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VERSE 19

Textus Receptus: ss

Authorized Version: Having therefore, brethren, boldness to enter into the holiest by the blood of Jesus,

Student’s Translation: Having therefore, brethren, confidence into the entering of the holiest by the blood of Jesus,

Diagram:
WORD STUDY: 
Definition


The noun is defined as outspokenness, frankness, plainness of speech, plainly, openly, openness to the public, courage, confidence, boldness, fearlessness, or joyousness.

Classical Usage


The use of in classical literature usually meant outspokenness, frankness, freedom of speech, freedom of action, liberality, or lavishness.
  The use of did not always carry with it a good connotation.  It was used by some of the classical writers such as Isocrates, Plato, and Cicero to refer to the “license of [the] tongue in a bad sense.”
  Also, interestingly enough was that the Athenians claimed  “as their privilege.”

Septuagint Usage


The Septuagint uses the noun in six different passages.
   is used for only one Hebrew word.  One particular passage where the translators use is Job 27:10.  It states, “Will he delight himself in the Almighty? will he always call upon God?”

Papyri Usage


The secular writings of the New Testament era are in harmony with the normal usage of .  It is “used especially of freedom, boldness in speech, but it readily passes into the more general meaning confidence, as in Heb. 3:6; I John 2:28; and Job 27:10.”
  


However, in other writings there do seem to be different uses.  In these cases it “seems to be equivalent to liberality.”

Old Testament Quotes in the New Testament

There are no Old Testament quotes in the New Testament where  is used.

New Testament Usage


The noun  is used by the New Testament writers thirty-one times.  Of the thirty-one times it is used, fifteen times it is used to mean boldness, boldly, or confidence.


Louw and Nida define as “a state of boldness and confidence, sometimes implying intimidating circumstances.”
  This particular use of the word is seen in Acts 4:13, 29, and 31.  Peter and John had just healed the lame man as they went into the temple.  Those who were standing by watching were amazed at what had just happened.  Peter begins to explain that this miracle was done by the power of Jesus Christ whom they had just killed, and that they need to repent and believe on His name.


The religious leaders became indignant over the apostles teaching Jesus Christ and place them in hold to question them about the miracle.   Peter and John explain that the miracle was performed by the power of Jesus Christ.  They also explained that salvation is by His name alone.  This had to be a difficult to take this position before the religious leaders.
  They possessed great power and influence over the people.  Luke tells his readers in 4:13 that the leaders “saw the  of Peter and John.  


Later in the same chapter after Peter and John had been released, they reported to others how the leaders threatened them.  They all then began to pray to God that He would grant them “boldness” in the face of these difficult circumstances (Acts 4:29).  After they prayed “they were all filled with the Holy Ghost, and they spake the word of God with boldness” (Acts 4:31).

EXEGESIS: VERSE 19


The author to the Hebrews is beginning to move into the applicational section of his letter.  The first two words of the section, sand , introduce this to the readers.  s, translated “having,” is a participle showing cause.  A causal participle is defined as “the ground or reason or cause of the action of the main verb.”
  It also will normally precede the verb that it modifies.
  The author has just completed the main thrust of the doctrinal section of his letter.  Everything that has been said thus far is leading up to this point.  In keeping with his normal style the writer will introduce his grounds for the actions which his readers can take before the main verb, which is located in verse twenty-two.  The following points that he is going to mention are going to be the readers’ bases for performing the action of the main verb, .


The second word that clues his readers into the applicational section is the use of the inferential conjunction .  An inferential conjunction “gives a deduction, conclusion, or summary to the preceding discussion.”
  In this case the following deductions are based on the arguments of the entire book up to this time.  


The audience with which the author is dealing are believers in Christ as determined by his use of the vocative .  The vocative is employed by a writer when he is directly addressing his audience.
  It is used with some emotion to bring the readers attention to what is about to be said.  The author is letting his audience know that they need to pay attention because what he is about to say is very important.  It will have a great impact in their Christian life, and how they view worship of God.


The first object of s and the first thing the readers possess is .  After the use of the attention grabbing vocative, they author is letting his readers know that they possess boldness, or confidence.  This is not a subjective boldness that is possessed by the reader because of anything they can do on their part.  Rather it is an objective boldness because “it connotes a new, objective reality obtained for the Christian community by the death of Christ, i.e., the right of free access to God.”
  The believer can be certain that because of Christ’s perfect sacrifice they can follow the exhortation to “draw near” to God.
  


