Chapter One

RETURNED to Russia in November, 1914, that is, at the begin-
ning of the first world war, after & mather long joumney through Egypt,
| Ceylon, and India. The war had found me in Colombo and from there
T went back through England.

When leaving Petersburg at the start of my journey I had sad that I
was going to “seek the miraculous.” The “miraculous” is very difficult to
define. But for me this word had a quite definite meaning, I had come
to- the conclusion a long time ago that there was no escape from the
labyrinth of contradictions in which we live except by an entirely new
road, unlike anything hitherto known or used by us. But where this new
or forgotten road began I was unable to say, I already knew then as an
undoubted fact that beyond the thin film of false reality there existed
another reality from which, for some reason, something separated us.
The “miraculous” was a penetmtion into this unknown reality. And it
seemed to me that the way to the unknown could be found in the East.
Why in the East? It was dificult to answer this, In this idea there was,
pethaps, something of romance, but it may have been the absolutely real
conviction that, in any case, nothing could be found in Europe.

On the return journey, and during the several weeks I spent in Lon-
don, everything 1 had thought about the results of my search was thrown
into confusion by the wild absurdity of the war and by all the emotions
which flled the air, conversation, and newspapers, and which, against
my will, often affected me.

But when [ returned to Russia, and again experienced all those thoughts
with which I had gone away, I felt that my search, and everything con-
nected with it, was more important than anything that was happening
or could happen in a world of “obvious absurdities.”* 1 said to myself
_ "That refers to a little book I had as a child. The book was called Obvious
Absurditics, it belonged to Stupin's “Little Library™ and consisted of such pictures as,
for a man canying & house on his back, a camiage with sguare wheels, and
similay thinigs. This book Impressed me very much at that time, because there were

many pictures in it about which I could not undemstand what was abrurd in them,
They looked exactly like ordinary things in life. And later 1 began to think that the




4 In Search of the Miraculous

then that the war must be Jooked upon as one of those generally catas-
trophic conditions of life in the midst of which we have to live and work,
and seck answers to our questions and doubls. The war, the great Euro.
pean war, in the possibility of which T had not wanted to believe and the
reality of which I did not for a long time wish to acknowledge, had be.
mnm;fnct.\’.'fswmiuitnndlnwmatitnnmthctnk:nnsagmt
memento mori showing that hurry was necessary and that it was impos-
sible to believe in “life” which led nowhere.

The war could not touch me personally, at any rate not until the fingl
catastrophe which scemed to me inevitable for Russia, and pethaps for
the whole of Europe, but not yet imminent. Though then, of course, the
approaching catastroplie looked only temporary and no one had as yet
conceived all the disintegration and destruction, both inner and outer,
in which we should have to live in the future,

Summing up the total of my impressions of the East and particularly
of India, I had to admit that, on my retumn, my problem scemed even
more difficult and complicated than on my departure. India and the Fast
had not only not lost their glamour of the miriculous; on the contrary,
this glamour had acquired new shades that were absent from it before. 1
saw clearly that something could be found there which had long since
ceased to exist in Europe and I considered that the direction I had taken
was the right one. But, at the same time; | was convinced that the secret
was better and more deeply hidden than T could previously have supposed.

When T went away I already knew 1 was going to look for a scheal or
schools. I had awrived at this long ago. I realized that personal, individual
efforts were insufficient and that it was necessary to come into touch
with the real and living thought which must be in existence somewhere
but with which we had lost contact,

This I understood; but the idea of schools itself changed very much
during my travels and in one way became simpler and more concrete and
in another way became more cold and distant, T want to say that schools
lost much of their fairy-tale chamcter,

On my departure I still admitted much that was fantastic in relation
to schools, “Admitted” is perhaps too strong a word. I should say better
that I dreamed about the pessibility of a non-physical contact with schools,
a contact, 50 to speak, “on another plane.” I could not explain it clearly,
but it seemed to me that even the beginning of contact with a school
may have a mirdculous nature, 1 imagined, for example, the possibility of
making contact with schools of the distant past, with schools of Pythag-
aras, with schools of Egypt, with the schools of those who built Notre-
Dame, and so on, Tt seemed to me that the bamiers of time and space
should disappear on making such contact, The idea of schools in itself
was fantastic and nothing scemed to me too fantastic in relation to this
idea. And I saw nio contradiction between these ideas and my attempls
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“find schools in India. It seemed to me that it was precisely in India
3t it would be possible to establish some kind of contact which would

W: become permanent and independent of any outside interfer-

%’ﬂu return voyage, after a whole series of meetings and impressions,
‘the idea of schools became much more redl and tangible and lost its fan-
fastic character. This probably took place chiefly because, as 1 then re-
dized. “school” required not only a search but “selection,” or choice—
1 on our side.
" That schools existed I did not doubt. But at the same time I became
convinced that the schools I heard about and with which 1 could have
‘come into contact were not for me. They were schools of either a frankly
eligious nature or of a halb-religious character, but definitely devotional
in tone. These schools did not attmct me, chiefly because if 1 had been
seeking a religious way 1 could have found it in Raussia. Other schools
were of a slightly sentimental moralphilosophical type with a shade of
asceticism, like the schools of the disciples or followers of Ramakrishna;
there were nice people connected with these schools, but I did not feel
they had real knowledge. Others which are nsually described as “yogi
M and which are based on the creation of trance states had, in my
eyes, something of the nature of “spiritualism.” I could not trust them;
all their achievements were either self-deception or what the Orthodox
mystics (I mean in Russian monastic literature) called “beauty,” or allure-
 There was another type of school, with which T was unable to make
contact and of which I only heard. These schools promised very much
Hﬂ:ﬁtﬂf also demanded very much. They demanded everything at once.
Tt would have been necessary to stay in India and give up thoughts of
retuming to Europe, to renounce all my own ideas, aims, and plans, and
proceed along a toad of which 1 could know nothing beforehand.
- These schools interested me very much and the people who had been
in touch with them, and who told me about them, stood out distinctly
from the common type. But still, it seemed to me that there ought to be
schools of 2 more tational kind and that a man had the right, up to a
Certain point, to know where he was going.

Simultaneously with this 1 came to the conclusion that whatever the
hame of the school: occult, esoteric, or vogi, they should exist on the
ordinary earthly plane like any other kind of school: a school of painting,
4 school of dancing, a school of medicine, [ realized that thml.gill:_ﬂf
schools “on another plane” was simply a sign of weakness, of dreams taking
the place of real search. And [ understood then that these dreams were
one of the principal obstacles on our possible way to the miraculous.

On the way to India | made plans for further travels, This time I
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wanted to begin with the Mohammedan East: chiefly Russian Centra)
Asia and Persia. But nothing of this was destined to materialize.

From London, through Norway, Sweden, and Finland, T amived in
Petersburg, already renamed “Petrograd” and full of speculation and -
tniotism. Soon afterwards 1 went to Moscow and began editorial wark for
the newspaper to which I had written from India, I stayed there about
six weeks, but during that time a little episode occurred which was con-
nected with many things that happened later.

One day in the office of the ncwspaper I found, while preparing for the
next issue, a notice (in, I think, The Voice of Moscow) referring to the
scenario of a ballet, “The Stmggle of the Magicians,” which belonged, as
it said, to a certain “Hindu." The action of the ballct was to take place
in India and give a complete picture of Oriental magic including fakir
miracles, sacred dances, and so on. I did not like the excessively jaunty
tone of the paragraph, but as Hindu writers of ballet scenarios were, to a
certiin extent, rare in Moscow, I cut it out and put it into my paper, with
the slight addition that there would be everything in the ballet that cannot
be found in real India but which travelers go there to see.

Soon after this, for various reasons, 1 left the paper and went to
Petersburg.

There, in February and March, 1915, 1 gave public lectures on my
travels in India. The titles of these lectures were “In Search of the Miracu-
lous” and *The Problems of Death.” In these lectures, which were to
serve as an introduction to a book on my travels it was my intention to
write, | said that in India the “mimculous” was not sought where it
gught to be sought, that all ardinary ways were useless, and that India
guarded her secrets better than many people supposed: but that the
“miraculous” did exist there and was indicated by many things which
people passed by without realizing their hidden sense and meaning or
without knowing how to approach them. I again had “schools” in mind.

In spite of the war my lectures evoked very considerable interest. There
were more than a thousand people at each in the Alexandrovsky Hall of
the Petersburg Town Duma, I received many letters; people came to see
me; :l:l:lr.'}: I felt ﬂh‘lt on the basis of 8 “search for the miraculous” it would
be possible to unite together 2 very large number of people who were
;113 :ﬂ#r able to swallow the customary forms of lying and living in
¥in

After Easter 1 went to give these Jectures in Moscow. Amon le
whom I met during these lectures there were two, one a musifiaﬂd
the other a senlptor, who very soon began to speak to me about a group
in Moscow which was engaged in various “occult” investigations and
a:pf::mTumddmtcdbynmrhinG.,n Caucasian Greek, the very
“Hindy,” so I understood, to whom belonged the ballet scenario men-

In Search of the Miraculous 7

13 newspaper I had come across three or four months before
I;i:th :nnﬁ:s E;P:: what these two people told me about this group
"4 what took place in it: all sorts of self-sugpested wonders, interested
e a1 had heard tules exactly like this many times before and
' a definite opinion concerning them,
1 suddenly see “eyes” in their rooms which float in the air
ccnate them and which they follow from street to street and at
arrive at the house of a certain Oriental to whom the eyes
hel Or people who, in the presence of the same Oriental, suddenly
wel he is looking right through them, seeing all their feclings, thoughts,
d desires; and they have a strange sensation in their legs and cannot
e and then fall into his power to such an extent that he can make
shem do evervthing he desires, even from a distance. All this and many
other stories of the same sort had always scemed to me to be simply bad
fction. People invent miracles for themselves and invent exactly what
. from them. It is a mixture of superstition, self-suggestion, and
thinking, and, according to my observation, these stories never
appear without 2 certain collabaration on the part of the men to whom
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that in the light of previous experience, it was only after the per
rts of one of my new acquaintances, M., that I agreed to meet
G. a a talk with him.

My meeting with him entirely changed my opinion of him and of

hat T might expect from him.

remember this meeting very well. We arrived at a small café in a
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oisy though not central street. I saw a man of an oriental type, no

longer young, with a black mustache and picrcing eyes, who astonished
‘me first of all because he seemed to be disguised and completely out of
keeping with the place and its atmosphere. T was still full of impressions
~of the Fast. And this man with the face of an Indian raja or an Arab
‘sheik whom I at once seemed to see in a white burnoose or a gilded turban,
seated here in this little café, where small dealers and commission agents
met together, in a black overcoat with a velvet collar and a black bowler
ﬁlt. produced the strange, unexpected, and almost alarming impression
of @ man poorly disguised, the sight of whom embarrasses yon because
you see he is not what he pretends to be and yet you have to speak and
behave as though you did not sce it. He spoke Russian incorrectly with a
strong Caucasian accent; and this accent, with which we are accustomed
1o associate anything apart from philosophical ideas, strengthened still
further the strangeness and the un edness of this impression.
T do not remember how our talk began; I think we spoke of India,
of esotericism, and of vogi schools. T gathered that G. had traveled widely
and had been in places of which T had only heard and which 1 very much
withed to visit. Not only did my questions not embarrass him but it

&



8 In Search of the Miraculous

seemed to me that he put much more into each answer than I had askeg
for. T liked his manner of speaking, which was careful and precise. M.
soon left us. G. told me of his work in Moscow. 1 did not fully under.
stand him. It transpired from what he said that in his work, which wys
chiefly psychological in character, chemistry played a big part. Listening
to him for the first time I, of course, took his words literally.

“What you say,” I said, “reminds me of something I heard about 4
school in southern India. A Brahmin, an exceptional man in many e
spects, told a young Englishman in Travancore of a school which studied
the chemistry of the human body, and by means of introducing or remov.
ing various substances, could change a man's morl and psychologica)
nature. This is very much like what you are saying.”

“It may be so,” said G., “but, at the same time, it may be quite dif-
ferent. ‘There are schools which appear to make use of similar methods
but understand them quite differently, A similarity of methods or even
of ideas proves nothing.”

“There is another questivn that interests me very much,” I said. “There
are substances which yogis take to induce certain states, Might theése not
be, in certain cases, narcotics? I have myself carried out a number of
experiments in this direction and everything I have read about magic
proves to me quite clearly that all schools at all times and in all countries
have made a very wide use of narcotics for the creation of those states
which make ‘magic’ possible.”

