower it” (Mat 16:18).  After Peter’s confession the only two places where the Gospels speak of the “church” is in Mathew 16:18 and 18:17.  In Matthew 16 Jesus was speaking of a universal church and in chapter 18 he was speaking of a local congregation.

1.2 Theologians' Views on the Gospel and the Church
1.2.1 Bornkamm
Bornkamm draws attention to the fact that the only place where the word ekklesia appears in regard to the church is Mat 18:17.  However, the authenticity of the passage is questioned chiefly because it is not easily compatible with the coming kingdom of God.

1.2.2 Alfred Loisy: The Gospel and the Church

Loisy demonstrates that Jesus announced the kingdom of God and what came was the church. 

1.2.3 Various Scholars
Many critical scholars think that Matthew 16 is a creation of Matthew's church when the original disciples did not want to create a church at all.

1.3 Terms Used in Matthew

1.3.1 ekklesia

The Greek term for church, ekklesia is a very Jewish term and is found in the Septuagint no less than 99 times.  This is not a Christian creation but a Jewish concept used in the LXX for the assembly of the people of Israel.

1.3.2 Son of Man

The term ‘Son of Man’ comes from the book of Daniel 7:13. If we look at original passage in Daniel we will find that it reads, "there is one like a Son of Man coming, And He came up to the Ancient of Days and was presented before Him.  This can be interpreted by declaring that we cannot have a messiah without a messianic community.  In other words, by looking at the concept of messiah and the son of man, they cannot exist without some king of community. That community is the ekklesia.

1.4 Meaning of the Rock and the Role of Peter

What are the possible answers to Jesus asking Peter, “Who do people say that the son of man is?”  Furthermore what is the significance of Caesarea Philippi?  There are three possible answers.

1.4.1 The Rock

The rock that literally stood behind Peter was called the gates of Hell. It was the location of a major cult in Christ's time and Jesus may have been declaring that he was establishing a new church which would destroy the current power of that cult.
1.4.2 Caesarea 

Caesarea was a city given by Caesar to Herod the Great and kept in honor of Caesar.  Caesar was treated as a god and Jesus may have been declaring that he himself was going to be the new true God to be worshipped. 

1.4.3 A Campaign from North to South

Caesarea was the northern most point of the land.  Jesus was beginning his campaign in the North and making his way South across the entire land.

1.5 Catholic Theology and Matthew 16

Catholic theology states that Jesus was founding the Church and placing Peter in charge.

1.5.1 Church Fathers: Cyprian and Pope Boniface VIII

1.5.1.1 Cyprian 

Cyprian claims that the primacy given to Peter and the church and the throne were shown to be one. Knowing this, Cyprian asked if a person could be confident that they are in the Church if they opposed Peter.  Another time he stated that if a man cannot have the church as his mother, he couldn’t have God as his father.

1.5.1.2 Pope Boniface VIII and the Unam Sanctam

Pope Boniface VIII wrote the Unam Sanctam in 1302.  In it he discussed the two swords of the world and papal infallibility, both ideas that were drawn out of Matthew 16.  In the Unam Sanctum, Pope Boniface VII writes that we are taught by the gospels that there are two swords in the world. Both swords, temporal and spiritual, are under control of the church.  We declare that it is absolutely necessary to be subject to the Roman Pontiff for salvation.  Boniface VIII also declared in the Unam Sanctum that the Pope is infallible but only when he is speaking ex cathedra, or from his papal chair.  This is why every pope, including today, delivers his address while he is sitting down on the papal chair.  Finally, Papal infallibility was only applied to defining doctrine concerning faith and morals.

1.6 Dr Brown's Views
Everything regarding the Church today hinges on Christ's words to Peter in giving him authority. What we are dealing with is a different view of revelation and authority.

1.6.1 How Catholic Theology Extends Matthew 16
The Catholic Church states that the infallible pronouncements by Pope are an extension of the inspiration of Scripture because they are all bound up with a view of Revelation, a ongoing authoritative teaching of the church.  There does seem to be some logic to this, but is it right?

1.6.2 Petros vs. Petra

The church is built on Peter the rock.  That makes Peter, in a sense, the first Pope of the church.  The Popes who follow carry on the title of Peter.  However Jesus is the foundation of the church  (see Corinthians).  Petros could also be understood to be a detached or little rock. Therefore, the Petra may not be Peter personally but his confession or his faith.  Petra means a whole rock.

1.6.3 Kullman
Kullman states that in naming Simon as Peter, Jesus was intending Peter to be the head of the disciples and the founding leader of the early church.  When we look. at history of the early church, Peter does exercise a founding role.  For example, he uses the key at Pentecost to open the church to Jewish believers and Gentiles in Acts 10.  He plays part in the successor to Judas and Ananias and the wife of Ananias in Acts 5. He is also prominent in preaching in Acts 4,5,9. Yet, he seems to disappear after these events.

1.6.4 Successor to Peter
The Scriptures do not explain a successor to Peter and therefore, there should not really be one.  This is different than the Catholic Church who accepts its Pope as a direct successor of Peter.

1.6.5 Kephas
Dr. Brown wonders if the term Kephas is just a play on words for Ciaphus.  He suspects that Jesus is saying that the role occupied by Ciaphus in the Jewish nation is given to the new Ciaphus or Kephas, Peter.  When Jesus says to Peter, "Blessed are you Simon, bar Jona for flesh and blood has not revealed this to you," Jesus is exchanging names and titles.  Whereas Peter is the first to give to Jesus the title of Christ, Jesus gives to Simon the new name, Peter or Kephas.

1.6.6 Peter as a Son of Jesus
Most scholars think that Simon Bar Jonah means, Simon, Son of Jonah.  Therefore, Peter's father is named Jonah. Jesus had identified himself as a Jonah. Therefore when Jesus gives Peter a new name, he was giving him a new title as his son.

1.7 Interpretations of Gates of Hell

1.7.1 Precritical vs Critical Interpretations

Protestants have always been against the Catholic Church and the powers of the world whereas Catholic theologians have always been against the heretics who are trying to undermine the church.  Each of these powers approaches the Scripture with their respective interpretation.  The Protestants have aligned themselves with Precritical interpretation and the Catholic Church Critical.

1.7.1.2 Protestant Interpretations

1.7.1.2.1 William Tyndale

The phrase stated by Jesus, "The gates of hell shall not prevail against it" is a promise to the church in general that the forces against the church will not prevail.

1.7.1.2.2 Martin Luther

In a comment against kings, and popes and the like, Martin Luther stated that, "Christ will find ways to preserve the church against emperors kings, and a raging world full of devils."

1.7.1.2.3 Calvin

Calvin is noted as saying that the church will stand victorious against all the weapons of the underworld and that the word 'gates' no doubt denotes any kind of power and fortification.

1.7.1.2.4 Hillary Poitiers

Poitiers developed theme of Peter as the celestial gate keeper

1.7.1.3 Critical Interpretation of W. Bousseet and the Kyrios Christus
In his work, the Kyrios Chritus, published in 1913, Bousset made a more genuine effort to envision what gates of hell might be. It became the classic position of history of Christian Religion schools.  A modern day interpretation of his work would mean to say that Jesus was on some kind of commando raid and would burst through the gates and lead the faithful out in triumph.

1.7.4 Difficulties with the Gates of Hell

1.7.4.1 Gates Do Not Attack!
It his been thought that perhaps the phrase "gates of Hell" should be amended to "Gatekeepers of Hell"  But the result would be amending a clear idea and changing it to a murky idea.

1.7.4.2 Term Hades Denotes Sheol 

Sheol in the OT is the place of the dead and is sometimes depicted as a city.  However, Sheol is not the headguarters of Satan and the demons. Rather, it is the place where the dead go.

1.7.4.3 Gates of Hell a Common Phrase
People have overlooked the fact that gates of Hades or gates of death is a fairly common phrase and can be found in such verses as Jonah 2:6, Isaiah 38:10, and throught the Psalms.  It is also used in Intertestamental literature such as the Book of Wisdom and Maccabees.

1.7.4.4 Gates Were Important in Cities in the Ancient World
Every city had gates for they kept out the bad element and wild animals.  Also business were often done at gates as demonstrated in Ruth. Furthermore, the gates were where judgments made and carried out and finally, criminals executed outside the gates.

1.7.5 Gates of Hell Play a Role of Irony
The gates of the temple were symbols of gates of righteousness.  However, for Jesus they will prove to be the gates of sheol.  For his fate was sealed when he goes to the temple, cleanses it and then is himslef rejected.  Therefore the gates of hell shall not prevail is an ironic statement a passion prediction of Christ. For the gates of hell are really the gates of the church and Jesus speaking passionately against the leaders of the church and Jerusalem.

1.8 The Keys
Jesus said, "I will give you the keys of heaven."  What does this mean?

Was Jesus taking power from the scribes and Pharisees and giving it to Peter?

1.8.1 Background to the Keys
Two points in Scripture, Isa 22:20-25 and Mat 23:13, suggest the idea of keys to heaven.

1.8.2 The Old Testament and Isaiah 22:20-25

21  and I will clothe him with your robe, and will fasten your girdle on him, and I will give your authority into his hand. And he shall be a father to the people of Jerusalem and to the house of Judah. 

22  And the key of the house of David I will lay on his shoulder; so he shall open, and none shall shut; and he shall shut, and none shall open.

23  And I will fasten him as a nail in a sure place; and he shall be for a glorious throne to his father's house.

24  And they shall hang on him all the glory of his father's house, the offspring and the offshoots, all small vessels, from the vessels of cups, even to all the vessels of jars.

25 In that day, says the LORD of hosts, the nail that is fastened in the sure place shall be removed, and be cut down, and fall. And the burden that was on it shall be cut off. The LORD has spoken. 

1.8.3 The New Testament and Mat 23:13

13 But woe to you, scribes and Pharisees, hypocrites! For you shut up the kingdom of Heaven against men. For you neither go in, nor do you allow those entering to go in. 

1.9 The Binding and Loosing
There are three possible interpretations given for binding and loosing.  The first is a view of Dowman, which is the giving of authority to Peter to establish rules. The second, as A. Schlatter would put it is putting on a ban or acquitting, which is basically excommunication from the Church.  This theory is supported by such verses as Mat 18:17 and Mat 18:15-20.  The third interpretation is the binding of Satan. Jesus talks about binding the strong man in Mark 3:22-30. RH Hiers suggests this denotes giving the disciples power and authority as exorcists.

1.10 Conclusions of Jesus and the Church

1.10.1 Messianic Community and an Abstract Kingdom of God

Idea of Messiah or Son of Man implies a messianic community and thus the idea of the kingdom of God is an abstract. Furthermore, we cannot have a kingdom of God without a people of God to be members of that kingdom.

1.10.2 Separation from Judaism

Having a messianic community within the Jewish community implied a parting of ways from the way the church was already in existence.  Jesus was already envisioning a remnant community.

1.10.3 Messiah-ship Entails Death.  

Jesus was on a collision course.  He was a cryptic oracle making a passionate prediction.  Furthermore it was not just a death of Jesus but also one of the church. Yet, although Jesus will die, he will be raised.

1.10.4 Jesus Gave Peter Authority

Jesus gave Peter a leadership role in the church.

1.10.5 Matthew 10:40 and the Idea of Agency

In Mat 10:40 Jesus told the disciples, “Whoever welcomes you welcomes me and whoever welcomes me welcomes the one who sent me.”  This is related to a wider idea that Dr. Brown believes permeates the gospels and the structure of the early church.  It means that Jesus is the agent of the Father and that people receive the Father by Jesus.  Finally, the disciples are the agents of Jesus.  Therefore, if we receive the disciples, we receive Jesus, and we receive God.

2. IDENTITY OF THE CHURCH
2.1 Introduction

The term “church” goes back to the Old Testament meaning that it is not a Christian creation.  The word ekklesia, used in both the Old and New Testaments is one of the terms used for the assembly of Israel.

2.2 Hebrew Terms Kahal and Edah

Kahal and edah are the two main terms in Hebrew used for church. In Greek, kahal is translated as ekklesia and is used in the LXX over 100 times.  Edah is also translated in Greek as ekklesia and is used in the LXX about 147 times.  

2.3 Greek Term Ekklesia

Ekklesia is the Greek translation for kahal and edah. This term, with few exceptions, is always used as a translation for kahal and/or edah.  In the New Testament ekklesia is found only 3 times in the Gospels to describe the church. 

2.4 Concept of Holiness and Purity

Lev 11:44-45 states a fundamental idea, "'For I am the LORD your God. Consecrate yourselves therefore, and be holy, for I am holy. And you shall not make yourselves unclean with any of the swarming things that swarm on the earth. 45 'For I am the LORD who brought you up from the land of Egypt to be your God; thus you shall be holy, for I am holy.'"  This passage continues to talk about dietary laws.  The argument is simply that the church is commanded to be holy and pure as God is holy and pure. 

2.5 Jacob Milgrom

Jacob Milgrom is an authority on Jewish authority.  He states that Holiness is that which is unapproachable except through divinely imposed restrictions.  He states that it is not innate but imparted by God Himself.  Furthermore, holiness is and extension of God’s nature and an agent of His will. Finally, God designates certain places, things, days, and persons as holy.

2.6 Church is the Presence of Holiness

Holiness is a fundamental idea in Lev 26:12, "I will be your God and you will be my people."  Furthermore, the temple was a place for the presence of God.  He literally dwelt in the temple.  By indicating 

2.7 Body of Believers Are the Temple or Church

In 2 Corinthians 6:16, Paul calls the body of believers the temple of the living God.  This was considered a type of blaspheme since the temple in Jerusalem, not the people, was understood to be God’s temple.  In fact, Dr. Brown regards this phrase of Paul as Fighting Talk in Paul’s lifetime.

2.8 God is the Temple or Church

The idea of the temple reappears in Revelations 21:3, and 22.  In this scripture passage the temple ultimately disappears and God becomes the temple.

2.9 The Threefold Promise to Abraham: Genesis 12:1-3
The threefold promise to Abraham were the promise of the Land, prosperity into a great nation, and through that nations, all of the families of the earth will be blessed.

2.10 The Church and the Idea of Election
The idea of election can be supported in Deuteronomy 7:6-8 which says, "For you are a holy people to the LORD your God; the LORD your God has chosen you to be a people for His own possession out of all the peoples who are on the face of the earth." This can be understood to be saying that God has called certain people over others to be members of His church.

2.11 Church and Covenant
God binds himself to his people and the people bind themselves to God.  Three examples of covenants in Scripture can be found in Genesis, Exodus, and Jeremiah.  In Genesis, God makes a covenant with Abraham that is linked with circumcision (Gen 17), in Exodus, He makes a covenant with Moses (Ex 24), and in Jeremiah he makes a new covenant with David (Jer 31).  Despite all of this the theme of banishment remains in the Old Testament.  There are repeated sentences of banishment in the Old Testament.  For one we have Adam and Eve.  We also have King David and Solomon.

2.12 Church of the Remnant
Although Israel is a people of God, there is a remnant that will be saved.  This is demonstrated in such verses as Amos 5:40, which says, “Hate evil, love good, and establish justice in the gate! Perhaps the LORD God of hosts May be gracious to the remnant of Joseph,” 1 Kings 19:18, “Yet I will leave 7,000 in Israel, all the knees that have not bowed to Baal and every mouth that has not kissed him,” and Zech 9:7 which states, “And I will remove their blood from their mouth And their detestable things from between their teeth. Then they also will be a remnant for our God, and be like a clan in Judah, And Ekron like a Jebusite.”  This implies that the Philistines are included in the remnant people of God!  Finally, the idea of Christians as saints or sanctified was completely foreign to the Jews.

2.13 Ways for Describing The Church

2.13.1 The Body

Paul may have gotten the idea of the body of Christ from the secular world and his experience as Saul on the road to Damascus.  Using the analogy of the body of Christ, Paul calls Christ the head.  Could Paul have meant Israel as the body of God?  Furthermore, as Dr. Brown has noted, bodies grow.  But where did Paul get the idea of the Body?  We can look to C.F.D. Moule and Philo of Alexandria for two possible answers.

2.13.2 C.F.D. Moule

In searching for influences on Paul's thinking Moule points to Seneca (4bc-65ad), a contemporary of Paul. Seneca had developed a theory of the state as a body and the emperor as the soul of that body.  Therefore, it’s possible that Paul had “borrowed” this model of government to define the government of the church.

2.13.3 Philo of Alexandria

Philo of Alexandria (20bc-45ad) was a senior contemporary of the Apostle Paul. Philo stated that the high priest fills the role of the kinsman.  The kinsman had special duties to look after someone should he get in trouble.

