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I. Introduction

a.
Why the Gospels are misunderstood (importance)

i.
Obstacles to overcome

1.
Relationship between the O.T. and N.T. - most people mark a dichotomy between the two testaments, but the Gospels are really a continuation of the O.T. - John 3 (born of water and the Spirit - some think it is water baptism for salvation or the Word of God); Jesus’ baptism - we don’t follow him in baptism (different reason).

2.
Stop viewing the Gospels as biographies of the life of Christ - John 21 (the world could not contain the books about the works of Christ). What was written had a particular purpose for each author.

3.
The Aesop mentality of interpreting events in Christ’s life - finding the moral or lesson of the story - Luke 15 and parables of lost sheep, coin, and son (the immediate context is Jesus’ dealing with religious leaders showing God’s attitude toward sinners - “it should be the searching Father”). The antidote is to look at the immediate context and theological chronology of Israel and the church. In the Gospels God is still dealing with Israel.

ii.  Current crisis of who Jesus is - In 325 at Nicea there was some unanimity, but no longer. Some say He is not real, but the myth concerning Him brings us comfort. In 1985, the Jesus Seminar began trying to recover who Jesus was because of the unreliability of the Gospels. They said that 82% of what Jesus said in the Gospels He really didn’t say (anything about heaven, hell, discipleship, etc.). They are trying to reconstruct Jesus. Today Jesus is very popular, but He said all men would hate Him.

iii.  History of Revival - most revivals are people trying to get themselves into a condition so God can pour out His blessing, but historically it is a move of God whereby He pours out His Spirit and many are saved. These have several things in common, one being the deep focus on Jesus Christ (Revival and Revivalism by Ian and Lectures on Revival by William Sprague). “If I loved Him more, I’d paint Him better.”

b.
Overview of the Gospels

i.
Matthew

1.
Characteristics – 

· Some events only found here (announcement of Mary’s pregnancy to Joseph, journey of the Magi, dream of Pilate’s wife, resurrection of bodies at Jesus’ resurrection, bribery of Roman guards spread rumor about stolen body of Jesus); 

· some parables only found here (wheat and tares, ten virgins, sheep and the goats, the net and the fish); 

· the word church only occurs here (3 times in 16 & 18); 

· it is structured around 5 discourses 

· (Sermon on the Mount - 5-7, 

· charge to ten disciples - 9-10, 

· kingdom parables - 13,

· various sayings - 18, 

· Olivet Discourse - 24-25); 

· Jewish flavor 

· (prominence of the “kingdom of heaven”; others “kingdom of God”

· “son of man,” 

· numerous references to O.T. prophecies, the Sabbath, defilement, Mosaic law, genealogy is divided according to the three great covenants in O.T.).

2.
Destination – Jews [converts more specifically]

3.
Purpose - four reasons: (important)

a.
To demonstrate that Christ was the heir to the Abrahamic and Davidic Covenants. This is shown by the geneology and OT allusions. Emphasis of King and kingdom.

b.
If he is rightful King, then why was it not established? This is a critical answer. Matthew brilliantly explains why it wasn’t established. He is your King, but this is why he did not bring in the kingdom. Why the kingdom was not established - unpardonable sin in Matt. 12.

c.
To give new information about the kingdom - ch.13. It is still coming. He will give new truth.

d.
Instruction about how to live in light of the fact that the kingdom is not until later (5 discourses, especially the Sermon on the Mount). “After Jesus finished these saying…” marks off the discourses.

ii.  Mark

1.
Characteristics – 

· Book of action (immediately 42x); more interested what  Jesus did

· Over 90% of it is found in the other gospels (why?) 

· Does contain some new material. 

· parable is seed growing secretly, 

· Healing of the man at Bethseda [8]

· flight of young man [14], 

· Jesus too busy to eat in 3:20 are unique to it; 

· shortest Gospel (only two discourses, no genealogy); 

· very realistic and simple 

· dullness of the disciples 

· Jesus’ emotions (Jesus sighing)

· Emphasis on Christology

·  interested in Gentile audience

· says the Jordan is a river. Jews would know those things

2.
Destination - Roman Christians

3.
Purpose - to demonstrate the deity of Christ in the role of a servant (1:1 and 15:39 [climax] when the centurion says this was the Son of God are the two bookends). The purpose does not seem to be presenting Him as a servant Charlie Dyer: Essays in Honor of Dwight Pentecost, “The servanthood of Christ.” Mark stresses:

· His activity

· His discipleship

· His suffering

· Mark presents the deity of Christ is the role of a servant in order to give the suffering Romans church a pattern of discipleship in the midst of adversity.

iii.  Luke

1.
Characteristics – 

· strong Gentile concern (explains Jewish geography - 4:31; 8:26; 21:37; also traces Christ’s genealogy back to Adam instead of Abraham; omits the Hosanna cry in the triumphal entry). 

· stresses the universality of the gospel (refers to sinners, the poor, women, children; 

· has the most unique material of the Gospels (50%); 

· emphasizes prayer; 

· money; 

· 17 unique parables.

2.
Destination - written to Theophilus (to present an orderly account - not chronological order but a logical and orderly presentation of Christ, so he might edify him).

3.
Purpose – 

· Historical: confirm Theophilus in the faith; to encourage him

· Theological: to emphasize the opening of the gospel to the Gentiles directly and no longer through Israel.

· Luke records selected events in the life of Christ in order to confirm the faith of Theophilus and present Christ to the Gentile world.

iv.  John

1.
Characteristics – 

· 7 signs  

· Water into wine (2); 

· healing of noble son (4); 

· healing of invalid at pool (5); 

· 5000 fed (6); 

· walking on water (6); 

· healing of blind man (9); 

· raising of Lazarus (11)]

· 7 “I am” statements; 

· “I am the bread” (6)

· I am the light (8)

· I am the gate (10)

· I am the shepherd (10)

· I am the resurrection (11)

· I am the way (14)

· I am the vine (15)

· Very simple but profound writer. Many think most difficult to understand 

· Great discourses

· Strong emphasis on the deity of Christ; 

· Over 90% of it is unique.

· Uses key words like “life”, “believe” and “signs”

2.
Destination - Ephesian Gentiles.

3.
Purpose - 20:31: that we may believe (come to saving faith).

· “Life” in John: 

· Common theme

· It will be misinterpreted if it is always looked at by a justification grid. He normally looks at it by the sanctification grid.

· Phrase “eternal life” occurs 23x’s in the gospel.

· In the ealier chapters, John will focus on quantitative life (it never ends) Later on he will emphasize qualitative life. When someone is saved by faith alone, they gain eternal life. But really they just enter into it, with John, it is a process. We grow in and grow deeper in this eternal life. It is a quality of life. It has to do with knowing God

· John records selected sigs and discourses in order to demonstrate that Jesus is the son of God so that his readers would put their faith in Him and gain a dynamic growing eternal life. This is Critical!!!

A common question with the life of Christ is: Where do I start? With the birth? I have decided to start here.

John 1:1-18 - The Prologue

· A prologue is an introduction to a poem or a play. This is foundational to all Christological studies. Does not mean it is less important. It begins with Christ’s preexistent state and explains why He came and did what He did.

I. Why is this here? - Jesus came to earth to reveal God’s glory and to reveal the Father. He came to die and to show God’s love and to offer the kingdom to Israel, but these are means to the end of God’s glory. The End for which God created the World:  by Jonathan Edwards [All time greatest treatise]. He argues that God has only one chief end. That is to glorify Himself. Everything else is a means to that chief end. God punished His Son at the cross to show His justice and hatred of sin. The purpose of the prologue is to introduce Jesus Christ as the revealer of the Father. The coming of Jesus Christ is the primary means to God’s ultimate end.

II. The “Word” – The term is not to be explained by it’s usage in Greek phylosophy. Comes from the O.T. (memra); Counterpart to logos. When God used this term in the OT, he used it to explian what God is like. Christ is the incarnate speech of God. If you have seen me, you have seen the Father…. to Philip. To call a man the Word of God is an encredible statement. We had be very sure that Jesus is qualified to reveal God to us. Jesus told us how to get to heaven. What if he was wrong. What if he confused the message. What about all the hard sayings (divorce, hell, discipleship etc.) According to the Jesus Seminar, 88% of what Jesus said in the gospels is wrong. However, if he is who he says he is, we had better think. Otherwise, He is just like Mary Baker Eddy, or Joseph Smith. The key point is not to emphasize that God was making revelation but what was communicated and what that revealed about God. Christ as the Word is the ultimate self-disclosure of God, the incarnate speech of God. When we hear Him teach, we know what God is thinking.

III. The Qualifications of the Word to reveal God - 1:1-2

a.
Eternal (In the beginning was the Word). Eternality is not pre-existence. Pre-existence goes back to Arius, who denied the eternality and deity but not pre-existence. He said God made Jesus before the world.

i.
“In the beginning.” Note: I John 1:1 - from the beginning is the earthly ministry of Christ, but here in the beginning goes back to Genesis 1:1.

ii. “Was” - imperfect tense stresses continual action in the past. In the beginning, the Word was continually existing. 

*Application – Let’s say for a moment that the Jehovah Wit. are right. They say Christ is pre-existent. This is not the same as eternal. They say he simply lived before matter was created. If Jesus were created 1 billion years before the world, He still would not be qualified to reveal God because God is eternal. Jesus might have missed something about God. Given His eternality, our perception of Christ often falls far short. We put Him into categories, but God says He cannot be likened to anything and is above all categorization. John is making the point that Christ missed nothing. He is not just an accurate revealer, for He has ALWAYS KNOWN GOD.

· People today feel sorry for Christ. He is the eternal God, and you cannot feel sorry for Him. Our conception of Him has dwindelled.

· Just a small part of what is said in the Gospels reveals who Jesus Christ really is. He has no needs. He does not need us. He is self-sufficient. He is unchangeable and unescapeable. If he were merely a man, he would perhaps leave us. He would die. The Jesus that is being marketed today is much different than the spoken of here.

b.
Distinct Person

i.
“with God” - this could be the most profound word in John. It could be at the core of the Trinity. “With” implies a distinct personality. 

· This combats monarchianism,  [T.D. Jakes/ Joyce Meyer] which tries to preserve the oneness of God at the expense of the deity of Christ. 1) Dynamic monarchianism - Jesus is just a man, and at His baptism He became the Christ, the anointed of God. 2) Modalism - there is only one person in the Godhead who revealed Himself in different modes, sometimes as Son or Holy Spirit or Father. 

ii.
Fellowship (with) - intimate relationship between Jesus and the Father; love and the Godhead is based on this point. Perichoresis - the two are so intimately linked that they share the same motives and goals, they are one. Some have translated this “face to face.” [A.T. Robertson] “In order for God to be eternally loved, their must be a lover and a beloved.” – Augustine. This is why their must be different member of the Godhead.

c.
Deity

· Teacher who was approached by JW’s. What do you think about Jesus Christ? Why did you translate 1:1 this way?

i.
The Word was God - the first use of Theos has the article, but the second doesn’t

1.
Background of Jehovah’s Witnesses - Charles Russel, born in Pittsburg in 1882 into a conservative religious home but rejected it. Became editor of a magazine but resigned over atonement issue and started his own magazine, Zion’s Watchtower. Married and divorced six years later and ex sued him. Sold a miracle wheat for $1 a pound. One day a local Baptist pastor wrote a letter attacking Russel as neither a scholar nor theologian, so Russel sued him but lost. In the trial it was proved that he didn’t know the letters of the Greek alphabet, so his translation cannot be trustworthy at all. “Do you know the Greek alphabet” “Yes” Can you tell me the letters” “Some” “Tell me these letter” “I can’t do that” “Are you familiar with the Greek language” “No”. The people of the JW’s are following a person who does not even know the Greek alphabet.

2.
The article – the function of the article is so great, it is one of the greatest gifts the Greeks gave us. It is used some 20,000’s times. it is the most common word in the N.T. and has many functions. There are many other ways to show something is definite other than using the article.

3.
The inconsistency of the “a god” translation – other places should be translated the same: John 1:6 in New World Translation capitalizes God w/o article; 1:12; 1:13; Thomas: “my Lord and my God” has an article. God occurs 282 times in N.T. w/o article, but only 16 times does the New World Translation follow the precedent in 1:1.

· If they come to your door, use THEIR BIBLE!

4.
Why is there no article in 1:1? It affirms quality or essence. The lack of the article demonstrates his deity more. When there is no article, it is used to show quality. He is saying that He is the same nature as God.

IV. Creation - 1:3 (why does he bring up creation?)

· Purpose #1 - Creation is the first act of revelation

i.
Deductions (4)

1.
Point us to God. Creation should make us think about God - Ps. 19:1; Rom. 1:18. James Boice Comm.- When we look into the sky on a clear night. You can see many point. Some stars. Some milky ways. Thousands are entire galaxies. From the edge of one galaxie to the next is several million trillion miles apart. 

2.
Worship. Creation should lead us to worship God; therefore we should be free to enjoy creation (good kind of worldliness). “We can’t hear the sound of birds simply as sound. When the wind roars, I don’t just hear the roar. It is a message. Touched by that right hand.” -C.S. Lewis

· You don’t have to have a devotional to make something Christian. You don’t have to Christianize something to legitimitize something. Creation should be enjoyed.

3.
Love. Creation demonstrates the love of the Word for the Father.: when we love someone we want other people to know what they are like, and Jesus wants people to know what the Father is like. Creation is the natural expression of this love. He loves him so much, he has to show it. Creation is the bursting forth of the enamorment the Son has for his Father.

4.
Freedom.-- God didn’t create the world to meet a need in Himself or because He was lonely. Creation was accomplished not because their was something lacking in God. He had the fellowship of the Trinity, and they met all of each other’s needs. “The divine self-sufficiency must be mentioned to avoid others thinking God was unhappy while alone before the formation of his creatures.” -David Brainerd, before his death, talked to a group of illiterate Indians. “No cause other than himself produces his acts.”—C.S. Lewis.

· Purpose #2 - To provide a link to mankind; 

· He made the world to come into it and show the glory of the Father. The Father and Son could have dwelled forever without us. But the Word created the world not just to reveal the Father but to enter into it. He created man so they could also share the love that was existent between the members of the Trinity. Creation provided a venue to share this love.

V. Exposition - 1:3

· Positive - all things were made by Him

i.
“All things” - all-inclusive

ii.
“Made” - “Was” in vs. 1-2 is imperfect tense all four times. Switches tenses now. Here “made” is aorist [snapshot tense; action as a whole] tense, contrasting creation and the existence of the Son. Creation came into being in a moment. Talks about the act of creation.

iii.
“By Him” - two errors to avoid

1.
Don’t think there was any lack in God that caused Him to create. There was no need by the Father; if this is true, they became bored with Trinity’s fellowship. Creation is but the spilling over of the fullness of God.

2.
Don’t lower Christ as simply an instrument in the hand of the Father. He was not a cosmic water boy. Christ had a role in the creation of the universe. It is best to compare creation with salvation. Father planned salvation. Christ performed it. Spirit brings it out. In Creation, Father prepared it, Christ created the matter, Spirit fashioned the matter as determined by the Father.

· Negative - “without Him was not anything made that was made”

i.
“Made” - perfect tense; switches tenses again. Why? Two different aspect are in view. talks about the continuing state of creation, no longer the act (sustaining all things and holding them together). New England theologians talked about continuous creation. A scientist said that when something is created it immediately passes out of existence and must be created again. This is what Jonathan Edwards said.

ii.
Observations

1.
Matter is not eternal- This is view of Carl Sagan. Says, “In the beginning, matter.”

2.
Matter is not evil (Gnosticism [early movement that reeked havoc] tried to explain why evil was in the world. Therefore, they taught that spirit was good and matter was evil, so there were emanations from God that got progressively worse until one of these lesser gods created matter). Maniche also held that matter was evil. Battled by St. Augustine. They went to say that not only is matter evil, but all of the drives of humans are evil.

3.
Matter is not neutral - because God made it, it is good. [Which one is it? This World is not my Home, or This is my Father’s World] Don’t feel guilty about enjoying it; don’t think you have to be handing out a tract when Jesus comes back. Martin Luther said he wanted to be planting an apple tree. The Puritans enjoyed life. Misconceptions about them: people thought they were against sex, wore drab clothing, were opposed to sports, were an old-fashioned movement, etc., but these are false.

VI. Four statements - 1:4-5 (the most pitiful and lamentable verses of the state of man) [Even Rom 1:1]

· In Him was life - 1:4a - two views of what life is:

i.
Physical life of creation (G. Campbell Morgan) - the context is physical creation (Jesus is the source of life as the Creator). 

ii.
Spiritual - (Matthew, Mark, and Luke combined use life 16 times; John uses it 36 times in the Gospel and 13 times in his epistles. This is a theme of John) What is meant by spiritual life? Life in John refers to intimate knowledge of the Father. “In Him was spiritual life.” John 20:31- “… and that believing ye may have life in his name.” [Ex. John 10:10; John 4; John 3]

· Life was the Light  of men- 1:4b – 

· light is an emblem of God. there was darkness because of the fall of Adam; Jesus as light shows people how to get back to God to fellowship just as Adam did.

· Light shines in darkness - 1:5a – 

· Darkness is also a theme of John. Darkness in John is not the absence of light but a moral category, a hatred of the light, evil, hostile to God. If we don’t not this, we will view darkness as neutral. John 3- “men love darkness…” I John 1- “in him is no darkness…” I John 3- “…walking in darkness”

· Darkness did not comprehend the light - 1:5b – What does comprehend mean? three views:

· Words do not have meaning, they have usage


· To understand (least likely); scratch NIV version

· To seize or grasp on in a positive nature (unlikely). I Cor. 9- Paul is talking aboutr seizing a prize. Not good because it puts positive spin on darkness. Comprehend can carry the idea of seizing something (katalambano).

· To seize in a negative sense for the purpose of destroying it, to overtake in a hostile intent (correct) - Mark 9 - the evil spirit took the lad and tare him. Although Jesus came in love to give life, the world rejected and hated Him. Christ comes to offer life, yet they don’t reject it, ignore it. They actively try to extinguish it. They thought they have snuffed it out on the cross, but they were wrong. This is why worse than Rom. 1. Truth is suppressed, here it is attacked.

· Outline of Maryl Tenney’s book on John

· The beginning ministry of Jesus

· The rise of controversy

· The beginning of conflict

· The intenseification of controversy

· The crisis of his ministry

· Arrest and murder

· Application: Why were people so hostile to the light?

1.
The light exposes sin. The light of holiness reveals our hidden hypocrisies. We are naturally defensive. This is why the Pharisess hated Jesus. Not because He was good, but because he was righteous. This made them look bad. We can find out why people hate God by looking at his attributes. They hate everything about him. His holiness, sovereignty etc etc. Edwards argues that the thing that people hate most about God is his immutability. He will never change. He will always be holy, sovereign, omni… etc.

2.
This should lead us to compassion for the lost - look at people theologically and biblically.

3.
We should never cease to be amazed at God’s grace. The only reason we have a different outlook is because of the grace of God.

4.
This is the ultimate reason there are so many religions and cults in the world. When God is suppressed it does not lead people to atheism but religion because they seek a substitute for God.

5.
This is instructive to us as to what conversion is. “Being saved consists of seeing the beauty of God.” Edwards defined conversion as, “Falling in love with God.” There is a great deal of truth in this. When we first come to God, we hate him. We do not like him. But when the spirit works in our hearts, we begin to change our outlook to him. We begin to love him. We stop fighting it and we embrace him. “If any man be in Christ, he is a new creature.” Read the verse before. Paul is saying that before he viewed him differently [good teacher], but now he is a new creature, and he has a different view of him.

6.
Biblical preaching. This is why expository preaching is unpopular today - when the text is preached truly, the light shines on people and they are uncomfortable. Peter was uncomfortable in the presence of the light, “Depart from me, I am a wicked man.”

7.
Persecution. Because the world hated Christ as the Light, it will hate us as the light. They killed him, therefore, the closer we are to him, they will hate us more.

· “There is one vise that people hate more than anyone else. No one admits to this. We despise this in other people. PRIDE.” C.S. Lewis. Probably the greatest place this is found is in the church and in the ministry.

VII. The human instrument to present the Revealer (John the Baptist) - 1:6-8 

· 
Interpretation - John doesn’t give many details about John the Baptist because he wants to stress his subservient role to Jesus and not draw attention to him at all. We don’t know his line, his parents, what he ate etc. Simply, “There was a man come from God…” Why? Because it is to show the contrast of the Son of God.  We are told over and over that he was NOT the light!

· Application - lessons from John the Baptist

i.
We should never draw attention to ourselves. There are too many celebrities in the church. [“came to bear witness of the light”] Multitudes came to hear him preach. He was very popular. Some thought he was the Messiah. Popularity rose after he died. In Acts 19, he still had a pocket of followers. He could have posed as anyone. He could have rosed to the spotlight. But no. He sought to proclaim Jesus. Sometimes, ministers etc. will become popular. That fine. But see this. John the Baptist did NOTHING to fuel his celebrity. Our worship services are filled with people on the platform doing nothing else but drawing attention to themselves. Loud suits. It has gone from Old time religion to show-time religion. We have ministries When we die, God will do quite fine without us.

ii.
We must point people to Christ, not psychology or anything else. When church was strongest, it was the gospel that was being preached. 

iii.
John the Baptist was courageous - he didn’t have a soft message, but one of repentance. We need more people like John. We need more people like Martin Luther. “God can make some people so desperately bold.” The WCC said the audience was sovereign and we should give them what they want, but this is not the biblical method.

iv.
We each have a unique job to do. John was not one of Jesus’ disciples because he had a unique job to do, to call the nation to repentance. “Sent from God…” It was a particular message. Word comes from apostle.  Question: Why did not JTB go with the other disciples? I’ll stay here. Preach repentance. I’ll not see Calvary, or Petecost. You must increase with the Savior, but I must decrease. We all have a unique ministry. Maybe we will serve in Iran or a million dollar church in Texas. It is all unique.

VIII. The coming of the Light - 1:9-13

· Lighteth every man - vs. 9 - four views: [Question: How does God lighteth every man?]

i.
Universalism - everyone is in the Light (not even the next verse supports this).

ii.
Inward illumination (Quaker text) - everyone born has a light within them. Salvation is a matter of cooperation with one’s inward light; you fuel it and you are saved. However, We don’t contribute our faith to what God does in salvation - it is all of God. Nothing more than Catholicism.

iii.
General revelation (Calvin) – Creation. there is general revelation and specific revelation.

iv.
The Incarnation (correct) - those who come into contact with the light receive the benefit of the light. Every person that saw his ministry saw the light. Today, everyone who hears Christ preached has received this light.

· World - vs. 9 - this is a moral category, that which is decidedly negative and against the light. This is against God- vs. 10; John 7:7; 14:17; 15:18; 16:20.

· Reactions to the Light - vs. 10-12

i.
Ignorance / Blindness - vs. 10. Some have no awareness to this person. “Isn’t this the son of a carpenter,” Paul says the Athenians were “feeling” after God.

ii.
Rejection - vs. 11

1.
He came unto His own - His own things can be his creation or his property, the land of Israel: own is used this way in 16:32 the disciples went to their own homes; 19:27 - John took Mary to his own home; every time the word is in the Septuagint and in NT it refers to one’s home or homeland. Israel was his homeland on earth. 

2.
His own received Him not - a reference to the people. Jews.

iii.
Receive - vs. 12

1.
Receive - this doesn’t mean asking Jesus into my heart; the gospel has nothing to do with Jesus changing locations. This skews the issue of the gospel, that I am under God’s judgment. The question is how do I get out from under this judgment. Before Jesus is a friend he is a Savior from hell. Catholics claim to receive Him, but they believe through communion, etc. With John, receive = believe. Why? In John, he stresses the active nature of faith. God does not believe for us. He uses many different synonyms to show the active part of salvation. Instead receive is a synonym for faith, of which there are many in John: eating His flesh, coming to Him, partaking of Him, hearing Him. These synonyms emphasize that saving faith is something that is active, that God will not do for us. This faith is comprised of:

· If we continue in this trend, we will lose what the gospel is. The Gospel is not coming to Christ so we can overcome a bad habit.

a.
Intellectual - reason for Jesus’ discourses in John.

b.
Emotional - the facts apply to me.

c.
Will - the act of voluntary receiving and believing.

2.
Authority (power) - this word is used 102 times in N.T., never of spiritual strength to do something but the right.

· Explanation of why people receive Christ - vs. 13

i.
False explanations - 13a

1.
Not of blood (plural: bloods) - not from natural descent or the mixing of bloods. In John 8 people thought they would get into the kingdom because they were children of Abraham. Natural decent will not cut it.

2.
Nor of the will of the flesh - reference to sexual desire of the husband. A biological urge can produce children, but nothing in the human constitution can cause someone to be spiritually born. The new birth not result of human constitution.

3.
Nor of the will of man – a husband and wife can sit down how man children they want to have. New birth not this way. there is nothing in the human volition that can produce the new birth.

ii.
True - “But of God”—“But” is very strong word here. It is only by GOD! Jesus emphasizes this in John 3 [“born again”]

IX. Incarnation - vs. 14-18

· Negative (what the Incarnation is not)

i.
Metaphor (liberal theologians) - if Christ really was God in the flesh, then Christianity is an exclusive religion because it means that Buddha, Mohammed, etc. are not God; therefore it is a myth or a metaphor, like the spirit of Christmas or patriotism.

ii.
Jesus was only a man (Arius, JW’s, Mormons)

iii.
Ebionism: Christ was a man, and then the Spirit of Christ came on Him at His baptism and left Him at His death, so it was just another man dying.

iv.
Nestorianism: denied the unity of His deity and humanity.

· Miscellaneous negatives about the Incarnation

i.
It was not that a new person was formed.

ii.
There was not a change in His personality - He is always the same.

iii.
He was not changed into a man (metamorphosis)

iv.
It was not a theophany; it was permanent - Christ will always be in His incarnate state. This is the second greatest proof of God’s love, that Christ would permanently change His mode of existence.

· Positively - the second member of the Trinity added humanity to His deity. Augustine: “Not by changing what He was but by adding what He was not.” The virgin birth (conception) is only the means by which He became incarnate. Luke 1 - the Holy Spirit overshadowed Mary. He was made flesh (humanity), but was it fallen or unfallen humanity? It was fallen, not that He had sin but humanity with its limitations like weakness and hunger and etc. “Dwelt” - tabernacle - the tabernacle had an outer veil and an inner (second) veil. This second veil is what happened when Jesus tabernacled among man. It wasn’t to keep man out but to keep His glory in

The Genealogy - Matt.1 & Luke 3

Matthew 1

I. Why is it recorded as such? - To demonstrate that Jesus is qualified to be the Messiah of the O.T. as David’s son. Matthew’s geneology proves that Jesus was from both the legal and physical lines proper to be the Messiah. Because the genealogical records were available in the temple, the Jewish leaders could have silenced Him if He did not have this. But they could not, b/c he was.

II. Arrangement

a.
3 lists of 14 generations 

· 1:2-1:6a; [Abrahamic Cov.] 

· 1:6b-1:11; [Davidic Cov.]

· 1:12-1:16 [captivity to time of Christ] [New Covenant]

b.
DVD (David w/o vowels) - in Hebrew certain letters had significance DVD = 464; These three added up make 14.

c.
Abraham instead of Abram - emphasizes the covenants made to Israel.

d.
The historical period covered by each group of 14 names covers each of the major covenants.

i.
Abrahamic Covenant - Gen. 12:1-3; 12:6-7; 13:14-17; 15:15; 17:2-19; 22:17. Three key promises in it were 1) land - God gives specific boundaries later; expanded in the Palestinian Covenant; 2) seed - from Abraham would come descendants to possess the land; 3) universal blessing - Israel will share all their blessings with the gentiles. 

· Premillenialists believe these are unconditional. Israel will fail, but God will take the responsibility to ultimately fulfill these

· Reasons Israel will literally have all these and not the church:

1.
The promises are called eternal.

2.
They are repeatedly confirmed, reiterated, and enlarged. [Conditions not given]

3.
The ritual in Gen. 15 (God passing through the pieces of the animal) – Abe is beginning to doubt. Wants to become an amillenialist. There was a hand, shoe, salt, and blood covenant. God performed the blood covenant in a theophany.

4.
The promises are repeated after Israel is disobedient and apostatize.

5.
The warning passage in Heb. 6 - Christians can get to the point where God will confirm them in spiritual immaturity, never to go on. They wonder how they can know God will keep His promise, so the writer refers to the Abrahamic Covenant.

6.
Rom. 9-11 - God doesn’t cast away His people. Term Israel is never used to talk about the church.

· Why hasn’t God fulfilled the promises yet? An unconditional covenant can have conditional blessings (I John 1:9 - to have forgiveness we must confess our sins). Israel only enjoys the blessings as they meet the conditions: 1) Obedience to the Mosaic Law and 2) Repentance.

ii.
Davidic Covenant - II Sam. 7:12-16. 