“Yes,” sad G, “In: many cases: these substances are those which vou
call “narcotics.” But they can be used in entirely different ways. There are
schools which make use of narcotics in the right way. People in these
schools take them for selfstudy; in order to take a look ahead, to know
their possibilities better, to see beforehand, ‘in advance, what can be
attained later on as the result of prolonged work. When a man sees this
and is convinced that what he has learned theoretically really exists, he
then works consciously, he knows where he is going. Sometimes this is
the casiest way of being convinced of the real existence of those pos-
sibilities which man often suspects in himself. There is a special chemistry
relating to this, There are particular substances for each function. Each
_'r'nhnrp'rihuﬁl F::- fﬁu be -:lrcngt]:l:lmed @ﬁ; weakened, awakened or put to

ut o do this a great knowl of the human machine and of
this npmal ﬂtm:s_tqr_'i: necessary. In all those schools which make use
of this method experiments are carried out only when they are really
necessary and only under the direction of experienced and competent men
who can foresce all results and adopt measures against possible unde-
:.nmﬁlt consequences. The substances used in these schools are not merely
narcohcs: as you call them, although many of them are prepared from
such drugs as opium, hashish, and 50 on. Besides schools in which such
experiments are carried out, there are other schools which use these or
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' not for experiment or study but to attain definite
s, if only for a short time, Throngh a skillful use of such

L man can be made very clever or very strong, {nr a certain
. Afterwards, of course, he dies or goes mad, but this is not taken
o eideration. Such schools also exist. So you see that we mist spc:li
=  cautiously about schools. They may do practically the same things
! ihe results will be totally different.” o

was deeply interested in everything G. said. I felt in it some new
et of view, nnlike any I had met with before. ' :
*t1e invited me to go with him to a house where some of his pupils
i m?k a carriage and went in the direction of Enkuiuikj.
On the way C. told me how the war had interfered with many of
“his plans; many of his pupils had gone with the first mobilization; very
‘expensive apparatus and instruments ordered from abroad had been lost.
hen he spoke of the heavy expenditure conneeted with his work, of
the expensive apartments he had taken, and to which, 1 gathered, we were
'mﬂn said, further, that his work interested a number of w:Il-_'imuum
eonle in Moscow—"professors” and “artists,” as he cxpressed it. But
ﬁ[;ﬂ:ﬂl him who, precisely, they were, he did not give me a single

. N gsk” T said, “because I am a native of Moscow; and, besides, | have
ked on newspapers here for ten years so that I know more or less

=

G, said nothing to this.

%ﬁhfnwpmglmgn empty flat over a municipal school, evidently be-
Jonging to teachers of this school. T think it was in the place of the
former Red Pond.

There were several of GJ's pupils in the flat: three or four young men
and two ladies both of whom looked like schoolmistresses. [ had been in
such flats before. Fven the ahsence of furniture confirmed my idea, since

wnicipal schoolmistresses were not given furniture. With this thought
it somehow became strange to look at G. Why had he told me that tale
about the enormous expenditure connected with this fiat? In the fmt
place the flat was not his, in the second place it was rent free, and thirdly
it could not have cost more than ten pounds a month. There was some-
thing 5o singular in this obvious biuff that 1 thought at that time it must
Tmean something.

It is difficult for me to reconstruct the beginning of the conversation
with G.'s pupils. Some of the things | heard surprised me. 1 tried to dis-
cover in what their work consisted, but they gave me no direct answers,
h*hﬁllg in:some cases on a strange and, to me, unintelligible terminology.

They suggested reading the beginning of a story written, so they told
me, by one of G.'s pupils, who was not in Moscow at the time.
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Naturally, I agreed to this; and one of them began to read aloud froy,
a manuscript. The author described his meeting and scquaintance wip
G. My attention was atiracted by the fact that the story began with e
author coming across the same notice of the ballet, “The Struggle of the
Magicians,” which I myself had seen in The Voice of Moscow, in the
winter, Further—this pleased me very much because I expected it—at the
first meeting the anthor certainly felt that G, put him as it were on the
palm of his hand, weighed him, and put him back. The story was called
“Glimpses of Truth” and was evidently written by a man without any
literary experience. But in spite of this it produced an impression, be
cause it contained indications of a system ip which T felt something very
mteresting though I could neither name nor formulate it to myself, and
some very strange and unexpected ideas about art which found in me
a very strong response.

I leamed later on that the author of the story was an imaginary per
son and that the story had been begun by two of G.'s pupils who were
present at the reading, with the object of giving an exposition of his ideas
in @ literary form. Still later 1 heard that the idea of the story belonged
to G. himself.

The reading of what constituted the hrst chapter stopped at this point.
G. listened attentively the whole time. He sat on a sofa, with one leg
tucked beneath him, drinking black coffee from a tumbler, smoking and
sometimes glinging at me. I liked his movements, which had a great
deal of a kind of feline grace and assurance; even in his silence there was
something which distinguished him from others. I felt that 1 would
mather have met him, not in Moscow, not in this flat, but in one of those
places from which 1 had so recently retumed, in the court of one of the
Cairo mosgues, in gne of the ruined citics of Ceylon, or in one of the
South Indian temples—Tanjore, Trichinopoly, or Madura.

“Well, how do you like the story?” asked G. after a short silence when
the reading had ended.

I told him I had found it interesting to listen to, but that, from my
point of view, it had the defect of not making clear what exactly it was
all about, The story spoke of a very strong impression produced upon
the author by a doctrine he had met with, but it gave no adequate ides of
the doctrine itself, Those who were present began to argue with me,
pointing out that 1 had missed the most important part of it. G. himself
said nothing.

, “?"Ef' : f""EFd what was the system they were studying and what were
its distinguishing features, 1 was answered very indefinitely. Then they
spoke of “work on oncself,” but in what this work consisted they failed
to explain. On the whole my conversation with G.s pupils did not g0
very well and 1 felt something calculated and artificial in them as though
they were playing a part Jearned beforehand. Besides, the pupils did not
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o with the teacher. They all belonged to that particular layer of
poor “intelligentsia” which | knew very well and fmm
L 1 could not expect anything interesting. 1 even thought that it

ngc to meet them on the way to the mimculous. At the

e time they 2ll seemed to me quite nice and decent people. The

e T had heard from M. obviously did not come from them and did

yefer to them. .
ﬁ’lﬁ is one thing T wanted to ask you,” said G, after a pause. Cuuld
e article be published in a papar? We thought that we could acquaint
fublm in this way with our ideas.” . '

“uqy §s quite impossible,” 1 said. “This is not an article, that is, not
hing having a beginning and an end; it is the beginning of a story

mhﬂ it is too long for a newspaper. You see we count material by lines.

The reading occupied two hours—it is about three thousand lines. You
%wﬁiiﬁm ﬁﬂpt:dffﬂilletun in a paper—an ordinary feuilleton is about
three hundred lines. So this part of the story will take ten feuilletons. In
Mascow papers a feuilleton with continuation is never printed more than
once @ week, so it will take ten weeks—and it is a conversation of one
night. If it can be published it is only in a monthly magazine, but 1
don't know any one suitable for this now. And in this case they will ask
for the whole story, before they say anything”

G. did not say anything and the conversation stopped at that.

But in CG. himself T at once felt something uncommon; and in the
course of the evening this impression only strengthened. When T was
taking leave of him the thonght flashed into my mind that I must at
‘once, without delay, arrange to meet him again, and that if 1 did not do
50 I might lose all connection with him. [ asked him if T could not see
him once more before my departure to Petersburg. He told me that he
would be at the same café the following day, at the same time.

I came out with one of the young men. I felt myself very strange—a
long reading which 1 very little understood, peaple who did not answer
my questions; G. himself with his unusual manners and his influence on
his people, which I all the time felt produced in me an unexpected desire
to laugh, to shout, to sing, as though I had escaped from school or from

I wanted to tell my impressions to this young man, make some jokes
ﬂ-"ﬁﬂt C., and about the rather tedious and pretentions story. | at once
Amagined myself telling all this to some of my friends. Happily T stopped
myself in time. —‘But he will go and telephone them at once. They are
all friends.”
~ So I tried to keep myself in hand, and quite silently we came to the

i
L

AEm and rode towards the center of Moscow. After rather a long journey

We arrived at Okhotny Nad, near which place I stayed, and silently said

‘8ood-by to one another, and parted.
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I was at the same café where I had met G. the next day, and the dgy
following, and every day afterwards. During the week I spent in Moscgy
I saw G. every day. ltwmnh&nmcﬁmrhmththﬂhmm}r
much of what T wanted to know. Among other things he explained to me
certain phenomena | had come across in India which no one had beeg
able to explain to me cither there, on the spot, or afterwards. In his ey.
planations 1 felt the assurance of a specialist, a very fine analysis of facts
and a systemn which I counld not grasp, but the presence of which I already
felt because G.’s explinations made me think not only of the facts under
discussion, but alse of many other things T had observed or conjectured,

1 did not meet G.'s group again, About himself G, spoke but little,
Cmnce or twice he mentioned his travels in the East. | was interested to
know where he had been but this I was unable to make out exactly.

In regard to his work in Moscow G. said that be had two groups
unconnected with one another and occupied in different work, “accord-
ing to the state of their prepamation and their powers,” as he expressed
it. Eaclh member of these groups paid a thousand roubles a year, and
was able to work with him while pursuing his ordinary activities in life.

I said that in my opinion a thousand roubles a year might be too large
a payment for many people without private means.

G. replied that no other armangement was possible, because, owing to
the very nature of the work, he conld not have many pupils. At the same
time, he did not desire and ought not—he emphasized this—to spend
his own money on the organization of the work. His work was not, and
could not be, of a charitable nature and his pupils themselves ought to
fnd the means for the hire of apartments where they could meet; for
carrying out experiments; and so on. Besides this, he added that obser-
vation showed that people who were weak in life proved themselves weik
in the work.

“There are several aspects of this idea,” said G. “The work of each
persan may involve expenses, traveling, and so on. If his life is so badly
organized that 3 thousand roubles embarrasses him it would be better for
him not to undertake this work. Suppose that, in the course of the year,
his work requires him to go to Cairo or some other place. He must have
the means to do so. Through our demand we find out whether he is
able to work with us or not.

“Besides,” G, continued, “I have far too little spare time to be able
to sacrifice it on others without being certain even that it will do them
good. [ vilue my time very much because 1 need it for my own work
and because I cannot and, as I said before, do not want to spend it
unproductively. There is also another side to this,” said G. “Pegple do
not value a thing if they do not pay for it.”

I listened to this with a strange feeling. On the one hand 1 was pleased
with everything that C. said. I was attracted by the absence of any
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O centimentality, of conventional talk about “altruism,” of words
IR rking for the good of humanity” and so forth. On the other
4L was SOTTH at G.s apparent desire to convince me of some-
.;;mucrl:inn with the question of moncy when I needed no
s was anything I did not agree with it was simply that G.
T ".;:Im :}:[hiutl'. enough money in the way he described. I real-
e TFY - none of those pupils whom I had seen would be able to pay
e onsand roubles a year, If he had really found in the East visible and
eaible traces of hidden knowledge and was continuing investigations in
; ention. then it was clear that this work needed funds, like any other
‘enterprise, like an expedition into some unknown part of the
o Pwhnn of an ancient city, or an mvestigation requiring
sharate and numerous physical or chemical experiments. It was quite
séary to convince me of this, On the contrary, the thought was
aleady in my mind that if G. gave me the possibility of a closer acquaint-
ance with his activities, 1 should probably be able to find the funds neces-
for him to place his work on a proper footing and also bring him
sared people. But, of course, I still had only a very vague idea
' this work might consist.
hout saying it plainly, G. gave me to understand that he would
s a5 one of his pupils if 1 expressed the wish. I told him that the
fzele on my side was that, at the moment, 1 could not stay in
# becatse 1 had made an armmangement with a publisher in Peters-
thid was preparing several books for publication. C. told me that he
sometimes went to Petersburg and he promised to come there soon and
l: L'ri::_:'i;'-l-'.] 1.- 'DE hls amival.
“But if I joined your group,” I said to G, "I should be faced with a
ey difficult problem. 1 do not know whether you exact a promise from
aur pupils to keep sceret what they leam from you, but 1 could give no
i?;:ﬂ-.;uw- There have been two occasions in my life when 1 had the
i:_c'i"“-. of joining groups engaged in work which appéars to be similar
A0 yours; at any ratc by description, and which interested me very much
at e time. But in both cascs to join would have meant consenting or
‘Promising to keep sccret everything that 1 might leam there, And 1
‘tefused in both cases, because, before everything else, I am a writer, and
b desire to be absolutely free and to decide for myself what I shall write
‘dnd what I shall not write. If 1 promise to keep secret something 1 am
M0l it would be very difficult afterwards to separate what had been told
me from what came to my own mind ecither in connection with it or
8¥€8 with no connection. For instance, 1 know very little about your
leas yet, but I do know that when we begin to talk we shall very soon
Lome to questions of time and space, of higher dimensions, and so on.
Alicse are questions on which I have already been working for many



14 In Search of the Miraculous

years. I have no doubt whatever that they must occupy a large place )
vour system.” G. nodded. “Well, you see, if we were now to talk Unidey
a pledge of secrecy, then, after the fist conversation 1 should not kngy,
what I could write and what I could not write.”

