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INTRODUCTION
· God is the Grand Subject of the O.T. just as He is the Subject of the first sentence of the Bible (Gen. 1:1).

· Everything, especially including all of the contents of the O.T. is of Him, through Him, and to Him (Rom. 11:36).

· Man’s primary problem in understanding the O.T. is a “God problem,” that is, a lack of relationship with Him through Christ or a failure of submission to Him in one or more areas (Ps. 14:1; 53:1; Rom. 1:20-25; 2:17-24).

I. Names for God in the O.T.

A. Use of the word name in the O.T. 

1. It describes nature, character, essence, being, circumstances, etc.

2. For example, think about: 

-Jacob – “deceiver, supplanter”

-Joshua – “deliverer”

-David – “beloved one”

-Abram – “exalted father”; Abraham – “father of a multitude”

-Isaac – “laughter”

B. Four primary names for God in the O.T.

1. Adnonai – means “Lord” or “Master”
a. It has the idea of sovereignty, authority, or ownership

b. It is translated in the KJV as Lord, and its N.T. counterpart is kurios.

c. Statistics on this vary to some degree, but the normal form of this word (Adon) is used of both God and man (for example, Gen. 24:9; Ruth 2:13) nearly 350 times.  Adon is the singular form; and Adonai is the special plural form, often placed into the category of “plural of majesty” or “intensive plural.”

d. The emphatic form (Adonai) is used exclusively of God (Gen. 15:2, 8; Josh. 3:11).  It is used about 450 times in the O.T.  When used in combination (315 times), it is coupled with Jehovah.  Two different approaches to the ai ending: 1) it is possessive or 2) it is intensive (“The Sovereign Lord” or “the Lord of all”).  Both approaches seem to have merit, and together emphasize our relationship with God and His lordship over us. 

e. It appears very infrequently in the Pentateuch and Historical books.  Its greatest usage comes in the book of Psalms and the prophetic books (especially Ezekiel, which has by far the most occurrences of it) which together account for about 400 of its uses.

2. El – means “the mighty one; the strong one.”  It is translated in the KJV as God and appears there about 250 times.  (Many OT names incorporate this name into it; Elijah, Elisha, Daniel, etc.)  It is the simplest and most basic name for God and is derived from the Hebrew word for “strength.”  Other nations had their own counterparts for this.  Therefore, it often occurs in combination with other words in the OT, probably to distinguish it as a reference to the true God.  Some examples:

a. El Shaddai – is translated “the Almighty God; the Almighty.”  Shaddai is used in reference to God about 48 times, with 7 of those uses being the compound El Shaddai.  It may be derived from a word for “mountain” or a word for “breast.”  It underscores God’s vast strength, His sufficiency, and His supply.

b. El Elyon (Gen. 14:20; Ps. 57:2; Dan. 4:32) – is translated “the Most High God” or “God Most High.”  It speaks of God’s loftiness, elevation, and supremacy.  It is first used with Melchizedek (Gen. 14:18-20) who was the “priest of the most high God.”  Chronologically, Isaiah 14:14 may point to an earlier usage of Elyon.  (cf. Gen. 40:17)
c. El Olam (Gen. 21:33) – means “the Everlasting God.”  It speaks of His eternity and unchangeableness.  This exact form appears only in this passage of Abraham calling on God, though Is. 40:28 brings together Elohim and Olam.  In other places, Olam is used to refer to God’s character (Ps. 100:5; 103:17).

d. El Roi (Gen. 16:13) – means “the God Who sees.”  This compound name is used only here by Hagar.  It speaks not only of God’s awareness but also of His accompanying concern (for a runaway slave girl and for us).

3. Elohim – is most likely the plural form of El.  It is also translated God and communicates the idea of majestic power. 

a. It is used around 2,600 times in the O.T., noticeably present in creation passages; it shows up 35 times in the first 34 verses of Genesis (1:1-2:3).

b. It can also be used for pagan gods (Gen. 31:30), angels (Ps. 8:5), and judges/rulers (Ex. 21:6).

c. The plural form is not necessarily indicative of the Trinity.  Plurality does not equal Trinity, though of course Trinity requires plurality.  The basic idea of plurality within unity and unity with plurality should not be missed.

d. Deuteronomy and the book of Psalms have the greatest number of occurrences; but when the sizes of the books are taken into account, Deuteronomy and Jonah clearly stand out.

4. Jehovah – appears in the O.T. over 6,800 times.  There is some disagreement on the pronunciation.  Contemporary books will usually use Yahweh to transliterate this.  (Some suggest Yehovah.)

a. It is sometimes described as the ineffable (unpronounced) tetragrammaton (four-letter name – JHVH or YHWH or YHVH).  By the 3rd century BC, Jews would not pronounce this name at all; this seems to have happened sometime after the destruction of the Temple (585 BC).  They would say Adonai whenever this name occurred.  It later [6th-7th centuries AD?] received the vowel pointing from Adonai.

b. It comes from the root word meaning “to be,” thus its connection with I Am.  It has the idea of underived existence and speaks of God’s self-existence (Ex. 3:13-15; cf. with John 8:58; also Is. 40:3 with Matt. 3:3; Is. 41:4 with Rev. 2:8; Joel 2:32 with Rom. 10:13).

c. Several other ideas can also be seen, like God’s presence with His people, God’s commitment to the covenant, and the certainty of God’s accomplishing His will. 

d. It is translated in the KJV as LORD and sometimes as GOD (about 300 times, usually when it is employed in conjunction with Adonai).  When such a combination occurred, they would replace Jehovah with Elohim.

e. It is by far the most used name of God in the O.T. and was a unique name to the nation of Israel.  It is the sacred name of God.  It is intensely personal.  

f. The prophet used this name in the introductory formula: “Thus saith the LORD.”  The Jews showed great reverence and respect for this name, sometimes almost reaching the point of superstition.  This is a better extreme than our contemporary casualness concerning God and His name.
g. This special name was also used in several compound forms:

1) Jehovah-Jireh (Gen. 22:14) – the Lord will provide or the Lord will see to it.

