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Twenty-Seven Muwashshahaat
and One Zajal
by Ibn al-‘Arabi of Murcia
(1165-1240)






PREFACE

A few passing notes by way of a preface.

This book is a labour of love. Emery resolved to translate the muwashshahaat of
Ibn ‘Arabj for the October 2004 London conference on Arabic and Jewish strophic
verse. Corriente mentioned that he happened to have an unpublished Castilian
translation of the same sitting in a drawer. On this basis we embarked on a joint
venture. Although we have never met, we corresponded and collaborated at a
distance and the book which you hold is the outcome of our endeavours.

We do not pretend that the meanings of the poems are easy to grasp. For that
reason we have produced only literal translations. Literary refinement and
embellishment of the text will be for a later date. The reader shold be clear that our
translations are provisional working texts.

Not only do the literal meanings lie behind veils of ungraspability — so too do the
melody and rhythm. These are, after all, religious songs based on songs that were
popular in the 1200s. Conjointly with our translating activity we have also been
looking at possibilities of reconstructing their melodic treatment. There is evidence
that some of the muwashshahaat of Ton *Arabi are still sung in the North African
Sufi tradition. If that is the case it might provide a precious indication of how these
songs were sung in the past.

Although these poems can be construed as song, they are not spontaneous folk
song. They are written pieces, contrafacts of earlier existing pieces. Importantly,
they are written artfully. Full of wordplay and the characteristically intricate
techniques of Arabic poetry.

The physical structure of these muwashshahaat on the written page seems to imply
the presence of geometry and number. Geometry, number, gematria and arcane
meanings of number are an an area that might reward examination. Another
muwashshah-writer of the period comes to mind; the Jewish poet Abraham Ibn
Ezra who combined his poetic vocation with that of geometer and astronomer.

These muwashshahaat are multiply variegated in their form. The same is true of
the contemporary Hebrew muwashshah (to such an extent that each poem is
virtually a case unto itself). It is also true of the Romance canzone, which has
tantalising similarities with the muwashshah form. It is tempting to wonder
whether there might be a relation between the muwashshah and the canzone. This



is work for the future, but it is worth noting that the relation of the associated
ballata to the zgjal-form is by now generally accepted.

The Arabic text upon which Corriente’s Spanish translations of [bn ‘ Arabi are
based is a compromise between the old Bulaq edition (1855) and Sayyid Ghazi's
readings in his Diwan al-muwashshaHat al-'andalusiyyah (Alexandria, Dar al-
Ma‘arif 1979), which includes the variants of the former Bulaq edition of Ibn
‘Arabi’s Diwan. Corriente has added corrections of his own, resulting from his
experience in the field. He has also provided notes to elucidate points of meaning,
and a brief Bibliography.

We offer a small dedication to an early translator of Ibn * Arabi, R.A. Nicholson -
“the dervish and the don” from Cambridge whose edition of the Tarjuman al-
Ashwag [Nicholson 1978] has inspired many over the years. While working on this
volume we attempted to trace his archive via various places, including his old
college of Trinity, Cambridge. To no avail. Nicholson’s papers seem to have been
lost; perhaps somebody should set about finding them.

In passing we also thank Jane Clark of the Ibn *Arabi Society. Having gained
permission to copy the entire [bn ‘Arabi archive in the Suleimaniye library in
Istanbul (thousands of pages), she was able to show us a copy of an early
manuscript of the muwashshahaat of Ibn *Arabi. We have not, however, integrated
that manuscript into this edition.

We began this work when British and American warplanes were dropping fire and
horror on Iraq. We recoiled in horror and took solace in this quiet corner of poesy.
We remember still that “civilised” nations allowed the museums and libraries of
Baghdad to be sacked and burned.

London and Zaragoza
26 September 2004
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LIST OF FIRST LINES OF POEMS
IN ARABIC TRANSLITERATION

I alHagqu Sawwdrani fi kalli Sura, / kamithli basmalatin min kulli sura
II qul liman / qdla land: / “ittdbi’u / rislana”

I sara’iru I’a’yan / laHat ‘ala+ ’akwén / linnaZirin

IV ‘addi ‘an jannati ‘adni / wartasim fi+ SSadri+ I"awwal

A\ tahat ‘alat+ nnufisi+ Iqulubu, / fasarra ‘adhilun waraqibu

VI Héza méjdan samiyya, / man ghada lillahi barran tagiyya

VII  ‘aynu+ ddalil / ‘ala+ lyaqin, / azzaytu wannibras / linnaZirin

VIII sa’éltu juda faliqi+ 1’iSbaH / “hal 1i min saraH?”

IX ra’dytu sanan ldHa bi’afgin mubin / mina+ [’dlami+ 1fardi

X hadha+ lwujidu+ I’am / “ilmi bihi awla

X1 assirru minni / ka’dnni min “inni”

XI1  kdllu shay’in bigaD4’in wagadar, / hakadha+ Ima’lum

XIII  sirru+ lkdwni ‘ilmu+ shshu’ani, / law kéna yakfim

XIV  ra’aytu ‘inda+ ssaHar / mi’ya mina+ IwaHyi+ lmubin / inzdla

XV  ya S&Hi, inna+ lqulab / 4aDHat bisirri+ I[ghuyab / fi na’im

XVI ya Taliba+ I’ilmi bil’asrar, / hayhata, la tukshafu+ [’asrar

XVII innani ana+ nnayyiru+ lghasiq, mithla ma ana+ SSamitu+ nnaTiq, / idha ak{ub
XVIII Haga'iqu+ lqurbi ri’yatu+ Imulki, / wahwa Hijdbu+ Ilmuhdymini+ Imulki
XIX mutdyyamun biljamdli gad shughifa, qadi+ mtaTa+ ssuhda fihi wal’asafa
XX  1Twi ila+ Imuhamim+ TTurqga, / ‘asdka ydwman nAHwaha targa

XXI tadarra’a lahuti binasuti, / waHaSSala masa+ lydmmi tabtt:

XXII bilmuta’ali / ‘abduhu yaSual / wakullu ‘arif / yadri ma yaqul

XXIII ‘indama l4Ha 11’ayni+ Imuttaka, / dhubtu shawgan l1lladhi kdna ma’i
XXIV ald, bi’abi man Ddmmahu Sadri, / wa’adrihi gdT an wahwa la vadri
XXV turjumanut ’ashwaq / ‘arrdfani bilkarimi+ lkhallaq

XXVI waridasu+ ’afrdH, / in waradat, dhahabat bil’atrdH

XXVII inna+ lladhi samat bihi+ 'arwdH / ila+ 1Haqqi rdH

ZAJAL: ya Talib+ attaHqiq, anZir wujidak, // tara jami‘ annds ‘abid ‘abidak




CONTENTS

LIST OF FIRST LINES OF POEMS
IN ENGLISH TRANSLATION

I The Truth figured me in every image

I1 Say to him who said to us “Follow our messengers”

111 The secrets of essences show themselves in the universe to those who look
|AY Leave the Garden of Eden and enrol in the first line

\% The hearts have disdained the souls and the censor and the spy are gladdened

VI He achieves high glory, he who runs to God in piety and devotion.
VII  The oil and the lamp are a guide to certainty for gnostics

VIII  Tasked the generosity of the creator of the dawn

IX [ saw a brilliance that appeared bright on the horizon, from the sole Being
X This general existence, my knowledge of it is fundamental,

XI The secret is mine, as if I belonged to myself

XII Everything happens by destiny and by divine decree, this is known
XIIT The secret of the cosmos is the science of things

XIV  1saw, at dawn, a vision of clear inspiration, revealed

XV O friend, verily hearts are, in the secret of secrets, in a state of happiness
XVI O you who seek after knowledge of the secrets, how preposterous!
XVII I am the shining moon just as I am the one who is silent

XVHI The truths of closeness arc a vision of the kingdom,

XIX  There was a person who was enthralled by beauty

XX Make roads towards the Master. It may be that one day you will travel
XXI My godhead is shielded in my humanity

XXII In the Supreme Being his servant triumphs and every gnostic knows
XXIII When the dais appeared to my eye, | melted with desire

XXIV I would give everything for him to be in my heart

XXV The interpreter of desires enabled me to know the Beneficent Creator
XXVI Happinesses, in their moments, when they arrive

XXVII Verily, the man whom the spirits raised went away to the Truth
XXVII You who seek for certaintics, look at your existence




Poem No.1 — Arabic Text
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Poem No. 1 — English

IBN 'ARABI - MUWASHSHAHAAT — POEM No. 1 — Translation

1. The Truth figured me in every image,
Like the basmalah [2] in every surah,
Setting me up as a sign of human congregation [3]

In heaven and hell, // according to the circumstances, //
since [ am in an indeterminate state between life // and death.

2. If this one were he from whom I took
From everything that appeared to me to be his and mine,
I would not have a way to know of his existence. [4]

I travel by night without going, // just as the stars go around, //
between showing and being hidden, // as does the coy person when feigning. [5]

3. Tam the imam who brings together the processions,
Like the full moon as it shows itself among the stars;
With squadrons I fling myself against others,

Until I take my revenge // and rise in protection of my honour, //
since | am descended from the Tayyi’, // who are great lords. [6]

4. The Beloved [7] has returned, whe will be recognised;
He knows more about my existence than I do;
And of the perfumes of the men of God he is the most fragrant.

If there did not exist the last night, // of the wandering stars, //
then there would not be any difficulty // on the moming when the cavalry
1s driven along. [8]

5. 1am crazy with love for him who directed to me
Heavy words which came from me to me;
[ take refuge from Him in Him, O fricnds.

Moon that the stars adorn, // coming within my ribs, //
nothing can bring it close // although its tryst is close, [9]



Poem No. 1 — Transliteration

I (pp. 81-2, Ghazi I, pp. 252-4)

Metrical Structure: a: mustaf ‘ilun fa ‘ilatun (mujtathth), b: fa ‘ilun fa ilun,
c: mustaf ilun fa ‘ilatun fa 'ilatun;
Stanzaic Structure; cce aaba x5

alHaqqu Sawwarani fi kulli Sura,

kamithli basmalatin min kalli sara;

agamani bayna Hashri+ nnasi sura

bijannatin wabinari, / ‘ala+ khtilafi+ dhdharari,
fa’and bayna Hay / wamayyitin fi tabari.

law anna hadha+ lladhi akhattu ‘4nhu

min kulli ma laHa li minni waminhu,

ma kana i fi wujudi + IHagqi kanhu

asr1 falastu bisari / kamithli saéyri+ ddaran
bayna nashrin waTdy / fi‘la shsha’usi Imudari.

ana+ I’imamu+ lladhi Damma+ Imawékib,
kamithli badrin bada bayna+ lkawdakib,

armi+ lkatd’iba bi ‘alat lkata’ib

Hatta akhattu bithari / waqumtu aHmi dhimarni
dna min nash Tay / assadati “alkibari [1].

*adat IHabibu+ lladhi yakunu yu‘raf,

wa’ innahu biwujudi minni a‘raf,

wafi mashdmmi rijali+ llahi a‘raf;

lawla wujudi+ ssarari / wasabiHati+ ddarari

lam yakiin thAimma ‘ay / ghadata tuzja+ ssawari.

ahimu wéjdan bimén alga ‘aldyya

gawlan thaqilan atd minni ilayya

a‘udhu minhu bihi, ya SaHibayya

badrun Huldhu+ ddaréri / bayna+ ljawaniHi sari
laysa yudnihi shdy / *ald dundwwi+ mazari.



Poem No. 1 — Castilian

I (pp. 81-2; Ghazi 11, pp. 252-4)

La Verdad me ha retratado en toda imagen,

come la basmaiah [2] en cada azora,

plantandome como signo [3] de la confluencia humana
en paraiso € inflerno, segin distintos linajes,

ya que estoy entre muerto y vivo, a porfia.

Si ella fuera lo que le he tomado

de cuanto en ella y en mi me parece,

yo no tendria modo de conocer su existencia. {4]

Marcho en la noche sin marchar, como circulan los astros,

entre plegar y desplegar, como hace el remoldn que disimula. [5]

Yo soy el iman que reune los cortejos,

como plenilunio que entre estrellas se muestra;

con escuadrones me lanzo contra otros,

hasta tomar mi venganza y alzarme en defensa de mi honor,
pues soy del linaje de Tayyi’, sefiores magnificos. [6]

Ha vuelto el Amado [7] que serd reconocido;

¢l conoce mejor que yo mi existencia;

él es el mas fragante de los aromas de los hombres de Dios:

si no hubiera ultima noche de raudas estrellas,

no habria dificultad alguna la mafiana en que se saca escuadrones. [8]

Loco de amor estoy por quien me dirigié

duras palabras, que de mi a mi vinieron;

de las que en él me refugio, amigos.

Luna que los luceros adornan, marchando entre mis costados;
nada puede acercarla, aunque esté cerca su visita. {9]



Poem No. 2 — Arabic Text
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Poem No. 2 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 2 — Translation

1. Say to him who // said to us // “Follow // our messengers™:
“Know // that for us // they are rushing // towards us
And attend to // what [ said, // verily they entered into // our paths.” [10]

The heights // belong to those // who are worthy rather than to those who are faint-
hearted // and attract // those who had earlier rejected // their tender boughs. [11]

2. Gentlemen, // Attirmidhi [12] // taught you // my subterfuge;
My guides, // he has arrived who // made you // my company;
My custom // is, from all those who have // your knowledge, // to desire it.

Gentlemen, // you have, as // I said to the silent one, /
the favour // and grace of a censor // who rejoices in misfortune.

3. There appeared // to the eye // that which was revealed // by the rising star;
And it wore, // in the beauty of a statue, // its desirous // appearance,
And it began // to seek what // is concealed by // the seal,

Characteristics // that are pleasant to // every young man of constancy //
in nights // that were gentle // to those who went away successful.

4. How many times // did he come looking for me, // he whom I considered elevated, //
A young man // whose attributes // attracted me // to an encounter!
Though his service and my piety // kept me // unseen

In the dark, // the effects of the wine // proclaimed his bedazzling beauty //
behind the crowd, // of tatking and silent people. [13]

5. The claim made by the one // who stood up was clear, //
But he who had obtained it // through his perseverence //
Recited // that which // the earlier poet said, // in his verse:

“Beauty // is an endowment of the gazelle // of the Banii Thabit; // there is no possibility
that love // forsakes its firm compromise.” {14]

/"
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Poem No. 2 — Transliteration

II (pp. 84-5, Ghaz I1, pp. 755-7)

Metrical Structure: fa ‘ilun / mustaf ilun / mustaf ilun / fa 'ilun (sari" mar iis)
Stanzaic Structure: defg defg defg abeabce x5

qul liman / gala lana: / “ittabi‘u / raslana”,
1‘lamén / dnna bind / yandafi‘u / naHwana,
falzaman / qgawli and / an shara‘u / stiblana.
al‘awal / liman ‘ala / qadran ‘ala+ Iqaniti,
wastamal / man gala “la” / lifar‘ihi nnabiti.

sadati, / attirmidhi / “arrafakum / Hilati;
qadati, / j&’a+ lladhi / Sayyarakum / jomlati;
*adati / min kalli dhi / “ilmin lakum / bighyati.
ya mawdl, / dntum ‘ald / ma qultu liSSamiti,
min nawal / wamin ala / li*adhilin shamiti.

qad bada / lil*ayni ma / aZharahu+ TTali‘u,
wartada / Hasna+ ddumaé / maZharuhu+ TTami‘u,
wabtada / vaTlabu ma / yastGruhu+ TTébi‘u

min khildl / hunna Hula / kulli fatan thabiti

fi layal / hunna ‘ala / alHaSili+ 1fa’iti.

kam ata / yaTlubuni / man khiltuhu+ / Imurtaqa
walfata / tajdhibuni / khillatuhu / 1illiga,
wamaté / taHjibuni / khidmatuhu / wattuga

fi+ ZZilal / Halu+ TTila / yukhbiru ‘an bahiti

fi jamal / khalfa mala / naTiqin aw Samiti.

qad bada / ma shalahu / alwaqifu / fi za*mihi
waghada / idh nalahu / al*akifu / ft Hikmihi
munghida / ma galahu / assalifu fi ndZmihi:
“aljamal wagfun ‘ald / Zabyi bani thabiti,

la zawal / fi+ 1HUbbi, 14, / “an ‘dhdihi+ ththabiti”.

12



Poem No. 2 — Castilian

II (pp. 84-5; Ghazi II, pp. 755-7)

Di a quien nos dijo: “Seguid a nuestros enviados”,

“Sabe que por nosotros hacia nosotros son impulsados,

y atente a mi dicho de que han seguido nuestros caminos™. [10]
El galardon es para quien vale mas que quien desespera,

y atrae a quien dice “no” a su naciente ramo. [11]

Sefiores mios, Attirmidhi [12] os ensefio mi ardid;

guias mios, ha llegado quien os hizo mi sociedad;

mi costumbre con cuantos tienen vuestra ciencia es desear(la);
sefiores, tenéis, segun dije al silencioso,

don y gracia para un censor que se goza en el dafio.

Se ha mosirado a la vista lo que ensefia €l astro naciente;
ha vestido su seductor aspecto estatuaria hermosura,

y ha empezado a procurar lo que vela el sello,
cualidades que son joyas de todo varon constante,

en noches que fueron gratas para quien con logro parte.

jCuantas veces vino a solicitarme quien tenia por elevado,
mancebo cuyas cualidades me atraian a su encuentro!
Velandomelo la piedad y su servicio

en sombras, la condicion del vino proclamaba al asombroso
en belleza, tras una muchedumbre locuaz o silencioso. [13]

Ya se vio la pretension que alzaba aquél, plantado,

mas fue a alcanzarle €l perseverante en su juicio,
recitando lo que dijo en su verso ¢l antepasado:

“La belleza es el legado de la gaccla de los Banii Thaabit;
no es posible que el amor deje su firme pacto”. [14]

13



Poem No.3 — Arabic Text
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Poem No. 3 — English

IBN '"ARABI - MUWASHSHAHAAT - POEM No, 3 — Translation

0. The secrets of essences // show themselves in the universe // to those who look upon them.
And the jealous lover, // In a state of crisis because of that, // lets forth moaning. [15}

. Hesays—and the ecstasy of love // emaciated him and the sleeplessness // confused him —
“When the separation happened // I did not know any longer who brought about the change.”
The servant is lost in love, // even if the One and Only // chose him
Between disclosure and concealment // and secrecy and proclamation // to the whole world:
“l am the Remunerator, // O worshipper of idols, // and you are the greedy one.” [16]

2. All desire is hard // for him who suffers // the humilation of veiling; [17]
O he who has a heart, // if he was pure in his youthfulness
The Lord had favoured him, // but this was a lie; try to repent
And call: “O merciful one, // O pious one, O benefactor, // I am sad:
The separation has exhausted me // and I have no friend at hand, // and no helper.”

3. Textinguished myself in God, // away from anything that the eye sees in His creation
In the place of glory // and 1 exclaimed “Where is the whereness // in his betweenness?”
And He said: “O negligent one, // did you ever see hereness // in his essence?
Do you not see that Ghaylan and Qays // and others // among the ancients
Said that passion is a ruler, // and when it descends on a person // its sentence
extinguishes him?” [18]

4. How many times did he say // “l am the one whom I love” and “Who am [? ”
No state of being seems to me good, // and no complaint either, // except extinction of self.
I am not like the person who develops distaste // for the person he desires // after
he has possessed him
And goes about forgetting him. // This would be a source of shame // among gnostics.
They are not forgetful // of the glory of the Merciful One, // nor will they be.

5. 1 went into the garden // of intimacy and closencss, [19] // to His place,
And the myrtle arose before me, // and strutted haughtily // in his silk brocade.
“I am he, oh person, // who perfumes the lover // in his seat.”
“Gardener, O gardener, // cut from the garden // jasmine,
And leave the myrtle // for God’s sake, // for the lovers.” [20]

15



Poem No. 3 — Transliteration

16

III (pp. 85-6, Ghazi I1, pp. 258-60)

Metrical Structure: mustaf ilun fa ‘lun / mustaf ilun fa ‘lun / mustaf ‘ilun

(basiT)

Stanzaic Structure: aabaab cdededecde x5

sara’iru ’a‘van / laHat ‘ala+ ’akwan / linnaZirin,
wal‘ashiqu+ lghayran / min dhaka fi buHran / yubdi+ 1’anin.

yaqulu walwajdu / aDnahu wassiihdu / qad Hayyarah,
lamma dané+ 1b‘du / lam adri min ba‘du / man ghayyarah
wahityyima+ 1‘abdu / walwaHidu+ lfardu / qad khdyyarah,
fi+ IbawHi walkitman / wassirri wal’i‘lan / fi+ 1*alamin,
ana huwa+ ddayyan, / ya ‘abida+ 1’awthan, / anta+ DDanin.

kallu+ Thawd Sa‘bu/ ‘ala+ 1ladhi yashku / dhilla+ 1Hijab,
ya man lahu gélbu, / law dnnahu yazku / ‘inda+ shshabéb,
qarrdbahu+ rrdbbu / lakinnahu ifku, / fanwi+ Imatab,
wanddi: ya raHman, / ya barru, ya mannén, / innt Hazin,
aDndni+ lhijran, /wald Habibun dén, / wala mu‘in.

fanitu billdhi / ‘amma tardhu+ 1°ayn / min kdwnthi,

fi mawgqifi+ ljahi, / waSiHtu: “ayna+ 1’ayn / fi baynihi?”
fagala: “ya Séhi, / ‘dyanta qdTTu dyn / bi‘aynihi?

ama tard ghaylan / wagdys waman qad kan / fi+ Ighabirin
galu+: lThawa sulTan, / in Halla bil’insan / afthdhu din?”

kam marratin qala: / “ana+ lladhi ahwa, / man h( ana?

fala ara Hala, / wala ara shakwa / illa+ lfana,

lastu kaman mala / ‘ani+ lladhi yahwa / ba‘da+ ljana,
waddna bissulwan: / hadha huwa+ Ibuhtan / lil‘arifin,
suliwwuhum ma kan / ‘an HaDrati+ rraHman / wala yakun.

dakhdltu fi bustan / al’insi walqurbi / limaknasih

fagama li+ rrayHén / yakhtalu “an ‘ujbi / fi sundusih:

ana hu, ya insan, / muTayyibu+ SSabbi / fi majlisih;
jannan, faya janndn, / ajni min+ albustdn / alyasamin,
wakhalli dha+rrayHan / biHarmat+ arraHman / lal*ashiqin.