The writer then informs his readers that this boldness they now possess is for s.  s with the accusative () is often used with verbs of motion ( to give a spatial idea of movement into.
  In this particular instance the object towards which the motions towards takes place is something that is spiritual or metaphorical.  The readers are exhorted to enter into .  


This use of the genitive substantive is translated “the holiest.”  For the Hebrew readers this would obviously be a symbolic reference to the presence of God.
  A reference to the “holiest” would bring the to the Hebrew readers’ minds the Holy of Holies in the Tabernacle and Temple.  It was considered the “holiest” place of all because that is where God dwelt among the nation of Israel in the form of a cloud (Ex. 40:34).  Only the high priest was allowed to enter this place, and that once a year on the Day of Atonement.  The presence of God on the Tabernacle was of such magnificence and glory that it would bring fear and dread into the Nation of Israel.  None would dare approach for fear of being struck dead.  Now the writer is making a bold and glorious statement by informing his readers that they currently and continually have this same access into the presence of God.  

There is no longer a need for fear or dread of being struck dead for doing so.  There are no longer restrictions on when this access can be made.  It is the believer’s privilege to come boldly into the presence of God.  John Owen put it well when he stated,

This is the great fundamental privilege of the Gospel that believers, in all their holy worship, have liberty, boldness, and confidence to enter with it and by it into the gracious presence of God.


The author concludes the verse by giving the means of the believer’s s .  It is all made possible , that is “by the blood of Jesus.   with the dative substantive here is being used to express means.  That is, it is “the means or instrument by which the verbal action is accomplished.”
  Here the verbal action that is accomplished is “the entering of the holiest.”  

The blood of bulls and goats under the Levitical law could never grant such a privilege (Heb. 9:12).  The sacrifices performed under the law could never “make the comers thereunto perfect” (Heb. 10:1).  It was only the blood of Jesus Christ that could obtain eternal redemption (Heb. 9:12) and therefore grant the believer free, bold, and unhindered access into the very presence of God in worship.  The Levitical sacrifices could not and never did grant the liberty and confidence for such bold access as the believer has into the presence of God based upon the blood of Jesus Christ.

VERSE 20

Textus Receptus: 

sss

Authorized Version: By a new and living way, which he hath consecrated for us, through the veil, that is to say, his flesh;

Student’s Translation: Which he opened for us, by a new and living way, through the curtain, this is, his flesh;

Diagram:
WORD STUDY: 
Definition


The noun  is simply defined as curtain.

Classical Usage

In classical literature the noun  had a narrow meaning.  It was used when referring to a curtain or veil.
  It was especially used to refer to “the veil of the Temple,” and more specifically to the “inner veil” that was between the altar of insence and the Ark of the Covenant.

Septuagint Usage


The translators of the Septuagint used  over thirty times.  It was used for two Hebrew words and most of the occurances of the noun are found in the books of the law.
  In Exodus 26:31-37 the word is used five time in reference to veil that was to separate the holy place from the most holy.  “And thou shalt hang up the vail under the taches, that thou mayest bring in thither within the vail the ark of the testimony: and the vail shall divide unto you between the holy place and the most holy” (Exodus 26:33).

Papyri Usage:

Moulton and Milligan point out that during the New Testament era  “can no longer be regarded as a wholly Biblical word.”  There is evidence from secular writings that is was used to catalogue the furniture of the temple of Hera.

Old Testament Quotes in the New Testament


There are no Old Testament quotes in the New Testament when  is used.

New Testament Usage

The noun translated veil or curtain occurs six times in the New Testament.  Half of those occurances are in the Epistle to the Hebrews.
  It is used by the synoptic writers in reference to the veil of the temple at the time of Jesus’ death, “And, behold, the veil of the temple was rent in twain from the top to the bottom; and the earth did quake, and the rocks rent;” (Matthew 27:51);   “And the veil of the temple was rent in twain from the top to the bottom” (Mark 15:38); and in Luke’s gospel, “And the sun was darkened, and the veil of the temple was rent in the midst” (23:45).