· Every descendant would have a right to rule the kingdom

· In vs. 13 his kingdom would be forever: a realm of rule would always be available for David’s descendants. If Solomon were disobedient he would be chastised. It included both conditional and unconditional

· This covenant expects literal fulfillment. David considered it to be literal. Jewish expectation thought of it this way.

· Implications: Israel was expecting it. Jesus was linked to it by being called “the Son of David.” Matt. 1:1. “Root of David” Rev. 22:16

iii.
New Covenant – Jer. 31; Ezek. 36

· It tells us what God will do for Israel to bring them to a point of obedience so they can enjoy the promises. This becomes the guarantee

1.
It becomes the guarantee of the Abrahamic Covenant.

2.
It is unconditional Jer. 31: “I will . . .”

3.
It is called new because in contrast to the old it provided internal ability (new heart and giving of Holy Spirit)

4.
It promises that Israel will be restored to the land.

5.
Israel will be unified.

6.
There will be one king.

7.
It will be fulfilled at the second advent of Christ. The tribulation will bring Israel to repentance. The New Covenant was ratified by Christ’s death, not fulfilled.

8.
Israel will not be idolatrous when it is fulfilled.

9.
The gentiles will be blessed through Israel.

10.
Jerusalem will be reestablished as a city that is unmovable

· New Covenant:

· Made legal by the death of Christ

· Difference between the institution of the cov. and the realization of it’s blessing.

· The church is graciously allowed to enter into the redemptive benefits of Israel.

· Will not be realized by Israel until 2nd Advent of Messiah

III. Four women included in Matthew’s genealogy - why?

· To show that the Messiah came to save sinners - three of the four women had sin-stained reputations. This will emphasize the Messiah’s mission

· To show the universality of the Messiah’s mission - Rahab and Ruth are foreigners.

· To prepare his readers for the role of Mary in the Messiah’s coming. Thus, all five will be involved in the line by none other that Divine providence

· To disarm criticism about shady unions in the genealogy

· To show that Jews will reject the Messiah and that faith is not exclusive to Jews (indictment against Israel). Gentiles actually show more faith than the Jews

Luke 3

I. Differences between Luke and Matthew

a.
Luke begins with Jesus, Matthew ends with him.

b.
Luke’s is longer; he traces Joseph’s blood line all the way back to Adam. Strong connection Jesus has with the entire human race.

II. Purpose - to show the universality of Jesus’ ministry and connection with the entire human race.

Jesus’ Birth - Joseph’s Reaction

Matthew 1:18-25 - When people were engaged, they were betrothed for about one year. They were considered husband and wife. One of the purposes was to demonstrate the faithfulness of the parties. When Mary was pregnant, Joseph was in the right wanting to divorce her. He had three options under the Mosaic law:

I. He could have had Mary stoned and humiliated  [though uncommon]- Deut. 22:23-24

II. He could have given her a private divorce (before two witnesses) - Num. 5:11-31. This is what Joseph wanted.

III. He could have remained [engaged] married to her (this option could have implicated Joseph)

Isaiah 7:14 quote in Matt. 1:25

*Background is Is. 7-8: In 734 the king of Syria and the king of Israel made an alliance to replace Ahaz of Judah. Ahaz tried to combine with Tiglath-Pileser II of Assyria. God told Isaiah to tell Ahaz that the alliance between his enemies wouldn’t last. The invasion would never take place. He also told Ahaz to ask for a sign to confirm this. Ahaz basically said that he so much confidence, he would not ask. God gave a sign anyway: Emmanuel would be born through a virgin and before he is old enough to tell right from wrong, the alliance would fall apart. Who is the virgin and what is the time period? Three views:

I. Historical View: This prophecy was completely fulfilled in Isaiah’s day; the virgin was either the wife of Ahaz, the wife of Isaiah, or a random virgin.

II. The Messianic view: the prophecy had nothing to do with the present day but only looked forward to Christ. Solely points to Christ.

III. Combination view: the prophecy had a historical fulfillment and a fulfillment in the future (double reference to the prophecy). This is the correct view. Why there was a historical fulfillment:

a.
Hebrew word for virgin is almah, used 7 times always referring to an unmarried woman of marriageable age. Implied in the word is the virginity of the woman.

b.
The clear historical background.

Why this was prophetic:

a. Isaiah 9:1-7 - Isaiah uses eschatological language while still talking about the child.

b. Matthew 1 quotes the Isaiah passage and applies it to Christ.

*The almah was alive when Isaiah spoke his message (734). While the baby was young the alliance was broken. Took place in 732 when TP III destroyed Damascus of Syria. Isaiah married the virgin because he was a widower (8:3).

Jesus’ Baptism

I. Every time we see baptism, it does not always mean “water baptism”. Remember, at  this time. all we have is the OT. The church purpose has not been established yet. To understand Jesus’ baptism, we must understand John’s baptism. Ant to do this, we must understand the covenants. [Abe Cov.- Gen. 12:1-3; 15:3(Land [Palestinian: Deut. 30:1-5], Seed[Davidic: 2 Samuel 7], Blessing[New Cov.: Jer. 31; Ezek. 36]) It is unconditional in nature, God has taken it upon himself to bring it about. However, there are some conditions they must meet. Those conditions were the Mosaic Law. Obedient, God would bless them. Disobedient, they would be judged. (Deut. 28-30). Purpose of the prophets: to reveal how they have disobeyed God. (classic: Is. 1). They call on them to repent, so God can bless them again. If they repent in obedience, they will receive the blessing of God. This is the cure to the problem. This is in mind as NT begins.

II. Purpose #1—Preparation. When people were baptised by John, thye were signifying the cleansing they wanted of their sins. This was their way of fulfilling 2 Chron. . Purpose #2: The word bapto means to dip or to dye. The emphasis is not on procedure but the results of procedure. The primary significance has to do with a change of identity that is taking place. They were identifying themselves John’s teaching. With the coming of the King. Is. 21:4 (transgression baptizes me: he was changed from a state of peace to a state of fear); Lev. 6:28 - pot goes from unclean to clean because of water; Lev. 15:8 - an unclean person spit on a clean person, making him unclean; when sprinkled with water, he was pronounced clean; Gal. 3:23 - baptized into Christ is clothed with him. Rom. 6 - baptized into his death and resurrection, instead of being in the realm of Adam (ch. 5)

III. Why was Jesus baptized

· He was agreeing with what John was saying and his message. Repent!

· He was being obedient to the divine will of the Father. “righteousness” was not necessarily salvific but in was moral obedience to the will of his father.

II. John’s baptism - don’t read the church into it, because it hasn’t been established yet. Jesus hadn’t died, so people weren’t identifying with his death. They were identifying themselves with John’s message, that the Messiah was coming and they wanted to be ready when he came. Why was Jesus baptized by him?

a.
Textual reason - to fulfill all righteousness:

i.
General meaning - as an obedient Son to the Father he submitted himself to all the ordinances of men.

ii.
Specific meaning - in order for us to be saved (declared righteous by God), God has to erase our spiritual debits and fill our spiritual credits with the righteousness of Christ. Debits are gone through the passive obedience of Christ (His death). Credits come through the active obedience of Christ (His life - He perfectly obeyed the law and the Father, doing what Israel couldn’t do). God looks at us as having lived the same life his Son did.

b.
Theologically - he was baptized to identify with the remnant, that he approved what were identifying with, the kingdom message.

The Temptation - Matt. 4; Mark 1

*Don’t put the cart before the horse - it’s not just for lessons about how to deal with temptation. This comes, but if you emphasize it as the purpose, you miss the glory. Begin with purpose and interpretation, not application.

I. Purpose - In Genesis, Adam was placed in the garden to rule God’s creation as regent and king, but when he fell he was no longer morally worthy to rule over God’s creation. Psalm 8 - thou didst set him over the works of thy hands. Jesus is called Son of God and Son of man links him with Adam). This title indicates that Christ will do what the first man couldn’t, that he will succeed where the first man failed, that he is morally worthy to be king. Satan slithered in, and caused Adam to fall. The temptation showed Jesus morally worthy to regain what Adam lost. Mark says he was “with” the wild beasts, showing companionship, almost a preview of the future kingdom. Also, the temptation was in the divine purpose of God (led by the Spirit into the wilderness in order to be tempted by the devil). Satan would have avoided this day if he could have. Jesus is referred to as “the son of Man” because he has taken part in man’s problems.  Purpose of the tempations: that Jesus is morally and divinely fit to be King. This is part of the Divine plan. God was not biting his nails hoping he wouldn’t fail. [Matt. 4- “The Spirit led him into the wilderness TO BE tempted by the devil.” This was the express purpose. Christ went to find the devil. The first man had failed, the second man would not. Satan would have avoided it if he could have, but it was in the divine plan. 

II. The Temptations - “If you are the Son of God” is a first class condition: Satan knew He was the Son of God. Tempted (peirazo) can be used negatively and positively. Negatively - drawing out of us what is bad; positively - to demonstrate. Here the purpose is to demonstrate that He couldn’t sin.

a. Stones to Bread (personal temptation) - It was God’s will for Jesus to be hungry. Satan said He should have the right to satisfy His hunger and to move outside the will of God. Faith theology says God never wants you to be uncomfortable (sick, hungry, poor), but God wanted Jesus to be. It would not be wrong to turn them into bread per se, but it was the divine will of the Father for Jesus to be hungry. Jesus understood this. Satan says, you don’t have to put up with this. Jesus was saying, I would rather be miserable and hungry and stay in the will of my Father.

b. Jump from Pinnacle of the temple (national temptation) - this was the highest point of the temple complex. Josephus— “anyone looking down would be giddy.” Mal. 3:1 - some say the Jews were expecting the Messiah to suddenly appear at the temple. Satan said since Jesus was so loyal to God, God wouldn’t let him die. Jesus said he wouldn’t test God, because that shows that you really don’t trust him. Faith dependent on sign and wonders is a weak faith. Looking for signs and wonders is a proof of immature faith and lack of trust.

c. Kingdoms of the world (universal temptation) - Satan has control of the world, usurping it from Adam. Satan wanted Jesus to bypass the cross to take control of the world. Ps.2- “the heathen for his inheritance.” [not missions text]

III. Could He have sinned?

· Tempt - this was to demonstrate He could not have sinned.

· Will - the role the will plays in salvation - Jonathan Edwards said the will is the mind choosing: we make choices based on our natures, never apart from our desires. Because Christ has a divine nature, He could never choose evil. Decisions are based on our nature. Because he was God, his decisions were based on his Deity.

The First Miracle - Cana - John 2

I. The Issue of significance (wrong views): 

a.
Non-miraculous view of the miracle - They ran out of wine, Jesus gave them water, and the governor entered into the spirit of the joke.

b.
Heathen legend - John just picked up this story and used it in the story of Christ.

c.
Christ was showing his approval of marriage-- (Book of Common Prayers) 

d.
Jesus showing it is legitimate to enjoy the things of life - Jesus was called a glutton and a winebibber.

e.
Demonstrates that Jesus is the Creator, following up on the prologue.

II. The Setting (a wedding) - John 2:1-2 Taking place in Cana. Mary here.[though never named in John. Perhaps wedding of a relative or a close friend. B/c Mary came to Jesus, she must have had some role. Weddings were very huge deal during this time. Part of wedding here is a wedding feast. Betrothol, [1 yr.], then wedding, if she was a virgin, it would take place on Wednesday. After the wedding, the wedding feast would take place after. Would be 2 to 7 days long.

III. The Problem - ran out of wine - 2:3-5 (this was a social faux pas, that would result in embarrassment and possibly a law suit).

· Why does Mary turn to Jesus?

i.
Mary acting as a Mediatrix (Catholics) - Christ is viewed as a stern judge, and Mary acts as our intercessor. She softens him up so he can forgive sinners. She became “Notre Dame”. This is a doctrine in search of a text. 

ii.
Mary isn’t expecting anything but simply telling Jesus

iii.Mary is showing her reliance on Jesus

iv.
Mary knew who Jesus was (Son of God), and she wanted Him to act as God (correct). She was expecting a miracle, thus Jesus’ response: “My hour is not yet come.” Validated by upcoming conversation.

· Was Jesus rude? (“Woman”) - suggestions:

i.
Some say he said it with the right tone. We don’t have the tone and this makes a great difference. 

ii.
It was a title of respect. This is possible, but still seems like a distant title.

iii. Jesus was indicating to Mary that as he is embarking on his public ministry as Israel’s Messiah, there is a new relationship between them that is at work. A change was taking place (correct). Before this time, she saw him take her first steps, hold her baby finger. There was an intimate relationship. Perhaps at this time she thought she could get special favors. It was different now. She did not have an inside track. She must view like everyone else-the lamb of God which taketh away the sin of the world. Their relationship is no longer mother-son but woman-Messiah.—Question? What do you and I have in common with this situation? Jesus said, my hour has not yet come, reference to crucifixion, resurrection, ascention etc. She was trying to press him prematurelyl. Jesus was saying you mustn’t push me, my time has not yet come. Mary understands this, this is why she said, whatever he wants you to do, do it.

· What have I to do with thee? - In this what do we have in common?

i.
My hour is not yet come - the time for the full display of my glory is not here yet (full glorification).

IV. The Miracle

· Details - 2:6-11.

i.
A firkin is 8-9 gallons, so these held 16-27 gallons.

ii.
The waterpots were for the purification of the Jews.—reference to strict hand-washing procedure Jews observed. Before a meal and between each course. The way was very specific.

iii.
Jesus told them to fill them to the brim.—This is very important to interp.

iv.
The governor of the feast was like a head waiter. He tastes the wine and is surprised because Jesus’ wine is better than the first wine.—this unusual because normally the most inferior came last, because pallets would be desensitized.

· Purpose of the miracle (John refers to it as a miracle that serves as a sign: we are not to be lost in the details of the miracle and miss what it’s pointing to):

· There are six different Greek terms for “miracle”. When Jesus says this is a sign, a sing was used to draw attention away from the miracle.

· Relavence to the nation of Israel. Portrayed to the coming of the kingdom - In O.T. Messiah’s coming is likened to a wedding feast; also in gospels (Matt. 22) The kingdom is often likened to a feast. Why? To show it is a time of plenty, a time of much. When Jesus tells them to fill it to the brim, it is so many gallons, some think it can’t be taken literally. But this is exactly the point. The Kingdom will be a time of plenty

· Pictures the state of the nation of Israel - likened to running out of wine (the wine and the wineskins - the Mosaic system is growing obsolete)

· To show the joy we can experience in our salvation.

· Seven sign miracles

i.
John 2 - turning water to wine - Joyful character of the kingdom Jesus was offering (time of feasting, plenty, abundance)

ii.
John 4 - healing of nobleman’s son - 1) to show Christ’s authority over disease; 2) to show what true faith is (belief in Christ’s word)

iii.
John 5 - healing of invalid - to show that Christ is to be obeyed because He and the Father are working together.

iv.
John 6 - feeding of the 5000 - directed at disciples, to show that in their coming ministry they could depend on him to meet their needs

v.
John 6 - walking on water - 1) to show the disciples that obedience will not remove difficulties (prep. for future ministry); 2) to show them that they would be able to trust him in these difficulties (he has authority over all these things).

vi.
John 9 - healing of blind man - to show that Christ is the Light who can give sight to the spiritually blind.

vii.
John 11 - raising of Lazarus - 1) Christ can give life to the spiritually dead (Eph. 2); 2) to confirm the faith of the disciples in light of the coming opposition that Christ has authority over death. He lays down his life when he chooses and is not a victim of the scribes and pharisees.

Jesus Conversation with Nicodemus - John 3

I. Who was Nicodemus?

· Pharisee (Hasidim - pious ones)— 4-3 B.C. Pharisee comes from Hebrew stem meaning separated ones. Began as a good thing. Primarily middle class men, never more than about 6,000. Great interest was the oral Law. They believed the Mosaic Law was so complete and sufficient that it was all that was ever needed to live, but they made applications that had nothing to do with the text. 365 extra commandments and 248 prohibitions. Ex.: they defined what rest was on the Sabbath - tying or untying a knot, a knot is something tied by a camel driver or a sailor. Also could not untie a knot.  (other knots could be tied and not be work like sandals or a girdle or on a bottle of oil). They thought this kind of righteousness would earn merit with Jesus. Their view of scripture was like ours, they believed in the sufficiency of Scripture. But they applied it differently. View was that their should be a codified law for every possible scenario, and they began to move beyond Scripture. Fundamentals have the same problem. We feel insecure

· Ruler of the Jews (the Sanhedrin was the highest ruling body in Judaism with power from Rome; composed of 71 men, the president was the high priest, other 70 also priests).

II. His state (man) - there is a link between 2:25 (he knew what was in man) and 3:1 (there was a man). John makes Nicodemus a representative man, the best that mankind has to offer so it wouldn’t be looked at as a straw man. Jesus knew what man was like. John is not setting up a straw man here. A man from the gutter and knock him down to show sinfulness. No! His state is also in that he came to Jesus by night - suggestions:

· Simply a detail of the story

· He was embarrassed to be seen with Jesus

· There were so many crowds during the day that he came at night

· He studied late into the night and went to Jesus for a question.

· Talking about the spiritual state of Nicodemus - he came at night because he was of the night. 1) The book as a whole points to darkness as a spiritual state of unbelief (13:30) 2) John will frequently use double-meanings. Often used light and darkness [Jn. 11;13:30]

III. The need of Nicodemus (had to be born again) - key word is again: can legitimately mean a second time or from above. When used in John it always means from above (3:31; 19:11, 23). The point is source, something supernatural, regeneration.

· Born of water and of the Spirit - 3:5. Jesus brought this up because Nicodemus misunderstood what Jesus meant in “born from above”. Jesus is explaining “born from above” and correcting Nicodemus’ misunderstanding. He is dealing with source and origin. It begins with God. “Not of he will of man, not of the will of the flesh, but of GOD.” Views of born of water and Spirit: 

i.
Baptismal regeneration - Catholics argue baby baptism transfers saving grace of justification in its soul; others say adult baptism. [Acts 3:38; Mk. 16:15]

ii.
Physical conception - extrabiblical literature uses water and rain as male semen.

iii.
Natural birth – Similar. Talking not about conception but birth. Strong because that would fit into context. Nicodemus had already alluded to physical birth in vs. 4. Scientifically a child is surrounded by water, thus born out of or of water. Why it’s inadequate:

1.
It actually goes against the context because Jesus is correcting Nicodemus, not building on his misunderstanding. Vs. 5 is not building on what was said, rather Jesus is explaining what he meant. Nicodemous had completely missed it. He was a renouned teacher but still missed it.

2.
It sounds a bit clinical. Birth is never referred to as out of water. 

3.
It seems childish - certainly someone has to exist physically to enter the kingdom of God. This seems a bit obvious and goes without obvious.

iv.
Word of God - in N.T. it is likened to water (Eph. 5 - washing of water by the word; I Peter 1:21- speaks of being born by the Word of God). But the historical context is different: Nicodemus was a Jew, and the epistles weren’t written yet.

v.
Water and Spirit are the same: water is a symbol of the Holy Spirit. In John 7, the Spirit is a bubbling spring in the soul (kai can be translated even).

vi.
Water and wind: Spirit in vs. 5 can also be translated as wind; vs. 8 translates the same word “wind” and “Spirit”; In vs. 5 Jesus is clarifying what he means by being born from above  [vs. 3]- just as water and wind originate from above, so the new birth is from above. Nicodemus was a scholar of the O.T. - Is. 44:3-5 (H.S. is like water poured out on Israel); Ez. 37 (“prophesy unto the wind” is H.S.) Rain and water fall from heavens which come from the wind of heaven. Nic is thinking about the natural world. Just as those originate from the heavens, so does our new birth. 

vii.
Baptism of John (correct) - Nicodemus must submit to the baptism of John, different from baptism in the church. [This does not argue that baptism saves people]

1.
Primary purpose in O.T. was to cleanse (baptisms / washings). The essence of the Mosaic system was cleansing - Ezek. 36 (I will sprinkle clean water upon you and cleanse you).

2.
Consecration - why the Jews practiced proselyte baptism, to identify them with their new religion.

3.
Repentance - John’s message was repentance for the kingdom of heaven was at hand. His was a baptism of repentance. To reject his baptism was to reject the king and separate yourself from his Kingdom.

** In verse 9, says “How can these things be.” Doesn’t understand. Then Jesus gently chides him—you’re THE teacher of Israel, and you don’t know these things.

·  The Problem of Authority— He is establishing here: who is the locus of authority? 

· The context—(3:11-12) no one has ascended to heaven but he that came down from heaven - Jesus is speaking authoritatively about regeneration, and he can speak authoritatively because he is from God. [At first we say that people have gone to heaven: Elijah, Enoch etc.]

· The explanation—(3:13) “No man in the past has ever gone into heaven and entered into a full communion with God so as to speak authoritatively of heavenly things but only the one who has come down from heaven is equipped to speak authoritatively of heavenly things, and that is the son of man.” Jesus is saying: I am unique. Some have gone right to heaven before, but no one has come back down and told you these things. He is echoeing John 1:1- “In the beginning was the Word, and the Word was with God, and the Word was God.”

· The “ladder” terminology-- When Jesus saw Nathaniel in John 1, he spoke of Jacob’s dream and said that now he is the ladder, the new Bethel and revelation from heaven. Implications from the fact that Jesus is God’s eternal revelation: The Son of man replaces the ladder. He is the new “Beth-el”. Jesus is the one who has come down and speaks. He is the only one qualified.

· Five implications:

i.
The issues has to do with revelation we receive from Jesus Christ. Christianity is not a discovery or something we are searching for but a revelation from God that we must submit to. What he revealed is all we need. Christ is the Word, the incarnate speak of God. Don’t cease viewing the church as an institution; it is not infallible, but the church is what preserves truth in the world (a deposit).

ii.
Any other revelation coming from something other than the Word is necessarily 
false. Be wary of people that claim to be receiving divine revelation.

iii.
Beware of mysticism (trying to experience God directly without a mediator; that we can speak with God face-to-face). [Spiritual disciplines for the Christian life- Witney] Witney said, “Errors in theology breed errors in spirituality.” Most of evangelicalism is sympathetic toward these other eastern philosophies. Worship experiences are often to bypass the Lord’s supper and preaching to experience God directly and feel God.

iv.
Beware of basing authority on subjective opinions. When we base doctrine on what we think or feel, we have a problem. Heresy means “self-chosen.”

v.
God doesn’t make allowances for our creativity or our sincerity. God is not impressed with our creativity (Nadab and Abihu).

· The basis of the new birth—the cross (the question of v. 9 answered—14-15)  Jesus refers to Num. 21, the Israelites looking at the bronze serpent to be healed of snake bites. Just as people in the O.T. regained physical life by looking at what was lifted up, spiritual life is found in looking to Jesus’ being lifted up on the cross. Vs. 14ff are Jesus’ answer to Nicodemus’ question in vs. 9 (how can these things be?)

· John 3:16

i.
The Love of God

1.
Begin with the Trinity or you can’t fully understand God’s love. We think of love in terms of who we are.

a.
Inter-Trinitarian love - God’s love for people

b.
Intra-Trinitarian love - God’s love for Himself and the other members of the Trinity. We must begin here to understand God’s other love.

2.
God is independent (happy / self-sufficient) - as the Trinity loves each other it brings perfect contentment; He doesn’t need anything. He loves us because it is his nature to love.

3.
God’s Simplicity - Divine nature is free from division and incapable of divisibility. Don’t conceive of God as having separate components, rather various perfections. We can’t isolate God’s love from His other perfections.

4.
“Love” vocabulary - there is not a distinction as such between the loves in the N.T. Eros (not in N.T.) - selfish love. Phileo - friendship love, emotional, second step up; Agape - highest love, God’s love. This is an erroneous way to view God’s love for several reasons:

a.
Greek language goes through many years of development. Agape is not as much a theological term as a developed term.

b.
O.T.: II Sam. 13 - Amnon raped Tamar, and phileo and agapao are both used.

c.
In John: John 3:35 - the Father loves (agapao) the Son, but John 5:20 - the Father loves (phileo) the son. John 11:3 (phileo of Lazarus); John 16:27 (phileo of God’s love of disciples).

d.
Rest of N.T.: II Tim. 4 - Demas loved (agapao) the present world.

ii.
“For” - John 3:16 is expanding on previous context (Christ being lifted up)

iii.
“So . . . that”

1.
Can talk about intensity / degree of God’s love. It is true that God loves deeply and intently. Fine, just as long that we don’t take it to the point that he “has to” love us. That he can’t live without us.

2.
This construction regularly not used of intensity; normally expresses manner - manner in which God demonstrates His love, by giving His Son.

iv.
World – normally has negative overtones. God does not love the world because it was lovable. “We were so lovable, look at the price God paid for us.” Some define it as the world of the elect (hyper-Calvinism: God only loves the elect). This cannot be true because John defines the world as including evil men. Others misdefine the nature of the world - it is an evil system that hates the light. This verse is not an endorsement of the world but an endorsement of God. God’s love is so amazing not because we are so good, but because we are so very bad.

The Woman at the Well - John 4

I. The Context

·  This passage must be connected to John 2:25 (he knew what was in man, and therefore connects with people at opposite ends of the spectrum.) We have a great paradox between two people. He places his finger on the problem of two people. Nic needs to be born from on high. She has a problem of sin. They are the bookends of humanity, and in doing so, will be dealing with everyone in between. Nicodemus was an up-and-outer, the woman at the well was a down-and-outer. The Revealer knows everyone’s needs and is able to meet those needs. The woman at the well is the second illustration that he knows what is in all men. He went to Samaria to remove himself from the Pharisees and to avoid the dispute between his disciples and the disciples of John the Baptist.

·  “He must needs go through Samaria” - there was tension between Jews and Samaritans, going back to King Omri who made Samaria capital of Northern kingdom. In 722 Northern kingdom conquered by Assyria; they probably took the best people and left the others, and brought in other foreigners. There was intermarriage and religious cooperation, creating animosity when the exiled ones returned. To call someone a Samaritan was an insult (John 8). In 400, Samaritans built there own temple on Mount Gerizim. Though the hatred was bad, it was uncommon for people to go around Samaria (Josephus). If you were to go around, it would take about 6 days. The strict Jews would go around, but somewhat uncommon. As Jesus approaches Sychar, he comes to a fork in the road. This was Jacobs well. Jesus went to Samaria specifically to seek out this particular woman. Jesus was at Jacob’s well about noon (this was not the normal time and the well was ½ mile from the city: the woman was ostracized by the city). Jesus talked to her, breaching social custom. Jews said women of Samaria were menstruent from the cradle - perpetually unclean and can never become clean, permanently cut off from God (Leviticus called for protection of cleanness from uncleanness. If this didn’t happen God could destroy the nation or withdraw His presence). 4:9 - “Jews have no dealings with Samaritans” = Jews don’t use things together with Samaritans (the bucket to draw from the well could spread uncleanness). “You want to use my cup, don’t you know it will make you unclean?” This was the heart and soul of the Jewish system. This is the atonement principle. There was holy and unclean, and God could not dwell with them. One way to be unclean was to discharge blood- “The life of the flesh is in the blood.” They could not rejoin nation until they were clean again. However, they thought that the Samaritans were perpetually unclean. 

II. The General Details

· Living water is reminiscent of moving water, that is not stagnated or clean. She thought he was talking about fresh water from a stream. Jesus also had a spiritual meaning. “Are you greater than Jacob?” - she expected a negative answer because Jacob had to dig the well and use utensils. Of course, Jesus is talking about a different living water. In vs. 16 Jesus asked her to go get her husband, and then said, “A husband you do not have” to expose her sin. After just talking about living water, he puts his finger on the obstacle which will hinder her from getting this living water. She says “no”. Jesus then changes the word order literally, “You have someone at home, but it is not your husband.” She sees something different about him now. She expected something supernatural and thought he was a prophet, so she asked where the proper place to worship is. Some think she is trying to change the subject because of guilt over conviction of sin (not necessarily). The Samaritans believed the proper place was Mount Gerazim, the Jews in Jerusalem. The Jews took David building the temple, but the Samaritans only accepted the Pentateuch, and in Genesis Abraham built his original altar at Mount Gerazim. Jesus doesn’t answer the question but says the hour is coming when you will not worship here or there. The “hour” in John refers to the glorification of Jesus in his crucifixion, resurrection, and ascension. This would soon come to pass, making worship at these places obsolete. When I am glorified, this whole system will be irrelevant.  “Ye worship ye know not what. Salvation is of the Jews” - the Samaritans stand outside of the stream of God’s revelation because they didn’t accept anything but the Pentateuch. “God is a Spirit . . . worship Him in spirit and in truth.” She then tells her city and many believe.