Poem No. 3 — Castilian

111 (pp. 85-6; Ghazi I1, pp. 258-60)

Los arcanos de las esencias se¢ muestran en los mundos a quien los mira,
y el celoso enamorado, por ello en paroxismo, lanza gemidos. [15]

Dice, extenuado de pasion y perplejo por el insomnio:

“Cuando lteg6 la distancia, ya no supe, quién la alter6™.

Perdido de amor esta el siervo, aunque el Uno y Unico le dio a escoger
entre revelar y ocultar, secreto y proclamacion a todo el mundo:
”Iddlatra, yo soy el remunerador, tu, el avaro”. [16]

Todo amor es dificil para quien sufre la humillactén del velo; {17]
ti que tienes corazdn, de haber sido puro en la juventud,

¢l Serior lo habria distinguido, pero es falso; procura arrepentirte,

e invoca: “Oh, misericordioso, pio, dadivoso, estoy triste;

la ausencia me ha extenuado, y no hay cerca amado ni quien ayude.

En Dios me he extinguido de cuanto de su cosmos ve el ojo,
en sitial de gloria, y he exclamado: “;Dénde estd en su intervalo
la topicidad?
El ha dicho: “Negligente, ; Viste nunca topicidad en su esencia?
(No ves que Ghaylaan y Qays, y otros de los antiguos,
dijeron que el amor cuando llega al hombre es rey cuya sentencia extingue?” [18]

iCuantas veces dijo: “Yo soy el que amo, y ;quién soy yo?!
Ningun estado ni qucja me parece bien, sino la extincion;

no soy como quien se aparta de quien ama tras poseerlo,
practicando el olvido: esto es infamia para los gnésticos,

que nunca pudieron olvidar la gloria del Clemente, ni podran”.

Entré en el jardin de solaz y cercania, [19] hasta su escondrijo,
y se me alzo el arrayan, pavoneandose ufano en su brocado:
“Yo soy, hombre, quien perfuma al amante en su asiento”,
Jardinero, jardinero, coge del jardin jazmines,

pero deja al arrayan, por Dios, para los cnamorados.” [20]
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Poem No. 4 — Arabic Text
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Poem No. 4 — English

IBN 'ARABI - MUWASHSHAHAAT —~ POEM No. 4 — Translation

0. Leave the Garden of Eden // and enrol in the first line;
You will be the person who increases and lowers the shares of booty, [22] // who
appoints and dismisses.

1. O what a sublime concept, [23] // O what a marvellous concept!
Its verse is an opaque verse, // in which secret things are concealed.
His judgement in it is refined, // his opinion in it is pertinent.

A hero defended by his shield // rode on a horse with a blaze, white-spotted on one foot,
As if you saw the bright and full (rider), // above the star Spica Virginis. [24]

2. Precious intellect has made visible // the soul of the desired and hidden one.
He [the intellect] is the supreme king, // and she [the soul] is a kingdom that will not perish.
The vile body has found // letters which set forth meaning.

I was the meaning of those letters, // although unchangeable [as part of the One].
Then the most righteous imam concealed his matter and laid it down, [25}

3. The sun of concepts has risen // in the hearts of the gnostics
The land of the Fatihah [26] has risen, // a seduction for travellers.
There were revealed the secrets of the dwellings // to the eyes of those who looked.

Then, in the unfolding of my cosmos, // its light disappeared, when it was revealed
To a lamp which does not shine, // a metaphor which should not be missed.

4. The presence of the Supreme One is beautiful, // a dwelling place of inheritors,
A stream in which there is a wellspring // of pleasures for the drinkers;
And it [the presence] is a clear morning // which turns doubts into certainties.

It clears away every murkiness // but leaves lingering rain and dew;
Its brilliance, single and exalted, // is more beautiful than the brilliance of the oryx.

5. O you who are benevolent to your Servants, // let me look at you.
He said: “Leave from every valley, // and this will be granted to you.”
I am nothing more than the herald; // look at your own eyes.

How can this not be, since you are for me, // the most perfect secret?

And in listening to me you hear the Truth, // and by my order every
matter happens. {27}

19



Poem No. 4 — Transliteration

20

IV (pp. 86-8, Ghazi 11, pp. 261-3)

Metrical Structure: /@ “ilatun fa ilatun / fa ilatun fa'ilatun (ramal)
Stanzaic Structure: abeb dedede x5

‘addi ‘an jannati ‘ddni / wartasim fi+ SSadri+ ’awwal,
takhfiDi+ 1qisTa watarfa® / watuwalli thaimma ta“zal.

bi’abi ma‘nan sharifu / bi’abi ma‘nan gharibu
baytuhu baytun kathifu / Hdjibat fihi+ Ighuyibu,
Hukmuhu fihi 1aTifu, / ra’yuhu fihi muSibu;
baTalun khalfa mijanni / imtaT4a agharra arjal,
fatara+ Imutlali+ latra® / taHtahu+ ssimaku+ la‘zal.

4Zhara+ 1°aglu+ nnafisu / nafsa ghaybi+ Imutamannd,
fahuwa+ Imalku+ rra’isu / wahya mulkun laysa yafna,
wajada+ ljismu+ lkhasisu / aHrufan ja’at lima‘n4,
wa‘ana bidhaka ‘anni / wa’ana la atabaddal,

thimma akhfahu wa’awd4‘ / amrahu+ I’ imamu-+ la‘dal.

ashragat shamsu+ Ima‘dni / biqulibi+ 1*arifina,
ashrafat 4&rDu+ Imathani / fitnatan lissalikina,
wabad4 sirru+ Imaghéni / li “‘uyuni+ nnaZirina,
idh khafz fi nashri kdwni / niruhu [dAmma tanazzal
lisirajin laysa yasTa‘ / bimithalin ldysa yuhmal.

HéaDratu+ 1‘aliyyi zinu / wamagamu+ lwarithina,
jadwalun biha ma‘inu / ladhdhatin lishsharibina,
fahiya+ SSubHu+ Imubinu / t4j‘alu+ shshakka yaqina,
wahya tajlu kulla ddjni / ma* baqa’i+ Iwabli waTTal,
fasanaha+ lwitru+ larfa® / min sana+ Imahati ajmal.

ya laTifan bil*ibadi, / arini anZur ilayka,

qala: “zual ‘an kalli wadi, / yi‘gadi+ I’amru “alayka.
ma ana ghayru+ Imunadi, / faltafit linaZirayka.

kayfa 14 wa’anta minni / bimakani+ ssirri+ lakmal [21],
fabisam‘i+ IHaqqa tasma’ / wabi’amri+ I’amri yanzal.



Poem No. 4 — Castilian

IV (pp. 86-8; Ghazi 11, pp. 261-3)

Dc¢ja los jardines del Edén, y encuadrate en primera fila;
ti serds quien suba y baje porciones, [22] quien nombre y deponga.

iQue magnifico concepto, [23] noble y peregrino,

CUYO Verso es verso opaco, en que se velan arcanos!

Su juicio en €l es sutil, su opinion, acertada.

Un paladin abroquelado cabalgé corcel argel con lucero:

dirias ver al reluciente y cumplido caballero sobre Espiga de la Virgen. [24]

El intelecto precioso ha mostrado el alma del arcano deseado:
uno es rey supremo, la otra, reino inextinguible.

El cuerpo vil ha hallado letras que se ajustan a un sentido,
con el que me aludid, sin yo cambiar,

mas luego lo ocultd y guardd el iman mas justo. [25]

Ha salido el sol de los conceptos en los corazones de los gnosticos,
se ha alzado ¢l pais de la FatiHah, [26] seduccion de caminantes,

se ha revelado el secreto de las moradas a los 0jos de quienes miran,
al ocultarse en el despliegue de mi cosmos su luz, al ser revelada

a una antorcha que no brilla, modelo no descuidable.

La presencia del Alto es adorno y morada de herederos,
arroyo en quc hay reserva de placer para bebedores;

es mafiana diafana que torna duda en certeza,

borrando toda tinicbla, pero dejando aguacero y rocio,
pues su brillo tnico y excelso es mas bello que el del 6rix.

iOh, benévolo con los siervos! Haz que pueda mirarte.
Dijo: “Apdrtate de todo valle, y eso se te concedera.

Yo soy solo el que invoca; mira a tus propios 0jos:

. Como no, si eres para mi el mas perfecto secreto?
Oyendo, la Verdad oyes y, en mandando algo, sucede.” [27]
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Poem No. 5 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 5 — Translation

0.

1.

The hearts have disdained the souls // and the censor and the spy are gladdened. [29]
The prayer “Glorify the name of your Lord Supreme” [30]

Is a blossoming branch: He is glorified and exalted!,

He made like a sword that is bejewelled,

and the divine secrets head to his sanctuary // where wars had flared up. [31]

My heart flew away to Sinai

And | keep calling out:
“Your obdurate absence debilitates me.”

And he said to me: “Union is close at hand // O pure one, O Beloved.” [32)
In the stars T hold as a certainty the throne of my kingdom,
As it was said, “take it by force, as property”.

I occupied it, as servant and as king.

And from his sky radiance spreads // and from his earth the flowers are fragrant. [33]
In the arcane is the arcane of a servant who distanced himself
From the secret of a light of knowledge which was revealed

And he received seven times “Laysa illa” [“There is not God but Allah™].

Through which it was revealed and in them it was concealed // sometimes grasped
and sometimes grasping. [34]

A messenger came to me with “Lam yakun” [“It is not”]
And the road was apparent in his face,

And in that there was a token for me

That existence is a strange secret // which both calls to itself and answers, [35]

23



Poem No. 5 — Transliteration

24

V (pp- 88-9, Ghazi 11, pp. 264-6)

Metrical Structure: mustaf ilun fa ‘ulun fa ‘dlun (munsariH or rajaz)
Stanzaic Structure: aa bbb x5

tahat ‘alat+ nnufiisi+ lqulabu,
fasurra ‘4dhilun waraqibu.

fi “sabbiHi+ sma rabbika+ la‘la” [28]
ghiiSnun zah4, fa‘azza wajalla,
sawwahu kalHusami+ ImuHalla,
fayammamat Himahu+ lghuytibu
wa’ush‘ilat hunaka Hurubu.

fi+ TTari Tara ‘anni fu’adi
falam azal ‘alayhi unadi:
aDnéni hajruka+ Imutamadi,
fagdla li+: “lwiSalu qgaribu,

ya dyyuha+ SSafiyyu+ [Habibu.

fi+ nnajmi SaHHa li+ I*arshu malka
wagqila: “khiidhhu gahran wamilka”,
faqumtu fihi ‘4bdan wamalka,
famin samahu zdahrun taSabu
wamin thardhu zahrun yaTibu.

fi+ IHijri Hijru ‘abdin tawalld
‘an sirri nurl ‘ilmin tajalla,
faH4za sab‘atan “laysa illa”,
minha bada wafiha yaghibu
yuSdabu taratan wayuSibu.

fi “lam yakin” atani+ rrasuiu.
faldHa fi+ ImuHayya+ ssabilu,
wakana Ii bidhaka dalilu
anna+ lwujuda sirrun ‘ajibu
yad‘u hnafsihi wayujibu.



Poem No. 5§ — Castilian

V (pp. 88-9; Ghazi II, pp. 264-6)

Los corazones yerran por las almas,
alegrandose censor y espia. [29]

“Alaba ¢l nombre de tu Sefior excelso™ [30]
es rama floreciente, jHonrado y ensalzado es!
Cual sable enjoyado la formo,

y a su sagrado se dirigen los arcanos,

donde se encendieran guerras. [31]

En Sinai vold mi corazén,

y aun sigo clamando:

“Me afligio tu obstinada ausencia”.
El me dijo: “Proxima esta la union,
Amado puro”, [32]

En las estrellas tengo cierto el trono de mi reino,
pues se dijo: “Cégelo en firme propiedad”:

en €l me alcé, siervo y monarca,

pues de su cielo luceros surgen,

y desde su tierra flores fragantes. |33]

En arcano estd el arcano de un siervo que se¢ apartd
del secreto de una luz de ciencia manifiesta;
consiguio sicte “no hay sino”,

por los cuales aparecio, y en cllos se oculto,
siendo a veces alcanzado y alcanzando. [34]

Me llegd un mensajero con “no hubo”,
viéndosele en el rostro el camino,

y en ello tuve mi indicio

de que la existencia es peregrino sccreto,
que a si mismo llama y se responde. [35]
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Poem No. 6 — Arabic Text
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Poem No. 6 — English

IBN '"ARABI - MUWASHSHAHAAT - POEM No. 6 [36] — Translation

0. He achieves high glory, // he who runs to God in piety and devotion.
1. By ancient Providence

For the men of holiness [37]

The light of guidance shone.

It shone a little at a time // when they prostrated themselves in worship and weeping.
2. O you who give light to hearts,

With suns of invisible things,

The breaths of the Beloved [38]

Extend long over me // and show me the Truth in all its fulness.
3. The earth of my senses shook,

And the essence of my person passed away.

The light of my sun appeared,

And the spirit became alive, // a confidant to the Great and Supreme One. [39]
4. O you who are benevolent with your servant,

Generous in your help,

Faithful to your promise,

Give to the unfortunate servant // who has done nothing reprehensible.
5. In the extinction of my extinction

Appears the secret of the garment

Of brilliance and clarity.

Everlasting, eternal, // which can do without the whole of creation. [40]
6. Who will assist the dejected lover,

Lost in passion and foreign,

Who calls to the sun of hearts:

"I am going to call to myself, // the heart of a servant who is always useful to me!” [41]
7. In him my heart lost itself;

To him my intellect passed over,

Seeking for help from him,

One in me, // I said: "Give me news of myself.” [42]
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Poem No. 6 — Transliteration

VI = XVI [36] (pp. 89-90 and 196-8, Ghazi 11, pp. 267-70)

Metrical Structure: (fa ‘ilaiun) fa ‘ilun fa ‘ilatun (madid)
Stanzaic Structure: aa bbb x7

Héaza majdan saniyya
man ghada lillahi barran taqiyya.

bigadimi+ [‘indyah

lirijali+ lwalayah,

laHa nuru+ lhiddyah;

laHa shayyan fashdyya

Hina kharru sijjadan wabukiyya.

ya munira+ lqulobi

bishumusi+ Ighuyibi,

nafaHatu+ 1Habibi

tatawala ‘aldyya

faturini+ IHaqga Talqa+ ImuHayya.

zOlzilat a&rDu Hissi,

wafana ‘aynu nafsi,
wabadd nuru shamsi,
waghada+ rroHu Hayya,
lilkabiri+ Imuta‘ali najiyya.

ya laTifan bi‘abdihi,
wakariman birifdihi,
wawafiyyan bi‘ahdihi,

a‘Ti ‘abdan razinan,

innahu ma j&’a shay’an fariyya.

fi+ifana ‘an fand’i

yabdu sirru+ rridd’

dhu+ ssana wassand’i,

Samadan sarmadiyya

“an jami‘i+ lkhalqi aDH4 ghaniyya.

man liSabbin ka’ibi,

mustahdmin gharibi,

yad‘u shamsa+ lqulabi:

law unadi ilayya

galba “4dbdin lam yazal bi ghaniyyya!?

D4‘a qalbi ladayhi,
marra ‘aqli ilayhi,
mustaghithan ‘aldyhi
78 waHidun min ladayya?
qultu: “minni akhbirdni *alayya”.



Poem No. 6 — Castilian

V1= XVI [36] (pp. 89-90 and 196-98; Ghazi II, pp. 267-70)

Excelsa gracia poseyo
quien fue a Dios, sincero v pio.

Por antigua providencia,

para los hombres santos, [37]

brilld la luz conductora;

brillé poco a poco,

cuando cayeron prosternados y llorosos.

Tl que alumbras corazones

con soles de arcanos,

los soplos del Amado [38]

se me suceden

y me muestran la Verdad a pleno rostro.

Ha temblado el suelo de mi percepcion,
se ha extinguido la esencia de mi persona,
se ha mostrado la {uz de mi sol,

y el espiritu se ha vuelto confidente

vivo del Grande y Elevado. [39]

iOh, benévolo con su siervo,
generoso en su ayuda,

fiel en su pacto!

Da al siervo desgraciado,
Que nada reprobable hizo.

En el anonadamiento de mi anonadamiento
aparece ¢l secreto de la tinica

de brillo y claridad:

firme, sempiterna,

que de toda la creacion prescindir puede. [40]

¢ Quién ayudara al triste enamorado,
apasionado y forastero,
que clama al sol de corazones:
113 H
Voy a llamar a mi lado
el corazén de un siervo que siempre me es 0til”? [41]

En él mi corazon perdiodse,

a ¢l mi razdn partiose,

pidiendo socorro de ¢l

uno en mi,

dije: “Dadme noticia de mi mismo™. |42]
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Poem No. 7 — Arabic Text
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Poem No. 7 — English

IBN 'ARABI - MUWASHSHAHAAT — POEM No. 7 - Translation

0.

1.

The oil and the lamp [43] are // a guide to certainty for gnostics. [43]

Because it is the proxy // in occultation,
And an invistble guide // in faithlessness,
And a well-aimed arrow // in the throat.

O unmindful people, I speak the truth: // the understandings of the wise are
of varied kinds. [44]

By God, how pleasing // is the flavour in tasting,
In the highest vision // upon being carried away,
And when His verses [of the Qur'gn] are read in succession!

A long night, a clear morning, // it is as if he were Elijah among the messengers. [45]

If when Idris [46] // arrived

To cure his patient, // he would not have treated him.

And Jesus would have come // by divine decree,

And on the road would have started bewailing // because of the companion’s failurc.
Someone said // — who spoke with knowledge —

That he had obtained // his ruling
But he continued // in his claims,

Saying, // and becoming suspect, // that thinking is one of Devil’s temptations. [47]
When the censor saw // what he was expecting,

He said to the asker // “This one found oblivion™.

I recited to the person who said this, // explaining:

"1 have no wine // except gricfs // mixed in a glass // with pouring tears.” [48]
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Poem No. 7 — Transliteration

VII (pp. 108-9, Ghazi I, pp. 271-3)

Metrical Structure: mustaf ilun (fa ‘lun) mustafilun (basiT)
Stanzaic Structure: abeb dedede x5

‘aynu+ ddalil / ‘ala+ lyaqin, / azzaytu wannibras / linnaZirin,

li’4nnahu+ nnd’ib / fi sitrihi,

wahadyuhu+ 1gha’ib / fi kafrihi,

wasahmuhu+ SS&’ib / fi naHrihi:

Haqqan aqul, / ya ghafilin, / ma‘arifu+ ’akyés ‘ala funin.

lilldhi ma aHla / Ta‘ma+ Imadhdgq,

bilmanZari+ I’a‘14/ ‘inda+ lmaséq,

ayatuhu tutla / ‘ala+ ttisaq:

laylun Tawil, / SibHun mubin, / ka’annahu ilyas / fi+ Imursalin

law dnna idrisa, / idh &‘raDa
‘alilubu yisa, / ma marraD4,
waja’ahu ‘isa / ma‘a+ lgaDa;
‘ala+ ssabil / yubdi+ I’anin / min ‘illati+ 1"iflas / mina+ lqarin.

gad gala man qala / bi‘ilmihi
bi’annahu nala / min Hukmihi,
wa‘anhu ma zala / fi za‘mihi;
kadha yaqul, / wahwa+ ZZanin: / “wasdwisu+t lkhannds / ‘inda+ ZZunin”.

lamma ra’a+ 1*adhil / ma ammala,

waqala lissa’il” / “hddha sald”;

anghattu lilga’il, / idh *allala:

“ma li shamul / illa+ shshujun, / mizajuha fil+ lkas / dam‘un hatin.
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Poem No. 7 — Castilian

VII (pp. 108-9; Ghazi II, pp. 271-3)
Son guia de certeza el aceite y la lampara [43] para los gnosticos.

Pues es vicario en la ocultacion,

guia oculto en la infidelidad,

y dardo atinado en su garganta:

Verdad digo, negligentes: los conocimientos de los sagaces son variados.

[44]

iPardiez, qué dulce gusto en el paladar,

en superior vision al ser llevado,

y ser leidas sus aleyas ordenadamente!

Larga noche, clara mafiana, cual si fuera Elias entre los enviados. [45]

Si al llegar Idris [46]

a sanar a su enfermo, no lo curara,

y Jests le viniera por divino decreto,

lanzaria en el camino gemidos a causa dc la ruina del compafiero.