2.13.4 The Road to Damascus

Who was Saul persecuting on his way to Damascus, Jesus or the church?  Perhaps he was persecuting Jesus by persecuting the church.  If this is the case, then Jesus could be considered the head of the body of the church by taking the persecution onto himself.

2.13.5 The Bride

Old Testament books such as Jeremiah, and Hosea refer to the people of God as His bride.  This imagery seems to be rooted in Jeremiah, which speaks of the bride of Yahweh.   Since Paul had religious training as a Pharisee he would have had excellent religious training and would therefore, have deep understanding of these terms.

2.13.6 The Temple
Dr. Brown did not comment any further on this term.

2.14 Radical Reformation

2.14.1 Luther and Reform in Germany

2.14.1.1 The 95 Theses

In an argument against the sale of indulgences, Luther posted 95 theses on the Catholic Church doors on October 31, 1517.  The Bishops and princes had no intention of following through on his arguments and Luther discovered he would not be able to reform the Catholic Church.

2.14.1.2 Luther’s Treatise: An Appeal to the Nobility of the German Nation (1520)

In this treatise Luther, also known as the defender of the faith thanks to a book written by Henry VIII condemning him, said that is obvious that bishops will not reform the church. Therefore the Christian laity should do it for them.  All people were entitled to due so due to the Priesthood of All Believers. In this treatise, Luther was inviting the people in power (the state) to reform the church.  He also stated that the Christian nobility (princes and statesmen) should also work to reform the church.  Hence, from this time onward, there are connections between church and state in the Lutheran church.

2.14.1.3 Luther’s Two Kingdoms: Worldly and Christian (of Christ)

Both kingdoms are established by God.  However, should push come to shove people should remain obedient to just the Christian kingdom.

2.14.2 Calvin and Geneva
Whereas Luther taught of the two kingdoms established by God, Calvin preached two tables of the law.  These tables were duties to God and duties to fellow human being.  Just as God was the source of the two kingdoms for Luther, God was also the source of both tables.  Since God was the source of both tables, it was legitimate for the city of Geneva to make laws affecting religious beliefs.

2.14.3 England and Henry VIII

Henry VIII and his struggles with his wives ironically had a huge impact on the Church in England.  In his lifetime he had six wives. His first wife Katherine was a Spanish princess who was previously married to the late King Arthur.  Problem was Arthur was the brother of Henry VIII.  As such, under Catholic canon law, it was not possible to marry one’s brother’s widow. Even though, Henry got permission from the Pope.  However, his marriage resulted in two problems.

2.14.3.1 Wife and Lack of Male Heir

Katherine did not produce a male heir and Henry began to think he had done something wrong in marrying his brother’s widow.  So, he went to the pope to seek permission for a divorce, which was declined.  He saw his lineage coming to an end but even worse, he fell in love with another woman, Ann Bolin, who may be able to offer a son.  He now found himself with two reasons for a divorce.  

2.14.3.2 Henry VIII Nationalizes the Church 

Because he could not get the divorce he sought, Henry VIII nationalized the church and made himself the head in order that he may legalize divorce.  This marked the beginning of a church state relationship. 

2.14.4 Thomas Cramner and the Book of Common Prayer

Thomas Cramner, under the authority of Henry VIII, wrote a common prayer book that was to be used by all clergy. Many people felt this church state relationship wrong and felt that sole use of the prayer book would cramp the Spirit.  An element arose that wanted to break away with the growing Anglican reformation.

2.14.5 Queen ‘Bloody’ Mary

Queen Mary came to the throne and had numerous Protestants burnt at the stake.  As a result, many Protestants fled and came in contact with reformed ideas.

2.14.6 The Anabaptists
By the 1520's the Anabaptist movement began to emerge in Germany, Switzerland, and Holland. These were people who said that Luther Calvin, and the Anglican reformers had only done half a job.  One of the arguments the Anabaptists had against these three was the fact that they were encouraging baptism of infants while they themselves fiercely opposed infant baptism. The three types of Anabaptists were revolutionary, Contemplative, and Evangelical.  All three types were distrustful of claims by the spirit, advocated non-violence, did not ban people from community and shunned the ban or excommunication.

2.14.6.1 Swiss Brethren and the Mennonites

The Swiss Brethren taught non-resistance and complete separation from the state. Followers of Menno Simon founded the Mennonites.  They emphasized pacifism, non-corporation, believer baptisms and a connectional type church.  Each local church was autonomous, but had fellowship with similar type churches.

2.14.6.2 Commonality of the Anabaptist Movements

All Anabaptist branches advocated a return to the practices of the primitive church.  They were spiritualists who expressed desire to be lead by the Spirit.  But the greatest commonality among the Anabaptists was the fact that Catholic Church and radical reformation shunned all of them.

2.15 Church and State Relationship as a Result of Reformation

The Reformation produced great strife and wars in Germany that eventually led to the Peace of Augsburg in 1555. The formula Cius regio eius religio (Whose reign is religious?) was developed.  According to the Peace of Augsburg, Princes agreed to stop fighting and certain states could be Protestant or Catholic.  Those lands with Catholic ruler were to remain Catholic and those areas with Protestant rulers were to be officially Protestant.  Although it was a hardship, people were allowed to move from one state to another.  This settlement set a pattern of a Church state relationship exists to this day

2.16 Conclusion
There are two views of church order; Calvin and the 20th century Swiss theologian, Brunner.  In his Institutes of the Christian Religion, Calvin wrote that the church is the external means or aids by which God invites us into the society of Christ and holds us therein.  He further asks us why God instituted the church.  His answers were; one, that we need help outside of ourselves and, two, that the church contains the body of the elect and is the body of Christ.  Brunner was Critical of Calvin. However, Dr. Brown is in agreement with Brunner over Calvin. 

3 
WORSHIP AND PRAYER
3.1
Introduction

3.2
Two Conflicting Views of the Church
How do you know what a church is?  What are the true marks?  Both Calvin and the Roman Catholic Church have their answers.  Calvin states that church is God’s appointed external aid to help us with Christ.  We need help outside ourselves and the church serves as a kind of aggregate of the elect. It is the collection of a body of individual believers.  The Roman Catholic Church claims the bishop of Rome is Peter's successor and Christ Victor on earth.  Therefore, the papacy defines Catholic Church.  Their views are laid out in detail following.

3.3
John Calvin

3.3.1 Two Marks of the Church
Wherever we see the Word of God purely preached and heard, and the sacraments administered according to Christ’s institution, it is not to be doubted the church exists.  As the Scriptures say, wherever 2 or 3 are gathered in my name, there I am in the midst of them. Though he follows this description, this 2-fold definition however, is not an invention of Calvin. Chapter 7 of the Confession of Augsburg contains a similar definition.  It is accepted by the Protestant church but is occasionally amended.

3.3.2 Discipline and Love

Even though Presbyterians are rooted in Calvin, they have discipline as a third mark of the church. He may have felt it was included under the Word of God being preached.  Should we also not add love as a mark of the Church?  Same as discipline, Calvin and the defenders of the 2-marks of the church may have felt that the 2 marks implied love.

3.3.3 Visible vs. Invisible Church
Calvin, along with Wycliff, Luther, and the Westminster Confession inform us of a visible and invisible church.  The visible church is that which we see, and the invisible is the body of believers, which God has called to be the elect. The identities of the true believers are visible to God alone.  In book four of his Institutes, Calvin states that just as we must believe therefore that the former church, invisible to us, is visible to the eyes of God alone (paraphrased). We must reckon with the fact that not everybody in the visible church is a true believer.  There is know way to weed out the members of the invisible church for only God knows

3.3.4 Separation

Separation of churches is a fine line for Calvin.  He prefers that churches should not split.  In fact, he notes the apostle Paul does not build new churches when the current ones had problems.  Instead, he is patient and works with them to build them up. In the Institutes Calvin says that people have the right to disagree but disagreement alone does not give people the right to split. He does have two grounds for reasons a church should separate which are contained in the Doctrine and Holiness: Book 4: Ch 1, 9-29.

3.3.5 Calvin and the Catholic Church

Calvin did not recognize the Catholic Church as a church at all but rather viewed it as a compound of lies.

3.4 
Brunner

Brunner represents what might be a more contemporary view of worship.  He was critical of Calvin and wanted to define the church more widely than him.  His most recognized works that argued against Calvinism are Misunderstanding of the Church and the third volume of his dogmatics, The Christian Doctrine of the Church, Faith and Consummation. 

3.4.1 Brunner’s Two Faults with Calvin

Brunner felt that Calvin institutionalized the church and that he treats the church essentially as an aid to individual sanctification.  Brunner believed that the church is a fellowship in its own right for God is concerned with both individuals and a community of faith.  But that community should not be institutionalized.

3.4.2 Brunner’s Definition of the Church and Role of the Spirit.

Brunner’s definition of the church can be found in his Dogmatics of the Church v 3 pg. 6 that reads, "The church is every form of historical life which has its origin in Jesus Christ and acknowledges in him its foundation and supreme law."  An interesting note is that by this definition fuller seminary is a church. Because he believes that Jesus belongs to the past. Brunner lays greater emphasis on the Spirit in the community than Calvin.

3.5 Intercessory Prayer in Light of Contemporary World Views and Dr. Brown’s View

The three views that will be discussed are the Scientific, the Religious and the Philosophical.

3.5.1 Scientific

The Scientific system is a closed system of physical causes. It does not admit a God of the gaps that could interfere with the ongoing course of nature.  It’s concept of law believes in a sufficient explanation for everything.  Admittedly, however, modern knowledge is not complete.  Yet, science assumes that if it were complete, everything that happens, w able to be explained in terms of natural causes.

3.5.2 Religious and Bonhoeffer

Bonhoeffer was born into an elite segment of German society. Prior to WWII wrote a book on the cost of discipleship. In it he wrote that the grace of God is free, yet costly.  He preached the theory of radical discipleship which was the overriding theme in his life.

3.5.2.1 Radical Discipleship

Radical Discipleship involves action.  He firmly believed that if you, especially as a Christian, see an injustice happening, you have an obligation to do something about it.  He felt so strongly about this himself that he was involved in a plot to kill Hitler.  Unfortunately, the plan failed and he was sent to Prison. He was arrested and hung 11 days before the end of the war.  While in prison, he wrote the Letters and Papers from Prison.
3.5.2.2 Letters and Papers from Prison 

Bonhoeffer believed that we are living in a world come of age.  It was a concept that came from the Enlightenment.  It can be explained like humanity has become and adult as is no longer under authority.  The world has reached a point were it should no longer recognize external authorities such as the Church and the Bible.  He wanted a theology that would address this new world come of age.  He felt that we should live as if God was not there.  We should also stop living with God as a working hypothesis.

3.5.3 Philosophical

One form of prayer is intercessory prayer.  Intercessory prayer seems to make God arbitrary and haphazard and is in itself, a contradiction.  For one, if God is loving why do we have to pray to him in order to act in a loving way?  And does this prayer imply that God has favorites?  After all, not all those who pray will get their requests answered.  Secondly, it is a contradiction, because while some people are voting for one thing, others are voting for the opposite.

3.6
Dr. Brown’s Opinion of the Three Views of Prayer
3.6.1 Scientific 

Dr. Brown rejects the God of the gaps.  He does not believe in a world full of holes, which provide opportunity for divine intervention.  Goes works through natural causes, He does not set them aside. Besides, we, like God, are able to manipulate nature to some extent

3.6.2 Religious

The professor admires Bonhoeffer but feels he either goes too far or not far enough.  We are encouraged by the New Testament to ask God to do things that make a difference in the world. We ask god for our daily bread (Lord's Prayer) which implies we may not receive it! There are many instances in the New Testament that indicate that God does answer prayer and he feels that Bonhoeffer could focus on this a little more.

3.6.3 Philosophical

We need to see prayer in the general context in the kind of world we live in. We must remember that God's goodness is manifested whether we pray or not.  For example, God sends sun and rain on the just and the unjust.  He believes that the practice of prayer is not peculiar or unique in character.  For what we do or feel does matter.  For example, the kind of parents, teachers, politicians we can be all make differences to our lives.  It is not that prayer is an isolated activity, rather it is one thing among many that make a difference.

3.6.3.1 Intercessory Prayer 

Intercessory prayer does two things. For one, it is God’s way of bringing us into conscious communion with Him.  And two, it is one of God's appointed means of getting things done in the world.  Therefore prayer is an integral part of how God operates.  God ultimately decides what the best way is to answer contradictory prayer

3.6.3.2 Prayer and Falsification
It seems to Dr. Brown that there are certain truth conditions that we can identify in the case of prayer.  For one, the thing or event prayed for does sometimes come about.  Secondly, there must be some kind of correlation between prayer and the thing prayed for.  In other words, the thing prayed for has to be aligned with the will of God.  Third, a condition of answered prayer is aligning oneself with God.  This means that one must pray for things within the range of God's approval.  Fourth, is the theory of non-granted prayer.  There seem to be other directions that God has in mind for unanswered prayer.  Finally five, one often cannot see clear-cut correlations between prayer and the event.

4.
THE LORD’S PRAYER
4.1 Introduction

When it comes to the Lord’s Prayer, we usually use the one in Matthew.  However, the version in Luke 2:4-11 is different. A third version exists in the early Christian writing called the didica.  This version of the Lords Prayer ends with the extra phrase, "for Thine is the kingdom and the power and the glory forever, amen"

4.2 The Lord’s Prayer in Matthew

The Lord’s Prayer according to Matthew is divided in two halves.  The first three partitions ask God to do something and the second three ask for something else.  There is one major difference between Matthew and Luke.  Matthew begins with “Our Father in heaven” and Luke begins with just “Father.”

4.3 Abba

Abba is a term Jesus used to address God.  The practice of addressing God as Abba carried on in Pauline churches.

4.4
Joachim Jeremias: Three Points
4.4.1 Term Abba
Jeremias thinks that this Aramaic word is a term of intimacy rather like saying dad or daddy.  From this he built the idea of Jesus’ unique intimacy with God as his father.  This idea has been very influential.  Nowadays, this is becoming known as wrong.  Dr. Brown does not agree with Jeremias’ term as abba for daddy.  For one, there is no support for it in Scripture.  Furthermore, the term Abba is not known outside the New Testament at all.  There is now a consensus to recognize that we have found no warrant that abba ever meant daddy.

4.4.2 British Scholar Michael Goulder

Michael Goulder has a radically different proposal regarding the Lord’s Prayer in his book Midrash and Lection. He notes that there is no Lord's Prayer in Mark, the earliest gospel.  But there are various occasions that resemble the Lord’s Prayer and so believes this prayer was composed by Matthew based on Mark’s gospel.  For example, forgiveness is found in Mark 11:25.  In Mark 14, in the Garden of Gethsemane, Jesus addresses God as Abba and prays that the Father's will be done.  Furthermore, Jesus prays about times of trial.  Jesus also says that the Holy Spirit is willing but the flesh is weak. The question is how did this prayer get into Luke? It has been theorized that Mathew and Luke both drew on a document known as "Q".  However, Goulder, along with many publications, does not believe in Q.  There has been an idea that another prayer around the time of Jesus existed called the Kaddish, and that Jesus drew upon it for his own teaching.

4.5 Role of the Spirit in Christian Worship According to Kasemann and the Apostle Paul 

4.5.1 Kasemann

Kasemann notes that most of us are aware of the charismatic Christians in Corinth.  He also reminds us that Charismatics existed in Rome as well.  He refers to Paul's discussion in Rom 8, as bearing on a charismatic experience in Rome.  Kasemann envisages a situation in which the charismatic Christians are reaching perfection through the speaking of tongues.  He says that the Spirit intercedes for us with sighs too deep for words.  He also suggests that Paul is saying that even the most spirit filled prayers need to be purified by the Spirit and then interpreted and lifted up to God.  The Spirit helps us with our weakness because we do not know how to pray as we ought.

4.5.2 Paul
Paul's discussion of prayer has two acts of interpretation.  The first is that the Spirit takes our prayers, purifies them and takes them to God.  The second is in Romans 12 where he appeals to his brothers and sisters to "present themselves as living sacrifices to god, and not being conformed to the world."

4.6 DZ Phillips and The Concept of Prayer
Philips compares prayer with talking aloud.  He states that, "Prayer appears to be talking out loud, but for practitioners it is different from talking to oneself.”  He indicates that prayer must be viewed in the wider body of belief and practice.

