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The Covenants
I. Introduction

A. The importance of the covenants

1. The word covenant appears in 27 OT books and 11 NT books.  If we want to simply understand the Bible, we must know what these covenants are all about.

2. The concept of covenant plays a prominent role in OT life in every realm (social, political, religious, etc.).  If we would understand the OT, we must understand the covenants.

3. The whole scope of God’s program of redemption through the nation of Israel is worked out through the covenants.  If we want to understand God’s way of working in the past and His plan for the future, we must understand the covenants.

4. One’s whole eschatology is determined by how one interprets the covenants, so an important part of one’s doctrinal beliefs are dependent upon the way these covenants are treated.  If we understand them correctly, our belief about “last things” will be sound. (NOTE: Talking about the covenants does not make one a proponent of Covenant Theology.  Covenant Theology is actually based primarily upon covenants not clearly taught, but perhaps implied, in Scripture.)

B. The definition of the Covenants

1. Simple definition of the term

a. In English, a covenant is “a binding and solemn agreement to do or keep from doing a specified thing.” (taken from Webster’s New World College Dictionary)

b. In the OT, a covenant can be simply seen as a “legally binding obligation” (Busenitz, 175).

2. Various usages of the term

a. Covenant between equals (parity / equality)
1) Both sides enter into this voluntarily, somewhat like a partnership

2) Some examples:

a) Jacob and Laban (Gen. 31:44-55)

b) David and Jonathan (1 Sam. 18:1-4)

c) Ahab, king of Israel, with Ben-hadad, king of Syria (1 Kings 20:34)

d) Job with himself? (Job 31:1)

e) Marriage (Mal. 2:14)

b. Covenant between a superior and subordinate
1) There is not equality between the two parties.

2) It can be made between men (Josh. 9 – Israel and the Gibeonites. [The English word “league” represents the Hebrew word for covenant.] 1 Sam. 11:1-2 – the Ammonites), by men toward God (Ezra 10:3), by God toward men.

3) The covenants that God makes toward man are the most significant and far reaching; thus they are the ones that will be focused upon.

4) There are two basic types of this:

a) Unconditional (Grant / Royal / Grant / Unilateral) – the fulfillment of the covenant rests solely on God’s faithfulness.  Examples: the Noahic, Abrahamic, Priestly, Palestinian, Davidic, and New Covenants.
b) Conditional (Treaty / Suzerain [a feudal lord] – vassal [servant, slave] / Bilateral) – if either party fails to keep its respective conditions, the covenant is rendered void.  Example: Mosaic Covenant.

c) It is important to recognize that even unconditional covenants can contain elements of conditionality within them and vice versa.  This does not mean that the promise may or may not be fulfilled; it just means that the enjoyment of the promised blessings is conditioned upon obedience.

The Basic Difference Between the Two Types of Covenants
(adapted from Grisanti, 235)

	Unconditional or Grant-Type
	Conditional or Treaty-type

	1. The giver of the covenant makes a commitment to the servant.
	1. The giver of the covenant imposes an obligation on the servant.

	2. It represents an obligation of the master to his servant.
	2. It represents an obligation of the vassal to his master.

	3. It primarily protects the rights of the servant.
	3. It primarily protects the rights of the master.

	4. No demands are made by the superior party.
	4. The master promises to reward or punish the servant for obeying or disobeying the imposed obligations.


II. The Noahic Covenant (Gen. 6:17-22; 8:20-22; 9:1-17)

A. The Setting

1. The context is the universal flood that God sent in judgment to the earth.

a. God was grieved over the sin of mankind (6:5-6).

b. God determined to destroy His creation because of man’s sin (6:7).

2. However, Noah found grace in God’s eyes (6:8).

3. After the destruction of the Flood has passed, Noah approaches the Lord; and the Lord approaches Noah.

a. Noah exits the ark and offers a sacrifice to God (8:20).

b. It is a smell of satisfaction to God (8:21).

c. Noah is blessed by God, having to do with his posterity (9:1, 7).

d. Noah’s dominion over the animal realm is reaffirmed (9:2).

e. Man is given permission to eat meat (flesh) (9:3).

f. The sacredness of life is declared, and the foundation for human government is established (9:4-6).

B. The Wording 

1. It is initiated by God (6:13; 7:1; 9:1, 8).

2. It is established by God and stated so very emphatically (6:18; 9:9, 11).

C. The Recipients

1. Noah (6:18) – “with thee”

2. Noah’s family (9:9, 11) – “with you”

3. All humans (9:9) – “with your seed after you”

4. All living things (9:10, 12, 15, 16) – “every living creature” / “all flesh”

5. The earth (9:13) – “a covenant between me and the earth” Does this refer to inhabitants of the earth or the land itself?  The use of “earth” in the rest of this passage would point to a reference to the land (9:10, 11, 14, 16, 17; see also 8:21).

D. The Sign

1. The rainbow would be the recurring token of this covenant (9:12-17).

2. This could be the first time a rainbow appeared, or it could be just now attached with this covenant’s significance.

3. This certainly would encourage and remind man of God’s covenant, but the expressly stated purpose of it is to remind God Himself (9:14-16).

E. The Promise
1. The essence of the promise: no more worldwide destruction of life and of the earth itself by means of a worldwide flood (9:11, 15).  This does not preclude very destructive, devastating, local floods, as history would testify.

2. The extent of the promise: it was an “everlasting covenant” (9:16), “for perpetual generations” (9:12), and as long as the present order of things existed (8:22).
*This covenant is very straightforward.  The only disagreement comes in with those who oppose a worldwide flood.  

III. The Abrahamic Covenant (Gen. 12, 15, 17) [much of this is adapted from Essex’s article]

A. The importance of this covenant.

1. “The Abrahamic Covenant…must be considered as the basis of the entire covenant program… This covenant, then, determines the whole future program for the nation Israel and is a major factor in Biblical eschatology.”  (Pentecost, Things to Come, 70, 72)

2. “Most would agree, however, that the Abrahamic Covenant is foundational to each of the subsequent divine promises.  The Lord’s covenant with Abraham was the fountain from which flowed all of his redemptive purposes for Israel and for mankind as a whole.”  (Varner, “The Abrahamic Covenant,” 8)

3. “It is recognized by all serious students of the Bible that the covenant with Abraham is one of the important and determinative revelations of Scripture.  It furnishes the key to the entire OT and reaches for its fulfillment into the New.”  (Walvoord, The Millennial Kingdom, 139, cited by Essex)  You cannot understand what God is doing in the Old Testament unless you understand this covenant with Abraham.  Genesis 12 is the central and key passage in all of Scripture.  All of Scripture before Genesis 12 leads up to this chapter.  Everything after is based on this covenant.  About 2,000 yrs from Creation to Genesis 12, and 2,000 yrs from Gen 12 to the first advent of the Messiah. 
4. This covenant really becomes the foundation for all the subsequent covenants with Israel; it also provides the framework for all of the other covenants.
B. This covenant in the Torah.

