Introduction

The baptism of the Holy Spirit is often one of the most misunderstood and misinterpreted works of the Holy Spirit in the Bible.  It is often given the interpretation of an experience subsequent to salvation.  If the believer desires be baptized with the Spirit it is something that they must seek after.

However, as will be seen later, this is quite the opposite of the baptism with the Holy Spirit.  It is not something that needs to be sought after.  It is one of the works of the Holy Spirit that is wrought in the life of a believer at the moment of conversion.

Therefore, the baptism with the Holy Spirit is the non-experiential work of the Holy Spirit at the moment of conversion, true of all believers, whereby the believer is placed into a new union with Christ and all other believers. 

The Meaning of 
Before the various passages dealing with Spirit baptism are discussed, it is important to look at the language of baptism. The English word baptize is a transliteration of the Greek verb .  The more basic form of this root, from which  is

derived, is .  In his article on “The Baptism of the Holy Spirit,” Lewis Sperry Chafer points out that there is a primary and secondary use of the word .  The primary use of the word means, “a dipping” and is used only three times in the New Testament (Luke 16:24, John 13:26, and Revelation 19:13).  The secondary use of it means “to dye or stain,” which is usually accomplished by dipping.  This particular meaning of the word could be taken in Rev. 19:13 where the “vesture dipped in blood” is dyed or stained.

The word  has a primary and secondary meaning as well.  The primary use of the word gives the sense of “a physical envelopment in an element,” and that element possesses the power “to influence or change that which it envelops.”
  This sense of the word would be what Kenneth Wuest would call the “ceremonial usage,” such as the Levitical washings of the Mosaic Law and the rite of Christian water baptism.”
  

The secondary sense of the word, as Chafer submits, “refers to one thing being brought under the transforming power and influence of another thing.”
   Wuest builds on this definition and would identify this as the “mechanical usage” of the word.  In defining the mechanical usage he states,

The word refers to the introduction or placing of a person or thing into a new environment or into union with something else so as to alter its condition or its relationship to its previous environment or condition.

This is the sense of the word when the baptism of the Holy Spirit is discussed and in view in the New Testament, and will help in clearly defining Spirit baptism.  

When looked at carefully there are eleven references in the New Testament to Spirit baptism (Matt. 3:11; Mark 1:8; Luke 3:16; John 1:33; Acts 1:5; 11:16; Rom. 6:3,4; I Cor. 12:13; Gal. 3:27; Eph. 4:5; & Col. 2:12).
  The first four references in the Gospels are predictive or prophetic in nature, the two in Acts are the historical fulfillment of the prophecy, and all references in the epistles are the doctrinal definition of Spirit baptism.
  When examined carefully, it will be seen that these passages are complimentary with I Cor. 12:13 being the basis of interpretation for the others.  First of all, a look must be taken at the verses that deal with the prophecy of the baptism with the Holy Spirit.

Spirit Baptism in the Gospels
In part two of his article on Spirit baptism, Unger submits some valid points in regards to Spirit baptism and the Gospels.  First, he asserts that the baptism with the Spirit is not one time in view in the Old Testament.
  It is true that there were certain ministries of the Holy Spirit present in the Old Testament, but “not continually and perpetually, and in an abiding sense (as in this age), but only as occasion demanded.”
  It is indicated that the Spirit indwelled Joseph (Gen. 41:38) and Joshua (Num. 27:18).  However, this indwelling “was not permanent or abiding,” neither was it applied to all Old Testament saints.  It is also said that the Spirit “came upon” such people as Gideon (Judg. 6:34), Samson (Judg. 14:6), Saul (I Sam. 10:10), and David (I Sam. 16:13).
  From these examples it is clear that the Spirit did not baptize any Old Testament saints with the Holy Spirit.

A second point regarding Spirit baptism and the Gospels is that John the Baptist prophetically declared the Baptism with the Spirit (Matt. 3:11; Mark 1:8; Luke 3:16; & John 1:33).
  In 

each of these four cases John foretells of Christ as being the “Baptizer.”
  In the Gospels there is no record of this Spirit baptism taking place.  It is only discussed as being prophetic.  This is due to the fact that Jesus Christ, the one doing the baptizing with the Holy Spirit must first die, be buried, raise from the dead, and ascend back to heaven before this spiritual baptism could take place.  Now he could send the Comforter to perform all of His ministries in the life of the believer and this new age that had been inaugurated.
  