5 Question of Preaching and Proclamation 
5.1 
Phillips Brooks

Phillip Brooks is considered by Dr. Brown to be one of the best writers of preaching.  His book Lectures on Preaching should be regarded as one of the best authorities on preaching.  An interesting bit of trivia about Brooks is that he is the gentleman who wrote the hymn Oh Little Town of Bethlehem.  He wrote it after the civil war when he visited Bethlehem. He had two elements of preaching, which are the truth and the fact that wee cannot transmit the message of the truth unless that truth becomes a part of us.  In other words, the truth must be made personal in us. It cannot be imitated but rather processed so it comes out our own way.
5.2
Karl Barth

In volume 1 of his Church Dogmatics, Barth discusses his Principles of Theology.  He feels that the principles of all Christian theology is the trinity.  Whereas systematic theology normally starts by discussing principles, for Barth it starts with God as Godself.  He recognizes the Word of God as a three-fold form.

5.2.1 Jesus Christ as Word of God

Jesus Christ is the primary form of the three-fold form of the Word of God.  John 1:1-14 indicates that Jesus Christ was made flesh as the Word of God.  He is also recognized as the way, the truth, and the life (John 14:6-10.  See also I Cor 1:30, Matt 11:27, and Luke 19:9).  

5.2.2 Scripture as Word of God

When Barth uses the word 'scripture' he is not talking about the Bible but actually the Word of God.  The Bible is the words of prophets and disciples.  The New Testament is an apostolic witness looking back at the Old Testament.  He believes that Scripture is the Word of God because it is fully inspired and it is the vehicle through which the word of god comes to us

5.2.3 Preaching or Proclamation as Word of God

Jesus proclaimed, "He who receives you receives me."  This proclamation applies to preaching so long as it is faithful.  For God can take our words of proclamation and make them become a vehicle of revelation to others.Sermons must elucidate Scripture in order to bring out its meaning and make it applicable to the listeners.  This way our words become the words of God through which God and Christ are mediated.

5.3 Nature of Language

The Nature of language is not a verbal picture of reality.  For example, should say, "the cat sat on the mat," we may picture something else other than what the speaker intended.  Because we are like computers being programmed continuously as we go through life, our memory banks are continuously being formed.  As such, when we hear certain words we picture them in our minds how we have already stored them.  In essence, we compete with the memory banks of our listeners.  This is why it is so important to make contact with the hearer.  Dr. Brown has six points for the nature of language.

5.3.1 Wittgenstein and Philosophical Investigations
Wittgenstein was an Austrian who fought for Germany in W.W.I.  While in the trenches he wrote the tractatus logico philosophicus.  In it he wrote that, "The general form of propositions is 'this is how things are.'"  He also noted that, "that is the kind of proposition one repeats to oneself countless times.  One thinks that one is tracing the outline... and one is merely tracing around the frame through which one looks at it." In other words, he is arguing that when we are thinking, talking, writing, we are merely working around our own framework.  The point of all this is that we must share our perceptions with others so they too may see through the framework of our words something we have seen.

To change the metaphor, Dr. Brown states that preaching is a bit like model making.  The model is a representation of something else.  But it does give us an idea of what that reality is.  Furthermore, history is a bit like model making.  It is not a recreation of the past since it cannot be recreated.  But in our studies we look at the past in forms of models in order to enable people to at least understand.  There are primary and secondary models.  

5.3.1.1 Primary Model: Christ 

Christ is the primary model of how we should live our lives.  However, Christ is not physically present with us today in order to reveal (or model) to us the way we should live.  Therefore God has given us a secondary model in order that we may have something from which to learn.
5.3.1.2 Text of the Bible

The text of the Bible is the closest we can get to the real thing. When we try to understand or communicate the Bible, we are working in a secondary model to understand the primary model.

5.3.2 Hans Georg Gadamer
Gadamer used the term horizon to demonstrate how our perceptions can influence how we learn or understand new ideas or concepts.  He taught that each of us has our own horizon.  When we encounter something new, the text or word or whatever it is that we've encountered becomes assimilated into our own world.  When this happens, the new horizon of our encounter and the existing horizon of our mind merge.  Therefore, when we preach we try to bring people into the horizon of the Biblical world or text so there is an assimilation with their own horizon.

5.3.3 Practice of Jesus
It's been noted that a lot of Jesus' teaching appears to be ad hoc.  His teaching usually arose out of an encounter with someone.  One example is the bleeding woman who touched his cloak or the Sermon on the Mount.  Jesus however, did not speak to people without at the same time establishing a relationship with them.  The relationship may have been brief, but one nonetheless existed prior to his preaching.  Furthermore, his preaching tended to have many parables.  But were the parables the sermons themselves or did they serve as sermon illustrations?  As sermon illustrations they would have served two functions; one, to help hearers understand better and two, to offer a kind of mental breather to the listeners.  One man who comments on the parables of Jesus is Joachim Jeremias who wrote a book entitled, The Parables of Jesus.  In his book he notes that all the gospel parables are a defense of the Good News. Jesus' spreading of the Good News was done over meals, visitations, conversations, and in other casual environments.  His messages were stories that were often difficult for the listeners to understand.  Jeremias concluded that, in a sense, the parables were riddles that would make one think deeply about the words Christ said.  This way, the words of Christ would stay on the minds of the listeners.

5.3.4 The Structure and Content of Apostolic Preaching

Paul was concerned of the historical Jesus, but not just as a person.  The essence of the gospel for him was the proclamation of the cross and the resurrection of Jesus. It is Dr. Brown's opinion that Paul was interested in the Jesus who was crucified and nothing else (see I Cor 1:3).  Two theologians that Dr. Brown wishes to share with his class regarding Paul's structure and content of preaching are C.F.D. Moule and C.H. Dodd.

5.3.5.C.F.D. Moule
Moule felt that Paul's letters did not represent the whole of Paul's preaching ministry.  Each of his letters were written to address specific situations in different churches.  Furthermore, those letters were not the whole of teaching but also correctives.  Therefore, preaching for Paul included teaching and instruction for corrective behavior.

5.3.6 C.H. Dodd

C.H. Dodd authored, Apostolic Preaching and Its Development.  In his book he maps out and compares different sermons of Paul and Peter with one another.  In doing this, he noted that there are two groups of sermons.  The first group is Peter's Jerusalem karigma.  In these sermons, Jesus is not called the son of God nor did he explicitly say that Jesus died for our sins.  The other group of sermons is, of course, Paul's.  These sermons were focused more on the redemptive values of Christ and justification for all peoples.  Peter and Paul were in different situations which undoubtedly had impacts on their messages.  As a result, Dodd concluded that sermons preached should target specific situations.

6
The Sabbath 

6.1
The Old Testament and Later Jewish Literature

Although it is the fourth commandment, the Old Testament has no greater commandment than that of observing the Sabbath.  Even in intertestamental literature, the command to keep the Sabbath is maintained.  In Hebrew the “shabbath” is associated with the verb “shabbath” or “to cease.”  The shabbath made Jews distinct from other nations and the penalty for failing to keep the shabbath were very strict and could include death.  The children of Israel are commanded to keep the shabbath as it is also kept in heaven.  This day was to be different from the other six days of the week.  For one, it has no morning or evening.  This raises the question of what God did on the eighth day.  Finally, the Mishnah, a volume of writings around 200 A.D., speaks of the shabbath. The Mishnah was written after the destruction of the Temple and was probably written in order to keep the traditions alive in case it would one day be restored. Included in the Mishnah is the violation to carry anything on the Sabbath.  This lends itself to the anger against Jesus when he healed the paralytic on the Sabbath by telling him to carry his mat and walk.  Ultimately, the purpose of not doing any work on the Sabbath was to benefit the enjoyment of life and remain holy for God. 

6.2   The Gospels

From a very early period Jesus’ activity was marked with conflict about the Sabbath (see Mk 2:23-26). Although, the Pharisees were not known for spying on the people to see of they were breaking the Sabbath let alone following Jesus around.  However, it is credible that the Pharisees reached a point where they were watching his behavior more closely. When they complained that Jesus and the Disciples were picking corn on the Sabbath, Jesus whips out the comment, “The Sabbath was made for man, not man for the Sabbath, so the Son of Man is Lord of the Sabbath.”  This view of the Sabbath was contrary to the views held at the time.  Afterward, bitterness toward Jesus grows as he continues to perform miracles on the Sabbath. But Jesus was a revisionist and he did not keep the Sabbath in the way that was expected!  Nevertheless, there were occasions in which Jesus observed the Sabbath.

6.2.1 Paul and the Sabbath

One very interesting fact is that Paul uses the term “Sabbath” very rarely.  He uses the word Sabbath only twice, but in one instance it does not mean the Sabbath day, but rather “week.” While Paul never discouraged the Sabbath it was very little account to him.  He writes that he who observes the day, observes it in honor to the Lord (Romans).  In Hebrews 4:9, Paul claims “There remains a Sabbath rest for the people of God.”  There are also instances where they start to meet on the first day of the week instead of the Sabbath.  

6.2.2 Revelations and the Sabbath

There are references to the Sabbath in Revelations 1:10.  One interpretation is that Christians were beginning to make the first day of the week Holy.  The Adventists respond by indicating that it just happened to be the first day of the week.  The significance of this is the fact that in the resurrection stories Christ did not appear on the Sabbath, but on the first day of the week (John 21 and parallels).  

6.3 The Historical Emergence of Sunday
Sunday came about as an edict of the emperor Constantine in 321, in the form of a letter to Epidius.  In it he stated that all judges, townspeople, and everyone should rest in the most honorable day of the Sun.  Although he encouraged rest, he did not have a Christian intention.  In fact, his decree was noted in terms of pagan worship.  Furthermore, the first day of the week in the New Testament was an ordinary working day. If the church did meet on that day it would either met in the early morning or late in the evening.  In no sense was the first day of the week kept as the Sabbath.  

7 THE LORD'S DAY
With regard to the Lord's Day, there is a spectrum of options to consider.  We will take a look at five of them plus the professor’s.

7.1 Extreme Right: The Seventh Day Adventists and Samuel Bacchiochi

Bacchiochi notes that the early church observed the Sabbath in such scriptures as Acts 21:20.  This was considered being zealous of the law.  He also notes that Paul lived in observance of the law Acts 21:24.  Furthermore, Rev 1:10 refers to the Sabbath as the Lord's Day.  However, during the reign of Emperor Hadrian, 117-138, an anti-Jewish policy was introduced which led Christians to disassociate themselves from Jews.  As a result, they moved their day of worship from the Sabbath to Sunday

7.2 Sabbitarianism

Sabbitarianism argue that we should observe the Lord's Day on the Sunday since this is the day that history has chosen.  However, they worship on Sundays that the Adventists have for the Sabbath.

7.3 William Rordort

William Rordort states that the Sunday observance dates from John's Gospel when they went fishing and encountered the risen Christ and shared sacred meal.

7.4 Paul Jewit and The Lords Day
Paul Jewit argues that there is both continuity and discontinuity between Old and New Testament.  He believes that Sunday should be observed by Christians but not in a legalistic way.  Near the end of his book he makes four suggestions for which Christians should observe Lord's day.  These suggestions are; 1. to observe the Sunday, 2. to only meet with God's people on the day of worship, 3. to only meet one another or observe Sunday with joy as a festive day, and 4. to acknowledge that the Lord's Day especially belongs to the Lord.

7.5 Carson and From Sabbath to Lord's Day

The Book From Sabbath to Lord's Day is a high powered book in which he concludes that the Sabbath belongs to old covenant. In fact, he finds no connection at all between Sabbath and Sunday.  He concludes that it is OK to observe Sunday, but if that is not your lifestyle, than that is OK too.

7.6 Dr. Brown

Dr. Brown remains traditional on this issues.  He agrees that Sunday not the Same as the Sabbath but at the same time feels that it is good to have an entirely different day.  He does, out of respect for the Lord's Day, try to avoid any academic reading or work on Sundays.  He concludes by warning us to build into our lives a structured time of relaxation so we can create for ourselves our own 'Sabbath' as we will be working on Sundays.

8 
THE SACRAMENTS
8.1 Definitions

8.1.1 Anglican Book of Common Prayer
The Anglican Book of Common Prayer defines sacrament as "An outward and visible sign of an inward and spiritual grace given to us ordained by Christ himself as a means whereby we receive the same and a pledge to assure us thereof."  In other words, sacraments are a means of grace but they are also a pledge of God's promise to us for that grace.

8.1.2 Thomas Aquinas
Aquinas defined the sacraments as the sign of a sacred thing insofar as it sanctifies man.  In his Summa Theologia (part 3, question 60 article 2), he indicates that the means of grace, through the sacraments, sustains the Christian life.

8.1.3 Westminster Shorter Catechism

Question 92 of the Westminster Shorter Catechism suggests that a sacrament is a holy ordinance instituted by Christ, wherein by sensible signs Christ and the benefits of the new covenant are represented sealed, and applied to believers.

8.1.4 Origin of the Term Sacrament
The term sacrament comes from the Latin word Sacramentum.  A Sacramentum was a soldiers oath of allegiance.  As the soldiers pledged allegiance to each other, we are pledging our allegiance to Christ.

8.2 
Attitude of Church Fathers
8.2.1 Cyprian of Carthage
Cyprian refused to recognize the sacraments of heretics claiming that they were no good at all.  We need the sacraments of the Catholic Church.

8.2.2
Augustine
Augustine preached that if a person had been a member of heretical church and received Lord's Supper and Baptism from their own church, then the sacrament was deemed acceptable because the validity of the sacraments did not depend on the validity of the Pastor.  At the same time, the sacraments were not acceptable because one needs to be penitent and in a place of love and charity.  If one was a heretic, they obviously were not repentant.  Furthermore, a heretical church would not be able to provide a place of love and charity. Augustine's view of the sacraments eventually became the official view of the Catholic Church.  

8.3 
The Pre-Reformation Church

In the Middle Ages, the Catholic Church, at one time, recognized up to 30 Sacraments.  Since then, tradition has narrowed them down to seven.  To this day in the Roman Catholic Church, the same seven sacraments stand.  These Catholic teachings and practices were established at the Lateran Council of 1215 and the Council of Florence (1438-1445).

8.3.1 Lateran Council of 1215

8.3.1.1 No Salvation Outside the Church 
The first decree of the Lateran Council proclaimed that there is one universal church of the faithful outside of which no one is saved in which Jesus Christ is both priest and sacrifice. This is in due part to the fact that certain sacraments were essential to salvation, and the Roman Catholic Church was the only church that could properly administer the sacraments. This obviously began a theme of no salvation outside the Catholic Church.

8.3.1.2 Transubstantiation
Another decree of the Lateran Council had to do with the substance of the bread and wine during the Eucharist.  The council declared that, during the celebration of the Lord's Supper, the bread and wine change in its substance to the body and blood of Christ. This is also known as transubstantiation. Another way of putting this is to say that during the act of celebrating the Lord's Supper, we give God bread and wine and he gives it back as the body and blood of Christ.  By virtue of this definition, Christ is actually present and contained in the sacraments. 

Aquinas detailed the idea of transubstantiation by explaining the difference between the substance and accidents of the bread and wine.  The substance is the essence of the thing itself or what it becomes.  For example, the bread's substance becomes the substance of Christ's body.  The accidents, on the other hand, is the outward appearance of the object.  Take the wine.  While the substance of the wine will change to that of the substance of the blood of Christ, its accidents or appearance will remain that of wine.  This is why both the bread and wine still look and taste like bread and wine.

8.3.2
Council of Florence 1438-1445

The Council of Florence was a part of a number of councils called the concilier movement that met to define church actions.  It can be regarded as a kind of partial reformation for the Roman Catholic Church.  In the decree of 1439, seven sacraments of the new law were recognized.  These sacraments were baptism, confirmation, the Eucharist, penance, extreme unction, holy orders and matrimony. Each of the sacraments is made of three elements. First, there are things as matter (water for baptism and bread and wine in the Eucharist), words, and the person of the minister who confers the sacraments. In baptism, a person is reborn spiritually.  During confirmation, a person grows in grace and is strengthened by grace.  The Eucharist nourishes the individual and, if a person were still to stumble in his/her faith, they had penance to put them back on track. The first five sacraments are necessary for all members of the church as they direct the individual toward spiritual perfection, whereas the last two are optional as they are intended for the regulation and increase in the whole church.

8.3.3 Indelible Imprints
The sacraments of baptism, confirmation, and orders leave and indelible imprint on the soul of the person.  Picture it as a kind of stamp or fingerprint that is imprinted on one's soul.  Once this imprint has been made it is permanent and never needs to be done again.  However, the other four sacraments, the Eucharist, penance, extreme unction and marriage, do not repeat a character and can be repeated.

8.3.4
Luther
Martin Luther was a theologian who wrote literally, thousands of pages of doctrinal work.  In one of his works, he comments on “the babylonish captivity of the church.”  Part of this was in response to the move of the Papacy to Avignon, France.  But more importantly, he discussed the seven sacraments of the Catholic Church and why he felt that they had, in a sense, hi-jacked the church.  