1. Explanation of key terms.

a. Covenant appears only 14 times with reference to God’s covenant with Abraham (Gen. 15:18; 17:13).  *Chapter 17 uses the word covenant 13 times.
b. The NT speak 5 times of God’s covenant with Abraham (Luke 1:72; Acts 3:25; 7:8; Gal. 3:17; 4:24).

c. The NT speaks 19 times of God’s promise to Abraham (Acts 7:17; Rom. 4:13; Gal. 3:16; Heb. 7:6).

d. Though these two terms are related and connected, they also remain distinct at some level (Rom. 9:4; Heb. 6:13-18).

e. God’s promise is “a declaration of the Lord’s intention to do something for Abraham and his seed.”  God’s covenant is His “binding obligation, confirmed by a culturally known practice including an oath, to do something for Abraham and his seed.”  Bringing those together, then, the Abrahamic Covenant would be “all that the Lord has declared and bound Himself to do for Abraham and his seed.”  (Essex, 194)

2. Exposition of key passages

a. Genesis 12:1-7

1) The command (12:1) – leave your land (“country”), leave your ancestry (“thy kindred,” “thy father’s house”), and go to “a land that I will shew thee.”
2) The promises (12:2-3) *The promises need to be kept with the command.  The command was difficult, but the promises were much greater.  The blessings far out way the sacrifices.  
a) “I will make of thee a great nation.”  Leaving his own national identity, God would make him the starting point of a new nation, one that would have a large population, a large territory, and a wise character.

b) “I will bless thee.”  Abraham would personally experience God’s favor.

c) “I will…make thy name great.”  What men tried to do apart from God, God was going to graciously do for Abraham (Gen. 6:4; 11:4). *The way to greatness is not to seek it.  Our goal in life is to seek God.
d) “Thou shalt be a blessing.”  Abraham would be blessed by God to be a blessing to others. *God blesses us so that we can be a blessing to others.
e) “I will bless them that bless thee.”

f) “I will…curse him that curseth thee.”  Not every single person will receive blessing through Abraham. *It is available to all, but not all will receive it.
g) “In thee shall all families of the earth be blessed.” “Families” refers to a group or unit that is smaller than a nation (Gen. 10:32).  In other contexts, the word “nations” is used (Gen. 18:18; 22:18).  All people-groups would be blessed through Abraham (Rev. 5:9). *This is God’s desire, that all people of the earth would be blessed through His Messiah, Jesus Christ.  Is this our desire?  Are we sharing this blessing with others?
**How does God’s desire that all people groups be blessed become our desire?

*Pray that God’s priorities and passions will become yours.

*Pursue practical tools that keep the un-reached before you.
b. Genesis 13:14-17
1) The Land commands

a) Look at the land (13:14).

b) Walk through the land (13:17).

2) The Promises

a) I will give the land to you (13:15a, 17b).

b) I will give the land to your offspring (13:15b).

c) I will make your offspring great in number (13:16).

c. Genesis 15

1) Scene one emphasizes the seed (15:1-5)

a) God’s word (15:1) – These promises are all predicated on the person and purpose of God.

b) Abraham’s question (15:2-3)

c) God’s assurance (15:4-5)

1] His assurance will come from His own body (15:4).

2] His offspring will be great in number (15:5).

2) The center (intermission) of this passage is a crucial verse in soteriology, especially in OT soteriology (15:6; Rom. 4:1-5).  It seems to be a departure from the narrative and is not necessarily presently a chronological sequence.  This would not seem to be the first time that Abraham exercised a saving faith (cf. Heb. 11:8).  He believed God before and here believed Him again; it was the pattern of his life, although his faith was not flawless.

3) Scene two emphasizes the Lord (15:7-21).

a) God’s word (15:7) – God’s person and purpose again are stated as the foundation. 

b) Abraham’s question (15:8).

c) God’s assurance (15:9-21).
1] The ceremony – the covenant is formally ratified.

a] God instructs Abraham to take certain animals (15:9).

b] Abraham obeys and seems to know what to do with them, cutting most of them in half, setting them apart from each other, and keeping the scavengers from them (15:10-11).

c] While Abraham is in a deep sleep, God alone, in the form of a “smoking furnace” and a “burning lamp,” passes between the pieces of the animals (15:12, 17).  This was a custom signifying that a failure to fulfill the obligation would be met with a similar fate – death.  Thus, “His [God’s] promise is certain because He cannot lie; His covenant is certain because He cannot die!”  (Essex, 202)

2] The prophecy – God foretells what will occur to Abraham and his descendents. 

a] They will be in difficult bondage for 400 years (15:13, 16).

b] God will judge the afflicted nation and bring his descendents out with great substance (15:14).

c] Abraham will live a long life (15:15).

3] The promise – God has given the land to Abraham’s offspring (15:18-20).

d. Genesis 17

1) The word covenant appears 13 times in this chapter.

2) This chapter contains five speeches from God to Abraham (17:1-2, 3-8, 9-14, 15-16, 19-21).

3) Three focus on God’s commitment to Abraham.

a) 17:3-8

1] You will be the father of many nations and will now be known as Abraham.

2] You will be exceeding fruitful. 

3] You will have many nations and kings come from you.

4] My covenant is with you and your offspring as an everlasting covenant.

5] I give all the land of Canaan to you and your seed as an everlasting possession.

6] I will be your God and your descendant’s God.

b) 17:15-16

1] Sarai will now be known as Sarah

2] I will bless her and give you a son through her.

3] I will bless her as a mother of nations and kings. 

c) 17:19-21

1] Sarah’s son will be called Isaac.

2] I will establish my covenant with Isaac and his offspring as an everlasting covenant.

4) Two focus on God’s expectations of Abraham.

a) 17:1-2

1] Walk before me uprightly and with integrity.

2] I will make my covenant with you.

3] I will multiply you exceedingly.

4] Abraham responds to this by falling on his face before God in submission (17:3).

b) 17:9-14

1] Keep my covenant, Abraham, you and all of your offspring after you.

2] The sign of this covenant will be circumcision.  Every male child should be circumcised when he is eight days old.

3] If one does not do this, they will be “cut off from his people”; but the covenant will not be nullified.

e. Genesis 18:17-19

1) This passage gives us God’s reasoning about why He will share His purposes for Sodom and Gomorrah with Abraham.

2) God’s commitment to Abraham

a) He will become a great and mighty nation.

b) He will be the source of blessing for all the nations of the earth.