“But what are your own ideas on the subject?” said C. “One must ng
talk too much. There are things which are said only for disciples”

“T could aceept such a condition only temporarily,” I said. “Of
it would be lodicrous if I began at once to write about what I leam frop,
you. But if, in principle, you do not wish to make a secret of your idegs
and care only that they should not be transmitted in a distorted form,
then [ could accept such a condition and wait until 1 had a better under.
standing of your teaching. 1 once came across a group of people whe
were engaged in various scientific experiments on a very wide scale,
made no secret of their work. But they made it a condition that no one
would have the right to speak of or describe any experiment unless
he was able to carmy it out himself. Until he was able to repeat the ex.
periment himself he had to keep silent.”

“There could be no better formulation,” said G., “and if you will keep
such a rule this question will never arise between us.”

“Are there any conditions for joining vour group?” 1 asked. “And is 2
man who joins it tied to it and to you? In other words, [ want to know
if he is free to go and leave your work, or does he take definite obliga-
tions upon himself? And how do you act towards him if he does not
carry out his obligations?™

“There are no conditions of any kind,” said G., “and there cannot be
any. Our starting point is that man does not know himself, that he is not”
(he emphasized these words), “that is, he is not what he can and what
he should be. For this reason he cannot make any agreements or assume
any obligations, He can decide nothing in regard to the fature. Today he
is one¢ person and tomorrow another. He is in no way bound to us and
if he likes he can at any time leave the work and go. There are no obli-
gations of any kind either in our relationship to him or in his to us.

“If he likes he can study. He will have to study for a long time, and
“m?lglﬂtﬂﬁlunhiWBdLWhmhtha!Iﬂﬂlﬂtﬁmﬂugh,thmit is
a different matter. He will see for himself whether he likes our work or
not. If he wishes he can work with us; if not he may go away. Up to that
moment he is free. If he stays after that he will be able to decide or make
TR L e

~or instance, take one point. A situation may arise, not, of course, in
the beginning but later on, when a man has I:urpar::-vu secrecy, even if
only for a ﬁm%‘ﬂhunt something he has learned. But can a man who
does not know himself promise to keep a secret? OF course he can prom-
ise to do 50, but can he keep his promise? For he is not one, there are
many different people in him. One in him promises, and believes that
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< to keep the secret. But tomorrow another in lum will tell it to
3 _or to a friend over a bottle of wine, or a clever man may question
ench @ way that he himself will not notice that he is letting out
s - Finally, he may be hypnotized, or he may be shouted at
tedly and frightened, and he will do anything you like, What sort
e toations can he take upon himself? No, with such a man we will
.%,‘-tE: seriously. To be able to keep a secret @ man musk know Iri:l'ﬂuij'
N o must be, And a man such as all men are is very far from this.

A cametimes we make temporary conditions with people ¢s a test.
Hly they are broken very soon but we never give any serious secret
s @ man we don’t trust so it does no matter much. 1 mean it matters
S ihine to us although it certainly breaks our connection with tl:us: man
o hie loses his chance to leam anything from us, if there is anything to
Seirn from us. Also it may affect all his personal friends, although they

1 semember that in one of my talks with G., during this ﬁmtlwce'ﬁ of
‘acquaintance with him, [ spoke of my intention of going again to the

‘.[:':_

fkwurth thinking about it? And can I find what T want there?” 1

G.
W ¢ onod to ko for a rest, for a holiday,” said G., “but it is not worth
b m-#’!ﬁn&thﬂrg for 'Pf'l']lﬂt you want. All \‘j]:lt CaAn be found here.”

ey that he was speaking of work with him.
f 'Eu not schools which are on the spot, so to speak, in the midst of
1 the traditions, offer certain advantages?” I asked. .
. -mi“ g this quﬁﬂﬂﬂ G. told me several things which I did not

bﬁhﬂﬂ:ﬂl later.

e E if you found schools you would find only 'philﬂsnplliﬂl"anrlhmls,"

hﬂﬂ “In India there are only ‘philosophical” schools. It was divided up

iﬂrﬂtlrt wiy long ago; in India there was ‘philosophy,’ in Eg;y?t '*t!:enry,

and in present-day Persia, Mesopotamia, and Turkestan— practice.
ﬂﬂm it remain the same now?" 1 asked,

“*In part even now,” he said. “But you do not clearly understand what
1 mean by 'philosophy,” ‘theory,’ and ‘practice.’ These words must be
un in a different way, not in the way they are usually understood.

ﬁut_'tpmking of schools, there are only special schools; there are no
general schools. Every teacher, or gury, is a specialist in some one thing.
One is an-astronomer, another a sculptor, a third a musician. And all the
pupils of each teacher must first of all study the subject in which he has
‘specialized. then, afterwards, another subject, and so on. It would take a
‘thonsand years to study everything.”

“But how did you study?”

T was not alone. There were all kinds of specialists among us, Everyone
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studied on the lines of his particular subject. Afterwards, when we g,
gathered, we put together everything we had found."” I

“And where are your companions now?”

G. was silent for a time, and then said slowly, looking into the distanpe.

“Some have died, some are working, some have gone into seclusio »

This word from the monastic language, heard so unexpectedly, gave e
2 strange and uncomfortable feeling.

At the same time I felt a certain “acting” on G.'s part, as though ke
were delibemtely trying from time to time to throw me a word that woylg
interest me and make me think in a definite direction.

When I tried to ask him more definitely where he had found what he
knew, what the source of his knowledge was, and how far this knowledge
went, he did not give me a direct answer,

“You know,” C. said once, “when you went to India they wrote aboyt
your journey and your aims in the papers. 1 gave my pupils the task of
reading your books, of determining by them what you were, and of estab.
lishing on this basis what you would be able to find. So we knew what
you would find while you were still on your way there.”

With this the talk came to an end.

I once asked G. about the ballet which had been mentioned in the
papers and referred to in the story “Glimpses of Truth” and whether this
ballet would have the nature of a “mystery play.”

"My ballet is not a ‘mystery,”"” said G. “The object 1 had in view was
to produce an interesting and beautiful spectacle. OF course there is 2
certain meaning hidden beneath the outward form, but I have not pur-
sued the aim of exposing and emphasizing this meaning. An important
place in the ballet is occupied by certain dances. I will explain this to von
briefly. Imagine that in the study of the movements of the heavenly
bodies, let us say the plancts of the solar system, a special mechanism is
constructed to give a visual representation of the laws of these move-
ments and to remind us of them. In this mechanism each planet, which
is represented by a sphere of appropriate size, is placed at a certain dis-
tance from a central sphere representing the sun. The mechanism is set
in motion and all the spheres begin to rotate and to move along pre-
scribed paths, reproducing in a visual form the laws which govem the
movements of the planets. This mechanism reminds you of all you know
ubout the solar system, There is something like this in the rhythm of
certain dunces, In the strictly defined movements and combinations of
the duncers, certain laws are visually reproduced which are intelligible to
those who know them. Such dances are called “sacred dances.” In the
course of my travels in the East [ have many times witnessed such dances
being performed during sacred services in various ancient temples., Some
of these dances are reproduced in “The Struggle of the Magicians, More:
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R o ideas lying at the basis of “The Struggle of the Magi-
over Tmm t!:;.- ballet on the ordinary stage the public will
: ,' derstand ﬂ'lﬁﬂ i&ﬂﬂ!-ﬂ
| etood from what he said subsequently that this would not be
bt in the strict meaning of the word, but a series of dramatic and
scenes held together by a common plot, accompanied by music
o i—ived with songs and dances. The most appropriate name for
ors A would be “revue,” but without any comic clement. The
it or “revue” was fo be called “The Struggle of the Magicians.”
The important scenes represented the schools of a “Black Magician” and
. isrhite Magician,” with exercises by pupils of both schools and a
rissle between the two schools. The action was to take place against
b backeround of the life of an Eastern city, intermixed with sacred
ta--we Dervish dances, and various national Eastern dances, all this
o ewauen with a love story which itself would have an allegorical

[ was particularly interested when G. said that the same performers
H]ﬂﬂ to act im.l dance in the “White Magician” scene and in the
#Black Magician" scene; and that they themselves and their movements
‘had to be attractive and beautiful in the first scene and ugly and dis-
cordant in the second.
 *"You understand that in this way they will see and study all sides of
themselves; consequently the ballet will be of immense importance for
wdy,” said G.

1 understood this far from clearly at the time, but I was struck by a
~ “In the notice 1 saw in the paper it was said that your ‘ballet” would
be staged in Moscow and that certain wellknown ballet dancers would
take part in it. How do you reconcile this with the idea of selfstudy?”
| asked. “They will not play and dance in order to study themselves.”

“All this is far from being decided,” said G. “And the author of the
notice you read was not fully informed. All this may be quite different.
Although, on the other hand, those taking part in the ballet will see
themselves whether they like it or not.”

“And who is writing the music?” I asked.

W:hu is not decided,” said G. He did not say anything more, and
Tonly came across the “ballet” again five years later.

B, Gm‘ I was talking with G. in Moscow. I was speaking about London,
'ﬂ’hﬂ: I had been staying a short while before, about the temifying
Mechanization that was being developed in the big European cities and
Without which it was probably impossible to live and work in those im-

mense whirling “mechanical toys.”
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“People are tuming into machines,” I said. “And no doubt sames:
they become perfect machines. But I do not believe they can
they tried to think, they could not have been such fine machines.”

“Yes,” said C., “that is true, but only partly true. It depends first of all
on the question which mind they use for their work. If they use g
proper mind they will be able to think even better in the midst of all
their work with machines. But, again, only if they think with the PToper
mind.”

I did not understand what G. meant by “proper mind” and unde.
stood it only much later. i -

“And secondly,” he continued, “the mechanization you speak of i ot
at all dangerous. A man may be a man” (he emphasized this word), “whils
working with machines. There is another kind of mechanization which
is much more dangerous: being a machine oneself. Have you ever thought
about the fact that all peoples themselves are machines?”

“Yes," I said, “from the strictly scientific point of view all people are
machines governed by external influences. But the question is, can the
scientific point of view be wholly accepted?”

“Scientific or not scientific is all the same to me," said G. “T want you
to understand what I am saying. Look, all those people you sce,” he
pointed along the street, “are simply machines—nothing more.”

“I think 1 understand what you mean,” I said. “And | have often
thought how little there is in the world that can stand against this form
of mechanization and choose its own path.”

“This is just where you make your greatest mistake,” said G. “You
ﬁ there is something that chooses its own path, something that can

against mechanization: think that not ev ing i |
ik : you erything is equally

“Why, of course not!"” T said. *; , thou
i i Art, poetry, thought, are phenomena of

“Of ms:ﬂy the same m:;::" said C. “These activitics are just as
mechanical as everything . Men are machines and nothing but
mechanical actions can be expected of machines.” "

:Vﬂ? well,” I said, “But are there no people who are not machines?”

It may be that there are,” said G., “only not those people you see.
And you dn_nnl: know them. That is what I want you to understand.”

[ thought it rather strange that he should be so insistent on this point.
m ﬁ:ﬂ m h:r;;be obvious and incontestable. At the same time,

: ort and allembracing metaphors. They always
omitted points of difference. 1, on the other hand, h:dpn]way: mi}'rnlzincd
differences were the most important thing and that in order to under-
stand things it was first necessary to see the points in which they dif-
fered. So 1 felt that it was odd that G. insisted on an idea which seemed

thin];_ ¥

In Search of the Miraculous 19
L4 ione provided it were not made too absolute and exceptions

: 'JI" b
_-1 'jﬂ: so unlike one another,” 1 said. “T do not think it would
=k : to bring them all under the same heading. There are savages,
P mechanized people, there are intellectual people, there are
' ® " eaid G. “people are very unlike one another, but the
hhctm pwﬁzpynu do not know and cannot see. The
o of which you speak simply does not exist. This must be under-
‘Al the people you see, all the people you know, all the people
nay get to know, are machines, actual machines wmkmg_scldy under
= wer of external influences, as you yourself said. Machines t-h:y_ are
nd machines they die. How do savages and intellectuals come into
\%te? Even now, at this very moment, while we are talking, mm-:l mil-
Ve of machines are trying to annihilate one another. What is the
Herence between them? Where are the savages and where are the
ibellectuals? They are all alike . . . ‘ +
* WRBut there is a possibility of ceasing to be a machine. It is of t!'us we
st think and not about the different kinds of machines that exist. Of

. |
b

arse there are different machines; a motorcar is 2 m:chinf:. a gramo-
11:7':?: » 5 a machine, and a gun is a machine. But what of it? It is the

same thing—they are all machines.”
In gonnection with this conversation | remember another. _
Wi is your opinion of modem psychology?” 1 once asked G. with
e intention of introducing the subject of psychoanalysis which 1 had
mistrusted from the time when it had frst appeared. But G. did mot let
me get as far as that.
~ “Before speaking of psychology we must be clear to whom it refers and
to whom it does not refer,” he said. “Psychology refers to pcup]:'.:-, to men,
to human beings. What psychology” (he emphasized the wptd} “can there
be in relation to machines? Mechanics, not psychology, is necessary for
the study of machines, That is why we begin with mechanics. It is a very
DOg waty yet to psychology.”