8.3.4.1. Communion of One Kind

The Catholic Church practiced a communion of one kind.  For fear of the laity dropping the wine and, hence, the blood of Christ, the Church would only offer the bread and the priest would drink wine on behalf of the person. The Church considered the bread to be enough.  However, Luther made it clear that the disciples were given the bread and the cup.

8.3.4.1.1 Transubstantiation

Luther found the theory of transubstantiation to be unnecessary and unbiblical.  For one, it created more problems than it solved.  After all, if the substance of the bread and wine became the substance of the body and blood of Christ, why don't the accidents change as well?  In the end, he simply felt the whole idea was wrong.  Instead he coined the idea of consubstantiation.

8.3.4.1.2 Consubstantiation

Luther taught that in the sacrament there is a real encounter or presence of Christ.  However the substance of the bread and wine do not change.  The image of the objects presents the idea.  Instead of the substance changing, the sacrament becomes suffused with the glorified presence of Christ.  Both natures are present in their entirety.  

8.3.4.1.3 Use of the Sacrament

Luther says this third shackle is by far the most wicked of all.  He declared that the words of institution are crucial to understanding the Lord's Supper.  For Jesus himself used the words, “this cup is the New Testament in my blood which is poured out for you and for many for the remission of sins” (Mat 26:28).  Luther believes that what Jesus was doing was making a testament or promise to the disciples in view of his own death.  After all, when a person anticipates their own death, he bequeaths what he owns to others.  The Last Supper was undoubtedly a testament made by a man in view of his death for Jesus anticipated his death, embodied the promise of the heritage, and appointed heirs. One could say that Christ was making his will.  The whole movement of the sacrament for Luther therefore, is from God to us.  On the other hand, the Catholic Church’s sacrifice of the mass is from the people to God.

Luther also rejected the concept of ex opere operato (from the work having been performed).  He did not accept the idea that the sacrament is affective only in view of the fact that the priest has performed it.  He believed that the sacrament would always be affective unless some barrier is placed or raised up by the recipient.

8.3.4.2 Baptism

Taking the book of Luke as a starting point, Luther notes that just as the idea of promise is crucial in the Lord’s Supper, so it is in baptism.  In fact, our entire salvation depends on this promise. For once we have been baptized we are saved.  When a person is baptized, the baptized person is receiving the promises of God.  But in order to cash in on the promises, one needs faith.  We can know that this works through signs and the efficacy of baptism.

8.3.4.2.1 Signs

The divine promises are present by signs.  Signs were given in the Old Testament such as rainbows and circumcisions. Each sign was accompanied by promise of God.  As long as the people had faith in God, the promises would be fulfilled.

8.3.4.2.2 Efficacy of Baptism

Even though a person might stray by sinning or loosing faith, baptism never stops representing the promise of God for we are continually renewed by baptism of faith by constantly dieing to and living for Christ. Because of the efficacy of baptism, Luther encouraged that parents bring their infants to be baptized.  The child should be baptized on the basis on the vacarious faith of the parents and godparents.  The basis his theory of vicarious faith is based on the story of the healing of the paralytic in Matthew 9.  If the paralytic could be healed by vicarious faith, then baptism could work on someone’s vicarious faith.

8.3.4.3 Penance

Luther came to believe that penance was not a sacrament.  There is no matter like there is in water or bread and Christ did not institute it.

8.3.4.4 Confirmation

While confirmation has value like teaching and prayer, like teaching and prayer it is not a sacrament.  He notes that the laying on of hands is in scripture but is not a sacrament.  In other words, not everything we read of is a sacrament.  As Luther stated, "Nowhere do we read that Christ gave a promise of confirmation."

8.3.4.5 Marriage

Marriage is not a sacrament for three reasons.  For one there is no special promise attached.  Secondly, there is no special grace conferred.  Finally and most importantly, it was not divinely instituted for the benefit of the church.  All sacraments must be divinely instituted by Christ for the benefit of the church.  Luther also throws in that the marriage of pagans is just as valid as marriage of believers.

8.3.4.6 Ordination

The Catholic Church says that Christ called the disciples to be priests when he said "do this in remembrance of me."  However, Luther disagrees.  He states that no promise of grace was attached to ordination and that God did not specially institute it.  Luther's theory of ordination is what he called the priesthood of all believers.  All those baptized have become priests.  The office of priest or minister is given the given the authority to preach and perform the sacraments.  While one could be set apart for preaching and ministry then move on to something else, their ordination remains for their lifetime.  Finally, Luther questions if the disciples of Jesus were ever ordained and, if so, when?

8.3.4.7 Extreme Unction

The extreme unction or practice of anointing the dieing is based on James 5:14,15.  While Luther concedes that there is precedence for doing this due to James, it is not necessary to be recognized as a sacrament for it does not benefit the church.

8.3.5
Calvin and the Sacraments
Calvin has two definitions for the sacraments.  Both definitions are located in his Institutes of the Christian Religion.  The first one states that a sacrament “is an external sign, by which the Lord seals on our consciences his promises of good-will toward us, in order to sustain the weakness of our faith, and we in our turn testify our piety towards him, both before himself and before angels as well as men” (Book 4.14.1).  The second definition states, “Baptism testifies that we are washed and purified; the Supper of the Eucharist that we are redeemed. Ablution is figured by water, satisfaction by blood. Both are found in Christ, who, as John says, "came by water and blood;" that is, to purify and redeem” (Book 4.14.22).  The former definition focuses on promises.  It is about God setting his seal upon Himself.  The latter definition is based on actualities for whoever has received the sacrament has been redeemed.  The failure to distinguish between these two definitions is the root for all debates with the sacraments.

Dr. Brown prefers Calvin’s first definition.  He feels that sacraments are like a warranty.  The sacraments do not say that nothing will ever go wrong.  They are however, like a warranty in that they make promises that God will put things right after they do go wrong.

9 
Baptism 

9.1 
Introduction
Before we begin, there are two short facts regarding baptism:  One, no one ever baptized themselves as Jews regularly did in ritual bathing, and Two, the New Testament never indicates that once a person was converted, they should be baptized in order to be a witness to Christ. In other words, baptism is not an act of witness.  Five topics will be discussed this morning regarding baptism: 1. John the Baptist, 2. Herod the Great having his stepson baptized, 3. Baptism with the Holy Spirit, 4. infant baptism and finally, 5. Dr. Brown’s views.

9.2 
John the Baptist

9.2.1 Introduction to John the Baptist

A popular event in Christ’s time was the migvaot, or ritual baths that took place in Jerusalem, Jericho, and other city.  Ritual bathing was common and even prescribed in Leviticus.  Josephus, a pupil of Bannus, used frequent illusions of cold water by day and night.  John the Baptist proclaimed a baptism of repentance for the remission of sins.  Although the ritual baths were common, the idea of a type of ritual bath for the remission of sins, was something that before had never been proclaimed.  

9.2.2 The Jordan

Why did John the Baptist choose such an odd place as the Jordan to do baptisms?  The water is shallow and murky and would not be good for dunking people.  In fact, if a person today were to fall into the Jordan, the first thing they would want to do is take a shower!  But how can we be certain that the conditions of the Jordan today were the same that long ago?  One hint we have is in Josephus and his account of the Jewish war.  He informs us that the Jews were trying to get across the Jordan while fleeing Roman soldiers.  He notes that they could not walk across as usual because of the rains.  So we know it is normally shallow and muddy.  

But was John actually trying to practice ritual bathing?  Dr. Brown seems to think not.  He notes that John was emulating Joshua. The significance of John’s baptisms was not in a type of ritual bathing but in the Jordan itself.  Jordan marks the barrier or the frontier of the Holy Land.  In fact, to this day, the importance of the West Bank is of great significance.  Recognizing the Jordan as the barrier to the Holy Land, John was calling people to exit the land by crossing the Jordan and then returning in symbolism of Joshua.  It is likely that Jesus wanted to join this movement of national consecration.  John was not the only one who thought of this.  After him, Josephus notes that people were calling Jews out into the desert and then returning them to the city.  Furthermore, Paul refers to the Israelites passing through the Red Sea as a type of baptism (I Cor 10:1-2).  Finally, there is no description of John dunking or pouring water over the head of Jesus.  

9.3 
Herod the Great
Herod the Great had a so whom he hated named Aristobulus.  Aristobulus was made High Priest and required being baptized.  Fortunately, Herod had palace with a swimming pool.  Herod’s friends were called to baptize the son in his pool.  However, in a time of sport, the men kept the son underwater causing him to drown.  The term used to describe this action is Baptismo, or to immerse or to hold under.  This is one of the beginnings for the idea of baptism as a holding under the water or a full immersion.

9.4 
Baptism with the Holy Spirit
All four gospels contain or allude to the prophecy that the coming one will baptize in the Holy Spirit.  According to Mark 1:8 Jesus will baptize in the Holy Spirit.  After Jesus clears the temple he is questioned and Jesus speaks of John the Baptist.  His resurrection cleansed the grave. The women were not defiled after visiting a place that was supposed to be unclean and even and angel was in the presence of the grave.

9.5 
History of the Theology of Infant Baptism
This topic will discuss the theology of infant baptism through the eyes of the early and middle church, Anabaptists and the Reformation, and finally, Dr. Brown’s theology.

9.5.1 The Early Church and Infant Baptism
One of the most hotly debated issues in the early church (and even today) was the issue of infant baptism.  Dr. Brown discussed three early church references to infant baptism in the Church of Rome.  He first informed the class about Justin Martyr, Iraneaus, and then Hippolytus of Rome.

9.5.1.1 Justin Martyr

Justin Martyr wrote two apologies and a dialogue with Trypho regarding infant baptism.  In one apology he wrote that, “Many men and women of later age as Disciples of Christ since childhood have kept their faith throughout life.”  This quote implies that people were baptized as children

9.5.1.2 Iraneaus

In about 180 Iraneaus wrote that Jesus had come to save all of them by himself.  All those are born unto God include infants, boys and children. This is obviously another argument for the baptism of infants.

9.5.1.3 Hippolytus of Rome

In about 215, Hippolytus of Rome authored The Apostolic Tradition.  In it he describes an Easter baptismal service at Rome.  People were dipped 3 times in water, each time for each personage of the Trinity.  Children were baptized first, including those who could not speak, followed by other.  

9.5.2 Tertulian

Tertulian raised a significant question per baptism in his Treatise on Baptism.  In it he says a man should ask for baptism with his own reason and ability.  However, he later engages an attack on baptism arguing that baptism on children places too great a responsibility on the Godparents.

9.5.3 Emperor Constantine

If there was ever a contradiction to the act of infant baptism, it can be found in the Emperor Constantine.  Constantine was baptized on his death bead.  This was done under the understanding that the purpose of baptism is to wash away all sin.  As such, baptism for children would not make sense since they will continue to sin after their baptism.  On the other hand, Constantine was baptized as late as possible so it will take care of most of his sin.

9.5.4 Middle Ages
In 1201, Pope Innocent III (1198-1216) wrote a letter to answer a question from the archbishop Humbert on whether or not it was right for church to baptize infants.  Innocent III declared that baptism takes the place of circumcision.  Furthermore, the sacrament of baptism cleanses sin and gains a person entrance to heaven.  This eventually led to the Council of Trent, which reaffirmed infant baptism.
9.5.5 Emergence of Anabaptism
No movement was more hated by Protestants and Catholics than the Anabaptists.  Anabaptists refused to have infants baptized until they had reached an age where they could cognitively understand the sacrament. Reformers have always been troubled over the controversy of infant baptism and there have been a number of responses to Anabaptists, which include Calvin, Luther, Karl Barth and Zwingli. The first two men, Calvin and Luther, both supported infant baptism.  In the Institutes of the Christian Religion, Calvin says that if circumcision could be administered to infants in the old covenant, then you can baptize them.  Zwingli and Barth on the other side of the fence.  Zwingli is noted as having said, “Nothing grieves me more than I must baptize children for I know that it ought not to be done. Barth discussed baptism in his 1943 book, The Teaching of the Church Regarding Baptism and the Church Dogmatics. His final conclusion was to repudiate infant baptism because infants have no ability to confess their sins. 

Both Paul and Dr. Brown disagree with Karl Barth.  In fact, Dr. Brown hates Barth’s view noting that the New Testament never regards baptism as a confession.  Furthermore, baptism is not something that we do for God.  On the other hand, baptism is something that we receive, and is done to and for us. As such, it is not simply an obedient work of man as Barth claims but a divine work of God.

9.5.6
Dr. Brown's Views on Baptism

Dr. Brown shares ten views he has on baptism.  For one, there is never any mention in the Scriptures of a person baptizing him or herself. Therefore, it is not Biblical for a person to be able to perform his or her own baptism.  Furthermore, the fact that baptism is not treated as an act of confession lends weight to the argument that it should not be done alone.  Secondly, baptism involves a washing. Examples of baptisms in the New Testament always represented a form of washing and as such, a form of consecration (Mark 1:8, Acts 22:16, Titus 3:5, I Cor 6:11).  Thirdly, baptism is a sign associated with rebirth (John 3:3, Titus 3:5, I Pet 1:3).  Fourthly, baptism means belonging and consecration.  Paul talks about being baptized unto Moses and in the great commission Jesus commands that the disciples should baptize others.  Furthermore, in Romans 6:3-4 Paul talks of being baptized into the death of Jesus.  His fifth point is the language of baptism.  Galatians 3:27 and Romans 6:3-4 make it sound as if the rite of baptism itself affects what it signifies.  Also, Ananias tells Saul to be baptized as part of his conversion.  As such, Paul’s baptism is a part of his experience of the forgiveness of sins meaning conversion and baptism do coincide.  Sixth is the discontinuity that Paul draws between the Old and New Testaments.  Whereas baptisms in the Old Testament happened primarily for individuals, in the New Testament they include households and groups.  This includes the Philippian jailor and his family in Acts 16 and Lydia and her household. Next is the replacement of circumcision by baptism.  Dr. Brown bases this conclusion on a number of verses which include Col 2:11-13 in which baptism takes the place of spiritual circumcision.  Furthermore, Gal 5:6 and Eph 2:11 refer to circumcision in Gen 15:6 which implies belonging to God, receiving the promise, and being members of the covenant people of Israel.  Also, circumcision was given to Abraham, his family, and is a sign for all generations.  But circumcision was linked firmly to the Old Covenant that has been replaced and therefore a new sign is needed.  Plus, circumcision could only be given to males.  But in the New Covenant, all people can participate. Baptism as a seal is Dr. Brown’s eighth point.  He asks what would happen if a person were to fall away from his/her faith. Should they be baptized when they return? To answer this he refers to Paul.

Paul talks about Abraham to show that God's ways in the Old Testament have not changed under the New Covenant.

Abraham believed God and it was accounted to him as righteousness.  God has authenticated the person faith of Abraham in that he was a genuine believer.  However, now the seal is set upon God.  It authenticates the fact that the one who trusts the promises of God will indeed receive the promises of God.  Dr. Brown uses the analogy of a guarantee that comes with a purchase.  The maker will stand by the maker’s promises.  God will stand by the promise he made to Abraham and his descendants.  In short, one baptism is necessary and one need not seek another when returning to a faith from which they fell.  

Dr. Brown’s ninth point is dedication.  He notes that some churches opt for dedication of children instead of baptism.  But is there any biblical precedent for dedication of children? The answer is found in Luke 2:22-24.  But the precedence is all limited to males who had already been circumcised.  So the idea of dedication is not really good Biblical practice.  In fact in Brown's theology, baptism is a dedication of the child.  The giving of the promises of God in the form of a right as such dedicates the child.  Finally, in his tenth point, Dr. Brown states that baptism should be done in the Triune name.  He notes Mat 28:19-20 to support this conclusion.  He further states that this is the norm for the practice of baptism today.  Although, in the Acts of the Apostles there are instances of baptism in the name of Jesus Christ only (Acts 2:38; 10:48; 19:5).

10 
THE LORD'S SUPPER
10.1 Introduction

A common word we often hear regarding the Lord’s Supper is the Eucharist.  The definition of Eucharist is thanksgiving.  Regarding the Lord’s Supper, there are two basic issues.  The first is the presence of Christ and second, in what sense is the Lord’s Supper a sacrifice in relation to the cross?  In his discussion of the Lord’s Supper, Dr. Brown will discuss the Council of Trent, the Catholic and Protestant positions.  He will also bring us the views of a modern theologian, Howard Marshall and finally his own conclusions.