Ha dicho quien con conocimiento hablé,

que c! fallo le alcanzo,

pero €l sigue en su pretension;

asi dice, v es sospechoso, que son los pensamientos diabédlica sugestion. {47]

Al ver ¢l censor lo que esperaba,

dijo al que preguntaba; “Este ya olvido”,

mas yo recité al que tal decia, dando explicacion:

“No tengo otro mas que las cuitas, mezcladas en el vaso con abundante
llanto”. [48]

33



Poem No. 8 — Arabic Text
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Poem No. 8 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 8 - Translation

0. I asked the generosity of the creator of the dawn // whether there will be any release for me,
1. And he said: “No, because you are effect,
And responsible for the affairs of your kingdom;
Not everything that someone says meets acceptance;
Bodies and souls have come, // trying to depart in the evening. [49]
2. He who believes in the blessed encounter will have it,
And in the skills of the adversary will find it;
He who is like him cannot avoid it.
We said to him: “These human likenesses // are oppression and relief”. [50]
3. He who believes in rationality is not a companion;
Because a companion is one who believes in the tradition;
I say to everyone who says to me “Tell me™:
“Fill up glasses for him in a row // in the remote house.” [51]
4. Friend, in wine the soul finds comfort —
Say it in eloquent speech,
Between censors and councillors,
By God, in my opinion he who drinks wine // is not committing a sin.
5. The fragrance of my Beloved carries a moistness;
Since my wish is that which he shows,

I declare: “My urge and my desire,

My beloved, if you have eaten apples, // come and breathe on me, Aaah.” [52]
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Poem No. 8 — Transliteration

VI (pp. 109-10, Ghazi I1, pp. 274-6)

Metrical Structure: a: mustaf ilun fa ‘@lu(n) ma(f} ‘@lun / fa‘lun fa'ilun,
b: mustaf ilun fa ‘alun mafa tun (rajaz + Tawil)
Stanzaic Structure: aa bbb x5

sa’altu juda faligi+ [’iSbaH / “hal 1i min saraH?”

fagala: “14, fa’innaka ma‘lulu,

wa’an umuri malkika mas’alu;

ma kallu g4’ilin huwa magbulu;

gad j& ati+ ljusumu wal’arwdH / tas‘a fi+ rrawaH”.

man qala bittagabuli yalgahu,

wafi bard‘ati+ lkhaSmi lagahu;

man kéna mithlahu ma tawaqqahu;

qulna lahu: “fahadhihi+ I’ashbaH, / Diqun wanfisdH”.

laysa+ nnadimu man déana bil*aqli,

inna+ nnadima man dana binnéqli;

aqulu kullama qala Ii “qual 11,

“imla laht waSaffifi+ ’aqdaH / fi+ lbayti+ DDaraH”.

fi+ rraHi rdHatu+ rraHi, ya SaHi,

faqul biha maqalata ifSaHi

ma bayna ‘adhilina wanuSSaHi:

“walldhi, ma “ala sharibi+ rrdHi / fihi min jundH”.

faHa+ nnadiyyu min ‘arfi maHbubi,

idh kana ma bada minhu maTlibs,

faSiHtu: “ya munaya wamarghubi,

Habibi, in akélta atuffaH / ji wa‘mal li AH”.
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Poem No. 8 — Castilian

VIII (pp. 109-10; Ghazi 11, pp. 274-6)
He preguntado a la generosidad del creador del alba si tendré libertad,

y ha dicho: “No, pues eres efecto,

responsable de las cosas de tu reino;

no a todo el que algo dice sc le acepta;

cuerpos y almas han venido procurando partir de tarde. [49]

Quien profese vision beatifica, la tendra,

y con destreza de rival la encontrara;

quien sea como €l no podra evitarlo.

Le dijimos: “Pues estas apariencias son aprieto y desahogo”. [50]

No cs comensal quien cree en la razon,

sino quien cree en la tradicion;

por quien digo siempre que me dice “dime”™:
“Escéanciale en fila vasos en la remota mansion”. [51]

En la bebida halla paz ¢l espiritu, amigo,

dilo con expresion declarada,

entre censores v consejeros,

pues, pardiez, quien bebe vino no comete culpa en ¢llo.

Del aroma de mi Amado es himeda la fragancia;

siendo mi objeto lo que €l muestra

grité: “Deseo y afdn mio,

mi amado, si has comido manzanas, ven y échame el aliento.” [52]
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Poem No. 9 — English

IBN "ARABI - MUWASHSHAHAAT — POEM No. 9 — Translation

0. I saw a brilliance that appeared bright on the horizon, // from the sole Being;
1. When he donned // the garment of perfection

A crescent moon rose // in the higher horizon;

I tasted right guidance // at the sweetest spring,

And in what I tasted I was not suspicious // in my search for knowledge. [54]
2. [ heard the echo // from Mount Sinai

When thirst // for water afflicted me

And the ominous owt was saying, // telling my news,

“Know what I have brought // of fulfilment of the promise.” [55]
3. Idesired to // bear witness to God,

Not knowing that // in Him is my glory;

And I said to him who // was allotted to inform me:

“The knowing and faithful spirit knows // that which you have in me.” [56)
4. 1have been faithful to you // in the promise every time,

but your behaviour was // as it was.

How scarce was // your sincerity and faith!

If somebody like me betrays your love, // then who will fulfil the pact?” [57]
5. T hoped for union, // since absence destroys;

I sought connectedness, // and he said: “Oh, how distant you are from me!”

Then I recited, // because of what was happening to me:

"When I seek for union with you, must | die, // tortured by disdain?”
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Poem No. 9 — Transliteration

40

IX (pp. 110-11, Ghazi I1, pp. 277-8)

Metrical Structure: ab: fa ‘@lun mafa Tun fa ‘alun fa'a / fa ‘alun mafa ‘tlun,

ed fa Glun mafa /ilun mafa tlun (Tawil)
Stanzaic Structure: ab ededed x5

ra’aytu sanan laHa b1’ dfgin mubin / mina+ 1*alami+ Ifardi,

walamma-+ rtada / bilburdati+ Imuthla,

hilalun bada / bil’afuqgi+ ’a‘la,

Ta‘imtu+ lhuda / bilmawridi+ I’aHIa,

wama ana fima dhigtuhu biZZanin / i*{lmiya bilqaSdi.

sami‘tut SSada / min Tari sind’i

wa‘indi Sada / alma’i zabra’i,

fagala+: “SSada / yunbi’u anbd’i,

liyti‘lama ma jitu bihi ba*da Hin / mina+ SSidqi lilwa*di”.

tamannaytu an / ashhada billahi,

walam &°laman / dnna bihi jahi,

faqultu liman / khuSSa bi’inbéhi:

‘“lagad ‘alima+ rriHu+ lkhabiru+ I’amin / bima fakumu “indi.

wafaytu lakiim / bil*ahdi azmaéna,

wakana bikiim / dhéka+ lladhi kana,

wama-+ gallakum / Sidqan wa’imana;

idha kana mithli fi hawakum yakhun / faman yafi bil‘ahdi?

rajawtu wiSala {S4] / wannawa yurdi;

Talabtu+ ttiSala, / gala: “ya bu‘di!”,

fa’anshattu Hala / lilladh{ ‘indi:

“aHina rajdwtu+ IwaSla minkum aHin / u*adhdhabu biSSaddi?”



Poem No. 9 — Castilian

IX (pp. 110-11; Ghazi 11, pp. 277-8)
Vi en un claro horizonte aparecer un brillo det personaje tnico;

cuando se puso la mejor thnica,

aparecid un creciente en el horizonte superior;

gusté derechura en la mas dulce fuente,

y no fui sospechoso en lo que gusté en mi busqueda de ciencia. [54]

Qi el eco desde el Monte Sinai,

siendo la sed de agua mi desgracia,

diciendo la ligubre lechuza, al dar mis noticias:
“Sépase luego la veridica promesa que traigo”. [55]

Deseé dar testimonio de Dios,

sin saber que en E! estd mi gloria;

y dije al destinado a advertirme:

“Sabe el espiritu informado y fiel lo que en mi tenéis”, {56]

Os he sido fiel al pacto en diversos tiempos,

y ocurrid con vosotros lo que ocurrio:

iQué poco sinceros y fieles fuisteis!

Si alguien come yo traiciona vuestro amor, ;qui€n, pues, cumplird pacto? [57]

He esperado la unién, pues la ausencia mata,

procurado contacto, y €l dijo: “iBien lejos estoy!™.

Entonces recité, por lo que me pasaba:

“Cuando busco la unidn contigo, ; he de morir, atormentado de desdén?”

4]



Poem No. 10 — Arabic Text
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Poem No. 10 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 10 - Translation

This general existence, // my knowledge of it is fundamental,

Because it is granted by // Him who is the Supreme Lord,

Him whose day is like one // year when the sun is revealed.

You will see the insightful one // without a helper // giving to the herald

A gift of essence // without any attributes // except outward features;

So make your way to // the dwelling of the Best One // close to that “No”,
[1.e. there is no God but Allah]

And you will see the existence // of the Single Highest // who gives sciences //
from the most perfect presence. [58]

I made a bell // for remembering him in his brilliance,

I revived the law // from the grave where it had fallen into oblivion.

And I was not Jesus, // because I am the other one,

Sweet honey // for him who has kinship // without kin.

I revive the man who has died // from thirst; // and in the favour

Of the Chosen One, // when he forgives, // there is the very cure

From all that which afflicts without an end: // the features of these traces //
can be read. [59]

. God disclosed to me // in the secret of my inner thinking

A light in which others wander // behind veils,

The people who grasped it, // knowing my value,

In their claim, // in their judgement, // in their knowledge.

I am I, // and I am nothing other // than I;

In any event, // verily the impossible // is the essence of the impossible.

Say to the person who follows the most important one // that he is intelligent
who sings the praises of the Supreme One.

. This which we say, // the Truth has revealed it.

When he came, we went back // and we did not say what he was; [60]

And he sent the rain clouds, // and their waters flowed,

And there was nothing // except the “Let it be™. // Let them know

That things are granted // to hearts // that are thankful; [61]

Running without // restraint to // the valley of exaltation.

You do not see // anyone except Him who gave // to the wise // the prime evidence.

Verily I am the servant, // as He is the Lord,
Of him I have knowledge // in spite of my poverty and sin.
He whose closeness is distance, // and whose distance is closeness,
He has blinded mankind. // Look, you will see, what do you see?
You will see the instructive examples // of him who tries to see // through the
last dark night of the month.
He shows marvellous things // behind veils, // and you will not have an answer
To the call unless you fill // the glass of the companion // at the sweetest spring. [62]
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Poem No. 10 — Transliteration

46

X (pp. 113-14, Ghazi I1, pp. 279-81)

Metrical Structure: mustaf ilun mustaf ilun fa lun (sart’)
Stanzaic Structure: cdeded eeefffggg aba x5

hadha+ Iwujudu+ 1'dm / ‘ilmi bihi awla,

li’annahu in‘adm / min sayyidin mawla,

wayawmuhu min ‘a4m / fi+ shshamsi idh tujla,

tara+ 1baSir / bild naSir / yu‘Ti+ lbaghir

1°Td’a dhat / bila Sifat / siwé+ ssimat,

fanhaD ila / ma’wa+ 'awla / min ‘indi 14,

tubSir wujiuda+ IwdHidi+ [’a‘la / yu* Ti+ [*ulim / min HaDratin muthla.

ansha’tu naqusa / lidhikrihi+ zzahir,

aHyaytu namisa / min gabrihi+ ddathir,

walam akun ‘isa / 1i’anni+ [’ dkhir,

Hulwu+ DDarab / lidhi nasdb / bila sabab,

uHyi+ SSada / minat+ SSada / wafi+ ssada

lilmuSTafa, / idha “afd, / “aynu+ shshifa

min kulli ma yubli wala yabla / hadhi+ rrusim / ayatuha tutla.

abd4 liya+ llahu / fi sirri iDmari

ndran bihi tdhu / min khalfi astari

gawmun bihi bahu, / yadrina miqdari:

fi za*mihim / waHukmihim / bi‘ilmihim

anni ana / wama ana / 1lla ana;

bikalli Hal / inna+ ImuHal / *4ynu+ ImuHal,

faqul liman yaquiu bil’awla: / inna+ Ifahim / man sabbaHa+ ’a‘la.

hadha+ lladhi qulna / alHagqu abdahu;

lamma ata ‘udna / walam naqul ma hu,

wa’arsala+ Imuzna / fasalat+ amwahu,

walam yakun / illa bi”kin”, / liya‘lamin

anna+ umuar / ‘inda+ SSudur / mina+ shshaktr

tajri bila / HaSrin 114 / wadi+ 1*ula,

fama tara illa+ lladhi adl4 / ila+ 1°alim / bilHWjjati+ " ulA.

inni ana+ 1*abdu, / kama huwa+ rrabbu,

wali bidha *ahdu / alfagru wadhdhanbu;

min qurbihi bu‘du / wabt‘duhu qarbu

a‘ma+ lward, / fanZur tara, / madha tara?

tara+ 1‘ibar / liman naZar / ‘ala sarar,

yubdi+ 1*ujab / khalfa+ [Hijab / wala tujab

‘inda+ nnid4, i11a idh4 tamla / kasa+ nnadim / bilmawridi+ I’aHIa.



Poem No. 10 — Castilian

X (pp. 113-14; Ghazi 1L, pp. 279-81)

Mas vale conocer esta existencia general,

pues es gracia de un Soberano Sefior,

cuyo dia vale un afio del sol, cuando aparece,
Veras al perspicaz sin auxiliar dar al heraldo
regalo de esencia sin atributos, salvo sefales;

ve, pues, a la morada del mejor, desde aquel “no”,
y verds la existencia del Unico Superior,

que da ciencia desde gloria sin par. [58]

He hecho una campana para recordarle vivamente,
he revivido una ley desde su perdida tumba,

y no he sido Jests, porque soy el otro,

dulce miel del linajudo sin relacién;

vivifico al muerto de sed, y en ¢l favor

del Elegido, cuando perdona, estd la misma cura
de cuanto aflige interminablemente:

puede leerse las sefiales de estos trazos. [59]

Dios me mostré en mi secreto pensamiento

una luz por la que otros erraron, tras velos,

gentes que lo advirtieron, conociendo mi valor,

en su pretension y juicio, en su saber.

Yo soy yo, y no soy més que yo;

en todo caso, lo imposible es 1o imposible:

d1 a quien sigue lo mejor que es inteligente quien alaba al Altisimo.

La Verdad ha mostrado lo que dijimos;

cuando llegé, volvimos y no dijimos qué fue. [60]
El envio la lluvia y corrieron aguas,

y no fue sino el “fial”: sepan

que las cosas proceden del agradecido, [61]
corriende sin cuenta hasta ¢l valle de excelsitud,
no ves sino al que dio al sabio la prucba primera.

Yo soy el siervo, como Flesel Seiior,

de ello tengo conocimiento con la pobreza y la culpa.

Aquél cuya proximidad es lejania, y su lejania, proximidad,

ha cegado a los hombres: mira a ver qué ves;

veras las reflexiones de quien contempla lineas,

que muestran maravillas tras el velo, y no tendras respuesta

al llamar, salvo si llenas ¢ vaso de convidado en la més dulce fuente. [62]
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Poem No. 11 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 11 - Translation

0. The secret is mine, // as if | belonged to myself. [63]

1. Isaw my Lord, // in the clearest vision.
I summoned my friends // to the sweetest spring.
My heart saw him // in the image of perfection.

And it does nothing two times, // except when it praises. [64]

2. Towards the sand dunes // my desires summoned me,
Towards the Beloved, // with the call of longing, {65]
And 1 said “O, doctor, // will there be any healer for me?”

And he said: “My friend, // that will be in Eden.”

3. 1saw my safeguard, // the aim of my existence,
And my essence said // that in him was my succour.
And there was not a separation between me // and him, but within me.

And he said: “Thank God.” // And I said: “If you thank Him.”
4. Who would help me in my essence? Who would be my ally?

Since in my death // there is a sentence of self-extinction!
And I said: “T come.” // And he said: “In my atiributes

It is to you that [ refer // when I make mention of you, when I allude to you.” [66]

5. Who is like me, // is afflicted and does not afflict.
Everything in me said // that you are of my family.
As someone said before me, // who was not of my resemblance,

"You disappointed my opinion, // O Ka’aba of beauty!”
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Poem No. 11 - Transliteration

50

XI (pp. 119-20, Ghaz1 I1, pp. 282-3)

Metrical Structure: mustaf ilun fa*/ mustaf” ilun fa ‘lun (basiT, rajaz or
sart’)
Stanzaic Structure: aa bebebe x5

assirru minni / ka’anni min “inni”.

ra’dytu rabbi / bilmanZari+ 1’ajla,
da‘awtu SaHbi / lilmawridi+ ’aHla,
ra’dhu qalbi / fi+ SSurati+ lmuthla,
fama yuthéanni / ill4 idha yiithni.

ilat+ lkathibi / da‘atni ashwaqi
naHwa+ IHabibi / du‘a’a mushtaq,
faya Tabibi, / hal liya min raqi1?
faqala: “khidni, dhalika fi “4dni”.

ra’aytu Sawni / yaTlubuhu kdwni,
wagqala ‘ayni: / “inna bihi *awni”,
waldysa bayni / “dnhu siwa bayni,
faqala: “athni”, / qultu: “idha tathni”,

man li bi dhdti, / man i bi’ilafi,
wafi mamati / Hakmun bi’itlafi,
faqultu: “ati”, / qala: “bi’awSafi”;
iyyaka 4°ni / bidhdhikri, idh akni.

man kéna mithli / vabla wala yubli,
faqala kalli: “innaka min ahli”.

qad qala qabli / man laysa min shakl:
akhlafta Zanni, / ya kd*bata+ 1Husni.



Poem No. 11 — Castilian

XI (pp. 119-20; Ghazi II, pp. 282-3)
El secreto es mio, cual si yo me perteneciera. [63]

He visto a mi Sefior de la mas clara manera,

he llamado a mis compafieros a la mas dulce fuente;
mi corazon lo ha visto en la mejor imagen,

y no duplica, sino cuando alaba. [64]

A la duna me invitan mis deseos,

hacia el Amado, con la llamada del ansioso. [65]
iOh, médico mio!; Hay quien me cure?

Dijo: “Amigo, eso serd en el Edén”.

Vi mi recato amenazado por mi mundo,

y dijo mi esencia que en aquél esta mi ayuda,
no siendo el dejarlo sino cosa mia.

Dijo: “Aléjalo”, dije yo: “Si tu lo alejas™.

;Quién me diera mi esencia, quién mi alianza,

pues en mi muerte esta la sentencia de extinguirme!
Dije: “Voy”. Dijjo: “Con mis atributos

a t1 me refiero mencionandote, al aludirte”. [66]

Quien es como yo se aflige sin afligir;

Todo en mi dice que eres de los mios.

Antes que yo ya dijo quien no se me parecia:
“Me has decepcionado, Ka’bah de belleza”.
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Poem No. 12 — English

IBN 'ARABI - MUWASHSHAHAAT — POEM No. 12 - Translation

Everything happens by destiny and by divine decree, // this 1s known;
And the secret of Him who passes sentence on the judgement of reflection //
is a hidden secret. [67]

Those who are made witnesses to the secret of destiny // by their Lord know
That it is by that which appears of him that // his essence is judged.
How strange, that there be a person who who has human attributes //

and vet he does not understand.

He whom the light of the moon made a witness, // he is blessed,
And he who withdraws from it and tries to hide, // he is bereft. [68]

. The one who witnesses the tradition is the one who bewilders me // and in him [ live;
Whereas the evidence of rationality led me // to disavow certain things,
And you will see me, when the choice is given to me, // detesting life.

Between rationality and fact, 1 // am an oppressor oppressed,
And, when 1 am released from the prison of thought, // I shall stand in the Eternal.

In my descent | professed the revelation, // and my rationality rejected it,
And the theophany in its beautification by it // said to me: “Tell me,
You are the very essence of my shadow, beware; // or in my longing, who will help me?

Verily, if the matter happens as vision judges, // you are professing the intelligible,
Or if the matter happens as experience judges, // the limits of matter are denied.” [69]

If my character as servant, // and everything that happens here,
Were to be in the seven fixed heavens // they would stop going round.
He who was the prisoner of a wish is now in charge;

Patience would be best for me, in order to prevail, // although this is sheer fancy:
And to drink nectar at dawn, // mixed with the water of Tasnim. [70]

. On the shore of the sea | saw her whose name // [ still suppress,
And I said to my soul: “It seems to me, // by God, that I desire my giblah.”