"Can one stop being a machine?” 1 asked. '
_ “Ah! That is the question,” said G. “If you had asked such questions
more often we might, perhaps, have got somewhere in our talks. It is pos-
Sible to stop being a machine, but for that it is necessary frst of all fo
know the machine. A machine, a real machine, does not know itsclf and
cannot know itself. When a machine knows itsclf it is then no longer a
‘machine, at least, not such & machine as it was before, It already begms
h‘h responsible for its actions.” 1

_.“T'hi: means, according to you, that a man is not responsible for his

Actions?™ T asked.

i
]
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“A man” (he emphasized this word) “is responsible. A machine i
responsible.” oy

In Search of the Miraculons =1

v his head. -
- vou speak of something different,” he said. “You speak of erors
AR erceptions but 1 am not speaking of these. Within the limits
[ﬂ""‘%‘:fﬂiﬂﬁﬂ of one of our talks 1 asked G.: gEnE S R s man can err more or o less. As | hﬂm!:ai’limb:f:l:
: Arct : M f delusion is hi ricti da. All thi t
mﬂﬂmd?LFl; };:L?‘P; I?sn‘itﬂ utimh:fu?ﬁt; Pshldy ::?:ltf?s g:ln!;dtm'isc:.‘fgh } mpm:hhm:::tiﬁ,‘ ::it t}ll;c;fst :uﬁml people ask
‘mystical’ literature?” o ® they are to do. But actually nobedy does anything and nobody can
In saying this I had in mind more particularly the “Tarot" and the S This is the first thing that must be understood. Everything
literature on the “Tarot” DB tiat befalls a man, all that is done by him, all that comes
Yes." said G.‘ “A great deal can be found by reading. For instance, take =r this happens. And it happens in msﬂy the same way as
jlfumstlf: rf::: i;mght alr:udymk;uw a great deal if you Imm how to read. | T falls ﬁ a @ﬂt of a change l111_1 tlw:t h:ﬂ:pcmtum 1;31:: E;gld::r: t;ffj:;u;
mean you understood everything you have read in your life, yoy & e atmosphere o the surrounding clouds, as SHOW y
would already know what you are looking for now. If you understood g thie sum, as dust rises with the wind,
everything you have written m your own book, what is it called?”’—ha "

N \lan s a machine, All his deeds, actions, words, thoughts, feclings,
made something altogether impossible out of the words “Tertivm Or convictions, opinions, and habits are the results of extemal influences,

ganum"—"T should come and bow down to you and ot 1 imressions. Out of himself a man cannot produce a single
But you do not understand cither what Y““Fumd - E{' i wt:tzhﬁ o & single action. Everything he says, does, thinks, feels—all this
do not even understand what the word “understand’ means, Yet under hag J,Mah cannot discover anything, invent anything. It all happens.
standing is essential, and reading can be useful only if you understand e _opablich this fact for onesclf, to understand it, to be convinged c:f
what you read. But, of course, no book can give real preparation. So it is % brath, means getting rid of a thousand illusions about man, about his
impossible to say which is better. What a man knows well” (he empha: being creative and consciously organizing his own life, and so on. There is
sized the word “well")—"that is his preparation. If a man knows how to  mofhingof this kind. Everything happens—populat movements, wass, rvor

make coffee well or how to make boots well, then it is already possible to ‘hutions, changes of government, all this happens, And it happens in exactly
talk to him, The trouble is that nobody knows anything well, Everything ‘the 3ame ‘way as everything happens in the life of individual man. Man
is known just anyhow, superficially.” lives, dies, builds houses, writes books, not as he wants to, but

This was another of those unexpected tums which C. gave to his ex- sens. Everything happens. Man does not love, hate, desire—all

planations. G.'s words, in addition to their ordinary meaning, undoubted] appens
contained another, altogethier differcnt, meaning. 1 had akeady begun to s BUERO one will ever believe you if you tell him he can do nothing.
realize that, in order to arrive at this hidden meaning in G.'s words, one *This 4s the most offensive and the most unpleasant thing you can tell

had to begin with their usual and simple meaning. G.'

3 Taiiar s e g. G.'s words were always
significant in their ordinary sense, although this was not the whole of
thtl:;r mﬁnﬁcmm. The wider or deeper significance remained hidden for
a long time,

neop! . '::tlzig F.p_[&cu]a[ly 1[11[:!{35:1!‘11: and offensive because it 15 the truth,

W ady wants to know the truth. N,
“When you understand this it will be casier for us to talk. But it is one
thing to understand with the mind and another thing to feel it with

There is another talk which has remained in my memory _bne’s ‘whale mass,’ to be really convinced that it is so and never forget it
‘I asked G. what a man had to do to a.ﬁ:siﬂﬂlnt: Hiina hing. | “ﬂ,:., this question of doing” (G, emphasized the word), “yet another
u{hﬂt to do?" asked G. as “’l‘ﬂﬂgh Sﬂl']lﬁstd. “It is ble to do rl.ﬁ!:m- It always seems to pﬂﬂIﬂE that others i‘l‘l'lr‘.',l:ﬁﬂbl!; do
anything. A man must first of all understand certain things, He has things wrongly, not in the way they should be done. Everybody always
t o8 ﬁ'h ideas and flse conceptions, chiefly about himself, and - thinks he could do it better. They do not understand, and do not want
he must get rid of some of them before beginning to acquire nu}-;hing 1': erstand, that what is being done, and particularly what Jias "Imm?}'
new. Othenwise the new will be built on a wrong foundation and the result ,,. in one way, cannot be, und could not have been, dane in

";;'* - way. Have you noticed how everyone now is talking about the

will be worse than before.”
“How can one get rid of false ideas?” I asked. “W e depend on the el Everyane has his own plan, his own theory. Everyone finds that

forms of our perception. False ideas are produced by the forms of our Hothing is being done in the way it ought to be done. Actually everything

perception.” ; being done in the only way it can be done. I one thing could be dif-
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mmmg could be different. And then pethaps there Would

"—n'}'_h understand what [ am sa
everything else, everything is connected, nothing is separate, -,d“" :
ﬂ'ﬂ}?ih:nfrg is E.idmg h.;u the only way it can go. If people were qin o%

WO 5 iy s
:n:ﬂnil:}lh_lh" different. They are what they are, so wﬂ-}-mmli
This was very difficult to swallow,

“Is there nothing, absolutely nothi
e ¥ nothing, that can be done?” | asked,

“And can nobody do anything?"
“That is another question. In order o do

ying: everything is depey,

]

In the language which
Ytiluﬂr*;rﬂlm:la!ﬂrun];]l;y this is sp,

1hen one must i
you. You do not realize tht:t?::'iiishatnhi'tﬁ;lgﬂ ;
to you that it is enough to wish or to decide to
people comparatively rarely tell a deliberate lie.
truth, A{ld yet they lie all the

spcak the trath. It ceems
do so. And T tel] vou that
- In most cases they think
time, T{nlh when they wish

tlt'{d Tﬂﬂ“l:::lmgn';a dhmtdﬂm ““EIPOE&: fﬁdﬂ :ml : he gave ta every idea, inter
every day,
I remember my Tast gaik with i;im.“ i fogo 2o Petersburg.

had thanked him for the consideration he had given me and for his
already saw, had changed many things for me.

W, the most important thing s facts,” I said.
real facts of a new and unknown character,
nee me that T am on the right way.”

“IE T could see penuine and
only they would finally conyi

b0 appears strange 1y
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S i thin king of “miracies.” .

8 S0l be fucts,” said G. “1 promise you. But many other things

s E"":i.“

R wrderstand hix last words then, I only understood them later
ity came up against “facty,” for G. kept his word. But this was
4 shout a year and a half later, in August, 1916,

o tact talks in Moscow there is still another which 'mmm::ls‘ in my

S diring which C. said several things which, again, became in-

1o hjh!ﬂ]llml!}'.

g was talking about a man I had met while with him, and he spoke

Lamy e -.;: - ﬂt‘h mtni_“ Pmpl!t- |

i a weak man,” said G. “People take advantage of him, uncon-

> of course. And all because hie considers them. If he did not con-

hem, everything would be different, and they themselves would be

]
g

“.]I odd to me that a man should not consider others.

s :;_'.:' * _’r‘m e b}' ﬂjl: Wﬂd 'mﬂsi:dﬁ!?“ 1 Hkﬂd* HI h’uﬂl 'Inlﬁ'l.':'l'*

and you and do not understand you. This word has a great many dif-
Tk R 1]

LB
=Tl

ly the contrary,” said C. “There is only one meaning. Try to
1 " '. L]
ater on | understood what G, called “considering,” and realized what
prmous place it occupies in life and how much it gives rise to. G.
Meonsidering” that attitude which creates inner slavery, inner de-
Afteswards we had occasion to speak a great deal about this.
nber another talk about the war. We were sitting in the Phil-
café on the Tverskaya, It was very full of people and very noisy.
War and profiteering had created an unpleasant, feverish atmosphere. |
_{ tefused to go there. G, insisted and as always with him 1 gave
1 had already realized by then that he sometimes pusposely created
conditions for conversation, as though demanding of me some

e e
Bl L}

i
¥, T

S0tt of extra effort and a readiness to reconcile myself to unpleasant and
- Wgomfortable surroundings for the sake of talking with him.

~ Bak this time the result was not particularly brilliant becanse, owing
0 the noise, the most interesting part of what he was saying failed to
pe. At fist [ understood what G. was saying. But the thread
 began to slip away from me. After several attempts to follow
arks, of which only isolated words reached me, I gave up listening
stmply observed how he spoke,
L Hhe conversation began with my question: “Can war be stopped?”
ARG, answered: “Yes, it can.” And yet I had been certain from pre-
S talks that he would answer: “No, it cunnol.”

But the whole thing is: how?” he said. “It is necessary to know a

oy
+ [
L
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gieal deal in order to wndesstand  that: What is war? It is the result of
planetary influsnces. Somewhere up there two or thice planets have ap-
proached too near to each other; tension results. Have you noticed how,
if a man passes quite close to you on a nammow pavement, you become all
tense? The same tension takes place between planets. For them it lasts,
pethaps; a second ortwo. But here, on the earth, people begin to slaughter
gne another, and they go on slanghtermg maybe for seveml years. 1t seems
to them at the ime that they hate one another; or perhaps that they have
to slaughter each other for some exakted purpose; or that they must de-
fend ﬁcr_mehmdj' or somcthing and that it is a very noble thing to do; or
Emnﬂimg else of the snmutw kind. They fail to realize to what an extent
cy are mere pawns in game. They think they signify somethi
they thm]r. they can move about as they like; they think ﬂ:g' can dﬂt?fé
to do this or that. But in seality all their movements, all their actions,
are the result of planctary influences. And they themselves signify Til-
erally nothing. Then the moon plays a big part in this. But we will speak
about the moon scpamtely. Ouly it must be undemstood that neither
Emperor Wilhelm, nor generals, nor ministers, nor parlisments, signify
anything or can do anything. Everything that happens on a big scale is
governed from outside, and governed either by accidental combinations of
mfluences or by geneml cosmic laws.”

This was all 1 heard. Only much later | understood what he wished
to tell me—that is, how accidental influences conld be diverted or trans-
formed into something relatively harmless. It was really an interesting idea
referring to the esoteric meaning of “sacnifices.”” But, in any case at the
present time, this idea has only an historical and a psychological value.
What was really important and what he said quite casually, so that 1 did
not even notice it at onee, and only remembered later in trving to recon-
struct the conversation, was his words referring to the difference of time
for planets und for mun,

And_evm when I remembered it, for a long time 1 did not realize the
full meaning of this idea. Later very much was based an jt.

Somewhere ubout this time T was very much struck by a talk about
the sun, the plmmets, and the moon, | do not remember how this talk
began. But | remember that G, drew a small diagram and tried to explain
:whzll‘ he ﬂﬂnﬂ the “correlation of forces in different worlds.” This was
in connection with the previons talk, that is, in connection with the in-
fluences ackng on homanity. The ides was roughly this: humanity, or
more correctly, organic life on earth, is acted upon simultaneously by in.
flueaces proceeding from varions sources and different worlds: influences
from the plancts, influences from the moon, influences from the sun,
influences from the stars. All these influcnces act simultancously; one
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. influence predominates at one moment and another influence at another

moment, And for man there is a certain possibility of making a choice
of influences; in other words, of passimg from one influence to another,

“To explain how, would need a very long talk,” said G. “So we will
talk about this some other time. At this moment 1 want you to under-

stand one thing: it is impossible to become fee from one influence

without becoming subject to another. The whole thing, all work on
onesclf. consists in choosing the influence to which you wish o subject
yourself, and actually falling under this influence. And for this it is neces-

-sary to know beforchand which influence js the more profitable.”