10.2 Council of Trent

The Council of Trent dealt with the issues in the introduction.  Held in 1551, it determined that Christ is truly, really and substantially contained in the sacrament of the most holy Eucharist.  It described the Eucharist as the soul's spiritual food.  Furthermore it reaffirmed the doctrine of transubstantiation.  It described the event of the Lord’s Supper just as if the risen Christ was present in the church.  It also determined that it was appropriate to reserve the sacrament.  This meant keeping the left over consecrated bread and wine.  This helped make participation in the Lord’s Supper to the sick and other less fortunate who were unable to attend service at the Church.  Finally, this council stated that it was important to receive the sacrament with discernment and that the disciples were ordained at the last supper.

10.3 The Catholic Church and the Second Vatican Council

The Second Vatican Council was the Catholic Church’s liturgical movement aimed at reforming practice in Catholic Church.  Two results of this council were the responsibilities of the mass with the Eucharist, use of the Bible, liturgical practice, and the practice of concelebration. Regarding the mass, the council concluded that the mass is an extension in time of the sacrifice of Christ.  It ruled that it was not the priest who was offering Christ but rather the priest and the community offer themselves as a self-offering to Christ.  The second statement called for greater use of the Bible at the mass.  Furthermore, it was determined that preaching should be liturgical and that the Church should stop using language and use the mother tongue of the people attending.  Finally, the practice of concelebration was encouraged.  This simply meant that if more than one priest was present, they all equally share in the celebration.

10.4 Protestant Teachings of Zwingli and Calvin

10.4.1 Zwingli

Zwingli rejected the Catholic idea of the real presence of Christ and the Eucharistic sacrifice.  Regarding the Lord’s Supper, he wrote a treatise in 1526.  He further discussed the Lord’s Supper in his Exposition of the Faith (1531).  In these works he wrote that the key idea of the Lord’s Supper was to hold fast to the words and the body of Christ, which has risen.  His point was how could Christ be physically present if he is raised and seated at the right and of the Father.  He referred to such Scripture as Mark 16:19, Acts 7:55, John 16:28, Mat 26:11, and I Cor 12:26 which clearly indicated that the body of Christ, is at the right hand of the Father and in that case he cannot be physically present at the Lord’s Supper.  Therefore, he concluded that the Eucharist was an occasion where we remember Christ's death and resurrection.  He concludes by stating that Christ has atoned for our sins and the Lord’s Supper is a remembrance of the atonement when we can see and taste that Christ. 

10.4.2 John Calvin

Calvin was as emphatic as Zwingli that Christ is at the right hand of the Father.  He addresses the Lord’s Supper in two places, in A Short Treatise on the Holy Supper of the Lord, and in The Institutes of the Christian Religion.  Regarding the Institutes, Calvin states that the Lord’s Supper is another sacrament or a spiritual banquet. Christ attests himself to be the life giving bread.  He also states that the Lord’s Supper is a promise to which Christ testifies that his flesh is food indeed and his blood is drink.  The idea of his body and blood is a sealing and confirming his promise.  This promise however, is not because of the bread and wine itself but because of Christ.  This promise is made possible through the Holy Spirit, in whom we have a contact with Christ because he has sent the Holy Spirit (John 14:16, 26).  Calvin emphasizes the Holy Spirit at the Lord’s Supper who is the hotline between Christ and us.

10.5 
Howard Marshall's Last Supper and Lord's Supper
Howard Marshall works on the theory that the Lord’s Supper was a Passover meal.  He makes several observations to make his point.  First he notes that the meal took place in Jerusalem as was prescribed for such a meal.  Second, the meal was held in the evening (Mark 14:7) when normally, meal times were in the morning and afternoon.  Conversely, it was the Passover meal that was celebrated in the evening. Marshall notes that Jesus limits the meal for the twelve disciples and that they reclined.  Since the Passover meal tended to be about this many people and a relaxed state was encouraged, this is a significant observation.  Continuing, Marshall regards John 13:10 as describing the disciples as guests in a state of Levitical purity.  Furthermore, the bread and wine were in middle of the meal.  This is rather unusual for a normal meal accept for the Passover meal. The final items that Marshall points out are the drinking of wine, which is required at Passover, the meal ending with singing, and that, after the meal, Jesus stayed close to Jerusalem. 

10.6
Dr. Brown's Conclusions
The Lord's Supper was meant as a covenant meal.  Luther stresses covenant as last will and testament.  He has some support in the Letter to the Hebrews.  The predominant thought in Hebrew 9:16 is covenant. In all covenants there are death and sacrifice.  This lead to new covenant as prophesied in Jeremiah 31:31

10.6.1 Covenant

Through the death of Jesus, a new covenant was established. It is Paul who introduces the word 'new.' He was implying that the last supper was a covenant meal, a new covenant, and every time the church gathers together for a meal, the Lord’s Supper should be shared.

10.6.2 Drinking the Blood of Christ

In I Cor 11:26 Paul says as often as you eat this bread and drink this cup you proclaim the Lord's death until he comes. This sets a radical change in Jewish thinking for a constant theme in Jewish tradition is that one must not consume blood.  The reason is that the life is in the blood.  In fact, the Torah (in Leviticus and Deuteronomy) is emphatic that meat should not be eaten with blood in it.  Yet Jesus talks about drinking his blood and eating his flesh.  To an Orthodox Jew, this would be abhorred. 

10.6.3 Different Directions of the Church

Catholic churches employ rituals and the use of precious metals like silver or gold for the chalices.  The other direction is taken by many reformed churches that use little plastic cups filled with grape juice.  The Catholic Church would insist wine.  However, one man name Welsh grew weary of seeing people become tipsy at the celebration of the eucharist so who devised to make a type of grape wine that did not involve fermentation.  Hence, we now have Welsh's Grape Juice!

10.6.4 Presence of Christ and Actions of the Church
Dr. Brown teaches that the great Catholic mistake is to think that Christ is located spatially within the wine and the wafers (bread).  Protestants see it in the total acts of the church: giving thanks, breaking of the bread and the totality of the experience and not the transubstantiation.  For Jesus said, wherever two or three are gathered in my name, there I am among them.

10.6.5 Remembrance
Jesus commanded, do this in remembrance of me. Iramaeus, took another view.  He suggested that Christ’s words may mean that God may remember us.  As such, the Lord’s Supper is a memorial of calling on the Father to sacrifice His son.

10.6.6 Sacrament of Unity
Nothing said about this point.

10.6.7 Frequency of the Breaking of the Bread
The breaking of the bread is a regular feature of worship in the church.  Not only is it a regular feature, but it should be mandated as a regular feature since it is commanded by Christ.

10.6.8 Did the Lord's Supper Ordain the Disciples?

To begin, we need to take a look at the Old Testament texts.  In Exodus 29:22-40 and Leviticus 8:26-28, priests were consecrated by the giving of bread with meat offered in sacrifice.  Could the last supper be rooted in this?  Were the disciples ordained and identified with the priesthood of Christ? We don’t have an answer but we can be sure that they were commanded to do God’s work. 

11 
Ordination and Ministry

There are four views of ministry that will be reviewed in this course.  Those views are the Roman Catholic, The Church of England, Calvin and the Reformed Church, and the Anabaptists.

11.1 Roman Catholic

The Roman Catholic Church refers most of its ordination and ministry rules to an anonymous manual called The Didache. It is believed to have been written some time around A.D 85-150.  The Didache is a unique collection of Christian sayings and liturgical instructions on worship, baptism, the Eucharist and church leadership (See Pocket Dictionary of Biblical Studies, Art Patzia and Tony Petrotta). Another resource for ordination and ministry come from the First Letter of Clement, which stresses continuity on ministry and chides the Corinthian church for their troubles and how they have dealt with their ministers.  Still other resources are the Letters of Ignatius, the Council of Nicea and the Council of Trent.

11.1.1 Letters of Ignatius

Ignatius was the bishop of Antioch who was sentenced to death.  He had written letters to churches in Asia Minor giving views on the agent of unity in the church.  His views were quite different from the Didache and I Clement.   He believed that the ministry should be three-fold hierarchy under the offices of the bishop, presbyters, and then deacons.  In his letter to the Magnesians, Ignatius states that the bishop takes place of God, Presbyters the apostles, and the deacons maintain the interest of Christ.  This hierarchy has remained the normative in the Roman Catholic Church.  One term he introduced was ‘monepiscopacy.’  This declared that where there are several bishops of equal standing, there is one bishop who presides over the entire church.

11.1.2 The Council of Nicea

The Council of Nicea put out two important canons that helped shaped the way the Roman Catholic ordains priest.  The first canon indicated that the ordaining of all bishops should be done by the laying on of hands by at least three bishops.  The sixth canon declared the church at Rome, Alexandria, and Antioch as the three super churches having authority over other churches in their area.  In doing so, the Church became geographically divided.

11.1.3 The Council of Trent

The Council of Trent decided that the priesthood offers the sacraments.  It also regarded ordination as a sacrament that confers grace affected by words and external signs.  It concluded that ordination imposes an indelible mark.  Finally, the three-fold hierarchy was established on the claim that this same hierarchy goes back to the apostles.  This three-fold hierarchy is the office of the Bishop, Priest, and Diachinic.

11.2 Church of England (Anglican)

The Church of England maintained the three-fold ministry of Bishops, Priests and Deacons.  However, it interpreted the account of each role differently. For one, the priest was simply another term for presbyter or elder.  In 1896, the Anglican Church found itself under the Apostilicae Curae, a commission that investigated Anglican orders.  Furthermore, Pope Leo XIII proposed letter that called the hierarchy of the Anglican Church null and totally void.  More recently, in 1998, Pope John Paul II issued the Apostolic Letter Ad Tuedan Fiden, translated as ‘For the Defense of the Faith.’  This letter imposed stricter rules for Catholic clergy and teachers.  In it he stated that dissent from the definitive would be treated as dissent from the infallible.

11.3 Calvin and the Reformed Church
In book four of The Institutes of the Christian Religion Calvin discusses different kinds of minister in the New Testament.  These ministers were the temporary and the permanent.  The temporary ministry is that of the apostles, prophets and evangelists.  They were the original Disciples of Christ who played a foundational role in establishing the Church.  However, it should be noted that when they died, no replacements were found for them.  Therefore, when all twelve died, the apostolic ministry died with them.  Prophets are ministers who excel in a particular relation.  The second, or permanent minister belongs to that of the pastor or presbyter.  This is a true successor to the apostles.  In Book 4.3.5 Calvin states that the work of the pastor is to preach the Gospel and present the sacraments.  Finally, a pastor belongs to a particular church.

11.4 Differences of Calvin, the Roman Catholic Church and the Anglican Church
Calvin had a far different view of how a church should organize itself based against the Roman Catholic and Anglican Churches.  For Calvin, the three terms used by the Roman Catholic and the Anglican Churches are all one and the same person.  Therefore, while the other two churches maintain a hierarchy, Calvin does not.  The difference falls within the categories of teachers and preachers as well.  For Calvin, teachers and pastors may teach but only the pastor is in charge of discipline and the sacraments whereas the teacher is responsible only for the teaching in the church.  Furthermore, Calvin called for the position of governors, which were charged with the duty of overseeing morals and exercising discipline.  Calvin also integrated the role of Deacons to care for the poor.  Finally, contrary to the other two churches, Calvin preached that all ministers should have an inward call of God and that their selection was determined by the vote of the people.  Their ordination was by the laying on of hands.

11.5 The Anabaptists

Contrary to the Roman Catholic Church and the Anglican Church, the Anabaptists had no hierarchy.  Their calling of pastors would be closer to Calvin but even that would be a stretch.  They placed an emphasis on calling and sending.  There two types of calling.  The first is a calling from God alone.  This was exampled by the story of Moses.  The second calling is from that of a local congregation as demonstrated in the stories of Barnabas and Saul and the appointing of the seven in Acts 7.

11.6 Dr Brown's Summary
While most church governments are adaptations of Scripture, there is no church today that replicates the ministries or pattern of church order of the New Testament.  The main reason is that there is simply no single overall pattern in the New Testament. He validates his point through two different handouts.  The first is titled, Gifts and Ministries in the New Testament and the second is Patterns of Ministry.

11.6.1 Gifts and Ministries in the New Testament
On this handout, Dr. Brown places emphasis on I Cor 12:27.  This scripture informs us that certain people are blessed with special orders and gifts.  This is a fluid situation that mirrors the church today.

11.6.2 Patterns of Ministry

This handout covers patterns of ministry as displayed in the Scriptures through the acts and definitions of the apostles, deacons, and the bishop and presbyters/elders.

11.6.2.1 Apostles
There are two senses of apostles.  The first is in the original twelve apostles of Jesus.  It should be noted that these men were originally called disciples prior to being recognized as apostles.  The other sense of the word is in the ones who were sent.  But in order to have been an apostle, those sent must have accompanied the disciples from the beginning of their ministry and be a witness to the resurrection. An acception to this is Paul who did not accompany the original twelve but was a witness to the resurrected Christ on the road to Damascus.  An interesting point to this definition is that when the original twelve died, the title of apostle died too.

11.6.2.2 Deacons

The deacons came into being when the Hellenists complained that their widows not being cared for and seven men were set aside by the disciples to take care of the problem.  However, the word “deacon” was not applied to them.  In fact, this word never appears in the book of Acts in which the seven were set apart.  This office of seven depended on two things.  The first was the need of the people and the second was finding people who had the gifts of the Spirit to help people meet those needs. There was no distinction between male and female with regards to being a deacon (Rom 16:1) for all the emphasis of the position fell upon a person’s character.  Deacons have never been an integral part of ministry in every branch of the New Testament church.  When persecution arose, this office disappeared. 

11.6.2.3 Bishop and Presbyter/Elder

These positions were also developed in the New Testament Church.  Detail regarding these positions was not discussed and may be looked at in the handout.

12. 
Women and Ministry
The role of women in the church has always been a hotly debated topic.  For example, not only are women not allowed to be ordained in the Catholic Church but also many Protestant churches today still do not recognize their ordination.  In order to approach this topic and ministry in general, we must look at the Biblical views of women regarding their role and status in society, their place in worship, and certain Old Testament women.  We must also look at the feminine attributes of God as well as Scriptural references.

12.1 
Role and Status of Women

The role and status of women began in the Old Testament and was carried through to the New Testament.  The first sign of a woman’s status is revealed in the Ten Commandments were they are treated as possessions of the men.  Furthermore, a woman’s role in the covenant was questionable due to the fact that a woman cannot be circumcised.  Also, women were not allowed to make vows permanent.  While a woman could make a vow, her husband could nullify it.  Regarding marriage, when a man and a woman were joined, the bride often included a dowry.  Plus, the father had to consent to the daughter being married since she was considered the property of the father. a husband could divorce his wife simply by submitting a paper to her.  Yet, a woman could not repay the husband the same favor.  

12.2 
Place of Woman in Worship
Women were not allowed into the sanctuary of the temple, as were the men.  They were only allowed as far as the court of women.  This may be due to woman's monthly cycle and uncleanliness with childbirth.  Because the community was wrapped up in ideas of purity, it could never be certain when a woman was clean or not, and therefore were simply denied admittance beyond the court.  Another very interesting point is the fact that woman could not be witnesses.  This not only meant a court of law, but also would be transferred to the resurrection of Christ.  This may be why Paul, as a Jew, does not recognize the witness of the women.

12.3 
Feminine Attributes of God

In Proverbs, wisdom is pictured as a woman (Sophia) and the agent of God.  This symbolism places God in a feminine characteristic.  Furthermore, the Spirit of God is thought of in terms of female imagery.  Also, the word for spirit in the Old Testament, ruach, is feminine and bound up with the conception story of Jesus.  Matthew 1:18 states that Mary was pregnant "of (ek) the spirit."  This means that the Spirit did not play a male role in the birth of Jesus but a female role.  For if we were to look at the genealogy of Jesus we would see each time a person is counted in the genealogy of Jesus, they are born "of (ek) a woman."  This gives the Spirit the feminine role in reproduction.  Makes you think about Mary becoming pregnant by the Holy Spirit doesn’t it?

12.4 
Women of the Old Testament

One thing we can be certain of is that none of the original twelve disciples were women.  However, it was two women that first witnessed the resurrection that the disciples preached.  And although women were not supposed to be in leadership positions, certain women in the Old Testament stand out for their accomplishments.  Two women in the Old Testament, Miriam and Deborah were prophetesses.  Josiah consulted another woman, Holdah.  Furthermore, Ruth, Esther and Rahab provided examples that stand out beyond those of men.  Jezebel on the other hand, was an example not to be followed.  

