The Significance of Creation
A good reading of texts involves a translation process:  readers in their particular contexts ‘translate’ texts from other contexts into the horizons of their own.  A crucial part of that process, however, lies in identifying the type or types of literature the texts are.  After all, we cannot appropriately read anatomy textbooks as love letters, library recall notices, music scores, or poetry.  


That level of complexity in reading texts is, unfortunately, largely absent from creationist-evolutionist ‘debates’.  On the whole, they read Genesis1’s story as a cosmological explanation of the origins of the universe.  This entails that Gen.1 and evolutionary theory are mutually conflicting ways of describing the same subject thing – how things came to be “in the beginning”.  So a medical student recently claimed that evolution cannot be true because she was created.  Leaving aside questions about the source and character of this claim to knowledge, there is a crucial theological question:  is this what the Christian doctrine of creation is really about?  

‘Am I a creature of God?’  Of course, the doctrine of creation admits, because God is the Creator of all things.  But, if creation is cosmologically explanatory then surely I cannot simultaneously confess myself a product of my parents, or that my DNA has a bio-history.  If creation is scientific description then it competes with other scientific descriptions, and that would mean that proclaiming that ‘I am God’s creature’ logically excludes biological explanations of ‘how I came to be’.  This is obviously very odd, and not because we now know so much more about ‘natural’ causes and effects.  Ancient Christian traditions have generally not been quite so unintelligent about creating and making discourse-types.  They tend to affirm that the two are simultaneously operating discourses – theological and phenomenal descriptions.  ‘Creation’ is then a theological sign of something else:  meaning and self-disposing purposiveness.  
Creationists are ignorant of this largely because much of Christianity has uncritically become steeped less in longstanding ways of reading the Bible than in ‘modernity’.  It is ‘modernity’ that searches for the ‘grand theory of everything’; that makes God into first-maker and not first-cause (indicating significance- and character-giving); that reduces questions of ‘truth’ to questions of simple ‘fact’ (only things describable by history and science); and that relegates “In the beginning” talk to some remote past with little more existential claim on me than statements about ‘my C18th ancestor James…’.  
It is noticeable that Gen.1 does not describe how creation began – for instance, it says nothing about the molecular composition of the void and the process of recomposition that makes it into the world (1:2)?  Revealingly, it focuses instead on rejecting the cosmic dualisms of the Hebrews’ neighbours:  God is the sole Lord of all things, and all God does is good.  Christian theology later emphasises this through the doctrine of the ‘creation out of nothing’.  This refers not to a kind of making (since all makings are out of something), but a creating which can therefore be no explanation of how the world was made.  Creation is an act of grace precisely because it comes from nothing other than God’s goodness, and therefore it is ultimately good (hence God’s move to redeem, or make good, the created order when fallen).  It is on this ground, and not on pre-historical ‘facts’, that Christians should be challenging prevailing secular liberalisms.  The doctrine of creation is good news about us, and is set within a story of the Good News of salvation (salus having to do with ‘healing’).  
This is why the New Testament rereads Gen.1 (and we must recognise Gen.2’s quite ‘different’ creation story) christologically.  John1 consciously echoes “In the beginning” (Jn.1:1), and proceeds by reflecting on creation’s significance and meaning in and through that Word (1:3f.) who becomes incarnate as Jesus (1:14).  Colossians1 similarly speaks of the Son of God’s place in the creative act, and declares him to be “the image of… God” (Col.1:15; cf. Gen.1:26).  The significance of the world’s existence – and here it really is all things and not merely human beings – lies in the act of the Son in its creation.  It is this Son who is the beginning and end of God’s ways with this world and the shape of the world’s true meaning before God.  
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