3) God’s expectations of Abraham: he will instruct his descendants to walk obediently in the way of the Lord.

f. Genesis 22:15-18

1) This is God’s final recorded message to Abraham.
2) It is given following Abraham’s honoring God by his willingness to sacrifice Isaac at God’s command.

3) The Lord swears by himself in connection with Abraham’s recent obedience (22:16, 18b).

a) God will bless Abraham greatly.

b) God will multiply his seed greatly.

c) His “seed shall possess the gate of his enemies.”

d) In his seed all nations of the earth will be blessed.

1] Do these three uses of “seed” have a singular or plural sense?

2] The 1st one (22:17a) would clearly seem to have a plural sense.

3] The 2nd one (22:17b) would easily be able to go both ways.  In the plural sense, it would look ahead to the rulership of Shiloh from the tribe of Judah (Gen. 49:10).

4] The 3rd use (22:18a) is likely used in the similar sense, anticipating the blessing that will come to all people through the Lion from the tribe of Judah (Rev. 5:5).

g. Genesis 26:2-5 – The promises are restated to Isaac.

h. Genesis 28:13-15 – The promises are restated to Jacob.

i. Exodus through Deuteronomy

1) Jacob’s family grew into a great nation in Egypt as God had promised in this covenant (Ex. 1:9; Num. 23:10).

2) God delivered this nation from Egyptian bondage as He had promised in this covenant (Ex. 2:24; 20:2).

3) Israel was given the Land of Canaan by God.

a) God would give them the victory over the Canaanites and would use Joshua to lead the people in battle (Deut. 31:1-8).
b) God would also scatter them from the land because of the nation’s disobedience (Deut. 29:28).

c) Even when the people are disobedient, God will not forget His covenant with Abraham but will return the repentant nation to the land (Lev. 26:40-45).

3. Elements of the covenant.  These have certainly been seen in the preceding passages, but this is just an attempt to simplify them by grouping them together under convenient headings.  A common way to group these together is: land, seed, and blessing.  That is a helpful way to summarize it and probably the most popular way, so to keep it in mind.  However, the following arrangement seems more helpful here: (We will limit the use of references to those from the 1st statement of this covenant to Abraham and from the 1st restatements of it to Isaac and Jacob). – Gen. 12

a. Personal/Individual promises – Abraham would enjoy the presence, provision, and prospering of God (12:2-3a; 26:3a; 28:15).

b. National promises (12:1, 2a, 7; 26:3b, 4a; 28:13-14a).
1) God would make a large nation.

2) God would give this nation the land of Canaan.

c. Universal promises – every nation would be blessed through this covenant (12:3b; 26:4b; 28:14b.

4. Essence of the covenant.

a. It is literal.

1) How else are we to understand the words of a covenant?

2) The portions of the covenant that have been fulfilled already have been literally, so we should accept the same for all of it (i.e. the personal blessings on Abraham, the birth of Isaac, the growth of the nation from his body, the years of bondage, and the deliverance from Egypt).

b. It is unconditional.

1) This is the big question when studying this covenant.  “Probably the most significant issue related to the Abrahamic covenant has to do with its nature.  Is it a conditional (bi-lateral) covenant or an unconditional (uni-lateral) covenant?  How one answer’s that question determines the framework of one’s prophetic studies.”  (Benware, cited by Essex, 209)

2) What are indications of it being conditional?

a) The commands to Abraham (12:1; 13:17; 17:1; 22:2).

b) The importance of circumcision (17:9-14).

c) The connection with Abraham’s obedience (22:16, 18; 26:5).

3) What are indications of it being unconditional?

a) The facts of Abraham’s obedience (12:1, 4; 17:1, 3, 23). – Any condition that God gave, Abraham met and obeyed.
b) The lone Being in the covenant ceremony (15:17). – God alone was the One that passed between the pieces.
c) The wording of the covenant (13:15 – “for ever”; 17:8 – “everlasting possession”; 17:7, 13, 19 – “everlasting covenant”).  This makes it dependent upon God for its fulfillment.

4) How do these fit together?  Various solutions are offered.

a) Human obedience is necessary for the fulfillment of the covenant.

b) Human obedience is unnecessary for the fulfillment of the covenant.

c) It was originally unconditional but later understood as conditional.

d) God mad two covenants with Abraham: one was unconditional and the other conditional. – The problem with this is that the same promises were made with both.
e) *“The promises that the Lord bound Himself to fulfill in the Abrahamic Covenant are unconditional, but the timing of and participants in that fulfillment are conditional by faith-produced human obedience.” (Essex, 210)
1] “It is important to observe that an unconditional covenant, which renders a covenanted program certain, may have conditional blessings attached.  The program will be carried to fulfillment, but the individual receives the blessings of that program only by conforming to the conditions on which the blessings depend.” (Pentecost, 79)

2] “All agree that the individual enjoyment of blessing under the covenant is to a large degree dependent upon the individual’s faith and obedience.  This is quite different than stating that the fulfillment of the covenant as a whole is conditioned upon obedience of the nation as a whole.” (Walvoord, cited by Pentecost, 80)

C. This covenant in the Old Testament

1. Historical books.

a. God gave the land to Israel (Josh. 21:43-45). – This does not mean that they have realized the full occupation of the land.  Only the national campaign with Joshua has been completed.
b. God multiplied the nation once in the land (1 Kings 4:20-21).

c. God continued to act with this covenant in mind (2 Kings 13:23).

2. Poetic books.

a. God is worthy of thanks, praise, songs, rejoicing, and psalms because He has not forgotten this covenant with Abraham, an “everlasting covenant” (Ps. 105:1-10).

b. God has remembered His covenant, and the Psalmist prays confidently for Him to continue to do that and to act accordingly (Ps. 106:44-47).
3. Prophetic books.

a. God’s good intentions toward the nation of Israel are grounded in His covenant with Abraham (Is. 41:8-16).

b. Though it may not seem like it outwardly right now, God will perform all the promises included in this covenant (Mic. 7:18-20).  This gives future hope to the nation in present distress.

D. This covenant in the New Testament

1. The coming of Jesus Christ is crucial to fulfilling the Abrahamic Covenant.  He is the singular “seed” through Whom all the nations will experience blessing.

a. This is seen at Jesus’ birth, celebrating His 1st coming (Lk. 1:54-55 – the words of Mary; Lk. 1:71-75 – the words of Zacharias).

b. This is seen in Peter’s sermon at the temple, anticipating His 2nd coming (Acts 3:19-26).