And she recited, referring to the whole of me, // and that made her tyrannicat:

"If only 1 was sand on the shore of the sea, // my son, or a turtle,
And my eyes would see you when at dawn you depart // to the land of Christendom.” [71]

53



Poem No. 12 — Transliteration
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XII (pp 120-1, Ghazi 11, pp. 284-6)

Metrical Structure: fa ‘Hatun fa ‘ilatun fa ilun (ramal)
Stanzaic Structure: abab ededed x5

kallu shay’in bigaDa’in waqadar, / hakadha+ Ima*lum,
walladhi yagDi bihi Hikmu+ nnaZar / sirruhu maktum,.

kullu man ashhadahu sirra+ lqadér / rabbuhu ya'lam
dnna bilHukmi+ lladhi fihi Zahar / ‘aynuhu yulikam.
‘4jaban fi man lahti nd“tu+ lbashar / wahwa la yaftham,
walladhi yashhaduhu mirut+ lqgamar / fahwa+ ImarHam,
walladhi ghuyyiba ‘danhu wastatar, / dhélika+ lmaHram.

shahidu+ nnaqgli+ lladhi Hayyérani, / wabihi aHy4,
wadalilu+ 1*4qli gqad Sayyarani / minkiran aghya,
fatarani ‘indama khayyéarani / dkrahu+ ImaHya4,
fa’and ma bayna ‘aqlin wakhabar, / Zalimun maZlum,
fa’idha surriHtu min sijni+ Ifikar / qimtu bilgayyim.

bittajalli fi+ ttadalli qiltu bih, / fa’aba ‘aqli,

wattajalli fi+ ttaHalli minhu bih / qala li: “qulli,

anta minni ‘aynu Zilli, fantabih / bilhawa man li;

in jara+ 1"amru ‘ala Hakmi+ lbaSar / qulta bilmafthum,
aw jara+ I’amru ‘ala Hukmi+ 1‘ibér / yantafi+ Imarstm.

law anna ma bi min shu’ani+ 1°ibad / wakullu ma yajri
yakinu bissab‘i+ TTibaqi+ shshidad, / yaskunna ‘an dawri;
inna+ lladhi kéna sabiyya murad / laSaHibu+ |’ amri:
aSSabru awla li min+ 4jli+ ZZafar, / wa’innahu mawhiim,
fashrab raHiqan ‘inda waqti+ ssaHar / miz4juhu tasnim.

bisaHili+ IbaHri ra’aytu+ llati / ma ziltu ulghiha,
faqultu linafsi: “tard qiblati, / billahi abghiha”,
fa’anshadat tukhbiru ‘an jumlati, / wadhdka yuTghiha:
“laytani ramli ‘ala shATT+ albaHar, / ya+ bni, aw aTum,
walardk ‘aynayya mudh taTlu‘salHar / libilad arram.



Poem No. 12 — Castilian

XII (pp 120-1; Ghazi I1, pp. 284-6)

Todo sucedc por decreto y designio, como es sabido:
oculto es el secreto de aquello que sentencia el juicio dc la reflexion. [69]

Cuantos son puestos por testigos del secreto del destino por su Sefior
saben que se juzga su esencia por lo que de El parece:

iQué extrafio en quien ticne humanos atributos que no comprenda!
[l atestiguado por la luz de la luna es ya objeto de misericordia,

y el de €l ausente y oculto es ¢l desposeido. [70]

El testimonio de la tradicion me dejé perplejo, mas por €l vivo,
mientras la guia de la razén me hacia rechazar ciertas cosas.
Me verias, puesto en la opcion, aborrecer la vida

entre razon y noticia cual opresor oprimido

y, liberado de la prisién del pensamiento, basarme en ¢l Eierno.

Profesé la teofania al descender, mas la negd mi razon,

y la teofania, pues la embellecia, me dijo: “Dime,

tu eres ni misma sombra, adviértelo, o ;quién me ayudard en mi amor?
Si las cosas suceden como juzga la vista, profesas Jo inteligible;

Si segun el juicio de las experiencias, se niega el contorno™. {71}

S1 mi condicion servil y todo cuanto aqui sucede

gravitaran sobre las siete firmes esferas, dejarian de girar;

quien es cautivo de un deseo, es duefio de disponer.

Mejor me estara ser paciente para triunfar, aunque sea fantasia,
y beber néctar al amanecer, aderezado con agua de Tasnim. [70]

Vi a la orilla del mar a aquella cuyo nombre sigo omitiendo,

y dije a mi alma: “Me parece, pardiez, que quiero mi giblah”,

mas ¢lla recitd, refiriéndose a mi conjunto, y eso la hizo tirdnica:

“Qjala fuese yo arena a orillas del mar, hijo, o tortuga,

y t¢ vicran mis ojos desde que sales de mafiana hacia pais cristiano”. |71]
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Poem No. 13 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 13 — Translation

0.

1.

The secret of the cosmos // is the science of things. // If that would only suffice me.
But my secret // seeks increase

To something greater, // and that consists in devotion,

And the owner of the matter // provides the information.

If he appeared // all the time, // then T would forever be at ease.

But he appears for a moment, // and then disappears.

The man who goes barefoot, // he cannot run.

And He is the Peerless, the Pious, the most Complete

In his throne; O soul, separate me // from every created thing [kun]. [72]
The best of people // is he who is most knowledgeable.

If my temptation // had been hidden

From my temptation, // Truth would not have bestowed

Unto my heart // protection // from every adornment. [73]

The most important thing is // that [ am a poor person,

Because in poverty // there is much blessing, [74]

And in wealth // there boils deception.

Nobody knows me // in the occultation // except he who is near me.

The only thing that gives me life // is existence,

And nothing discomfits me // except excess.

He made me rich // in that which [ want:

“He is happy with me, // when encountering me, // who is of my religion.”
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Poem No. 13 — Transliteration

XHI (pp. 122-4, Ghazi II, pp. 287-9)

Metrical Structure: ma(f) wlu(n) fa* mustaf 'ilun fa* (mustaf ilun fa'lun)
(mushiabah)
Stanzaic Structure: aa bebebe x5

sirru+ lkawni ‘ilmu+ shshu’ani, / law kana yakfini.

lakin sirri / yabgha+ zziyadah

‘ani+ 1’amri, / wahya+ 1‘ibadah,

wadhu+ 1’amri / minhu+ 1’ifadah,

fa’in yabdi fi kulli Hini, / ma ziltu fi hini.

14kin yabdu / waqtan wayakhfa,

wama ya‘du / man kana aHf4,

fahwat Ifardu / albarru+ lawfa:

f1 majlahu, ya néafsu, bini / “an kulli takwini.

khayru+ nnasi / man kéna a‘lam,
wawaswasl, / law kana yuktam

‘an waswasi, / mat+ |[Hagqu an“am

‘ala qalbi bima yaqini / min kulli tazyini.

jallu+ I’amri / anni fagiru,

wafi+ Ifaqri / khayrun kathiru,

wafi+ lwafri / makrun yafuru:

ma yadri bi ‘inda+ lkumoni / illa+ lladhi duni.

ma aHyani / illa+ Iwujtadu,

wa‘annani / illa+ Imazidu,

gad aghnani / bima uridu:

“vafraH bi idh valtagini / man ha “ala dini”.
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Poem No. 13 — Castilian

XIII (pp. 122-4; Ghazi I1, pp. 287-9)
El secreto del cosmos es la ciencia de las cosas, si me bastara.

Pero mi secreto quiere incremento

a mas de tal cosa, y eso es ya culto:

de quien la posee cabe aprovechar;

si apareciera a cada momento, yo seguiria en mi descuido.

Pero aparece un momento y desaparece,

no pudiendo correr quien va mal montado.

Pues El es el Unico, ¢l Pio, el mas cabal

en su sitial; oh, alma, sepdrate de toda creacion. [72]

El mcjor de la gente ¢s €]l mas sabio;

si mi tentacion hubiera sido ocultada

a mi tentacién, no habria concedido la Verdad
a mi corazon protcccidn de todo adorno. (73]

Lo mas importante €s que soy un pobre,

y en la pobreza hay mucho bicn; [74]

en la abundancia la malicia bulle:

oculto, no me conoce sino quien esta cerca de mi.

Solo me da vida la existencia,

y s6lo me aflige lo superfluo;

ella me ha enriquecido con lo que quiero:

“Conmigo se alegra al encontrarme quien es de mi religién™.
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Poem No. 14 — English

IBN "ARABI - MUWASHSHAHAAT - POEM No. 14 — Translation

0. Isaw, at dawn, // a vision of clear inspiration, // revealed
To a little heart, // which it commanded, in attitude and in words, to be // active,

1. When love incited it / to that which I have mentioned,
It sapped my strength, // that which I had heard
About the inhabitants of Nineveh, // and [ had the same taste as they did.

While asleep it discovered // the same thing as the loyal Jonah // in his imagination,
Unaware of the essence of the matter, // merely guessing, // but telling what was certain. [75]

2. By God, you who call // the attention of my heart to you, so that it saw
What you had procured, // seeking it on the night voyage,
You were an excellent recipient // of that for which you had travelled,

Which adomed you above all human kind // with the jewel of the weli-guarded secret //
that goes around:
Such is destiny and fate, // like the clear morning // going around everywhere. [76]

3. The two seditious people [77] were sentenced // to fire which
Annihilated them, for being // contrary: look at my wisdom:
Its flood flowed over // while its fire is part of my whole being,.

It has no sparks, // so that branches are safe from being set ablaze // by fire
And one is set to thinking, // because that fire is partial, // set to the right side. [78]

4,  When he came seeking // and asking for a shawl and a cloak,
The lord of dew and calling // took him away flying
And, as a victor, there came // a crown, appearing on his head,

A crown full of pearls // gleaming on his forehead // like a crescent,
The brilliance of which bedazzles the eyes // offering at every moment // facets. [79]

5. The sea of darkness in darkness [80] // knows the one who wore the cloak;
Who came asking wherein // the revelation commenced,

And you explained what was obscure // with the words of the one who prays or recites:

"When God unfolds // his clemency over the worlds // and sends it,
He takes away the condition of otherness // and the righteous arrive // in groups. {81]
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X1V (pp- 129-30, Ghazi 11, pp. 290-2)

Metrical Structure: mustaf ilun fa ‘ilun / mustaf ilun mustaf ilun (maf “alun)

(sart’)
Stanzaic Structure: abcabe dedede x5

ra’aytu ‘inda+ ssaHar / r0’ya mina+ lwaHyi+ Imubin / inzala
‘ala qulaybin amar / Halan wagawlan an yakun fa**ala.

lamma da*dhu+ lhawa / ila+ lladhi dhakartuhu,

awhana minni+ lquwa / dhaka+ lladhi sami‘tuhu

min sakini ninawa, / wadhdwquhum qad dhuqgtuhu;

fi ndwmihi qad fasar, / kamithli dhinniini+ 1’amin, idghala

lam yadri ‘ayna+ lkhabar, / faZanna Zannan walyaqin / ma qala.

billdhi, ya man da‘a / qalbi ilayht liyara

amran ilayhi sa‘a / yaTlubuhu ‘inda+ ssur4,

fakana ni‘ma+ lwi‘a / lima ilayhi qad sar,

Hallahu duna+ Ibaghar / biHilyati+ ssirrit+ ImaSun, / in jala:
huwa+ IqaD4 walgadar / ka’annahu+ SSubHu+ Imubin / jawwila.

almurishani Hikkima / *alayhima+ nnaru+ llati

tufnihima idh huma / Diddani, fanZur Hikmati:

sayluhuma qad Tama / wandruhu min jimlati;

ma in lahd min sharar, / qad 4&minat minha+ lghuSun / ish‘ala,
wafi majari+ |‘ibar / anna laha mina+ lyamin / idlala.

lamma atd Taliba, / yabghd+ 1’izdra warrid4,

walla bihi hariba / rabbut nnada wannida,

faja’ahu ghaliba / tdjun “ala+ rrasi badd;

tajun Hashahut ddurar, / yaltHu min fawqi+ ljabin / hilala,
ylidhhibu nara+ lbaSar, / sandhu ya‘Ti kulla Hin / ashkala.

baHru+ 1°ama fi *ama / yadri bidhaka+ Imurtadi,

waja’a mustathima / fima bihi+ lwaHyu budi:

awDaHta ma dbhama / fi nashidin aw munshidi.

idh al’ilahu nashéar / raHmatahu fi+ [Halamin / irsdla
azala Hakma+ Ighiyar / waja’a aSHabu+ lyamin / arsala.



Poem No. 14 — Castilian

X1V (pp. 129-30; Ghaz 11, pp. 290-2)

Al alba he visto revelada una vision de clara inspiracidn,
que a un corazoncillo ordend en obras y palabras ser activo.

Cuando el amor lo incité a lo que he dicho,

me quité las fuerzas aquello que habia oido

de los ninivitas, cuyo trago ya he gustado.

Su suefio interpretd como el fiel Jonds, escondido,

ignorando la esencia del caso, teniendo un barrunto, aunque dijo lo cierto. {75]

Pardiez, tG que llamas a ti mi corazdn para que vea

lo que has procurado, buscandolo en nocturno viaje,

excelente recipiente de aquello por lo que viajo,

tu fuiste adornado, no los otros, con joya de guardado secreto, que si circula
es decreto y destino, cual clara alba, circuladora. [76]

Los dos sediciosos [ 77] fueron sentenciados a fuego que

los aniquilé por ser contrarios: mira mi sapiencia;

su inundacion desbordada y su fuego es parte de mi todo;
no tiene chispas: seguras estan las ramas de inflamarse,

y es para reflexionar que se precipite por la derecha. {78]

Cuando vino pidiendo, queriendo el manto y la capa,

se lo llevo raptado el Sefior del rocio y la llamada;

victorioso, le llego la corona, en la cabeza patente,

corona llena de perlas se muestra en su frente como creciente,

cuyo brillo ofusca la vista, ofreciendo a cada momento facetas. [79]

El mar de vacio sobre vacio [80] conoce a ese que lleva capa,

que vino preguntando desde donde comenz6 la inspiracion.

T explicaste lo oscuro en quien ruega o recita:

“Cuando Dios extiende su clemencia suelta por los mundos,

quita la norma de las alteridades y llegan los de la derecha en grupos™. [81]
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Poem No. 15 — English

IBN 'ARABI - MUWASHSHAHAAT — POEM No. 15 — Translation

0.

—

O friend, verily hearts // are, in the secret of secrets, // in a state of bliss.

. T'have nothing

Except that which AttirmidhT [82] told
To the learned scholar,

That when I repent // to Him, it is not for sins, // which I do not recognise. [83]

The only one who knows what he said
Is he who obtained it;
Do not tell what it has in it:

The secret of the Beloved, // has in it an amazing, wondrous // and righteous concept.

By God, my shade from the sun,
If you are my giblah
You are part of all of me.

Abide by that concept; // you will succeed; // you are the successful one
in that among all. {84]

Verily, there is every kind of game
In the belly of this wild ass; {85]
There is no falsehood in it,

Inasmuch as it does not fail // the person who is understanding, intelligent // and righteous.

If the full moon had risen,
It would not have left me in vain,
Because it would have brought me the beginning

Of every wonderful concept // and in that there is nutrition of the devoted person //
and the companion. [86]

Verily hearts which
Shun the right road,
Are not of my creed.

At sunset they will go forward // when the Near One calls them to their // destiny. [87]

How fine is the light which appears
On the cloak and on the one who wears it,
By which the holy man is right-guided.

His youth is like his agedness // when the Old Beloved One // calls him. [88]
He has no like

In the opinion of the wise connoisseurs,
And [ am amazed at my case and his,
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Poem No. 15 — Transliteration

68

XV (pp. 194-6, Ghazi I1, pp. 293-6)

Metrical Structure: mustaf ‘ilun fa ‘itun (fa 'ilun) (sarT’ or mujtathth)
Stanzaic Structure: aab cce x8

ya SaHi, inna+ lqulab / ADHat bisirri+ lghuyab / fi na‘im.

ma ‘indi illa+ lladhi / gad qalahu+ ttirmidhi / lil* Alimi+ ljahbadhi
inni idhd ma atub / ilayhi, la min dhunab / la ugim.

lam yadri ma qélaha / illa+ lladhi nalah4 / fala taqul ma laha:
fiha lisirri+ 1Habib / ma‘nan badi‘un ‘ajib / mustagim.

billahi, ya Zallati, / in kiinti I qiblati, / fa’anti min jamlati;
fa‘mal ‘alayhi, tuSib, / fa’anta fihi+ ImuSib / fi+ 1“umum.

inna+ SSuyuda turd / fi jawfi hadha+ Ifara: / ma fihi mini+ ftira,
fa’innahu ma yakhib / ‘inda+ llabibi+ 1’arib / alqawim.

law anna badran bada / lam yatrukdnni suda, / waja’ani ibtida
bikulli ma‘nan gharib, / fihi ghadh4’u+ I’adib / wannadim.

{nna+ lqulaba+ llat{ / ‘ani+ lhuda wallati / ma hiya min millati;
taruHu ‘inda+ Ighurab / lima da‘dhu+ Iqarib / bilgasim.

lillahi ntrun bada / fi+ Imurtadi warrida / bihi+ lwaliyyu+ htada;
shabdbuhu kalmushib, / idha da‘ahu+ 1Habib / alqadim.

fama lahd min shabih / ‘inda+ [*alimi+ nnabih; / qad Hirtu fiyya wafih:
arahu ‘inda+ lkathib / min ghayri shakkin murib / kalHlamim.



Poem No. 15 — Castilian

XV (pp. 194-6; Ghaz1 I1, pp. 293-6)
Amigo, los corazones estan en dicha por el secreto de los arcanos.

No creo sino lo que dijo Attirmidhr [82] al sabio crudito,
que cuando a El me arrepiento, no es de pecados, que no reconozco. [83}

No supo lo que dijo sino quien lo alcanzd; no digas qué tiene
en ello el secreto del Amado, concepto hermoso, prodigioso y derecho.

Pardiez, parasol mio: siendo mi giblah, eres parte de mi todo.
Obra segln esto y acertards, pues eres quien acieria en ello en general. [84]

Toda caza se ve en el vientre de este onagro: [85] en ello no hay falsedad,
pues no decepciona al listo avisado y enderezado.

Si saliera luna llena, no en vano me habria dejado, pues me habria servido
de comienzo
de todo concepto peregrino, alimento del culto y del invitado. [86]

Los corazones que se apartaron de la rectitud no son de mi secta;
partense por las tardes, cuando los llama el Proximo a su suerte. [87]

iQué buena luz aparecié en el manto y quien lo llcva, por la que
el santo se guid!
Su juventud es cual su ancianidad, cuando lo llamé el Amado antiguo. [88]

Nada hay parecido para el sabio advertido: perplejo estoy por €] y por mi;
Lo veo junto a la duna, sin duda ni titubeo, como lluvia de verano. [89]
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Poem No. 16 — Arabic Text
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Poem No. 16 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 16 — Translation
0. O you who seck after knowledge of the secrets, // how preposterous! The secrets will
not be discovered

1. Except by the man who takes tin

And introduces into its essence the elixir,

To change substance and form

Into a sun which shines to the sight // and sight does not perceive it. [90]
2. You who ask me about the abode of the spirit,

Can you rival the light of the sun?

Follow the road of Noah, may you hit it straight!

Which always glows in the lights // until they show themselves to him.
3. When I saw Idris there,

I likened him to the prophet Jesus [91]

The life-giver of the dead, and his brother Moses,

Who directs to the abodes of the righteous, // the righteous desire there.
4,  When 1 verified the asterisms

And [ played with passions

Like the verb plays with nouns,

When 1 verified the divine preference, | learnt what it is that the traces give. [92]
5. You who ask where is the share of the body,

And its spirit, among the shares of the limited form,

And told me “Its share is in the naming”,

Those who seek knowledge in thinking, // remain perplexed im the search for it. [93]
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Poem No. 16 — Transliteration

XVI (pp. 198-9, Ghazi II, pp. 297-9)

Metrical Structure: mustaf ‘ilun fa ‘ilun fa lan 7/ ma(f) ‘Glun (basiT)
Stanzaic Structure: aa bbb x5

ya Taliba+ 1°ilmi bil’asrar, / hayhata, la tukshafu+ I’asrar

ifla liman dkhadha+ lgizdira

wadassa fi dhatihi+ 'iksira

livagqliba+ 1‘dyna wattaSwira;

shadmsan talaHu lidhi+ 1’1bSar / waldysa tudrikuha+ 1’ abSar.

ya sa’ili ‘an maqami+ rrioHi,

wahal tuD4ahi linari yaHi,

uslik, hudita, sabita nuHi,

ma zala yila‘u bil’anwér / Hatta tajalldt lahu+ ’anwar.

lamma ra’aytu biha idrisa,

shabbdhtuhu binnabiyyi ‘isa,

muHyi+ SSadd aw akhdhu musa,

yuhdi ila méanzili+ ’abrar / ma taghtahihi bihi+ I’abrar.

lamma taHagqagtu bil’anwa’i

wagad tala‘abtu bil’ahwd’i

tala‘uba+ Ifi‘li bil’asma’i,

lamma taHaqqaqtu bil’ithér, / ‘alimtu ma a* Tati+ 1" athér.

ya s&’ili dyna HAZZu+ 1jismi,

waruHihi min HuZaZi+ rrasmi,

fagala li: “HaZZuhu fi+ I’ismi”,

man yabtaghi+ !“ilma bil’afkar, / Harat fi maTlabihi+ I’afkar.
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Poem No. 16 — Castilian

XVI (pp. 198-9; Ghazi 11, pp. 11 297-9)

T que buscas conocer secretos, quita alla, los secretos no se descubren,

sino a quien toma el estafio,

y pone en su esencia elixir,

para cambiar substancia y forma

en sol que a la vista brilla, sin que las miradas lo perciban. {90]

Td que me preguntas por la morada del espiritu,

¢ Puedes rivalizar con la luz del sol?

Sigue, ojala puedas, el camino de Nog,

siempre prendado de las luces, hasta que éstas se le mostraron.

Cuando vi alli a Idrs,

lo comparé con ¢l Profeta Jesus, [91]

vivificador de muertos, y con su hermano Moisés,
conductor a la morada de los justos de lo que €stos desean.

Cuando me cercioré de los ortos,

y jugué con los ocasos

como ¢l verbo con los nombres,

cuando me cercioré de la preferencia, supe lo que dan las trazas. [92]

T que preguntas por la parte del cuerpo
y su espiritu entre las del contorno,
diciéndome que su parte estd en el nombre,

quien quiera conocer pensamientos, perplejos quedan éstos buscandolos. [93]
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Poem No. 17 - Arabic Text
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Poem No. 17 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 17 — Translation

I am the shining moon // just as [ am the one who is silent when he speaks // when I write,

[ lose myself in that which there is in me of revelation,
And ! have the most clear perceptions of it,
Just as T am the sweetest of springs.