III. Specific Issues

a. The divine initiative - Christ went to her (he must needs go through Samaria” is a technical term speaking of the compulsion and necessity of carrying out the Father’s will (“I must go to Jerusalem”; You must be born again: divine necessity). John Bunyan spoke of God pursuing him: “He was half a mile behind me pursuing me with a pardon in His hand.”

b. Christ’s humanity - “Jesus wearied with his journey sat by the well.” Probably the clearest passage of his humanity. Jesus needed to be a merciful and faithful high priest that can be touched with the feeling of our infirmities. Next time we feel discouraged, picture the eternal God by the well, because he was tired.

c. Lordship salvation debate – Says there are two things one must do to be saved. Faith and making Christ Lord of your life. The glory of the gospel however, is that it gives us a divine righteousness. God accepts us just as we are; we can’t make adjustments in our lives. She didn’t have time to boot out the man in her house. This is not an issue when we are initially saved. The Nicodemus account and the woman at the well are to be taken together, illustrating Jesus’ knowledge and the fact that all classes of people have the same need - Rom. 1-2: Paul demonstrates the sinfulness of all men (Rom. 1 - God’s wrath is on the heathen gentiles [woman at the well]; Rom. 2 - The Jew is in the same category as the scum of the gentiles in ch. 1 [Nicodemus].

d. The exclusiveness of the gospel taught by Jesus – If exclusivism is the cancer that eats away at Christianity, than Jesus is the prime perpetrator. Jesus’ conversation with Nic and the woman are meaningless. Our faith is a fact, and others’ faiths are a lie. Jesus is always very clear that His way is the only way. We are not to change the message to be popular. “People tolerate Christianity until it defines its terms.” We must define our terms even to the exclusion of being tolerated. The apostles faced death for insisting not that Jesus was a humble carpenter but that his message and death are the only way to God. “Reflections on the presidential prayer breakfast.”—The name Jesus means a hundred different things to a hundred different people. We must be sure that Jesus is the ONLY way, this is the gospel wer are called to preach. Disciples were not martyred for telling about a carpenters son, he was God!

e. “Never thirst” - 4:14 - does my experience make me doubt this verse? Some Christians spiritual life is dry as dust. We have drunk and are still perpetually thirsty. The answer is in the second half of the verse (well of water springing up into everlasting life). God’s purpose is not to take away our thirst (we would never need God any more). God doesn’t want to make us self-sufficient and independent. God satisfies us not by taking away our capability of thirsting but by being there when we are thirsty. When we need help, there is a spring from which we may drink. Come and drink, but drink over and over again. The Christian life cycle of need and nourishment. If we could drink once and be satisfied, God would be doing us a disservice. Eternal life has to do with knowing God: if we stopped being thirsty we would not be pressed to pursue growing into the knowledge of God. Spiritual life is a rhythm of need and nourishment and need and nourishment. Eternity will continue our thirst and satisfaction. “A Christian is the most contented man in the world and yet the most unsatisfied man in the world” - Jeremiah Burrows [The Rare Jewel of Christian Contentment]

f. Satisfaction - this spring is the only thing that will satisfy us. We are obsessed with everything but drinking from the living water. Evangelicalism is consumed with tips for living. C.S. Lewis—“Our desire is not to strong, but too weak.” We have so many programs and seminars to meet supposedly unique needs, but to drink from God’s spring is everyone’s common need. Even if God healed everyone and made everyone rich, we would still be unsatisfied without the water. It would be digging a piece of candy out of God’s pocket when he offers himself. Joni Eerickson book— Little diseased African boy, “Why are so many of you Westerners so unhappy?”

g. Worship - 4:24

i.
God is Spirit

1.
Defined: God is invisible, immaterial, not having a body, not confined to a location; immensity, not limited by time. Then why does the Bible talk about seeing God? He can be invisible and choose to make himself visible. He doesn’t have body parts but does the things we associate with those body parts, condescending language so we can understand.

2.
He cannot be destroyed - he could destroy an angel or our spirit, but his is different from ours (Ps. 2 - God shall sit in the heavens and laugh; kiss the Son, lest he be angry. He cannot be destroyed).

3.
Never make any depictions of God - this is to present God in a manner in which he has not revealed himself. This automatically limits him in his immensity.

ii.
Worship in spirit and in truth. Most people say, since God is spirit he is present everywhere you can worship him anywhere or that we must worship him with your spirit, being sincere in worship. In truth is presented as according to truth, in keeping with how he has revealed himself. We worship in keeping with who he is. These are correct and good things to do, but not the issue at hand here. Form is very important to God (Levitical law - God often killed people for abusing form).

1.
Spirit characterizes God - contrast between God and humanity; he is of the heavenly realm, we the earthly; he is invisible, we visible. If we are to worship God, he must make himself visible to us. We can’t know God unless he reveals himself. This is his holiness. We cannot break into his realm. He is separate.

2.
Holy Spirit? Is he talking about man’s spirit in which to worship. Ch. 3-4 illustrate the information of the prologue (Jesus can reveal God). Ch. 3 - the agent of the new birth is the Holy Spirit; ch. 4 - living water is mediated by the Holy Spirit. The Holy Spirit is central in John’s conversations.

3.
Truth - often taken as “according to truth,” but in John Christ is presented as ultimate revealer of God, personified as Truth. The only way you can know God is through the truth; John 14 - I am the truth. This passage doesn’t say we can worship God everywhere but only through the work of the Holy Spirit, who conceived the Truth in Mary. Since God is spirit, he will determine how and when he is worshiped. Jesus said, “I am he,” I am the place of worship now. God is Spirit, he is in a different realm. Man cannot worship him unless he reveals himself, nor can we know him. Through the Holy Spirit, a locus has been established where we can worship through the truth incarnate. This Mt. Gerizim doesn’t matter anymore, because I, Jesus, am the Messiah. 

Healing of the Nobleman’s Son - John 4:46-54

I. The Context

· Larger context (John) - [in interpretation, look at the immediate context, then the rest of the book, then that author’s other writings, then the N.T., then the O.T.] Jesus came presenting himself as Israel’s king, but they wanted nothing to do with him.

· Immediate context - the Samaritan woman believed, and then many Samaritans believed; that they called him the Savior of the world is a direct rebuke to the unbelief of the Samaritans. He said a prophet has no honor in his own country, speaking of his lack of honor on Jewish soil. When he came to Galilee the Jews accepted him, but not as the Samaritans did; only for the miracles and what they could get out of him.

II. The story itself

· So . . . again (purpose) - links the story of the nobleman’s son with the story of the Samaritans. The point of the healing of the son is a rebuke of the nation of Israel.

· General overview - vs. 46-47 - he is a nobleman or royal official, meaning he is somehow attached to the service a king, Herod Antipas. He has a sick son in Capernaum (20 miles from Cana). He kept asking Jesus to heal his son, hounding him.

· A rebuke - vs. 48 - except ye (plural) see signs and wonders, ye will not believe. This is aimed not at the man but at the Galileans. Their faith is so immature they always want to see something spectacular. The nobleman is not interested in defending himself. Different words used of “son.” Son is uios in 46, 47, 50 (formal nature of being a son. His servants call him a boy. 48 is paideon (most tender, “little lad”).

· Miracles

i.
Miracles have their place - don’t throw the baby out with the bath water. There have been discernable eras in which God performed many miraculous works (Moses, the prophets, Jesus and the apostles), to confirm God’s messengers and their message. God performs miracles today, but we are not to expect them or think he is obliged to them or that people have the gift of miracles.

ii.
A preoccupation with miracles is out of place. He is rebuking them for dependence on the miraculous for belief. This is the second miracle. There are different words of miracle - this is to be a sign, the second sign miracle.

iii.
A demand for signs demeans God. What more does God have to do to validate himself? He created the world and gave us his son.

iv.
A demand for signs demands a weak faith. This is the point of the second temptation of Christ, to throw himself off the temple. When you trust someone, you don’t need to test them. Jesus intentionally put the man in a dilemma by telling him to go his way without a sign, testing his faith. This man’s strong faith is what was lacking in Israel.

The Sermon on the Mount - Matthew 5-7 (Luke 6)

Theme: Righteousness

I. Importance - this is the magnum opus of Jesus’ teaching ministry, the greatest sermon of all time. Three reasons for its importance: 

· Its popularity - famous sections of scripture (beatitudes, Lord’s prayer, the golden rule etc.). Even secular men cannot ignore its teachings, whether they embrace it or reject it. “A magnetic mountain that attracts the greatest spirits.” Influence Ghandi’s use of non-force. 

· It is misunderstood – Despite so much study, many still disagree. What did Jesus mean? Warren Kissenger lists 33 ways it has been interpreted; Luther called it the Devil’s Masterpiece because of how he twists it.

· Superficiality of the church - the gulf between the pattern of the sermon and the pattern of the average Christian life is great. D. A. Carson has an excellent commentary on it. “Drawn to it like a moth to a light but then repelled by it because its standards are so high.”

II. Categories of Interpretation (12): 

· Absolutist View - it should be interpreted literally (do exactly what it says) - St. Francis of Assissi, Tolstoy, some 16th century Anabaptist. When someone says, “Turn the other cheek.” you are to literally turn the other cheek.

· The Modification View - agrees with literalism but we should modify our literalness with common sense (5:32 - divorce and remarriage; 5:40 - let him have your cloak also).

· Hyperbole View - Jesus is exaggerating in his extreme demands, using a figure of speech (6:24 - cannot serve God and mammon; 5:29-30 - if your right eye offend you, pluck it out). He doesn’t really mean these things. 

· General Principles View - it only gives us general principles; the danger is to look at them as too general and miss the radical nature of what he is saying.

· Attitudes-not-Acts View - Jesus is only teaching about attitudes to have, not specific acts to do or not do (5:21-28 - calling someone a fool).

· Double Standard View - there are degrees of holiness presented in the Bible; some people should follow the higher degree, while others shouldn’t be concerned with it (Roman Catholicism’s distinction between the clergy and laity; They took an oath of piety that would be higher than the average man. In O.T. there were more stringent standards for certain people like priests and Nazarites). [Thomas Aquinas]

· Two Realms View -  associated with Luther, who was fighting against clergy / laity distinction, so he modified  double-standard view- there is a secular sphere and a sacred sphere in the world, and there is an ethic we follow in the world as opposed to the believing community; if you turn the other cheek in the world, they will walk all over you. SOM intended for the sacred

· Analogy of Scripture View - interpreted in light of the N.T. epistles particularly.

· Interim Ethic View - originated by Albert Schweitzer, that Christ came offering the Kingdom to Israel; the ethics of the Sermon are a code of ethics only applicable to that interim period before the Kingdom was established; but kingdom didn’t come. Christ was a deluded 1st century apocalyptist. Jesus was simply giving a simple ethic for that time.

· “Older” Dispensational View - some older dispensationalists believed the ethics of the Sermon were only the ethics of the Kingdom age with a secondary application for the church age. Since the Kingdom was not established on earth, the ethics don’t apply.

· Repentance View - the Sermon is a body of law designed to show people their sinfulness and bring them to repentance. It’s like the schoolmaster in Galatians 3 which leads us to Christ.

· Unconditional Divine Will View - the righteousness preached by Christ here represents God’s will in an unconditional form, but because we are limited humanly we cannot fulfill these ideals. We won’t always be able to keep them. 

III. Issues for Interpretation: 

· Historical Context

· Look at the purpose of Matthew - presenting Jesus to Israel as their covenantal Messiah; he is explaining to them why the Kingdom was not established.

· The Sermon was delivered very early on and before the Kingdom was rejected by Israel (Matt. 12 - unpardonable sin). In Chapter 1 the genealogy demonstrates Jesus has the legal right to rule Israel; Chapter 2 shows that the Gentiles accept his kingship (magi); Chapter 3 John preaches repentance (necessary before the Davidic Kingdom could be established); Chapter 4 Jesus is demonstrated to be morally worthy to rule, and he shows the conditions of the kingdom by several miracles. There was Messianic fever in Israel. We must interpret the Sermon in light of the Kingdom setting. In Chapter 5, he delivers the ethic of the kingdom. Crowds are gathering around him.

· Audience referent - whom was Jesus addressing? Two groups of people: Believers and unbelievers. The primary audience is believers. [Sometimes unbelievers: strait and narrow etc.] How is the shift possible? He spoke directly to his disciples, but during the discourse others joined the crowd and he sparsely spoke to them (Stott, Edersheim, etc.). Three reasons this is correct:

· Matthew is comprised of 5 great discourses, involving teaching material, not evangelistic material. [Belongs to the didache, not the karugma]

· Christ says little to nothing on how someone becomes a Christian; more on the fruit of someone already a Christian.

· The disciples are primarily being addressed (salt, light, service, God is their Father, etc.)

· Relation of the Sermon to the Eschaton (future Kingdom) - there are three strands of time material in it:

· Explicit eschatology - only applying to the future (40%)

· Possibly eschatological, debateable (20%)

· No eschatology at all (40%) - % by Harvey MacArthur

IV. Purpose - why was the Sermon given? 

· Social - to make the world a better place; common in the early 20th century but the world wars diminished this. The Sermon cannot be implemented on the world. The church’s purpose is not to Christianize the world. Invalid. 

· Code of Ethics - for all men and women; not to change the world, but this is an ethic for everyone to obey. An unbeliever cannot follow the sermon on the Mount, and God doesn’t want him to. Invalid. This goes much beyond an ethical code and an unbeliever is incapable of keeping these.

· Means of salvation. Invalid.

· Millennial (sometimes the Kingdom View / Old dispensational view):

· Statement - the Sermon is primarily applicable to the future millennial kingdom (Chafer; Gabelein; Kelly; Pettinghil; Campbell; Scofield—Ryrie and Walvoord before they changed their views). There are discernable codes of ethics throughout biblical history: O.T. Law for Israel, N.T. epistiles for the church; Sermon on the Mount for the Kingdom. Dispensationalists do not believe the Sermon has no applicability for today. Those who blast dispensationalists say that to be one means you have to hold this view (D. Martyn Lloyd-Jones; D. A. Carson).

· Support

1.
Context - when given, the Kingdom was being offered to Israel. Since it was rejected, so also was it’s ethic.

2.
Matthew’s law / grace distinction - technically Jesus gave the Sermon in the age of law (before his death).

3.
Impossibility of keeping it - because the Sermon was given in the age of law, it is impossible to keep as well, just like the Law.

4.
Law - the law in the Sermon means the Mosaic Law (Jesus is giving exposition of the Mosaic Law).

5.
No effort to follow - Matt. 5:39; John 18:23 (neither Christ nor his disciples sought to keep or follow this during their earthly ministry.

· Weaknesses

1.
There are conditions in it which are incongruous with the Kingdom (disciples will be persecuted; salt and light imply evil in the world; there will be thieves and false prophets; prayer for deliverance from the evil one). Supporters put this material just before the millennium.

2.
Supporters hold that keeping the Sermon is necessary to be admitted to the Kingdom (if this were ground, there would be no one in the Kingdom).

3.
Composition / Readers of Matthew - it was written in the 50’s / 60’s A.D., so Matthew was a church age man writing to people in the church age; why would he include an entire discourse of inapplicable material.

4.
Anticipatory nature of the Sermon - it anticipates people entering the Kingdom, receiving reward in the Kingdom, praying for the coming of the Kingdom. If we receive rewards, it means we have kept the Sermon to get them.

5.
Claim that the ethics of the Sermon are impossible to keep - the N.T. never excuses falling short of perfection; it gives us the standard, and we are to strive for that standard. Also, the impossibility points are taken selectively.

6.
The Law - in Matthew it refers to the whole O.T., not the Mosaic Law.

7.
Luke 6- if this is the same Sermon as in Matthew, the position is severely weakened. The prime support is that it was given in context of the Kingdom, and Luke does not have the same theological chronology and is writing to Gentiles.

8.
Claim that the early church didn’t seek to keep it - there are numerous citations to it in the early church (the Didache talks about loving enemies, turning the other cheek, and the Lord’s Prayer; I Clement says the teachings of the Sermon were common in Rome; Justin Martyr cites Jesus’ teachings in the Sermon to argue that adultery being okay was not Jesus’ position).

· Penitential View

· Statement – [Lutheran view] the Sermon is a body of law whose purpose is to convict people of sin, functioning much like the Mosaic Law. It drives us to Christ for salvation (Kittle, J. Gresham Machen, Dwight Pentecost).

· Support

1.
Jesus speaks of fulfilling the Law - the Law is running its course in conviction.

2.
Except your righteousness exceed . . . - how much righteousness does one have to have? Supporters say Jesus answers this in the Sermon.

3.
Primary audience was unbelievers

· Weaknesses

1.
Pharisees may not have been viewed as the most righteous people of the day (Jesus and John the Baptist).

2.
Function of the Law:  We can’t confine the coming of Christ simply with the convicting quality of the O.T.; it was rather to guide people into holiness.

3.
Audience: The primary audience wasn’t unbelievers but believers. 

· Interim Ethic View

· Statement – SOM is applicable to the time before the kingdom. Sermon is a special ethic in light of the coming of the Kingdom, only to be kept during this time (Stan Tousaint). In WWII, there were special laws given for that time. The same is true for the Kingdom age and the special rules are the SOM.

· Support

1.
Historical context - occurs while the Kingdom is anticipated

2.
Anticipatory features - something imminent is being anticipated. The kingdom hasn’t come yet. Disciples are looking forward to something. Sees disciples as main audience

· Weaknesses

1.
When does the interim end? - if it is a special ethic, when does it end and the Sermon no longer apply to us.

2.
Why change the Law? - Jesus is giving an exposition of the righteousness of the O.T.; wasn’t that stringent enough?

3.
There is nothing new in the Sermon (Gerald Friedlander, Jewish Sources of the Sermon on the Mount) Says everything in the sermon on the Mount is already found in the OT.

· Discipleship Ethic View

· Statement - the Sermon is categorically meant for today, for disciples of all ages, including the millennium (Hunter). Jesus is not giving a new or more radical ethic, but enlarging on and interpreting the O.T. There is no mention of ceremonial law or sacrificial ritual (Ironside, D. A. Carson, Lloyd-Jones, Hogg & Watson)

· Support

1.
Teaching aspect of Matthew - 75% of Matthew is teaching material. Jesus told his disciples to teach to observe all things (five discourses recorded by Matthew). It is evangelsitic, yes, but that is just part of it.

2.
Nowhere is the Sermon abolished - Epistles, etc.

3.
Presence of the sermon in Luke 6. Luke does not have the kingdom concern. He stresses universality of the kingdom. To Jews, Gentiles, poor etc. He is writing to Theophilous. That fact that he includes this in his gospel is strong support that it is meant for all people. 

4.
N.T. thought - James 2:8; 5:12; I Peter 2:12; 4:14

5.
Rewards - if it didn’t apply to us, the rewards wouldn’t either, but the rewards are the same as promised elsewhere.

6.
O.T. thought - nothing new in the Sermon. 

7.
Eschatological vs. Non-eschatological parts

8.
Recorded during the church age – True: people gave sermon while under the Law, which would not be abolished until after his death. But Matthew recorded during church age. Teaching tool for the church

9.
Prime audience was disciples

10.
Historical context - we are currently in anticipation of the Kingdom because we are waiting for it.

· Objections

1.
Contrary to the theological pattern of Matthew - people who say this say the Sermon is in the context of the Kingdom.

2.
Sermon given in the age of Law - the righteous standards of the Law are applicable in all dispensations.

V. An Exposition of the Sermon

· Setting of the Sermon - 5:1-2 - Jesus goes into a mountain and sits down (position of the rabbis); He’s withdrawing from the multitudes He opened his mouth and taught them.

· The Beatitudes - 5:3-12

i.
Purposes

1.
To show the character of the disciple (not external code)

2.
To show the reward of the disciple - to the degree we develop the character trait, we will be rewarded.

ii.
Number of beatitudes - some say ten (like ten commandments), some nine or seven. Actually there are eight. An inclusio (“for theirs is the Kingdom of heaven”) ends verse three and ten, bracketing the material in a unit. A particular section is being set apart as a unit. Vs. 11-12 are an expansion are of the eighth beatitude. [D.S. Carson]

iii.
Construction of the beatitudes

1.
Each has three parts

a.
Description of blessedness. Praise. Congratulations!

b.
Description of the person who is pronounced blessed

c.
Statement of how they are blessed (reward)

2.
Verb tenses - the reward promised is in the future (all verbs in vs. 4-9 are in future tense, to come later; but the verbs in vs. 3 and 10 are present [theirs is the kingdom of heaven]. Why? This is a proleptic present (future). Present used with a future force. These rewards do not primarily apply to today; the ultimate fulfillment is future. Doesn’t mean that they that mourn will not be comforted now, but the full reward and comfort will be in future.

3.
Rewards – We have a present day ethic grounded in eschatological blessing. No one can fully live up to these, but the Christian who doesn’t try to keep them will not have the same reward and blessing as those who do try. Lot will not as much as Abe. A drunken Corinthian Christian will not get as much as Paul. These rewards will be in varying degrees- Matt. 20:1-16; 24:45-51; 25:14-30; 6:4; 6:18; 6:20.

iv.
The meaning of a beatitude

1.
Not morality – not a code of conduct or externals but our character and what we are on the inside. Morality grows out of the character inside. It manifests itself by outward conduct. It’s not 8 different kinds of character but character as a whole with 8 different facets. The spontaneous behavior of a transformed character is what will flow out. This is not a lecture on morality. It is on character. The Pharisees believed character was framed by conduct, therefore they made numerous oral rules. [39 types of work forbidden on Sabbath etc.] Jesus recognized character as spontaneous activity of a transformed character

2.
“Blessed” - begin theologically: I Tim. 1:11 - Paul describes God as blessed (happy) because he is perfectly holy. Jesus is saying the way we are blessed comes to the degree in which we partake of God’s holiness. Happiness here can only be attained through the transformation of character. Belief is that most people will find happiness when all annoyances are taken away. Jesus says it is found in character. The word in classical Greek spoke of someone free from daily worries, the condition of the gods (having everything without restriction, unrestrained physical desires). Later the word became the common word for happy, a word of congratulations. William Barclay said that Cyprus was called the “Blessed Isle” because it was so lush and provided everything that was needed to be happy. So Jesus says in these character qualities is complete contentment so we need not look further for happiness.

v.
The first beatitude - 5:3 (Blessed are the poor in spirit)

1.
The meaning of “poor” - in classical Greek, to crouch together, begging and a beggar. In Septuagint the word for poor was used of 5 Hebrew terms 1) poor or lowly socially; 2) physically thin or weak person; 3) a beggar who sought alms; 4) economic, of the needy in contrast to the rich; 5) later word that was used for beggars. In Koine period, it meant crouching or cringing, similar to a beggar. Trench contrasts it with a synonym for poor, a pauper who can at least work, earns bread by daily labor; he says poor as used here is a person who is begging and living on other men’s alms, only obtains his living by begging. Jesus applies this begging term to the spiritual state of the believer: there remains in us a spiritual inadequacy, extreme poverty, and ability to commit any sin. Poor in spirit is not those who lack courage and enthusiasm but spiritual bankruptcy and utter dependence on God because of complete sinfulness (Isaiah: woe is me!).

2.
How is it achieved? Poverty of spirit is only achieved by comparing ourselves to God. To not feel this poverty is to not understand who God is.

3.
Placement - why is this one first? There is a mountain to scale, and the first thing to be realized is that you cannot climb it on your own. If you can’t grasp the first beatitude, there is no point in moving on because you won’t be able to keep the ethics of the sermon.

4.
The Reward - theirs is the kingdom of heaven. The kingdom here is the future millennial kingdom and reign of Christ (as throughout Matthew). Theirs is the kingdom of heaven means he will have a greater part in the future kingdom. One can be in the kingdom but not have a great inheritance there. This promise here is vague because the later things will expound on it.

5.
Give Tests: 

· Are we amazed at grace?-- Do we think God is obligated to say this? Is this something that staggers us? One of the great failings of Christianity today. Puritans stressed the pre-conversion work of the soul (before someone is saved, there should be a period of intense conviction before the holinesss of God. [ex. John Bunyan—Grace Abounding] Grace does not startle us today—almost as if God owes it to us.  

· Are we aware of our sinfulness, that we can commit any sin after we are saved? Not judgmental toward other people, or critical of those whom have fallen into sin. We should be afraid of sin, not because of an external code, but because we know how sinful we are. 

· Are we aware of our continual need of God? Before Spurgeon would preach—every step up to the pulpit he would say, “I believe in the Holy Ghost.” Not running up to the pulpit and cracking a joke. Does this offend us? IF it does, then we are not poor in spirit.

vi.
The second beatitude - 5:4 (Blessed are they that mourn)

1.
The meaning of “mourn” - in classical Greek of mourning for someone else, particularly the dead. In the Septuagint mourning of coming misfortune and judgment; to mourn over death of someone, remorse in general, being separated from a loved one. In the N.T., same uses: sorrow of the Corinthians who would possibly fail to repent. Broad usage. We think Jesus is pronouncing blessedness for mourning for any reason, perpetually morose. Instead he refers to someone mourning over their personal sinfulness, building on the first beatitude. Seeing the august holiness of God should cause us to lament our spiritual condition. If we don’t mourn over sin, we haven’t understood the first beatitude.

2.
The reward - they shall be comforted. Isaiah 49:13; 51:12; 61:2; 66:13 - the Messianic age is a time of comfort. The Messiah was called the Comforter by the rabbis. The degree to which we mourn over sin is the degree to which we experience the comfort of the Messiah in the millennium. The more we mourn now, the less we will mourn then. Mourn the possible loss of reward.

3.
Tests: 

· Do we mourn over sins in particular? That is, when we commit an act of sin, does it grieve us? Does it cause us sorrow or bother us?

· Does sin send us to God in mourning? If we do mourn over particular sins, what do we do about it (live with it, suppress the guilt, or drive us to God)?

· Do we truly repent of our sins? If I feel grief, and then am driven to God, do I truly repent. Sometimes wo only seek God’s forgivness because of the consequences. (This is why we return to the same sin) We must part with sin as with a friend, with the purpose of never seeing him again. True repentance leads to some sick days and sorrowful nights. Luther—The Christian life is a life of repentance. 

· Do we hate sin in general? What is our attitude toward sin when we haven’t sinned at all? Do we mourn just over the fact that I have a sinful condition… over the fact that I could commit any sin? Do we long to be free from the presence of sin? [Hully looks forward to his birthdays, because it is just one more year that he has not blown it in his life.]



4. Help to spiritual mourning

· Remember that every sin we commit is a violation against every attribute of God. Sin is the “devil’s excrement.”—Luther. Every sin is deserving of eternal damnation. Every time we sin, we do against God and an attribute of Him.

· God the Father—a contempt against His widom, His goodness, robs Him of honor, His omnipresence and omniscience, His love.

· God the Son—slight His work on the cross.

· Holy Spirit—He is sensitive. We can grieve him and quench him.

vii.
The third beatitude - 5:5 (Blessed are the meek, for they shall inherit the earth)

· As far as the character trait, this is the most understood. Non-Christians and Christians have both thoroughly misunderstood this.

1.
The meaning of “meek”

a.
Negative - not to be weak or a coward or easy going or polite; nor easygoing; not so nice we let people walk on us. Moses is called the meekest man on earth, and he appeared before Pharaoh (considered a god by Egyptians, the only mediator between the gods of Egypt and the people. Controlled the world order. It was believed he held everything together), demanding that he let Israel go. Jesus calls himself meek in Matt. 11:28, and he cleansed the temple. He was not very nice at this moment. Annas was the high priest. “Annas’ bazaar” - he had animals caged for sacrifices and would sell them for high prices; they wouldn’t sacrifice the animal but only lead it away. Annas exchanged their currency for temple currency at a bad rate.  Before the cross, he was beat and flogged. Many would have died at this moment. Purpose was so blood would flow. This is why he could not carry cross. Then nailed to the cross. All this voluntarily. Not a man weak or cowardly. Christ exhausted the divine wrath during the time he was on the cross. In contrast, a sinner who rejects God, he will face eternal wrath, because he can’t take it all at one time. This is why hell must be eternal; 

b.
Positive – 

1) self control - an ethical term of a medium between two extremes. Aristotle: angry at the right time and not angry at the wrong time. This shade of meaning also seen in God: his hatred for sin, but he doesn’t destroy the world right now. Angry at the right time in the right place. God does this. He has so much restraint when judging the world. He isn’t weak, he is in control of his actions. [If I were in charge, I would knock the world to pieces- Martin Luther.]

2) trust (best) - complete trust in God, submitting himself to God’s providence, commits his way to the Lord and implicitly trusts anything God will bring. This is what Christ is using in this passage. This is best because Jesus is quoting from Psalm 37. Listed as a “Psalm of Trust.” The person is trusting God because he knows what he is (poor in spirit, mourning) and therefore doesn’t trust himself but only God.