What interested me in this talk was that G, spoke of the planets and

the moon as fiving beings, having definite ages, a definite period of life
and possibilitics of development and transition to other planes of being.
From what he said it appeared that the maon was not 4 “dead planet,” as
is usually sccepted, but, on the contrary, a “planet in hirth': n planct at
the very initinl stages of its development which had not yet reached “the
degree of intelligence posscssed by the earth,” as he expressed it.

“But the moon is growing and developing” said G, “and some time,
it will, possibly, attain the same Jevel as the carth. Then, near ik, a new
moon will appear and the earth will become their sun, At one time the
sun was like the earth and the earth like the moon. And earlier still the
sun was like the moon.”

This attracted my attention at once. Nothing had ever seemed lo me
more artificial, unreliable, and dogmatic than all the usual theories of the
origin of planets and solar systems, beginning with the Kant-Laplace
theory down to the very latest, with all their additions and variations,
The “gencral public™ considers these theorics, or at any nate the last one
known to it, to be scientific and proven. But in actual fact there is of
course nothing less scientific and Jess proven than these theories. There-
fore the fact that G.s system accepted an altogether different theory, an
arganic theory having its origin in entircly new principles and showing a
different umiversal order, appeared to me very interesting and important.

“In what relation does the intelligence of the earth stand to the intel-
ligence of the sun?” I asked.

*The intellipence of the sun is divine,” said G. “But the earth can
hecome the sume; only, of course, it is not gusranteed and the carth may
die having attained nothing.”™

“Upon what does this depend?” 1 asked,

G.'s answer was very vaguc. _

“There is a defi.ite period,” he said, “for a certain thing to be done.
If, by a certain time, what ought to be done has not been done, the earth
may perish without having attained what it could have attained.”

“Is this period known?™ I asked.
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“It is known,” said G. “But it would be no advantage ever for
. . van ha

people to lmcrw it. !t would even be worse. Some would hc?i:rmft, others

::::ﬁ not h:hwﬂ I;: yet others would demand proofs. Afterwards they

begin to brea . i i }

- one-another’s heads. Everything ends this way with

In Moscow, at the same time, we also had several i i
about art. These were i which e
e mt;;ng o mcél:mmted with the story was read on the
_"At the moment it is not yet clear to you,” id, *
living on the carth can h:lnng ko very di&rcrmc;ti:!:ciiﬁﬂn&gh‘ﬂ;tnppmwe
anmthq*lmkmfﬂy the same. Just as ﬂi:r:mm;rrdiﬁmmt lew:!sul::
ﬁ, so there are different levels of art. Only you do not realize at present
t the difference bchum these levels is far greater than you might
suppose. You take different things on one level, far too near one another,
nnﬂyuuihmiﬂmdiﬂ‘mutkwhmamem'bletum *
I do not ca]l art all that you call art, which is simply mechanical
reproduction, mitation of nature or other people, or simply fanta
an attempt to be original. Real art is something quite different. ;&'r .
warks of art, ﬁpcf:iﬂﬂj' works of ancient art, vou mect with ' m
you F-ﬂ:mﬂt explain and which contain a certain mmeﬂtingm}-:fdu
fE'E] in modem works of art. But as you do not realize what this ﬂi&m:m
is you very soon forget it and continue to take everything as one kind n;
art. Am:l yet there is an enormous difference between your art and the :-I:
uIE which I speak. In your art everything is subjective—the artist’s perc
tmnﬂ:t' this or that sensation; the forms in which he tries mcrpmﬁ
sensations and the perception of these forms by other people. In one
and th:+snml: phenomenon one artist may feel one thing and another
artist quite a different thing. One and the same sunset may evoke a feel-
ing of joy in one artist and sadness in another. Two artists may strive to
express exactly the same perceptions by entirely different methods, in
I:II.EI:!.'EI'I.I'. forms; or entirely different perceptions in the same Eunm;ar.-
cording to how they were taught, or contrary to it. And the spectators,
listeners, or readers will perceive, not what the artist wished to con
what he felt, but what the forms in which he expresses his mv:ufm;“s
?n'il n'fnkc them feel by association. Everything is subjective and everything
i accidental, that is to say, based on accidental associations—the impre
sion of the ﬂfﬁst and his ‘creation’ " (he emphasized the word “mtiﬁﬁ
tl?";nﬁm of the spectators, listeners, or readers, -
i art there is nothing accidental. It is mathematics. Everythi
in it can be caleulated, everything can be known beforchand. The Et‘ﬁE
knows and undm-:a?d; what he wants to convey and his work cannot
produce one impression on one man and another impression on anather,
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presuming, of course, people on one level. Tt will always, and with math-
ematical certainty, produce one and the same fnpression.

«At the same time the same work of art will produce differcnt impres-
sions on people of different levels. And people of lower levels will never
receive From it what people of higher levels receive. This is real, objective
art. Imagine some scientific work—a book on astronomy or chemistry.
It §s impossible that one person should understand it in one way and
another in another way, Everyone who is sufficiently prepared and who
is able to read this book will understand what the anthor means, and
precisely as the author means it. An objective work of art is just such a
book, except that it affects the emotional and not only the intellectual
side of man.”

“Do such works of objective art exist at the present day?” 1 asked.

“Of course they exist,” answered G. “The great Sphinx in Egypt is such
a work of art, as well as some historically known works of architecture,
certain statues of gods, and many other things. There are figures of gods
and of various mythological beings that can be read like books, only not
with the mind but with the emotions, provided they are sufficiently de-
veloped. In the course of our travels in Central Asia we found, in the
desert at the foot of the Hindu Kush, a strange figure which we thought
at first was some ancient god or devil. At fisst it produced upon us simply
the impression of being a curiosity. But after a while we began to feel
that this figure contained many things, a big, complete, and complex
system of cosmology. And slowly, step by step, we began to decipher this
system. It was in the body of the figure, in its legs, in its arms, in its head,
in its eyes, in its cars; everywhere. In the whole statug there was nothing
accidental, nothing without meaning. And gradually we understood the
aim of the people who built this statuc. We began to feel their thoughts,
Heir feelings. Some of us thought that we saw their faces, heard their
voices. At all cvents, we grasped the meaning of what they wanted to
convey to us across thousands of vears, and not only the meaning, but all
the feelings and the emotions connected with it as well. That indeed was

artl”

I was very interested in what G. said about art. His principle of the
division of art into subjcctive and objective told me a great deal. T stil
did not understand everything he put into these words. 1 had always fell
t0 art certain divisions and gradations which I could neither define no
tormulate, and which nobody else had formulated. Nevertheless 1 knew
that these divisions and gradations existed. So that all discussions aboul
art without the recognition of these divisions and gradations geemed b
me cmpty and unseless, simply arguments about words. In what G. hac
said, in his indications of the diffcrent levels which we fail to see an
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understand, T felt an approach to the dations 1l :
o dat : very gra ut I had felt but

In general, many things which G. said astonished me. There i
which I could not accept and which appeared to me hnmtklm::;ﬁf
out foundation. Other things, an the contmry, coincided strangely with
what 1 hid_i:hmlghtmymlfand with what 1 had arrived at long ago. | was
most of nIl interested in the connectedness of everything he said. [ aleeady
::ull:d ti:ﬂh;;iﬂxm weze not detached one from another, as all philosophical
il el ﬂmcpmng, but made one whole, of which, as yet, I saw only

I thought about that in the night train, on the from Moscow to
!‘utmhug.lu&ulmﬁdfwhcthﬁlh:dirﬂudfu::z wlut]w::lm:a
ing for. Was it possible that G. actially knew what had to be known in
mﬂultnpmmdiﬁnmmdimidmtudﬁuds. to “facts”™? 1 was stll not
certain ufﬂ.uythmg, nor could I formulate anything precisely. But | had
an mner conviction that something had already chunged for me and that
now everything would go differently.

Chapter Two

PETERSBURG the summer passed with the nsual litemary work.

1 was preparing my books for new editions, reading proofs, and so on.

0 This was the temble summer of 1915 with its gmdually lowering
atmosphere, from which, in spite of all efforts, 1 could not free myself.
The war was now being waged on Russian teritory and was coming nearer

‘to us. Fverything was beginning to totter. The hidden suicidal activity

which has determined so much in Russian life was becoming more amd

tnore apparent, A “trial of strength” was in progress. Printers were per-

petually going on strike. My work was held up. And 1 was already begin-

ning to think that the catastrophe would be upon us before 1 succesded

in doing what 1 intended. But my thoughts very often retumed to the
Moscow talks. Several times when things became particularly difficult 1
remember 1 said to myself, “1 will give up everything and go to G. in
Mascow.” And at this thought T always felt easicr.

Time passed. One day, it was already autumn, 1 was called to the tele-
phone and heard G's voice. He had come to Petersburg for a few days,
 went to see him at once and, in between conversations with other
people who came to see him on various matters, he spoke to me just as
he had in Moscow.

When he was leaving next day he told me he would soon be coming
Back again, And on this second visit, when 1 told him about a certain
group | went to in Petersburg, where all possible subjects were discussed,
from war to psychology, he said that acquaintance with similar groups
might be useful, as he was thinking of starting the same kind of work in
Petersburg as he was conducting in Moscow. _

He went to Moscow and promised to retum in a fortnight. I spoke of
him to some of my fricnds and we began to await his arrival

He retumed again for a short time. [ succeeded, however, in introducing
some people to him. In regard to his plans and intentions, he said he
wanted to organize his work on a larger scale, give public lectures, ar-
range a series of experiments and demonstrations, and attract to his work

le with 2 wider and more varied preparation. All this reminded me of
a part of what I had heard in Moscow. But 1 did not clearly understand
20
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what “experiments” and “demanstrations™ he spoke of; this became clear
only later.

1 remember one talk—as nsual with G.—in a small café on the Nevsky.

C. told me in some detail about the organization of groups for his work
and about their role in that work. Once or twice he used the word
“esotenic,” which I had not heard from him before, and I was intercsted
in what he meant by it. Bat when I tried to stop and ask what he meant
by the word "esotedc™ he avoided an answer.

“This is not important; well—call it what you like,” he said. “That is
not the point; the point s that a ‘group’ is the beginning of everything:
One man can do nothing, can attain nothing. A group with a real leader
can do more. A group of people can do what one man can never do.

“¥ou do not realize your own situation. You are in prison. All you can
wish for, if you are a sensible man, is to escape. But how escape? It is
necessary to tunnel under a wall. One man can do nothing, But let us
suppose there are ten or twenty men—if they work in tum and i one
covers another they can complete the tunnel and escape,

“Furthermore, no one can escape from prison without the help of those
who have escaped before. Only they can say in what way escape is pos-
sible or can send tools, files, or whatever may be necessary, But one
prisoner alone cannot find these people or get into touch with them, An
organization is necessary. Nothing can be achieved without an organiza-
tion."

G. often retumed afterwards to this example of “prison” and “escape
from prison” in his talks. Somectimes he began with it, and then his
favorite statement was that, if a man in prison was at any time to have
a chance of escape, then he must finst of all realize that ke {5 in prison.
S0 long as he fails to realize this, so long as he thinks be is free, he has
no chance whatever, No one can help or liberate him by forve, against
his will, in opposition to his wishes. 1F liberation is possible, il is possible
only a5 2 result of great labor and great efforts, and, above all, of con-
scious efforts, towards a definite aim.,

Graduzlly I introduced a greater and greater number of people to G.
And every time he came to Petersburg | armanged talks and lechuses, in
which he took part, either at some private houses or with some already
existing groupe. Thirty ar forty people used to come. After January, 1916,
G. began to visit Petersburg regularly cvery fortnight, somctimes with
some of his Moscow pupils.

I did not understand everything about the way these meetings were
armanged. It seemed to me that G. was making much of it unnecessarily
difficult. For instance, he seldom allowed me to fix 1 meeting beforchand,
A former meeting usually ended with the announcement that G. was
returning to Moscow the following day. On the following moming he
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would say that he had decided to stay till the evening. The whole day
was passed in cafés where people came who wanted to see G. It was only
in the evening, an hour or an hour and a half before we usually began our
meetings, that he would say to me:

“Whg:m:-t have a ml:?t:;'ng tonight? Ring up those who wanted to
come and tell them we shall be at such and such a place.”