In the Epistle to the Hebrews it used once to refer specifically to the literal veil in the tabernacle, “And after the second veil the tabernacle which is called the Holiest of all” (9:3).  The other two times it is used it refers to the same veil, but with a symbolic nature speaking of entrance into the presence of God.  One occurance this paper is currently dealing with, and the other is in 6:19.  The writer states, “Which hope we have as an anchor of the soul, both sure and stedfast, and which entereth into that within the veil;” speaking of the presence of God.

EXEGESIS: VERSE 20


The relative pronoun  is going to introduce subordinate material that will explain and clarify what was said in the previous verse.  The use of the relative pronoun is important because it will be used “to link a noun or other substantive to the relative clause,  which either describes, clarifies, or restricts the meaning of the noun.”
  In the context of the passage  refers back to  in verse nineteen.
  It will clarify for the readers the kind of entering they have into the presence of God.


The author tells his audience that Christ “opened” this entering into the presence of God.  This is a one time event as indicated by the use of the consummative aorist.  The consummative aorist “is often used to stress the cessation of an act or state.”
  The death of Christ on the cross was a one time event that was accomplished for believers (  He did not offer Himself as a sacrifice continually, but once (Heb. 1013). It was through the sacrifice of Christ on the cross for the sins of mankind that free and unhindered access was newly opened and established as indicated by the use of .
  This stands in opposition to the method of entering the Holiest under the Levitical law.  It was not free and open.  It was not something that was new.  On the contrary, it was hindered and it was under a system that was old and “ready to vanish away” (Heb. 8:13).


The writer then gives brings out the meaning of “the entering” by describing it as “a new and living way” (.  The author’s use of words is interesting.  Here the word translated “new” is   It is the only time it is used in the New Testament.  Lane points out that it carries with it two particular nuances.  First, it is temporal in that “it is a recently opened way.”
  The death of Christ was something that was still relatively new, but the Levitical law was old.  Second, it is qualitative in that “it participates in the incorruptible freshness of the New Covenant, which will not become old.”
  The New Covenant is a “better covenant” (Heb. 8:6) because it “was established upon better promises” and it will neither “decay,” “wax old,” or “vanish away” as the first (Heb. 8:13).  The “way” is now “new” in a qualitative sense


because it admits of no decays, but is always new, as unto its efficacy and use, as in the 
day of its first preparation.  Whereas that of the tabernacle waxed old, and so was 
prepared for a removal, this way shall never be altered nor changed, never decay, - it is 
always new.


Next, the author describes “a way” by using the attributive participle   An attributive participle “directly modifies or limits or describes a noun or pronoun by attaching a verbal idea to it.”
  Once again the use of the author’s words is in contrast to the Levitical system.  As previously mentioned in 8:13 it is old and “ready to vanish away.”  There is no life to the old order because it has been done away with by a better covenant.  Matthew 22:32 states that “God is not the God of the dead, but of the living.”  In John 6:51 Jesus referred to Himself as “the living bread.”  And later in the same chapter of Hebrews the author tells his readers that “It is a fearful thing to fall into the hands of the living God” (v. 31).  It is living because Christ rose from the dead on the third after being crucified on the cross.  By the use of the term living the author is trying to get his audience to understand “the powerful effect that free access to God has upon the community of faith.”


In verse nineteen the author gave his audience the first means of “entering” into the presence of God, “by the blood of Jesus.”  Now as he explains and clarifies “the entering” more fully, he is going to give them the second means, s (through the curtain).  The use of the noun veil would bring the veil that separated the Holy Place from the Most Holy Place to the mind of the Hebrew readers.  Here it is being used symbolically.  Before the death of Christ access to God was obstructed by the veil.  When Christ died on the cross “the veil of the temple was rent in twain from the top to the bottom” (Matt. 27:51).  This signified that the work of Christ was complete through His bodily sacrifice (ss , and free access to God is now granted to all those who believe.  

VERSE 21
Textus Receptus: 
Authorized Version: And having an high priest over the house of God;

Student’s Translation: And having a great priest over the house of God,

Diagram:
WORD STUDY: 
Definition


The noun s simply means priest.