2.
The reward for the meek - (inherit the earth) “Earth” is one of the major themes of the O.T. (land is almost a technical term, as in the land covenant). Jesus here is talking about a promise made to Israel, but all believers will share in that promise in the millennial kingdom. This reward also enjoyed in degrees: Ezek. 47-48 talks about geographical changes in the world; a river will flow into the Dead Sea, turning it into fresh water with abundant fish. The boundaries of the land also mentioned: the temple is the center, and each tribe has a band of land outside the temple, going out like concentric circles; Dan is the farthest tribe possibly because they were one of the first tribes to implement idolatry into the nation. The more we develop meekness, we will have a better inheritance in the land. Normally we try to get possession of the earth by power, but Jesus says it is by trust and submission to him.

3.
Tests is we are meek:

· Do we submit to God—Jerry hates to preach because of his nervousness. He is very shy. When he was young, only wanted to play baseball. When he submitted to God, thought he would be a missionary. Must be willing to submit.

· Our attitude towards others- Numbers 12: why God calls Moses meek. When Moses left after killing man, he went to Midian and met Zipporah. By Numbers 12, he remarried a Cushite. Her skin was darker. Miriam and Aaron were displeased, and she was appropriatley plagued with leprosy as white as snow. God said, you think lighter is better, have more of it. What was Moses reaction? Remember Moses was a forerunner of Christ. “Moses…committed himself.” Jesus says, If you are meek, you are congradulated, for you will inherit the earth.  [John Edwards- This life is so short it is not matter who prospers and who does not. The only thing that matters is who will prosper in the eternal state.]

viii.
 The fourth beatitude - 5:6 (Blessed are they that hunger and thirst after righteousness) - this is the solution to our spiritual bankruptcy, to grow in grace. The need has been created. If we don’t, we have not had a need created by the first three. This is a test of the first three: how great is our desire for righteousness?

1.
The action - hungering / thirsting – Most Americans don’t know what this means. This is not a casual hunger that can be satisfied with a snack or gulp of water. This can be painful. This is a life and death situation, not a fleeting emotion that comes and goes. It is not a feeling that I just want to be a little bit better. It gnaws at us. It is an all-consuming passion and desire. It’s not enough to be hungry; we have to be starving (prodigal son- when he was hungry, he turned to the husks of the pigs. When he was starving he turned to his father).

2.
The object – righteousness

a.
Negatives - it is not happiness; we cannot be happy if we try to be happy, because it is a byproduct of something else. Not morality, for no one can attain this righteousness. This is also not justification righteousness, for this is the character traits of the disciple. Not talking about salvific righteousness. When we are saved, we are imputed the righteousness of Christ. Not what Jesus is talking about here.

b.
Positive - in Matthew righteousness is a life in conformity to the will of God, a desire to be right with God and free from sin and the desire of sin (some only abstain from sin out of not wanting to get caught). The desire in his life to passionately exemplitfy the Beatitudes. The righteousness is the beatitudes of the Sermon. Normally in Greek grammar, verbs of hungering and thirsting used with partitive genitive (hungering after a piece of bread, thirsty for a glass of water etc.); here it is the accusative, stressing the extent: the person is hungry not for a piece of bread but the whole loaf, hungry not for a piece of meat, but the whole cow; thirsty not for a drink of water but the whole well. We must hunger and thirst after everything that righteousness entails, not just a modicum of holiness. We may hunger for a degree of righteousness, or an area of our lives, but few hunger for complete righteousness in their life. Jesus commends the one who wants it all.

3.
The reward - they shall be filled.

* 
In the OT, the kingdom is often referred to feasting and enjoying pleasures God has given. 

a.
Personal filling - it will be such a relief when we are glorified and have no more sin problem; this will involve the unimaginable delight in the kingdom.

b.
Societal filling - society in the kingdom will be a time of righteousness. Zech. 14 - on the articles of the city are written, Holiness unto the Lord. the word was used in O.T. of the feast of righteousness during the Messiah’s Kingdom

ix.
The fifth beatitude - 5:7 (Blessed are the merciful)

1.
The meaning of mercy - a loving response to misery; there is sense of pity here. Not just a feeling bad, but we respond because of our pity. Shown in two ways.

a.
Compassion – Jesus’ treatment of lepers. The Pharisees increased hardships of the lepers.  Pharisees’ treatment of lepers, teaching not to wave at them, only six feet. If a leper stuck his head in a building, that building was unclean. Rabbi boasted that he would throw rocks at the lepers. The lepers ran up to Jesus and asked him for mercy, for no one else gave it. Jesus actually touched them.

b.
Forgiveness - Luke 17 - if someone sins against you seven times and repents seven times, forgive. Forgive until 70 times 7. That is- you don’t keep track. Pharisees taught you could be forgiven twice for the same offense and at the most 3 times. Peter thought he would double it, then add one for good measure. Disciples once said, Lord, increase our faith so that they could accept idea of forgiveness. 

2.
The reward - obtain mercy - three views:

a.
Earn salvation - you earn the forgiveness of your sins by forgiving other people. This would cancel the whole doctrine of grace. [Roman Catholicism]

b.
We show mercy because God showed mercy to us. The man who has experienced God’s mercy will naturally show it to others (most common). “I know I am forgiven, therefore, I forgive.” This seeks to distance itself from the first view. Problems: 1) Mercy can be used in different ways. We assume a word always has the same meaning, [Ex. Heaven, hell, “salvation.” Grace sometimes refers to an enabling and empower of others. “Come that you may find mercy and grace to help in time of need.”] Here it is not salvation. 2) Ignores the structure of the beatitudes. The structure of the beatitudes is the same for all eight, and this is a reversal of the flow of thought (“they have obtained mercy”). Stay consistent w/others.

c.
Mercy at the judgment seat - not that the issue will be saved or lost, but that if we are merciful to people, our [Christians] acts of mercy will be an occasion for God to show more mercy to us in the future. He will experience even more compassion and reward. The person who does not, will not receive that kind of mercy. II Tim. 1:15-18 - most of the church around Asia [especially Phyg. & Herm] turned away from Paul, but Onesophorus (“help bringer”) sought Paul out diligently. This was very difficult but he tried to help him in time of need. Do you think he was a Christian? Seems he was. Notice vs. 18, “that day”. This is the day of judgment.  Paul said that he would find mercy of the Lord in that day because he couldn’t repay it to him himself. 

x.
The sixth beatitude - 5:8 (Blessed are the pure in heart)

· Could be the greatest verse in the Bible!J

1.
The requirement - pure in heart

a.
The meaning of “heart” – Jesus was concerned with the heart. “Heart” refers to the center of the personality. to the Pharisees purity was purely external (cleansing rites). Jesus says it must be of the heart, our minds and wills. Again, this is not salvation purity. There will be many civil people who will be damned one day, for even our righteousness are as filthy rags. Jesus condemns the Pharisees for praying because it didn’t spring from a pure heart. He even condemned for giving to needy people. They were doing this for the wrong reason.

b.
The meaning of “pure”

i.
Cleansed / lack of defilement—to be pure means to be unstained or unspotted. Since  this is of the heart, that means lack of defilement of the mind, heart, and will.

ii.
Without hypocrisy - James 1:8, not being double minded, wanting to follow God sometimes and sometimes not. This is a single minded bent on pleasing God. Ps. 86:11- “Unite my heart, to fear thy name.” Make me free of hypocrisy.”

· 7 tests if we are pure in heart

· Are we living in sin?

· Do we delight in sin?—many will say, what is the harm of doing it once. Sin is “the blot on the soul.” When we sin, our passions and emotions become entangled. Every time we sin, it takes a piece of our hearts with it. 

· Do we make provision sin?—If we are really struggling with something, we need to be radical. We have to get rid of it.

· Why do we serve God?—is it for his glory or for recognition? If you pastor, does it matter if you have 50 or 1,000. Would we content?

· Do we breath after purity? If God were to extend his sceptor to us and ask us what we want, would we ask for a pure heart?

· Do we abhor sin?—These could be neutral things. They are ok. But they can still be entanglement towards me.

· Are we willing to be searched by the scripture?—sometimes the Bible is very uncomfortable. If we are really concerned about purity, we must embrace this conviction.

2.
The reward - see God - this is the pinnacle of religious experience. In Ex. 33, Moses asked to see God’s glory, but God denied it because fallen humanity can’t see God in his pure form. God in his grace, allowed just a reflection of his glory for Moses to see. The destiny of every Christian is to see what was refused Moses. One day we will be able to see God, not in the cleft or shielded. But in all of his purity. What was denied Moses is granted to those who are pure in heart. “When we see him, we shall be like him.” We must be rid of sin in order to see the fullness of God. This won’t be untill heaven. But we must begin now on earth. By prayer, Bible-reading, abstaining from evil etc. The more we cooperate with God now, the more we will see him greater. But how can you see him better? In Ex. 15, how do they see God’s presence? They see the cloud. In Ex. 24, many are invited to go up the mountain to see God, they saw more of him. In Ex. 34, Moses is called up even farther. When he comes down, his face is shining. Everyone saw God, but in different degrees of intimacy. Def. of seeing God. The schoolmen referred to this as the beatific vision, the thing that will bring complete happiness is seeing God: [“intolerably ravishing—Hodge]

1) Optical sight of the Son of God - with physical eyes we will see his physical body. We can’t see the Father physically. 

2) The vision of the Father – this is primary here. he is spirit (invisible); this is not seeing physically but perceiving him in his essence, to have fresh communications from his essence to our souls. We will come to grasp him in a different way, Thomas Goodwin: A man and his son walking along, holding hands, son knows his father loves him. Suddenly the father scoops his son up in his arms, and without verbalization there is an understood deeper love shown. He knew it before, but now he really knows it in a deeper level. It is possible to see God in differing levels: Ex. 19 - the entire nation of Israel at Sinai, other elders went up into the mountain, Moses went further up alone and received a different vision that caused his face  to shine. Each of the three groups saw God but in differing levels and ways. [Sometimes in the Lord’s Supper. We can’t see God, but we may have a greater love for him] [This love reigns over the Almighty Jehoveh—Edwards]

· Serving God

· Encouragement: Don’t become discourage if we don’t measure us. It is not to discourage us, but prod us to greatness. He is not surprised. The main thing with God has to do with effort. Child who trys to walk for the first time and falls. We get excited when we try. Yes, we will fall, but keep getting up.

· Challenge: The time of our death is fixed by God. “We can’t add a day to our life.” Job—we don’t know how long our life is. Jesus—I have the keys of death. We end life, when God puts the key in the door for us. There will be a time when we witness the beatific vision. That moment is in God’s book. We will show up at the time it is determined. Are we preparing ourselves for the time we see the great King. We are miserable sinners, who will bask in God’s love. Blessed are the pure in heart, for they shall see God.

xi.
The seventh beatitude - 5:9 (Blessed are the peacemakers)

1.
The meaning of “peacemaker”

· Not someone who seeks peace at any price. We don’t change our orthodoxy. We must make sure that we are solid in Scripture

a.
Peace to the unsaved (salvation) By bringing the gospel. Ultimately the largest problem people face today is that they are not at peace with God. The remedy a peacemaker can bring peace to those who do not have it.

b.
Peace to the saved - unity in the church. Ill. Holy Spirit is grieved by lack of unity in the body of Christ. (Eph. 4) “Grieve not the Holy Spirit of God.” But look at the context. Ephesians is about unity. (1-3) How unity works out in body of Christ (4-6) Many churches have dissensions because of gossip and judging and malice etc. These type of sins grieve the Holy Spirit. He is the one who creates the body of Christ. These type of sins grieve him. We can bring peace to the saved by not being involved in those type of sins.

2.
The reward for the peacemaker - called the sons of God. 

· We are already sons of God (John 1:12), and this is future: a son will bear resemblance to his father, and God is the supreme peacemaker. When we bring peace to the unsaved and the saved, we are imitating our Father, and in the future He will publicly declare and show us as those who have done this. Rev. 3 and Daniel 12:3. The one who promotes peace in this way will be publickly acknowledged that we are the sons of God. “If you confess me before men…”

· Connection of peace and son. A son normally resembles his father. When we promote peace, we promote our father. The attempt to make peace is not received. This is why people don’t witness. Jesus says, don’t worry about that. If you declare me openly, I will declare you openly as well.

xii.
The eighth beatitude - 5:10-12 (blessed are those who are persecuted for righteousness sake) - this forms the inclusio with the first one.

· One of the most searching texts. Very convicting. Serves as a test. If we live according to the first 7 beatitudes, we will have persecution. If we don’t face any persecution, we can be sure we are not doing the first seven.

· There will be times of persecution. At times, we won’t face it [ill. housewife]

1.
The cause of persecution - righteousness; Many Christian people bring persecution on themselves because they have objectionable personalities. These people are self-righteous. He is not saying they are persecuted and blessed because they are a fanatic. Don’t cram religion down people’s throat’s. [Ill. THE GOSPEL BLIMP] The righteousness instead refers to the righteousness of the beatitudes, when we are like the Lord Jesus. Jesus was not persecuted because he was nice. He was righteousness. His righteousness condemned people and they hated and killed him for that. There is a great difference between goodness and righteousness. [Ill. Hully loosing keys at Wmart]

2.
The form of persecution is varied –

· Bodily persecution: Nero bathed them in pitch and lit the roads with them. They were tortured on the rack. Red hot brass plates attached to tender parts of their bodies. Eyes were plucked out.

· Ostracism: some were “unsynagogued,” also known as the ban; it took two forms: 

1) if the offense was minor, a public rebuke by the religious leaders; 



2) they were excommunicated from the synagogue for 30 days; later


excommunicated from the synagogue for life; the person was not supposed to 
shave or cut his hair. This may be what is happening in John 9; 

· verbal - reviled, to heap insults upon, all manner of evil falsely (lying, inventing things the person knows to be false - lies concerning the early church like cannibalism [communion], immorality [love feasts] , political insurrection, dividing families).

3.
The reaction to persecution - rejoice and be exceeding glad. Exceeding glad is an irrepressible joy . The kind of joy an alpine climber feels when he reaches the summit. (Abraham saw my day and was glad; the joy of the Philippian jailer when he got saved). This joy actually stirs the emotions. How can this be? Two reasons to respond this way:

a.
Reward - great is your reward in heaven; This is all he says. For Jesus to say something great, it must really be something. Great has to be comparing to something else; [a child says something is great, has not experienced everything. An adult says it, it means something more.] Jesus has seen everything, and if he calls it great, surely it must be. He doesn’t expound, almost expressing that human language would cheapen it. This is why relatively little is says about heaven. John uses so many metaphors because he just can’t put it into words. Paul saw unspeakable things in the third heaven. 

b.
Identification—when we are persecuted for righteousness sake, we are identified with Daniel, Jeremiah, Isaiah. This is the company we are in.

· Most of us will never be martyrs for the cause of Christ. Some may. But God not only sees the famous martry, but also those who aren’t as famous. God is just as pleased with the small insults patiently born by others. A christian man who sits at the same desk for 30 years watching others promoted over him because he won’t do certain things. Same with a housewife who patiently sits with her children at home. Just as much as one who has his head cut off. To have but one pearl added to your crown is worth more than the whole world—Thomas Watson (The Beautitudes)

· The similitudes (salt/light) - 5:13-16

· What are we going to do about what we’ve just heard.

i.
Purpose - we are not to keep the beatitudes in seclusion from the world but before the world; the similitudes show us how to do this before the world.

ii.
You are the salt of the earth - 5:13

1.
What it means to be salt - Roman soldiers were often paid in salt; it was used as a covenant in the O.T. or friendship and loyalty; it was sprinkled on sacrifices in O.T. The fact that it was so common makes the specifics here difficult. Some say that as it was used as a preservative, that we are Jesus’ means to preserve this world - Christians should retard corruption, but the world is reserved for judgment. What he is indicating here is creating thirst - if there weren’t enough salt in food, we wouldn’t take in enough liquid. Some would carry around salt so they wouldn’t neglect their dehydration. We are to create a thirst in people, because they are dying and don’t even know it. Our job is to make them thirsty. Until a man knows he is lost, he will not try to meet that need. John 7 - on the last great day of the feast Jesus said, if any man thirst, let him come to me and drink.

2.
The key to effectiveness is saltiness - salt having lost its saltiness is worthless. [Same as upper room discourse with branches in fire.] We retain saltiness (not social issues) by inculcating the eight character traits in the beatitudes; this will make people thirsty. “The greatest asset to Christianity is Christians; the greatest liability to Christianity is Christians.” The starting point in evangelism should be making people thirsty by having it together in our own lives; this backs up the credibility of our witness. God’s purpose for Israel was to be holy, a purpose that Israel never fulfilled in the O.T. Many gentile nations lived and died without contact with God because Israel did not fulfill this purpose. Before Jesus  tells them WHAT to do, he has told us what to BE.” J.I.  Packer: “To the outside they see us staggering on from gimmick to gimmick, from stunt to stunt, like drunks in a fog not knowing where we are or where we should be going.” II Tim. 2 - if a man purge himself from these, he shall be a vessel unto honor and fit for the Master’s use. 

iii.
You are the light of the world - 5:14-16 - the issue of light is to show people how their thirst can be met. We are not to be salt or light, but salt and light; they must go together.

1.
What it means to be light - it serves the function of warning (light flashing at night); we must warn of the judgment in people’s future if they don’t accept the gospel (“Sinners in the Hands of an Angry God” pictures the unbeliever as a spider in a web and as a traveler on a wooden bridge with rotten planks).

2.
It guides people—We show people the danger they are in and guide them to the cross.

iv.
Salt and light are very common things – Many feel that they are incapable of this. I don’t know enough about the Bible. But Jesus compares us to salt light. We are not the uranium or gold of the earth. We are salt. God used common people. He does it all. God uses common things because he is not interested in our intellect, etc.

· The Nature of True Righteousness - 5:17-7:12 (this is the heart of the Sermon; the theme word of the Sermon could be righteousness).

i.
To have true righteousness, one must have a proper understanding of the Law - 5:17-48

1.
Jesus states that He came to fulfill the Law - 5:17-20

a.
Jesus was an enigma - the Pharisees were trained experts in the O.T., and Jesus, untrained in their schools expounded the nature of true righteousness. He teaches authoritatively and sometimes contradicts them. The common reply would be, “What is his view of the OT.” People wondered what his view of the O.T. was, which is why all of this comes up. Jesus makes three statements regarding the O.T.

b.
The O.T. is certain - 5:17-18 (the Law and the Prophets is the whole O.T.) He didn’t come to destroy it or disregard it. Destroy was often used of buildings. Fulfill could be the most controversial part in the Sermon; Matthew uses it 16 times, 12 of them refer to Jesus fulfilling prophecy; but the word is much broader: Jesus through his life and ministry was bringing out the full meaning and intent of the O.T. Its certainty is in the past and future: A jot (yod) is the smallest letter in the Hebrew alphabet; a tittle is an extension on a letter. This seems a little extreme because of how certain the O.T. is.

c.
The O.T. is applicable - 5:19 - therefore whoever breaks one of the commandments and teaches others to will be called least in the kingdom of heaven. We are not under the O.T. (even the ten commandments) because the Law as a unit has been done away; but even though a dispensation ends, a feature of it carries over: Noah’s dispensation (flood) is not how God works any more, but the issue of life for life continues. Law has ended, but a moral issue of the righteousness of God continues through all ages. We know they continue because of what the N.T. says. We must teach the O.T. to be great in the kingdom.

d.
The O.T. is internal - 5:20 - except your righteousness exceed the righteousness of the Pharisees; it is not that they had to have more righteousness but a different kind, for theirs was only external. It is an internal righteousness. The Scripture indicates in Rom. 7, II Cor. 2 that we are not under the Law. There is no historical evidence that the Jews ever divided the Law into moral, religious, and ceremonial; that was from the Reformers. The “Law” is always spoken of as a unit, and at the death of Christ it was set aside as a unit; but aspects of righteousness in the Law continue into the present. The law could be divided into regulative (we are not obliged to keep) and revelatory (reiterated in the N.T. or speaking of God’s nature).

· Six contrasts illustrating the true righteousness of the Law—5:21-48.

1.
The law against murder - 5:21-26

a.
Jesus recounts the law - 5:21 - He says, you have heard, not you have read. This is what the Pharisees were teaching about that law. He then quotes the sixth commandment, and says whoever kills is to be judged as in the Law. You will be brought before a council and be judged. This is pretty clear cut, they couldn’t be mistaken about this one.

b.
Jesus explains the law - 5:22 – “But I say unto you” is not setting aside the teaching of the O.T., but that there is more to it than the external. More than what you have been told. He is explaining and giving a fuller explanation of the Law. This is why the Sermon cannot be a code of ethics; it too is internal. The OT law not only prohibited murder but also anger.

i.
Anger - shows spiritual character of the law; Lev. 19:17. Anytime we have anger that brews or lasts long, we have violated this command. 

ii.
Raca - Aramaic term of contempt (“blockhead or imbecile); a term of distain and spite. a verbal expression of anger. This comes from an angry heart.

iii.
Fool - not much difference between fool and raca.

· We commit murder spiritually when we hate them or wish they were dead. We can bring them down or destroy their character.

· “Hell fire” is just to show the serious nature of this. Not that they would commit audultery.

c.
Jesus applies the law - 5:23-26

i.
First illustration - 5:23-24 – [religious] a worshiper has gone through the various courts in the temple, comes to a court where there is a railing and is about to give a sacrifice and remembers he has something against his brother.  Jesus says forget about it. Get right. You might as well not be there because you are not right in the heart. Whatever we do has no spiritual value if we have something against our brother.

ii.
Second illustration - 5:25-26 - (agree with thine adversary quickly) [legal]; a man owes another man money and makes no steps to pay it, so the other man takes him to court; they meet on the way, and Jesus says to settle it on the way; deal with anger quickly to avoid the possible consequences. Settle it there without going through the whole process.  Point: Deal with your anger and sin quickly. “Don’t let the sun go down on your wrath.”

3.
The law against adultery - 5:27-30

a.
Jesus recounts the law - 5:27 - God hates adultery and could judge it with the death penalty

b.
Jesus explains the law - 5:28 - the Pharisees only preached against the physical act, but the righteousness of the law included internal. Jesus is not talking about the natural attraction to women; he isn’t saying it’s wrong to be exposed to certain things (billboards, commercials etc.), but the act of looking at a woman as an object of lust, with a view to lusting after her. Lust is born when awareness turns into preoccupation, when we invite sexual thoughts into our minds and nurture and stimulate them. In a sex-ridden world (books, mags, news) Jesus offers these words, if you do this, you are guilty of adultery. We are all guilty.

c.
Jesus commands urgent action - 5:29-30 - if thy right eye offend thee, pluck it out. The Jews valued the right eye above the left; this is not literal plucking out or amputation (internal nature); A blind man can still lust. So can a paraplegic. He uses hand analogy because they viewed adultery as a form of theft.  Offend was often used of the arm in a trap on which bait was placed: the thing that causes us to stumble can actually destroy us; also used of a stone in someone’s path; also of a pit with brush on top; anything that can cause you to be destroyed. If the most precious thing we have causes us to stumble, we must get rid of it. The longer we dwell in sin, it becomes a security to us and it is difficult to get rid of it. The right hand is a reference to the fact that adultery was viewed as stealing.

4.
The law against divorce - 5:31-32 – In Israel, a man could divorce his wife by merely giving her a written doc. It was domestic, not legal through courts. When a woman was divorsed, she would normally be remarried. Jesus says divorcing is like adultery because both will probably be remarried. if he did, that carried with it the right to remarry, and normally a woman divorced would remarry; by divorcing her he causes her to commit adultery.

5.
The law against oaths - 5:33-37 - an oath involved taking God’s name to guarantee a promise. When a person made and oath and broke it, that is what was forbidden in OT. When Peter denied the Lord, he was taking an oath, not using obscene language. The Pharisees had a meticulous oath-taking system: if you swear by God’s name, it’s binding, but by the earth, it’s not binding. Towards Israel: binding. By Israel: not binding. Pharisees used these oaths to deceive others. (Like crossing fingers) Jesus said instead you should be so trustworthy that you don’t have to rely on an oath to be trusted (yea be yea, and nay be nay). Jesus isn’t saying it’s wrong to swear on the Bible in court.

6.
The law against retaliation - 5:38-42 - retaliation was common, and had turned into something that was overblown, people having personal vendettas; proper vengeance had turned into revenge. Four illustrations of what our attitude is to be when wronged: 1) Turning the other cheek (vs. 38) is having an attitude that doesn’t want to resist; 2) when sued (vs. 40), the point is generosity; he is speaking hyperbolically; if it keeps peace, give people more than they ask; 3) Roman custom that Jews carry their luggage for a mile; go two - give more; 4) Generosity - give to him that asketh of thee.

7.
The law against hating an enemy - 5:43-48 – OT taught that people were to love their neighbors. Pharisees “neighbor” only as fellow Jews. Therefore, they could hate everyone else. Contrary to OT. Sartre pictures hell as four people in a room with nothing to do but stare at each other; hell is other people, and not fire and brimstone. “Thou shalt love thy neighbor and hate thine enemy” - God chose Israel so he could bless the Gentiles, so Israel could be priests to lead them to God (Jonah is a microcosm of Israel; his hatred of Nineveh and refusal to reach out to them is picturesque of Israel). Jonah had good reason, humanly speaking, to hate them; but Jesus is saying we should love our enemies. This is about interpersonal relationships, not nations - war is often just, although it involves killing. Jesus says if we only love our friends, we are no better than the tax collectors - the Roman Empire had a tax farming system, with a person assigned to collect it; these people would delegate others, and they collected way more than necessary.

Six Observations about loving our enemies:

1) Loving is not liking—Personalities differences etc. We may not mesh. But we are love. Gentleman

2) This involves an act of the will - because we are commanded to do this, it is something we can control.

3) The love here is giving - we show love to others by giving (bless, give to them, pray for them). Jesus gives an illustration of love - God gives common grace to all (makes the sun to shine on all people). Jesus sends rain even to people that are in rebellion against him. God lets all nations go their way, restraining judgment in spite of rebellion (Rom. 2).

4) Love is in spite of a person - it is not dependent on who they are or what they are like. Our churches should be filled with sinners, and we should never be embarrassed to bring them or be seen with them.

5) The motive of love - we don’t show love to our enemies so they will become our friends; the motive Jesus gives is that we may be the sons of our Father in heaven: by showing love to enemies, we are mimicking God, who shows grace to His enemies. We are to love others so we can be like God.

6) Rewarded by God – (v.46) this is the result of love; loving only friends brings no reward.

· To have true righteousness one must know how to practice it - 6:1-18

1.
Jesus gives a summary principle: righteous acts done for the praise of men will receive no reward from God - 6:1

· Three major acts: almsgiving, prayer, and fasting.

2.
Almsgiving is simply giving to the poor. In relation to giving, this means that one will give in secret - 6:2-4 - this applies to any giving, not just the giving of alms. Vs. 2 - do not sound a trumpet before you - some say this is don’t sound your own horn; but there was a literal trumpet blown before offerings were taken. Some of the giving receptacles were bell shaped and would make clanging sounds. Whatever, point is same. When we give, we should not draw attention to ourselves.

3.
In relation to prayer, this means that one will pray in secret - 6:5-15.

[Story of Wesley (Arminian)  and Whitfield (Calvinist) praying]

a.
The wrong way to pray - 6:5

i.
Pharisees - they began as a reform movement in Israel during the inter-testamental period; they wanted to separate from the worldliness that had crept into Judaism. They had noble beginnings. As time progressed, they took their eyes off the Word and onto themselves. This zeal took them to extremes, but they began good.

ii.
Hypocrite - taken from theatrical world, where an actor would play different parts, holding a mask up to his face. Jesus said you are like an actor putting on a façade. They put on a show that made them look righteous in two ways:

1.
First characteristic: prayer that concentrates on self - they loved to pray standing in the synagogue. In Synagogue worship, prayer was led by a Jewish male, who could draw attention to himself by how he prayed. They would easily fall into temptation of competing, praying in proper tones, voice inflection, fervency etc. They also prayed at the street corner at times of public prayer. They acted as if they were so burdened by prayer that they couldn’t wait to get to the synagogue, so they stopped on the street and prayed. We must move from the Pharisees to ourselves because we allow sin to follow us into the presence of God. 

· We glorify ourselves in the presence of God by coming with sin. 

· It can begin when we are anxious to be known by others as people of prayer, concerned to have their respect; we want to be perceived as godly. we should have no concern that people view us as such. 

· In praying for others, we can pray in secret so that people know we are praying. When we pray by ourselves, do thoughts come to our mind that others know that we are praying?  

· When we pray for a meal in public, are we communicating with God or doing it for a testimony? If we are obsessed with delivering a polished prayer, it is hypocrisy. Anything about prayer that draws attention to ourselves is denounced by God.

2.
Second characteristic: prayer that concentrates on form - when the heathen prayed they thought the effectiveness was linked to its length because the gods were gorging themselves at feasts and had to take naps and they had to keep repeating their prayers to catch them when they weren’t busy. 