I do not fear the surprise of the night visitor // madly in love with that
and desiring it even more.

How many people came on his behalf

Seeking protection from his servant,

And the keeping of the promise that he had made,
Riding upon racing coursers,

And finding the splendid youth whom they sought. [94]

I desire that he shows me respect
When he disjoins the whole of me.
I am your substitute and the person charged with office,

I can tell the liars from the people of truth // and the paths introduced
by the sinful. [95]

I said to him to him whoe ordered that,
When | renounced his idols,
That I had mixed his sweetness with his hardships,

1 together with the friend who is absent, // despite the difference marking me //
just in case it could be overcome: [96]

“My commander, [ am puzzled by my case.
My heart is narrow to hold the love that I have for you,

And my actions follow on my customs:

‘Send horses and greyhounds // which will bring for you the head of the hypocrite //
and the hare.” [97]
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Poem No. 17 — Transliteration

XVII (pp. 200-1, Ghazi I1, pp. 300-2)

Metrical Structure: /g ‘ilatu mustaf ‘ilun fa ‘lun (mafa tlun) (mugtaDab)
Stanzaic Structure: aab cce x5

innani ana+ nndyyiru+ Ighasiq,
mithla ma ana+ SSamitu+ nnaTiq, / idha uktab.

tihtu billadhi fiyya min majla,

wa’and bihi+ IbaSaru+ 1’ ajl4,

mithla ma ana+ Imawridu+ ’aHI4,

la akhafu min f4j‘ati+ TTariq:

innahu bihi+ 1ha’imu+ 1‘ashiq / lidha arghdb.

ribba waridin ja'a min ‘indih

yaTlubu+ I’amanata min ‘abdih,

walwafa bima kana min ‘ahdih;

imtaTa+ ljiyada+ ssawabiq,

iltaga bahiyya+ lgharaniq / mina+ ImaTlab.

ashtahi yuriniya 1jiali,

*indama yufaSSilu ijmali:

innani laka+ nna’ibu+ lwali,

a‘rifu+ lkadhiba mina+ SSédiq,

walladhi yaji’u bihi+ Ifasiq / mina+ Imadhhab.

qultu lilladhi kdna awS4 bih,

‘indama nasaktu bi’anSabih;

Hulwahu mazajtu bi’awSébih;

ana walwaliyya+ Imufariq

billadhi ana fihi min fariq / ‘asa yughlab.

amiri, lagad Hirtu fi amuri,

Daqa min hawan fikumu Sadri,

Fi‘ali ‘ala sunnati tajri;

“arsal+ alkhuyuil wassaléliq,

hi tajik birds almunafiq, / wabal arnab.
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Poem No. 17 — Castilian

XVII (pp. 200-1; Ghazi 11, pp. 300-2)

Yo soy el lucero oscuro,
como soy ¢l que habla callado, cuando se me asigna.

Me pierdo en el espectaculo de mi mismo,

en ¢l que soy la mas clara vision,

como soy la mas dulce fuente.

No temo sorpresa del que en la noche llega,

que por aquél apasionado vaga, deseandolo aun mas.

i Cudntos vinieron de su parte

a pedir seguridad de su siervo

y cumplimiento del pacto habido,

cabalgando corceles corredores,

y encontrando al espléndido mancebo, al buscar! {94]

Quiero que me muestre veneracion

cuando desmonte mi conjunto.

Soy para ti sustituto y encargado;

conozco al falso del sincero

y la secta que propone el prevaricador. [95)

Dije a quien lo recomendo,

cuando renuncié a sus cipos,

su dulce habiendo mezelado con sus males

yo v el amigo ausente, a pesar de la diferencia en que estoy, por si
la venciera: [96]

“Mi soberano, mi caso me tiene perplejo,

mi pecho es estrecho para el amor que os tengo,

y mis acciones siguen mi costumbre:

‘Envia caballos y galgos que te traigan la cabeza del rebelde y la licbre™. [97]
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Poem No. 18 — Arabic Text
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Poem No. 18 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 18 — Translation

1. The truths of closeness are a vision of the kingdom,
they are a veil of the master and king.
When the darkness of the soul is lifted for you
And the fragrance wafts from the garden of holiness,

You will be pious, // without inclination
To idols, // and you will not go astray.

N

O traveller who comes by night,

Would that distance had not been created for the lover,
For he, whenever his beloved is at a distance,

Runs like a horse that has bolted.

O brothers, // grant to my eyelids
The sleep of solace // so that he comes close.

3. What a good servant, he who went in haste,
Going a distance of two bow-pulls, with juvenile pace
Tearing open the gloom of darkness with his course,
Wearing clothes as dark as the dusk.

In the secrecy of the gloom of the night
Maybe the Generous One will show me His generosity.

4. The truth called to me from the mner recesses of my mind
And it did not pass through my body.
O joy of the heart in the secret conversations,
And what grief of the soul in absences.

Is it that he who made his casc clear // is like he who calls
To the Merciful One // asking for the permission?

5. 1am my lover and my beloved love,
And the secker for me, and the seeking, and the sought.
1 sing from jealousy, when the
Breeze of the gardens ravishes me totally.

“Q lute of beech wood, // come to my aid;
Pomegranates are delightful // for the person who picks them.” [98]
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Poem No. 18 — Transliteration

80

XVIII (pp. 210-11, Ghazi I1, pp. 303-5)

Metrical Structure: ¢, d: mustaf ilun fa ildiu maf ‘alun (munsariH),
a, b: mafa tlun
Stanzaic Structure: ccdd abab x5

Hagd’iqu+ lqurbi ri’yatu+ imulki, / wahwa Hijabu+ Imuhdymini+ Imalki;
idha+ njala “anka ghayhabu+ nnéfsi, / wahabba ‘arfun min rawDati+ lqudsi,
fa’anta+ IHan / bila 1aHni, / “ala+ 1’awthén, / walam tathni.

ya "ayyuha+ TTa’ifut+ lladhi Taraqd, / layta+ nnawa lilmuHibbi ma khuliqa,
fahwa, idhdma Habibuhu+ ntazaH4, / yaruDu Tirfan li’4nnahu jamaHa.
faya ikhwan, / habu jafni / kara+ ssulwan, / *asa yadni.

lillahi “abdun magha ‘ala ‘ajali, / ligabi gawsayni mashya mugtabali,
yashigqu junHa+ ZZalami fi Télaqih, / muartadivan thawba faHmati
ghasagqih,

‘ala kitman / mina+ dddjni, / la*alla+ Iman / yara manni.

nadaniyya+ IHaqqu min Tawd khaladi / wala yu‘arrij fihi ‘alat+ jasadi:
“ya farHata+ 1qalbi bilmunajati, / waHasrata+ nnéfsi bilghiyabati!”
fahal man ban / kaman yakni / ‘ani+ rrallman / ‘ani+ 1’idhni?

ana muHibbi, waHubbiya+ ImaHbub, / waTalibi waTTilabu walmaTlub;
unshidu min ghayratin, waqad hataka / minni nasimu+ rriyaDi ma hataka:
“ya ‘0d azzan, / qum, sa‘adni, / Tab arruman / liman yajni.”



Poem No. 18 — Castilian

XVIII (pp. 210-1; Ghazi II, pp. 303-5)

Las realidades de la cercania son la visién del reino, que vela al
Rey Providente:

cuando se te alce la tiniebla del alma, y se expanda el aroma del
jardin de santidad,

seras pio, sin inclinacion a los idolos, ni te desviaras.

Viandante que de noche llegas, ojala no hubiera ausencia para ¢l amante,
pues, cuando su amado esta lejos, corre como potre que se desboco.
Hermanos, dad a mis parpados suefio de consuelo, por si él se acerca.

iQué buen siervo que marché deprisa, hasta dos tiros de arco
como quien recibe,

rompiendo las tinieblas en su impulso, llevando ropa oscura
como crepusculo!

Bajo la discrecion de la tiniebla, tal vez quiera el Dadivoso darme.

La verdad me ilamé desde dentro de mi mente, sin alli pasar por el cuerpo:
iQué alegria del corazon con el coloquio, qué pena del alma

en las ausencias!
¢ Acaso quien fue claro es cual quien alude al Clemente por licencia?

Soy mi amante y mi amor amado, mi buscador, la busqueda y lo buscado;
celoso recito, cuando la brisa del jardin me ha quitado todo recato:
“Laud de encina, ven a ayudarme: buenas son las granadas para

quien las coge”. [98]
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Poem No. 19 — Arabic Text
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Poem No. 19 — English

1BN 'ARABI - MUWASHSHAHAAT — POEM No. 19 — Translation

1. There was a person who was cnthratled by beauty and overcome by passion,
And for that he suffered sleeplessness and sadness,
And when that beauty came to him, it lingered.

Complaining of passion, insomnia and haughtiness, // while the tears on his cheeks //
fell in floods.

2. O the beauty of him, when darkness fell!
He read the letter of his Beloved in supplication,
And his tears flowed endlessly,

Until, when his morning joined // with his night and the shadows departed, //
he gave up.

3. O my heart, | shall not have an excuse tomorrow
When [ encounter the Beloved in my thoughts
While you complain of longing and heartsickness,

Without melting in desire for him continuously // and every person who melted
upon joining him paid a high price.

4. Tam amazed at my agony and my grief,
And my stubborness and the strength of my endurance:
To him that has enamoured me in my thinking,

Unite with him, O heart, if He grants that // since whosoever is joined with the
Provident One // is triumphant,

5. [Ifhis separation is forever ordained,
It suffices for me, the joining of knowledge with what is known.
Listen, neighbours, to the song of the man bereft:

“The day of his departure left me insane. // There is no peace for me without him,
now that he has gone. // No, No...! [99]
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Poem No. 19 — Transliteration

XIX (pp. 211-12, Ghaz1 I1, pp. 306-8)

Metrical Structure: mustaf ilun maf ‘Glatu mufta ‘ilun (fa ‘lun) (munsariH)
Stanzaic Structure: bbb aa x5

mutdyyamun biljamali gad shughifa,

gadi+ mtaTa+ ssithda filn wal’asafa,

Hattd idhama+ ntah4 lahi waqafa,

yashku+ ljawa wassuhada walkhuyala,
wadam‘uhu fawga khaddihi+ nhamald, / séla.

ya Hasnahu waZZalamu qad nazala,
yatlu kitaba+ IHabibi mubtahila,
wadam‘uhu la yazalu munhamila,

Hatta, idhama SabaHuhu+ ttaSala
bilaylihi, waZZalamu gad raHala, / maéla.

la “Gdhra li fi ghadéya, ya kabidi,

idh4 laqitu+ IHabiba fi+ lkhaladi,

wa’anta tashkn Sabéabata+ lkamadi,

walam tadhuiban shawqan ilayhi wila
wakullu man dhaba fihi, idh waSala /, ghala.

‘ajibtu min law‘ati wamin kamadji

wamin ‘and’i wamin quwa jaladi,

waman bihi qad shughiftu fi khaladi,

faSil bihi, ya fu’adu, in waSala,

fakullu man bilmuhdymini+ ttaSala / Sala.

’in kana la budda baynuhu+ ImaHtam,
Hésbi+ttiSalu+ [‘ulumi bilma‘lam,;
fastami‘u, jirati, shada+ ImaHrium:
“awdd‘ani ydwma baynihi khabal4,

la Sabra li ba‘dahu waqad raHal4, / 14 la.
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Poem No. 19 — Castilian

XIX (pp. 211-12; Ghazi 11, pp. 306-8)

Un apasionado, enamorado de la belleza,

por ella ha sufrido insomnio y tristeza,

la cual llegando a €l se detuvo;

se queja de pasion, insomnio y arrogancia,
mientras el llanto, cayendo por su mejilla, fluye.

iQué hermosura, cuando cay¢ la tiniebla!
Leia la carta del Amado, suplicante,
mientras seguia corriendo su llanto,

hasta que, al juntarse la mafiana

con aquella noche y huir las sombras, cedio.

Entrafias mias, no tendré cxcusa marfana,

si encuentro al Amado en el pensamiento,

mientras os quejdis de tristeza quc os aflige,

sin deshaceros por él de deseo continuamente:

cuantos por El se han deshecho en la union, exageraron.

Me asombro de mi pesar y tristeza,

de mi pena y de las fuerzas de mi paciencia:

a quien me ha enamorado en mi pensamiento,
Unete, corazén, si El se une,

pues quien se apega al Providente, triunfa.

Si su separacion es inexorable,

bastame la conexion del saber con lo sabido;
oid, vecinos la cancion del triste:

“El dia de su separacion me dejo aturdido;
sin €l no puedo estar y se ha ido, no, no.” [99]
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Poem No. 20 - Arabic Text
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Poem No. 20 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 20 — Translation

0. Make roads towards the Master. // It may be that one day you will travel up them.

I. The Beloved of man has been humiliated
The armies of the situations [101] have camped.
The crescents of the secrets have risen aloft.

I gave my heart to him as a sunrise, // and my ribs as a horizon for his full moon

2. Scuttle the ships of sensation, O Sleeper!
Kitl the boy, you who are on command
And do not continue in the destroying of the wall.

Slash open the heavens’ heights, // and patch the lands of their body, patched. [102]

3. The ship of the senses, scuttle it!
Hold on the grip of Satan.
And set loose the image of the person.

Fall truly in love with his essence // and call out: “Treat it gently, treat it gently.” [103)

4. The vicar of the Merciful One is too great
To be seen living in prison
Or escaping from it when fleeing.

In him God perfected creation, // and he was too great to be changed
or to be distressed. [104]

5. Oh you who ask about the essence that I abridge,
For the love of a Lord who does not fail in bearing the fruit,

I rise up and sing that which was revealed: {105}

“Desire inflicted on the heart, that which it inflicted, // And do not ask about
the essence of what | feel.”
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Poem No. 20 — Transliteration

88

XX (pp. 212-14, Ghazi I1, pp. 309-11)

Metrical Structure: mustaf ilun mustaf ilun fa ‘lun (sart’)
Stanzaic Structure: aa bbb x5

iTwi ilat+ lImuhaymini+ TTurqa, / ‘asdka ydwman naAHwaha tarqa.

‘azizatu+ 1’insani gad dhallat,

‘asakiru+ I’aHwali gad Hallat,

ahillatu+ 1’asrari gad jallat,

waSayyartu qalbi lahu shérqa, / wa’aDlu‘i libadriha Gfqa.

ikhriq safina+ 1Hissi, ya na’im,

wagqtal ghuldman, innaka+ [Hakim,

wala takun lilH4'iTi+ lhadim,

waftiuq samawati+ 1‘ula fatqa, / wartiq araDi jismiha ratqa.

safinatu+ 1"1Hsési ikhrigha,

wa‘Grwatu+ shshayTani awthigha,

waSuratu+ 1’inséni aTligha,

wahim biha fi dhatihi ‘ishqa, / wanadihi: “rifqan biha, rifga!”

khalifatu+ rraHmani gad jalla

‘an an yura bissijni qad Halla,

aw mudbiran ‘4nhu, idha walla;

qad aHkama+ llahu bihi+ lkhalga, / fajalla an yaHula aw yashqa.

ya sa’ili “an kiinhi ma wjmil

min Hiubbi mawlan lam yazal yaHmil,

fagumtu ashdihu kama unzil:

“alga+ lhawd bilgalbi ma élqa, / fala tasél ‘an kanhi ma alqa.”



Poem No. 20 - Castilian

XX (pp. 212-14; Ghazi II, pp. 309-11).
Recorre hacia el Providente los caminos; tal vez algun dia los subas.

La amada del hombre ha sido vilipendiada,

los ejércitos de las sitnaciones [101] han acampado,
los crecientes de los secretos estan altos:

a El he dado por oriente mi corazon,

y mis costados por horizonte de su plenilunio.

Tt que duermes, barrena las naves de la sensibilidad,

mata al mancebo, t que gobiernas,

mas no derribes el muro;

desgarra bien los cielos de excelsitud, y zurce bien el barro de su cuerpo. [102]

Barrena la nave de la percepcion,

agarrate al asidero del diablo,

libera la imagen de la persona,

y cnamorate de veras de su esencia, y grita: “jCuidadla, cuidadla!” [103]

El vicario del Clemente cs demasiado excelso
para ser visto morar en la carcel,

o huyendo de él, al retroceder:

con €] Dios perfecciono la creacion,

y estd por encima de cambio y desgracia. {104

Tu, que me preguntas la esencia de lo que resumo
del amor de un Sefior, que sigue fructificando,

yo me alzo recitando, cual fue revelado: [105]

“Ha puesto el amor en ¢l corazén lo que ha puesto,
no preguntes por la esencia de lo que siento.”
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Poem No. 21 — Arabic Text
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Poem No. 21 — English

IBN 'ARABI - MUWASHSHAHAAT — POEM No. 21 — Translation

0. My godhead is shielded in my humanity // and the Moses of the sea has
attained my Ark. [107]

1. He who says about me that I am the servant,
When it is clear that I am the one and only king,
Will not be the first sage who erred into denial.

Look at my glory in You and my affirmation // on the throne of
my renunciation of nourishment. [108]

2. If I was a creature, [ would be subject to limits,
And if  was a servant [ would be subjected,
And | would be disposed to believing

And my body among you would be prostrated, // and in my spirit there would be
a fortunate spirit [109]

3. O soul, either conceal or reveal,
And since the body is fixed with the spirit,
Visible with the fixedness of what is written in the tablet.

If God passed sentence for my dissolution, // there would become apparent the
weakness of my divinity. {110]

4. Somebody might say that | am like You,
But if you are the throne, I am your shadow,
Or you are the rain cloud, 1 am your rain.

1 say to myself: “Either bring or come // and live in that or die.” [111]
5. Do you not know that, if a house is built,
Before long death pulls it down,

And loss settles upon it his sadness.

How much distance there is between the well-liked and the hated,
and how much between this Ark and the whale. [112]

6. And if they were to cease, the beating and torments
In speech, and wounds in the heart,

The opening in your inner secret would open,

And you will see that which he saw // who received the vision
from close-up, and other things.
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Poem No. 21 — Transliteration

92

XXI (pp. 389-90, Ghazi I, pp. 312-14)

Metrical Structure: ma(f) ‘ilun mafa tlun mafa tun (hazaj or mulTarid)
Stanzaic Structure: aa bbb x6

tadarra‘a lahati binasuti, / waHaSSéla musa+ lydmmi tabuti.

faman gdla ‘anni innani+ 1*abdu,

waqad SaHHa anni+ Imaliku+ Ifardu,

farubba ‘alimin gharrahu+ ljaHdu,

fanZur ‘izzati fika watathbiti / ‘ala “arshi tanzihi “ani+ lquti.

walaw kanta khalgan kinta maHSira,

walaw kunta ‘dbdan kanta maghura,

wakunta ‘alat+ limani mafTra,

fajismiyya fikum jismu makbniti / wariHiya fihi rtaHu mabkhiti.

ala, faktumi, ya nafsu, aw baHi,

faqad thabata+ ijismu ma‘a+ rraHi

‘lyénan thubuta+ rraqmi fi+ lluHi, [107]

fa’in Hakama+ llahu bitashtiti, / hundlika yabdi “&jzu lahuti,

fa’in qala ghdyri &nnani mithiuk,

wa’in kunta ‘arshan fa’ana Zillak,

aw dimata qaTrin, fa’ana wabluk;

aqulu linafsi: “hati aw hiti, / fa‘ighi ‘ala dhalika aw mti.

alam ta‘lami, 1idh buniya+ Ibaytu,

ma asra‘a ma yahdimuhu+ Imawtu,
wayubqi ‘alayhi Haznahu+ Ifawtu?
fakdm bayna malHuZin wamamquti, / wakam bayna dhi+ ttabuti walHuti

falaw zala taznidun watabriHu

fi+ lgawli, wafi+ Igalbi tajriHu,

laftitiHa fi sirrika taftiHu,

walaH4TTa ma laHaZa man 1iti / mu‘ayanata+ lqurbi wama 1t1.



Poem No. 21 — Castilian

XXI (pp. 389-90; Ghazi II, pp. 312-14)

Mi divinidad se escuda en mi humanidad, y ha logrado el Moisés
del mar mi Arca. [107]

Quien diga de mi que soy el stervo,

cuando es cierto que soy rey unico,

no sera el primer sabio que se engafia negando:

mira mi gloria en Ti y mi afirmacioén en el trono de mi renuncia
al alimento. [108]

Si fuera criatura, estaria limitado;

si fuera siervo, estaria sojuzgado,

y lendria el creer por naturaleza;

mi cuerpo entre vosotros seria cuerpo de rechazado,
aunque hubiera en mi espiritu el de dichoso. [109]

Alma, ociiltalo o revela,

pues firme esta el cuerpo con el espiritu

a la vista, con la firmeza de lo escrito en tabla:

s1 Dios sentencia mi desintegracidn,

ahi se mostrara la impotencia de mi divinidad. [110]

Si otro dice que soy como T,

st T eres trono, soy Tu sombra,
o nube lluviosa, soy Tu lluvia.
A mime digo: trae o ven,

vive en esto o muere. [111]

{No sabes que, si se construye casa,

pronto la destruye la muerte,

y la perdicidn asienta en ella su tristeza?

iCuanta distancia hay entre bien visto y odiado, cuanta entre esta Arca
y la ballena! [112]

Si cesaran golpes y tormentos

de palabra, y en el corazén heridas,

s¢ abriria totalmente tu secreto,

y verias 1o que vio quien recibid la vision de cerca y otras cosas.
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Poem No. 22 — Arabic Text

(gliaa)
VI | VRPNV P () Jpats  bdme Il
()33)

S baSo 32l e
St L e S
| Sl Ao 3yl i
Jobr Lgabis il J0 0 e L o IWT L
(93}
oo 3 gt dee A
o=l Joang g 2l
- rdl et Yy s
ey Iy WG e Jpay ol Lol
(j93)
J—Jal 1'-:"‘ ‘.,.L. i
P O Y
Sl Ile opw Ly
Jods WU ity ey Jeere dmaey AT G
()99)
Adb Al oladl s
—~ —db 1ol S
b Lot LA e
ol b Sk e JLd
()9a)
s Lo J§° Sl by
oy 2L G UGl W
WGl it bl U8,
Jpay lsle  Oolay oy Jpde ety Jloy ol

94



Poem No. 22 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 22 — Translation

0. In the Supreme Being his servant triumphs // and every gnostic knows what I say.

1. The essence of existence, // its decree has taken effect
With every generosity // in the night of the journey, [114]
And in the witnessing // its dawn has broken forth.