12.5 
Scriptural References of Women in Ministry

Throughout the New Testament, women are referred to as having done the work of the Paul and the church.  In Romans, three women, Phoebe, Priscilla, and Aquila are recognized for being workers for Paul.  Phoebe is later described as a deacon (not a deaconess) and may be the person who actually carried Paul’s letter to the Romans from Corinth.  In his letter to the Ephesians, Paul commands that each person be subject to the other.  This would place women on the same level as men in the church.  Furthermore, while Paul states that a woman should be submissive to her husband, he also directs the men to love their wives as Christ loved the church.  Since Jesus was a servant who gave up his life for the church, Paul is obviously arguing a submissive behavior from the men toward the women.  He also states in I Corinthians 7:4 that husbands and wives have authority over the other’s body.  This too places women on equal ground with men.

12.6 
Difficult Passages

Paul also makes some interesting statements that, over the years, have been misinterpreted.  However, upon closer examination and proper exegesis and hermeneutical skill, these verses can be understood in their correct context regarding women in the church.  The first of these examples is in I Corinthians where Paul states that as Christ is the head of the church, so the man is the head of the wife.  The term “head” is often misunderstood as a role of authority.  However, the word “head” has always literally meant “head” in the text and not a position of leadership or control. In fact, Paul states in his first letter to the Corinthians that women have authority over their head.  Paul did direct women to keep their head covered.  Yet, this should not be understood as a command to be submissive.  In that society, a woman who did not cover her head was claiming to be sexually available.  Therefore, Paul was directing women to show respect as they prophesied and prayed in the church.  He simply wanted them to be properly attired.

Although Paul demonstrated equality toward women, he never pushed for the liberty of women in the unjust society they lived.  However, this is not to say he was not concerned for their rights.  He simply could not hit every front the world offered.  Instead, Paul focused on issues of circumcision, the Sabbath, dietary laws, and justification to name a few.

CHAPTER TWO: ESCHATOLOGY: THE CHRISTAIN HOPE AND THE LAST THINGS
1. The Parousia and Eschatology

1.1 Introduction

The vast majority of Americans treat eschatology with the issues of the rapture and dispensations and the millennium.  (We will discuss the millennium in the next section.) The doctrine of the rapture is the removal of saints from this corrupted world. It has become a huge selling point of evangelism.  Its simple question is, “do you want to be stuck here in grief and pain or do you want to be a part of the Rapture?”  This has been popularized recently with the publication of the Left Behind series.  Our study in the rapture will include theories of various theologians and a close look at the term Parousia.
1.2 Tom Wright

Tom Wright is a theologian who focuses on the dominant image the term Parousia.  Parousia is a technical term used to describe visit of an important person in Hellenistic world involving a meeting.  The visit or meeting is known as apentesis, or meeting a visitor halfway to their visit, and then finishing their trip with them.  The significance of this is the fact that meeting Christ in the clouds is described in Scripture as an apantesis.  Therefore, we should meet Christ in the air, come back to earth with him!  An example of this can be found in Acts 28:15 when Paul came to Rome and the people met him halfway to his destination and then escorted him back.

1.3 Timothy Colani and the Little Apocalypse Theory
Timothy Colani was French Protestant in 1850's.  He wrote the book Jesus Christ and the Messianic Beliefs of His Time, which launched his theory.  He based his theory on the interpretation of Mark 13 and its parallels in Mathew and Luke.  He notes that in this pericope of Scripture, Jesus cleansed the temple as the last public event of his ministry. When arguing with the scribes and Pharisees about the poor widow who donated a penny, Jesus said that not one stone of the temple would remain standing when his words are fulfilled.  These words of Jesus is what Colani bases is Little Apocalypse Theory.  It is basically the apocalypse that the disciples will experience after Jesus’ death.  There will not be an apocalypse for the entire world. 

1.4 Albert Schweitzer and The Quest of the Historical Jesus
In 1901, Albert Schweitzer wrote a book that he entitled, Mystery of the Kingdom of God.  In this book he detailed his views about Jesus as the Messiah.  However, the same year, another author by the name of Reider, who did not believe Jesus was the Christ, wrote his theories in a book of his own.  The second author was accepted by the academic world while Schweitzer’s work was discarded.  Schweitzer responded to his criticism with another book, The Quest of the Historical Jesus. In The Quest of the Historical Jesus, Schweitzer writes his belief that Jesus was dominated by the idea of a Kingdom of God.  
1.5 Consistent Eschatology

A.B. Ritshl, who died 1889, believed the mission of church today is to preach moral authority of God and bring people under that moral authority.  However his son-in-law, Johannes Weiss, a New Testament scholar, thought otherwise.  Yet, as long as his father was alive he refused to publish his theories.  In 1892, soon after Ritshl passed, Weiss published a book titled, Jesus' Proclamation of the Kingdom of God.  This book defined what later became known as Consistent Eschatology.  It identified six characteristics of Jesus’ teaching.  These characteristics began with Jesus’ teaching that the Kingdom of God was transcendent and other worldly (which was a complete contrast to Ritshl).  He continued by declaring that Jesus himself is not the founder of the Kingdom but looked to God to bring it about.  Furthermore, the Kingdom is not to be identified with the circle of Jesus’ disciples.  The Kingdom would not come gradually and it ethics are to be negative and world denying. Finally, Jesus came to think that he himself would become the Son of Man after his death.  Weis did believe that this was all irrelevant to the church of today. He believed you could not use the NT for today.  It was simply a record of what Jesus believed.  

1.6 
Schweitzer and Weiss
Schweitzer believed that Weiss almost had it all right.  But he was still off the mark.  Jesus, according to Schweitzer, believed that the Kingdom would come on earth as a result of their preaching. As such, Jesus was surprised to see the disciples return claiming that they could perform miracles.  It was at that point Jesus believed he must give his life as a sacrifice, which would bring the Kingdom of God on earth.  Jesus did believe that he himself was the messiah, the son of man but kept it a secret within his circle of disciples.  As such, Judas' act of betrayal was to leak the secret to the authorities.  Schweitzer, opposed to Weiss, believed that Jesus died on cross an illusioned man having expected the Kingdom of God on earth.

1.7 
Charles H Dodd

Haunted by Schweitzer throughout his life, Charles Dodd was convinced to provide an answer to Schweitzer.  He had a number of works including Parables of the Kingdom, which argued realized eschatology vs. the consistent eschatology of Schweitzer.

Dodd wrote that the in teaching of Jesus, the Kingdom of God was a present reality.  As Jesus said, “If I by spirit of God cast out demons, then the Spirit of God is upon me.”  Therefore, the Kingdom of God was not something of the future to come, but it was brought about already.  On the same note, Dodd declared that the parables of the kingdom were about the present Kingdom.  The kingdom is a present reality that is dawning with Jesus.

Dodd later reformed his theory after originally establishing it. He came to think that eschatology was inaugurated verses realized.  Inaugurated eschatology meant that God’s Kingdom is in the process of realization, whereas realized eschatology implied that the Kingdom is here right now.

1.8 
Bultmann's Demythologizing Program
Bultmann is associated with the pioneering of form criticism. His predecessor, Wilhem Boussett and his book, Kyrios Christos (1913), set an agenda for Bultmann who concluded that not only did the New Testament take over the ideas of surrounding world of religions, but the entire worldview of the New Testament was shaped by the mythological world views of the religions of the time.  He ended up writing an essay that shaped the eschatological agenda from the 1940's to 70's.  In his essay Bultmann argued that the New Testament theology got its eschatology from Jewish apocalypticism and Agnosticism.

1.9 
Oscar Cullmann and Salvation History

Oscar Cullmann wrote two books as an alternative to Bultmann.  Those books were Christ and Time and Salvation in History.  They were concerned with the Biblical view of time and Salvation History.  He regarded the Biblical view of time as straightforward and linier.  Salvation History, he believed, is the central theme of the Bible.  In fact, the Bible as a book about the history of salvation was an idea Cullmann took up in the twentieth century.  

Eschatology for Cullman had a sense of the already and the not yet.  In the middle of it all was what he called the Christ event or the midpoint in the ages of history.  Eschatology begins with Incarnation and concludes with Parousia.  

Cullman drew on language that was current in WWII. In WWII, people distinguished between D-Day and V-Day. D-Day was the day the Allied forces invaded Normandy and won the battle that changed the course of the war. Although it was clear that battle was the defining point of the war, the war continued until V-Day.  Similarly, Christ’s death guaranteed the Kingdom of God.  The Kingdom is not here yet but the decisive battle has been won which guarantees it.

1.10 
Wolfhart Pannenberg
Pannenberg believed God's revelation, though contained in Scripture, also contained universal history.  He described history like going to a movie.  We arrive after the main feature has started but leave before it ends. The event of Jesus Christ, that is his death and resurrection, is the key to history.  Yet, we don’t know everything before or those things yet to come.

In the 1960's he wrote a book on Christology titled, Jesus: God and Man.  This work distinguishes between a Christology of above and below.  Christology from above is seeing Christology from God’s point of view.  For example, why did God become man?  God intended to create everything as good.  But humanity sinned and needed to pay of an unpayable debt.  So, God paid the debt. Christology from below states that Jesus did not come to die; instead his death was the fate he suffered by his clash with authorities.

Regarding atonement, Pannenberg believes that Jesus was condemned and put to death for blasphemy.  Yet it was his adversaries that were the true blasphemers.  As such, Jesus died in their place.  Finally, the resurrection was central to Pannenberg’s theology.  He believed that the resurrection was a historical event and can be sustained by application of rigorous historical criteria.  Jesus’ unity with God was established by his resurrection of the dead.  Yet, if he remained dead, then the charge of blaspheme would have been valid.  But God, by raising him from the dead, reversed the decision of the early court.

Pannenberg held six theses concerning the significance of the Resurrection.  One, he held that if Jesus was raised from the dead, then the end of the world has begun.  He is the firstborn, first fruit and firstborn of the dead.  The same Spirit by which Jesus was raised is now with Christians.  Secondly, if Jesus has been raised, this for a Jew can only mean that God has confirmed the pre-Easter actions of Jesus.  Thirdly, through his resurrection of the dead, Jesus moved so close to the son of man that the son of man is none other than the man of Jesus who would come again. Fourth, if Jesus being raised from the dead began the end of the world, then God is revealed in Jesus.  In other words, the resurrection confirms God’s presence of Jesus overturning the human verdict of blaspheme.  This in a sense is a sneak preview into the end of the world.  Fifth, the transition to Gentile mission is motivated by the eschatological resurrection of Jesus as the crucified one.  And finally, the resurrection of Jesus is not a recessitation.  He received a new, transformed body and not an earthly body.

1.11 
Moltmann
Although, he was also affected by WWII, Moltmann was somewhat different than Pannenberg. Moltmann was a prisoner of the war.  During his two years in captivity, his views were shaped and he developed the idea of the theology of hope. His central idea was that we are all oriented to the future and hope which focuses on the future has a very important element of human life.  He noted that those prisoners without hope had perished whereas those who held on to hope were sustained.  Moltmann did not see hope and eschatology as two doctrines.  Instead, hope is a standpoint from which all other doctrines are viewed.  It involves eschatology; therefore all Christian doctrine is eschatology.  

Moltmann’s theology addresses the question of whether God can suffer or change.  Theologians have always argued that God cannot change.  For change always meant changing from better to worse, or from worse to better. However, God is perfect so he cannot change. Yet Moltmann saw death as a kind of change.  He felt that the idea of God not changing was a kind of pagan thinking.  He believed that God suffered pain and died.  

He developed an eschatology around his view of the trinity.  He coined the term social Trinitarianism.  Each person of the Trinity is a separate individual existing in a Holy Family or a Divine Society.  They are each separate persons with separate responsibilities but they are part of the same family.  Whereas Barth and Karl Rahner stressed the 'oneness' of God, Moltmann stressed the 'threeness' of God.

1.11.1 Moltmann's Eschatology
Toward the end of his work, The Trinity and the Kingdom, Moltmann takes up the teaching of Joachim of Fiore, whom most scholars would discredit.  Joachim had the idea of several kingdoms including the Kingdom of God, of the Son and the Holy Spirit.  In the Kingdom of God, God has patience with His world.  He has hope for it.  The kingdom is creation.  The Kingdom of the Son is the liberating Lordship of the crucified one.   He liberates men and women through the servitude of sin through his own servitude.  Jesus leads people into glorious fellowship and in doing so he anticipates the kingdom of the Spirit. The Kingdom of the Spirit is the gift conferred on the person, which is liberated by the son.   These kingdoms are cumulative.  We now live in Kingdom of Spirit, but we enjoy the kingdom of Father and are benefiting from the liberating kingdom of the Son.  Finally, the kingdom of Glory is the consummation of the Father's creation.  

1.11.2 Final Point of Moltmann
Moltmann wrestles with the question of how evolution fits in with eschatology.  He illustrates the point by his discussion of the late French Jesuit Teilhard de Chardin, an anthropologist who had lived in China and developed a kind of evolutionary view of Christianity that sought to combine evolution and eschatology.  Chardin, believed that Christ was a factor in human evolution and that God would bring a new type of human.  But evolution has a great deal of waste.  Moltmann found this final point abhorrent.  Moltmann instead found Christ as a victim and not the facilitator of evolution.  Eschatology, he taught, is not about destruction of millions of creatures in order for the best to survive but the ultimate aid for all things.  The eschaton involves the perfecting of all created things.  A final point to consider is if Moltmann is talking about a restoration of the earth, than the earth is finite.  Dr. Brown notes that with a finite earth, it would be impossible for God to restore all of humanity.

1.12 Jesus' Teaching About the Future According to Mark 13

The discourse Jesus has with his disciples in Mark 13 is private.  However, it is not with all of his disciples.  What is the discourse about?  Is Jesus talking about end of the world and the last judgment or is he warning of events that are about to happen against the disciples and the persecutions they must endure?  Jesus is talking about two things, the events leading up to the destruction of the temple and the end of the world leading up to the coming of the messiah.  His prophesy contains several terms and symbols which are discussed below.

1.12.1 Generation

The Greek term for generation is genea.  It means only generation and not humanity.  This means that the coming of the Kingdom of Heaven would have had to come within a number of years, a few decades at the most, and not thousands of years later as many people are still expecting.  Dr. Brown believes that this coming of the son of man refers to the destruction of the temple in A.D. 70 and not a future coming of Christ.
1.12.2 Cosmic Language

The events of the coming of the Kingdom are normally seen as cosmic events.  But in actual fact, this is the language of prophecy and prophets have always used cosmic language to describe earthly events.  Therefore, the cosmic language here is really metaphorical language about divine judgment and earthly events.

1.12.3 Coming of the Son of Man
Christ understood to be returning to Earth and participating in events different than AD 70.  But in which direction is the Son of Man coming?

1.12.4 One Like the Son of Man

A coming of one like a son of man is noted in Daniel.  It could represent the people of Israel or a guardian angel who has watched over the suffering and persecuted children of Israel.  Is this about Jesus coming to earth again or is it about an archangel who is like the son of man?  Jesus changes this from an angelic being to himself.  Dr. Brown takes son of man as a vocational title.  Jesus sees it as his vocation to take the place of Daniel's vision.

1.12.5 The Clouds

Clouds often denote the power of God as in judgment.  In Mark 14:62 Jesus' answer to the leaders of the church include clouds in its description.  Jesus is saying that it will be his vindication.  The earthly sign of this event is the destruction of the temple.  The counterpart is Jesus reigning with the Father in heaven at His right hand.  

1.12.6 The Gathering of the Elect

The gathering of the elect is a term mentioned in Nehemiah and Zechariah.  It is an allusion to the Gentile mission that was going on and would go on through ministry of the disciples.

1.13
Parallels Between the Discourse and Passion Narrative
Lightfoot drew attention to a number of parallels with this discourse and the passion narratives.  He notes in Mark that when Jesus dies, the temple curtain was torn in two and the centurion commented that Jesus truly was the Son of God.  This is usually understood as the opening up of the temple to the wider public.  But there were two veils in the temple.  The outer veil is the one that was broken.  Therefore, this is a symbol of judgment for this veil kept out, symbolically, the secular fallen world.  With the tearing, the way is now open for the forces of chaos and evil to penetrate the temple.  It is a part of judgment.  The betrayal of the world begins, with Jesus being betrayed by the disciples.

1.14 
The Temple as a Miniature of the Cosmos and Its Implications
The Temple was viewed by the Jews as a kind of model of the cosmos.  The three sections of the Temple corresponded with the three aspects of creation.  The sanctuary represented heaven; the inner court earth and the outer court represented the sea.  Therefore, the fact that Jesus spoke of tearing down the temple meant he would be tearing and rebuilding all of creation.

1.15 
Josephus and Antiquities

Josephus, who wrote after Mark, compared every aspect of creation with the Tabernacle. In light of this, destruction of the Temple is the destruction of the cosmos. For more detailed information refer to the handout, The Interpretation of Mark 13.