· The Jews slipped into the same thing: pious Jews were to pray three times a day. 9 a.m., 12 p.m., and 3 p.m. They prayed the Shema twice a day. [once in morning, once in evening] There is nothing wrong with having set times of prayer. Jesus sometimes uttered short prayers and sometimes spent long seasons in prayer. But we don’t want to pray Protestant rosaries. 

b.
The right way to pray - 6:6-8

i.
First characteristic: prayer forgets other people. Go into your closet where there is no one else to watch. The point is not to go into an actual closet or not. The point is that we are to forget others and focus on God. When we pray in a public setting, first block everyone else out of your mind. When we pray, we are not preaching to others. Save it for the sermon. “We should never utter a sentence of prayer until we know that we have entered into the presence of God and that we are praying to him.” R.A. Torrey

ii.
Second characteristic: prayer forgets about form. God knows what we need before we pray, a contrast between God and the pagan gods. He is not at a feast but is concerned about you and waiting for you to pray. He knows what we need before we tell him. Prayer is not to manipulate him. We should a humble child coming to our Father for help. 

c.
How then do we pray? - 6:9-15 - we can be paranoid that we can’t pray correctly. Introduction - this is called the Lord’s prayer; Jesus is giving a model prayer, not necessarily giving us something to pray repeatedly. These are the kinds of things to hit on when we pray. Many of the great men of church history preached often on this. The structure is simple, then six petitions:

i.
The Invocation

1.
A principle - the first thing we must realize is that we are coming before the Ancient of Days - Daniel 9. Even when we are overwhelmed with anxiety, before we come to the anxiety we must realize this. Jeremiah, “You have made heaven and earth, there is nothing to hard for thee.” Invocation is important because it sets our prayers on the right course. We can’t start with ourselves.  Prayer in Phil. 4:6 is a term of worship. Worship him before you bring your list to him. Invoke his presence and glory and blessing. The way we begin to pray will determine the course of our prayer; if we jump in with our selfish needs, we will find it much harder to discern his will. Prayer is not a business where we give our prayer and leave. 

2.
“Our Father” (immanence of God) - God has drawn near to us, hence our Father. This was revolutionary for the disciples to hear because the view of God was distant so that this kind of relationship was not possible. Jews obstained from titles of familiarity. The only way we can call him our Father is because of forgiveness of sins (these are saved people). In the gospels, Jesus ALWAYS referred to God as his father except for one time. On the cross Jesus called him God, not Father; he was spiritually dead, and there is no relation to him as Father. Many Christians can become too overwhelmed by their sin, and they must understand that He IS their Father. 

3.
“Who art in heaven” (transcendence) - we have difficulty maintaining a balance in doctrine; we are creatures of extremes. Don’t forget that even though he is your Father, he is in heaven. God has drawn near, but he is still wholly other and infinitely distant from us. He is the same God of holiness that he was before our salvation. A. W. Tozer: “The Christian conception of God is so decadent…that it is a moral calamity.” Michael Horton notes that stressing the transcendence of God is repulsive to people because it smashes their self-esteem (Israelites at Sinai stood at a distance because God was in the smoke and fire. They didn’t like that. They created a user friendly diety. Later they constructed a golden calf; they didn’t like the God on the mountain, so they constructed a user-friendly deity, one that is approachable and not transcendent. They were not breaking the first commandment but were bringing God down to their level. It was less threatening. A diety that could rise up and dance and have fun. Moses is now furious, he can’t believe it. Perhaps Aaron said, “They stayed, didn’t they. Don’t get hung up on style.” Later, his sons didn’t get caught up on style, and God killed them. The Bible says that Aaron simply remained silent)

ii.
The First Request - “hallowed be thy name” - we should pray this as a request, not just as invocation. Hallow comes from a word meaning different, distinct, separate, holy; used of the Temple, separate from all other buildings; of the Sabbath, distinct from the other six days. God’s name is to be distinct from all other names. This doesn’t add to his greatness but recognizes  that God’s greatest concern is his glory and should be our greatest concern. Most people think of prayer in regards to THEIR concern. (Now I lay ME down to sleep…) This was Jesus’ chief concern, to glorify God. John Piper in Desiring God says there is a proper form of hedonism and pleasure, but it is found when we discover the glory of God. God’s glory: Isa. 43 (created for my glory); Ex. 20; Ps. 106 (that he might make known his mighty power); Ez. 20 (I withheld my hand for the sake of my name); Ez. 36 (God will restore Israel for the sake of his holy name); John 17 (I have glorified thee on earth); Rom. 9 (that my name might be declared in all the earth); Rom. 1 (God saved us to the praise of his glory); I Cor. 10 (do all to the glory of God); (Christ returns that he might be marveled at). In light if this, does it seem petty that God wants his name hallowed? Is he selfish in wanting to be praised? Jonathan Edwards explains that the principle in Scripture is not don’t exalt your own glory but exalt what is infinitely glorious; for us it means to glorify God, but for God he must glorify himself. This is a deeply spiritual request. Henry Scrogle: “The worth and the excellency of a soul is to be measured by the object of its love.” The hallowing here is a universal hallowing, that all the world would glorify the name of the Lord. Majority of our prayer are concerned with SELF. Chief slogan of Reformation was “To God alone be the glory.” 

iii.
The Second Request - “thy kingdom come” - this is a narrowing of the first request: this is how God’s name is hallowed, when the kingdom comes, for then God will be seen in the world for how he truly is. Similar to what John says at the end of Revelation, “Even so now come Lord Jesus.” Two aspects of the kingdom: 1) Eternal kingdom - always existed, universal, God’s sovereignty and providence, immediate, God has always been king; 2) Mediatorial kingdom - not always, local, mediated; our first glimpse of the mediatorial kingdom is Eden, where God extended his kingdom in that realm. The covenants all have to do with mediatorial kingdom. The kingdom here is the mediatorial kingdom.

iv.
The Third Request - “thy will be done” - this narrows even more: when the kingdom comes it will mean that God’s will is done on the earth. Earth is so much like hell because there are so many wills trying to enforce themselves. When someone rebels against his will in the millennium, they will be punished. Before God created anything, there was only 1 will. Satan rebelled and their was two wills. Adam and Eve sinned and now their was 4 wills. Etc. etc. Abundance of plurality and inclusiveness. But their will be a day during the Kingdom when there is again only 1 will.

v.
The Fourth Request - provision (“give us this day our daily bread”); Amazing! The God who is holy and transcendant, is also concerned with the minute detail of providing us bread. The first three are primarily in light of the future kingdom; the next three are our present needs while we wait for that kingdom. The provision here is not just food, but all the provisions of life; not luxuries but needs and necessities. “Daily” - not used anywhere outside N.T., but a papyri fragment had the word on it, supporting the translation here. [word was found on a woman’s shopping list] God has not given us everything we need in one lump sum, so we must come to him daily with our necessities; Question: If he knows our needs, why should we ask? This is the means God has designed. We are not informing Him. It is a child/Father relationship. Emphasizes our dependence on him and constant contact with him. When we pray for our daily needs, how does God answer that prayer? The prime way is through vocation, a neglected doctrine. Secular work is of value and is spiritual and noble.

vi.
The Fifth Request - purification (“forgive us our debts”); we should ask God for forgiveness; don’t confuse our position before God with fellowship. Have a set time every day where we just think about what we have done that day. The entire life of believers should be one of repentance. We don’t merit God’s forgiveness by forgiveness, but there is no forgiveness if we harbor sin in our lives. Until we take care of sin in our life, God will not restore the relationship.

vii.
The Sixth Request - protection (“lead us not into temptation, but deliver us from evil”); Will God lead us into sin? If we don’t ask this, does this mean he will? I thought he couldn’t do this. This is litotes - something positive is being affirmed through the negation of the opposite. [Ex. “not a few believed on him” instead of “many”; or “I will not cast you out”];  If we don’t pray this, it doesn’t mean God will lead us into temptation. We want God to protect us from sin and we would walk in a righteous way. This is the request form of Ps. 23. “He leads us into the paths of righteousness.” The purpose of this is for emphasis. Much more emphatic. We tend to forget the spiritual peril we are constantly in. All of us carry within us the seed for any sin. A prominent Christian leader may fall into sin and many will say, “He is the last person I thought would do that.” We shouldn’t say this, for we could all fall into this sin. Sometimes sin is most active when it is most silent. The most dangerous time for us is when sin is silent for a while. Don’t think you have a handle on sin. It is plotting and planning to get you.

4.
Some final suggestions for prayer

a.
Plan to pray - we will not automatically drift into it; the plan can be different depending on our circumstances. If we don’t plan to pray, we probably won’t. We must understand that our plan must incorporate different life styles. Nothing spiritual about praying at certain times in the day. Do it at a time that is good for you. “If any man could be saved by his monkery, it would be I.”—Luther.

b.
Tie prayer to Bible reading - this way we know we are praying according to God’s will. George Muller said his mind used to wander when he prayed so he used this method. “I speak to my Father about the things he has brought before me in His word.” [D.A. Carson example of prayer] While we read, we will see something to pray for and do it then. This will help with the mind wandering.

c.
Use the Lord’s Prayer - use the same method and “outline” Jesus gave us here. Begin by praising God, that his name be hallowed. Pray for provision etc.

d.
Remain in a spirit of prayer - prayer shouldn’t be relegated to a specific slot but should be natural all through the day. John Owen: “Pray about anything that strikes you powerfully.” Anything that happens today should strike us to pray for it. [John Walvoord. Very Godly man who said that long periods of prayer was not paramount in his life. Steady brief prayers were.]

· The righteous person will have a proper perspective of material things, people, and God - 6:19-7:12

1.
The true disciple will not have an inordinate affection for material things (6:19-24) or be overanxious over material things (6:25-34)

a.
Inordinate affection - 6:19-24 - it is transitory; moths eat clothing; rust could refer to rats, mildew, or corrosion. Material wealth is temporal and doesn’t last. Vs. 22-23 - the light of the body is the eye: physically speaking a good eye helps us through the world. In the O.T. a bad eye is equated with a miserly eye (Prov. 28:22); just as in the physical realm, a stingy person only living for money will be spiritually blind. Mammon - either wealth or property, stresses something in which we put our confidence; a rich person is not someone with wealth but someone trusting in what he has.

b.
Overanxious - 6:25-34

· Jesus’ teaching on worry

1) The context - the same as those who have inordinate affection for things. People who may not be guilty of covetousness but people who worry about it. It is just as worldly to worry about it as it is to amass it. If we don’t have a problem in one area, we probably will in another.

2) The main point - vs. 25 - take no thought for your life (he repeats it three times - vs. 25, 31, 33)

3) “Take no thought” (First movement) - doesn’t mean we don’t plan, or passive or not to work but separation; a person not unified, someone distracted in his concern for material things; in Luke 12:29, don’t be of a doubtful mind. He is talking is one who is obsessed and worried by these things. This can be evident in those who try to control people. They have to do it their way. This is an evidence of anxiety. [More than just ulcers and irritible bowel syndrome]

4) Jesus different from Paul – Two classic texts are this one and Philippians 4. Phil. 4 on anxiety gives us specific steps to follow, but Jesus shows how illogical it is to worry, and how futile it is to worry. The way Jesus does this is very instructive. The illogical nature is manifested in terms of theology proper. [Christian living is always taken from theology. It is knowing who God is, and then drawing deductions from that.] It is futile to worry because of who God is.

5) The meaning of “life” - general principle - life here goes back to Gen. 1; life is intended to be a broad term. God is seen to be the creator of life. God gives them life. We owe our lives to God. If he has given you life, why are you worried about food and rainment. 

6) “More than food or raiment” - if God has given you life, why are you worried about these lesser things like food and raiment. Rom. 8:32 - if he spared not his own Son, he will give us all things freely. God will give us what we need to accomplish his will. When I was born, God had a plan for us. But what about people who are starving? Because life is so broad, it includes the reason God brought each of us into existence. God will provide what we need to fulfill the purpose for which he created us; sometimes hardship and lack is part of that purpose he has made us.

7) Food - vs. 26-27 - illustration (birds) [Theological reason right here]- if the fowls of the air never worry about their next meal, we should see the care of God in birds. When we see a robin engaging in a tug of war with a worm, we see a creation that God has designed to depend on him. O.k. I’m looking at them, now what?

8) Deduction #1 - Your heavenly Father feeds them; Key word: Your. God doesn’t have an intimate relationship with a bird, but he does with you. Deals with our relationship to God. Remind yourself next time you see a bird, “My father, is feeding them.”

9) Deduction #2 - Are ye not much better than they? Deals with the dignity of man. No bird was ever made in God’s image, but man is. [Matt. 10 “Are you not of greater value than many sparrows]

10) An application – “which of you by taking thought can add one cubit to his stature?” Stature can refer to physical height or the length of one’s life. One instance Greek is of no help at all. Must look at the context. A cubit is 18 inches, so this probably isn’t talking about height. No matter how much we try we can’t lengthen our lives, for God has determined when and how we will leave this world. We may be able to effect the quality of our lives, but we can’t effect the duration.

11) Illustration #2 - vs. 28-29 (the lilies and grass) - lilies are wild flowers; grass is all the other kinds of greenery. Consider them, for they don’t toil (aren’t burdened with how they will look tomorrow. That the are red today but want to be blue tomorrow). These beautiful flowers exist only for a brief time. “Cast into the oven”. People would use flowers as fuel as they cooked. They would have oven’s made of bricks. When they wanted it hotter, they would throw flowers in to increase heat. Draw deduction: If God makes things so beautiful only for a few days, does he not care more for our eternal souls? A flower is transient, we are immortal. We will live forever. He will take care of us.

12) Conclusion - vs. 30 - O ye of little faith. The problem of the worrier is not that he doesn’t have faith at all but that he has little faith; he is not applying the faith that he has. By increasing our knowledge of God our faith grows. When we observe the world, we must look at it theologically. Little faith is the failure to realize the implications of our theology. Christians who worry believe God has saved them, but they fail to believe that God will take care of them for the next couple of days. One reason is that theology is demeaned. Theology is the means by which we know God. We worry because we are not longer theologians. We must learn about God and draw implications from that. One of the ones to blame is our pastors. They don’t teach theology! [Ill. dog on a chain with only 10 ft]

13) Take no thought (Second movement) - vs. 31—He repeats what his said in the first movement. This time, instead of giving illustrations, he will give to us a REASON we should not reason. He begins with “for”—here’s the reason. “After all these things to the Gentiles seek.”

14) A reason not to worry - vs. 32 – What is a gentile theologically. He is one who has not receive special revelation from God. In OT, God primarily spoke through Israel. He gave them revelation that he did not give to Syria, Babylon etc. Therefore, they knew God in a way that others did not. [Covenants, prophets, Law etc] That is why Gentiles are viewed as people who do not know God. Because the Gentiles are in this condition they don’t believe in God, so they either try to amass things or worry about not having them. By being anxious we are living just like the heathen gentiles, practical gentiles.

15) The antidote – “But”-- seek the kingdom of God (what he has been talking about in the Sermon). If you are to be obsessed with something, be obsessed with the righteousness of the Sermon. Seek his interests, and his righteousness, that has already been laid out in the Sermon on the Mount.

· A true disciple will not be critical and harsh toward other people - 7:1-6

a.
The disciple’s relationship to the brethren - 7:1-5 - we can easily be critical of other believers.

b.
Relationship to antagonists - 7:6 - don’t deal with them.

· A true disciple will persevere with God in prayer—7:7-12


4. Jesus concludes the Sermon with four pairs of choices disciples would need to make in light of the 
coming kingdom—7:13-27




- The two paths—7:13-14




- The two trees—7:15-20




- The two claims—7:21-23




- The two builders—7:24-27

Matthew’s Second Discourse: The Mission Discourse - ch. 10

Theme: Ministry

Jesus is calling the disciples for that time, but then he shifts to the future talking about the coming of the Son of man. This makes it rather puzzling and confusing.

I. Jesus delegates authority to the Apostles so they can continue his work - 10:1-4

II. Jesus instructs the twelve regarding their mission - 10:5-42

a.
Their work should only be to the house of Israel, that their message should be the Gospel of the Kingdom, and that they should perform miracles to the authenticate their message - 10:5-8--  This gospel is the good news about the kingdom. This is a physical kingdom that Jesus was offering, because if it were spiritual, it wouldn’t have been restricted to the Jews.

b.
Their work should be supported by their hearers, which would be indicative of the hearer’s faith - 10:9-15

* This is where most of the problems arise:

c.
Their work would be perilous - 10:16-25 – Catch this point: Jesus is sending out the apostles and tells them that their way will be perilous. Jesus blends the near experience of his apostles with what would take place at the end when the kingdom is set up. Covenant theologians say there is only a spiritual kingdom; some premillennialists are very similar.

i.
The confusion: not understanding the O.T. chronology:  1) In this discourse, Jesus is looking beyond his death to the time of the tribulation. 2) The narrow road leading to the kingdom goes through persecution and tribulation. Remember, the church is not an issue at this point. 3)The disciples did not have a full understanding that Jesus would die and experience resurrection before the kingdom was established. 4) If Israel had accepted the Messiah, Jesus still would have had to die and be resurrected. Very misunderstood features! 5) After that, the tribulation would have followed. After the Tribulation, Jesus would return and establish his earthly kingdom. As it happened, they rejected him, therefore the kingdom is future. According to the OT, there were four phases of the Messiah’s work. The work of the Messiah is divided into four parts:

1.
The suffering, death, resurrection, and ascension - Daniel 9:26; Ps. 22; Isa. 53:1-11; Ps. 16:10.

2.
Time of trouble [tribulation/70th week of Daniel]- Daniel 9:26-27; Jer. 30:4-6.

3.
Return and judgment of the Messiah - Daniel 7:9-13, 16-26; 9:27; Zech. 14:1-5

4.
Kingdom is established - Daniel 7:11-27; Isa. 53:11-12; Zech. 14:6-11, 20-21.

· What if Israel had accepted the King and kingdom? Some say this would belittle the cross if a literal kingdom is being offered. Or had not? It wouldn’t matter either way - the chronology would still have played itself out, because it was prophesied. Eph. 3 and Matt. 13 reveal a mystery, something not revealed in the O.T.

ii.
The danger: persecution - 10:16 - sheep in the midst of wolves; they are to be wise as serpents (a proverb talking about prudence) and harmless as doves (not have an antagonistic fighting attitude toward enemies, for doves typically fly away from a fight).

iii.
The problem: this never happened - 10:17-18 - that they would be delivered up to councils is persecution. Jesus was looking forward to their later ministry (persecution in Acts).

iv.
The promise: the Holy Spirit - 10:19-20 - he would teach them what to say at that time.

v.
Enduring to the end - 10:21-23 - the end is the end of the time of trouble right before Christ would return; the one promised salvation is the one who endures. Salvation’s core idea is deliverance, and here it is temporal salvation. The disciple who faithfully preaches to the end will be delivered from the persecution and enter the kingdom. Does not mean that everyone will persevere. Just that there will be an end to this. Applies to those alive at the end of the time of trouble. A seven-fold progression:

1.
If the Jews had accepted Jesus, the 12 apostles would have taken the message of the kingdom throughout Israel and the world after Jesus’ death, resurrection and ascension.

2.
Before they would have finished their task and martyred(if it had happened in the first century), Jesus would return. Since the Jews rejected Jesus, the kingdom has been postponed. 

3.
Those who had preached faithfully would have been delivered from persecution and would enter the kingdom.

4.
Because the Jews rejected Jesus as their Messiah (esp. religious leaders), God has postponed the kingdom for currently 2000 years.

5.
During the tribulation, 144,000 Jews will be converted and will take the message to the world at that time (preaching the gospel of the kingdom- Rev. 7).

6.
During the time of trouble, there will be tremendous persecution; if they weren’t shortened by the return of Jesus, everyone would die.

7.
Jesus had told the disciples that before they had finished preaching he would return.

vii.
There should be no surprise - 10:24-25 - if they treated the Master this way, they will treat you this way. “Beelzebub”—head of the house of demons.

d.
The attitude of the disciples: fear God more than the antagonists - 10:26-39

i.
Three bases of confidence - 10:26-31

1.
There is nothing covered that shall not be revealed - Vs. 26-27 - everything Jesus has told them privately about the kingdom will resound to the entire world. The theme of vindication is very strong in the N.T., that God will show us to be right before the eyes of the whole world - II Thess. 1 (admired); Rev. 3 (they will come down and worship before thy feet); Matt. 10 (confessing the disciples’ names before everyone).

2.
Fear not them who can only kill the body, but he who can kill the body and soul in hell - vs. 28 - not that the disciples could go to hell, but an illustration of the power of God, he has the power to do more, even to send people to hell.

3.
Are not two sparrows sold for a farthing - vs. 29-30 - poor people ate sparrows. If a sparrow cannot fall to the ground unnoticed by God (he still falls and dies, and we will go through hardship), neither will be ignored by God. God’s sovereignty extends past the big things to the little things.

ii.
Confessing Christ - 10:32-33 – There are two misinterpretations of these verses: 1) To apply this to a public acknowledgment of Christ to be saved. This view can take two different tracks. Some (Church of Christ) confession of Christ is one of five steps to be saved [Baptism, repent, believe, confess Christ] Others [fundamentalists] make invitations so close to salvation that people think people coming forward in church is what saves you. You don’t have to come forward to be saved! 2) When it is used to support doctrine of persevearance. Persevearance of the Saints does not equal preservation of the saints. A true Christian will of necessity perseveare to the end. He will sin, but he will not habitually sin or practice sin. This is persevearance of the saints—this is not true! THIS IS WHAT HE IS TEACHING HERE: In the context, confessing Christ is publically acknowledging him despite persecution. For the disciple who does that, Christ will acknowledge that one in the presence of his father. Those who don’t won’t be rewarded because he caved in under pressure. He is speaking here of reward… not salvation. [illustration—Jerry on the freshman basketball team. He was very bad. End of the year sports banquet. He was there but never got an award]. Believers will be at the banquet during the Millenium, but some will not be publicly acknowledged.

iii.
He that findeth his life shall lose it; he that loseth his life shall find it - 10:37-39 – Our first question should be, what has been said up until this point. Who is being addressed? This is notoriously applied to unsaved people. How? He is sending out his disciples. He says it is going to be difficult and have persecution. What would be a normal reaction? One would recoil. Try to perserve his life. “Find” has the idea of preserving. If you try to perserve your life, your spiritual life will be affected. However, if you lose your physical life, your spiritual life will be rewarded. He talks about taking up his cross. The cross is not a health problem, a wayward child, a bad habit, or a cantankerous wife; it was a symbol of execution, or at least pain and shame. Taking up the cross is one who is willing to go through that for the sake of the gospel. So he who tries to preserve his life will lose it, he will lose what is truly valuable. He that loses his life (persecution) will find it (great rewards, confession before the Father, will find God’s purpose in life).

iv.
The scope of the discourse - it is the same as the scope of the Sermon on the Mount, the entire inter-advent period between Christ’s first coming and second coming. This is broadened to subsequent disciples.

e.
The reward for hospitality - 10:40-42—Those who help those doing God’s work will be rewarded. Vs. 42—The “little ones” are those disciples who are faithful to the Lord. Any act of kindness towards one of Christ’s disciples will be rewarded. 

The Unpardonable Sin - Matt. 12:22-32

Introduction - some say the sin is adultery or divorce or murder or homosexuality or drunkenness or actually cursing the Holy Spirit in one’s thoughts; don’t avoid passages like this because people want to know what it is, and don’t be vague when you do approach it. Don’t bypass difficult passages. Study hard so you can discern what difficult passages are saying. There are two groups of people who are afraid they have committed it: 

1) Unsaved people who think they are too sinful to be saved. They will think their sin is so great, they are in an unpardonable position (John Bunyan – lived in despair before conversion. “He took more pains to be damned than many professors take to be saved.” Bunyan—“I longed to be a devil, so that I could torment others.” the temptation that got him down was that he wanted to blaspheme the Holy Spirit); 

2) Believers who have a weak notion of assurance - they commit a gross sin and think they are now unpardonable. Many today in our churches fear they have committed this sin. The devil has used this passage to torment many people. We must resist the temptation to run to vs. 31 and 32. We must start at the beginning!

I. The accusation of the Pharisees - 12:22-24 - a blind and dumb man (as a result of demon possession) was healed by Jesus, so the people ask, “Is this not the Son of David?” To know what the unpardonable sin is, we must understand this question. What is going on at this point in Israel’s history. In the O.T. Israel had been promised a kingdom and land; through their sin this wasn’t being worked out (the prophets), so Jesus and John the Baptist came preaching repentance for the kingdom. Jesus provided miracles to bolster the offer of the kingdom. Two purposes of miracles: 1) to authenticate his person (what he is offering and who he is); to back up his claim that he was Messiah and King 2) to give a preview of the kingdom he is offering. The prophecy in Isaiah 35 is of kingdom conditions (the eyes of the blind shall be opened, and the tongue of the dumb shall sing), the same act Jesus did here in Matt. 12; When he healed the dumb, the crowds understood this and asked if Jesus was not the Son of David. The title “Son of David” referrs to the one who would bring in the kingdom. They understood the implication.  Then the Pharisees (religious leaders of Israel) came on the scene. The people generally followed the example of their “shepherds.” They gave them guidance. If the leadership rejected Christ, most of the people would to. Same is true in our churches today. Some won’t believe everything we say. But in general, many will believe everything a pastor says. They couldn’t deny the miracle took place. Rather than denying the miracle, they attributed it to the power of Satan. There was a belief in Jewish theology that demons were divided into different divisions, each with a head and Satan over the entire structure (Beelzebub means “head of the house”). They regarded Jesus as being permanently demon possessed. He was a vehicle for which Jesus was working. 

II. The defense of Jesus - vs. 25-30 - this is a lengthy defense different from how he usually responds. That he does this strengthens the entire narrative, because the future of Israel i.e. that generation, hangs in the balance. He gives three proofs why the Pharisees were wrong:

a.
Division leads to destruction - vs. 25-26 (“a house divided against itself cannot stand”); if Jesus were fighting against his boss, his house would come to destruction.

b.
There were exorcists in Israel - vs. 27-28 (“by whom do your sons cast them out?”) - this was common in Israel, and the Pharisees regarded them as good, so they should view what Jesus was doing as good.

c.
The power of a robber - vs. 29 (“except he first bind the strongman”) - Jesus is picturing a guarded castle; to overpower it he first has to overpower the guards standing outside. He is likening the world to Satan’s citadel; the only way he can come on Satan’s turf is if he is stronger than Satan. Casting out this demon proves he is stronger than Satan. We should not be engaged in binding Satan, for the one doing the binding is Christ.

III. The pronouncement of judgment - vs. 31-32 - all manner of sin and blasphemy is forgiven them except blasphemy against the Holy Ghost. Jesus made it clear that entrance into the kingdom had a spiritual requirement (John 3:5). Obvious question: WHAT IS THE UNPARDONABLE SIN? And why is it in unpardonable? There were five proofs [witnesses] offered in Jesus’ ministry as to who he was (John 5):

a.
Proof of John the Baptist – constantly pointing people to the Messiah. he testified to the truth and pointed people to Jesus. If someone rejected his ministry he could still be saved.

b.
Witness of the Scripture - the O.T. had spoken of the Messiah and given 191 prophecies of what He would do and be, etc. The odds of them all being fulfilled are astronomical, yet they all did. Yet, one could reject this, and still be saved- because there was another witness.

c.
Witness of the Father - “This is my beloved Son, in whom I am well pleased.” Jesus said you can’t come to the Father but by me. 

d.
Witness of Jesus himself - he made it clear to people who he was, the Son of God and the Son of man and that he would fulfill the promises made to Israel. One could still reject this testimony because their was a 5th witness.

e.
The Holy Spirit – performed his witness through Jesus’ miracles the Holy Spirit testified to Jesus. The reason they couldn’t be forgiven by rejecting this is that it was the last witness, and there was nothing left to believe and base your faith on. Israel had rejected every proof, so they were in an unforgivable state. They have rejected Christ, because of this, the Israelites are in an unpardonable condition.

IV. A concluding parable - vs. 43-45 - what is the state of Israel at this point? This parable answers the question. A man is pictured as demon possessed, then the unclean spirit leaves and the man puts his life in order. But upon leaving the evil spirit has no where to inhabit, so he returns with many more demons. Jesus then interprets it for us. “Even so shall it be for THIS  wicked nation.” The house and the man represent Israel. Sweeping represents repentance. The last state of the man is worse than the first, illustrative of Israel’s state: John the Baptist had come and baptized many (the house swept and garnished); there had been a show of repentance, but now they had fallen under the spell of their leaders, having many of them a false profession. Now their condition is worse than before because they had rejected all of the witnesses to Jesus. “Even so shall it also be to this wicked generation” - the judgment is 70 A.D., when the generation was destroyed with Jerusalem by Titus. Luke 21 and Acts 2 (save yourselves) and Hebrews 10 (the day is approaching) all have to do with this judgment. Can this sin be committed today? No, because the conditions are not present as they were at this time. Jesus was physically on earth offering the kingdom, in the context of the nation of Israel; this is not an individual sin but a national sin. It is the response of a nation as a whole in response to their leaders. This generation is under judgment. Fell in 70 A.D. Individuals could be saved after words, but the nation was under judgment

Matthew’s Third Discourse: The Parables of Matt. 13

· Important that Matt. 13 is spoken right after Matt. 12

I. Definition of Parable: A biblical parable is a figurative narrative which is true to life and designed for the pedagogical and historical purpose of conveying a specific spiritual truth - usually relative to the kingdom program of God.

