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Nature of Woman

As Greek philosophy passed through minds from generation to generation, the search for the best regime and the best understanding of nature, from Socrates and Plato, is found in the writings of Aristotle as well. Though a predecessor of Socrates, Aristotle’s views are not consistent with the teachings found in Plato’s book, The Republic. In fact some critics argue that his teachings were not consistent at all. I argue the contrary because what some readers interpret as ambiguity is actually space for adaptation. A major contribution to why the works of Aristotle are still taught today is because he left leeway for society changes. We see in The Republic that Socrates is forced to revise his investigation of the partnership between men and women because of new opinions and occurrences which his companions approached to the conversation. There is a similar case in Aristotle’s discussion of men and women, however Aristotle comes across the loop-holes and gaps on his own and makes his own adjustments along the way. Contradictory elements one would normally perceive as carelessness are actually adaptations to any “what if” scenarios that could arise after the publication of his works. Aristotle also takes a different approach to the regime and the best understanding of nature than his teachers. Whereas Socrates finds it most fitting to examine the entire city in order to examine the individual, Aristotle examines the individual (or a group of individuals) as a representative of the whole. He uses the husband and wife to explicate the relation between the larger group of men and women. With further examination of Aristotle’s views on nature and the partnership between males and females, nature, as seen through the analysis of Aristotle, will be better understood. Furthermore, through a comparison of that same partnership found in The Republic, I will determine who defines the more practical partnership between man and woman, as examined through the household affairs. 
Definition of Nature:


Before their search for the best regime, both philosophers define their cities according to nature and its limitations. In Greek, nature is known as physis, which is derived from phyein meaning to grow, engender, or to generate (Aristotle, pg. 277). Socrates follows nature as a maturing occurrence which does not waver to society’s impositions and regulations. He sees the ‘natural’ as simply being the best body with the best soul and the best ability for one and only one profession. Aristotle takes a more modern view of nature. He allows for societal beliefs to direct his understanding of nature, and just as society makes mistakes, so does nature. This new function of nature is where the controversy surrounding our contemporary views of Aristotle emerges. When reading the text we must first and foremost be careful to read with the understanding of language and its structure at the time of Greek society. First, examine Aristotle’s definition of nature. He states, “What each thing is—for example a human being, a horse or a household—when its coming into being is complete is, we assert, the nature of that thing” (Aristotle, 1252b1:32) Aristotle’s understanding of nature is the end or “the sake of which it exists” for any thing that does exist. To illustrate this point, for a child, manhood or womanhood is its nature; for a man, a political life is his nature; and for a household, self-sufficiency is its nature. However while reaching natural is foremost reaching completion, nature is also used as a guide for becoming complete.
Political Rule:

An important means to completion is through partnerships. A city, for instances, is the natural partnership that “aims at some good, and that is most authoritative of all and aims at the most authoritative good of all” (Aristotle, 1252a1:5). Another phrase for this definition of city is “political partnership.” Aristotle sets forth that there are three more kinds of partnerships, which are not to be confused with that of the city. These partnerships are expertise in mastery, parental rule, and marital rule. The expertise in mastery is, just as implied, rule of the mater over the slave, in which the slaves are natural slaves because they “do not perceive reason and obey their passions” (Aristotle, 1254b1:24). The parental rule is kingly rule in the child’s interest because though the child has reason, it is not complete reason (Aristotle, 1260a1:13). Marital rule, being the rule of the wife by the husband, is defined as political rule. I must assert here that “political rule” should not be confused with the “political partnership.” In chapter one of book one, Aristotle explains that the household and the city are distinctively different. He clarifies that people who argue that “there is no difference between a large household and a small city” or that in political rule “one rules and is ruled in turn” are wrong (Aristotle, 1252a1:12). Instead, political rule is authority or expertise in politics by a political ruler (Aristotle, pg 278). Therefore “political rule” has to do with any regime, and a city is the joining of people to become a city despite the regime that controls it.  I must clarify as well that “political rule” and “political partnership” are not associated with equality to each of the citizens. Although the definition of political partnership implies that there is equal sharing of “what is good,” it is only meant that the sharing of “what is good” is the final effect of the partnership and not in the process. A similar understanding is to be clarified in “political rule.” In chapter seven of book one, Aristotle defines political rule as “over free and equal persons” (Aristotle, 1255b1:20); however we have long understood equality to be the means of political rule in our democratic regime, but Aristotle uses political rule in each definition of the regimes he discusses—let it be monarchy, oligarchy or democracy. Though all are founded on “political rule,” just as the husband and the wife, all of the regimes do not function on equality at each of the hierarchical levels of society.  For example, in Oligarchy the oligarchs are equal to one another and the ruled are equal to one another, but the oligarchs and the ruled are not equal. Therefore when Aristotle says political rule to be “over free and equal persons,” he means that the ruler is above, and the persons below are each equal to one another. It is only in some regimes, such as a democracy, that one can assert the ruler to also be equal to the ruled.
Relation of Husband and Wife:

Now with this understanding of “political rule,” and clarification of what is “free and equal,” I can assert that Aristotle further expresses three components to the relation of husband and wife. First, that “in most political offices,” like that of husband and wife (because husband has political rule over the wife), “there is an alteration of ruler and ruled, since they tend by their nature to be on an equal footing and to differ in nothing;” second that “the ruler seeks to establish differences in external appearance,” and third that the male is always in this position in relation to the female (Aristotle, 1259b1). This piece explains that man and woman are equal in some respect. Most likely they are equal inside the home and they equally participate in the kingly rule over the children (this point will be further examined with the discussion of affection); yet external to the household, in the political realm, men are presented as superior to women. Aristotle holds this same argument when discussing education. In chapter thirteen of book one, he explains that because the household is part of, but not equivalent to, the city, and because women are half of the population, they should have some knowledge “looking to the regime,” or about politics, in order to establish a good regime (Aristotle, 1260a1:10). Although it is good Aristotle promotes education of women, nowhere does he imply that women are educated equal to that of men, or that they should use this education of politics within politics. Aristotle is merely filling a potential gap to be found by his readers in the future. Because the regime he is examining should be the best regime, it must have the best citizens who obtain education of the world around them. Unfortunately Aristotle does not go into depth on the intensity of educating women so it can not be seen as a sign of liberating equality.
If it is true that Aristotle examines the individual (or set of individuals such as the married couple) to represent the relation of all men and women, then it is clear why outside the home man still has political rule over woman. When declaring “the slave is wholly lacking the deliberative element; the female has it but it lacks authority; and the child has it but is incomplete,” (Aristotle, 1260a1:11) Aristotle sets grounds for exactly why females are led or ruled my males. Although they have reason, just like man, that reason lacks authority. Aristotle also explains in The Politics, “the moderation of woman and man is not the same, nor their courage or justice, as Socrates supposed, but that there is a ruling and a serving courage and similarly with the other virtues” (Aristotle, 1260a1:21). To better explain, although all men and women alike have the four necessary virtues found in The Republic by Socrates, the virtues of the female are lesser then those of the male: male moderation rules, while moderation of the female serves; courage of the male rules but courage of the female serves; justice of the male rules while justice of the female serves; and similarly with the last virtue, wisdom. It is not made explicit in what way the female virtues serve, but they are nonetheless not by nature a ruling element.

Mishaps of Nature:

Another gap, besides the one found in education, is that if the occasion was ever to arise, Aristotle projects that women may on a rarity be able to join the political rule over the man. He states, “For the male, unless constituted in some respect contrary to nature, is by nature more expert at leading than the female, and the elder and complete than the younger and incomplete” (Aristotle, 1259b1). The previous statement gives leeway to the possibility that either the woman or the incomplete child may at times rule over the complete man. After his discussion of slavery and nature, Aristotle admits that sometimes nature is not able to fulfill its intensions (Aristotle, 1254b1:27, 1255b1:2). However in the long run, Aristotle explicitly says that “the relation of male to female is by nature a relation of superior to inferior and ruler to ruled.” To assure the understanding of this text, I bring back the emphasis on structure in the Greek language. In each of these cases it is to be understood that the former statements relate to one another, and each of the latter relate. Therefore male is to superior and ruler as female is to inferior and ruled. Keep in mind that this is “by nature,” which is a routine and continuous occurrence. Though there is room for disturbances in nature’s planned course, the ending result is usually to return to what is expressed as natural, or the nature of that thing—the nature of man to woman being politically superior.
Nature in Affection:

The final variation of Aristotle’s views in accordance to those of Socrates is in reference to affection and unity. Whereas Socrates claims what is best for the city is complete unity within the city and in all matters concerning the city, Aristotle holds the more practical argument of personal affection. Socrates believes less faction will arise if all women, children and possessions are equally shared among all men, while Aristotle shows that “what belongs in common to the most people is accorded the least care; they take thought for their own things above all and less about things in common or only so much as falls to each individually” (Aristotle, 1261b1:31). He says  that mankind will put the responsibility on others to do what is equally their chore without affection towards that duty. This same theory applies to women. If males do not have the responsibility to care for and nurture a specific woman, they will lessen their efforts “on grounds that someone else is taking thought for them”. In the end, that woman will be “slighted” by all since everyone thinks this way (Aristotle, 1261b1:35). 

