Voden and the 5 Kings

By: Steve Anthonijsz
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During the first few centuries of the Period of Mixed-Faith our gods survived in shapes and forms that would be surprising to many. Wuotan was no exception to this, appearing often in christian art and lore even through the Middle Ages. This occurred, despite the fact that the Church had gone through great extremes to eradicate any recollection of any of our gods- Wuotan in particular. 

Herein I present a brief study of one particular example of Wuotan appearing in an artwork from the 13th century.

The manuscript in question is of English origin, but may currently be found in the Liège University Library, Belgium [MS Liège University Library 396 C1]. The page displays an individual who appears to be a single-eyed king. There are three points on his crown, each drawn with a MAN rune. There are five fiery streams coming from his mouth into the mouths of five smaller figures located around the edges of the page. Surrounding the image of the “king”, and interspersed between the five figures, is Latin text.

The Latin text tells us that the figure in the centre is Voden (Wuotan). It further describes the descent of the English kings of Wessex, Kent, Mercia, Sussex, and Essex by Voden. The belief of the English that all their kings are scion of Voden or Wóden is well established
. This is not unique among our völk; each of the Germanic/Teutonic nations has claimed lineage from one of the gods, notably Wuotan or Frô. What is more interesting esoterically is the runic points of the crown and the streams of fire coming from Odin’s mouth.

The staves atop the crown are drawn in such a way as to resemble Latin crosses. Because of this, it is tempting to believe that these symbols represent the three gods of christianism. However, the Latin text makes it plain that this is not the case. One may be equally enticed to associate them with the Heathen “trinity” of Wuotan, Willo, and Wêh (Óðinn, Hœnir, and LóðurR; Völuspá 18). But this seems highly unlikely. To assume that a more esoteric meaning of these staves seems more reasonable based on the context in which they appear.

The staves mounted atop the crown are called eolhx runes
 in Anglo-Saxon. Sadly, very little Anglo-Frisian rune lore has come down to us; thus little can be said about this rune from an indigenous esoteric perspective. What bit we do possess has come down to us through the Old English Rune Poem. Eolhx has been alternatively translated as either “elks” or as “sedge reed”, a type of swamp grass. 


[Eolhx] secg eard hæfþ 

[Elks/sedge reed] has its home 


oftust on fennen


most often in the fen,


wexeð on wature,


it waxes in the water


wundaþ grimme


and grimly wounds


blóde breneð


and burns with blood


beorna ġehwylċne


any man


ðe him ǽniġne


who, in any way, 


onfeng ġedéð.


tries to grasp it”


    --Angelseaxisċ Rúnġerím

--Anglo-Saxon Rune Rhyme

This is a very difficult passage linguistically, and we can decipher very little from it based on today’s limited knowledge of Anglo-Frisian runology.

A very peculiar facet of runology is the fact that despite differences in the various rune-rows, each tends to provide very similar results to the others. This phenomenon may or may not occur when dealing with other systems of divination or operative magic. But the runes are surprisingly consistent regardless of one’s particular choice of rows.

Since the various rune-rows do offer such similar interpretations, it is safe to assume that the Anglo-Saxon artist who first produced this manuscript would be expressing concepts that we could understand using the modern runic system.

The most obvious way to view the staves atop Voden’s crown is by their appearance. Bearing the shape of the MAN rune, one may interpret these as such. “The m-rune, Man, exhorts us and whispers to us that we should become conscious of out inner God-spark, our higher selves.”
 MAN is the rune of vitality, breath, power, and the positive force of mankind. It is the rune of the spirit/soul and of spiritual awakening.

Reading the staves as MAN runes indicates to us something about the nature of Voden as depicted in the manuscript.

Another way to consider these runes, however, is by their phonetic value. Eolhx has a phonetic value of “X” which does not appear in the modern row. For this sound value one would have to combine KA and SIG. KA represents, among other things, physical and spiritual ability; it is also associated with Cause and Effect. SIG signifies the Sun’s power (in its esoteric sense) in addition to well-being and secular victory.

The phonetic interpretation of these runes tells us something about the gift given to the five kings from Voden.

Either one of these combinations (MAN or KA/SIG) seems appropriate here. But what if we consider the third means of evaluating a rune—that of numerical value? Eolhx is the fifteenth rune of the Anglo-Frisian Fuþorc. MAN also happens to be the fifteenth stave of the Armanen Futharkh. 15 (= 1 + 5) = 6
, Six being the number of Effervescent Being and Potency. Utilizing the alternate approach, KA possesses a numerical value of 6, whilst SIG bears a value of 11. Thus one could say that KA + SIG = EH (6 + 11 = 17). The seventeenth stave, EH, of course, is the Marriage rune. What is Marriage, but: “The two Selves, two lives which by pure Love bind together themselves…merge, and through mutual spiritual and physical re-polarization attain a higher life.
” Also, 17 (= 1+7) = 8, the number of Wholeness and Equilibrium.