II. Purposes of a parable

a.
Revelational - to reveal truth; more specifically truth given to those who are responsive to the truth they already have.

b.
Judgmental - the opposite; if one has been unresponsive to truth, it conceals the new truth he has given.

c.
Perpetuative - to perpetuate in a concrete form a particular truth for future listeners or readers

III. The Purpose of the Matthew 13 Parables - the mysteries of the kingdom (taught about in these parables) are new truths about the kingdom program on earth during the Interadvent Age which extends from the official rejection of Christ by Israel at his first coming to the time of the official reception of Christ by Israel at His second coming.

IV. Principles of Interpretation (here and for all parables):

· Recover the original setting (i.e. history, problem, question) - the history is the argument of the particular book, what the author is trying to prove; What are some of the characteristics of the book. very important in Matthew. The problem is in something that is happening or discussed, and Jesus raises a parable to deal with the problem: Luke 15. The question is something often asked Jesus, to which he responds with a parable as his answer: Matthew 19:27; Who is my neighbor? - the good Samaritan. 

· Understand the cultural background - Luke 15 - the woman searching for the coin (it was part of her dowry, something very valuable); Matthew 25 - parable of ten virgins must be understood in light of stages of marriage.

· Relate the parable to the kingdom truth being taught - Jesus is teaching about the kingdom, and if we don’t relate it to the kingdom we will be in error. This will preserve us from seeing the rapture in Matthew 25 etc.

· State the central truth of the parable - Parable are going to be making one point. We should be able to put in a sentence.

· Relate the details of the parable to the central truth - don’t find meaning in every detail, so don’t get so lost in them that you forget the central truth. It is just a story to illustrate a point.

· Discover the appeal for the original audience—what would the story have meant to them? Why was it significant? Take in culture and history.

· Apply the principle of the parable to the contemporary listener - principle for any passage of Scripture. We don’t stop with what it meant to the original listener. We go farther. This will take some skill because we face different things. We must learn to somehow bridge a 2,000 yr. gap.

V. Introductory Comments to the Parables

· The meaning of “mystery” - it is not something spooky but newly revealed truth; God does not reveal everything about everything at one time; there is progression. In O.T. nothing was said about intervening age between the death of Christ and his second coming (the church).

· The meaning of “parable” - the verb parabaleo means “to throw beside”; the noun form means “to place one thing at the side of another.” In O.T. masal is used 33x, 28x the Septuagint translates with this word. Metaphorically, it is making a comparison. “The kingdom of God is LIKE…”

· The context ***

i.
The connection with chapter 12 - “the same day”; The same day he has just pronounced judgment. The parables of Matthew 13 is a response to Israel’s rejection of Christ and the kingdom and subsequent judgment. ***

ii.
Not the church age (exclusively) - begins with Matt. 12 and concludes with the second coming and establishment of kingdom. The church age is encompassed in this time frame, but it can’t be confined merely to the church age. Some say this is until the end of the millennium, but it is probably ended at the second coming. Begins with rejection by nation, and goes until kingdom age.

iii.
Not a new form of the kingdom - many dispensationalists say Jesus is giving a new form of the kingdom because the earthly kingdom was rejected; this new form is operative during the church age (mystery kingdom). Instead the issue is new truth about the kingdom, mysteries about it.

iv.
Instructing the disciples (primarily) - they were wondering what would happen now because the kingdom had been rejected; Jesus is comforting them in this light.

VI. The Parable of the Sower / Soils - 13:3b-23 - we don’t necessarily have to choose between the two.

· The need for the parable - one of the main purposes of it is to explain why the message of Jesus and the kingdom had not been well received, though preached by Jesus, John the Baptist, and the disciples.

· This parable is introductory - it doesn’t give any new truth about the kingdom. The 1st parable and last parable in Matthew 13 are not giving new material, just introduction. 

· Four kinds of soil - 13:3b-9

i.
Soil by the wayside - 3b-4 – some of the seed goes off the beaten track and is eaten by birds. It would land on the hard top.

ii.
Stony soil - 5-6 - not that the soil had rocks in it but was very shallow, with a sheet of limestone under it. It sprouts quickly but with no root it withers and dies.

iii.
Thorny soil - 7 – common for thorns and weeds to have grown by the wayside. infested with weeds that wrapped around the seed and choked it, killing it.

iv.
Good soil - 8-9 - produces different yields; there are differing levels of spiritual maturity and response.

· Interlude about understanding the parables - 10-23

i.
The purpose of parables - 10-17 - to reveal truth to those responsive and conceal it from the unresponsive. This also shows this parable to be introductory.

ii.
The explanation of the sower / soil parable - 18-23 - the four soils represent four types of reception people gave the preaching about the kingdom.

1.
Seed on the wayside - 18-19 - eaten by birds. In Rabbinic literature birds symbolize Satanic activity; this represents those who quickly rejected everything that had been preached, not understanding the message of the kingdom and the spiritual basis; willful rejection. The person who has willfully rejected the message.

2.
Seed on the stony soil - 20-21 - “offended” is same word as stumbling block or fall away, indicating that there is initial reception but because of persecution they fall by the wayside. It is short-lived because persecution. He falls away.

3.
Seed on the thorny soil - 22 - the worries and anxieties of life choke out reception of the message. The unpardonable sin of ch. 12 was committed despite the seeming reception of many people. Many people believed and followed Jesus, yet many were false professions.

4.
Seed on good soil - 23 - character of those. Based on that understanding, produces fruit.

VII. The Parable of the Weeds - 13:24-30 – 

a) The need for the parable - Jesus indicates that the message of the kingdom is sown like seeds. What kind of activity will Satan counter with? This parable answers.

b) The importance of “is likened” - vs. 24 - it is an aorist passive: the kingdom of heaven “has become like”; something has changed, and the basis of the change is Matt. 12. There is a change that has taken place.

c) The parable itself - 25-30 –  the enemy is the devil, sowing tares among the wheat. These weeds when young look just like wheat; Jesus says to let them grow together and he will separate them later.

VIII. The Parable of the Mustard Seed - 13:31-32

a) The need for the parable - the word of the kingdom is being sown, then there is a counter sowing; so what is to become of the kingdom? Will this counter sowing destroy it? The kingdom appears to be on shaky ground because of rejection.

b) 
Is the mustard seed really the smallest? - possibilities: 1) maybe Jesus was talking about the granulars inside the seed; 2) this is just a Jewish idiom - for the Jews the weight of the mustard seed was the smallest weight they would use and the diameter their smallest unit of measurement.—Whatever the case, the kingdom of heaven has a small and insignificant beginning.

c) The parable itself - Jesus is emphasizing that though the kingdom has a very small beginning will grow to incredible size (mustard trees grow as high as 30 feet). Also validated in vs. 32 - the birds of the air come to lodge in it (gentiles - Daniel 4:12, 21; Ez. 17:23; Matt. 8:11 [not birds but many gentiles in the kingdom]) Birds could refer to a reference in Daniel. Tree was Neb’s kingdom and the birds were the nations who benefited from it.

IX. The Parable of the Leaven - 13:33

A. The need for the parable - explains how the kingdom will survive

B. Is leaven always evil? It is in Matt. 16:6 and I Cor. 5:6, but not always (Lev. 7:13; 23:15-18). Satan is likened to a lion in I Pet. 5, but Jesus is in Rev. 5. Just because a symbol is evil in one instance doesn’t make it always. Here it is not necessarily evil. In fact, it is positive.

C. The hiding of the leaven - the kingdom is like leaven which a woman took and hid in three measures of meal. Shows the inherent power when we can’t see it working.

D. The purpose of the parable - linked to the hiding; the kingdom survives through its internal vitality; in a hidden way it permeates everything else.

E. Applications

i.
Dependence - we as believers need to be dependent on what God is doing in the present age through the Holy Spirit.

ii.
Suspicion - we should be suspicious of any manmade institution trying to externally force the kingdom into the world. The pilgrims came to America not to have religious freedom but to enforce their religious convictions on others to try to bring in the kingdom.

iii.
Caution - don’t set dates about the arrival of the kingdom; it is an internal work, and we don’t know when it is complete.

iv.
Confidence - regardless of how things may look the inherent vitality of the kingdom message will spread. It has a glorious future.

v.
Population - this parable shows us how the kingdom will be populated, by the spreading of the gospel in the church age.

X. Interlude about the function of these parables - 13:34-43

· The fulfillment of prophecy - 34-35 - Ps. 78:2 - Asaph teaching Israel about their past history and teaching them truths about their relationship to God; he did this by giving parables. Jesus in giving parables fulfilled this in the sense of bringing out the full significance, not in doing a predicted action. He used old truths to teach new truths.

· The explanation of the parable of the tares - 13:36-43 - the tares gathered and burned in the fire some take as happening at the end of the millennium, while others at the end of the tribulation. It doesn’t make a whole lot of difference, though it is probably the latter - the emphasis in the Gospels is on who will enter the kingdom.

· The reason for this private interp.

· The sower/field/seed-37-39a

· Sower—Jesus

· Field—world

· Good seed—sons of the kingdom

· Weeds—sons of the evil one

· Sower—Devil

· Harvest—end of the age

· Harvesters—angels

· The harvest scene—39b-43—reference to the time period right before the kingdom is established. To be gathered out does not mean they are in and now come out, but that the unrighteous are not permitted in. [matt. 8:12]

XI. The Parable of the hidden treasure - 13:44 - the treasure is the kingdom; it is hidden because from the Babylonian exile to the coming of John the Baptist and Christ the promises were not being worked out in the nation of Israel (the kingdom was hidden during that period). During Jesus’ day it was found by some people who sold all they had to buy it (the disciples who were willing to sacrifice anything to be part of the kingdom).

XII. The Parable of the pearl - 13:45-46 - the pearl is the kingdom; the only difference from the hidden treasure is that here there is an active seeking for the pearl whereas in the hidden treasure they stumble upon it.

XIII. The Parable of the dragnet - 13:47-48—word “dragnet” is found only in the NT. Describes large fishing net which sometimes was attached to two boat and would pull the net through water. Sometimes attached to land and a boat. Point was to get as many fish as possible. Then they separated fish and got the edible from the unedible. (tribulation)  This pictures the judgment which will take place prior to the establishment of the kingdom. Parallel this to the sheep and the goats in Matthew 25. The parable is to show that not everyone will enter the kingdom

XV. The Parable of the homeowner - 13:52 - likens the disciples to scribes that bring out old and new treasure; the old treasure is the old truths already known from the O.T. about the kingdom; the new treasure is the new truths just taught in Matt. 13; the disciples were responsible to bring both out in their teaching. The were the scribes that had been taught. They would do this through out Acts.

· Sower--

· Tares

· mustard seed- despite counter attack of the evil one, kingdom will survive

· Leaven- How it will survive

· Treasure and Pearl- value of the kingdom

· Dragnet- evangelism should be done without discrimination

· Householder- illustrates our responsibility

XVI. The Departure of Christ - 13:53 - when Jesus had finished these parables; the significance of all these parables is that the kingdom has not been destroyed or done away despite the rejection of it by Israel in ch. 12. Aspects of the kingdom will continue to work although as a whole it has been postponed.

Jesus’ Teaching on Postmortem Punishment

Miscellaneous Views:

1) Denial - one of the most effective ways of denying it is to not preach on it.

2) Universalism - Origen, C.S. Lewis? - eventually everyone will be saved; if anyone is damned, then God has suffered defeat. They sometimes hold that there is punishment, but that punishment is corrective in nature and not permanent in nature. Lewis says Jesus is the only Savior, but he saves through all other religions; you may think you are being saved by some other means, but really it is Jesus.

3) Annihilationism - SDA; the punishment in the future is not torture but cessation of existence.

4) Conditional immortality - essentially the same as annihilationism: they hold that immortality is a gift which God gives at salvation, but it is given at creation; therefore one’s immortality is conditioned on his faith in the gospel (Stott).

Jesus is the Prime Teacher of this doctrine - Shedd’s The Doctrine of Endless Punishment: “The stongest support of the doctrine of punishment is the teaching of Christ.”

The Historical Context of Jesus’ Teaching - if we can understand this we can understand the mentality people had toward it.

1) The O.T. - it is clear divine judgment is a real possibility (Ps. 11, 34, 37, 50, 69; Isa. 11:4; Dan. 12:1-2; prophecies of the day of the Lord; last verse of Isa.)

2) Rabbinic Literature - Jewish literature not a part of the canon but produced during the approximate 400 years during the testaments. Not inspired but shows their mindset.

a.
The Apocrypha - Judith 16:17; Ecclesiasticus 7:16-17

b.
The Talmud - gehenna is a place of fire, weeping, and eternal punishment.

c.
The Midrash - collection of Rabbinic commentaries on O.T. - eternity of suffering and rewards.

d.
The Rabbis and the N.T. - held by the synagogue throughout the whole first century.

3) Terms used by Jesus - there are four different places mentioned as places of torment: Sheol, Hades, Tartarus, Gehenna; Jesus only used two:

· Hades - mentioned 4x - Matt. 11:23; 16:18; Luke 10:15; 16:23. Means the underworld, place of the dead; conceived of as a receptacle of disembodied spirits. Homer used it as a proper name for the god of the underworld, but usually it was the place. Used in the Septuagint to translate Sheol. It was the place of all of the dead, not just the wicked dead (there were different parts within it).

· Gehenna - mentioned 11x out of 12 in N.T. by Jesus. Jesus is responsible for the doctrine. In contrast to Hades, it is the final abode of the wicked, while Hades is temporal. Gehenna is from the Hebrew term gehinnnom, the “Valley of Hinnom.” It originally was a place outside Jerusalem where apostate Israelites offered there children to Molech. Josiah stopped this practice and turned the valley into a place for sewage. During Christ’s time it was a place of garbage, a fire was always burning and worms were always eating refuse

4) Descriptions used by Jesus

· Hades

i.
At death - everyone goes to Hades at death, torment and paradise.

ii.
Conscious - rich man was conscious and talking, feeling, seeing.

iii.
Degradation

iv.
Degrees of punishment - Matt. 11:24 (more tolerable for Sodom); Mark 12:40 (greater condemnation); based on amount of revelation.

v.
Fire - Luke 16 only place

vi.
Irreversible - great gulf fixed

vii.
A place - contrasted with heaven

viii.
Torment - basinos, to torture.

· Gehenna

i.
After resurrection - Rev. chronology; fire in gehenna is eternal.

ii.
Body and soul - Matt. 10:28

iii.
Presence of the devil - he won’t torment people in hell but will be tormented himself.

iv.
Eternal - eternal and everlasting don’t always mean never-ending; they sometimes mean eternity past, but sometimes only a segment of time, and at other times eternity future.

1.
Usage - just because a word can mean something doesn’t mean it has to. Here it is everlasting: aionios - 51 of 66 uses is of the everlasting state of the righteous; 2 refer to God; 6 miscellaneous nature; 7 times of the wicked.

2.
Satan - Matt. 25:41 - destiny of wicked is parallel to evil angels.

3.
There is no chance - no remedy after death indicates that this is perpetuated.

4.
The opposite of life - Matt. 18:8-9 (if one is never-ending, the opposite is true)

5.
The fire is unquenchable - why is it necessary to be always burning if the people are not always there?

6.
Jewish mindset

v.
In existence - Matt. 25 - fire having been prepared

vi.
Outer darkness - exclusion from blessings of the righteous.

vii.
Separation - “depart from me”; God is present in hell (Ps. 139), actively tormenting the wicked. But here he is present in his wrath and justice. Separation not from God but from his gentler attributes.

viii.
Weeping / gnashing of teeth - weeping means to cry aloud because of physical pain; gnashing of teeth is an expression of anger (Job 16:9; Ps. 35:16; Ps. 112:10; Rev. 16).

Conversation with Peter Regarding the Church (Matt. 16:18-20)

1)
Peter’s name - Petros (a rock or stone)

2)
Views of “rock”

a.
Peter - Catholic view; many others [D.A. Carson]  Peter elevated.

b.
Confession of Peter

c.
Jesus

3)
Church

a.
Only 3 times in the Gospels [Matthew 18:17; and here]

1.
All future tenses or reference to future—has not been established yet. I will, but have not yet. 

2.
It is not the kingdom - the thing that created the church was the baptism of the Holy Spirit (Pentecost)

3.
Gates of hades - gates in the Bible refer to fortification (Ps. 127:5; Gen. 22:17). Hades is the place of the dead. This represents death and dying - the church’s program cannot be thwarted or destroyed by anyone; it is invincible. They cannot keep Christ imprisoned. Jesus will talk about his death and resurrection a few verses later. These anticipate his resurrection. Jesus is the “rock” because death cannot hold him.

4.
Keys of the kingdom - Jesus reveals the Church as a farmer plants a seed; if he had revealed more they would have thought the church replaced Israel. But the church was not revealed in the OT. Gives them a little taste of what is to come. Therefore he goes back to the kingdom - this is the earthly kingdom, or else we have to define the church as the kingdom. It is a reward given to Peter (keys represent authority - Isa. 22:15, 22; Rev. 1:18). The authority promised to him is binding and loosing.  

5.
Binding and loosing – defines how Peter will use the keys in the kingdom. Binding is to forbid, loosing is to permit. What is bound on earth (future perfect periphrastic) means what you will bind on earth shall have already been bound in heaven - Peter’s authority will have to do with rendering judgments and governmental decisions based either on the revelation of Scripture or Jesus himself. What the heavens have decided, he will carry out (his decision is based on divine authority). When this is brought into Matt. 18 the same thing applies. 

· Summary: Peter will have powerful position in the kingdom. He will determine God’s will in certain instances. He will than render his judgment on the issue, then announce his decision. The decision he announces will be based on either previous revelation or new revelation given by Christ.

The Transfiguration of Christ - Matt. 17; Mark 9; Luke 9

I.
The Pre-Transfiguration Prediction – This is the most important issue of this account. each of the synoptic writers give it just before this happens (you shall not taste death until you see the Son of man coming in his kingdom); how we interpret the prediction will determine the importance of the transfiguration and how we view the kingdom. VIEWS: 

a.
The Resurrection View – [Calvin] considerations against it:

1.
When Jesus was resurrected he didn’t have the same display of glory as on the mount.

2.
How do you explain the presence of Moses and Elijah?

3.
How do you explain Peter’s request to build 3 booths?

4.
The resurrection is never understood in the NT as an expression of the kingdom.

b.
The Destruction of Jerusalem View – [Lenski, Alfred, Trench, Geldenhuys] Finds it’s fulfillment by 70 AD.

c.
The Advance of the Gospel View – speaks generally of the spread of the gospel in the Roman empire. The rich harvest of converts in Acts demonstrate the power demonstrated in the transfiguration. [Carson]; PROBLEMS:

1. Transfiguration dominated with eschatological terminology which can’t be fulfilled during church age.

2. The spread of the gospel was witnessed by many people. Yet, Jesus says in transfiguration that there are “some” who will see.

3. This does not account for Peter’s explanation of this in his second epistle.

d.
Transfiguration / Parousia View - transfiguration prediction is predicting both of these things; the transfiguration is a picture of the coming of Christ. [Hully]—REASONS:

1.
Link between prediction and transfiguration—Fact that transfiguration is always preceeded by this prediction must be taken into account.

2.
“Some” - if he isn’t talking about the transfiguration, Jesus is wrong. Only 3 of the apostles saw the transfiguration, but hundreds saw him after his resurrection. “After six days” is a popular construction to point to a climax on the 7th day. [McClurry] This is why the transfiguration is in view.

3.
II Pet. 1 - Peter refers back to the transfiguration, and he interprets it in light of the parousia.

4.
Early Church - their view was that the transfiguration was a picture of the kingdom. Earliest finding is in the Apocalypse of Peter. Bubbier (Journal of Theological Studies; 1940)

5.
Eschatological terminology - many things talk about the kingdom.

6.
Interprets “kingdom” consistently throughout Matthew - if we change it to something else, it is inconsistent.

II.
The Transfiguration Prayer

a.
The broad context - the kingdom, the main subject of Matthew. Clear to everyone that Christ is presented as King in Matthew. Jesus Christ is the covenanted King of Israel. As a nation, the Jews reject Christ as King. [Matt. 12] Jesus gives more info in light of Israel’s rejection.

b.
The narrow context - Matthew 16:13-28; Mark 8:27-38; Luke 9:18-26. There are three events that take place [all dealt with in transfiguration]:

1.
The confession of Peter - “thou art the Christ, the Son of the living God”

2.
Jesus’ passion prediction—he must go to Jerusalem, must suffer many things etc.

3.
The prediction of the coming of the Son of man – “some standing here who will not taste death…”  He will reward everyone according to his works.

c.
The purpose of the transfiguration - Confirmation (because of the 3 events in narrow context). CONFIRMS THREE THINGS:

1.
The faith expressed by Peter in his confession - Mark uses “them” 5x in 8 verses; Matt. - he was transfigured before them. Matt. 17:1 - took them aside privately. The transfiguration was confirmed primarily for their sakes. He is confirming the faith of the apostles that was testified to by Peter. This would sustain the early church through the difficult days of persecution.

2.
The person of Christ in light of his passion prediction - they could have thought that the prediction of his death meant defeat. They were tuned in to the earthly kingdom to the exclusion of O.T. prophecy of his death. The story answers the assumed question, “Who does God say Jesus is?”

3.
The reality of the future kingdom - even though it had been rejected by Israel, it was not done. The kingdom still has a future. Regardless of their nature, it will still come.

d.
The importance of II Pet. 1:16-18 - the prime purpose of II Peter is to buttress the hope of the second coming. [1:11; 3:3,4,9,10,12,13] II Pet. 3 - the second coming was being scoffed at by enemies of the apostles. The transfiguration is an apologetic of the second coming of Christ, which is why Peter uses it (not to picture the resurrection of Christ, or the spread of the gospel). The transfiguration is the premier prophecy of the second coming.

e.
The change in Christ - mountains are frequently places of theophany. D. A. Carson - Exegetical Fallacies. While on that mountain, he was transfigured. “To transform or to change in form.” The issue is the nature of the change - two views:

1.
Merely external – Jesus was temporarily changed and had a spiritual body. His body was glorified. almost as if a light shone on Christ from heaven.

2.
Internal - not that he changed internally, but that the outward appearance came from the inside (correct); Christ possessed the glory of God, and for a few moments the glory was allowed to shine through his flesh. Metamorphu is the word used. Jesus was always the same person, but here on the mount his veil was parted and the glory of his diety shone through. [I Cor. 11—“changed into an angel of light”, this is a different word because Satan was not light internally so he had to take on a different body.] This is the same glory throughout the OT that was revealed in the temple, the tabernacle, seen by Stephen in Acts 7, by Saul in Acts 9. This is the same glory that will illuminate the New Jerusalem in Revelation 21.

f.
Son of man - a highly charged, eschatological title. Gen. 1 - Adam is placed into the world as God’s regent but failed. When the Bible calls Christ the Son of man, he is the perfect man who will regain what was lost by Adam. Talks about what Christ will do in his kingdom, to rule in a way that Adam never did (Dan. 7:13-14 - the kingdoms of the world are delivered to one like the Son of man). 

g.
Peter’s question - “should we build three booths?” - 3 explanations for why he asked this:

1.
Peter is chided for asking a stupid question [Peter is an idiot view] - a very foolish offer.

2.
Peter wanted to prolong the experience—He liked what was happening, and wanted it to continue. 

3.
“Booths” is skene, same word in O.T. of the tabernacle and booths built in Feast of Tabernacles. Word also used for the booths the Israelites built during the Feast in which they celebrated deliverance from Egypt and wilderness provision. It also foreshadowed the kingdom age when the feast was celebrated by all the nations, and Israel experienced the gracious provisions of the Messiah (Zech. 14:16-19). When Peter sees the glorified Christ, it was appropriate for him to think in terms of the feast of tabernacles. It was natural anticipation for the nation of Israel. The context of Matthew had been the kingdom, for which the disciples were looking. Peter was thinking Jesus was bringing in the kingdom? He was chided for the same reason that the disciples were chided in Acts 1, for trying to set the timing of the kingdom. The fulfillment of the kingdom would not come until Israel had repented and come to God in faith. The time has not come yet.

h.
Moses and Elijah - why were they there? Some say Moses represented the Law and Elijah the prophets. But why would you need a representative of each? Instead: In Deut. 18:15, 18, Moses makes a prophecy that God would raise up another prophet like himself.  In Jewish thought, Moses became a prototype of the greater prophet who would come, the Messiah. Luke is constructing a positive relation between Moses and Jesus. Elijah was the forerunner of the prophet (Mal. 3) - John the Baptist was the second Elijah.

i.
Just a thought: If the transfiguration is a mini picture of the kingdom, could the three groups be representative of the three groups in the kingdom? Jesus - Messiah of the kingdom; Peter, James, and John - nonglorified beings; Moses and Elijah - glorified beings.

Matthew’s Fourth Discourse: The Discipleship Discourse - Matt. 18

I.
The Theme – humility

II.
Introduction to the theme - 18:1-4

· “at the same time”—This point in the kingdom

a. The unusual use of a child - vs. 1-2 – this was unusual to do. children were viewed as inferior to adults and were to look to adults as examples. Jesus turns the tables and goes against normal convention and instead uses a child as examples to adults (humility).

b. “Converted” - vs. 3-4 - not talking about salvation; he is addressing the disciples. Who will be greatest in the kingdom? Vs. 3 is of entering the kingdom, vs. 4 is of greatness in the kingdom. The issue here is greatness. The axiom is that you have to continue to apply the principle by which you were initially saved. “You have to be humble to get into it (which you have already done) and this is what you must continue to do. He is not telling the disciples to be saved! What is the issue?... Who is the greatest? That is the issue

III.
The Seriousness of Impeding the progress of a disciple - 5-14


A. Who is the “child?” - 5:6 - it is a Christian (the humble disciple)

1.This is a reference to the child

2.A child-like discipleship

B. The Greek method of execution - 6 - large millstone [not the small one used by women. Refers to large one a donkey would pull for a mill]- a reference to hell; this is how serious it is to impede the progress of a disciple. Then he turns to the disciples, “It’s going to come from the world, and it better not come from you.”

C. Guardian angels? - 10-11

· Is their any other passage we could use as a proof text for guardian angels? Perhaps not. If we do have guardian angels (and we might), let us not use this passage to prove it.

1.The angel is not with the person - in heaven

2.”little ones” - childlike disciples 

D. The contextual interpretation of the parable - 12-13

1.The point— not the losing of the sheep or the finding of the shepherd. It is the joy that the shepherd has when he finds the lost sheep. This means the ultimate point of the parable is that if God has such joy when a wayward disciple is brought back, how serious it is to be the cause for him going astray in the first place. If he goes to so much trouble to bring him back, how grievous it must be in the first place. The world will do this, but if a disciple does this, look at the seriousness of it.

2.the sheep- a true disciple who has been offended (caused to stumble by another disciple).

E. The meaning of "perish" – 14

· A wasted life. Not a loss of salvation. He does not want our lives to be lost or wasted. In other passages, the context may be salvation, but here it is discipleship.

IV. The Restoration of a Wayward Disciple - 15-20

A. Step One – 15

· brother - other Christians; the word indicates humility - go as a brother, not a superior. We come to them as a brother. 

· sin- The sin here is probably the sin of causing another believer to stumble. Despising one another

1. The disciple is to take the initiative and go to the one who has gone astray.

2. One brother should go to another one alone. ALONE!

3. Tell him his fault.  Bring it into the open. “Tell” means to cause an awareness of guilt.

B. Step Two - 16a- but if he does not hear thee

· Take one or two more. Speaking of a propetuation in the Mosaic Law. Two purposes to bringing two witnesses [not witnesses to the crime] : 

1)The added witnesses will be able to validate the reaction of the offender 

2)To provide an added deducement for the offender to be restored. Should be an added encouragement to them to come back.

C. Step Three – 17

1.Take it to the church.

2.The word church - very general to just refer to the disciples - called out ones. Jesus said, “I will build my church.” He is not talking about the body of Christ. Disciples understood him here that he was talking to the disciples, who were the “called out ones.” Now later, it will end of being the church as we know it today. If the erring disciples would not accept, they were to treat them as a heathen and a publican.

3.This person should be treated as a heather or publican - the most despised and unclean people to the Jews - exclusion/separation. Not specific to how much withdrawl should take place. Church must decide. However, it should NEVER be so severe that they can never come back. Ultimate goal should be restoration.

a.BibSac Carl Laney - 572. 1986 - The Biblical

b.BibSac Ted Kitchens - 590 1991 - The perimeters of corrective church discipline

D. Cf. 16:19 - same principle applied to the current day in a church setting - the leadership of a local church - the disciples [Peter in Millenium] would determine God's will on the basis of God's revelation and then they would announce their decision.