1 used to mush to the telephone but, of course, at seven or half-past
seven in the evening, everybody was alteady engaged and 1 could only
collect a few people. And some who lived outside Petersburg, in Tsar-
skoye, etc., never succeeded in coming to our meetings. _

A great deal I afterwards understood differently from the way I did
then. And G.'s chicf motives hecame clearer to me. He by no means
wanted to make it eagy for people to become acquainted with his ideas.
On the contrary he considered that only by overcoming difficulties, how-
ever irrelevant and accidental, could people value his ideas. '

“Peaple do not value what is easily come by,” he said. “And if a man
has already felt something, believe me, he will sit waiting all day at the
telephone in case he should be invited. Or he will himself ring up and ask
and inquire. And whoever expects to be asked, and asked beforchand so
that he can arrange his own affairs, let him go on expecting. OF course,
for those who are not in Petershurg this is certainly difficult. But we can-
not help it. Later on, perhaps, we shall have definite meetings on fixed
days. At present it is impossible to do this. People must show themselves
and their valuation of what they have heard.”

All this and much else besides still remained for me at that time half

to question.
ﬂpgll;t the lectures and, in peneral, all that G. said at that time, both at
the meetings and outside them, interested me more and more.

On one occasion, at one of these meetings, someone asked about the
possibility of reincarnation, and whether it was possible to believe m cases
of communication with the dead.

“Many things are possible,” said C. “But it is necessary to understand
that man’s being, both in life and after death, if it does cust after death,
may be very different in quality. The ‘man-machinc’ with whom every-
thing depends upon external influences, with whom everything happens,
who s now one, the next moment another, and the next moment a third,
has no future of any kind; he is buried and that is all. Dust returns to dust.
This applies to him. In order to be able to speak of any kind of future
life there must be a certain erystallization, a certain fusion of man's inner
qualities, a certain independence of external influences. IF there is any-
thing in a man able to resist external influences, then this very thing itself
may also be able to resist the death of the physical body. But think for
yourselves what there is to withstand physical death in a man who Hints
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 ess s sometimes preserved in him. But even this, it must be

talks which followed that evening struck me by the

; heard something entirely different to what G. said;

o oaid attention to G.'s secondary and nonessential remarks and

Sy onle these. The fundamental principles in what G. said

O aost of them, Only very fow asked questions on the essential
B« saidl. One of these questions has remained in my memory.

ok way can one cvoke the struggle between ‘yes’ and ‘no’ in

AL Weidy
Ny i

sone asked.
SEoe is necessary,” said G. “If nothing is sacrificed nothing is

ed. And it is necessary to sacrifice something precious at the mo-
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or forgets everything when he cuts his finger? 1f .
| E:tne:-:n m:g survive; if there is nothing, I:hr:-?.;:'t thmui?:uﬁ;::;}-ihmﬁ g
cases of faller CHNUDE Survives, its foture can be very varied, gy |
sible after dﬂmm'mhﬂn what people call ‘teincamation’ m:: ‘.'-é .4 that the
uthe.r ﬂdﬂll ln &t;ﬂdi m.ﬂ!;hﬂ].' .ﬂm‘ wh."- Peﬂplﬂ call Iﬂﬁﬁtmg_:t . . 2l :._1.- -:IL-‘_'. .. e

it cascs it is the continuation of life in the st on he T
WI- the help of the ‘astral hﬁd}'.‘ You Inow what the ¥ ] body+
e, ot s il o et e
wrn _&-‘.]I:HMiﬂn. state that all men have an ‘astral body.” This s ot
ﬁliiu“ng‘ g t may be called the ‘astral body is oblained by m: 1tiie,
e i:mm ﬁuu’thh{ 'ﬂ&nﬂ&m L‘llf ternibly hard inner work and si-m§]m?'
formed it may continge to as op s ACUIE an ‘ustral body.? I R‘"
it may be born again in aniother physicil g oy, Fvsical bods, gined. And : . .
it is not re-bom, then, in the course :f time, i 4 TI"’. 15 remcamation,’ If Sent, ta sacrifico for a long time and to sacrifice a great deal. But still, not
but it can live long after the death of :l';“ﬁr :ﬁfﬁﬂ dies; it is not immarta) fever. This must be understood because often it is not Iund:;slno-i
“Fsion; finer A bt ep }'51{,:;1{ b?dy" - sifice 15 only while the p]‘um‘.:sa.ﬂf ETj'Eiiﬂlh.:".'ﬂmn is going on.
' ¥ s of I;:“’-‘“ﬂ“r by the struggle crystallization Is: achieved. rmunm':mnns, le::hmf:c and zmﬁk;

' er necessary. Then o man may have everything he wan

i " laws for him, he is a law unto himself.”

E:]:rb:-;:n;tpu wuad hhw:. he will remain such as he is, But if g
5 . lmn,ﬁnﬂpaﬂ,lmlqu}' if there is a definite line in this
bqlhu:ggle.m e g;';:dus:ﬂy. Pperuanent truits begin to form themselves, he
iom and ir o e, But enstallization is possible on a right founds.
‘}ﬁrﬂ mf:?m? on a wrong foundation, Friction,' the strugple
ibcmremmmm ! Em:m:aflnl;e ]Fm. easily-take place on a wrong foundation. For
P hmtﬁf n same or other idea, or the “fear of sin,’ can
e Hﬂ : El:m:ggln between ‘ves' and ‘no,” and a man may
ettt “dlfmmd:tmn;_. But this would be g wiong, incomplete
o : .I“ m; man will not possess the possibility of further
mﬂtﬂdmdmn; order ko make further develapment possible he must be
agam, and this can be accomplished only through tersible

From smong thase who came to our lecties a small group of people
mdually formed who did not miss a single opportunity of listening
, ar # 1o met together in his absence, Thig was the beginning of

ersburg group.
hat time 1 was a good deal with G. and began to understand
. was struck by a great inner simplicity and naturalness in

vorld of the miraculous and the unknown, Furthermore, one
rongly in him the entire absence of any kind of affectation or
Besite £ produce an impression. And together with this one felt an absence
i perstonal interest in anvthing he was doing, a complete indifference to

-and comfort and a capacity for not sparing himself in work what-
“that work might be. Sometimes he liked to be in gay and lively
iy hie liked to arrange big dinners, buying a quantity of wine and

which however he often ate or drank practically nothing. Many
ot the impression that he was @ gourmand, a man fond of good

neral, and it seemed to us that he often wanted to create this

) cr?fifiit;lm i5 pu_sst'bhl on any foundation. Take for example a
b o wj;u% genuine Pngani [ knew such brigands in the
ﬁghtmlm'ﬁibm: nd with a rifle behind a stone by the roadside for

hou st:mng Emtd_ you do this? All the time, mind youl,

him; but he stands ] :
g M.mﬂ-ﬁﬁ?ﬁnﬁ: 4 monk; he is afraid of the devl; all o on, althoust ' :
is achieved. In such ways nl: e floor _'“ﬂﬂ..@tﬂ}"s. Thus erystallization R I of this “acting” in G. was exceptionally strong. Among our:
innet strength; they People can generate in themselves an enormous & pften said we never saw him and never would. In any other
This means that Hm:.m md'f": torture; they can get what they want,

: i now in them something solid, something perma-

ooy

050 much “acting” would have produced an impression of falsity.

= T ’;Fﬁﬂng" produced an impression of strength, although, as T have
Sty mentioned, not always; sometimes there was too much of it.

Mnﬂ]mfy attracted by his sense of humor and the complete
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absence of any pretensions to “sanctity” or to the possession of “mimcu-
lois”™ powers, although, ay we beécame convinced later, he posscssed then
the koowledge and ability of creating unusual phenomena of a psycho-
logical charcter. But he always laughed at people who expected miracles
from Tuim,

He was an extraordinanly versatile man; hie knew everything and could
do everything. He once told me he had brought back from his travels in
the East a number of carpets among which were many duplicates and
others having no particular value from an artistic point of view. During
his visits he had found that the price of carpets in Petersburg was higher
than in Moscow, and every time he came he brought a bale of curpets
which he sold in Petersburg.

According to another version he simply bought the carpets in Moscow
at the “Tolkutchka" and brought them to Petersburg to sell.

I did not altogether understand why he did this, bat T felt it was con-
nected with the idea of “acting.”

The sale of these carpets was in itself remarkable. G. put an sdvertise-
ment in the papers and all kinds of people came to buy carpets. On such
occasions they took him, of course, for an ordinary Caucasian carpet-
seller, 1 often sat for hours watching him as he talked to the people who
came, 1 saw that he sometimes played on their weak side.

One day he was either in a hurry or had grown tired of acting the
carpet-seller and he offered 2 lady, obviously rich but very grasping, who
had selected a dozen fine carpets and was bargaining desperately, a1l the
carpets in the om for about a quarter of the price of those she had
chosen. At first she was surprised bot then she began to bargain again.
G. smiled and said he would think it over and give her his answer the
next day. But next day he was no longer in Petersburg and the woman got
nothing at all.

Something of this sort happened on nearly every oceasion. With these
carpets, in the tole of traveling merchant, he again gave the impression
of @ man in disguise, a kind of Haroun-al-Raschid, or the man in the
invisihle cap of the fairy tale,

Once, when I was mot there, an “oceultist” of the charlatan type came
to him, who played a certain part in some spiritualistic circles in Peters-
burg and who later became a “professor” under the bolsheviks, He began
by saying he had heard a great deal about G. and his knowledge and
wanted to make his acquaintance. '

G., as he told me himsclf, played the part of a genuine carpetseller,
With the strongest Caucasian accent and in broken Russian he began
to assure the “occultist” that he was mistaken and that Le only sold
carpets; and bie immediately began to unroll and offer him some.

H’::;: “ocrnltist” went away fully convinced he had been hoaved by his
5 :
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“It was obvious that the rascal had not got a farthing,” added G., “other-
wise | would have screwed the price of a pair of carpets out of him.”

A Pemsian wsed to come to him o mend carpets. One day 1 noticed
that G. was very attentively watching how the Pemsian was doing his
work.

“] want to understand how he does it and I don't understand yet,” said
G. *Do you see that hook he has? The whole thing is in that. I wanted
to buy it from him but he won't sell it.”

Next day 1 came earlier than usnal. G. was sitting on the floor mend-
ing a carpet exactly as the Persian had done. Wools of various colors were
strewn arorand him and in his hand was the same kind of hook 1 had seen
with the Persian. It transpired that he had cut it with an ordinary file
from the blade of a cheap penknife and, in the course of the moming,
had fathomed all the mysteres of carpet mending,

He told me a great deal about carpets which, as he often said, ropre-

sented one of the most ancient forms of ark. He spoke of the ancient

customs connected with carpet making in certain parts of Asia; of a whole
village working together at one carpet; of winter evenings when all the
villagers, young and old, gather together in one Jarge building and, divid-
ing into groups, sit or stand on the floor in an order previously known
and determined by tradition. Each group then begins its own work. Some
pick stones and splinters out of the wool. Others beat out the wool with
sticks. A third group combs the wool. The fourth spins. The fifth dyes
the wool. The sixth or maybe the twentysixth weaves the actual carpet.
Men, women, and children, old men and old women, all have their own
traditional work, And all the work is done to the accompaniment of music
and singing. The wamen spinners with spindles in their hands dance a
special dance as they work, and all the movements of all the people
engaged in different work are like one movement in one and the same
thythm. Moreover sach locality has its own special tune, its own special
songs and dances, connected with carpet making from Hme immemarial,

And as e told me this the thought Rashed scross my mind that per-
haps the design and coloring of the carpets are connected with the music,
are its expression in line and color; that perhaps carpets are records of
this music, the noles by which the tunes could be reproduced. There was
nothing strange in this idea to me as I could often “see” muosic in the
form of a complicated design.

From a few incidental talks with G. I obtained some idea of his pre-
vious life.

His childhood was passed on the frontier of Asia Minar in strange, very
remote, almost biblical circumstances of life. Flocks of innumernable sheep,
Wanderings from place to place. Coming into conitact with various strange
people. His imagination was particularly struck by the Yeridis, the “Devil
Worshipers,” who, from his earliest youth, hiad atiracted his attention by
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their incomprehensible customs and strange dependence upon unknown
Jaws. He told me, among other things, that when he was a child he had
often observed how Yezidi boys were unable to step out of a circle traced
round them on the ground.

He had passed his young years in an atmosphiere of fairy tales, legends,
and traditions. The “miraculouws” around him' was an actual fact Pre-
dictions of the future which he heard, and which those around him fully
believed, were fulfilled and made him believe in many other things.

All these things taken together had created in lum at a very early age
a leaning towards the mysterious, the incomprehensible, and the magical.
He tald me that when guite young he made several long joumeys in the
East. What was tme in these stories | could never decide exactly. But, as
he said, in the course of these journcys he again came across many phe-
nomena telling him of the existence of a certain knowledge, of cerfain
powers and possibilities exceeding the ordinary possibilities of man, and
of peaple ing clairvoyance and other miraculous powers, Gradually,
he told me, his absences from home and his travels began to follow one
definite aim. He went in search of knowledge and the people who pos-
sessed this knowledge, And, as he said, after great difficulties, he found
the sources of this knowledge in company with several other people who
were, like him, ako seeking the miraculous.