2. National Israelites are the descendents of Abraham (Acts 13:26; Rom. 9:3-4; 11:1).

a. This physical relationship is no guarantee of enjoying the future blessings associated with this covenant (Lk. 13:28-29).

b. An Israelite must come to faith in Christ to experience the blessings of salvation (Acts 2:38; 3:19, 26).

c. At some point yet in the future, all Israel will be saved (Rom. 11:25-26).

3. Gentile believers are called “Abraham’s seed” because of our relationship with Jesus Christ, the “Seed of Abraham” (Gal. 3:16, 26-29).
a. “The church today experiences in Christ some spiritual benefits that Israel and the nations will experience (with physical results) in the future when Jesus implements fully the blessings of the Abrahamic Covenant.”  (Essex, 212)

b. However, the full realization of all the promises contained in the Abrahamic Covenant is still in the future (Matt. 8:11; Rom. 11).

IV. The Mosaic Covenant [The Sinaitic Covenant] (Exodus 19-24)
A. The Context of the Covenant.
1. The redemptive context: Deliverance from Egypt.

a. Israel was already God’s people; and Jehovah was already their God (Ex. 3:16-17; 19:4).

b. The nation of Israel was already in a special relationship with the Lord, because He had delivered them from Egyptian bondage as His firstborn son (Ex. 4:22-23; Hos. 11:1).  One can see the special, unique relationship the nation of Israel has with Jehovah.
c. They now needed to learn how to conduct themselves so as to fully enjoy that role that God had graciously placed them in.  
2. The Theological Context: Worshipping God.

a. God desired that Israel would worship (“serve”) Him at Mt. Sinai, as He revealed to Moses (Ex. 3:12).  This is a sign that God is working.  They served Pharaoh in Egypt and they would serve God at Sinai.  God wanted to satisfy them with Himself.  He wanted to transform them into a unique people through whom others would be blessed.

b. This covenant was not intended to be a means of salvation.  These regulations were never proposed for the purpose of salvation from sin.
c. Obedience to these laws would bring blessing to God’s people.

d. God desired that they would be a special people in serving Him and thereby bless others.

e. Their usefulness in service was dependent upon their obedience to Him and conformity to His ways.

f. God has revealed Himself in the past and will yet reveal Himself in the future through Israel.

g. Now He is showing Himself as their chastening God; in the future He will show Himself to be their faithful Husband.  God is still revealing Himself through the nation of Israel. In the future He will reveal Himself through them in a much more glorious manner.
B. The structure of the covenant.

1. The covenant is proposed (Ex. 19)

a. This is about three months after the Exodus (19:1).

b. The nation of Israel is camped at Sinai (19:2).

1) They will be here for nearly a year (11 months – Num. 10:11).

2) All of the material from Ex. 19 through Num. 10:11 is “Sinai” material.

c. God declares His desire for the people to them through Moses:

1) “A peculiar treasure” (another way to say this: “My own possession”; Ps. 147:19-20).

2) “A kingdom of priests.”

a) They were to mediate for other people and nations, by teaching them about God and bringing them to God.  
b) They were to be a community of priests for the Gentiles (Ps. 114:1-2; Zech. 8:21-23).

3) “A holy nation.”

a) This underscores the character that would be required of them if they were to function as priests.

b) It also identifies their unique role in God’s plan (Gen. 12:2-3; I Peter 2:9, 10).  God’s intentions for the nation of Israel are instructive for us today.  
d. The people all promise to obey the terms of this covenant (19:8).

2. The Decalogue is given (20:1-17).

3. The people are afraid (20:18-21).  The people are in a painful, incorrect fear when God wanted them to be in a healthy, productive, correct fear.  This would be a reverent fear for who God is.
4. Further guidelines are given (20:22-23-23:33).

5. The covenant is ratified (24).

a. The people in unison agree to obey the stipulations of this covenant (24:3).

b. Twelve pillars are set up as a memorial representing the twelve tribes of Israel (the entire nation; cf. Josh. 4:5, 20 – Joshua at Jordan and 1 Kings 18:31 – Elijah at Carmel; 24:4).  Sometimes a memorial was set up to commemorate the establishment of a covenant (Gen 31:45 – Jacob and Laban).

c. Moses also builds an alter and offers oxen unto the Lord (24:4-5).  Sacrifice sometimes plays a role in the covenant ceremony (Gen. 8:20, 22; the New Covenant).

d. Moses collects the blood from the sacrifices, and half of it is sprinkled on the alter (24:6).

e. The people again commit to comply with the conditions of the covenant (24:7).

f. The other half of the blood is put in basins and then sprinkled on the people (24:8).  Blood sometimes played a role in the covenant ceremony (Heb. 9:18-20; Matt. 26:27, 28; Mk. 14:23, 24).

g. The leaders of the nation (Moses, Aaron, Nadab, Abihu, and 70 elders) see God and eat and drink (24:9-11).  This is a covenant meal that often accompanied the sealing of the covenant (Gen. 26:30 – Isaac and Abimelech; 31:46, 54 – Jacob and Laban; Lk. 22:15-20 – the Lord’s Supper).

h. Moses is given two tablets of stone from God with the covenant stipulations on them (24:12ff.).  This is probably the customary two copies, one for each party.  They would both have been placed in the ark because this was God’s dwelling place as well as the central place of the covenant community, Israel.
C. The nature of the Covenant.

1. Is it conditional or unconditional?

2. This covenant is the most conditional of all the covenants because of the contingency placed upon the nation of Israel within it (“if” – Ex. 19:3-6).

3. For example, when compared with the Abrahamic Covenant, the emphasis there is on Divine fulfillment, while the emphasis here is on human responsibility.

4. However, there is an element of unconditionality also, for Israel will ultimately fulfill this God-intended role for them.

5. “The redemptive prerequisite to covenant relationship is unconditional – God delivered them and brought them to Himself at His own initiative.  What was conditional was their success in achieving His purpose for them, that they be a priestly kingdom, a holy nation.” (Zuck, A Biblical Theology, 12)  
6. “The election of Israel and her redemption from hostile Egypt were acts of Divine grace without precondition and without the possibility of retraction.  It was only the acceptance of servant-hood with all its blessings that was conditional.” (Zuck, A Biblical Theology, 87)  The only thing at stack is their enjoyment of the covenant blessings.  
D. The Law of Moses.

1. It is a unit.

a. It is popular to divide the Law of Moses up into three areas: 

1) The civil laws – are the social and governmental precepts required to function in a theocracy.  These specified penalties for various crimes for which one might be arrested and tried in Israel.

2) The ceremonial laws – involved the worship of God.  These regulated the tools of worship, the responsibilities of the priests, and the requirements for sacrifices.

3) The moral or ethical laws – these guided the purity and holy living of the people, often equated with the Ten Commandments.

b. Although these distinctions can be helpful and convenient in trying to organized these various laws, it must be admitted that it is a somewhat arbitrary division, is not always easy to categorize, and is not the way God gave them.