E. If 19-20 deal with prayer... [Hully doesn’t think they do…. but if you can’t leave your idols…]

1.Keep in mind other passages on prayer. As is true with other topics, we must develop a theology on this topic. What does the Bible say about this? At least that  we have to pray according to God’s will. At least that God may be a little smarter than we. At least that God has a say in what we get. In spite of this, we can’t twist the arm of a divine God.

2.It would have to be restricted to the matter of church discipline—Lord give us wisdom on how to make an accurate decision.

F. If 19-20 don't deal with prayer

1.The meaning of "any thing" – often has the sense of “any judicial matter” (1Cor. 6:1)

2.The meaning of "two" – reference to the offender and the one to whom the offense has been committed. They come to agreement to what is at hand. 

3.The meaning of "ask"

a. Can mean prayer

b. Can also mean to pursue a claim

4.The context

a. A wayward disciple going astray. If he has gone astray, you are to take these three steps to bring him back. [Church discipline] Then he says…

b. Peter's question about forgiving 7 times – after

· What makes more sense? Church discipline, forgiveness, and Oh, in case your struggling with your prayer life… here is a prayer tip. Or, would it flow within the context.

5.The bottom line - If the two can come to an agreement on the issue, it shall be allowed to come off, because this is based on God's will that was already determined when the discipline was started (binding and loosing).

III. The Forgiveness of a Disciple - 18:21-35

· Why is this talked about now? People will have a gestopo spirit. They become headhunters. If there is a clear problem, of course there should be action. But don’t focus so much on this that we forget what the heart of God is.

· He wants to stress the attitude in the discipline. We must have a forgiving mentality.

· The rabbis would forgive three times. Obvious question: If my brother does offend me, how often should I forgive him. 7x’s?! Peter thought he was taking the high road.

A. No limit to forgiveness

1.Pharisees thought three times was the limit that someone should forgive. Jesus says, we should forgive as many times as it takes. The issue is not 490 x’s.

· When interpreting parables, take note of what has just been said!!!

B. The parable of the unmerciful Servant - 18:23-35

1.The kingdom of heaven - 23 (forgiveness is a kingdom characteristic) This is an ethic of the kingdom

2.The parable - 23-34

a. Servant, under the authority of the king,  has amassed a large amount of debt. So much, he can’t possible repay it. A talent is a measure of weight (75 pounds). 100,000 talents of silver. Not important to how much it pay. Point is that it was too large to pay back. King commanded him to pay everything to help compensate, but it doesn’t matter.

b. Moved with compassion, he forgave him the debt - debt means loan. The King is being so gracious that I will assume you didn’t steal it or invest somewhere else, I will just write it off as a bad loan.

c. Servant’s reaction is appalling. Pence is about a day’s pay. Not too little, but not too much. It is trivial compared to the debt owned by the first servant. The servant requires the debt of another. The servant was so cold, he throws the other in jail.

d. King calls wicked servant. - all that debt - normal word for debt. Instead of forgiving him, he turns him over to the tormentors. The torment would be endless, because he would never be able to repay the debt.

3.The application - 35 – 

a. A believer can lose their salvation - dependent on forgiving other people [can’t be, he is talking about true believers. “brothers.”

b. Hypothetical view – this really can't happen, but it should motivate you to forgive. [similar approach some take on Hebrews 6]

c. If one does not forgive, indication that he was never saved to begin with. [Classic persevearance] Why even bring it up to the disciples? We see this happen among Christians.

d. The punishment takes place in this life, not in the next - divine discipline or chastisement.

· Jesus is emphasizing to his disciples that humility should characterize them. [Greatest in kingdom example] He must also not be the cause of another disciple coming to ruin in the Christian life. He must humbly restore that person. He must exercise forgiveness as often as possible, because this is characteristic of a disciple. If this does not happen, they could be judged by God.

The two Parables on Prayer - Luke 11:5-13

I. The parable of the persistent friend - 11:5-10

II. The parable of the father - 11:11-13 - the point is that God gives good things to his children. Do we pray for the Holy Spirit? In the OT the HS was viewed as a gift, and appropriate to pray for it. After Pentecost, this prayer is obsolete. This is a pre-Pentecost prayer.

God’s Program in the Sheepfold - John 10:1-18

I. The context of the shepherd parable

a.
Agrarian society in Palestine in 1st century - sheep and shepherding was clear.

b.
Historical milieu - the nation was waiting for the Messiah to come and shepherd his people religiously and politically.

c.
OT context - Ps. 23; Jer. 31:9-10 (God scattering his people and gathering them as a shepherd); *Ezek. 34:22-24 (talks about the false shepherds of Israel were kings who weren’t leading the nation into righteousness; but the true shepherd would come, David (Jesus, the Son of David). In John 10 the contrast between Jesus and false teachers.

d.
NT context - John 9 - after Jesus heals the blind man John connects the next chapter with it. Conversation between the blind man and religious leaders (their allegiance was to Moses, but blind man sides with the Messiah - 9:33). Because the blind man rejected their leadership, they threw him out of the synagogue; Jesus found him and told him he was the Messiah. This dialogue then goes to monologue in John 10. Four parallels between John 9 and John 10:

i.
The same verb is used in 9:22 and 9:34 of the expulsion of the blind man form the synagogue as in 10:4 (Jesus puts forth his own sheep from the sheepfold).

ii.
In ch. 9 the Pharisees are said to blind; in ch. 10, false shepherds try to climb into the sheepfold.

iii.
After Jesus has given the shepherd discourse, people are still thinking in terms of ch. 9 (can a devil open the eyes of the blind?)

iv.
In 10:1, Jesus says, “Verily, verily, I say unto you,” which usually follows something that is intimately related to the material - (John 1:51; 3:3, 5; 5:24; 6: 32, etc.). 10:1-18 is three sections: 1-6, being the shepherd; 7-10, the gate; 11-18, the Good Shepherd. “This parable spoke Jesus” is not usual word for parable, but figure of speech; this figure of speech is more of an extended metaphor, giving new truth from the same idea.

II. The purpose of the shepherd parable - to show what role Jesus was playing in Jewish society. Jewish leaders had failed, and this is how the true shepherd will function in the nation.

III. Key points of identification

e.
The familiarity of the figure - the sheepfold was a walled-in enclosure some distance from the community and one door.

f.
The sheepfold - families whose sheep grazed together would frequently bring their sheep to a common fold and hire someone to watch them (hireling).

g.
The doorkeeper - some feel he is the Holy Spirit (Westcott, Sadler), others John the Baptist (possible because the doorkeeper lets in the shepherd - Godet, Ironside), others anyonymous (incidental to the story; it doesn’t matter - probable).

h.
The door - Jesus Christ

i.
Thieves and robbers - Jewish religious leaders

j.
Sphere of liberation - the sheepfold represents Judaism

k.
Going in and out and finding pasture - this is . A parable is an extended figure of speech. Jesus is not continuing the metaphor but simply drawing points from it, another function he has as shepherd.

l.
The other sheep are Gentiles - Jesus came to save the gentiles as well

IV. The transitional nature of God’s program in John 10

· The movement out of Judaism

· 
The new inclusion by the Shepherd

Preliminary Comments on the Doctrine of the Trinity in Light of Jesus’ Statement “I and the Father are One”

I. Simple Definition - Within the one Being that is God, there exists eternally three coequal and coeternal persons, namely, the Father, the Son, and the Holy Spirit.

II. Positive Affirmations From the Definition

a.
Monotheism - there is only one God

b.
Three divine persons - there is one essence but three persons; one what and three who’s.

c.
Eternal existence - therefore equality. Note: every heresy will deny one of these three assertions. The Trinity is the foundation of every other doctrine.:

If one denies monotheism, there is polytheism. If one denies three distinct persons, there is modalism. If one denies equality, the result is subordinationism.

There is a distinction between the ontological (being, essence) and economic (doing the Father’s will, pleasing him) trinity.

Three Parables to Show: 1) God’s Attitude Toward Sinners and 2) To show that Sinners would be in the Kingdom. (Luke 15:1-32)

I. The Occasion for the parable - vs. 1-2 - the Pharisees believed God hated sinners, and Jesus was eating and fellowshipping with them. The point is not the lost coin, lost son, etc. but instead the searching woman, the searching father, etc.

II. The Parable of the Searching Shepherd - vs. 3-7

III. The Parable of the Searching Woman - 8-10

IV. The Parable of the Searaching Father - 11-32 - We know the Father is looking for the son because he saw him a great way off when he saw him. He prepared the fatted calf for him, and the eldest son criticizes this. This parallels the Pharisees criticism of Jesus.

Jesus’ Instructions on Divorce and Remarriage - Matthew 19:3-12

· Already mentioned this in Matthew 5

· Don’t rush through this. Give the disclaimers. Many will be divorced or  be contemplating it. 

I. Preliminary Considerations

a.
There is a difference—many disagree. There are fine points. You CAN come to a Biblical conclusion on this. But in Hully opinion, not a means of separation or lack of fellowship with others.

b.
Not an attack on individual people – Every life is touched by this issue; they made mistakes, but let them go.

c.
Do not exaggerate the sin – Like this is the worst thing possible; it is horrible, but don’t get carried away; some think it is the unpardonable sin. Yes, it is sin, but there are also other sins

d.
Approach this with humility—none of us are exempt from the possibility of getting a divorce. (we are all capable of divorcing our spouses). We are all sinners

e.
Come to a conviction on this matter before entering any kind of ministry—This will come up fast.  If not, it could result in problems. Discuss it with the board. We could adjust what we think about this, but we must have a conviction on it

f.
Key passages must be dealt with: Genesis 2 [what is meant by “leaving”; “cleaving”; “one flesh”; Deut. 24:1-4; Matt. 19; Rom. 7; I Cor. 7.

g.
It presents some significant complications—Children, finances, saved, unsaved; people will use the complications to argue against a conservative approach. People will present scenerios to plead their cause. Sin will complicate things.

h.
Four views on divorce and remarriage:

i.
No No --  No divorce or remarriage at all.

ii.
Yes No - divorce is okay, but not remarriage.

iii.
Yes Yes - both are okay because of sexual sin or desertion

iv.
Yes Yes - both are permitted under any circumstance.

II. Issues

· [Marriage and Divorce: Heff and Whenham; very adamant about no divorce under any circumstance; later he changed his position. There are times we will change our view]

a.
The meaning of “porneia” - translated fornication

b.
Syntax of the exception clause (except it be for fornication)--

c.
Why is the exception only in Matthew?

· The Pharisees asked Jesus about divorce tempting him. They didn’t want to learn. They hated Jesus and they wanted to get him into trouble. Their question was the cause for which one could get a divorce. In Jesus’ day, their were three schools of thought. 1) Schools of Shammai (strict)—taught that divorce could only occur if their was some form of unchastity.  2)Hillel— (liberal) For any reason 3)Accaba— Divorce even if he found another woman fairer. 

IV. The OT background

a.
Genesis 2:18-25 – God made a helper for Adam. A helper for his like and corresponded to, unlike the animals. Here we have the first marriage. There were no grounds of divorce; Jesus was saying he doesn’t side with either view. 

i.
Cleave - Heb. Word means to cling or stick. Generally it referred to something meant to be permanent - Job 19:20 (skin cleaving to bones); II Kings 5:27 (king speaks of leprosy which would cling to him forever); 

ii.
One flesh— involves sexual intimacy, but much more than that. Relation. refers to a new family, kin, blood relation; Since man and woman were originally from the same bone and flesh, they were one in that they formed the same family unit - Gen. 29:12-14. II Sam. 19:12-13. It is clear from Genesis passage that their was to be no divorce. kinship ties cannot be broken. If this is the significance of the word, marriage cannot be dissolved.

· Jesus has just said marriage is permanent, yet the Pharisess ask another question: What about Moses and his bill of divorcement? They understood Jesus’ position. Now they were trying to corner Jesus in that he was disagreeing with Moses.

b.
Deut. 24:1-4 - seems to contradict Jesus statement of Gen. 2, but it doesn’t for three reasons:

i.
In OT there are no grounds for divorce present—divorce is manmade. The Jews were orally divorcing their wives. 

ii.
Moses doesn’t institute divorce; he is simply coping with the present problem—it was already present. Just like slavery

iii.
The Deut. Passage is not talking about divorce but remarriage. Vs. 1-3 are just describing what is taking place to lay down requirements about remarriage. No passages in OT that deal with divorce because their aren’t any. Question is: what happens there IS a divorce. 

V. The teaching of Matt. 19:9-12

a.
The syntax of the exception clause - except it be for fornication. Jesus talks about the putting away of the wife. Issue is: Which of two ideas does it modify, divorce or remarriage? Some say it modifies both, so when fornication occurs one can legitimately be divorced and remarried. Some say it only modifies divorce, so you can divorce but remarriage is always adulterous. Two reasons it is only divorce and not remarriage:

i.
The exception clause has no verb in it – because of it, it is more natural to be linked with the verb in the preceding statement. It is making two points. Putting you’re your wife for any other reason except for fornication is not permitted. 

ii.
The word order - exception clause it preceded by negative particle me: the negative particle negates the verb which the prepositional phrase follows (put away the wife). In 250 occurrences, this is how Matthew uses this construction 4 to 1.

b.
The meaning of “porneia” - the noun is related to porne, from a root “to sell”; in Classical Greek used of a prostitute, to describe someone who had sex with a prostitute, and of general unchastity. In LXX, referred to types of uncleanness. In later Jewish lit., all kinds of unnatural sexual intercourse. In NT and Paul’s writings, illegitimate sexual intercourse. There are exception and spiritual uses, but NORMALLY that is the way the word is used.

c.
The views of “porneia”

i.
Adultery - those who hold this acknowledge it can include other forms of sexual intercourse; they argue that adultery dissolves the marriage bond, freeing someone to remarry. If that is the case, Jesus was siding with the Rabbinic side  of Shammai. Several difficulties:

1.
The grammatical issue

2.
The Genesis 2 passage - one flesh has kinship, which cannot be dissolved.

3.
How would adultery be a test for the Pharisees of Jesus?

4.
Porneia is not the normal word for adultery - Matthew uses both words in ch. 15.

5.
The exception clause is not in Mark or Luke - why wouldn’t it be relative for Gentile readers?

ii.
Unlawful marriage (with Gentile idolaters) – There are instances [Ezra, Nehemiah] where this occurred. In OT divorce was sanctioned because Jews had married Gentiles. The big problem is a special circumstance in the OT where Jewish line’s purity was the object.

iii.
Betrothal view - in Jewish custom, marriage consummation was a year after betrothal. They were legally married. If the wife’s chastity was bad there could be divorce. Joseph even thought about doing this with Mary. Also there is an instance of this in Matthew. This is why it only in Matthew, because it was a Jewish custom. Two problems:

1.
In Matthew 19 it is not betrothal but marriage - he cites Gen. 2 and Deut. 24, both only of marriage or marriage/remarriage.

2.
There is evidence betrothal was practiced in Roman and Greek culture - it might not have been only a Jewish custom, so it doesn’t explain Mark and Luke

iv.
Unlawful marriage (incest, blood relationship) – This view prohibits unlawful marriages in Leviticus 18. Marriage to a near relative is forbidden. Porneia in Matt. 19 has a very technical meaning, specifically incest. That marriage is not really a marriage in God’s sight, so there can be divorce. It draws on Lev. 18:6-18, where marriage to a near relative is forbidden. Six reasons this could possibly be incest:

1.
NT usage - two instances where porneia has technical meaning of incest - Acts 15:20, 29, the Jerusalem council. James mentions four practices for Gentile Christians to avoid. The surprising combination of porneia with dietary prohibitions suggests it is a reference to the Leviticus passage. Also I Cor. 5:1, of incest uses porneia.

2.
Dead Sea Scrolls – [The Divorce Myth: says porneia refers to incest] porneia is used of the Leviticus 18 passage.

3.
The exception is only in Matthew - this could indicate it is a breach of Lev. 18. Breaks Levitical Law

4.
Historical Background - strongest argument: John the Baptist had just been executed for speaking out against Herod’s incestuous relationship. Jesus spoke this in Perea, Herod’s realm. Spoke in the very same region as Herod Antipas. Very likely, they are trying to get Jesus to say the very same thing John did, as he also be killed. they were trying to trick him. 

5.
The disciples’ reaction – it was so restrictive, they had the surprise reaction that it would probably better be not to marry. the divorce teaching is usually cut off at verse 9, but verse 10 seems to be connected directly. The eunuch saying in verse 12 (don’t even get married to begin with), the disciples’ reaction of surprise.

6.
Fits well with Romans 7 - the law of marriage is only broken if death occurs. We can only be married to Christ is a death occurs, the old man. And I Cor. 7 presents two options if one is divorced, reconciliation or remaining single. Not under bondage is not under obligation to keep pursuing the reconciliation of marriage.

v.
Porneia is very broad, of any sexual sin – If any sexual thing in the marriage takes place, and there would be no repentance, it is legitimate to divorce. the marriage bond here is not dissolved, so you cannot remarry. Paul leaves only two things left in I Cor. 7. Renew relationship with wife, or divorce. No remarriage. [Bible Knowledge Key Word Study book; hardness, boldness]

The Triumphal Entry - Matthew 21:1-11 (Mark 11, Luke 19, John 12)

Purpose: official presentation of Christ to the nation of Israel; sets in concrete the rejection of Matthew 12

I. The preparations for the presentation - 21:1-7 - Jesus had probably made prior arrangements for the pickup of the colt. Quotes from Zech. 9:9, omitting “he is just and endowed with salvation” because the nation has already rejected him. He rode on the colt - rulers would ride on donkeys as a demonstration of peace (horses during war - Rev. 19). 

II. The entrance into Jerusalem - 21:8-11 - the people didn’t understand the Messiah’s role (“Hosanna!”), because they only took him for a political savior. The crowd is a bigger picture of Judas Iscariot. This is the grand, public declaration to Israel as King. [BUT- I though Israel already rejected him. More later]

III. Significance of this event

a.
The issue of prophecy – The manner in which he presents himself makes it very clear that he is fulfilling the prophecy of Zech. 9:9. However, he omits the statement dealing with national salvation. Why? Because rejection in Matthew 12. Zech. 9:9 is clearly a Messianic prophecy, so Christ is being identified as the King. This will set in concrete even more that rejection had occurred on behalf of Israel. 

b.
The people recognized it – Hosanna [save now]; Son of David; they cried for him to save them. They thought physically, not spiritually. 

c.
The parables following—all speak of Israel rejecting their king.

d.
Daniel’s prophecy of the 70 weeks - the triumphal entry must be linked to the 70 weeks prophecy. Here, Gabrial is revealing to Daniel Israel’s state after captivity. Daniel 9:24-27 - preceding this Daniel is in intense prayer about the future of Israel because they are in captivity. Daniel knew that period was coming to a close, and an angel outlined to Daniel the future history of Israel. Critical features:

i.
The meaning of “week” - a unit of seven (Hebrews thought in terms of sevens). How long is the unit of seven? 490 units (70 units of 7). 

ii.
It must be years – Three reasons. 1) Dan had been studying Jer. 25. He spoke about 70 years. Referred to years. 2)a 490 days would not be enough 3) Rev. 11, 13, 17 uses the same terminology.

iii.
Six events by the end of the 70 weeks

1.
Transgressions will be finished - Israel’s disobedience will come to an end.

2.
God will put an end to sin - reference to the cross as well as the removal of sin from Israel at their salvation.

3.
To atone for wickedness - similar to 2.

4.
Bringing in of everlasting righteousness

5.
Fulfillment of all prophecy-- all prophecies fulfilled in NT. [Remember, this is being made after Babylonian Captivity]

6.
The anointing of the most holy - dedication of millennial temple.

iv.
The Beginning of the period (the 490 years) - the decree to rebuild Jerusalem  [445 BC] (Neh. 2:1-5, by Artaxerxes)

v.
The first 69 weeks (483 years) began with that decree in 445 and ended the day Jesus rode into Jerusalem. The triumphal entry told Israel that the 70th week was ready to take place, and the six events would occur if they would accept the Messiah. This would have been their grand moment, had they not rejected Christ. 

vi.
Events after this period - the crucifixion of Christ and destruction of Jerusalem (Messiah being cut off and Jerusalem destroyed). Even if they had accepted Christ, he still would have had to die, and Jerusalem destroyed. This indicates that there is a gap between the 69th and 70th week. The Amill’s have a 40 yr. gap as well. 

vii.
The beginning of the 70th week - when the prince who shall come (Antichrist) shall make a covenant with Israel. The 70th week is the 7-year tribulation. It doesn’t begin with the rapture of the church. Some sort of deception will occur. 

viii.
The contribution of Sir Robert Anderson [The Coming Prince]- calculated that it was 483 years to triumphal entry. Also, Alva McClain [Daniel’s prophecies of the 70 weeks.] 

Three Parables Showing the Guilt and Rejection of the Messiah - Matt. 21:33-46

I. The Parable of the Two Sons - 21:28-32 - demonstrates the hypocrisy of the Jewish leadership, claiming to be righteous but not showing it.

II. The Parable of the Wicked husbandman - 21:33-46 - the owner of the vineyard is God, the husbandman is Israel, the servants are God’s messengers which had been treated badly. The consequences were the removal of the vineyard (given to a nation bringing forth the fruits thereof). Some say this is the Gentiles, others the church. This instead is the generation of Israel alive at the Second Coming. The whole purpose of the tribulation is to bring Israel to that point.

III. The Parable of the Marriage Feast - 22:1-14 - invitations were sent out considerably before the marriage. The invitations here were the OT prophets, the ministries of Jesus and John the Baptist. Near the time of the feast, servants would be sent out to call those who had an invitation. At each point of the invitation people make light of it (This is how Israel responded throughout it’s history). The burning of the city is the destruction of Jerusalem in 70 AD. The invitation to the bad and the good is the Gentiles. The wedding garment (vs. 11) is imputed righteousness, admitting one to the kingdom. The banquet or marriage feast itself is the kingdom. This parable demonstrates that the kingdom had been offered throughout Israel’s history, they rejected it, leading to their destruction. The casting into outer darkness is of the person who shows up at the wedding feast without proper attire. Three interpretations of who this is:

a.
A Jew who is excluded from the kingdom before it begins - there is a judgment to see who gets into the kingdom and who gets excluded from it. He is trusting in the fact that he is Jewish, which will not do.

b.
A Man who loses his salvation

c.
The loss represents the loss of inheritance or reward - the wedding garment is not salvation but one’s righteous acts as a Christian. He is cut off from the privileges of the kingdom.

Matthew’s Fifth Discourse: the Olivet Discourse - Matthew 24-25

· Mark 13; Luke 21 [Parallel passages]

I. The Theme: The Kingdom [particularily the events that lead up to the establishment of the kingdom]

II. The Setting of the Discourse - 24:1-2. Jesus forecasts the destruction of the Temple (there shall not be left one stone upon another that shall not be thrown down). The stones were huge, probably taken from the quarry near Jerusalem. It was going to take some effort.

III. The Two Questions of the Disciples - 24:3

a.
When shall these things be? - When will the temple be destroyed? 

b.
What shall be the sign of thy coming and of the end of the world? - this is only one question with two parts. They are thinking in terms of Matt. 23:39- “You shall not see me again until you say, Blessed….” Also in the disciples mind, there was a connection between the destruction of Jerusalem and the return of the Messiah. The disciples had Zech. 14 in mind, where there is a three-fold chronology of Jerusalem:

i.
Destroyed—the city and the temple

ii.
The Messiah would come—this would end the present age.

iii.
He would set up his kingdom - these three are put together with no gaps shown between them, common in the OT.

c.
Luke answers the first question, destruction of Jerusalem in 70 AD. Matthew deals with the second question, because 1) The Olivet discourse cannot be dealing with things before 70 AD. The events have not happened. 2) Matthew doesn’t answer the first question because he is focusing on the establishing of the kingdom.

IV. The Events of the Tribulation and the Second Coming - 24:4-31 - The purpose of the period - the promises made to Abraham are fulfilled based on Israel’s obedience. The way to get out of God’s judgment is repentance (Deut. 28-30), the requisite for the coming of the kingdom. The purpose of the tribulation is to bring Israel to this repentance. The purpose is to get them to say, “Blessed is he who comes in the name of the Lord.” 

a.
The events of the first half - vs. 4-8 - how do we know the first half? Rev. 6 is the first half of the period. Four reasons this is talking about the 1st half:

· The beginning of the birth process is less severe. The latter part is more severe. The 2nd half of trib. is much worse. These verses say that this is “the beginning of sorrows.”

· Occur before the abomination of desolation. This is mid- tribulation. [Rev. 13]

· Verses 4-7 parallel the seal judgments of Revelation 6. 

· 1st thing mentioned is the antichrist. According to Daniel 9, it is the advent of the antichrist that begins the 70th week to start with. The 1st seal judgment is the antichrist.

i.
The Antichrist - vs. 4-5 - “many shall say I am Christ” - rider on white horse in Revelation has a bow (man of war) and a crown (successful in war). Other titles are “little horn,” “king of fierce countenance,” “ willful king,” “ desolator,” “ vile person,” “beast,” etc. He will demon possessed to the highest degree. Rev. 13:2, 4 - he has a derived power from Satan. The whole world lieth in the wicked one (temptation of Christ) - the antichrist is made the same offer and takes it. He will arise from a ten-nation revised form of Rome, will be a Gentile (prefigurement of Antiochus Epiphanes). He will depose of three of the ten kings. As head of the federation he will make a covenant of peace, beginning the 70th week (Daniel 9).

ii.
War - vs. 6-7a - parallel with Rev. 6:3-4, when Jesus opens the second seal. The red horse represents bloodshed in the tribulation. He is carrying a sword and takes peace from the earth. Key battle is mentioned in key passage of Daniel 11:36-45, how the Antichrist will come to have world domination. Really this is a campaign of battles. This is the background to the abomination of desolation. The time of the battle in Daniel 11 is around the midpoint of the tribulation because 1) this is the only way to explain why the Antichrist changes his mode of operation in the tribulation, and 2) Michael will stand up at that time because there will be a tremendous persecution of the nation of Israel. He will try to exterminate Israel. Three major players in this battle: 1) King of the South - king of Egypt; 2) King of the North - will come from the large area of land now occupied by present-day Russia (not necessarily Russia; if these events took place today, it would be Russia, but this could not take place for billions of years!); and 3) King of the Roman Empire – Antichrist; “him”; will show no regard for his fathers (atheist or a humanist). Will have no regard for the desire of women - phrase given to Jewish women who hoped to be earthly mother of the Messiah (no regard for the Christian or Jewish religion). The King of the South will push at the Antichrist, and the king of the North will sweep down into Israel; the Antichrist will be killed, and the King of the North, seeing he is dead, seeks to have world power by pursuing the King of the South and defeating him. Then tidings out of the north and east will trouble him (Rev. 13 - healing of the deadly wound of the Antichrist - a mock resurrection), so he goes back into Palestine. God then destroys the King of the North with fire and hail from heaven; the Antichrist claims this feat, changes his colors, performs the abomination of desolation, and sets himself up to be worshiped.

iii.
Famine (inflation; pestilence) - 7b – linked to incredible military campaign that has just occurred. parallel to the third seal judgment (a direct result of the war). Man is riding a black horse. Rider with scales in his hand measuring out the basic commodities of life. A penny (denarius) for a measure of wheat - one day’s work to pay for one meal. (Rev. 6) Inflation will be so bad, for a entire day’s wage, you get one superior meal of wheat, or three small meals of barley. 

iv.
Earthquake - Matt. 24:7c - sixth seal of Rev. 6:12 - there are five earthquakes in Rev., the big one at the second coming. And this is just the beginning of sorrows. This is just the tip of the iceberg. 

b.
Events of the second half - 24:9-31

i.
General description of the period emphasizing persecution - 9-14 (Rev. 12:13-17; 13:7)

· “Tribulation”—key word. Occurs 3x’s in this section. Also in Matt. 21. One of the outstanding features of this period. This time of distress will have different results on his disciples during this period. Many will turn from the faith. Some of Jesus’ disciples will hate each other. Some will be deceived by false prophets. Time will be evil, and these will be the responses. In contrast…others will be saved…

1.
Saved (24:13) – simply refers to deliverance. Context always shows what will be in view. Those disciples who had endured faithfully the end shall be saved. Not salvation from sin (perseverance); This is physical deliverance from the stress of this period.

