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Prof. Stokes

World History
Thesis: Hegel’s three forms of consciousness (individual spirit, spirit of nation, and divine spirit) are guided by Freedom and Knowledge of God. They continue to progress towards their ultimate end so long as reasoning shifts from the emotional finite to the concretization of abstract figures.

What kind of paradox does Hegel put forth when he says, “world history begins with its universal end” (p75)? The Christian view of world history began with an end already in mind. God created history as it should end, and has made mankind work to earn the second coming of the Kingdom of God. To understand how Hegel’s theory fits, one must know that there are three essential factors in world history: Consciousness of Spirit, Freedom, and Knowledge of God. Much like the timeline supposed for world history, let us begin Hegel’s theory with the end. Hegel claims that World History originates in the Oriental East, progresses westward and ends with the Germanic model. In terms of the Germanic model, Hegel writes: “Germanic nations, with the rise of Christianity, were the first to realize that man is by nature free, and that freedom of the spirit is his very essence. This consciousness first dawned in religion, in the innermost region of the spirit” (p54, emphasis added). The beginning, according to the Christian religion, was the Garden of Eden, and in this original Kingdom of God, each species maintained its own freedom and knew God to the degree of verbal communication. Unfortunately, an essential factor was missing from the beginning. The first human beings did not understand the depth of their existence, or consciousness of spirit, and God therefore began world history in ignorance. Once fallen from the Garden of Eden, mankind was not only left without consciousness, it lost both its freedom and its knowledge of God. All three factors must be regained for mankind to earn its ultimate end. As was the Providential Plan, mankind has gradually developed its consciousness and with each step has earned greater freedom and a greater knowledge of God.
Three Forms of Consciousness

The first of three essential factors of world history is Consciousness of Spirit. Hegel clarifies that “the spirit is not in itself abstract… it is consciousness, but it is also the object of consciousness… the spirit is capable of thought and its thought is that of a being which itself exists, and which thinks that it exists and how it exists” (p47). As with world history, the spirit must too begin with its universal end: consciousness. Once the spirit realizes that it does in fact exist, it can expand the degree of its consciousness as to why and how it came to exist. An important, yet complex, theme is introduced with this factor: a spirit cannot exist without its consciousness, but without existence of the spirit, there can also be no consciousness. This theme is expanded to the three forms of consciousness: the individual spirit, the spirit of nation, and the divine spirit; all three of which cannot exist alone.

The first form of consciousness is the individual spirit. The individuals that Hegel speaks of are human beings with a history. Hegel explains that man is not an animal because he is a thinking being with religion (p39). As his ability to think evolves, so does his religion. People without history, (ie. Africans, Indians, Native Americans) are historically stoic to Hegel because without intervention they cannot think of their own existence and cannot know God. Hegel demands: “Man must realize his potential through his own efforts, and must first acquire everything for himself precisely because he is a spiritual being” (p50). People without history do not realize their spiritual being without the aide of others, yet once this aide is acquired they become people with a history and may progress as normal. Therefore, the individual spirit is conscious because not only do individuals know they exist and think in terms of their own existence, but their consciousness evolves with them. 
The second form of consciousness is the spirit of nation. Each nation contains a consciousness in the form of national identity, and each nation displays differing characteristics based on the degree of consciousness. Hegel explains: “The essence of spirit is self consciousness… in the field of world history… the spirit of history is the nation in general, and the spirit we are concerned with is the spirit of the nation. But spirits of nations differ in their own conceptions of themselves” (p51). The differing conceptions determine whether the nation is, for example, Capitalist, Communist, Democratic, Despotic, and the like. The essence of the spirit, however, is also freedom. Consciousness of freedom guides and changes the spirits of nations from one stage in history to the next (p52). 

The third form of consciousness is the divine spirit. God is conscious because he knows his three parts—the Father, Son, and Holy Spirit—and his three parts know they cannot exist without the whole. This form of consciousness is the Holy Trinity of the divine spirit. Hegel exposes each part of the Trinity: “In the first place he is the Father, a power which is universal but as yet enclosed within itself. Secondly, he is his own object, another version of himself, divided himself into two so as to produce the Son. But this other version is just as immediate an expression of him as he is himself; he knows himself and contemplates himself in it—and it is this self knowledge and self-contemplation which constitutes the third element, the [Holy] Spirit as such” (p51). This interaction between the three parts and the whole is a common theme in this interpretation of Hegel.

Just as God cannot exist without his Trinity and the Trinity cannot exist without the whole, the three forms of consciousness similarly interact and are dependant on the existence of the others. With no individuals there can be no nations; with no God there could be no individuals; and with no national progress there can be no Providential Plan of history. Yet God plays an even larger part in each premise than viewed on the surface. Hegel claims that “God is omnipresent; his is present in everyone and appears in everyone’s consciousness” (p52). As such, the Father, being universal, represents the divine spirit; the Son, taking on the form of a human being, represents the individual spirit; and the Holy Spirit, as a more universal spirit, not only represents the spirit of nation, it represents the idea of consciousness in each of the three forms.
Freedom