In accordance to the good of the entire city, as opposed to the good of a single women, Aristotle projects that “we suppose affection to be the greatest of good things for the cities, for in this way they would least of all engage in factional conflict; and Socrates praises above all the city’s being one which is held to be the work of affection” (Aristotle, 1262b1:7). But in Aristotle view, affection between individuals is a much stronger unity. “Just as in the discourses on love we know that Aristophanes speaks of lovers who from an excess of affection ‘desire to grow together,’ the two becoming one” (Aristotle, 1262b1:12). As we know, love is a natural occurrence among human beings, and Aristotle feels that this affection is more natural than the desire of Socrates to “do what is best for the community” to the community as a whole. Finally I may elaborate on how this argument on affection covers the last remaining hole in Aristotle’s relation between man and woman in the household. Aristotle claims in chapter seven of book one that “household management is monarchy (for every household is run by one alone)” (Aristotle, 1255b1:18 emphases added). The only way that this can comply with husband and wife being on equal footing in the household is that through affection they become one, as told through Aristophanes—hence “one alone”—instead of man being the lone monarch. Without this understanding of affection, contrary to that expressed in The Republic, one might see Aristotle’s quote as a loose end in his discussion of man and woman or husband and wife. Therefore they would falsely conclude his opinion on the matter to be ambiguous. Through a better understanding first of Aristotle’s differentiation between “political partnership” and “political rule;” second, the use of language structure in Greek writing; and third, Aristotle’s examination of the individual (or group of individuals) to find the whole relation of man and woman, we see that Aristotle feels that “by nature,” and in the long run (beyond unnatural disturbances), man is superior to female even though they are necessary together for the proper function of the city and in reproduction. It is only through love and household affairs that man and woman can be equal; displaced from the home they are not.
Conclusion: 

What’s left is to distinguish who holds the better argument on the relation between male and female, husband and wife. This is where the arguments of Aristotle and Socrates’ are both in favor, yet simultaneously at a loss. Although Socrates’ argument outweighs that of Aristotle concerning the political relation, Aristotle is more persuasive when discussing the affectionate relation between male and female. While Aristotle’s explanation of man and woman is seemingly ambiguous—sometimes disturbed and sometimes left natural—his overall opinion is that in the political realm, woman is not naturally adequate to rule. Whether or not his critics agree that Aristotle believed in inequality between man and woman or that he just had not made up his mind completely, it is certain that Socrates holds out more optimism for the natural activity of woman in the guardian, or political, role. Socrates agrees with Glaucon in that everything between males and females are equal in every profession (except that females are physically weaker than males), and that all women must be taught the same things as males in the same way (Plato, 451e). This is in opposition to Aristotle’s argument that women are merely educated, but not specifically to the degree equal to men. Socrates plainly asserts that “if either class of men or that of women shows it superiority in some art or other practice, then we’ll say that that art must be assigned to it” (Plato, 454d). This occurrence is natural because “women participates according to nature in all practices and men in all,” but as seen still today, in every practice woman is physically weaker than man and therefore take on lighter loads (Plato, 455d, 456a, 457a). 

The unfortunate logic which dissuades me from fully complying with Socrates’ relation between man and woman is that he declares no possession or private affection to exist in the city. Here is where the tables turn in favor of Aristotle, where previously he was left unfavorable. What in reality is truly best for the city is what brings about the most care and betterment to its individuals. As Aristotle believed, “There are two things above all that make human beings cherish and feel affection, what is one’s own and what is dear; and neither of these can be available to those who govern themselves [with no sense of kinship or possession]” (Aristotle, 1262b1:21). Therefore the best regime and the most practical or persuasive relation between man and woman will exist in the regime which combines Socrates’ equality between the sexes, and Aristotle’s idea of private affection. 
PAGE  
1