2) Jehovah-Rapha (Ex. 15:26) – the Lord Who heals.

3) Jehovah-Nissi (Ex. 17:15) – the Lord is my banner.

4) Jehovah-Maccaddeshcem (Ex. 31:13) – the Lord Who sanctifies you.

5) Jehovah-Shalom (Jud. 6:24) – the Lord is peace.

6) Jehovah-Sabaoth (I Sam. 1:3, 11) – the Lord of hosts/armies.

7) Jehovah-Raah (Ps. 23:1) – the Lord is my Shepherd.

8) Jehovah-Tsidkenu (Jer. 23:6) – the Lord our righteousness.

9) Jehovah-El-Gemolah (Jer. 51:56) – the Lord God of Recompense.

10)  Jehovah-Nakeh (Ezek. 7:9) – the Lord Who strikes/smites.

11)  Jehovah-Shammah (Ezek. 48:35) – the Lord is there.

Inadequate Views of God
· Celestial Policeman – regulates what goes on in the universe.
· Powerful, malevolent Being

· Grandfather – He is the kind old man always looking down on us in fond affection; no judgment. 
· Anti-Trinitarinism – Do not believe in the Trinity
· “Open” God – God is open to the future; He is just as surprised as us.

· Dissected Specimen – God is not someone to be known and loved, but dissected and compartmentalized.
· Great Whatever – He is great, but Who/What is He?

II. Character of God in the O.T.

A. Non-moral/Incommunicable Attributes or His Greatness (those “less shared” by us) [definitions adapted from Grudem]

1. Eternity (Gen. 21:33; Ps. 90:2, 4; 102:12; Is. 46:9, 10) – God has no beginning, end, or succession of moments in His own being, and He sees all time equally vividly, yet God sees events in time and acts in time.

2. Immutability [Unchangeableness] (Num. 23:19; Ps. 102:25-27; Mal. 3:6) – God is unchanging in His being, perfections, purposes, and promises; yet God does act and feel emotions, and He acts and feels differently in response to different situations.

3. Independence [Self-existence; Freedom] (Ex. 3:14; Job 41:11; Is. 62:3-5; Zeph. 3:17, 18) – God does not need us or the rest of creation for anything, yet we and the rest of creation can glorify Him and bring Him joy.

4. Omnipotence [Power, Sovereignty] (Gen. 18:14; Ps. 115:3; Pr. 16:4; Jer. 32:17, 27) – God is able to do all His holy will.  

5. Omniscience (I Sam. 23:10-13; Job 37:14-16; Ps.139:1-6; Is. 42:8, 9) – God fully knows Himself and all things both actual and possible in one simple and eternal act. 

THE MILLENNIUM
Three Ways God Reigns
1. God’s general sovereignty.  Generally, He reigns over the entire universe.

2. He reigns through Christ as the Head of the Church.

3. He will reign in the future, Messianic, earthly, political kingdom.

Three Views of the Kingdom

*Rev. 20:1-10 is the passage that is at the heart of the dispute between these three views.

1. Amillennialism

· No future earthly kingdom or existence.

· The Church today is the kingdom.

· The 1,000 years of Rev. 20 is not literal and refers to today.

· Israel does not have a right to expect the old promises to be fulfilled for her.  The Church is now considered “spiritual Israel.”  The promises that were once given to Israel are now given to the Church.  The Church has replaced Israel.

2. Postmillennialism

· Christ returns after the millennial kingdom.

· The Church’s success will usher in the kingdom.

· The 1,000 years of Rev. 20 is not literal and refers to today.

· Israel does not have a right to expect the old promises to be fulfilled for her.  Also believes that the Church is now “spiritual” Israel.

3. Premillennialism (Chiliasm)

· Christ will return to the earth before the Millennium to set up His kingdom.

· God will fulfill literally the national, political, and land promises to Israel.

· Premillennialism can be sub-divided into two more categories:

1) Historical/Classical – rapture and second coming of Christ are simultaneous.  This view believes that the church will go through the future Tribulation.  There are some distinctions between Israel and the Church, but the Church is spiritual Israel.  There are also some differences on resurrection, judgments, and the Millennium itself.  Many in Covenant Theology would hold to this view of Premillennialism.

2) Dispensational (Pretribulational) – the Church will be raptured before the seven years tribulation.  Then after the Tribulation Christ will return to establish His Millennial Kingdom.  This view maintains the distinction between Israel and the Church.  God has a distinct program for each.
� For a good chart on these different views see Enns, The Moody Handbook of Theology, 383.
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