In all these stories about himself a great deal was contradictory and
hardly. credible. Bot I had already realized that no ordinary demands
could be made of him, nor conld any ordinary standards be applied to him.
One could be sure of nothing in regard to him. He might say one thing
today and something altogether different tomorrow, and yet, somehow,
he could never be accused of contradictions; one had to undestand and
connect everything together.

About schools and where he had found the knowledge he undoubtedly
possessed hie spoke wvery litte and always superficially. He mentioned
Tibetan monasteries, the Chitral, Mount Athos; Sufi schools in Persia,
in Bokham, and eastern Turkestan; he mentioned dervishes of various
orders; but all of them in a very indefinite way.

During one conversation with G. in our group, which was beginning
to become permament, 1 asked: “Why, if ancient knowledge has been
preserved and if, speaking in genemil, there exists a knowledge distinct
from oiir science and philosophy or even surpassing it, is it so carefully
concealed, why i it not made common property? Why are the men who
possess this knowledge unwilling to Jet it pass into the general circulation
of life for the sake of & better and more successful struggle against deceit,
evil, and ignorance?”

This is, I think, a question which usually arises in everyone’s mind on
first sequaintance with the ideas of esotericism.
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*There are two answers to that,” said G. “In the first place, this knowl-

edge is not concealed; and in the second place, it cannot, from ils very

‘mature, become common property, We will consider the second of these

statements first. 1 will prove to you afterwards that knowledge™ fhe em-
phasized the word) “is far more accessible to those capable of assimilating

it than is usmally supposed; and that the whole trouble is that people
gither do not want it or cannot receive it

“But first of all another thing must be imderstood, namely, that knowl-
edge cannot belong to all, cannat even belong to many. Such i the law.

You do not understand this beeause you do not understand that knowl

edge, like evervthing else in the world, i material. It is material, and this
means that it possesses all the characteristics of materiality, One of the
first characteristics of mateniality is that matter is always limited, that is
to sy, the guantity of matter in a given place and under given condi-
tions is limited, Even the sand of the desert and the water of the sea
is 2 definite and unchangeable guantity. So that, if knowledge is material,
then it means that there is a definite quantity of it in a given place at a
given time. It may be said that, in the course of a certain period of time,

‘gay a century, humanity has a definite amount of knowledge at its dis-

posal. But we know, cven from ‘an ordinary observation of life, that the
matter of knowledge posscsses entirely different qualities according to

~whether it is taken in small or large quantities. Taken in a large quantity

in a given place, that is by onc man, let us say, or by a small group of
men, it produces very good results; taken in a small quantity (that is, by

‘every one of a large number of people), it gives no results at all; or it may

give even negative results, contrary to those expected, Thus if a certain
definite quantity of knowledge is distributed among millions of people,
each individual will receive very little, and this small amount of knowl-
edge will change nothing either in his life or in his understanding of
things. -‘h;dk;mwwct large the number of people who receive this small
amount of knowledge, it will change nothing in thei except,
haps, to make them still more difficult. e 5]

“But if, on the contrary, large quantitics of knowledge are concentrated
in a small number of people, then this knowledge will give very great
resiilts. From this point of view it is far more advantageous that knowl-
edge should be preserved smong a small number of people and not dis-
persed among the masses,

"If we take a certain quantity of gold and decide to gild a number of
objects with it, we must know, or calculate, exactly what number of
objects can be gilded with this quantity of gold. If we try to gild a greater
number, they will be covered with gold unevenly, in patches, and will
'iuﬂlimuth worse than if they had no gold at all; in fact we shall lose our
go

“The distribution of knowledge is bascd upon exactly the same pirin-
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ciple. If knowledge is given to all, nobody will get any. If it is preserved
among a fow, cach will receive not only enough to keep, but to increase,
what he receives.

“At the first glance this theory seems very unjust, since the position of
those who are, s0 to speak, denied knowledge in order that others may
receive a greater share appears to be very sad and undeservedly harder than
it ought to be. Actually, however, this is not so at all; and in the distnbu-
tion of knowledge there is not the slightest injustice.

“The fact is that the enormous majority of people do not want any
knowledge whatever; they refuse their share of it and do not even take
the mation allotted to them, in the peneral distribution, for the purposes
of life. This is particularly evident in times of mass madness such as wars,
revolutions, and so on, when men suddenly seem to lose even the small
amount of common sense they had and tumn into complete automatons,
giving themselves over to whaolesale destruction in vast numbers, in other
words, even losing the instinct of self-preservation. Owing to this; enor-
mous quantities of knowledge remain, so to speak, unclaimed and can be
distributed among those who realize its valoe.

“There is nothing unjust in this, because those who Teccive knowledge
take nothing that belongs to others; deprive others of nothing; they take
only what others have rejected as uscless and what would in any case be
lost if they did not take it.

“The collecting of knowledge by some depends upon the rejection of
knowledge by others,

“There are periods in the life of humanity, which generally coincide
with the beginning of the fall of cultures and civilizations, when the
masses imetricvably lose their reason and begin to destroy everything that
has been created by eenturies and millenniums of culture, Such periods
of mass madness, often coinciding with geological cataclysms, climatic
changes, and similar phenomena of a planetary character, release a very
great quantity of the matter of knowledge. This, in its tumn, necessitates
the work of collecting this matter of knowledge which would otherwise
be lost. Thus the work of collecting scattered matter of knowledge fre-
quently coincides with the beginning of the destruction and fall of
coltures and civilizations.

“This aspect of the question is clear. The crowd neither wants nor seeks
knowledge, and the leaders of the crowd, in their own interests, try to
strengthen its: fear and dislike of everything new and unknown. The
slavery in which mankind lives is based upen this fear. It is even diffi-
cult to imagine all the horror of this slavery. We do not understand what
people are losing. But in order to understand the cause of this slavery it
is enough to see how people live, what constitutes the aim of their
existence, the object of their desires, passions, and aspirations, of what
they think, of what they talk, what they serve and what they waorship.

In Search of the Miraculous 39

Consider what the cultured humanity of our time spends money on; even
leaving the war out, what commands the highest price; where the biggest
crowds are. If we think for a moment aboat these questions it becomes
clear that humanity, as it is now, with the interests it lives by, cannot
expect to have anything different from what it has. But, as I have alceady
said, it cannot be otherwise. Imagine that for the whole of mankind half
a pound of knowledge is allotted a year. If this knowledge is distributed
among everyone, each will receive so little that he ‘will remain the fool
he was. But, thanks to the fact that very few want to have this knowl-
edge, those who take it are able to get, let us say, a grain eacly, and
acquire the possibility of becoming more intelligent. All cannot become
intelligent even if they wish, And if they did become intelligent it would
not help matters, There exists a general equilibriom which cannot be
upset.

“That is one aspect. The other, as | have already said, consists in the
fact that no one is concealing anything; there is no mystery whatever. But
the acquisition or transmission of true knowledge demands great labor
and great effort both of him who receives and of him who gives. And
thot¢ who possess this knowledge are doing everything they can to trans-
mit and communicate it to the greatest possible number of people, to
facilitate people’s approach to it and enable them to prepare themselves
to receive the truth, But knowledee cannot be given by force to anyone
and, as T have already said, an unprejudiced survey of the average man's
life, of what fills his day and of the things he is interested in, will at once
show whether it is possible to accuse men who possess knowledge of con-
cealing it, of not wishing to give it to peaple, or of not wishing to teach
people what they know themselves.

“He who wants knowledge must himself make the initial efforts to find
the source of knowledge and to approach it, taking advantage of the help
and indications which are given to all, but which people, as & rule, do
not want to see or recognize. Knowledge cannot come to people withont
effort on their own part. They understand this very well in connection
with ordinary knowledge, but in the case of great knowledge, when they
admit the possibility of its existence, they find it possible to expect some-
thing different. Everyone knows very well that if, for instance, a man
wants to learn Chinese, it will take several years of intense wark; every-
one knows that five years are needed to grasp the principles of medicine,
and perhaps twice as many years for the study of painting or music. And
yet there are theories which afinm that knowledge can come to people
without any effort on their part, that they can acquire it even in sleep.
The very existence of such theorics constitutes an additional explanation
of why knowledge cannot come to people. At the same time it i5 essen-
tal to understand that man’s independent cfforts to attain anything in
this direction can also give no results. A man can only attain knowledge
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with the help of those who possess it. This must be understood from the
very beginning. One must leamm from him who knows.”

At one of the following meetings of the group G. continued, in reply
to a question, to develop the ideas given by him before on reincamnation
and the future life.

The talk began by one of those present asking:

“Can it be said that man possesses immortality?"
“Immaortality is one of the qualities we ascribe to people without having

a sufficient un&mt.undmg of their meaning,” said G. “Other quuhh:i af
this kind are “individuality,’ in the sense of an inner unity, a ‘permanent
and unchangeable I, ‘conscionsness” and ‘will’ All these qualities can
belong to man™ (he emphasized the word "zan"), “but this certainly does
not mean that they do belong to him or belong to each and every one.

“In-order to undesstand what man is at the present time, that is, at the
present level of development, it is necessary to imagine to a certain extent
what he can be, that is, what he can attain. Only by understanding the
comect sequence of development possible will people cease to ascribe to
themselves what, at present, they do not possess, and what, perhaps, they
can only acquire after great effort and great labor.

“According to an ancient teaching, traces of which may be found in
many systems, old and new, a man who has attained the full development
possible for man, a man in the full sense of the word, consists of four
bodies, These four bodies are composed of subﬂm which gradually
become fimer and finer, mutually interpenctrate one another, and form
fotir independent organisms, standing in a definite relationship to one
another but capable of independent action,

“The reason why it is possible for four bodies to exist is that the human
organism, that is, the physical body, has such a complex organization that,
under certain conditions, 3 new independent organism can grow in i,
affording a much more convenient and responsive instrument for the
activity of consciousness than the physical body. The consciousness mani-
fested in this new body is capable of governing it, and it has full power
and full control over the physical body. In this second body, under cer-
tain conditions, a third body can grow, again having chamcteristics of its
own, The consciousness manifested in this third body hay full power and
control over the first two bodies; and the third body possesses the possi-
bility of acquiring knowledge inaccessible either to the fist or to the
second body. In the third body, under certain conditions, a fourth can
grow, which differs as much from the third as the third differs from the
sccond and the second from the fist. The conscionsness manifested in
the fourth body has full control over the first three bodies and itself.
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“Thiese four bodies are defined in differont teachings in various ways.”
G, drew a diagram, reproduced in Figure 1, and said:

“The frst is the physical body, in Christian terminology the ‘carnal’
m?- the second, in Christian terminology, is the ‘natoral’ body; the thid
s the ‘spiritual’ body; and the fourth, in the terminology of esoteric
Christinnity, is the ‘divine’ body. In ﬂxcmaphml terminology the st is
[ﬁ:‘phvs&::ll body, the sceond is the ‘astral,’ the third is the ‘mental,”
nﬂﬂ- the fourth the ‘cavsal.’*

"In the terminology of certain Eastern teachings the first body I the
foqtriage’ (body), the second body is the horse’ (feclings. desires), the
‘third the ‘deover’ (mind), and the foutth the *master’ (I, consciowiness,

19t body Znd body 3rd body &th body
Camal bady Natural body Spiritual body Divine body
“Caryizge” “Horea” “Driver” "Master™

body) feelingy, desires) kming) {l, conscionsnass, willl
Physical body Astral body Manta bady Causal body

Fic. &

“Such comparisons and patallels may be found In most systems and
I which recognize something more in man than the physical body.
But almost all these teachings, while repeating in a more or less familiar

IH form the definitions and divisions of the ancent teaching, have forgotten
‘or omitted its most important feature, which is: that man is not bom

| with the finer bodies, and that they can only be artificially cultivated in

"Ii:mded favorable conditions both intemal and external are present.
*astral body’ is not an indispensable implement for man. It is a
tlﬂl: Tuxury which only a few can afford. A man can live quite well with-
I out an ‘sstral body. His physical body possesses all the functions neces-
sary for life. A man without “astral body' may even produce the impres-
sion of being a very intellectual or even spiritual mam, and may deceive
not only others but also himself,

' “This applies still more, of course, to the ‘mental body' and the fourth
body. Ordinary man does not passess these bodies or their cormesponding
functions. But he often thinks, and makes others think, that he does. The
reasans for this arc, first, the fact that the physical body works with the

| same substances of which the higher bodies are composed, only these

| stbstances are not erystallized in him, do not belong to him; and secondly,
#t has all the functions analogous to these of the higher bodies, thongh of

J L That is, the hody which beary the e of its actions within itself, s independent
of etemal causes, and is the body of will.
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conrse they differ from them considerably, The chief difference betwesn
the functions of a man possessing the physical body only and the func-
tions of the four bodies, is that, in the Hist case, the functions of the
plryrical body govem all the other functions, in other words, everything
is governed by the body which, in its tum, is governed by external in-
Auences. In the second case, the command or control emanates from the
higher body,

“The functions of the physical body may be represented as pamlle] to
the functions of the four bodies.”