O possessor of majesty, // is there an access for us
To places // whose matter is momentous?

2. By God, what a servant, // who wants nothing except
That he should be given the assignment // to carry the banner
And whose sincere love // brings seeds to fruitfulness.

O what a communion! // The horseman triumphs
Over the dissident // in what they say. [115]

3. Anailing heart // is always thirsty.
And flowing tears // are a rain cloud full of water;
And it does not last, // the sickness of a sick person.

The house of the lords, // its features have changed,
And he who opposes // will not have guidance. [116]

4. The state of separation has occurred; // the people have been exiled.
Everybody has disappeared // and there is no news of them
And nothing was desired // except that which was visible.

Tell the lords, // when you incline,
“Not everyone who is fearful // is a coward in his heart.” [117]

5. O you who associate with // everything that you embrace,
He who leaves a tover // 1s himself abandoned.

And every lover // adjures his friend:

"He became weary of union with me, // because every beauty is whimsical,
And who can find // a lover who is constant?” [118]
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Poem No. 22 — Transliteration

XXII (pp- 390-1, Ghazi L1, pp. 315-17)

Metrical Structure: mustaf ilun fa'/ fa ilatu fa * (muqtaDab derivate)
Stanzaic Structure: abeb dedede x5

bilmuta‘ali / *dbduhu yaSul
wakullu “arif / yadri ma yaqul.

*aynut lwujadi / Hikmuhu sara
bikulli judi / laylata+ ssura,

wafi+ shshuhidi / SubHuhu+ nbara;
ya dha-+ljalali, / hal land sabil

ila mawaqif / khaTbuha jalil?

lillahi ‘abdu / lam yurid siwa

atdhu ‘dhdu / yaHmilu+ [liwa,

waSSaHHa waddu / yuthmiru+ nnawd. [114]
ya lalwiSali! / farisun yaSul

‘ala+ Imukhalif / billadhi yaqul.

galbun sagimu, / da’imu+ lghalil,
dam‘un sajumu, / Saybun hamuil,
wama tadumu / “illatu+ [*alil;
baytu+ Imawali / rasmuhu muHil,
waman yukhalif, / ma lahu dalil.

Halla+ Ibi“4du / fantafa+ lbashar,
walkallu badu, / ma lahim khabar:
laysa+ Imuradu / ghdyra ma Zahér.
qul lilmawali / “indama tamil:
“ma kallu kha’if / qalbuhu dalii.

ya man yu‘aniq / killa ma Hawdh,
laysa+ Imufariq / “ashiqan siwah,
wakullu ‘4shiq / minshidun akhéah:
“mallat wiSali, / walmaliH malul,
waman yuSadif / “ashigan waSal.”
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Poem No. 22 — Castilian

XXII (pp. 390-1; Ghazi 11, pp. 315-17)

Por el Excelso su siervo triunfa;
todo gnostico sabe lo que dice.

Se ha cumplido la sentencia de la esencia de la existencia
con toda generosidad en la noche del viaje, [114]

y en el testimonio se ha mostrado su alborada.

Poseedor de majestad, ;tendremos acceso

a posiciones de importancia magna?

iQué buen siervo que solo desea

que le llegue su encargo de llevar ef pendon,
y cuyo amor sincero fructifica en semillas!
iQué unidén! Un caballero triunfa

del disidente en lo que dice. [115]

Un corazon enfermo esta siempre sediento,

un llanto pertinaz es nube prodiga en lluvia,

y no dura el mal de tal enfermo.

Se han trastornado las trazas de la casa de los sefiores:
quien se oponga no tendra guia. [116]

Ha ocurrido la separacion, se ha exiliado la gente,
todos han desaparecido sin que haya de ellos noticia;
no se desea sino lo que se ve.

Di a los sefiores cuando te inclines:

“No todo temeroso tiene vil corazén”. [117]

Tu que abrazas cuanto abarcas:

quien deja a un amante, a si mismo se deja,

y todo amante recita a su compatiiero:

“Se cansd de mi unidn, pues todo hermoso es inconstante:
¢/ Quién encontrara un amante constante?” [118]
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Poem No. 23 — Arabic Text
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Poem No. 23 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 23 — Translation

0. When the dais appeared to my eye, // I melted with desire for the one
who was with me. [119]

1. O, ancient elevated house ~
The frail and prodigal servant reaches you,
With his eyes flowing with tears of desire,

Because of his being a stranger, and as a subterfuge. Weeping // is not commendable
if it does not serve some purpose.

2. When I reminded him of my services, he said to me:
“They were not for me, but for my stag.” [120]
I shall show the judgement of a little heart destroyed

By its love. Calling for help it complained // “Well | know the suffering of sadness”.
3. His sun shone as much as it shone;

And we saw it when it went East.

His clouds thundered while the lightning flashed,

And we knew that when he wept // he wept for something that was painful.
4. He passed by me in a night

Which had no end, when the dawn had cleared it

After being given permission by Him who denied it.

And he came seeking union with me, // and went away
in a flash never to return.

5. O cup-bearer, pour me a generous drink,
Because the censors have tired my imagination

And verily I sing what was said to me:

“Q cup-bearer, my complaint is against you — // the claim is wasted
if it has no effect.” [121]
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Poem No. 23 — Transliteration

100

XXII (pp. 391-3,Ghazi I, pp. 318-19)

Metrical Structure: fa ‘ilatun fa‘ilatun fa ‘ilun (ramal)
Stanzaic Structure: aa bbb x5

‘indama {dHa li‘ayni+ Imuttak4, / dhiibtu shawgan lilladhi kdna ma‘i.

ayyuhat lbaytu+ 1‘atiqu+ Imushrifu,

j4’aka+ 1°abdu+ DDa‘ifu+ tmusrifu,

‘aynuhu biddam‘i shawgan tadrifu

ghurbatan minhu wamadkran, falbuké / ldysa maHmudan idha lam yanfa‘i.

kallama “addattu fihi gala Ii:

“laysa hadha fiyya bal fi iyvali”.

sa’uri Hikma qulaybin qad bali

bihawaha, mustaghithan qad shaka, / wa’ana a‘lamu shakwa+ ljaza‘i.

ashragat shamsun laht ma 4shraqat,

fara’aynaha biha, idh sharraqat;

ar‘adat stHbun laha ma abraqat,

fa‘alimna dnnahu Hina bak4, / ma bak4 illa li’4mrin muja‘i.

marra bi fi laylatin ldysa laha
akhirun, waSSubHu qad jallalah4,
walladhi Harramaha Hallalaha,

wantada yvaTlabu waSli wattaka / wamaD4 idh wamaD4 lam yarja‘i.

ayyuha+ ssaqi+ sqini, la ta’tali,
falagad at‘aba fikri ‘udhdhali,
walagad unghiduhu ma qila li:
“dyyuhat ssaq, ilayka+ Imushtaka;
Da‘ati+ shshakwé idha lam tanfa“i.”



Poem No. 23 — Castilian

XXHI (pp. 391-3,Ghazi II, pp. 318-19)

Cuando aparecié a mis 0jos el estrado, me deshice de deseo
por quien conmigo estaba. [119]

Antigua y elevada casa,

a ti llega el siervo débil y prédigo,

derramando sus ojos lagrimas de deseo,

por ser forastero y por ardid, pues no es loable el llanto inutil.

Cuando le recordé mis servicios, me dijo:

“No fueron por mi, sino por mi ciervo”. [120]

Mostraré la sentencia de un corazoncillo destrozado

por su amor y suplicante que se queja: bien sé yo la queja de la angustia.

Brill6 su sol cuanto brilld;

alli lo vimos ir a oriente;

tronaron sus nubes mientras relampagueaban,

y supimos que cuando llord, lo hizo por algo deloroso.

Pasé por mi lado en una noche

sin fin, que el alba cubrid,

tras hacerla ilicita quien la permitiera:

acudié buscando mi unién y, reclindndose, parti¢, ambas brillando,
para no volver.

Copero, escanciame sin tasa,

que han fatigado mi magin los censores;

a veces le recito cual me dijeron:

“Copero, a ti me quejo; perdida es la queja, si no es util.” [121]
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Poem No. 24 - Arabic Text
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Poem No. 24 - English

IBN 'ARABI - MUWASHSHAHAAT —~ POEM No. 24 — Translation

0. T would give everything for him whom I press against my chest, // he whom 1
definitely know, though he does not know me.

1. Certainly the truth swore that which it swore,
And it taught us that which we do not know,
And it clarified to me that which was obscure,

And it swore by the one and by the double, // and I affirmed my essence in
Him of the intelligence. [123]

2. It certainly turned out for me, that which I had desired,
Which sometimes [ affirm and sometimes I deny.
And I said to the person who had come and who called it tyrannical:

“He travelled at that time, // making the
difficult things of the cosmos easy. [124].

3. ['saw him with my own eyes;
His appearance was the most complete which my cosmos demands,
With the cloak of chastity about his shoulders. [125]

And He prescribed the order which you know // in line with what is in
the Surah of Divine Decree.

4. The Night of Revelation does not have a dawn;
In it there descends succour and triumph
Into the heart of the servant whose quality is tranquil.

And in it there is revealed the world of what is ordained // and the spirit,
until the arrival of the dawn. [126]

5. If he to whom I bear public witness,
And yield to him in every matter,
Were to appear before Moses from the veiling

He would not speak in the fire, He whom you know, // and would put him
in the power of prison. [127]

6. And how many a serving girl passes the night singing,
Gesturing to another but alluding to him,
And all she wants is to taunt him:

“I drag my tail however I drag it, // and for you I combine two kinds
of drunkenness. [128]
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Poem No. 24 — Transliteration

104

XXIV (pp. 413-14, Ghazi I1, pp. 320-2)

Metrical Structure: ma(f) ‘@lun mafa tu(n) mafa tlun (hazaj or muTTarid)
Stanzaic Structure: aa bbb x6

ala, bi’abi man Dammahu Sadri, / wa’adrihi qaT an wahwa la yadri.

lagad aqsama+ [Haqqu bima agqsam,

wa‘allamana ma lam nakuin na‘ldm

wa’awDaHa li ma kana qad abham,

fa’aqsama bigshshaf*i wabilwitri, / fa’athbattu “ayni ‘inda dhi Hijri.

lagad SdaHHa li ma kuntu abghihi

wa’uthbituhu waqtan wa’anfihi,

waqultu liman qad j&’a yuTghihi:

lagad maérra bi+ llaylu idha yasri / biHalati “Gsri+ [kawni fi yusri.

naZartu ilayhi naZara+ 1*aym

bi’akmali waSfin yagtaDi kawni,

waf kitfihi [122] ardiyata+ SSdwni,

waqad khaTTa bil’amri+ lladhi tadri / min qadri+ lladhi fi surati+ lqadri.

waldylati qadrin ma laha SubHu

yunazzalu fiha+ nndSru walfatHu

‘ala qdlbi ‘4bdin nd‘tuhu+ shsharHu,

yundzzalu fiha ‘alamu+ 1’amri / warrGHu ila muTTala‘i+ Ifajri.

law anna+ lladhi ashhattu fi+ ljahri

wa’a‘ Taytuhu fi+ shsha’ni wal’dmri

yaluHu lidhi+ TTuari mina+ ssitri,

ma kallama fi+ nnari+ lladhi tadri, / waSayvarahu fi qabDati+ 1”4sri.

wajariyatin batat tughannihi,

watiimi 1la+ Ighdyri wata“nihi,

wama tabtaghi illa ta‘annihi:

“ajtrru dhayli ayyama jarri / fa’aSilu minka+ ssukra bissukri.”



Poem No. 24 — Castilian

XXIV (pp. 413-14; Ghaz 11, pp. 320-2)
Todo lo diera por el que csta en mi pecho, que de cierto conozco, no €l a mi.

La Verdad juré por lo que jurd,

nos ensefio lo que no sabiamos,

y me aclaro lo que era oscuro:

jurd por lo uno y o doble, y afirmé mi esencia en El del intelecto. [123]

Cierto me ha resultado 1o que deseaba,

que a veces afirmo, y otras niego;

dije a quien vino a llamarlo tiranico:

“La noche pasé por mi en su viaje, resultando lo dificil del cosmos facil”. [124]

Lo vi con mi propia vista,

siendo su aspecto el mejor que exige mi cosmos,
con la tunica del recato en los hombros, [125]

y El di6 la orden sobre destinos que sabes,

que esta cn la azora del Destino:

Noche del Destino, que no tiene alba,

en la que descienden la ayuda y victoria divinas

al corazdén de un siervo tranquilo:

en ¢lla descienden el mundo de lo ordenado, y el espiritu, hasta
asomar el alba. [126]

Si aquello de que doy pablico testimonio,

los asuntos y cosas que concedo,

hubiera aparecido ante Moisés desde lo oculto,

no hablara en ¢l fuego Quien sabes, en prisién poniéndolo. [127]

iCuanta esclava pasd la noche cantandole,

sefialando a otro, pero aludiéndole,

sin querer mas que zaherirle:

“Arrastro mi cauda cual me place, y uno por ti una embriaguez a otra™! [128]
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Poem No. 25 — Arabic Text
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Poem No. 25 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 25 — Translation

0. The interpreter of desires // enabled me to know the Beneficent // Creator. [129]

1. By the God of Truth
My strivings in being forward
On horses of truthfulness

Have not received due merit. // This is what they stated // in these pages.
2. Excellent minds and hearts

That pray

Abandoned the love of those desires,

Without getting from poverty, // except the compassion // they inspire.
3. Itis the grace of Him

That we have from him,

Inasmuch as such is his nature

Relay on, then, // the blessings // from God the Generous, // the Creator.

4. 0 God of Creation,
If you are just, protect me,
Since I am in a state of effacement;

Be generous // in giving, // so much there is of // poverty in us.
5. The wisdom of the darkness

Appeared from Sinai

At the waning of the light.

If there were not the law of the dusk, // there would not appear the wisdom //
of illumination.
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Poem No. 25 — Transliteration

XXV (pp. 446-7, Ghazi 11, pp. 323-5)

Metrical Structure: (mustaf ilun)} fa ‘ilun maf ‘@lun (basiT)
Stanzaic Structure: aa bbb x5

turjumanu+ 1’aghwéq / ‘arréfani bilkarimi+ lkhallaq.

lil’ildhi+ IHaqqi / himmati fi+ ssabqi / bikhuyuli+ SSidqi,
lam tandl bistiHqaq / hadha+ lladhi dwda‘at fi+ ’awrdq.

min Hulimin jallat / fi quliibin Sallat / ‘an hawaha wallat;
lam tanal bil’imléq / illa+ lladhi ‘indaha min ishfiq.

huwa faDlun minhu / gad akhddhna ‘4anhu, / in yaktn hu kanhu,
wa‘tamid fi+ 'arzdq / “ala+ I’ilahi+ lkarimi+ lkhallaq.

ya 1ldha+ lkhdlqi, / in *adélta+ stabgqi, / fa*and fi+ ImaHgqi;
faltajad bil’infaq / ligddri ma ‘indand min imlaq.

Hikmatu+ ddayhuri / Zaharat min Turi / ‘inda faqdi+ nnuri:
lawla Hukmu+ 1’ishfaq, / ma Zaharat Hikmatun lil’ighréq.
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Poem No. 25 — Castilian

XXV (pp. 446-7; Ghazi 11, pp. 323-5)
El intérprete de los deseos me hizo conocer al Generoso Creador.

Por el Dios de la Verdad, mi afan por adelantarme en corceles de veracidad
no obtuvo mérito, y asi lo consignd en escrito.

Inteligencias excelsas en corazones rezadores se apartaron de su amor,
sin lograr en la pobreza, sino la compasidn correspondiente.

Es favor suyo quc de El tomamos, si tal es su realidad,
Estriba, pues, en los dones de Dios, Generoso Creador.

Sefior de la creacidn, si eres justo, consérvame, pues estoy menguando;
s¢ generoso dando, tanto como es nuestra pobreza.

La sapiencia de la tiniebla aparecio desde el Sinai, al perderse la luz:
si no hubicse norma compasiva, no surgiera sapiencia por iluminacién.
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Poem No. 26 — Arabic Text
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Poem No. 26 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 26 — Translation

0.

1.

Happinesses, in their moments, // when they arrive, they do away with griefs. [130]
You who ask my soul,

Whether there is any solace for it,
Verily the spirit of holiness

Infuses into spirits // the spiritual knowledge that it has.

Say to the Lord of the heart,

from the bottom of the heart,

“Verily I have in my heart

a wine in glasses // which has a sparkle like a fire-steel being struck.”
O my beloved:

If you abandon me, who will favour me,

Since my closeness is distance? Say on my behalf:

“If you abandon me you are the light of the lamp // in a niche without shadows."
By God the Only one,

Who will favour you after me,

Since my closeness is distance?

The souls find relaxation // after they have drunk the wine. [131]

To those who ask me

Where my glances are directed,

Tell them, in my regard,

That “the bold hero // destroys the enemy with long spears”. [132]
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Poem No. 26 — Transliteration

112

XXVI (pp. 448-9, Ghazi II, pp. 326-8)

Metrical Structure: (mustaf ‘ilun) fa ‘ilun maf lun (basiT)
Stanzaic Structure: aa bbb x5

waridatu+ 1’afraH, / in waradat, dhahabat bil’atraH.

sa’il1 ‘an nafsi / hal laha min Unsi, / inna raHa+ lqudsi
nafithun fi+ 1’arwaH / ma ‘indahu min ‘ulumi+ I’arwaH.

qul lirdbbi+ igalbi / ‘an qanati+ lgalbi: / “inna li fi galbi
khamratun fi aqddH, / anwéruha min zinadi+ lqadd4H.”

ya Habibi, qui 1i; / in hajartum, man 1i? / faltaqul min 4jli:
anta nuru+ ImiSbaH, / mishkatuhu ma tara min ashbaH.

bil’1lahi+ 1fardi, / man lakim min b4‘di? / inna qarbi ba‘di,
annufisu tartaH / min athri sharbatihi mina+ rraH.

sa’ilati “anni / dyna 14HZi minni, / ballightthu *anni:
“ashshujd‘ aljaHjaH, / yutni+ 1°‘adi biTawil al’armaH™.



Poem No. 26 — Castilian

XXVI (pp. 448-9; Ghazi 11, pp. 326-28)
Las alegrias en sus momentos, [130] al llegar, quitan penas.

T, que preguntas a mi alma si tiene solaz: el espiritu de la santidad
infunde en los espiritus las ciencias espirituales que posee.

Di al duefio del corazon, desde el fondo del corazon: “Tengo en mi corazon
un vino en vasos, chispeante como eslabon de quien saca fuego”.

Amado, dime: si me abandonas, ;quién me valdra? i acerca de mi:
“T1 eres luz de la lampara cuya hornacina no ve sombras.

Por Dios Unico, ;quién os valdra después de mi, pues mi cercania es lejania?
Las almas descansan tras su trago de vino. [131]

A los que me preguntan donde tengo la mirada, decidles de mi parte:
“Ll valiente campeon aniquila al enemigo con las largas picas.” [132]
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Poem No. 27 — Arabic Text
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Poem No. 27 — English

IBN 'ARABI - MUWASHSHAHAAT - POEM No. 27 — Translation

0.

1.

Verily, the man whom the spirits raised // went away to the Truth.

There is no end to my complaining of the pain of disdain.
If I die, who will favour him after I am gone,
given that I have for him the love that [ have?

By God, be generous, Creator of the dawn, // since yearning has been
made manifest. [133]

He for whom I am distraught with with such strength of passion,
[ have solace in him alone,
And declare my passion, 1n case it helps, before Him.

To Him who grants rejoicings // among people of munificence.
Verily the anxiety that [ have,

And the pain of love that I suffer,
Made me die from love of Him.

O my friend, have you seen someone who gets relaxation // from something
which is not relaxation?

When 1 inherited the condition of Moses,
And after him came the right-guided Jesus,
Saying: “Is there a sick person here to be cured?”