Classical Usage

In classical literature the noun s was used in reference to a priest, sacrificer, or diviner.  However, more specifically it was used to refer to the Jewish high priest.
  In classical literature it also had a verb form   This would be used by the classical writers in reference to offer sacrifice, slaughter for a feast, consecrate, devote to a god, or sacrifice, i.e. slay. 

Septuagint Usage

s is used approximately nine hundred times in the Septuagint.  It is used for two forms of one Hebrew word.
  The majority of the times it is used is in the book of Leviticus.  One reference outside of Leviticus is in reference to Melchizedek in Genesis 14:18, “And Melchizedek king of Salem brought forth bread and wine: and he was the priest of the most high God.” 

Papyri Usage

The noun s was used quite frequently in the secular writings of the New Testament era.  Its popular use was “to designate a bishop or presbyter in Christian inscriptions of 4 A.D.”

Old Testament Quotes in the New Testament

One time in the New Testament does an author quote an Old Testament passage where s is used.
  It is in Hebrews 5:6 when the author quotes Psalm 110:4, “The Lord hath sworn, and will not repent, Thou art a priest for ever after the order of Melchizedek.”  The writer uses the Old Testament quote to prove to his audience that Christ came from a better order than that of Levi.  Christ is a better priest because He was a priest after the order of Melchizedek.

New Testament Usage

The noun s occurs thirty-two times in the New Testament.  Thirty-one times it used to refer specifically to priest, and one time it is used in reference to the high priest
 (Acts 5:24).  The book of Hebrews accounts for almost half of the times it used.  Fourteen times the writer to the Hebrews uses the noun s.
  In 5:6 he uses in the Psalm 110:4 quote.  In 7:1, 3, 11, 15, 17, 21, 21, and 23 he uses eight time in reference to Christ being a priest after the order of Melchizedek.  In 8:4, 4; 9:6; 10:11, and 21 it is used in contract with the priests of the Levitical law.  The author of Hebrews was trying to emphasize that Jesus Christ is a better priest than those who administered sacrifices and offerings under the Levitical law.  In Revelation 1:6; 5:10; and 20:6 the term is used three times in reference to the believers as priests,
 and it is all because of the completed and finished work of Jesus Christ.

EXEGESIS: VERSE 21

Now that the author has just given and explained the first point of his exhortation, he is going to give the second reason as to why his readers can have s   This is introduced by the connective conjunction   A connective conjunction “simply connects an additional element to a discussion or adds an additional idea to the train of thought.”
  The author is now adding one more element to the exhortation that he began to set forth in two previous verses.


He writes to his readers that they not only have  but they have a , which is the second object of s.  The AV renders  as “high priest.”  The normal word for “high priest” is   A more literal translation would be “a great priest.”  Some would argue that the author is trying to place an emphasis on the fact of Christ’s greatness in fulfilling the role as priest for the believer.  It is true that Christ and His work are “great,” but the use of  does not necessitate that the emphasis is on “great.”  Rather,  is the “equivalent” of .
  The former “is simply an alternative” way for saying high priest.
  In no way is the writer attempting to bring out a particular nuance by using .  It is just a different way of referring to Christ as the believer’s High Priest.


The author indicates that Christ is the “high priest”  (over the house of God).  In this context with the accusative  is indicating a “marker of power, authority, or control of or over someone or something.”
  This would thus indicate to the readers that Christ alone has power, authority, and control “over the house of God,” and not the high priest.


In 3:1-6 of Hebrews Christ is being compared with Moses.  Moses was counted faithful to be appointed over his house.  In the same way, and much greater, Christ was counted faithful to have control over the house of God.  The writer is demonstrating the superiority of Jesus over Moses in relation to the house of God.


Under the Levitical law the high priest had two functions.  The first function was to offer sacrifices on behalf of individuals and the nation.  As seen in the two previous verses Jesus fulfilled this function as the believer’s High Priest by becoming the sacrifice for their sins.  The second function was oversight of the Tabernacle or Temple.  The high priest was in charge to make sure that the daily ministries and sacrifices took place as they should.  He was “over the house of God.”  In the same manner so is Christ, but to a greater degree.  Whereas the high priest watched over things from earth, Christ is seated on the right hand of God in power and glory “till his enemies be made his footstool” (Heb. 10:13).