Thus, the runes atop Odin’s crown seem to represent a spiritual awakening through both an agreed-upon connectedness and a genetic one. It is significant to notice, however, that each of the 5 kings is connected to Odin via the flames, and not to one another.

It is also significant to note that there are three staves. Multiplying a rune has often been cited in ancient lore to promote the efficacy of its use
. But why precisely three staves? Three indicates a carried out progression, a continuing process. It is also the number of the THORN rune, the rune of Will and Deed. THORN is often used to concentrate energy, much like a laser emitter focuses light into a single, concentrated beam.

Thus, the reason that three Eolhx runes were depicted by the artist is to demonstrate that not only is the power summoned by MAN (or KA/SIG) a continuing, growing, and purposeful one, but that it is a focussed one as well.

So what are the mysterious flames issuing from Odin’s mouth to each of the 5 kings? What is the gift of Odin? According to Völuspá 18, relating the story of Ask and Embla:
Spirit they possessed not, 
sense they had not, 
blood nor motive powers,
nor goodly colour.
Spirit gave Odin,
sense gave Hoenir,
blood gave Lodur,
and goodly colour..

This text, though does not translate well into English. The teachings of the mind and soul in the ancient languages was much more precise than the vernacular we use today. If we look at the original Old Norse text:

Önd gaf oðinn 
od gaf  henir 
la gaf loðvR 
ok litv goða.

We can plainly see that the gift of Wuotan was önd (OHG atum), which may be described as: “…breath and spirit. It is an energy or force that is encapsulated in the human spirit. It can also be referred to as the breath of life.”
 This concept has in modern times been known by various names: “animal magnetism” (Mesmer), “orgone energy” (Reich), “odic force” (von Reichenbach), “solar ether” (Korschelt), “the god-force within” (Stubba OR) “main” (Wódening [Wínland Ríċes]), and many other names. Were the ancient Anglo-Saxons aware of this power? Yes they were! The Anglo-Saxons called this energy æþem. The soul-lore of the Anglo-Saxons was virtually identical to that of the Scandinavians. As most Heathens today are much more familiar with the Old Norse, it may prove enlightening to compare some of the terms of ON and A-S soul-lore:

	Modern English

	Old Norse
	Anglo-Saxon

	
	
	

	Orgone (atum)
	Önd
	Æþem

	Astral body/Ghost (geist)
	HamR
	Hama


	Emotions  (muot)
	MóðR
	Mód

	Memory (minna)
	Mynd
	Minni

	Intellect (sin)
	HugR
	Hyge

	Passion/Inspiration (wuot)
	AldR
	Wód

	Luck (magan)
	OðR

	Mægen

	Ordeal/Fate (urlac; urlag)
	Ørlög
	Orlæg

	Fetch (folga)
	Fylgja
	Fæċċe


So what does this manuscript teach us? As regards the lore itself, nothing. It only verifies what we already know from other sources. But of our people’s history it tells us something very significant. 

Heathenry had been under attack by christianism in England very early on. There were a number of English kings who accepted the new creed, whilst others reverted back to the ways of their ancestors. The last of the Heathen kings in England was Penda, who ruled from 626 to 656 CE
.  But the lore of our gods, the lore of the runes, and perhaps even some of the soul-lore were preserved even up to the Thirteenth century when this manuscript was made. This manuscript was produced during the same era that the Icelanders were writing many of the sagas. 

This only goes to show how strongly the völk have always held on to our ancestral traditions. Let us all remember how important those traditions have been in our heritage. Let us see how they manifested in history. And perhaps were can better come to understand the reasons why.
� Anglo-Saxon Chronicles, tr. Anne Savage; 2000 Salamander Books Ltd.


� Other English manuscripts call this rune by alternative names: iolx, ílx, ílcs,or ílíx; but eolhx has become the standard interpretation because of its use in the Old English Rune Rhyme.


� Thorsson, Edred Rune-Song 1993 Rûna-Raven Press


� Kummer, Siegfried Adolf Runen-Magie tr. Edred Thorsson 1993 Rûna-Raven Press


� All number lore in this article is taken from Thorsson, Edred Runelore 1987 Samuel Weiser, Inc.


� Kummer, Siegfried Adolf Runen-Magie tr. Edred Thorsson 1993 Rûna-Raven Press


� E.g.: Sigrdrífumál 7; Skírnismál 36


� Benjamin Thorpe tr.


� Hauksbók


� Pidd, Alex Stáv Runes Notebook: A Beginner’s Guide, self-published 2001


� The English translations are extremely rough, and are only used for their functionality in brief. Irminic equivalents appear in parentheses.


� Not to be confused with Háma, the A-S form of Heimo.


� Not to be confused with Oður, a byname of Swipdag (Frûâ’s husband).


� Anglo-Saxon Chronicles, tr. Anne Savage; 2000 Salamander Books Ltd.
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