With our breath were kindled the shadows // of the shackles of liberty. [134}
When I saw the ruler of my torment,
I asked him, calling him “owner of the wolf”,

As was asked by the person destined to misfortune: {135]

“Receive, O destiny of the love-stricken man, // him who went away
with his wings clipped.”
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Poem No. 27 — Transliteration

XXVII (pp. 452-3, Ghazi I1, pp. 329-31)

Metrical Structure: aa: mustaf ‘ilun mustaf ilun fa lun / fa(‘) mustaf ilun,
b: mustaf ilun fa(’) mustaf ilun fa lun (sart’)
Stanzaic Structure: aa bbb x5

inna+ lladhi samét bihi+ ’arwaH / ila+ IHaqqi raH.

ma ziltu ashtaki alama+ SSaddi;

in muttu, man yakanu lahu ba‘di,

wa‘indi minhu dhaka+ lladhi ‘indi?

billdhi, jud, ya faliqga+ 1’iSbaH, / idha+ shshawqu baH.

man dhubta fihi min shiddati+ lwéjdi

lagad qarartu “dynan bihi waHdi,

wabuHtu bilghardmi, ‘asa yujdi

‘inda+ lladhi yajudu bil’afraH / min ahli+ ssamaH.

inna+ lladhi laddyya mina+ lkarbi

wama ulaqi min alami+ [Habbi

lagad qaDéytu min Hubbihi naHbi;

ya SaHi, hal ra’dyta mani+ rtaH / min ghayvri+ rtivaH?

ldamma warittu fi Halihi masa,

waja’a ba‘dahu+ Imuhtadi ‘isa,

faqala: hal ‘alilun hund yusa?

binafkhina anarati+ [’agshbaH / min qaydi+ ssardH.

lamma ra’aytu malika ta‘dhibi,

sa’altu minhu ‘an maliki+ dhdhibi

su’ala naqiSi+ I[HaZZi makrubi:

“Sil, ya muna+ Imutdyyami, man raH / maqSuSa+ ljanaH."
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Poem No. 27 — Castilian

XXVIII (pp. 452-3; Ghazi 11, pp. 329-31)
Aquél a quien las almas alzaron parti¢ hacia la Verdad.

Sigo quejandome del dolor del desdén;

si muero, ;quién le valdra después de mi,

teniéndole yo el amor que le tengo?

Pardiez, sé generoso, Creador del alba, pues el deseo se ha divulgado. [133]

Aquél por quien me deshago de tanta pasion,

es en quien solo tengo reposo,

y declaro la pasion, por si aprovecha

ante quien concede alegrias entre los dadivosos.

La pena que yo tengo,

el dolor de amor que sufro

me ha hecho morir por su amor:

Amigo, ;has visto que alguien descansara sin tener descanso?

Cuando heredé Ia condicion de Moiscés,

y tras €1 vino el bien guiado Jesus

diciendo: “¢Hay algiin enfermo que curar?”,

con nuestro soplo brillaron las sombras desde la atadura de su libertad. [134]

Cuando vi al duefio de mi tormento,

le pedi, llamandole “duefio del lobo”,

como pregunta el triste desgraciado: [135]

“Acoge, oh, deseo del enamorado, a quien marché alicortado.”
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Poem No. 28 [Zajal]
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Poem No. 28 [Zajal] — English

IBN '"ARABI - MUWASHSHAHAAT — ZAJAL [136] - Translation

0. You who seek for certainties, [137] look at your exisience. //
You will see that all the people are the servants of your servants.

1. T was sitting by the shore of the green sea.
Its waves cast up to me the shining pearls,
And I said: “Do not forget my topaz.

Cast it up to me, so that I rise to your escape. [138]

2. At that point there were cast up to me grey pearls,
And | said: “Grant to me your grey ambergris.”
He said: “Yes, if you can make a boat for me

From your fragrant aloe. Take, and I shall give you more.

3. Green chrysolis and perfumed musk,
And the greater theriaca, which is ‘God is great!”
Because [ am what is sought.” And he said, reprimanding:

“When you seek for me, say: ‘It is You that [ want.”

4. Go along the shore, and seek and search for
My red ruby. Perhaps you will take heart.
And if you meet someone who is blind or blear-eyed,

And he asks for whom you are looking, say your Lord.

5. You who are seeking ascesis, be sparing with your life,
Look at the elixir in your attributes,
And you will find that from your essence it flows to your essence

In fourfold composition, as is your existence.

6.  Your red sulphur [139] is known,
Although truly it is the greatcst non-existent;
Though hidden, apparent to the eye, coded but understood.

And now close to you its secrets appear throughout the foundations
of what is new in you.

7.  When the servant is negligent, he has to repent,
And he resorts to subterfuges no longer useful.
And | say: Before you there came previously somcone who said:

“From the beginning of ‘ Ashlira prepare your Eid, // because subterfuges (19
are of no avail.” [140] '



Poem No. 28 [Zajal] — Transliteration

120

A

IBN AL-‘ARABI’S ZAJAL
{pp. 214-215 of his published Diwan) [137]

Metrical Structure: mustaf ilun mustaf “ilun ma(f) ‘#lun (rajaz)
Stanzaic Structure: aa bbbbaa x7

ya Talib+ attaHqiq, anZar wujidak,
tard jami‘ annds ‘abid ‘abidak.

ga‘adtu fi saHil albaHr+ alakhdér,
armat li amwaju adduirr+ alazhér,
faqultu: la taghfal yaquti+ laSfar,
wa’armi bih, natla‘ ila maHidak.

armat li falHin ma‘u darran+ akhab,
faqultu: “awfini ‘dnbarak alashhab”.
géalat: “na‘am, ikkan ta‘malli markab
min ‘udak+ alfawwdaH, wakhudh, nazidak

zabdrjadan akhDar wamiskan+ adhfar
waddiryaq+ al’akbar, alldhu akbar,
fa’ana hu+ ImaTlub”. waqal wa‘azzar:
ldmm+ an tiridni, qul: ilik niridak,

wamghi ‘ala+ ssaHil, waTlub wa’aftash
yaquti al’aHmar, la*alla tan‘dsh”,

fa’in lagdyt insdn a‘ma wa’a‘magh,
wagal “liman taTlub?”, faqul: “lisidak™.

ya Talib+ aSSéan‘a, waffar Hayatak,
wanZur ila+ liksir ‘ala Sifatak,
tijadu min dhétak yasri lidhatak,
muréabba‘+ attarkib ‘ala wujudak.

kibritak+ al’aHmar lagad [hu] ma‘lim,
wahu ‘ala+ ttaHgiq ajalli ma'dom:

khafi Zahar lal*4yn marmiz wamafhum,
fadhaba qad banat juwar waridak
wa‘ammat asraru arkdn jadidak.

al‘dbd+ idha farrdT la biidda yandam,
wayd‘mal+ alHila wala tifid tham,
faqultu: gl gablak man gad taqaddam:
“min awil al*ashir anZur fi “idak;
alHila wagt aDDiq ya lis tifidak.”



Poem No. 28 [Zajal] — Castilian

IBN AL-‘ARABI'S ZAJAL

T que procuras certeza, [137] mira tu existencia
y veras que todos son siervos de tus siervos.

Me senté a orillas del verde mar,

y sus olas me arrojaron relucientes perlas.
yo dije: “No olvides mi topacio.
arrojamelo, que suba a tu escape”. [138]}

Al punto me arrojaron ademas perlas grises,
y dije: “Afiddeme tu ambar gris”.

Dijo: “*Si, s1 me haces una nave

de tu fragante aloe; toma y te daré ademas

crisolito verde, almizcle, el mas perfumado,

y la triaca mayor, que es decir “iDios cs grande!”,
pues yo soy ¢l objetivo™. Y dijo, reprendiendo:
“Cuando me busques, di: a Ti Te busco.

Ve por la orilla, busca registrando

mi rubi; tal vez te animes,

y si hallas a quien, ciego y pitafioso,

te pregunie a quién buscas, di que a tu Sefior™.

T que procuras ascesis, ahorrate la vida,

mira el elixir en tus propicdades,

y veras que va de tu escncia a tu ¢sencia,

con cuddruple composicion, segun tu existencia.

Tu alcrebite rojo [139] es conocido:

al cerciorarse, es el mas excelso inexistente;

oculto es patente a la vista, en alegoria, pero comprendido:
ahora junto a tu persona aparecen

y se esparcen sus secrctos ¢n los cimientos de lo nuevo en ti.

Cuando el siervo se descuida, tienc que arrepentirse
y recurrir a ardides, cuando ya no sirven.

Yo digo que antes que tu ya hubo quien dijo:
*Desde principios del ‘ashir prepara tu Pascua,
que el ardid en el aprieto ya no es util”. [140]
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NOTES

Notes on the Texts and Translations

[1] The metre requires ungrammatical a/if gaT", i.e. pronouncing Aamzah and the
next vowel. About special licenses in Andalusi Stanzaic Poetry, see Corrientc 1988,
pp. 10-12 and 23.

[2] i.e. the phrase "In the name of God, the Compassionate, the Merciful”, put at
the beginning of each Quranic s#rak or chapter.

(3] Although the poet is seemingly repeating the same word s@ra/z at the end of two
consecutive verses, there is no faulty 174, i.e. repetition of rhyming words, since
the meaning is different in both cases, which is allowed. He is using alliteration, a
common practice in Arabic versc.

[4] If the whole Truth of the One was contained in the external signs of its
existence, such as those in creaturces like the mystic himself, ke could not grasp its
reality. He does it through enlightenment, not through philosophical deduction or
reason, which has a quite limited power (Addas, p. 133).

[5] The night journey is a metaphor of man's life and, simultaneously, refers to the
Prophet's night-time journey, isrd@’ or mi‘raj, a recurrent topic in Ibn “Arabi’s
works, in which he frequently claims to have shared most of Muhammad's
experiences. However the mystic, or Ibn ‘ Arabi himself, like the stars in the sky,
does not travel or, at least, is not concerned by the pace of his life or journey. Like
an unwilling traveller who does and undoes his packing repeated ly instead of
getting started. The last verse of this stanza may contain an allusion to the Tayy al-
‘arD ("earth folding") under the saints’ feet, which would permit them to travel as
fast as their imagination (Addas, p. 334).

[6] This stanza seems to convey Muhammad's words about his preaching, merits
and military exploits in defense of Islam, befitting him as a true Arab. But strictly
speaking Muhammad belonged to the North Arabian tribe of Quraysh, not to the
Tayyi’, of South Arabian stock, although they did move to the Northern areas of the
Arabian Peninsula, where they became one of the strongest tribes, as reflected by
the Syriac usage of calling all Arabs Tayyayg. Ibn ‘Arabi, on the contrary, claimed
descendance from Tayyi’ (see Addas 1989, p. 34), and would not be unaware of
these genealogical data. Most likely hc is using the same kind of synechdoche,
mixing his person with that of Muhammad, as he did constantly in his works (sce
Addas, p. 238-41 for his imitatio prophetae).

[7] Habib, one of the mystic names of Muhammad, preferred by God over the
whole of mankind.

[8] The last night of each lunar month, in which the moon is hidden and the stars
provide only a dim light, means considerable inconvenience in preparations for an
early raid. The allusion is probably to the first Muslims' attacks against their pagan
enemues, successfully conducted by Muhammad.

[9] This last stanza contains two distinct parts. 1t begins with the poet's declaration
of love to the One, who addresses stern reproaches to him, as happens between
lovers. He seeks refuge in the One himself from those reproaches, which are in fact
uttered and received by the same only Being. The final portion or k#arja uses the



124

characteristically Arabic zopos of "moon" for "beautiful person”, installed in the
lover's heart and at the same time inaccessible, even when a visit is immediate.

{10] This passage can best be understood as a mimicked dispute between
traditional fugaha’, superficial readers of sacred texts, and those gifted with mystic
enlightenment and therefore capable of delving into their true message. Whereas
the former can only apprehend God's injunction to obey His prophets, the latter
capture the oneness of being, which means that sender and receivers are truly the
same, and so are their ways.

[11] The spiritual heights are metaphorically represented as girls attracting
reluctant lovers to their tender waists.

[12] I1akim Attirmidht was a famous transmitter of Prophetic traditions, often
quoted and commented by Ibn *Arabi (see Addas, p. 105). The poet addresses
himself to mystic companions. They are forbearing and patient with the criticisms
and accusations of heresy coming from traditional fugahd’.

[13] The gift of mystic enlightenment, a hidden treasure protected in a sealed chest,
is next presented as a beautiful youth who seeks an encounter with the poet. Piety
and reverence turn his eyes away for a while until, under the influence of mystic
wine, he cannot but proclaim that beauty from behind the crowd of speaking or
silent people But this youth (fata), who recurs often in Ibn *Arabi’s works (a theme
dealt with in Addas, pp. 242-4) appears to cmbody an enlightening theophany, and
was to become one of the axes of Ibn Arabi’s thought and writings.

[14] Among that astonished crowd, someoue had claims to see his own beauty
acknowledged, but was rebuked with this famous kharja, taken from a
muwashshah attributed to 1bn ‘Ubadah (Stern 1974, pp. 83-4) and to Ibn Baq1 (JT,
pp. 6-7), as noted by the editor of Dar a7Tirdz, p. 88.

[15) The secret of the plurality of essences can be discovered by anyone who looks
into them anywhere, which causes jealousy and pain in the beginners of mysticism,
comparable to a jealous lover,

[16] That jealous lover is mertified by fancying that he had discovered an increased
distance between the Beloved and himself. The Beloved, who is none other than
the One, reminds him that he was given the choice of revealing his passion or
keeping it a secret, and that the One is generous in His gifts to everybody. To
belicve that distance can exist, while only the One really does, and to indulge in

iealousy towards the others, who are only part of the One, would be tantamount to

idolatry and miserliness.

[17] A metaphor for the shrouds that veil the original Light and allow the
appearance of individual objects to be perceived until the mystic reaches complete
gnosis and can contemplate that Light of the One. In the meantime, even the mystic
apprentice who has not deserved that degree in the Lord's eyes still believes in the
plurality of objects and the reality of distances, and therefore feels sadness and
abandonment by everybody. Such periods are called fatrah in mystic jargon, 1.e.
"slackness".

(18] In the path of perfection, consisting mainly in the etfacement of human
features, the disciple reaches a higher station in which he asks himself about the
One's topicity, i.e. the property of occupying a place, only to be told that His
essence does not admit of that property, and that true love for Him implies total
extinction of those human features.

[19] "Nearness", in contrast with the "remoteness” mentioned at the beginning of
the poem, is here a metaphor for the mystic union with the One, finally reached by



the disciple whose words, as is usual in Arabic poetry, constantly shift from the
first to the third or second person.

[20] This kharja appears in a muwashshah by Ton Baqu (UA, p. 399), and another
by Ibn ASSabbagh (MA LI, p. 402).

[21] The metres requires alif waS/ as a license.

[22] The sharing-out of booty is a prerogative of the commander, as are the
appointment and dismissal of officers.

[23] The term ma ‘na has several meanings in mystic language. It appears that in
this case the poet means the subtle concepts perceived only in ecstasy, but
necessarily shrouded in obscure allusions when trying to express them thereafter.

{24] The star Spica Virginis, which the poet compare to a horse with a blaze. Horse
and rider are a metaphor for that subtle concept, strong and well-aimed.

[25] The aforementioned subtle concept emerged when the Supreme Mind allowed
the spirit of mysteries to be seen, so that humans could see letters conveying a
certain meaning, namely mysticism, which Muhammad hid and kept for future
generations of disciples. The poct says that mysticism had been of concern to him
since his early days, even if it had not effected any immediate change in him.
Cabbalistic interpretation of letters was frequent among mystics (see Addas, pp. 80
and 138, according to whom Ibn ‘Arabi would have learnt this science from the
works of Ibn Masarra, and perhaps also through contacts with Jewish rabbis; his
skill in it would have allowed him to forecast the Muslim's victory in Alarcos, after
Addas p. 164, and in one of his many visions, he claims to have been "wed to the
letters of the alphabet™).

[26] i.e. the first chapter of Qur ‘Gn, for which see Addas p. 145, but "Land of the
FatiHah" here symboliscs the whole [slamic world and especially its mystic
inhabitants, whose dwellings or abodes are the mystical degrees of gnosis.
However, that light, allowing every person capable of seeing to perceive those
secrets, was hidden in the coursc of the definitive shaping of the world, and was
revealed only to Muhammad, the lamp without physically perceptible illumination.

[27] The One answers this prayer, reminding the poet that if he takes the right path
his reward will be mystic union with Himseltf and sharing His attributes.

[28] The mctre requires alif waSi as a license.
[29] Two of the three traditional enemies of lovers in the Arabic poetry —

"censurer”, "spy" and "denouncer" — are happy at seeing the hearts in love unable
to meet the beloved spirits.

[30] This pious injunction is repeatedly found in the Qur'an (56:74 and 56:96,
69:52 and 87:1), although here rhyming requirements have forced the substitution
of al 'a 'l for al ‘aZim "the Great One", which is a minor deviation from the text,
especially in the latter case, as the name of this stira/ is precisely «l'a’la "the
Highest One". Prayer is often compared to a blooming branch laden with
fragrances and future fruits.

[31] The Lord embellished that prayer as a bejewelled sword, designed to put an
end to any quarrcl that may have arisen in the sanctvary of His secrets.

[32] The persons of Moscs and Muhammad (the pure beloved) are purposely
melted into an all-time Prophet, in characteristically monistic thinking. Moses
nearly died of terror, literally "lost his heart”, when, as he insisted in seeing God
during their meeting in Mount Sinai prior to the delivery of the Law Tablets, the
latter manifested Himself to the mountain which was smitten into dust {Qur 'an
7:143). The Prophet experienced mystic love ever since and suffered the pain of
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absence, until the Lord promised him union in a proximate future. The oath by
Mount Sinai opens Qur 'an 52. There is alliteration between 7 "Mount (Sinai)”
and 7gr "it flew away”.

[33] The mystic is sure of his identity with the One, which gives him property
rights to a heavenly throne and kingdom, being simultaneously slave and king, and
an inhabitant of both the realm of stars and that of the earth.

[34] This stanza makes only vague allusions, but it appears to deal with the case of
Jonah, who tried to elude God's orders but, afier being swallowed by the whale,
proclaimed his faith in Him (Qur 'a@n 21:87, "There is no god but You") and was
forgiven. His story is repeatedly mentioned in the Qur ‘an as a witness of God's
mercy on those who repent, but also as a proof of his unfathomable decisions to
forgive or punish. Jonah's prayers had protected him, but he nevertheless remained
a prophet with a mixed record.

[35] This stanza is also cryptic (on purpose, we suppose) because of its contents,
which clash directly with Islamic orthodoxy. The clue to its interpretation is
probably the message “"there was not", brought by an emissary with signs of having
traveliled a long way, and indicating that existence is a mystery, not an obvious
truth, even a mere logical device to answer the questions raised by its own
appearance. As against the customary interpretation of the "fiar" in the Quranic text
(kun _fayakan “let it be and so it is"), so often put in the Almighty Lord's discourse
as a description of how He creates at will (e.g. in 2:117, 3:47, 3:59, 6:73, 16:40,
19:35, 36:82 and 15:68), mystic reasoning, symboiised by that messenger and his
long weary journey, apprehends that there was no true creation of beings outside
the One, but only mere appearances thereof.

[36] Poem No. 16 is just a shorter version with some variants, as indicated by
Ghazi, whose combined edition we have adopted.

[37] Literally those who have reached mystic holiness, after fighting against the
inner foes and reaching the point of extinction in the One.

[38] Again Muhammad in his role as the trustee of mystic enlightenment for the
benefit of the best in his community, in the conception of Muslim mysticism. That
role, as on other and similar occasions, is shared by lbn ‘Arabi himself, who did
not hide his belief that he was one of the poles of Islam.

[39] The stanza recreates again the scene of Qur ‘an 7:143, which inspires Poem
No. 5, line 2, g.v.: when the One’s light reveals itself to the mystic the earth
trembles, and alterity is extinguished, but his soul engages in talk with the Highest
One.

[40] Extinguished to human nature, the mystic dons a shining tunic and can do
without the whole created world.

[41] The mystic lover, sad, passionate and a stranger, in his quest of the One, bright
sun for all hearts, will ask the intercession of another servant, probably one of the
mystic masters, and not Muhammad himself. In strictly orthodox Islam, following
a certain interpretation of Qur 'an 50:16 ("We are closer to him than his own
jugular"), the intercession of saints is out of place, but the popular versions of
mysticism are built on that principle and offer reverence to holy men and women.
As for the lover who is a stranger, this is a fopos of Arabic lyric poetry and reflects
the endogamy characteristic of many tribes in Old Arabia and often practised in
Islamic societies.

[42] The poet proclaims his monistic faith by saying that, even upon appealing for

help in his labours of love and asking for news from the Beloved, he is actually
asking for his own news, because lover and Beloved are one and the same being.



[431 Oil and lamp are a metaphor for the light of gnosis, the only guide to true
knowledge.

[44] That light acts as a deputy (»a 'ib, see Addas, p. 89) of the One in the state of
interruption of direct communication between Him and the mystic, i.e. out of
ecstasy, and as secret guide against the temptations of unbelief as an arrow hitting
its throat. The neglectful, i.e. those who have no mystic experience, are reminded
of the kindred perceptions of the wise, i.e. those who have it.

[45] Elijah is mentioned in Qur 'an 37:123-32 and 6:85 as one of the prophets. The
"taste" so sweet in the mouth is a metaphor of gnosis, describing the sensation of
the mystic carried away, as was Elijah to heaven in the chariot of fire, by a sublime
vision of well-arranged divine signs. The mystic's road is compared to a long night,
followed by the bright morning of gnosis.

[46] IdrTs is mentioned briefly in Qur’an 19:56-7 and 21:85 as a prophet, without
any biographical information, which creates difficulty in identifying him with any
of the prophets of the Old Testament; here the poet alludes to his healing skills, and
in Poem No. 16 line 3 Idris is again connected with Jesus. This passage is obscure,
as it appears to portray Jesus' compassion for his predecessor's failure, but we do
not grasp the bearing of this story on the context.

[47] The obscurity continues in this stanza, perhaps alluding to a divine sentence
passed on Idris for having claimed healing powers, a gift proper only to Jesus gift.
Such stories, often included in the Is#a@ 'iiyyat, i.e. Haggadic stories introduced by
converts from Judaism, were given little credence in orthodox Islamic circles,
where the embellishment of Quranic stories with this kind of material and
freethinking were considered devilish suggestion.