The phrase “house of God” is a reference to the church.  The writer is addressing New Testament believers of Christ.  In the New Testament those who have believed in Christ are referred to as “the church,” and Christ is referred to as the “head” of the church (Col. 1:18).  Power has been given to Him over the church.  This would include the church in heaven and earth, but with the emphasis to the church on earth since that is whom the author is addressing.
  This would no doubt bring encouragement to the hearts of readers.  It is of great consolation to know that as believers in Christ, and as members of the house of God they are “the sphere of his activity as high priest enthroned in the presence of God.”

VERSE 22
Textus Receptus: s ss

sss

Authorized Version: Let us draw near with a true heart in full assurance of faith, having our hearts sprinkled from an evil conscience, and our bodies washed pure water.

Student’s Translation: Let us approach with a true heart in full assurance of faith, having our hearts sprinkle from an evil conscience, and having the body washed with clean water.

Diagram:
WORD STUDY: 
Definition


The lexical defintion of  is to come or go to, or approach in a literal sense.  In a figurative sense it has the idea of coming to a deity, agree with, or accede to.
  

Classical Usage


In classical literature it was used to mean come, go to, visit, approach, or draw nigh.  It was also used in a negative or hostile sense to mean attack, surrender, or capitulate.  Sometimes it would appear with a judicial idea to appear before a tribunal or approach an official.

Septuagint Usage


The Greek verb  is used in the Septuagint approximately one hundred times for twelve different Hebrew words.
  One passage that uses the verb is Genesis 33:14 after Jacob and Esau meet after any years, and Jacob tells Esau to go on before him.  “Let my lord, I pray thee, pass over before his servant: and I will lead on softly, according as the cattle that goeth before me and the children be able to endure, until I come unto my lord unto Seir.”

Papyri


In the non-Biblical writings of the New Testament era  is “used to speak of worship to be performed at a private shrine of the Dioscuri.”
  The verb does not seem to have lost its meaning since the time of the classical writers.  Similarly,  was used by the secular writers to speak “of approach to a court.”

Old Testament Quotes in the New Testament


There are no Old Testament quotes in the New Testament where  is used.

New Testament Usage


The verb  occurs approximately eighty-five times in the New Testament.  Matthew uses the verb the most out of any of the New Testament writers.  He employs the use of the verb about fifty times.  In almost all of the times it is used in the New Testament it has the idea of come, come to, come unto, go to, draw near.  The only other passage besides the one this paper is discussing where the author uses is Acts 7:31.
  


In this passage Luke is recording the sermon of Stephen before the Sanhedrin.  Stephen is recounting the history the Patriarchs and their wanderings to the time of Moses.  Luke uses when describing the encounter Moses had with God at the burning bush, “When Moses saw it, he wondered at the sight: and as he drew near to behold it, the voice of the Lord came unto him” (Acts 7:31).  In this particular instance the meaning carries with it a literal, physical movement towards something.  

EXEGESIS: VERSE 22


The writer to the Hebrews has just finished giving two reasons in the previous three verses for the main exhortation he is about to give.  He has written to his readers that since the priesthood of Christ is superior they can have confidence “to enter” the presence of God based upon the perfect and complete work of Christ.  He uses the verb  to do so.   is in the subjunctive mood, and in particular he uses the hortatory subjunctive.  The hortatory subjunctive is “used to exhort or command oneself and one’s associates.”
  Chamberlain aptly defines it when he states that it is “used to urge some one to unite with the speaker in a course of action upon which he has already decided.”
  

The author is letting the readers know that he has made up his mind with this course of action.  In his mind it is settled, there are no longer any ritualistic conditions that must be followed in order to approach God.
 and he is encouraging his readers to follow him in “drawing near” to God.  However, the use of  should not be limited to exclusively prayer as it is in 4:16.  On the contrary, “It is undoubtedly inclusive of every expression of worship in the life of a congregation.”

The author then moves into the manner in which the believer is to approach God.  First, it is to be done s swith a true heart).   with the genitive substantive is being used here to describe “the manner”
 in which the action of the verb is completed.  There is to be no falsehood or hypocrisy when the believer approaches God.  One cannot trick God into believing that outward religious ceremonies are indicative of a sincere heart.  This was the attitude of the Hebrews.  The author was writing to correct their behavior that was relying on the Levitical law as a means of approach to God.  The system had become superficial.  What appeared to be spiritual and righteous on the outside was just a dead, hypocritical nature on the inside.
  True worship of God begins with an approach that is void of hypocrisy.