This leads into the third point in that the baptism with the Holy Spirit began at Pentecost, and is a “unique operation” that is “confined to this present age.”
  The announcements by John indicated that this spiritual baptism would take place in the future.  After His resurrection Christ appeared to His disciples and remained on earth for forty days.  At the end of the forty days when He was to ascend, He again reminded them of the promise that He would send the Holy Spirit to baptize them “not many days hence” (Acts 1:5), and thus establish “the beginning of a new economy in God’s dealing” with man.
  Even though Spirit baptism is not directly mentioned in the passage, the fulfillment of this prophecy and the beginning of God’s “new economy” began on the day of Pentecost.

Pentecost
The events of Pentecost are recorded in Acts 2.  What is significant about Pentecost, as previously mentioned, is the historical fulfillment of the baptism with the Holy Spirit.  The importance of Pentecost cannot be understated.  It is the unrepeated and unrepeatable, “once-for-all” age inaugurating event which “marks the giving, receiving, and depositing of the gift of the Spirit in the newly formed church on earth.
  

Before Jesus ascended into heaven He “commanded” His disciples to wait in Jerusalem and “wait for the promise of the Father” (Acts 1:4).  The “promise of the Father” is seen in v. 5, “For John truly baptized with water; but ye shall be baptized with the Holy Ghost not many days hence.”  This is the same promise that is recorded in Luke 24:49; John 7:37-39; and John 14-17.  As the disciples were waiting together “in one place” on the day of Pentecost the Lord decided to send the Holy Spirit.  The fulfillment of this promise leads to some very key points concerning the day of Pentecost.

First, Pentecost is the “first historical instance of the Baptism with the Holy Spirit” with the result being the establishment of the church of Jesus Christ.
  The church could not have been established before this because it is only through the baptizing work of the Spirit in which the “Body of Christ” can be formed. (I Cor. 12:13).

Second, Pentecost is an event that had not previously occurred, nor has there been a subsequent event similar to it.  As stated before it was an “unrepeated and unrepeatable event.”  This is seen because the events of Pentecost were, for a specific time, place, people, and purpose.

Third, Pentecost marks the “advent and gift” of the Holy Spirit to accomplish all of “His ministries in this age.”  Among these ministries of the Holy Spirit are regenerating, baptizing, sealing, indwelling, and filling.  All of these gifts of the Spirit, with the exception of filling, are performed in an individual at the moment of their salvation.

Last, this marks the beginning of the Gospel message being proclaimed to the unsaved, beginning with the Jews.  When Peter addressed his audience in Acts 2 it was to Jews.  It was on the day of Pentecost that Peter was given the opportunity to begin the preaching of the Gospel message, starting those of the nation of Israel.
  The Gospel message began with the Jews, but then spread next to the Samaritans.

The Baptism with the Holy Spirit and the Samaritans
The salvation story of the Samaritans in Acts 8 is a unique event, which must be carefully considered.  Once again, Spirit baptism is not directly mentioned in the passage, but it is part of the historical fulfillment of it in a new group of believers. It is indicated in v. 12 that the Samaritans believed the message of Philip and were baptized.  This baptism is speaking of water baptism because in vv. 14-15 Peter and John come from Jerusalem to pray for them so they “might receive the Holy Ghost.”  So why is there a gap in time if between the Samaritans belief and the receiving of the Holy Spirit if the baptism with the Holy Spirit occurs at the moment of salvation?  To this question there are two possible answers.

First, it is viewed by some that the belief of the Samaritans to the message of Philip was not actually saving faith.  One who holds this view is Unger.  He asserts that their faith was not saving faith.  Unger goes on to assert that their faith was “merely intellectual assent.”  He asserts that because the Samaritans had not received the Holy Spirit, they therefore could not be saved.  It was only at the arrival of the Apostles, specifically Peter and John, that their faith became saving.

The second view regarding the Samaritans is that their faith in the message of Philip was saving faith.  One who holds this view is Stott.  He asserts that “There can be little, if any, doubt that they were genuine Christian believers.”  He goes on to say that “no hint is given that their response had been defective.”
  So once again, why the delay in receiving the Holy Spirit?

The answer to this is simply that these believers were Samaritans.  For years there had been a sharp division between the Jews and Samaritans.  The Jew looked upon the Samaritans with great disdain.  They were considered to be religious and racial half-breeds, half Jewish and half Gentile.  For year this caused a sharp rivalry between the two groups causing a rift between the two that was very great.

In this is found the answer to the question of delay.  In order to establish a church that was united it was important that the Samaritans receive the Holy Spirit at the hands of the apostles.  God divinely delayed sending His Spirit to the

Samaritans after their belief in order to avoid a division, and thus lead to two churches.  It was important for the Samaritans to understand the authority of the apostles, and it was just as important for the apostles to realize that the Samaritans were heirs to the same Gospel message as the Jews were.

