Excursus on the Law

1. Historical background

a. Martin Luther 

i. gave two purposes:

1. political – where the uncivilized were restrained 

2. spiritual – to show people there sin and drive them to Christ 
ii. after Luther’s death, the Reformers drew up what was known as the “Formula of the Concord” and stressed 3 reasons for the law:

1. to preserve society

2. to bring people to Christ 

3. to direct the Church 

b. John Calvin

i. also stressed 3 purposes of the Law (see Book 1 of his Institutes, p.307)

c. The threefold breaking up of the law goes back to the Reformation

2. The purposes of the Law

a. The scope of the purposes of the Law is wider than we often realize 
b. D. Pentecost in “Thy Kingdom Come” (p.88-92) develops very well the purposes of the Law. His list, modified by Dr. H, follows:

i. To reveal the holiness of God 

ii. To reveal sin (Dr. H. believes this is the understanding of Romans 7)

iii. To reveal the standard of holiness needed to have fellowship with God  (one of the most neglected aspects of the Law); one of God’s great desires is that His people fellowship with Him, hence the standards of purity

iv. To lead us to Christ (Gal. 3:24, the Law is called a “schoolmaster”) 

1. A schoolmaster in Paul’s day was a household servant who acted like a tutor. He was given the custody of a child from the time the child was 6 until puberty. During that period the servant would oversee every aspect of that child’s development (educational, physical, moral, etc.). The child would be supervised by this servant. This is what the Law did as Israel’s schoolmaster. When they came out of Egypt they were infants, immature and coming out of a polytheistic culture. They did not know how to deal with God, how to relate. The law stepped in and this is why the law has so many meticulous stipulations—the more immature someone is the more laws they need. It was a schoolmaster to lead Israel to the time of Christ. Once Christ came, the work of the Law ended for Israel. 

v. To establish Israel as a nation. 

1. It served as a constitution for Israel. They were merely a body of people coming out of Egypt. It formed them into a nation.

vi. To separate them from other nations. 

1. This would make them distinct. This would make them a light. It would enable them to be a priesthood. The groundwork for this was actually laid down with Genesis, which was one of the purposes for its composition and why it was given to the nation before entering the promise land. 
vii. To make provision for the forgiveness of sins and the restoration of fellowship.

1. The thing that hindered Israel’s worship of God is when they became unclean. That uncleanness was communicable. It would pollute the Tabernacle and fellowship would be impossible. It was to wipe away the uncleanness and make the way for worship to continue.

viii. To show Israel how to worship.

1. This was done by the very feasts and celebrations laid down by the Law. (Lev 23).

ix. Provided a test.

1. To see if one was rightly related to God. If you belonged to the nation of Israel, you were automatically in the theocracy. But you could be a part of the nation and not be rightly related to God-personal. When one was meticulous in following the law, it would reveal that they were rightly related to the God who was leading the nation. It did not save them however
x. It revealed Christ. 

1. Luke 24 – Christ expounded the Law and showed the people that in the O.T. there were numerous prophecies of a coming messiah, priest and king and Israel should have been anticipating that. 
xi. It was the means of blessing. 
1. In the O.T., God made a serious of promises to Israel. He promised them a land (w/ spec. boundaries), a seed (numerous descendants), a king, and world dominance. Those promises are always available for Israel. But Israel only experiences them through obedience. The object of obedience is the Mosaic law. As Israel kept the Mosaic Law, God promised to work out those promises. 
3. The end of the Law

a. Rom. 10:4 – Christ’s death brought an end to the Law 

b. If the law ended, how can we have a lawful use of it? 

i. The law is a unit. 

1. It is very common to divide the law into three parts: moral, ceremonial and the civil. 

a. moral – timeless and ethical truths 

b. ceremonial – deals with the sacrificial system

c. civil – deals with Israel’s legal system

d. It is then argued that when the Bible says that Christ is the end of the law, the civil and ceremonial law has ended, but the moral still remains on us. 

e. Numerous problems:

i. There is no evidence that the Jews ever viewed the Law like this. This tri-part division goes back to the Reformation. In fact, Jews divided the law into 12 families of commandments and had laws from different areas of these supposedly three-part divisions. (see BibSac #495, Ryrie). Further, James writes that if one aspect is broken, all of it is broken.