1) The moral law, for example, includes the Sabbath command.  This is the particular sign of the Mosaic Covenant and was given at Sinai (Ex. 31:13-17; Neh. 9:13-14).

2) The civil law is connected to the moral law, as seen in the responsibility of children to parents (Ex. 20:12; 21:15).

c. The OT word torah and NT word s are typically used in the singular, though the Law of Moses consists of 613 commandments (365 negative; 248 positive).

d. Failure in one command brings guilt in them all (Jam. 2:10).

e. Submission to its requirements cannot be selective (Gal. 5:3).

2. It is nullified.

a. We are not under the Law (Rom. 6:14, 15).

b. The essence of the Mosaic Law could be found in the Ten Commandments (Ex. 34:28; Deut. 4:13; 10:4).  These commandments could be summarized by two commands: Love God with everything you are and love your neighbor as yourself (Matt. 22:35-40).  **The basic way that we are to relate to God then has not changed: loving obedience; but some of God’s specific expectations of His people have changed.

c. All of the OT, including the Law, is profitable for us today (2 Tim. 3:16, 17), should be our delight (Ps. 19; 119), and must be used lawfully (1 Tim. 1:8).
  

V. The Priestly Covenant [The Levitical Covenant or the Zadokite Covenant] (Num. 25:10-13)

A. The setting

1. Israel is at the end of their wilderness wanderings (Num. 20:28; 33:38).

2. They have come into the region of Moab (Num. 22:1).

3. Balak, the king of Moab, becomes afraid because of the children of Israel; their size and their reputation is distressing (Num. 22:2, 3). 

4. To somehow get the upper hand, Balak hires Balaam, a false prophet who has a reputation for getting results, to curse Israel (Num. 22:5-41).

5. Balaam not only fails to curse Israel but ends up blessing them repeatedly instead (Num. 23-24; see 23:8, 10, 20-23; 24:5-8, 17-19).

6. His inability to accomplish this through sorcery does not stop him, though; Balaam gave advice to Moab to overcome them through idolatry and immorality (Num. 25:1-3; 31:16).

7. This ploy is quite successful, and God’s anger is kindled against Israel (Num. 25:3).

8. God commands the leaders to kill those involved in this sin and put their corpses on display before God as a warning to others (25:4, 5).
9. An Israelite man, Zimri, brings a Midianite woman, Cozbi, into the camp in front of Moses and the nation.  He apparently had intentions to have sexual relations with her (Num. 25:6).  (The Midianites were in league with the Moabites from the beginning of this whole matter [Num. 22:4, 7].)

10. At least on person was not going to stand around while this grievous sin took place, Phinehas, the son of Eleazar and grandson of Aaron (Num. 25:7).

11. Taking a javelin in his hand, Phinehas pursues them “into the tent” (Num. 25:8).  This is the only time this Hebrew word for tent is used.  Perhaps it is used here (for stylistic reasons) because it contains the same consonants as the word for “belly” later in the same verse.  What “tent” is this?  It could be the tabernacle compound, which would help explain the atrocity of this action, the public nature of it, the presence of Moses and the congregation, and the importance of Phinehas’ response.  Some suggest that it was the innermost part of the family tent.

12. Phinehas executes both the man and the woman with one thrust of his javelin (25:8).

B. The terminology.

1. Through his actions, Phinehas turned away God’s wrath from the children of Israel (Num. 25:11).

2. Phinehas also “made an atonement for the children of Israel” (Num. 25:13b).  This likely refers to the “sacrifice” of two offenders that allowed the Lord to stop the plague (Num. 25:8b).

3. The Lord says, “I give unto him my covenant for peace” (Num. 25:12).  This is a gift or a grant from the Lord to His servant, Phinehas.

4. No conditions are attached to it.  If any conditions can be found, it is only one that has already been met: Phinehas’ zeal for God.  God rewards Phinehas because of his zeal for God.
C. The Promise.

1. This is called by God a “covenant of peace.”  It could point back to the peace (the cessation of the plague) that was brought about by Phinehas’ actions; or, more likely, it could look ahead to God’s promised blessing on him and his descendents (Is. 54:10; Ez. 34:25; 37:26; Mal. 2:5).

2. This covenant is given both to Phinehas and to his seed as an “everlasting priesthood” (Num. 25:13).

a. They would have a perpetual and enduring priesthood.

b. The official, God-given right to the priesthood would always belong to Phinehas and his descendents.

c. This brings up a related question: who is the “faithful priest” promised by God in 1 Sam. 2:35?

1) God had promised a perpetual priesthood to Aaron who was a descendent of Levi (Ex. 28:43; 29:9; Num. 17:1-13).

2) Nadab and Abihu, sons of Aaron, offer strange fire and are killed (Lev. 10:1-3).  God set a precedent that He expected to be followed no matter who you are.
3) Eleazar and Ithamar, Aaron’s two younger sons, occupy a position of prominence because Nadab and Abihu had no descendents.

4) When Aaron died, Eleazar became high priest (Num. 20:23-28).

5) Later the priesthood is given to Phinehas the son of Eleazar (Num. 25:10-13). 

6) For some unexplained reason, the high priesthood is transferred from the line of Eleazar to the line of Ithamar in the person of Eli.  (This is difficult to prove definitively from the text of Scripture, but it seems to fit all the evidence best.  And everyone seems to accept it as true [for example, see ISBE under “Eli” and “Ithamar,” and Davis and Whitcomb, 191-193].)

7) The death of Eli leaves us in a difficulty because his immediate sons are Hophni and Phineas, wicked men who are killed before Eli dies.

8) It is in this context that this promise is given!  What does it mean?  Various interpretations are offered:

a) The fulfillment is found in the whole line of Aaron, as long as someone from the line of Aaron is functioning as a priest.  This seems to be too general.
b) This is fulfilled in the person of Samuel.  Was Samuel a priest?  He does offer sacrifices, but no indication is given that he is a priest.  He is a judge and a prophet.  He might have been a Levite (Josh. 21:20-21; 1 Sam. 1:1; 1 Chron. 6:22-26).
c) This is fulfilled in Jesus Christ.  Come to a problem when we get to the end of v. 35 and it states that “he shall walk before mine anointed for ever.”
d) This will be fulfilled in Zadok and his descendents.  He was priest during the time of David and high priest during the reign of Solomon.  His descendents will minister during the Millennium.  He is a descendant of Eleazar, so the line switches back to him.

9) This reestablished the office of the High Priest in the line of Phinehas.