1.16 
Conclusion

The coming judgment of Jerusalem following the rejection of Jesus serves as paradigm for anticipating God's judgment on the entire world and the coming of the end of time.

2 
The Questions of the Millennium

Revelations 3 is the only section of the New Testament that speaks of the millennium.  It is described as a period of 1000 years as referred to in Revelation 20.  According to this, Satan will be bound for those 1000 years and will afterward be released provoking great conflict before the final consummation.  Terms regarding the millennium are premillennium, postmillennium and amillennium.  For the premillenialist it is believed that Christ will come back to earth and inaugurate a period known as the millennium during which Satan will be effectively imprisoned and the earth restored to its form as God intended.  In this view, Christ comes before the millennium.  At the end of the period Satan will lead a great tribulation against God and will be terminated by fire from Heaven that will burn the wicked and inaugurate a new time of a new Heaven and earth.  For the postmillennialist, the same 1000 years worth of events will take place, however Christ will not appear until afterward.  Finally, the amillennialists, by definition, don’t believe any of it.

2.1 
The Importance of the Millennium

The importance of the millennium is of great importance to those of us who will be preaching the Word.  For how we perceive the millennium will affect the way we approach God’s Word.  Do we believe that God will bind Satan for a thousand years?  After all, how we view the millennium is how we view God's strategy.  This ultimately affects how we think of the future and what God is doing. It also affects our hermeneutics.  This also affects how we view present day Israel and how it is a part of God's strategy for his unfolding of the Millennium.  How we view Israel and its importance in the establishment of the millennium will play a significant role in how we view the political events at the present time.  

2.2 
Premillennium

Premillenialism was popularized at the time of the Reformation.  There was an increase of interest among radical members of the Reformation who searched the book of Revelations and in the 1530's sought to establish a New Jerusalem. Theologians such as Luther, Calvin and other English reformers found only speculative information on the premillennial interpretation of Revelations, as did the Puritans.  But millennial hopes were kept alive into the 17th century.

2.2.1 Irving and Darby

In the late 1700’s, Irving and Darby, founders of the Plymouth Brethren, again popularized the premillennium in their study on Scripture.  Darby's study of Scripture led him to envision the millennium as being established in two places, one on earth and another in Heaven.

2.2.2 Moody and Schofield

Moody and Schofield were two very influential leaders in the premillenialist movement.  Moody, an evangelist, incorporated premillennialism into his evangelistic missions.  Schofield, on the hand, incorporated premillennialism into his Reference Bible, which gave premillennialism an academic sanction.  His reference Bible and eschatological views were condemned by Joseph M. Caufield in his work The Incredible Schofield and his Book.  Regardless of their critics, through the cumulative influence of these men, premillennialism in some form or other became the normative teaching of evangelicals.  In Dr. Brown’s judgment, premillennialism has remained a product of American evangelica and Pentecostalism.  Outside that body, premillennialism is not a serious facet.  Nevertheless, some major American seminaries are deeply committed to premillennialism.

It is true that many of the early church fathers such as Iraneaus and Martyr were premillenialists.  Plus, the early church believed in the establishment of the millennium.  Dr. Brown thinks that what they have said is rather general or vague.  Below we will take a look at the millennialist views from St. Augustine, Klause, Hoyt, Ladd, and Dr. Brown.

2.3 
Dispensationalism and Premillennialism

2.3.1 Hermon Hoyt
Hermon Hoyt could be described as very stubborn in his views of the millennium.  He argued that the theme of the Kingdom is the dominant theme of Scripture.  He called for a literal interpretation of Scripture. Since 

God has not yet established His throne in Jerusalem. The millennium has not yet begun.  His concept of the Kingdom was distinct between the universal and mediatorial.  The medial Kingdom always has a person who functions as king.  He refers to Ezekiel and his vision of the establishment of a temple in Jerusalem and the establishment of God's glory in Israel.  Since Ezekiel’s temple was never built and God did promise it, it remains an unfulfilled prophecy.  He stated that if you do not accept his translation of Bible you are robbing God's people of His words. God will literally establish his throne in Jerusalem.  All the unfulfilled prophecies of the Old Testament will be fulfilled in the Millennium.

2.3.2 George Ladd and Historic Dispensationalism

George Ladd is well known for his work in Historic Dispensationalism, which can be defined as premillennialism without literalism and dispensationalism.  He taught that the fault of dispensationalism is that it ignored the fact that the king has indeed come and that Christ reigns now!  He believed it was nonsense to say that the Kingdom was suspended until Christ returns to set it up.  Much of his argument was to hammer away at those scriptures that say Christ now reigns. For if Christ is seated at the right hand of God, then he is reigning right now!  Contrary to Hoyt, Ladd does not expect fulfillment of the Old Testament prophecies.  Other things, such as circumcision, supersede them.

2.4 
Dr. Brown's Comments

To begin, Dr. Brown notes that there is no millennial teaching of Jesus or Paul.  He uses the analogy of an attic or garage to describe the premillenialists.  He claims that the premillenialists keep stuffing the garage/attic with things that have no use for in the present time but simply can’t bear to throw them away.  All of the prophecies that we don’t know what to do with or have an answer for, seem to be conveniently stashed in the attic until the arrival of the millennium.  

2.5 
Post Millennialism

This is the oldest view of millennialism in American history.  Charles Hodge had a simple answer to all premillenialists.  He points to I Cor 15:15, "I tell you brother, flesh and blood cannot inherit the kingdom of God."  By this, Hodge realizes that the kingdom we are looking forward to is not a physical kingdom.  He also refers to Revelations 20:4, which says that those who reign are dead and raised.  This is to say that the reign with Christ is in Heaven and not on earth.

Dr. Brown asks the question of how it is the imagination that the American Evangelical was captured by premillennialism.  He believes that it must have something to do with the American temperament and the desire for something better.  It appealed to the lower class and the hope of participating in a kingdom wherein their hope will be redressed.  

2.5.1 Boettner

Boettner states that preaching of the gospel will give way to a period of a thousand years.  Dr. Brown feels that this is better than Ladd's view.  In fact, he finds it, so far, the strongest argument regarding the millennium.  There are two major points Dr. Brown would like to share regarding Boettner’s views.  The first is that his terminology is inadequate.  Premillennialism is different from postmillennialism. They way people see these two millennialisms is very different.  This is due to the way the gospel has been spread.  Dr. Brown feels that premillennialism is simply a misunderstanding of biblical language.  Premillennialists don't know that religious language is hardly ever literal.  We often make mental adjustments for this.  Religious language uses metaphor and poetic language and we do not always take this literally.  For instance, is the serpent in Genesis really a serpent or is it figurative? When a woman hits the ceiling in anger, does she really hit the ceiling?

2.6 
Amillennialism

Amillennialism should not be taken to mean some special period in history.  One way it can be understood is through the structure of Revelations.  In Revelations the number seven has much significance.  For one, the book itself is divided into seven sections which themselves are also divided into seven sub-sections.  Thes seven divisions and visions correspond to the seven days of creation.

2.6.1
St. Augustine

Augustine rejects the millennium in his book The City of God.  He identifies the binding of Satan with Christ binding Satan in gospels through the parable of the binding of the Strong Man.  He preferred to be an amillennialist and has shaped a great deal of western thought.

2.6.2 William Hendrickson More Than Conquerors

In his book More Than Conquerors, Hendrickson states that the different visions in Revelations are not related to different events.  The seven visions are of the same period in history from different perspectives, each one further out.  All visions deal with the period of Christ reigning in glory from the resurrection to the ultimate consummation of all things. The period of 1000 years refers to the present age, which is the same view as Augustine in his, The City of God.  Hendrickson also draws on the parable of the binding of the strong man.  He believes that Satan is bound in the sense that he deceives the nations no more.  He is also bound in the sense that Jesus has bound the strong man.  

3.
Judgment and Salvation
Yet another heated topic in the Christian community is the teaching of eternal punishment. Will people face an eternal annihilation or not?  Today, in our study of eternal punishment, we will take a closer look at types of universalism, eternal punishment and its various presentations and the case for annihilation.

3.1 
Types of Universalism

3.1.1 Origen's Apokatastasis Panton (Universal Reconciliation of Everything)
Origen first introduced Universalism to the church.  In order to appreciate his position, we need to remember that in philosophy Origen was a middle Platonist.  He drew on Plato in order to articulate Christian doctrines.  According to both, him and Plato all souls preexisted before returning to God.

Origen, who was declared a heretic, believed that God had created the world good.  Evil is not an entity but a mode of being or an activity which creatures perform.  If the heavens will be changed, it does not mean annihilation, but a change in quality.  In other words, what is changed shall not perish.  So when Paul says God will be all in all, the universe will be transformed and purged of evil, which includes human beings.  Human beings will be purged from evil and thus become part of God's will and God will be all in all.  When the devil is destroyed, it is not his substance that is destroyed, but his will and purpose.  He will continue to be exist.  God made all things that they might exist and thus cannot be nonexistent.

3.1.2 H.B. Wilson

H. B. Wilson authored an essay on the national church in Essays and Reviews. He argued that since the Church of England is a national church, it should embrace the whole nation.  Its teaching therefore should be more palatable.  He believed ultimately, that God would not turn anyone away.  Purgatory was designed to do that.  But his view was only for members of the Church.  Since members of the English public make little spiritual growth in their earthly life, God would give them a second chance after death to be reconciled and purified by God.  He was taken to court over this.  Eventually he and others accused were acquitted of a technicality.  

3.1.3 F.D. Maurice
F. D. Maurice was the first professor of theology at King's College in London.  Prior to King’s College, Oxford and Cambridge the only two universities. While a professor, he wrote an essay in which he took up the question of eternal life and punishment.  He made the suggestion that in the term eternal life, the word eternal does not express duration but quality.  The word life expresses the ongoing character.  Conversely, when the Bible speaks of eternal destruction, it does not mean endless destruction, but destruction with finality about it.  His book produced such an outcry that he was sacked.  Maurice continued as a preacher in London and then at Cambridge. Later life he developed a theory that anticipated Karl Barth.  Like Barth, he argued that Christ is the head of humanity.  Since Christ was prior to Adam, all persons are in Christ and all will be incorporated into Christ.  This opens the door to universalism.

3.1.4 Karl Barth
For Karl Barth, the key idea of theology is the covenant.  Jesus is the Covenant and all persons are in a covenantal relationship with Christ since he is the head of humanity.  Karl Barth focused on election and predestination.  Christ died for all.  Only Christ is the one who is predestined for salvation and damnation.  Christ died for all and took upon himself God's wrath for others.  Therefore, no one gets the wrath of God for Christ has served it.  The difference between believers and unbelievers is that the believer realizes this and turns to God as a believer.  But unbelievers are not rejected.  Although he sounds universalistic, Barth did not claim to be a one. 

3.1.5 John Hick

John Hick is the author of numerous books and Brown finds him stimulating.  Two books that are relevant to universalism are Evil and God of Love, Death and Eternal Life.  Hick started out as a reformed evangelical and got broader and broader.  He noticed that prior to WWII there were hardly any people of color.  However, after the war people of color were encouraged to integrate which changed the character of the country.  This means prior to the war, Christianity was the dominant religion.  But after WWII, when Hick arrived, he found various strands of beliefs and many world religions that affected his theology.  His theology is based on his understanding of evil and his desire to bring religious belief into play.  He maintains that God created the world in order to provide the necessary environment in which humans could respond freely to his infinite love.  The world is a vale of soul making.  In fact, the whole purpose of the world is to provide the necessary environment where people can respond to each other and God.  There is a choice to be self or God-centered.  This leaves open the possibility for pain and suffering to be in the world. But this environment is necessary for personal growth.  This excess of pain and suffering in the world is partly due to being the necessary condition of certain virtues.  For example, how can one produce compassion without the need for compassion?  In the end, he felt that a world of freedom is better than one without freedom and no evil.

3.1.6 Dr. Brown

Dr. Brown finds no biblical argument for universalism.  He indicates that most verses do not imply that the objects of judgment will be conscious of that judgment or that the judgment will go on forever.  He points to Revelations 20, which states that following millennium, Satan, death and Hades will be thrown in the lake of fire.  There is no mention of the rest of humanity.  He does declare that we have a certainty of judgment and finality of judgment but nothing eternal about punishment.  The only Scripture for which he does not yet have an answer is that of the rich man and Revelations 13, which speak of ongoing punishment.

3.2
Eternal Punishment
3.2.1
Jonathon Edwards: Sermon on Sinners in the Hands of an Angry God

In his famous sermon, which played a significant part in the Great Awakening, Edwards preached that eternal punishment is an everlasting wrath that will be dreadful to suffer.  This punishment will not last for only one moment but for all eternity.  Interestingly, hardly any Scripture is quoted and the text on which the sermon was based, Deuteronomy 32:35, has nothing to do with the question of eternal punishment.  

3.2.2 Charles Hodge
Hodge examines a number of texts that he believes supports the doctrine of endless punishment. (See handout Eternal Punishment.) He uses the analogy of a ship wrecked at sea.  It is still a ship, even thought it no longer lives on tope of the sea.  It is now a wasted wreck but nonetheless a ship.  

4. 
Death And Resurrection
4.1 
Death and Eternal Life
Greek philosophy has two contradictory attitudes regarding death and eternal life.  These are Plato and the Pythagoreans.  

4.1.2 Plato and Two Works Which Argue Eternity of the Soul

Plato’s two works that argued for the eternity of the soul were the Republic and the Mero.  In the Republic, Plato tells the story of Er who is a soldier killed in battle.  On the tenth day after battle, Er comes back to life and tells what he saw.  Er says that at death he went to a type of waiting room of transition with people coming and going all the time.  They draw lots about what they could be in their next life.  The view here is that souls are eternal and in an endless cycle.  But the souls that were wicked sent to a place called Tartarus.  In the Mero, Plato writes that souls and mathematics are eternal.  He uses the example of a slave boy who can do advanced geometry.  It is only possible because he learned it in a previous existence.  This example he argues, proves the immortality of the soul.

4.1.3 Epicurus

On the opposite end of Plato was a materialist named Epicurus.  He writes that God is an indestructible and blessed animal. Death is nothing to us, for all good and bad consists in sensory experience and death is a primation of the sense experience.  He is saying that sensation is linked to the body.  When the body dies, sensation dies with it and then there is nothing.  Hence, he does not believe in an afterlife.

4.1.4
David Hume and the Age of Enlightenment

David Hume wrote the Treatise of Human Nature.  In it, he talks about the soul or the self.  He was on a quest to find the soul or the self.  His work has been regarded as simply a restatement of Epicurus though refined.  He concludes that the self or soul is not the object of observation.  Because the soul cannot be observed, it cannot exist.  However, the self does exist, which can be demonstrated by our use of the word “I.” 

4.1.5 Immanual Kant
Immanual Kant regards soul as a postulate of pure practical reasoning.  He identifies three such postulates; God, Free will, and Immortality.  He believes that ethics postulates free will.  If we cannot behave with free will, there are no ethics.  There must be a God who set up a world in which we can behave in one way or another.  There must be an afterlife so that rewards and punishments can be handed out based on people's behavior.

4.1.6
Present Time and Two lines of Arguments for Eternal Life: Psychic and After-Death Experience

Two common approaches to the issue of the eternal soul today are the psychic and after-death experience.  John Hick was a proponent of the psychic theory.  His book, Death and Eternal Life, discusses his findings.  He writes of his two most powerful examples of an afterlife which both fell short of providing a plausible answer.  The first is of two women who go to a medium.  The medium identifies a third person known by the two women.  But the third person’s identity is not a real person, but a character in a book one of the women wrote.  Another example Hick has is the story of a medium who was contacted by a spirit named Gordon Davis.  Unfortunately, Gordon Davis turned out to be alive and selling insurance.

Elizabeth Kubler Ross is a psychologist who has done much research into the near death experience.  A.J. Meyer, a prominent atheist, who had a near death experience, sparked part of her interest.  After thorough investigation, she concluded that near death experiences are chemically induced and that none of these experiences of death came from the “other” rather developed through the act dieing and not of death itself.

4.1.7 The Old Testament 
There is some evidence in the Old Testament for belief in life after death.  George Ladd says that these passages give us only glimpses of life after death.  These hopes are made in God's power of life over death.  For example, the Psalms do not argue of the intrinsic immortality of man, but on the confidence in the power of God.  Furthermore, Isaiah 26:10 speaks of the resurrection of Israel.  Ezekiel contains the vision of the dry bones being brought back to life.  These dry bones are the symbolism of the nations being revived.  The only clear point in Scripture of the resurrection of the dead, according to Rowley, is in Daniel 12:2.