It is important to keep in mind the historical situation between the two groups.  This was definitely a unique situation, which should not be taken as a normal precedent for today.  Establishing this portion of Scripture as the source of doctrine for today will lead one to believe in a subsequent Spirit baptism.  One who holds to this position is R.A. Torrey.  He establishes from this passage that the baptism with the Spirit is a work of the Holy “distinct from” and in addition to “His regenerating work.”
  This can be dangerous in leading one to believe that they have to seek out the baptism with the Spirit and cause confusion on their position in Christ.  

The Conversion of Cornelius
   The previous passage gave a clear example of a special exception in the baptizing work of the Holy Spirit.  The next outright mention of the baptism with the Holy Spirit is mentioned in Acts 11:16.  In this passage Peter is recounting to

the Jerusalem church what had just happened with the new Gentile believers.  In Acts 10 Luke gives the story of how Cornelius received a vision from the Lord that he was to send for Peter in Joppa.  As the men Cornelius sends are on their way to see Peter, he himself has a vision where the Lord instructs him to go with some visitors that would be calling for him.  Peter obeys and goes with the men to the house of Cornelius and proceeds to give them the Gospel message.  While he is preaching Luke indicates in Acts 10:44 that while he was giving them the Gospel “the Holy Ghost fell on all them which heard the word.”  

The incident with Cornelius and his house marks the “bestowal of the gift of the Holy Spirit upon the Gentiles.”
  With this is the every ministry of the Holy Spirit under this new age that had been inaugurated on the day of Pentecost.  The bestowal upon Cornelius now opened the Gospel to the entire world.
  Now the words that Jesus gave in parting to His disciples in Acts 1:8 have come to fulfillment with the addition of the Gentiles into the body of Christ by the baptizing of the Holy Spirit.  ”But ye shall receive power, after that the Holy Ghost is come upon you: and ye shall be witnesses unto me both in Jerusalem, and in all Judaea, and in Samaria, and unto the uttermost part of the earth.”  

The Ephesian Believers
One more particular passage in Acts that is often misinterpreted regarding Spirit baptism is that regarding twelve men of Ephesus in Acts 19:1-7.  Luke records the encounter Paul had with these men.  Paul asked them if the had “received the Holy Ghost” when they believed.  Their reply was that they had not even heard of the Holy Ghost.  Paul then asks them what they were baptized unto, and their answer was that of John the Baptist’s baptism.  After hearing this Paul explains to them the Gospel of Jesus Christ and they all twelve are saved and receive the Holy Spirit as evidenced by speaking in tongues.  

Once again this passage will be used to teach a Spirit baptism subsequent to salvation.  However, it is clear from the passage that these men were not truly saved before speaking with the apostle Paul.  The reason being the object of their faith.  They were baptized unto John’s baptism.  John’s message was now outdated.  The Messiah had come and performed what He came to do.  Salvation is in the name of Jesus Christ and the Gospel message now supersedes that of John’s.
  

Baptism With the Holy Spirit in the Epistles
Now that the historical fulfillment of Spirit baptism in Acts has been discussed, it is time to look at the epistles and

what they say about it.  For it is in the epistles that the theological definition of baptism with the Holy Spirit is given.  This will be very helpful in shedding light on the Acts passages and their significance.  The first, and main basis of interpretation regarding Spirit baptism, is I Cor. 12:13.

I Corinthians 12:13
One must keep in mind the context of this verse before setting out to interpret it correctly.  Paul is trying to emphasize to the Corinthian believers the “variety in unity and unity in variety.”
  Paul is demonstrating the universality of the baptism with the Holy Spirit.  That is that all Christians at the moment of salvation are immediately baptized with the Holy Spirit.
  This is evident from Paul’s words that believers are “all baptized into one body, whether we be Jews or Gentiles, whether we be bond or free.”  Paul clearly puts it forth that no matter who you are, no matter what your race or nationality, if you have place your faith in Jesus Christ then you have “all” been baptized by the same Spirit.  

This is important to understand because this baptism places every born again believer into the body of Christ.  It is here in the body of Christ that the diversity of believers are

brought into unity with Christ as the Head of the Body (Eph. 1:22, 23).  The baptism with the Spirit “assures the unity” of the diverse body of Christ.
  