10) This promise will receive its ultimate fulfillment in the Zadokite millennial temple service for the Messiah.

a) Zadok walked before David and Solomon – God’s anointed.
b) The sons of Zadok will walk before Christ – the Anointed One. 
d. Zadok is from the line of Phinehas (1 Chron. 6:50-53).

e. Zadok served as a faithful priest during the time of David (2 Sam. 8:17; 15:24, 35; 20:25) and Solomon (1 Ki. 2:27, 35).  

f. The only priests permitted to minister in the millennial temple will be from the line of Zadok (Ez. 44:15-16; 48:11).

3. Why is this covenant so important? 

a. The language used by God to announce it is similar to the language employed in the Noahic, Abrahamic, Davidic, and New Covenants (“everlasting”).

b. While the Mosaic Covenant is superseded by the New Covenant, this Priestly Covenant continues into the Millennium (Jer. 31:31-33; Ez. 40-48).  This is a very strong indication of the importance of this covenant.
c. Its permanence is placed alongside the permanence of the Davidic Covenant (Jer. 33:14-26, esp. 19-22).  This becomes an especially significant passage for the millennial question.

1) “Whereas the Amillennial system can find room for the Son of David to reign now and in the future by transferring the Earthly throne to the Heavenly one at the Father’s right hand, it is not so easy to find Levitical priests with their ministrations in the same framework.” (Feinberg, Jeremiah, 237, cited by Busenitz)
2) This is a more difficult element of the clear reminder of Jeremiah 33 for amillennialists to spiritualize away.  What is the solution?  Interpret it the same way we should interpret the rest of Scripture: LITERALLY!!!

VI. The Palestinian Covenant [The Deuteronomic Covenant, The Land Covenant] (Deuteronomy 27-30)

A. The Background.

1. This was established by God with Israel after the Mosaic Covenant and is separate from the Mosaic Covenant (Deut. 29:1).

2. God promised great blessing to the nation if they would obey the Mosaic Law (Deut. 28:1-14).  They would enjoy national, material, personal, familial, and financial blessing through obedience to God.

3. God promised the very opposite – a daunting list of curses – if they disobeyed the Mosaic Law (Deut. 28:15-68).  They would experience disease, drought, distress, defeat, death, and worldwide dispersion.

4. This covenant is established at the end of Israel’s 40 years of wandering in the wilderness, while Moses is still alive, just before they are going to invade Canaan (Deut. 29:2-8).

5. The participants in this covenant are God, the new generation of Israelites that are 20 years old and ready to enter Canaan, and the succeeding generations of Israelites (Deut. 29:14-15). 
B. The Promises (Deut. 30:1-10)

1. The nation will experience all of the blessings and cursings that were enumerated (1).

2. God will scatter His people “among all the nations” (1).

3. God will gather the Israelites from all over the world (3).  The scattering will not be the end of the story.  God will bring Israel together again.  
4. God will restore them to the land of their ancestors (5).  It will be the very land that their fathers possessed.
5. God will regenerate them, enabling them to love and obey Him (2, 6, 8).  
6. God will judge their enemies (7).  Although God will use their enemies to judge His people, they (Israel’s enemies) will still be responsible for their actions.
7. God will prosper them greatly, rejoicing over them and doing good for them (9).

C. The Significance

1. These promises were made to the same national group that was later banished from the land and dispersed to other nations because of their disobedience – the literal nation of Israel.  Therefore, these promises will be fulfilled with the literal nation of Israel (Deut. 29:1, 10; 30:1, 3).

2. These promises indicate God’s permanent relationship with literal Israel; it has not and will not end.

3. The ultimate fulfillment of these promises remains in the future, because the indication is that this will take place when the nation spiritually returns to God (Deut. 30:1-3).  Literal Israel has not yet returned to God in loving obedience.

4. Israel will continue to permanently exist as a nation, because this passage indicates that God has plans for Israel after all of these curses have been completed (Deut. 30:1).  Although these curses are severe, they will not destroy the nation.  Though Israel has experienced God’s chastening for centuries, they will never cease to exist as a nation.
5. Israel retains permanent ownership of the land, because God promised to restore them to it after all the blights of this passage have been experienced by them (Deut. 30:3-5).  Although as a nation they have been dispersed form the land for much of their history, this does not mean that their God-given ownership has been forfeited.

6. Literal Israel will return to God and be regenerated at some point yet in the future (Deut. 30:1, 2, 6).  The most difficult phase of the curses will be the Tribulation period (Jer. 30:7).  Their spiritual waywardness will come to an end, though it now seems so pervasive and hopeless (Hos. 3:5; Zech. 12:10; 13:1; Rom. 11:25-32).

7. Like the other covenants, this one does not stand alone.

a. It looks back to the Abrahamic Covenant, emphasizing the dimension of the land promised to them by God (Deut. 30:5).

b. The basis of their blessing or cursing involves the way they relate to the Mosaic Covenant (Deut. 28:2, 15).

c. It looks ahead to the New Covenant, emphasizing the importance of a heart regenerated by God (Deut. 30:6).

VII. The Davidic Covenant (II Samuel 7:8-16; I Chronicles 17:7-14)

A. The Background to the Covenant

1. The rulership of the nation should have gone to Reuben, Jacob’s oldest (Gen 35:22; I Chron. 5:1-2), but was instead transferred to the tribe of Judah (Gen. 49:8-10).

2. The first king of Israel, Saul, has been rejected by God for his spiritual incompetence (I Sam. 13:13-14; 15:23, 26, 28).

3. The entire nation has now been unified under David’s control (II Sam. 5:1-5).

4. David has captured Jerusalem and made this the governmental center of the nation (II Sam. 5:6-12).

5. Hiram, king of Tyre, has built David a house (II Sam. 5:11).

6. David has brought the Ark of the Covenant to Jerusalem, establishing it as the center of Israelite worship (II Sam. 6).

7. David is in his palace, experiencing a period of rest from his enemies (II Sam. 7:1).

8. David expresses to Nathan the prophet his desire to build for God a permanent house rather than just a temporary structure (II Sam. 7:2).

9. Nathan responds by giving David a “green light” (II Sam. 7:3), but the prophet has to return to David with a negative answer based on God’s message to him that night (II Sam. 7:4-7).  Why did God refuse to allow David to build Him a permanent house?

a. Historically, a permanent temple structure had not been needed yet, nor was it necessary now (7:6).

b. God had not requested this, so the plan was originating with David, not God (7:7).

c. David was a man of great bloodshed (I Chron. 22:8-9; 28:3). 

d. The political conditions were stable enough (I Kings 5:3-4).

10. God’s negative response, however, was just the introduction to what He wanted to announce to David.  It provided a contrast for the great covenant that wanted to make with David...