2.
Gospel of the Kingdom – The good news that the kingdom is immanent. Later revelation that 144,000 Jews will be saved during this time. Not the same as the gospel we preach today (not that there is more than one way of salvation); Rev. 7, 14 - the 144,000 will preach to many; involved in the gospel of the kingdom is that the Messiah is coming shortly to establish his kingdom. They prepare for this by embracing the death and resurrection of Christ. People can be saved in the tribulation - martyrs in the tribulation are from every kindred, tribe, tongue, and nation. II Thess. 2:11 - those who believe a lie are those who accept the terms of the Antichrist. What will be the sign of his coming? Wars, persecution, aposticy, falling away etc.

ii.
Specific description of the period - 15-31

1.
The abomination of desolation [One of the MAJOR signs]- 15-22 – This is an abomination which causes desolation. It is abominable in the sight of God which causes people to leave the temple. In Dan. 9, he says it will occur during the middle of the week. According to 2 Thess. 2:4, Rev. 13:14,15 this is actually the setting up of the Antichrist in the temple to be worshipped. In Matt. 24, Jesus says that when it occurs, the Jews living in Jerusalem should get out because an increased and massive persecuation will be coming for them. It is so serious, they don’t have time to go back and get their possessions. Pregnant woman will have a more difficult time because of mobility. Same with bad weather. In verse 21, Jesus explains why their must be such a quick retreat. There has never been a persecution like this. When one thinks of their past, this is amazing! If this judgment were allowed to continue, NOTHING would survive. This is linked to the War of Daniel 11. Antichrist will take credit to the defeat of the King of the North and South. Why this has not occurred yet:

a.
This is in a context of events that have not happened.

b.
This is a citation of Daniel 9 (“spoken by Daniel the prophet”).

c.
Later NT passages connect the abomination of desolation to the future.

2.
False prophets - 23-26 – there will be f. prophets claiming Jesus will have already come back. includes the False Prophet and others.

3.
The Second Coming – Jesus answers this by saying that you will not be able to miss it. this will be highly visible and will entail judgment - 27-28

4.
A positive description of the Second Coming - 29-31

a.
Cosmic signs - 29 –  sun darkened, moon not give its light, stars fall from heaven.

b.
the sign - 30 - the appearance of the Son of man - three views of the sign: (can’t be dogmatic. No one knows!)

i.
Giant cross in the sky—possible… I guess?!

ii. clouds—Daniel 17—He will come in clouds. Often a symbol of deity and glory. 

iii.
The actual visible Christ himself (correct)—[Pentecost: Daniel inserts extra 45 days. Perhaps 2nd Coming will not be an event per se. It will be a process. It will actually take 45 days. The sign will be the appearance of the Son of man in the heavens. For the next 45 days, he will be pouring out the vile and bowl judgments during this time] Perhaps?

c.
The gathering of Israel - 31 – [Question: When John Hagee says there is significant that Jews are returning to Israel, in light of this, is this true? They will all leave again. They will all be brought back on when Christ brings them back to repentance during Trib]

iii.
Two Cautions - none of the Olivet Discourse applies to the present; it is the future of Israel.

1.
Don’t confuse the rapture with the Second Coming - rapture is before the tribulation, the Second Coming after. Separated by at least 7 years. Rapture and 2nd Coming are two different events! SC is when church comes back. Rapture is when the church leaves. The church has no respect because we always prophecy when Christ is coming back and we have been wrong for 2000 years. The rapture is a SIGNLESS event! Stop predicting. The world views us as hypocrites, and liars. Thus they can’t trust us with salvation!

2.
Don’t listen to people who say the rapture is near - it could happen today, but no one can say it is surely near. No way of knowing that! Nothing that has to happen for the rapture to occur. 2nd Coming cannot be immanent, because certain signs must take place. 

V. Christ Instructs the Disciples concerning this revelation of the future through a Series of Parables - 24:32-25:30

a.
The Parable of the fig tree - 24:32-35 - the nearness is the nearness of the Second Advent

i.
The Lesson – When one sees leaves etc, they know summer is near. when you see the signs and the coming of the Son of man, it means the end is near.

ii.
The problem of “generation” - 34 - this generation shall not pass until all these things be fulfilled [Further in Acts]. Views:

1.
Jesus was wrong - the signs didn’t take place until after the generation passed.

2.
Jesus was speaking metaphorically - pretorism and Amillennialism hold this; we shouldn’t expect these things to literally occur. Since all the first coming prophecies were fulfilled literally, why shouldn’t the second coming be fulfilled literally?

3.
“This generation” refers to Israel as a race - Matt. 16:4; Phil. 2:15 use generation in this way. This may be a valid option: Israel wouldn’t be obliterated as a nation until these things come to pass. If those days were not shortened, even the elect would perish. Also the parable of the sheep and the goats: during second half of tribulation, 2/3 of all living Jews would be killed.

4.
It refers to an evil class of people - Jesus’ program would always be opposed by some group or movement (Neil Nelson).

5.
It refers to the people to whom Jesus was speaking – they experienced the judgment of 70; then take the judgment of 70 as a precursor to the judgment of the second coming, the generation alive.

· Generation: technical phrase. It is an evil class of people. This evil class of people will not pass away until Jesus returns. There will be a class of people who oppose those who follow Christ. 

b.
A lack of watchfulness illustrated - 24:36-42 - be watchful for the Messiah to return during the tribulation period. The eating, drinking, and being given in marriage were not sinful activities, but they were going about their normal activities to the detriment of paying attention to watching what was going on - the judgment of God was coming. People being taken in verses 39-41 is not the rapture; they are taken in judgment (just as in the days of Noah and the flood). If you are left in the tribulation, then you are allowed to enter the kingdom. This is speaking about the response of others. Some will respond with just normal activity. Some won’t see the significance of them and just go about normal lives (Noah’s day) Further, the one who is taken goes to judgment. Those who are left can remain in the kingdom. 

c.
The parable of the watchful householder - 24:43-44 – If an owner knows a thief is coming, he will prepare accordingly. Jesus compares himself to a thief in the sense that His coming will be sudden. Those who are watching will be prepared. this is a contrast with the previous parable of those who weren’t watching.

d.
The parable of the two servants - 24:45-51 - the faithful servants are true disciples who are faithful during the tribulation; the other disciples are not true disciples, sent to where there is weeping and gnashing of teeth.

e.
The parable of the ten virgins - 25:1-13 – same idea as two servants. nothing significant in the fact that they were virgins or that there were ten. They are probably representative of Jews alive during the tribulation. Referring to the marriage customs of that day. This is waiting for the bride and bridegroom to come back to the groom’s house for the wedding feast. Falling asleep wasn’t bad, but five of them weren’t ready. When it is announced the groom was coming back, five didn’t have enough oil. Some were prepared. Point: If one is not ready, when Christ returns, it will be too late. With the preaching of the 144,000 some will hear and be ready, others won’t.

f.
The parable of the talents - 25:14-30 – talents were units for exchange in the OT. Talents are any working capital which God gives. referring to the responsibilities given to Jesus’ disciples during this period. The more they are faithful, the greater degree of reward when the kingdom comes. This parable doesn’t apply to the church age but only to the tribulation (even though it is mentioned in Luke). These are Jews during the tribulation. They will have opportunities to share Christ in the kingdom. At this point, first question should not be: What does this mean to me in my life? Wrong question to start with. We should ask what is the Bible saying? What is the context? Who is it written to? Luke would have this same passage mean something else [to Christians] …. continuing story. Third servant is unfaithful [unsaved] 

g.
The parable of the sheep and the goats - 25:31-46 - to understand this, you have to understand Rev. 12:13-17 - the aftermath of Satan being cast out of heaven at the midpoint of the tribulation. When that happens, Satan will begin to persecute the woman (Israel). [Jesus warns Israel of this in Matt. 24. There only escape is to run away]. The woman will be given two wings as an eagle (divine enablement to make some escape from the persecution of Satan); this is drawn from Deut. 32:11-12 (Israel fleeing from Egypt). They will flee into the wilderness [Gentile nations]  for a time [1 unit], a times [2 units], and half a time (3 ½ years, second half of tribulation). Water will come out of Satan’s mouth (frequently reference to judgment as in the flood) against Israel for the 3 ½ years. The wilderness will swallow up the water (they will offer protection to the Jews who have fled to them for refuge). This parable deals with the second half of the tribulation. It has always been God’s plan for Gentiles was to be included in the kingdom.  In this parable, the question being posed is on what basis will gentiles enter the kingdom (it was promised that gentiles would have part in it)? Vs. 34—These Gentiles are allowed entrance. The basis is in vs. 35 - I was thirsty and you gave me drink, hungry and you gave me meat. When you did it to the least of these my brethren (Israel), you did it to me. This is done when the gentiles help Israel in the tribulation. The time this will actually happen will be at the Second Advent.

The Allegory of the Vine and the Branches in John 15:1-6

The issue is what is the identity of the unfruitful branches that are taken away and burned?

I. The background of the allegory - cultural background: vineyards were very important to the economy of Israel. OT background: Israel is referred to as a vineyard in Isaiah 5. Jesus calls himself the “true” vine. That is, he is genuine, compared to Israel who had been disobedient. 

II. The context of the allegory

a.
The audience of the entire upper room discourse and this allegory is true disciples. Very important! Judas had left the room, and the rest of the disciples were clean. [Fernando Segovia in JBL #101—“The branches were the 12 minus Judas. Branches were those who had fully accepted Jesus’ claim. ] They saw Jesus’ glory from the beginning, confessed him as having light, and fully accepted Jesus’ claim.

b.
The content of the Farewell Discourse - Jesus is telling them he is leaving and is delegating responsibility to them. He talks about their relationship to Him, to each other, the world, and the Holy Spirit (outline of the whole discourse). He then prays for them. 

III. The meaning of “taketh away” - this term used 25 times in John, once in I John, and twice in Revelation. The vast majority refer to removing something or taking it away.

IV. The meaning of “abide” – It is an aorist imperative (constative aorist - what their state should be, characterized by a state of abiding). The imperative tells us they were responsible for this, they must abide. They could do it or not do it. Also urgency. In Classical, it meant to remain in one place. In LXX, there are 16 synonyms  that had the idea of “dwelling, or staying the night.” In papyri (NT times) meant “to remain in a place or remain in a condition.” In NT, referred to one who would remain in a place. Figuratively, one who would remain in place. Abiding is simply remaining in communion with Christ, obedience. Then he gives us nourishment, making us fruitful. The issue is communion, not union. “An ever receiving grace day by day.” Godet

V. The interpretive options for the unfruitful branches

a.
The arminian view – [Lenski, Henry Alford, Hunter] – the unfruitful branches are true believers. However, they have lost connection and lost salvation. Experience same punishment as others. The disciples’ salvation depends on their maintaining union with their Lord. Strengths:

1. Believers are be emphasized

2. Fire is usually eternal judgment

3. Seems as if they are disconnected




Objections:

1. Christians cannot lose salvation

2. Clear statements in John on eternal security- [6:37; 10:28; 17:11]

3. Fire is not always eternal judgment

4. Normally base view on obscure passages to which there is much debate

b.
Professor view – very common! The unfruitful branches are professing Christians, but they are really not; because they don’t produce fruit, their profession is empty. They are much like Judas: they have an outward testimony with their lips. (Brown, Morris, John Calvin, Thiessen, Lange, Kelley, MacArthur, Homer Kent). 



Supports:

1. Theological supposition that a believer will produce fruit

2. [vs.6] Based on earlier promise [I will not cast off- 6:37]

3. Mention of “fire”—[BibSac 1989] “Such a fire awaits only unbelievers”

4. Instances in John of a superficial faith [Judas; 




Objections:

1. The normal Christian life should have fruit, but it will not be automatic

2. Parallel with I John 2. These people are apostates and completely different audience

3. John 6:37, John 15:6 are two different instances. 1st—If you come to me in faith, I will not cast you away. 2nd—this is to disciples and issue is fellowship

4. “Fire”—International Standard Bible Dictionary gives many uses of “fire.”

5. Superfical faith—it is true people can have this. But in this context, the audience is the 11 believing disciples; not a mixed multitude.

c.
Christian nurturing view – [Pentecost]; True Christians. Christ is nuturing them so that they will bear fruit. Taketh away should be translated “picks up” to sunlight. But this is not what was done to unfruitful branches.

d.
Christian discipline view – [Ryrie] the unfruitful branches are true Christians who have not maintained an abiding relationship, so the Father may take disciplinary action against them. It doesn’t have to be something horrible, but any kind of discipline. This has to be Christians because of “in me.” Professors say “in me” is not a technical phrase until Paul’s writings. The lost are not damned because they don’t abide in Christ but because they don’t have faith. How can something wither unless it first had life?

e.
The viticultural view [refers to the raising of grapes]


**15:1-6

1. Points to keep in mind—not focused on saved and unsaved. It is on those who are abiding and not abiding

2. A “vinedresser”—more than a farmer. It is one who cares for each vine. This entails several things.

3. Two kinds of branches—Those which produce fruit, and those who do not. In verse 2, there are two types of actions: “taketh away” and “purgeth”. “Taketh away” has the idea of taking away or lifting up. Those who hold it as “taking away” refer to it as judgment. If it is “to lift up”, then the vinedresser they are giving special attention so that they will bear fruit. 2nd option is the best. “Purgeth” would refer to the pruning or cutting back of the branches. Also enable them to bear more fruit. 

4. Two kinds of pruning

a. In the fall, their was a dormant pruning. In the spring it was during a certain pruning. In the fall, it would remove unwanted material. The spring pruning would remove whatever was hindering growth. Actions in verse 2 represent the spring pruning. 

5. “in me”—possible to be saved and not “in Christ.” [In John] Normally it is used in a fellowship/relational sense.

6. Wrong method—interpreting verse 2 in light of verse 6. Wrong. Jesus will get to verse 6. Don’t get ahead of yourself. Verse 2 is an encouragement to the disciples. He is lifting them up and pruning anything that will hinder their growth.

7. The purpose of v. 3—having described their encouragement, their cleansing process has been completed. The cleansing would be the instruction up until this point. If you remember, they were arguing who would be the best. Taught them humility. Now they are in a position to  bear fruit. Cleansing has occurred. 

8. The purpose of vv. 4-5—Now tells them what is required of them. “Abide in me.” You are in position, now abide in me! Though they are ready to bear fruit now, it will not be automatic. They can choose. If their was no option, Jesus would just say that now that they are saved, this is what will happen! What happens to those who will not abide?

9. The point of vv. 6-11—What happens to non-abiding branch? Notice the “if/then” idea. This is a third class construction. “if” might be true but it might be false.

10. The identity of the non-abiding branches—Vs. 6 [casting forth and withering] this is the fall pruning. This is dormant material. Vs. 6 is not a picture of judgment or of discipline. Vs. 6 is a picture of uselessness. Grape vines in contrast to other types of wood, have no use if not…. they are only good for eating or burning. 

11. The issue is not judgment but uselessness—“Men” are reference to the people in the world. Earlier, it is said that “men” would judge them. If you don’t abide in me, you will be judged useless by the world. Their will nothing attractive about it. 

When Jesus says, this is my body (Lord’s supper), what does he mean? Views:

1) Transubstantiation - Roman Catholic; the elements actually turn into the literal body and blood of Christ.

2) Consubstantiation - Lutheran; Christ is bodily present in the elements.

3) Memorial view - Zwingli - this represents my body.

4) Hullinger’s view: Calvin; rejected Luther’s view and Zwingli’s; suggested something in the middle; the Lord’s supper is a sacrament in the sense that we receive spiritual sustenance from it, not saving grace but grace nonetheless. Wine and bread were main staples of physical sustenance. We receive spiritual strength through the Lord’s supper.

UPPER ROOM DISCOURSE

OR

JESUS’ PRIVATE MINISTRY

(JOHN 13-17)

I. Introductory Points to Keep in Mind (many!)

1. Must not narrow “salvation” only to justification—There is sense where the saved must continue to be saved. His ministry involves far more than being born again. He will often be talking about not how to get life, but the quality of life. 

2. “Belief” for John is progressive sanctification—He will stress to the eleven that they must believe in Him. They must have faith.

3. The Upper Room discourse is a single unit of thought—very important. [Classic example- I am the vine; “Let’s just cut it out, operate on it, and say whatever we want]

4. Jesus was enjoying the Passover meal—several parts. Two benedictions, with the first cup of wine. Meal consisting of different courses. Singing, followed by a second cup of wine. Prayer and a third cup of wine. After the second cup of wine… John leaves out that feature. His purpose is not to emphasize his death. He wants to speak of how he is preparing this disciples. 

5. Jesus deals with his love for His disciples and that they would be influenced by His love

II. The Setting for the Discourse

· This will be exclusively to the 12

· The setting is under question: Who will be the greatest in the kingdom. Therefore he begins with an object lesson. They must understand this!

III. The Foot-Washing (13:1-11)

· “world” will occur almost 40x’s in this section. This is the mass of humanity opposed to God. Christ had called these men out of this world

· “loved them unto the end”—he loved them completely, and without limit. This will set the tone for the entire discourse

· Though Jesus was taking this humble position, they knew who he was. He was God, a gift from the Father. Moved from teacher to servant. 

· Difference between two types of cleansing—1) Legal-“washed” means a complete bath. After he has this, he will still sin. Therefore he needs a family cleansing  2) Family—this would restore fellowship in a family setting. This is not really the point though. The point is servant hood

· Foot-washing today?—Why this is NOT an ordinance:

· Nowhere else in NT is foot-washing referred to as an ordinance. 

· Point of ritual was the issue to illustrate humble service. If he was alive today, he would have done something different

· He calls the foot-washing “an example”.

IV.  Jesus’ Announcement of Betrayal (13:21-31)

· “troubled in spirit”—this was visible. There was a change in demeanor. Why? Link this with garden experience. Mark gives a graphic scene of Jesus being very upset. Something is staggering him. In the garden, it overwhelms him. Explanation for this is the prologue to John’s gospel. Early in chapter 1, the Word was “with” the Father. It was a face to face fellowship. When Jesus was in the garden, he asks that the cup pass from him. What is the cup? Physical death? Jesus was staggering of the though of dying on the cross. But many have died for a cause. Not the case. In Hebrews 5, the writer refers to the garden experience. His prayer was with strong groaning and with tears. His prayer was answered. Whatever he was praying about in the garden, that prayer was answered. Therefore, he could not have been praying about physical death. Nor spiritual death. He died spiritually. Why hast thou forsaken me? Therefore, the only death was eternal death. This is what troubled Him. He had been in total communion and now he was broken. Yet STILL he said, not my will but thine! He was willing to eternally separated. 

· “beloved disciple”—Not claiming Jesus loved him more than others. Showing appreciation that Christ loved him at all. He was someone that Jesus loved

· Peter at this time is sitting across from Jesus. He wants to know the betrayer. Gets John to ask for him. Must have been recline on his left elbow to Jesus side. Close to Jesus chest. Whispers, “Who is the betrayer.” Jesus identifies Judas. Couches or pillows were in a U-shape. Host would have taken a piece of hard unleavened bread and give it to one in honor after he had dipped it in wine. After dipping in sop, he would place it in mouth of honored mouth. Last and most drastic effort to Judas. He accepted sop, but not Jesus love. This prepared way for Satan to control him. Satan was working here, not one of his demons. He could have been possessed. But could also mean he was a willing tool of Satan. Opportunity of repentance had passed. Hardened his heart. Now told to do it quickly. Left and missed out on most of discourse. It was night, referring to Judas spiritual state

· Opened the way to teach true disciples—This is only for committed followers. Jesus is about to give a farewell. Only difference is that Jesus promises He will come back. Given to 11 committed followers.

V. The New Commandment (13:31-35)

· 33—again calls his disciples “little ones”

· 35—expects that they love each other as he loved them. Greek words for love appear only 2x’s in previous. In this part appears 44x’s. Don’t make a distinction between agapao and phileo. Supernatural love will be the distinguishable part of the disciples. “Love” should be the distinguishable part of the disciples. He insinuates that there is a possibility of failure. Perhaps they have not. They NEED to do this. He will later accuse them that they do not love at all.

VI. Peter’s Profession of Loyalty (13:36-38)

· Peter’s give of love. He shows his uncertainty. He is willing to die with him if necessary. Peter’s question is one of many asked during this discourse. 

VII. Jesus’ Revelation in Light of His Departure (14:1-24)

· Jesus explains how their hearts can be calmed. Jesus will give three cures for Spiritual heart trouble

· Faith

· Truth about the Father’s House

· The Father’s Coming


A. A heavenly home—1-4

· FAITH

· “Let not your heart be troubled”—(faith) Stop panicking. Present imperative.

· “Believe also in me”—two verbs “believe” could be indicative or imperatives. Both moods are identical as far as spelling is concerned. If it is indicative mood, simply making a statement of what is true (you believe in God). If they are imperatives, he is commanding them to believe in God. (BELIEVE IN ME!)

· Four possibilities:

· A command and a fact—“Believe in God, since you believe in me.”

· A fact followed by a command—“You believe in God. I want you to believe in me.”

· Both are facts—“You believe in God. You believe in me.”

· Both commands—“Believe in God. Believe in me.”

· All possible. Hully leans toward #2. This doesn’t mean that they haven’t believed in Jesus up until this point. But in this state of panic, believe in Jesus. They were saved, but they needed to continue to believe in Christ. Very important to the Christian life. We may be saved, but there are times when we need to bolster our faith. [In the boat with the disciples- “Where is your faith?” in other words, “I’ve seen your faith before, where is it now]

· FATHER’S HOUSE

· This is a reference to heaven.

· “Many mansions”—many dwelling places. Heaven is a huge building, with many suits in it. Two suggestions:

· Point Jesus is stressing is not the lavishness of the accommodations. It is the ability to house all believers. There are other passages about the richness of heaven, but this passage is stressing “many”.

· “Many dwelling places” is associated with the doctrine of rewards for the Christian. Ealier in the gospel of John, Jesus referred ot the temple as the father’s house. Point of the temple is carried over from major feature of tabernacle- the dwelling place of the immediate presence of God. Temple had three stories to it, and in it was many rooms. Some for storage, priests etc. Tabernacle is patterned after God’s dwelling place in heaven. Key is that it is the dwelling place of God. As a reward, those who have been most faithful to the Lord will dwell most closely to the immediate presence of God in heaven.  [Ez. 40-48—closer land to the temple] [Matt. 5:8—they shall “see God”. Seeing him in varying degrees.]

· “prepare”—they will join him ultimately one day

· SECOND COMING

· This is difficult because Jesus uses different ways in returning and coming terminology

· Sometimes he is referring to coming after resurrection but before ascension. Other times refers to coming after his resurrection. Sometimes eschatological return. To decipher, one must be very careful.

· “Coming”—here, it is his escatological coming.


B. A question—5-7


C. A request—8-14

· “greater works”—Does this mean that the disciples will do greater things than Jesus? Probably not. Through this ministry, more people will come to faith. During Jesus ministry, few believed on Him. Also, it did not extend outside of Palestine. 1st preaching in Acts saw thousands of converts. It will spread throughout the entire empire. More will be saved. Certainly they performed many miracles, but probably referring to faith.

· “any thing in my name, I will do it”—Apparently, this is a blank check prayer. But what does it mean to pray in Jesus name? Comments:

1. Prayer is communication with God—There are three reasons we pray:

· Our prayers express our dependence upon God—This is why he is glorified when he answers us

· To fellowship with God—talking and not talking. We all lack in this. We may be in his presence without saying anything. We are too lazy and impatient to remain quiet in God’s presence. Just think on God.

· God uses prayer as a means for accomplishing His will—this is mysterious. God does things directly, but has chosen to use our prayers to accomplish his will.

2. What does it mean to pray I Jesus’ name? [Jesus refers to this in several occasions]

· What is does NOT mean: 1)Adding the phrase “In Jesus name” after our prayers—not talking about adding a phrase. Not a magical formula. In fact, where is a prayer that ends in Jesus name?

· What DOES it mean:

· Stresses authorization—Some one has given us the authority to come because he sent us there. In Acts 3:6, Peter heals lame man in the name of Jesus. His authority was Jesus. Acts 16, Paul rebukes unclean spirit in Jesus name. He was authorized by Jesus to do so. 

· In ancient world, common for name to represent himself and character. Praying in Jesus name is not only an appeal to his authority, but we must pray in consistency with his character. Simply means to pray according to His will. 

· Is it wrong to add phrase “In Jesus’ name” if we don’t understand it. Not a formula. However, it’s not wrong if we do understand it. That it is keeping with his character etc. 

· When we lead in public prayer, don’t always say “In Jesus name”. It will lead our people to think that it must be said. It will get them out of their lethargy. Use other phrases

3. Brief considerations for prayer  [Charles Barkley—“I am not a role model”. This is how Jerry feels about prayer]

· Pray according to God’s will—therefore, we must know Bible

· View prayer as fellowship—This is why Jerry doesn’t like prayer lists. Can hinder fellowship. Goal becomes to get through the list. 

· Pray with faith—Goes with first point. Faith is not a power force. If I believe enough, God will answer it. No! Don’t drift away from what God has revealed in Scripture. Know what God has said. Has God revealed it to be his will? Then pray believing!

· Confess all sin—this will hinder the effectiveness of our prayers

· Live in obedience—Upper Room Discourse

· Forgive others—not easy to do

· Be humble—In our hearts, be prostrate before God. Don’t yell at him. Luther shook when coming before God. Who are we to demand anything from God.

· Be persistent—many have misdefined this. Normally, we say this is the case when it is impossible to know what God’s will is. Perhaps we are sick. We should really do this when we do know God’s will. Go to the Lord’s prayer. Persistently pray for daily bread, protection from the evil one etc. 

· Be earnest—Be so persuaded about our prayers that we are passionate about them.

· Wait on the Lord—Not merely talking. Allow him to speak to us through his word. Allow him to bring feelings to us.

· Pray in private—

· Pray with others—

· Pray for others—

· Remember different types of prayers—[intercession, request, thanksgiving etc]

· Change our routine—many times we have a place where we pray. Maybe a time. If this becomes a drudgery. Same with reading the Bible. Read a verse. Maybe another day a chapter. No set law. Be spontaneous. Same with being married.

· Pray with nerve—Not to mean presumptuous. Proud. Demanding. [Luke 11:5-8…] Normally people would travel during the daytime. This man has continued on. Arrived at midnight. In ANE, it was responsibility of host to provide for guest. He was hungry. Host goes to friends house. He wakes everyone [one room house] and gives him food because of his importunity, not because of his friendship. Importunity is rare word. Best in Luke 18. Emphasis here [Luke 11] is not persistence, but his nerve. He is going to wake all up during a dangerous time. It is going to take a great about of gall here to do this. This compares boldness of host to how the disciples should pray. If he was not afraid to go to friend who he knew would be inconvenienced, how much more should we be willing to go to our Father. [Hebrews 10—“with full assurance”] This is not a cowboy flinging the saloon doors open, but it is a boldness before God.


D. A promise of the Spirit—15-21

· vs. 15—first class conditional statement. Depends on the individual disciple.

· Our love for him will be shown by how we keep His commandments

· vs. 16—Jesus has been playing the role of comforter. He has been the one strengthening them. Because of his departure, he will send another Comforter [Leon Morris—pg. 520….] During OT period, HS very active. Give strength for a job or activity. Normally would not remain with the person. Now the HS will remain for the rest of their lives. Distinctive features of the church age.

· vs. 21—What is love for God? It is keeping the commandments of God. Incredible statement here! God love the world, however there is a special love reserved for the disciple who loves God. In other words, even though we are saved, some love God more than others do [by obedience] and those who love God the most will enjoy God’s love for them to a greater degree. This is a very neglected doctrine. This is the seed of the witness of the Spirit.

· Witness of the Spirit

· Experiencing God’s love is not automatic—It is contingent. Is this merited love? Somewhat, because it is contingent upon obedience. This is part, not of justificaiton, but a progressive eternal life. This experience of God’s love will be forfeited by the disobedient Christian, but experienced by the obedient one. Christ says that the Father “will manifest himself to him.” This is a “presentation that is clear.” This doctrine will be developed by Paul in his epistles.

· Scripture--

· Romans 5:5—Assurance of justification. Giving a proof of justification. “Shed abroad” is something that is lavish. Something that is beyond degree.  God will do this by the Holy Spirit this sense of God’s love. This is a subjective experience. It is something we feel. It isn’t a deduction.

· Ephesians 3:16—Praying for the saved believers. This is a preparation for the experience of verse 17. To have the experience I am going to explain, you will need this strength. This is for mature Christians. Did the Ephesians know God loved them? yes. But this was a more intimate way. You can’t explain it. The puritans talked often of this. They said it was “living in the suburbs of heaven.” It was a foretaste of what you will have continually in heaven. As close as heaven can get to heaven. Vs. 20- he is talking about this prayer and the experience he gives us. It is more than we can ever think of. [M. Lloyd-Jones Joy Unspeakable—Talk of Moody, Edwards etc. who have experienced this]

· Revelation 3:20—“Into” has the idea of “unto.” Not an indwelling or coming inside believer. This is fellowship. Jesus’ fellowship is available. Even to this carnal Laodicean church.


E. Clarification of Jesus’ self-disclosure—22-24


F. Promise of future understanding—25-31

· “All things” are the things that he is explaining in the Upper Room.