The second factor in world history is freedom. Freedom is the essence of the spirit: “the ultimate phase of its consciousness, on which everything depends, is the recognition that man is free” (p52). If the individual spirit “must realize his potential through his own efforts” (p50), he must also recognize his own freedom. Similar to the individual, this factor plays a part in every form of consciousness. There is no purpose in knowing ones existence if the body cannot act upon its consciousness. The lack of freedom (to express, to think, to move) is the only physical restraint on historical progress. Hegel writes: “all attributes of spirit exist only by virtue of freedom, all are merely means of attaining freedom” (p48). The end of Spirit is its consciousness, but the means to its end is freedom. 
There must also be three forms of freedom to comply with the three forms of Spirit. In my interpretation, freedom of the conscious individual spirit is the freedom to reason, or freedom from passions; freedom of the conscious national spirit is freedom proper, or the freedom from physical bondage; and freedom of the conscious divine spirit is freedom from ignorance, more specifically ignorance of God. In the Providential Plan of world history, the most progressive spirit is the one conscious of its absolute freedom. If it were not for these three forms of freedom, tied to the three forms of consciousness, there would be no innovation of the mind required for historical progress.
Knowledge of God
Providence plays a crucial role in Hegel’s construction of freedom and is the focus of his third factor of world history. If God is a phenomenon, he says, not within reach of our consciousness, we cannot reason in world history (p37), or if we do reason it is based on emotion and those things in life that are finite. “If knowledge of God is impossible, the only thing left to the mind to occupy itself with is the non-divine, the limited, the finite… there should be a time when he can rise above his daily labors to occupy his mind consciously with truth” (p38). This truth which Hegel speaks of is the concretization of the abstract. Freedom, spirit, and consciousness are all considered abstract figures if there is no faith in their concrete forms (p42). If freedom, spirit and self-consciousness do not have concrete forms, then neither can God. But, the most conscious being knows that the ultimate spirit of nation is the nation of God, and the freest nation established by mankind will closely resemble God’s government.
Reading Hegel in his literal sense, recorded history began with people of no history and will end with the Germanic model, but what happens when his theory is further explained by the Christian model? It looks as follows: because of the Original Fall from the Garden of Eden, people lost their history, and it will be due to the universal implementation of the Germanic model that Providence will once again bring his Kingdom to Earth. In which case, the abstract idea of a nation of God becomes a concrete reality. But until mankind develops all forms of its spirit, discovers its ultimate freedom, and comes to know God in all his complexity, this ultimate end cannot be reached.
Complete World History

Let us expand on Hegel’s perception of world history in terms of religion and reasoning. Human beings without history began without consciousness, without freedom and without knowledge of God. To be clear, Hegel only deals with the interim—the recorded history of the world; Christianity is used by Hegel to explain the rest. In my interpretation, people without history fell from the Garden of Eden and must once again earn the Kingdom of God through Consciousness of Spirit, Freedom, and Knowledge of God. Some outside force, perhaps Providence, perhaps other individuals who fell with some consciousness intact, colonized and taught these people without history what it means to exist. From the gradual interaction of individual spirits, a perception of freedom allowed for the formation of national governments. As the nations accumulated in size, the spirit of the nation evolved and a national religion was established. 
According to Hegel, the Oriental model was the first to present itself in world history. “The Orientals do not know that the spirit or man as such are free in themselves. And because they do not know this, they are not themselves free. They only know that One is free” (p54). The Orientals built their nation upon the rule of a despot and established a religion that worshiped idols. Their reasoning, therefore, was through one emotion: Fear. As history moved westward, individuals took reasoning into their own hands and landed in Ancient Rome and Greece. In this stage of world history, Few were free (p54). Their national government was a republic, and those in the ruling class maintained this freedom. Just as the spirit of their nation progressed, so did their religion. Instead of idols, the Ancients worshiped many man-like gods. Their reasoning was founded on a mixture of emotions, predominately fear and envy. The next step is an addition I have placed in Hegel’s progression of world history. The next stop was Israel, where Most are free. This Hebrew nation was the primary location of the Old Testament and the Jewish religion. There is, much like in Christianity, belief in one all powerful yet simplified God. He is not fully known by his followers. The Jewish God has no divided consciousness comparable to the Holy Trinity in Christianity, and takes on a completely abstract form. Reasoning at this stage in history realizes an abstract knowledge but is nonetheless persuaded by the emotional.
Thus we have once again reached the end. The final stage in the world history is the Germanic model. In this final state all human beings have recognized their consciousness and absolute freedom. The Christian religion emerges as a result of the spirit of nation. The Son in the Trinity brings a concrete form to the abstract idea of Providence. He is one God, self divided, all powerful, and conscious. Reasoning is finally contained through complex knowledge, with no mind for the human passions. In my interpretation of Hegel, Christianity provides the ultimate end, one that could not have been reached without consciousness of universal freedom and knowledge of God. Yet the ultimate end of world history is not the Germanic model. The Germanic model is the last humanly-constructed stage of world history, and because of its universal establishment on Earth, God will complete his Providential Plan by once again bringing his Kingdom to Earth. 
Hegel agrees that the ultimate spirit of nation is the divine government, which has no limited end (p41). As a result there is no end in terms of the cease of existence. The end to Hegel’s view of world history is merely a quit of progress, but life does not end when history does. Justifiably world history will advance to its ultimate end when human beings regain all that they have lost from the fall. Recognition of a concrete form of God and Freedom are essential components in this progress. Ending with Hegel means that “the thinking spirit which the Christian revelation of God initiated must eventually produce a situation where all that was at first present only to the emotional and representational faculties, can also be comprehended by thought. Whether the time has yet come for such knowledge will depend on whether the ultimate end of the world has been realized in a universally valid and conscious manner” (p40, emphasis added). Reflection, Hegel says, has forced us to contemplate whether or not there is in fact an ultimate end, and reason is the byproduct of consciousness, which allows for such reflection (p33). By means of Hegel’s historical analysis and our current forms of consciousness we must decide for ourselves not only if the ultimate end is approaching, but whether or not we are ready for it.
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