B. The Heart of the Covenant

1. It is found in II Sam. 7:11b: “Also the LORD telleth thee that he will make thee an house.”

2. Contrast this with God’s question in 7:5: “Shalt thou build me an house for me to dwell in?”

3. **In essence, God says: “You will not make me a house, but I will make you a house,” playing on two different nuances of the word house – ruling dynasty.

C. The Content of the Covenant

1. Preliminary question: Is this really a covenant?  The word covenant is not found at all in this passage.  That is true, but...

a. David’s “last words” contain his reflection on this, calling it an “everlasting covenant” (II Sam. 23:5).

b. The psalmist Ethan records God’s words to David, with God calling it a “covenant” (Ps. 89:34-37).

2. There are two basic types of promises that are given here: those that were realized (at least, partially) during David’s lifetime (7:8-11a) and those that would be realized after his death (7:12-16).  The key statement of 7:11b and the time frame given in 7:12a provide the natural division between these two aspects.

3. Promises that were realized to some degree during David’s lifetime (7:8-11a):

a. A great name (7:9)

1) This is the same promise God had made to Abraham (Gen. 12:2).

2) It is stated here, not only as something God has done, but also as something He would continue to do.  David’s fame was beginning to spread at this time but has spread enormously since them.  David was beginning to see what God was going to do. 
3) God was responsible for taking this shepherd from the pasture and making him into a renowned king (7:8).  Our responsibility is to be faithful to God and available for His service whatever it may be.  
b. A place for the people (7:10).

1) Under David’s reign, the people enjoyed growing boundaries and a measure of permanence.

2) Looking back on this, however, we realize that is was relatively short lived and still awaits a complete fulfillment.

c. Rest (7:11).

1) God had given the nation victory over their enemies and rest from conflict (7:1).

2) Yet conflict would flare up again; and in days to come, Israel would not always be victorious.  Their existence would be defined as anything but “rest.”

3) This promise also still awaits its full realization.

4. Promises that will be realized after David’s death (7:12-16).

a. A Seed (7:12b)

1) This word is employed only once in this passage and has a broad range.

2) It refers to Solomon, all of the royal descendants of David, and the Ultimate Son of David, Jesus Christ.

b. A Kingdom (7:13, 16)

1) This monarchy was not to replace the theocracy; for it was still God’s kingdom ruled b God’s anointed.

2) The promise that this kingdom will be established “for ever” moves it beyond the glories of the reign of Solomon.

c. A House (7:16, also 11b)

1) The Hebrew word translated house (bayith) is used repeatedly throughout this chapter – 15 times. 
2) The first few times (7:1, 2, 5, 6, 7) it is obviously a reference to a physical structure.  However, with the key statement of 7:11b its usage shifts to a different idea.  (The usage in 7:13 may be purposefully vague to incorporate both concepts.)

3) The remaining times it is an obvious reference to David’s royal descendants or the Davidic Dynasty.

a) Its use with “kingdom” points to this (7:16).

b) Its repeated use with “forever” also points to this (7:16, 25, 29; see also 7:19).

d. A Throne (7:13, 16)

1) This, of course, does not speak of a physical or material seat or throne that would be kept or preserved.

2) It refers to the authority to rule.

3) The authority/right to rule would always belong to David’s royal line.

4) This does not necessitate that they will always be functioning as such, but that the right will always belong to the Davidic line.

5) This throne of David is not the same as the throne of God in heaven where Christ is presently exalted.

a) Neither David nor any of his descendants (except the Lord Jesus Christ) have sat on the throne of God in heaven.

b) The throne in heaven has always existed, but the throne of David was established in his lifetime.

D. The Certainty (or Unconditionality) of the Covenant.

1. For many reasons this should be considered an unconditional covenant.  However, as we have seen, there was still an element of conditionality to it.  “The only conditional element in the covenant was whether the descendants of David would continually occupy the throne or not” (Pentecost, 103).  “The conditions that accompany this covenant only determine who will function in this capacity, not whether or not a Davidite will rule in this way” (Grisanti, 250).

2. As seen in the Old Testament

a. II Samuel 7

1) The plain wording of this passage itself points to its unconditional nature. 

a) The repeated promises including the concept of “for ever” (7:13, 16).

b) The assurance that God will not allow His mercy to depart, even in the presence of sin (7:14-15).

c) The contrast with His dealings with Saul from whom He removed the house, kingdom, and throne (7:15).

2) David’s prayerful response indicates this is unconditional (7:24-27).

3) The context of David’s life points to the unconditional nature of this covenant.

a) In just a few short chapters (II Sam. 11), David’s horrible sin with Bathsheba and murder of Uriah will show up.

b) Nathan is call by God to confront David about this, but nowhere is anything said about the removal of this covenant or about the setting aside of its promises, though there were great and severe consequences for David’s disobedience (II Sam. 12).  Contrast with this the messages of Samuel to Saul following his acts of disobedience.
c) This fits a pattern God has already established:

· Noah – the same chapter containing God’s covenant with him also contains a record of his drunkenness (Gen 9).

· Abraham – lied in Egypt (Gen. 12), had a child by Hagar (Gen. 16), and lied to Abimelech (Gen 20).

· God magnifies His gracious character by often placing these covenants alongside their most miserable failures, so that ultimately receives the glory for what He is doing.
4) David’s reference back to this passage by his “last words” marks this as unconditional (II Sam. 23:5).

a) He calls it an “everlasting covenant.”

b) This was clearly not something that would be abolished or nullified.

b. The book of Psalms

1) Psalm 72

a) This Psalm (either written by or for Solomon) speaks of prosperity, abundance, and righteousness to an extent that has not yet been realized (see 72:7, 8, 11, 15), though under Solomon’s reign Israel was in its “glory days.”

b) The only solution to correctly understand it is to admit that it points to a further Seed of David.

c) Thus, it will be realized in the millennial reign of Christ.
2) Psalm 89

a) The opening of this Psalm celebrates God’s mercy and faithfulness, specifically mentioning what God had sworn to David (89:1-4).  Does God go back on His word of oath?  If He goes back on His oath, then His faithfulness is compromised. 
b) God’s covenant with him will “stand fast” (89:27-29).  Can it do that if it goes unfulfilled?  Can you speak of God’s covenant standing fast if it goes unfulfilled? 
c) Even if some of David’s offspring sin, though they will be judged for their sin, God will not break His covenant or alter His word of oath or lie (89:30-37).  

c. The prophetic books

1) Messiah will governmentally rule with peace and righteousness from the Throne of David, over a kingdom that will not end (Isaiah 9:6, 7).

2) God will raise up again the “Tabernacle of David” (Amos 9:8-11).  This refers to the restoration of the nation of Israel.  But why call it “of David”?  Because the Davidic royal line is the line given authority to rule over Israel.