ii. Dividing the law into 3 parts is arbitrary. These three divisions are imposed on the text, they do not come from it. The text never makes this distinction. See Lev. 19:18-19. Here there is a flip-flopping (in our minds) of the Law…but to the Jews, each part of the Law was seen as the same…so loving your neighbor is just as much the law as fabric selection in making garments. 
iii. Sometimes it is difficult to determine into which category a law should fall. The entire Law is theological. Even the most mundane things are making a theological point: Israel is to be holy (distinct, separate)…so every aspect of the Law has this as its underpinning…it was a unit. What, for example, does one do with the Sabbath? Was it ceremonial? Yes. But wasn’t that abolished? Was it moral? If so, we should be keeping it. Further, the Sabbath sometimes was on a Sat. and sometimes not. It was just to be observed every 7th day and that may be a Sat. Further, who is going to be the one to decide which laws fall into which categories. For me, it might be quite moral to execute my unruly child. I’m under the moral law, am I not? So who is charge of this, who is going to decide.
iv. Point: The Law is to be viewed as a unit. 

2. We must remember the historical context.

i. To whom was it given? To Israel.
ii. Why? To show the means of blessing, how they were to worship God, etc. It promised them material and physical prosperity if they were obedient.

3. Some other key N.T. passages 

i. Acts 15 – the issue was should the Gentiles have to come under the Mosaic law; conclusion: they did not have to come under the Mosaic law. If there were ever an opportunity for the N.T. to say we were under the Mosaic law still, this would have been it, at the Jerusalem council. 
ii. 2 Cor. 3 – Paul is contrasting the ministry under the old covenant and his ministry under the new covenant. He says that the Mosaic law is an administration of death and makes reference to the engraved stones…the 10 commandments. 

iii. Heb. 7 – one of the things the writer is trying to do is show the superiority of Christ over the old system; in demonstrating superiority over Aaron he says that Christ’s ministry is superior because it is based on a better covenant. Therefore, for Christ to be priest, the old system must be done away with. A new, better covenant must come. This new covenant was made between the Father and the Son (see. Ps. 110), a priest after Melchizedek and not Aaron because Aaron is based on a different covenant. He goes on further to say that if the old covenant was to remain permanent, the writing would not be discussing all of this here. 

4. How do we use the law? (borrowed from Ryrie)
a. We must distinguish between a code and transferable commandments within a code. 
i. “dispensation”
1. essentially has to do with the running of a household

2. The world, or history in the Bible, is viewed as God’s household. He runs His household as He sees fit. As God runs the universe, as history works its way out, it is obvious that God runs the world in different ways at different times. This is not a dispensational theology!! This point cannot be argued against. Even Charles Hodge admitted (he had to) that things were done differently in the Garden of Eden then on the times of Israel. 
3. The Mosaic code is one code of many codes. We could say that there was a code for the Garden of Eden. There were some unique rules in the Garden of Eden (eg. you cannot eat of this particular tree). After they sinned there was a new code instituted. When the Mosaic code was instituted, God dealt with Israel in a way He hadn’t before. When Christ died, the Mosaic code died, and then we are now under the code of Christ, given us in the N.T. In the millennium, there will be yet a new code that will be instituted.
4. So as a unit, the Mosaic code was done away with. But even though a code maybe set aside, there may be principles in that code that can be transferred to a different era. 

a. Examples

i. #1: Murder. it happens to be something in common with the Mosaic code, but we are not under the Mosaic law, it just happens to be in the code of Christ. 
ii. #2: PCC. there are rules or codes here at PCC that we may take with us when we leave. Are we, by holding those codes that were present here at PCC mean that we are under the code of PCC? No. When we are not here, we are not under the code of PCC.)

5. We keep the commandments that are repeated in the N.T. not because we are under the Mosaic law, but because certain ones are included in the N.T. under the code of Christ. 

b. Principlism (see BibSac #629, Hayes) 

i. Hayes argues that it is legitimate to go the O.T. and find principles without causing people to come under a specific rule. (eg. O.T. dress issue: the principle is that there should be a distinction between a man and a woman. So we start with this principle. Now how we apply this is different. People will have different ideas of how that works out, at the applicational level. And it as at this point where we will be held accountable by God. We must make these decisions with that in mind. And the differences we will just have to live with.)
1. He lists five steps:

a. What did the law mean to the original audience?
b. Determine the difference between the original audience and the audience of today. 

c. Develop a universal principle from the text.

d. Filter the principle through the N.T. and we may have to modify it when we do that.

e. Then we work out the application. 

ii. A lot of things play into this process (our background, experiences, etc.) but we have to do our best in good conscience before God.
c. If we come to the Scripture with the assumption that we are under the Law, we will be in all sorts of confusion and frustration. We should come with the assumption that we are not under the law, as the N.T. says, and then go from there. That is our starting point. 