This passage also sets forth the Holy Spirit being the instrument or means by which believers are baptized.  The phrase “by one Spirit” begins with the Greek preposition .  In its strictest sense this preposition means in.  Therefore if interpreted strictly it would carry the idea that believers are baptized into the sphere of the Holy Spirit.
  However, this is not the only use of This same preposition can carry the idea of instrumentality.  That is it is signifying the agent or means of something.  This is the idea that Paul is trying to get across in I Cor. 12:13.  Believers are not being baptized into the sphere of the Spirit, but rather they are being baptized by or with the Spirit into the body of Christ.  As Walvoord states, “The Spirit is His (Christ’s) agent and doing His work.  It can be said, therefore, that we are baptized by Christ in the sense that Christ sent the Spirit.”

Therefore, in summary of I Cor. 12:13, it is evident that “all” believers are “baptized” by or with the Holy Spirit, the agent of the believers spiritual baptism, into the body of Christ and identification with Him.

Romans 6:3,4
Understanding the spiritual baptism in view in Romans is a key for a believer leading a holy life.  At the end of the preceding chapter Paul is contrast Adam and Christ.  Paul instructs his audience that through one man, that is the first Adam, came condemnation.  So through the Jesus Christ, the second Adam, comes justification with all of the believer’s condemnation being removed.
  By the baptism with the Spirit the believer’s position has now changed.  Wuest sums up Spirit baptism best when he says,

     It refers to the act of God introducing a believing sinner

     into vital union with Jesus Christ, in order that that 

     believer might have the power of his sinful nature broken 

     and the divine nature implanted through his identification

     with Christ in His death, burial, and resurrection, thus 

     altering the condition and relationship of that sinner with 

     regard to his previous state and environment, bringing him 

     into a new environment, the kingdom of God.

One must keep in mind that this reference in Romans is not discussing water baptism.  Romans 6:3,4 is giving a description of the inward baptism that takes place as a result of placing our faith in Jesus Christ.  Water baptism is only the outward

sign of the transformation that has taken place on the inside.  Water baptism is only a portrayal of the unity of all believers to Christ first, and then to one another in Him.  Water baptism is practiced as a reminder to believers that their unity with Christ and each other is “effected by the baptizing work of the Spirit.”

Colossians 2:12
This is a companion passage to the one just mentioned in Romans.  Once again the apostle Paul references Christ’s burial and resurrection as the contributing factors that should have influence over the life of the believer.  Since the believer has been baptized into the death, burial, and resurrection of Christ, he is thus an inseparable part of Christ, clothed in His righteousness before the Father.
  Once again it is plain to see that water baptism is not in view in this passage as well.  Regarding this Chafer states that “the transformations” indicated in this passage, as in Romans 6, “could never be produced by any ritual baptism,” and to state so is to “ignore the limitless realities for which Christ died, was buried, and rose again.  It is to substitute a human effort for one of God’s glorious achievements.”

Ephesians 4:5
This is another passage that is often taken out of context and used to mean the rite of water baptism.  It is clear from the context that the apostle Paul is referring to baptism with the Spirit.  This is evidenced by the list of spiritual truths that Paul makes mention to that form the core foundation of the unity of believers: “one body, one Spirit, one hope, one Lord, one faith, one baptism, one God.”  Since the passage is dealing with spiritual truths it is improbable that the “one baptism” mentioned in v. 5 is discussing the rite of water baptism.

  It is only when we place our faith in Jesus Christ that believers are identified with Christ and place into Body by the baptizing work of the Holy Spirit.  

Galatians 3:27
Once again, when interpreting Scripture it is important to keep within the context of what the writer is trying to say to his audience.  With his epistle to the Galatians Paul was showing his fellow believers how faith alone in Christ is what saves.  There had been many who were trying to add works of the

law unto their salvation, and Paul was exhorting them to break free from this legalism.  He is trying to bring attention to their position in Christ.  In v. 27 he tells his readers that since you have been joined to Christ by the Spirit’s baptizing work you have “put on Christ” with all of “His merit and standing” and that works are not needed in addition to faith in Christ.

Conclusion
It has been seen that baptism with the Holy Spirit is one of the unique works of the Holy Spirit at the moment of conversion.  It is by the baptizing with the Holy Spirit that all believers are identified with Christ and placed into His body of believers with Him as the Head.  The prophetic announcement of it was given by John in the Gospels and Jesus in Acts 1:5, its historical fulfillment occurred in Acts, and the doctrinal explanation is given in the epistles.  

When interpreted incorrectly the baptism with the Holy Spirit can cause confusion in the life of a believer.  Misinterpretation can cause one to not full recognize their new position in Christ, and therefore lead to a subsequent work of salvation that is not given in the Bible.  It is therefore the grounds for the believer’s recognition that he is a partaker of who Christ is and what He has done, “not for a moment, but unalterably.”
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