3) This restoration of Israel will result in the nation’s service to God and to “David their king,” a clear Messianic reference (Jer. 30:7-9).

4) God’s showing of mercy upon the nation Israel will be seen in David’s Son, Who will reign over them (Jer. 33:19-26).

3. As seen in the New Testament.

a. The angel Gabriel announced that Jesus Christ would reign on the Throne of David over the nation of Israel forever (Luke 1:31-33).  (Of course, after the stage of His mediatorial kingdom, Jesus will reign forever with His Father [I Cor. 15:24-28].)

b. Peter preached that David understood that God was going to raise up a literal descendant of his, Messiah, to rule on his throne (Acts 2:30).
VIII. The New Covenant (Jeremiah 31:31-34) [much of this is adapted from Pettegrew] *see also Rodney Decker, The Covenant Ministry of the Spirit
A. It Was Promised to Israel

1. Its Characteristics

a. This is a covenant specifically made by God with “the house of Israel, and with the house of Judah” (Jer. 31:31b).

b. In parallel passages, the parties are always the Lord and the nation of Israel (Jer. 32:40; Ezek. 37:26; Hosea 2:18-20).
c. It is new.

1) It is carefully stated that this is a covenant unlike the one that God made with Israel at Sinai (Jer. 31:32).

2) This is not a covenant renewal but totally different from the earlier Mosaic Covenant.

3) The word new describes it as something new both in time and in quality.

d. It is everlasting (Jer. 32:40).

e. It is irrevocable (Jer. 31:35-37).

1) It is as certain as God’s control over the created order.

2) It is as impossible as a person, on their own, measuring the height of heaven and searching out the foundations of the earth.

2. Its Provisions

a. Physical – re-gathering to the land (Jer. 31:8-11), agricultural productivity (Jer. 31:12), joyful times (Jer. 31:13), and rebuilt cities (Jer. 31:38-40).

b. Spiritual

1) Transformation

a) God will put His law within and will write it on their hearts (Jer. 31:33).

b) God will grant them a heart to know Him (Jer. 24:7).

c) God will put His Spirit within them (Ezek. 36:27).

2) Forgiveness

a) God will forgive their iniquity and remember their sin no more (Jer. 31:34b).  This is a superior provision to that which was available under the Old Covenant (see Heb. 10:14-18).

b) Sometimes in the OT, forgiveness resulted only in the lessening of punishment, not its complete removal (Num. 14:20-23).

c) Sometimes in the OT, there was uncertainty about God’s forgiveness being granted (Ex. 32:30, 32).

d) Sometimes in the OT, God’s readiness to forgive and His readiness to punish are presented side by side (Ex. 34:6, 7).

3) Relationship

a) The oft-repeated formula in this New Covenant is “I will be your God, and you will be my people” (Jer. 24:7; 31:33; 32:38; Ezek. 11:20; 36:28).

b) This does not reference the establishment of God’s relationship with Israel but the full enjoyment of it, as God had always intended (cf. II Cor. 6:14-18).  
c) Why is God so concerned about His relationship with Israel?  “The basic answer is that the Lord had identified Himself with the nation to the extent that His reputation and honor are at stake” (Pettegrew, 259).  
3. Its Blessings

a. The Gentiles will receive blessings through Israel.  God does have a special relationship with Israel, but it is designed to be used as a blessing to all nations.
b. This was God’s intention from the beginning (Gen. 12:3; 22:18).  
c. This will be realized in the future kingdom (Is. 56:6-8).

B. The Messiah Identified with Israel

1. As God’s Son
a. This terminology is used for the nation Israel (Ex. 4:22; Hos. 11:1).

b. It is also used for the King of Israel (II Sam. 7:14; Ps. 2:7; Matt. 2:15).

2. As God’s Servant

a. This title can refer to the nation (Is. 41:8, 9).

b. This title can speak of the Messiah (Is. 42:1-4; 52:13-53:12).

3. As God’s Covenant

a. The Messiah is spoken of as the personification of the covenant (Is. 42:6; 49:8).  All the blessings and provisions are found and wrapped up in the Messiah.
b. Notice how this Messiah will be a light for the Gentiles (42:6 with Luke 2:32).

4. As Abraham’s Seed

a. The shadow of the Old Covenant has been replaced with the reality/substance of Christ Himself (Col. 2:16, 17).

b. Jesus Christ is the personification of corporate Israel as the Seed of Abraham (Gal. 3:16).  (Paul understands that this term can be used in a plural sense, for he does that in Gal. 3:29.)

C. The Messiah Identified with the Church.
1. He is not yet with Israel.

a. Jesus came to earth to bestow the provisions of the New Covenant (Matt. 1:21; Luke 1:77).

b. Those who had the Abrahamic Covenant still needed the New Covenant (Matt. 3:9).

c. Jesus taught that the way to enter the kingdom was the New Covenant transformation, or being born again (John 3).

d. For the most part, the physical nation of Israel now exists in a period of rejection of their Messiah.  They, Israel, have been set aside because of rejection and unbelief of their Messiah.
2. He is already with the Church.

a. Covenant inauguration.

1) As would be fitting, the NT writers use the term “New Covenant” more than the OT writers do.

2) Paul restated what the Lord taught about the blood of the New Covenant in the directives for the Lord’s Supper (I Cor. 11:25).

3) Paul viewed himself as a minister of the New Covenant (II Cor. 3:6).  
4) Christ is the mediator of a better covenant, that is, the New Covenant (Heb. 8:6-13; see also 13:20).

5) This New Covenant would seem to have been inaugurated with the pouring out of the Holy Spirit by Christ on the Day of Pentecost (Acts 1:4, 5; 2:33; Gal, 3:14; Eph. 1:13).

b. Covenant participation.

1) What is the Church’s role in all of this?  Different answers to that question have been given.
· Some say this covenant does not apply at all to the New Testament believer.

· Some would argue that God made two New Covenants: one with Israel and one with the Church.

2) **Although this covenant will be fulfilled eschatologically with the nation of Israel in the future, the church still does graciously participate in the soteriological benefits of it.
3) How does the church participate?

a) All NT believers are “in Christ,” the personification of the New Covenant.  (This precise expression is used over 70 times to refer to the position of the NT believer.)

b) We are placed in Christ through the Baptism of the Spirit (I Cor. 12:13; Gal. 3:27).

� For a good chart explaining Covenant Theology, see Ryrie’s Dispensationalism; p. 188.


� For two good articles on the New Testament believer’s relationship to the law see Ryrie, BibSac #495, and Hayes, BibSac #629.


� This outline is the product of class lectures given by Mr. Daniel Rushing.
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