4.1.8 The New Testament
The New Testament’s presentation of an eternal life can be summed up in just a few verses. First is I Timothy 6:16, which says that Christ alone is the one who has immortality.  The second is I Timothy 1:9-10 which informs us that God alone is immortal but Christ has brought immortality to light through the gospel and destroyed death.

4.1.9 Dr. Brown's Views
Dr. Brown’s views are highly indebted to Murray J. Harris.  Murray wrote the article Resurrection and Immortality a Theses.  He also wrote Raised Immortal, which elaborates his point.  From these writings, Dr. Brown has drawn eight views of immortality and resurrection.  First is the idea of immortality meaning immunity from eternal death.  He notes that the New Testament does not contrast immortality with resurrection but rather uses resurrection to define the character of immortality.  His second point is that resurrection in the New Testament is not the reanimation of corpses.  Instead it is the transformation of the whole person into the image of Christ.  Thirdly, only with the resurrection of Christ do the ides of resurrection and immortality emerge from the Old Testament (I Tim 6:16, 2 Tim 1:9-10).  Continuing, he disagrees with Plato that immortality is the present possession of people.  On the contrary, it is the future acquisition of Christians.  He also states that immortality is a gift of God and that resurrection is an act of God.  The emphasis here is that God raised Jesus from the dead, not Jesus.  He notes however, for his sixth point that immortality and resurrection are inseparable concepts (I Cor 15).  It is also important to note that while not all will be raised, all will be transformed (I Thes 4:15).  Eighth and finally, Dr. Brown feels that the identity between the physical and spiritual body is not substantial.  That is, the resurrection does not depend on the molecules for the earthly bodies to be reconfigured.  The self or ongoing entity is what is raised.  A spiritual body is raised for no mortal can inherit eternity.

CHAPTER THREE: GUEST SPEAKERS

1
Dr. Juan Martinez: THE LATINO CHRISTIAN CHURCH

Dr. Martinez was a guest speaker who spoke to the class about the current trends Latino Churches in Christianity.  The three focuses of his lecture were the Latino Churches’ state of ecclesiology, focus on community and eschatology.

1.1
The State of Ecclesiology and the Latino Church

1.1.2 Persecution

The Latino church has always met persecution with the Catholic Church and the United States in general.  As such, it always feels a survival mode along with a need to win others.

1.1.3 Church Size and Growth Problems

The oldest Latino Protestant churches are about 130 years old whereas white churches are about 200 years old.  The congregations average about 40 members.  Plus, most churches are growing.  The question is, how to keep the momentum. One of the major ways the Latino church focuses in on growth is through evangelism.  Evangelism is a major focus since the Latino church is certain that Jesus is coming any day.  As such, it is already in the mode of saving as many people as possible before that day arrives.  One question that is never asked is what happens if everyone becomes saved before Jesus comes?  It has always been assumed that we (the Church) will never accomplish this before His arrival.  

1.1.4 Government/Polity

Latino Churches tend to follow the model of their government that are usually dictatorships.  Latinos find that the more hierarchical they are, the faster they grow. This is probably based on the demand for obedience. 

1.2 Focus on Community

The Latino church becomes a place of community, shelter and a place of protection for Latinos, especially immigrants.  It is the one place where a Latino can feel that he/she is with his/her people.  No one is trying to change them or make them different. It is the one place where they are told that they have value.

1.2.1 Church of the Poor

The Latino church would like to become a church of the poor. Unfortunately, the church itself struggles with money.  However, as Dr. Martinez informed the class, the church has always been able to care for its members regardless of the church’s monetary needs.

1.2.2 Worship as Community

There is always and experience of community at worship.  The community truly believes that God is present at services as such there is also always and an experience of God.  With such a strong presence of God, it is often that miracles happen.  For example, people go to church sick and come back healthy.

1.3 
Eschatology

As mentioned before, the Latino church is convinced that Christ is coming soon.  This encourages the Latino church to focus much of their resources on evangelism.  Furthermore, Scripture is read through their premillennial theology.  This is encouraged through the wide use of the Schofield Reference Bible.

2 
Kil Joon: Homogeneity Principle

A current trend in churches is to follow the homogeneity principle that indicates that like people tend to gather together.  Churches that do this are not attempting to be racist or elitist.  They simple know that in order to see aggressive growth in membership they need to target a specific community or culture.  An excellent example of the success of this is Saddleback Church where most of the members tend to be upper-middle class whites.

2.1  Korean Churches and the Homogeneity Principle

Since most Korean churches speak English why do they not integrate?  Are they being racist?  Part of the reason is that specific churches want to reach second generation Korean-Americans. 

2.1.1
Statistics of Korean Believers

In South Korea 35-40% of people identify themselves with Christianity.  In fact, the largest Protestant churches in the world are in Korea.  When Koreans come to the U.S., the number of churchgoers jumps to 80-90%.  However, by post High School, depending on where they are located, 75-90% of Koreans stop attending a church.  As a result and entire generation is being lost.  This has been dubbed the Silent Exodus.

2.1.2
Applying the Homogeneity Principle

As a result of the Silent Exodus, many second-generation ministers find their calling to reach out to Koreans who are falling away from the church.  This leads to many Korean churches to focus on their own ethnicity when building and growing churches.

2.2 Homogeneity Phenomenon is Unavoidable
People who are alike simply cling together.  This is an unavoidability in church life.  In fact, churches that desire to be multiethnic are, in Kil Joon’s eyes, practicing a kind of racism.  Because of their focus to reach the minority, they begin to treat different races a little differently.  When they cannot obtain their multi-ethnic goals they end up feeling like they have failed in some way.  However, because of the Homogeneity Principle, a multi ethnic church across the board almost impossible.

As a final thought, it is bad in principle to lock into a homogeneity principle but it is not a problem if we end up with a homogeneity phenomenon.
CHAPTER FIVE: CRITICAL COMMENTS

1. INFANT BAPTISM

It seems to me that infant baptism has remained one of the most hotly debated issues in Church history.  When bringing up this topic with friends of mine after class discussion I found that our short conversation had turned into a small debate.  When should a person be baptized?  Should parents baptize their children soon after they’re born or should baptism be delayed until a person can make the choice for him or herself?  If a person was baptized as an infant, should they be rebaptized as an adult? The Anabaptists refused to have their children receive baptism until they could understand the act of the sacrament.  Protestant theologians such as Calvin and Luther on other hand supported infant baptism.  Perhaps it is just my Presbyterian upbringing, but I am in favor of infant baptism and one baptism only.


The Anabaptists were not anti-baptism. They simply believe that baptism is for only repentant, born-again believers for it symbolizes that they have received the Holy Spirit and have made a commitment to live as Disciples of Christ.  Children should not be baptized because they have not yet formed a faith and as such cannot be a repentant believer or make any commitment. Furthermore, they advocated an adult receiving a second baptism even if they had already been baptized as an infant.  This is due to the fact that the original baptism did not count because of the inability of the infant to repent or make the commitment to follow Christ.


The error in the views of the Anabaptists is that they place the value and efficacy of baptism on the perceptions of the individual.  Baptism is an act and covenant of God to God’s people.  The fact that a person does not believe in God or feel something happening at their baptism does not mean that the baptism does not have value.  To say that a person must believe in God prior to being baptized is to place the responsibility of the event and act of God’s grace on the individual and not on God.  


I believe a good analogy would be one of medicine.  If a person has a fever they take medication to bring the fever down.  Understanding the intricacies of how the medicine enters the bloodstream and kills the virus or cause of the fever is not what makes the medicine work.  The medicine does not even take into consideration the mind or will of the individual when bringing down the fever.  Nor does the person need to confess that they have a fever before receiving the medicine.  The confession is insignificant to the effects of the medication.  Which leads to my next point: confession.


Baptism is not an act of confession.  True, an adult who believes should be a confessing sinner when they receive his/her baptism.  However, this would only be natural.  Why would a person who does not have a faith receive baptism?  I have never even heard of a person today being forced to receive a baptism!  Confession is an act that should take place in our daily lives.  The Lord’s Prayer is proof of that.  Dr. Brown noted that the apostle Paul’s baptism is a part of his experience for the forgiveness of sins meaning that conversion and baptism do coincide (Section 1: 9.5.6).  This I’m sure is true for many people who become Christians at events such as an altar call or religious retreat where a call to confession is made and a charge to join the family of God.  But neither the conversion nor the baptism is dependent on the other.  To say that a baptism must be accompanied by a conversion is to say that the baptism is ineffective without the conversion.
  Yet, this again is to say that the person’s perception is necessary for the baptism.  

I believe in one faith, one Lord, one baptism (Ephesians 4:5).  As such, the person who was baptized as an infant need not be baptized again. I agree with the Catholic Church’s statement made about the indelible imprints regarding the sacrament of baptism (section one: 8.3.3).  The sacrament is a kind of stamp or fingerprint that is imprinted on one's soul. Once this imprint has been made it is permanent and never needs to be done again.

If a person wants to make a public declaration of their faith or a participate in an act of recommitment, this can be done by symbolically participating in another person’s baptism and promising to nurture that newly baptized member of Christ’s body, or they can renew their vows through participating in the Lord’s Supper.

2. The Lord’s Supper


Of the things that we do in our churches, two seem for me to be beyond our abilities to truly understand.  One of these is the sacrament of baptism.  The other is the Lord’s Supper.  In John 6, Jesus first spoke about giving his flesh over to the world.  He stated that in order for us to be in Christ and for him to abide in us, we must eat his flesh and drink his blood.  This is a rather macabre statement and to this day, the Church has not been able to find common ground on how to interpret the true meaning of these words.  All Christian churches share in the celebration the sacrament of baptism, yet no one church seems to have a satisfactory answer as to how the elements actually represent Christ and the true effect they have on the participator.  


In 1215, the Roman Catholic Church held the Lateran Council, which came up with the idea of transubstantiation in an effort to explain how the elements work or behave in the Eucharist.  According to this theory, the substance of the bread and wine change into the substance of the body and blood of Christ (section 1: 8.3.1.2). Furthermore, as Augustine explained, while the substance may change, the accidents remain. This is not an easy concept to grasp.  My protestant roots are well grounded on this matter for I deeply agree with Luther that idea transubstantiation is simply wrong and instead we should consider the idea of consubstantiation.


I agree with Dr. Brown that the idea of Christ being located spatially within the bread and wine is a great Catholic mistake (Section 1:10.6.4).  The Catholic Church seems to be mixing the laws of physics with theology and they simply don’t match.  First, is the taste of the bread and wine.  If Christ is actually present why do we not taste him?  The answer of course, is that the accidents of the bread and wine have not changed.  We could explain this away by saying that Jesus is spiritually present in the materials but that would not be transubstantiation. 

My next question I almost feel foolish asking. How can the substance of Christ be present for every act of the Eucharist?  In other words, is the substance of Christ infinite?  Surely, the substance cannot be his actual flesh!  For not even the universe could contain the physical body of Jesus.  The substance of Christ needs to be defined for me in order to understand how it can be present in the bread and wine.  Perhaps the Catholic Church has an answer for this.  However it was not discussed in class.  


A third question I have regarding transubstantiation is related to the idea of cannibalism.  If Christ is truly present in the bread and wine, are we eating the true body and blood of Christ?  Has Christ called us to truly eat his body and drink his blood?  I find the idea that Jesus expects us to literally eat him hard to swallow.  I believe Dr. Brown addresses this issue in Section 2: 2.5.1, when he speaks of premillenialists.


According to Dr. Brown, premillennialists misunderstand Biblical language. He states that premillennialists do not know that religious language is hardly ever literal.  Considering this, was Jesus being literal or figurative when he commanded us to eat and drink his body and blood?  I agree with Dr. Brown that the language is mostly figurative.  As such, our act of the Lord’s Supper is one in which we symbolically participate with the death and resurrection of Christ by taking the bread and wine as symbols of his body into our own.  After all, if it were literal, would we not all die and rise again as part of the Lord’s Supper (not to mention baptism)?  I do believe we would have a fewer atheists if this were true.


Luther and Zwingli advocate that the Lord’s Supper is a symbolic act.  Luther’s design of consubstantiation demonstrates this. I don’t believe that the substance of Christ is present in the bread and wine but I do believe in the glorified presence of Christ.  The image of the objects merely presents the idea of Jesus (section 1:8.3.4.1.2).  Likewise, Zwingli questioned how Christ could be present at the Lord’s Supper if he is at the right hand of the Father.  I agree with both these men that Christ is symbolically present at the Lord’s Supper.


The Lord’s Supper is an event in which we do something symbolically in remembrance of Christ as a result of him commanding us to do so.  If we accept Christ words regarding his body and blood then we must accept all his words as literal.  In that case, we should literally cut off our hands and feet when they cause us to sin.  Furthermore, we should rethink all of Jesus’ parables.


Once we decide on a method to interpret the Scriptures, we must stick with that method.  If we believe that Christ spoke literally, we must accept all his words as literal.  However, to pick and choose which words of Christ are metaphorical verses glimpses of reality we run the great mistake of eisegeting the Scripture morphing the Word to our understanding instead of transforming our lives to God’s Word.

3.  Women in Ministry


A friend of mine is a member of a Presbyterian Church.  This church has a woman for their associate pastor.  Once a month, Pastor Hunter takes her turn in giving the sermon.  The same Sunday she preaches, the first three pews on the left side of the sanctuary are always empty.  Many people are adamant that a woman should not be an ordained pastor.  While I believe that the Bible encourages women to play an active role in ministry, it does offer advice that is difficult to understand. Unfortunately, this information is too often misinterpreted and women are prevented from participating in ordained ministry.  Furthermore, churches today often overlook the examples of women in leadership roles in the Old and New Testaments.


Dr. Brown discussed with us Paul’s word to the Corinthians regarding women and the church (Section 1:12.6). In I Corinthians 11:3 he writes, “Christ is the head of every man, and the man is the head of a woman, and God is the head of Christ.”  We often translate the term “head” as that of a position.  Yet, as Dr. Brown informed us, the word head has always literally meant head and not a position of leadership or authority.  However, I simply cannot see “head” literally meaning a person’s head here.


I am personally offended with the sexism that still exists in churches today.  As such, I have a difficult time with this verse.  However, to translate this passage literally is not plausible.  What can head mean in this passage other than a position or title?  According to the Friberg Lexicon the word used for “head,” kefalh, can mean a literal head or a designation of a first or a superior rank.  (Much like we would use the term ‘headmaster’ today.)  Even I must face the fact that there is no other way to interpret this passage.  Yet, how do I understand this passage after comparing it with the other words of Paul?  For example, he writes to Titus that women should be submissive to their husbands (Titus 2:5). Yet on the other hand he explains to the church at Ephesus that men should love their wives as Christ loved the church giving himself up for her (Eph 5:25).  As Dr. Brown said, Paul is obviously arguing submissive behavior from the men toward women.  Dr. Brown also reminds us of I Cor 7:4 which indicates that the husband and wife have authority over each other’s body.  Which brings us back to I Cor 11:3.  Considering that Paul advocates equality among the sexes in multiple texts, how are we to interpret this one while avoiding contradictions?  As I reread I Cor 11:3, I don’t see any instructions regarding headship in the church.  Reading it without injecting church leadership clears up some confusion.  I will personally have to spend some time with this passage to understand what Paul is saying about the dynamics of the relationship between men and women.  But I believe to use this verse to deny women leadership in the church is an abuse of God’s Word.


One thing I believe the church should more of today is to take a closer look at the roles women play in the Scriptures.  Two Old Testament examples given to us in class are of Miriam and Deborah, two prophetesses.  Needless to say, as prophetesses, they were the voice of God and spoke on behalf of him.  Furthermore, a New Testament example is that of Phoebe was recognized as a deacon (not a deaconess as Dr. Brown points out).

As a deacon, Phoebe held a role of responsibility in the early church.  These women helped shaped the history of the Church. The first two women as prophets instructed and taught. Phoebe served alongside other men, obviously as a peer as she was not dubbed a deaconess.


Our culture seems to have gotten trapped into the idea that women are submissive to men in matters of authority in the church.  And worse yet, many women I speak with have mentioned a hesitancy or guilt of entering into the ministry merely due to their sex.  (Personally, I had no idea that the Truth became diminished or less Truth when a woman announces it.)  Yet when I talk to these women or members of a patriarchic church, I find myself being referred to verses, which have nothing to do with church leadership.


   I am reminded of the Good News of Christ.  That he has risen and defeated death once and for all sanctifying us, the culmination of his ministry here on earth. His first two witnesses were Mary Magdalene and the other Mary.  Two people whose testimony was not allowed in a court of law (section 1:12.1) were called to testify to the world and a band of unbelieving men that the savior has been raised.
� I am not arguing that Dr. Brown advocates the need for baptism for the conversion to be complete.