The second manner in which approach to God is to be done is s (in full assurance of faith).  is defined as a “state of complete certainty.”
  There is to be no doubt when one approaches God whether or not these things are true.  It is to be done with certainty that depends upon faith.  The genitive s is being used here to denote source.  Source is defined as that “from which the head noun derives or depends.”
  

Faith is a major theme of the writer to the Hebrews.  His whole argument is based on the fact that the Christian lives their life by faith of what is not seen (11:6).  In chapter eleven he will list off several of those who have lived by faith without having received the promises.  On the contrary, the believers to whom he was writing had those promises fulfilled in the person of Jesus Christ, and not in the Levitical law.  The believer can have faith confidence that Christ has given us “acceptance with God, in opposition unto all other ways and means thereof.”

The author then moves on to give the first of two causal participles as to why his audience is to approach God boldly in worship.  The causal participle  is in the perfect tense and being used consummatively.  A consummative perfect is used “to emphasize the completed action of a past action or process from which a present state emerges.”
  The completed, past action with present results was the moment the believer believed on Jesus Christ.  The believer’s heart has been sprinkled.  It has taken place and it has existing results.

The existing results is that the believer’s heart be sprinkled s s (from and evil conscience).  The genitive here is giving the idea of separation.  It is used when an author desires to indicate “that from which the verb or sometimes head noun is separated.”
  In this case it is the heart that is sprinkled from an evil conscience.  The sacrifice of Christ has a cleansing effect that will “purge” the conscience “from dead works to serve the living God” (9:14).  The sacrificial rites of the Levitical law could never clear the conscience because they must be repeated over and over.  Only the blood of Jesus Christ can give the believer the assurance to approach God in faith with a true heart because they have a clean conscience.

The second causal participle being used to show why believers are to “draw near” to God is   Once again the author is employing the use of the consummative perfect for the same reasons as previously mentioned.  Again the author uses a reference to a Levitical ceremony to make a point to his readers.  It is most likely a symbolic reference to Aaron having to wash his body before putting on the holy garments to sacrifice on the Day of Atonent.  This was done to “symbolically cleanse himself of all impurity.”
  

This washing of the body was done  (with clean water).  The dative substantive is being used here to express means.  It is the means by which the body is washed.  This is a symbolic reference to the promise of Ezekiel 36:25 and the sanctifying work of the Holy Spirit in the life of the believer, “by virtue of the sacrifice of Christ.”
  John Calvin summed it well when he stated,

The meaning is, that we are made partakers of Christ, if we come to him, sanctified in body and soul; and yet that this sanctification is not what consists in a visible parade of ceremonies, but that it is from faith, pure conscience, and that cleanness of soul and body which flows from, and is effected by, the Spirit of God.
 

CONCLUSION

Hebrews 10:19-22 is the main thrust of the applicational section of the authors letter.  The author boldly proclaims something new to his readers that was not know before under the Old Testament Levitical law.  Believers in Christ have “boldness to enter” into the presence of God because of Christ’s perfect and complete sacrifice on the cross.  This way into the presence of God is one that is new and living, unlike its counterpart.  The readers are also encouraged by the author that Christ is presently presiding over them as their High Priest.  He is at the right hand of the Father interceding on their behalf.  Therefore, he encourages his audience to follow him in a course of action that will be sure to lead to a dynamic change in their lives.  He is encouraging them to “draw near” to God.  However, they must be careful how they do so because their hearts have been “sprinkled from an evil conscience,” and they are being sanctified by the work of the Holy Spirit.  

Application:
1. Boldness to enter into the presence of God can only be obtained by faith in the perfect and complete sacrifice of Jesus Christ

2. The Christian must remember that God only honors worship of Him that is void of outward religious hypocrisy, and filled with sincerity that is dependent upon faith.

3. Because of the work of Christ the believer is dead to the old ways of sin and alive to have fellowship with God while being sanctified by the Holy Spirit.

DIAGRAM: HEBREWS 10:19-22
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