[48] The interpretation of this stanza appears to be that the poet's excursus on the
biographies of prophets made a censurer of his behaviour think that he had
forgotten his divine passion. This he answers with a secular kharja saying that he
mixes wine and tears for his love pains in the same cup. This &zarja is the prelude
of Ibn Baqt's poem No.6 (after Stern, p. 84, Dar aTTtiraz, p. 92 and in MA ], p.
454).

[49] The One rejects the poet's bid for freedom, i.e. mystic union, reminding him
that he is still a creature and has earthly responsibilities, for bodies and souls can
only undertake that journey in the evening, i.e. after their appointed life term.

[50] The One tells those who would like to join Him that the appearances, i.e. the
bodily contours, are indeed tight containers of souls, but provide them with an exit
to final expansion when their role is finished.

[51] Following the tradition, without reasoning, is the only way to be admitted to
the One's banquet. He instructs cupbearers to fill the cups in many rounds,
whenever a question is asked, because gnosis is not reached through dialogue, but
through drinking that mystic wine. A wine which can be legally consumed,
whatever censors and counsellors may say, as the poet continues in the next stanza.

[52] A famous kharja, used in two Hebrew muwashshahaat by Abraham ibn ‘Ezra
and Todros Abul‘afiyah (see Monroe and Swiatlo 1967, p. 148 and in the zajal No.
62 by Ibn Quzman {(Diwan, p. 197).

[53] The aghSan of this stanza move the position of the inner rhyme one syllable
forward.

[54] The mystic dreams that he sees the One, bright and superbly clad, crowned
with the crescent moon. He experiences the sweetest pleasure, and does not
become suspect of heterodoxy in his quest for knowledge. Raising suspicions of
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such a kind is sufficient reason to be tried by Islamic tribunals, and mystics were
often indicted in lawsuits with diverse and often dire consequences.

[55] The poet fancies that he is dying from thirst in Mount Sinai, to the point of
even hearing the owl cry the news of his death (a topos in Arabic poetry and
folklore), as something that could be announced as sure.

[56] At that moment the poet would recite the shahadah, i.e. the profession of
Islamic faith, as Muslims do when death is close, forgetting in his situation that he
shared the glory of the One, and pleading his case before the Angel of Death.

[57] The plea goes on and the mystic reproaches the Angel of Death for his neglect
in not visiting him socner. This mystic wish for death and complaint for staying
alive is reminiscent of the famous verses of Teresa de Jests: "Vivo sin vivir en mi,
y tan alta vida espero / que muero porque no muero” and "ven, muerte tan
escondida, que no te sienta venir, / porque el placer de morir no me vuelva a dar la
vida".

[58] By "general existence" the poet means that of the One, embracing all forms of
being. The wise ones are again the mystics, who tell heralds to proclaim the One's
essence, without attributes, except appearance. The way to his dwelling must have
as its commencement the shahadah, or profession of Islamic faith, alluded to here
with only its first word "no" ("There is no god but..." etc). [bn ‘Arabi's preference
for the shahddah as his favourite wird or short prayer is known (see Addas, p. 201).

[59] The poet returns to the picture of the prophet-type, a summation of features of
various prophets: bell maker and reviver of the Old Law, which symbolises
Christianity, sweet honey of noble ancestry, which means Muhammad (said to be
"without kin" because of his emigration to Medina). Causing water to spring for his
thirsty troops is one of the miracles traditionally attributed to Muhammad, the
Chosen One, although he never claimed such powers. The speech of this prophet-
type continues in the next stanza.

[60] The truth of the One has confirmed the mystics' discourse, which they then
saw in their ecstasy, keeping the secret of what they saw in it.

[61] An allusion to the Islamic belief that God increases his gifts to the thankful.

[62] The Lord has made men blind, able to see only appearances that veil the
marvels of reality to all, except those who drink from the sweet spring of gnosis.

[63] The mystic has attained the secret, but he knows that he belongs to the One
and has no separate entity.

[64] The mystic's heart knows the oneness of being, but feigns to admit duality
only in order to praise the One,

[65] In the Arabian countryside dunes provided a suitable and discreet meeting
point for lovers.

[66] This stanza appears to express the mystic's unfulfilled death wish in order to
recover his true essence, without attributes.

[67] Everything happens by God's design, it being uncertain whether human
reasoning can also bring forth such a solid conclusion. For the technical meanings
of gaDa’ and gadar, see Addas p. 28 and fn. 4 and pp. 329-30.

[68] Those to whom the Lord has communicated the secrets of His designs know
that ordinary people judge His essence by mere appearances — a lack of
understanding unbecoming in those who share the human attribute of intelligence.
Muhammad, whose mission was attested by his miracle with the split moon, enjoys
the fruits of His mercy, while those excluded from his heritage are dispossessed.
Again, the miracle of the moon, splitting and passing through Muhammad's



sleeves, as asked by the unfaithful king Habib, is a basic part of Islamic lore and
tradition, following a certain interpretation of Qur ’an 54:1, although the Prophet
never made any such claims. In the next stanza the poct, a philosopher after all,
avows that such traditions, while aiding to keep his faith alive, were rejected by his
reason and provoked a painful struggle between tradition and reason, from which
he is freed only by submission to God's will.

[69] Upon descending to earthly condition after a transitory state of union with the
One, and believing in being His theophany, the mystic's reason rejected his belief.
At that point, his theophany which had enlightened his reason, reminded him of
their identity, invoking the reasons of their love and said that judging by
appearances is tantamount to following the rules of human reason, whereas
mystical expertences teach man that the physical contour of objects is mere
appearance. Regarding periods of fatrah, i.e. weakening of mystical feeling, see
Addas p.63.

[70] If the seven layers or spheres of the classical Ptolemaic system, adopted by
Islamic astronomers, and already reflected by Qur'an 67:3 and 78:12, had to be
subjected to the contingency of human nature and thoughts, they could not keep on
turning. As human reason does not provide an explanation for the basic features of
cosmos, those who are in the prison of mystic love can decide not to abide by that
limited reason, suffer its defeat in the higher spheres, only to triumph in Paradise
and drink the nectar of the Blessed, mixed with water from the spring called
Tasmim. Which is all, of course, metaphorical fancy, symbolising in fact the return
to the One.

[71] As is well-known, lyric poets must refrain from disclosing their beloved's
name: that is why, in this dialogue with his soul, the author uses a metaphorical
giblah or point in the mosque to which the Muslims turn in their prayers. But, in
the kharja, also found in an anonymous muwashshah (see UA, p. 308), preceded
by a skilful transition (fakhalluS), his sou! stubbornly refuses to yield to the poet's
death wish, because he is not yet ready "as a whole", and sings to him the couplet
of the girl in love with the merchant, who longs just to bid him farewell on his
departure from the sea shore.

[72] Knowledge of earthly matters is the key to knowing the world, but that is not
enough for mystics, who pursue higher goals, requiring devotion and learning from
the One, who is not easily open to apprehension. Therefore the soul must abandon
the trite road of created appearances.

[73] If my obsession with obtaining increased knowledge, i.e. gnosis, had been
repressed as an obsession, the Truth had not protected my heart from all
superfluous embellishments. Those superfluous embellishments are the kinds of
knowledge other than gnosis

[74] Poor is here synonymous with mystic (fagir), and poverty with mysticism, in
which wealth is rejected and shunned.

[75] A mystic vision orders the poet's heart to start on his way with word and
action, and mystic love incites him to follow it. Hearing the story of Jonah with the
people of Nineveh (who obeyed God's command faster than that prophet himself')
weakened the poet's energy somehow, as it meant, and he had to concede, that even
the gift of prophesy does not make a man perfect. But his heart interpreted that
dream or vision as Jonah did inside the whale, ignorant of the essence of his case,
making only a guess and finally telling the truth.

[76] This stanza is in praisc of Muhammad, who let the poet's heart see the mystic
treasures obtained in his night journey to Heaven, never attained by others and
containing the divine decrees which must go around and have effect.
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[77] This passage is enigmatic. Obviously it is God who speaks but, to begin with,
murishan, as the metre requires an abnormal pause in this word, is not recorded by
the dictionaries, although it could presumably be a prosodically necessary variant
of muwarrishani "the two seditious ones”. However, there are no characteristic
pairs of sediticus men in the Qur 'an, the habitual source of this kind of stories in
mystic poetry. But there are several mentions of the trio consisting of Pharaoh,
Haman and Qarin, e.g. in 15:24, and 29:39, where they oppose Moses, being
punished by God in terrible ways, with flood, fire and being swallowed by the
carth, and it is possible that the dual and the omission of names merely answers to
metrical convenience.

[78] God's fire has no sparks that might set fire to the surrounding trees: it hits its
target with precision. Its coming from the right side appears to be an allusion to
Qur 'an 37:28, where the damned and devils can no longer help each others on
Doomsday, and the former accuse the latter of having deluded them with their
approach from the right side, i.e, with a friendly attitude and false promises. But
this 1s puzzling, since the right is characteristically identified with the just, e.g. in
Qur’an 56:27 and 74:39.

[79] This stanza appears to describe Muhammad's aformentioned night journey,
carried into Heavens by the celestial courser Al-Burag. While he only wanted a
loincloth and a cloak, i.e. ruling his community as a sheikh, he was crowned with
the richest of jewels in that occasion.

[80] A metaphor for God, explained in Lane p. 2161, as the description of God's
abode before the creation.

[81] God's mercy on the world makes alteritics disappear and causes the just to
come to Paradise in crowds.

[82] See fn. 12 to Poem No. 2.

[83] Mystics cannot acknowledge sin or its cternal punishment, since these are
incompatible with the perfection and compassion of the One. Such a heterodox
belief attracted the anger of orthodox circles most particularly. In the next stanza,
the poets explains that only those who have achieved union and know the
Beloved's secret can speak about such subjects.

{84] One of the miracles attributed by the traditions to Muhammad was that God
sent clouds over him to shade him from the sun. The poet. acting on monistic
principle and his personal imitatio prophetae, considers that sunshade his own,
identical with his gibluh (see fn. 71 to Poem No. 12) and part of himself. Next, the
speaker is the One, addressing Muhammad.

[85] An old Arab proverb, alluding to the best gains in hunting expeditions. The
wise ones are once again the initiates in mysticism.

[86] Again probably an allusion to the miracle of the moon (see fn. 68 to Poem No.
12): although the full moon, after its strange behaviour, left Muhammad alone on
the mount Abii Qubays, that marvel marked the beginnnings of mystic thoughts,
cult and initiation.

[87] Those who shun the mystic beliefs cannot belong to this community: at the
end of their lives, metaphorically in the evening, God will give them their share in
the Ilercafter, salvation or damnation.

[88] Holy mystic men are guided by the light shining in the Prophet's cloak, and
have an old age like youth, since he called them to himself.

[89] Nothing can be compared to those puzzling qualitics of the holy men, who are
as pleasant as a summer shower in the overheated dunes of the desert.



[90] In their technical language the mystics used the jargon of alchemy
metaphorically, as can be seen again in Poem No. 28, Ibn ‘Arabi's zajal.

[91] 1dris and Jesus are again found in the same setting, see fn. 46 to Poem No. 7.

[92] The poet fancies that he had become an accomplished astronomer, knowing
everything about the rising and setting of all stars but, being also sure about the
One's unfathomable arbitrariness, he understood the traces that reveal His
uniqueness.

[93] Those who try to determine the shares of body and soul in the appearances of
creatures, or say that they are just empty words, will be thwarted when they want to
delve into the meaning of the true thoughts.

[94] In the prelude and first two stanzas the mystic describes his strange condition,
being at the same time light and darkness, message and silence, clear vision which
puzzles him, and sweetest source. Unlike most people, he is not afraid of night
visitors {or perhaps of the night star opening Qur ‘an 86), because he knows that
they come in search of Him who kindled their passion and desire or, if the second
interpretation is preferred, as announcer of God's plans. Many well-mounted riders
came to ask protection from other people or fulfilment of promises and found the
enigmatic dazzling youth, about whom see fn. 13 in Poem No. 2.

[95] The mystic demands appreciation for his service when the One takes apart the
apparent complexity of his person, i.¢. upon returning to Him. Regarding Ibn
‘Arabi's role as na’'ib ("vicar", also mentioned in Poem No. 7, line 1), as a
technicism, see Addas p. 89.

[96] The mystic is going to address himself to the One in the next stanza, following
His recommendation, and having forsaken the idols of His sanctuary in Mecca, as
did Muhammad, in the hope of erasing the difference between them both, through
the return to the One.

[97] A kharja taken from an earlier muwashshah by Abu Bakr b. Malik AllaridT or
AssaraqusTrt, see UA p. 31. The poet alludes again to his scrvices to the good cause
in fighting God's enemies, it being well-known that mystics, for instance the
members of the Egyptian Badawivyah order, often took part in and played a
decisive role in the defence of [slamic territory against the Crusadcrs.

[98] A kharja taken from a famous muwashshah by the Blind Man from Tudela
(see Dar aTTiraz p. 112}, also borrowed by Ibn Bagqi (MA |, p. 469), an anonymous
poet (MA I, p. 640) and Ibn Quzman 4/7.

[99] The whaole poem is a metaphorical description of the pains and joys of the
mystic lover, and his fear of being separated [rom the Beloved when the ecstasy
comes to an end.

[100] With alif gaT", as a license.
[101] In mystical jargon, the female. beloved is a metaphor for man’s pride and his
notion that he can reach knowledge by himself; the situations, positive or negative,

are those in which the heart finds itself without previous toil or desert. The mystic
surrenders to the One's will, so that He may act as He wishes.

[102] This stanza deals with the subject of Qur’an 18:65-20, where Moses meets
AlkhaDir, who commits a series of would-be crimes, which are not so in fact but
which demonstrate that the ways of the Lord arc not like those of men. He sinks a
ship, kills an innocent boy and helps to prop up a wall in a town where he and
Moses had been denied hospitality, apparently acting agains the heavenly laws and
helping earthly concerns. Addas pp. 59 ff. comments on AlkhaDir's role in Ibn
‘Arabi's writings and experiences, which is not as important as that of Jesus.
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[103] The mystic must scuttle the ship of material perception and cling to devilish
holds in order to get rid of personal appearances and be in love with true essence
and shout "take care of it!". These "devilish holds" refer to the performance of
deeds seemingly sinful, as done by malamati mystics so that people do not consider
them holy men.

[104] Muhammad is too sublime to be seen as a prisoner of human links or fieeing
from duty. But here [bn ‘Arabi may again be identifying himself with Muhammad,
as he considered that he was one of the awtdd ("poles™) of the mystic cosmos
(Addas, p. 90), owner of a holiness (waldyah) even somewhat superior to prophesy
(Addas, pp. 101-6). In spite of GhubrinT's false report to the effect that [bn “Arabt
would have been condemned to death in Egypt for his doctrines (Addas, p. 230), it
appears that he suffered little from prosecution in spite of beliefs that were to prove
fatal to others, such as AlHalldj, Assuhrawardi and Ibn Barrajan.

[105] There is no matching text in the Qur 'an, but the poet may be referring to
18:28, "Do not obey those whose hearts We have caused to forsake Our mention
and follow their passions™.

[106] For lawH1, a dialectal form required by the rhyme (cf. niwa in Poem No. 22).

[107] The attributes of God, the Prophets and the mystics are undistinguishable, as
they all belong to the One.

[108] Mystic fasting is the proof of sharing God's glory and divinity. It is reported
that some of the holy men could fast for very long periods with no apparent harm
to their health.

[109] If the mystic was like other creatures, he would have the same limits; as a
servant he would be in a state of submission, and would be a believer by nature,
with a body like that of those rejected, even if he had a blessed soul.

[110] The mystic's soul may disclose or hide its condition, as long as body and soul
are joined together as firmly as the writ on a tablet, but if God decrees their
disjunction the mystic's divinity wil! be unable to prevent it.

[111] The mystic addresses the One and says: although some say that I am like
You, I ¢can only be the shadow of Your throne or the rain of Your clouds. [t does not
matter whether [ bring something or come myself, whether I live like this or die.

[112] There is a great difference between being loved by God or hated, between
being near the Ark of his Covenant, like Moses, or inside the whale, like Jonah,
when he disobeyed God.

[113] Such is the Classical pronunciation, but the poet probably had in mind niwa,
in Andalusi dialect (see Corriente 1977, p. 69), which is more in agreement with
the requirements of the rhyme, as /#z/7 in Poem No. 21.

[114] With Muhammad's night journey to Heaven (mi ‘rdy) the divine decree about
the essence of existence, i.e, God's Oneness, has had total effect, and the dawn of
that truth is the consequence of Muhammad's testimony about it.

[115) Muhammad is the good servant, wishing only to carry the banner of faith and
victorious against contradictors.

[116] Those whose hearts were sick, always weeping and aiting from a fatal
disease, whose houses had turned into blurred traces, enemies of Muhammad,
could not have any guide.

[117] This stanza is obscure, it not being obvious whether it refers to the departure
of the Beloved, or to Doomsday, when those who bow in fear before God can say
to the aristocrats that their hearts are not vile.



[118] This kharja is almost identical with the prelude of Ibn Quzman's zgjal No.
128 (see Corriente 1997, pp. 215-16).

[119] Upon seeing the dais of the One, the mystic experiences a burning desire for
Him, who was in fact himself according to the monistic faith.

[120] This line is obscure: perhaps the One disavows the mystic's claims of service
by saying that he had rather served his Beloved, Muhammad, not Him, But this is a
risky proposal, although the two next stanzas are apparenily devoted to
Muhammad.

[121] A kharja found almost literally in the prelude of a muwashshah by Tbn Zuhr
(Dar aTTirdz, p. 100, Stern, p. 85).

[122] The editions have kashfifi, but the correction into kitfihi seems obvious.

(123] An oath by oneness and by duality, as that of God in Qur 'ar 89:3, is an oath
by everything; here the Owner of the intetligence is apparently the One, and not
those men who are aware of God's oaths, as is the usual interpretation of this
passage, e.g., in the Tafsir aljalalayn.

[124] The mystic, like any tover, sometimes avows and sometimes denies his desire
and, when somebody calls it a tyranny, he answers that the lapse of nights, as
interpreted by the Tafsir aljalalayn, has turned difficulty into ease.

[125] In his ecstasy, the mystic can see the One with his own eyes, something not
allowed to Moses himself (see fin. 32 to Poem No. 5, and fn. 39 to Poem No. 6).

[126] The "Night of Destiny", one of the last five odd numbered, but never
specified, the subject of Qur 'an 97:1-5, was the night of the first revelation. It is
traditionally believed, as written in the Zafsir aljalalayn, that the angels, headed by
Gabriel, "the Spirit", descend to this world on that night every year by God's
permission with his decrees for humankind. Ibn *Arabi himself defines the ‘alam
al’amr as the realm of objects directly put into being by God, without intermediate
causes (Addas, p. 192, fn. 5).

[127] If the truths known to the gnostics, acknowledged and declared by them, had
been revealed to Moses, God would not have spoken to him from the burning bush
and constrained him to fulfil his misston.

[128] Very notorious kharja, taken from the prelude of a muwashshah by Ibn
Bajjah (Stern, pp. 85 and 89), and also used by Ibn ASSabbagh and Ashshushtart
(MA, p. 406). The transition is rather abrupt: the Beloved would have been taunted
by a disdained slave girl with those words.

[129] "The interpreter of desires" is also the title of a famous work by Ibn “Arabi,
written in 61 1h., commented by himself, and translated by Nicholson into English
[Nicholson 1978]. The phrase refers to a mystic teacher, or to the first and greatest
of them all, Muhammad. The poem proposes that gnosis is a divine gift, attainablc
only through the Onc's grace, not through sincerity, intelligence, prayer or even
poverty. Since Moscs' meeting with God in Mouni Sinai ii has Leen the case that
light only comes from His favour and compassion.

[130] Technically in their "spiritual occasions" (see Addas, p. 117).

[131] As ecstasy is followed by a return to earthly condition (i.e. the souls must
have rest after having tasted the mystic wine), the Beloved, whose nearness must
become remoteness, is sorry for them.

[132] This kharja appears less abruptly introduced when we realise that beneath the
appearance of warlike language it alludes to love and sex, as explained in Corriente
1997, p. 151, fn. 30). The poet is in fact staring at the object of his desires and
dreaming of an encounter.
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[133] The Beloved has Jeft for the realm of Truth, and the lover suffers from His
disdain and prays for God's mercy, as this passion is widely known.

[134] The mystics have inherited the virtues and missions of Moses and Jesus, and
their breath raises flames and light, as if they were embers of a fire, from the
shadows, i.e. the appearances of human individuals, still chained to their bodies
and deprived of freedom.

[135] This passage is not altogether clear, but it probably alludes to the wretched
lover's state of confusion in which, instead of ta 'dhib "torment”, he pronounced
dhth "wolf". It could also be interpreted as "in his being like the wolf's owner”, j.e.
"lord of my ruin”, since among Arabs the wolf is metaphor for hunger and misery.

[136] After a study in Sharq al-Andalus 3 (1987), pp. 19-24.
[137] The mystic's certainty of his possession of truth.

[138] The mystic's escape is his extinction in the One. The precious gems signified
metaphorically the means to achieve the mystical union.

[139] This "red sulphur” was the philosophers' stone, an initial phase in the

synthesis of gold among alchemists. It became a common metaphor among

mystics.

[140] This kharja is borrowed from Ibn Quzman 85, as stated first by Stern,
pp. 85-6.
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