G. drew another disgram (Fig. 2), representing the parallel functions of
a man of physical body and 4 man of four bodics.

L
o
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“In the first case,” said G., “that &5, in relation to the functions of a
man of physical body only, the automaton depends upon extemal influ-
ences, and the next three functions depend wpon the physical body and
the external influences it receives, Desires or aversions—'T want, ‘I don't
want,’ °1 like," ‘T don't like'—that is, functions occupying the place of the
second body, depend upon accidental shocks and influences. Thinking,
wtﬁnhmﬂpnnﬂ:tnﬁmfmﬂhmnfﬂmﬂﬁrdbn&f.hmmﬁmlf
mechanical process. “Will' is absent in ordinary mechanical man, he has
desires only; and a greater or lesser permanence of desites and wishes
is called a strong or a weak will.

“In the second case, that is, in relation to the functions of the four
bodies, the automatism of the physical body depends upon the influences
of the other bodies. Instead of the discordant and often contradictory
activity of different desires, there is one single 1, whole, indivisible, and
permancnt; there is individuality, dominating the physical body and its
desires and able to overcome both its reluctance and its resistance. Instead
of the mechanical process of thinking there i consciousness. And there
is will, that is, a power, not merely composed of various often contia-
dictory desires belonging to different “I's,” but fsuing from conscious-
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ness and governed by individuality or a single and permanent 1. Only
such 2 will ean be called “free,” for it is independeént of accident and
cannot be altered or directed from without.

“An Eastern teaching describes the functions of the four hodies, their
gradual growth, and the conditions of this growtls, in the following way:

“Let us imagine a vessel or a retort filled with various metallic powders.
The powders are not in any way conncctod with each other and every
accidental change in the position of the retort changes the relative position
of the powders. If the retort e shaken or tapped with the finger, then the
powder which was at the top may appear at the bottom or in the middle,
while the one which was at the bottem may appear at the top. There is
nothing permancnt i the position of the powders and under such con-
ditions there can be nothing permanent. This # an exict picture of our
psychic: life. Each succeeding moment, new influences may change the
position of the powder which & on the top and put in its place another
which is absolutely its opposite. Science calls this state of the powders
the state of mechanical mixture, The essential characteristic of the inter-
relation of the powders to one another in this kind of mixture 38 the
instability of these interrclations and their vaciability.

“It is impossible to stabilize the interrelation of powders in a state of
mechanical mixture, But the powders may be fused: the nature of the
powders makes this possible. To do this a speciul kind of fire must be
lighted under the retort which, by heating and melting the powders,
Bnally fuses them together. Fused in this way the powders will be in the
state of a chemical compound. And now they can no longer be separated
by those simple methods which separated and made them change places
when they were In a state of mechanical mixture. The contents of the
retort lave become indivisible, “individual” This & a picture of the for-
mation of the second body. The fire by means of which fusion is attained
is produced by ‘friction,” which in its tun i produced in man by the
struggle between ‘yes® and 'no.’ If @ man gives way to all his desires, or
panders to them, there will be no inner struggle in him, no “ficlon.’ na
fire, But if, for the sake of attaining a definite aim, he strugeles with
desires that hinder him, he will then create a fire which will gradually
transform his inner world into a single whole,

“Let us retum to our exsample, The chemical compound obtained by
fusion possesses certain qualitics, a certain specific pravity, a certain elec-
trical conductivity, and s0 on. These qualitics constitute the characteristics
of the substance in question. But by means of wark upon it of a certin
kind the number of these chamcteristics may be increased, that is, the
alloy may be given new properties which did not primarily belong to it,
It may be possible to magnetize it, to make it radioactive, and so on.

“The process of imparting new propertics to the alloy correspands to
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the process. of the formation of the third body and of the acquisition of
new knowledge and powers with the help of the third body,

“When the third body has been formed and has acquired all the prop-
erties, powers, and knowledge possible for it, theére remains the problem
of fixing this knowledge and these powers, because, having been imparted
to it by influcnces of a certain kind, they may be kaken away by these
same influences or by others. By means of a special kind of work for all
three bodies the acquired properties miy be made the permanent and
inalienable possession of the third body.

“The process of hixing these acquired properties corresponds to the
process of the formation of the fourth body.

“And only the man who possesses four fully developed bodies can be
called 2 ‘man’ in the full sense of the word. This man possesses many
properties which ordinary man does not possess. One of these properties
is armmortality, All religions and all ancient teachings contain the ides
that, by acquiring the fourth body, man acquires immortality; and they
all contain indications of the ways to acquire the fourth body, that is,
immuortality,

“In this connection certain teachings compare man to a house of four
rooms. Man lives in one room, the smallest and poorest of all, and until
lie is told of it, he does not suspect the existence of the other rooms which
are full of treasures, When he does leamn of this he begins to seck the keys
of these rooms and especially of the fourth, the most impartant, room.
And when a man has found his way into this room he really becomes the
master of his house, for only then does the house belong to him wholly
and forever.

“The fourth room gives man immortality and all religious teachings
strive to show the way to it. There are a great many ways, some shorte:
and some longer, some harder and some easier, but all, without exception,
lead or strive to lead in one direction, that is, to immortality.”

At the next meeting G. began where he had left off the time before.

“l said last tme,” he said, “that smmortality is not a property with
which man is bom: But man can aecquire immortality. All existing and
generally known ways to immartality can be divided into three categories:

1. The way of the fakir.
2. The way of the monk.
3. The way of the yogi.

“The way of the fakir is the way of struggle with the physical body,
the way of work on the first room, This is o long, difficult, and uncertain
way, The fakir strives lo develop physical will, power over the body. This
is attained by means of tomible sufferings, by torturing the body, The
whole way of the fakir consists of various mcredibly diffcult physical
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“exercises. The fakir either stands motionless in the same position for hours,
“elays, months, or yeaws; or sits with outstretched arms on a bare stone in
san, tin, and snow; or torturcs himself with fire, puts his legs into an
‘antheap, and s0 on. If he does not fall {ll and die before what may be
‘ealled physical will is developed in him, then he attains the fourth om
‘or the poisibility of forming the fourth body. But his other functions—
‘emotional, intellectual, and so forth—remain undeveloped. He has ac-
guired will but he has nothing to which he can apply it, he cannot make
‘use of it for gaining knowledge or for self-perfection, As a rule he i too
‘old to begin new work.

~ "But where there are schools of fakirs there are also schools of yogis,
Yogis generally keep an eye on fakirs. If a fakir attaing what he has aspired
o before he is too old, they take him into a yogi school, where first they
eal him and restore his power of movement, and then begin to teach
him. A fakir has to learn to walk and to speak like a baby. But he now
possesses @ will which has overcome ineredible difficultics on his way
and this will may help him to overcomne the difficulties on the second
part of the way, the difficalties, namely, of developing the intellectual
and emotional functions,

“You cannot imagine what hardships fakirs undergo. 1 do not know
whether you have seen real fakirs or not. | have seen many; for instance,
T saw one in the inner court of a temple in India and | even slept near
him. Day and night for twenty years he had been standing on the tips of
his fingess and toes. He was no Jonger able to stmighten himself, His
pupils carried him from one place to another, took him to the river and
washed um like some inamimate object. But this was not attained all at
once. Think what he had to overcome, what tortures he must have suf-
fered in order to get to that stage.

“And a man becomies a fakir not because he undesstands the possi-
bilitics and the results of this way, and not because of religious feeling.
It all Eastern countries where fakirs exist there is a custom among the
common people of promising to give to fakis a child bom after some
happy event. Besides this, fakirs often adopt orphans, or simply buy little
children from poor parents. These children become their pupils and jmi-
tate them, or are made to imitate them, some only outwardly, but some
afterwards become fakirs themselves.

“In addition to these, other people become fakirs simply from being
struck by some fakir they have scen. Near every fakir in the temples people
can be seen who imitate him, who sit or stand in the same posture. Not
for long of course, but still occasionally for several hours. And sometimes
it happens that & man who went into the temple accidentally on a feast
day, and began to imitate some fakir who particularly struck him, does
not return home any more but joins the crowd of that fakir's disciples and
later, in the course of time, becomes a fakir himself. You must under-
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stand that I take the word ‘fakit' in quotation mrks, In Persia fakir
simply means a beggar; and in India a great many jugglers call themselves
fakirs, And Eutopeans, particularly learned Europeans, very often give
Eﬁ;ﬂmc of fakir to yogis, as well as to monks of various wandering
“But in reality the way of the fakir, the way of the monk, and the
way of the yogi are entirely diffcrent. So far I have spoken of fakirs. This
is %ﬁnt way.
secand way is the way of the mank. This is the way of faith, the
way of religions feeling, religious sacrifice. Only a man wiﬁ: vl:r}'r_:,h'ung
fﬂhgmlﬂ cmotions and a very strong religions imagination can become a
monk’ in the true sense of the word. The way of the monk also is very
long and hard. A monk spends years and tens of years stroggling with
himself, but all his work is concentrated on the second toom, on the
second body, that i, on feelings. Subjecting all his othier amotions ta one
emotion, that is, to faith, he develops unity in himself, will over the emo-
tions, _ﬂﬂlf! i this way resches the fourth room. But his physical bady and
his thinking capacitics may remain undeveloped. In order to be able 1o
make use of what be has attained, he must develop his body and his
capacity to think. This can only be achicved by means of fresh sacrifices,
fresh hardships, fresh remmcistions. A monk fas to become a yogi and «a
ﬁ&- Very f'-‘w+gtt as far as this; even fewer overcome all diffieulties,
mzlt;;i;flm cither die before this or become monks in outward appear-
The third way is the way of the yogi. This is the way of knowledee,
the way of mind. The way of the vogi consists in working on the third
room and in striving to enter the fourth room by means of knowledie,
It yog: fﬁthﬁ the fourth room by developing his mind, but his body
and emotions remain undeveloped and, like the fakir and the monk, he
is unable to make use of the results of his attainment, He knows every-
thing but can do nothing. In order to begin to do hie must gain the mastery
over ﬁﬂ body and emations, that is, aver the first and second rooms, To
do this be must again sct to work and agzin obtain results by means of
pwlonged efforts. In this case however he Tus the advantage of under-
standing his pasition, of knowing what he lacks, what he must do, and
in what dircetion he must go. But, as on the way of the hakir or the
monk, very few scquire this understanding on the way of the vogi, that
is, that level in his work on which a man knows where he is going. A
great many stop at onie particular achievement and go no further.
o IELWH also differ from cach other by their relation to the teacher
“On the way of the fakir 5 man has no teacher in the true sense of the
::::;— ;.hmtﬁﬂwt in this case does not teach but simply serves as an
P Pupil’s work consists in imitating the teacher.
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“On the way of the monk a man has a teacher, and a part of his duty,
a part of his work, consists in having absolute faith in the teacher, in sub-
mitting to him absolutely, in obedience. But the chief thing on the way
of the monk is faith in God, in the Jove of God, in constant efforts to
obey and serve God, slthough, in his understanding of the idea of God
and of serving God, there may be much that is subjective and contra-

“On the way of the yogi 2 man can do rothing, and must do nothing,
without a teacher, In the beginning he must imitate his teacher like the
fakir and believe in him like the monk. But, afterwards, a man on the
way of the yogi gradually becomes his own teacher. He leams his teacher’s
methods and gradually learns to apply them to himself.

*“But all the ways, the way of the fakir as well as the way of the monk
and the way of the yogi, have one thing in common, They all begin with
the most difficult thing, with a complete change of life, with a renuncia-
tion of all worldly things. A man must give up his home, his family if he
has one, renounce all the pleasures, attachments, and dutics of life, and
go out into the desert, or into 4 monastery or a yogi school. From the very
first day, from the very first step on his way, he must die to the world;
only thus can he hope to attain anything on one of these ways.

“In order to grasp the essence of this teaching it is necessary clearly to
understand the idea that the ways are the only possible methods for the
development of man’s hidden possibilities. This in tum shows how diff-
cult and rare such development is. The development of these possibilities
is not a law, The law for man is existence in the circle of mechanical in-
Auences, the state of ‘man-machine, The way of the development of
hidden possibilitics is a way aguinst nature, against God. This explains
the difficultics and the exclusiveness of the ways. The ways are namow
and strait. But at the same time only by them can anything be at-
tained. In the general mass of everyday life, especially modem life, the
ways are a small, quite imperceptible phenomenon which, from the point
of view of life, nced not exist at all. Bot this small phenomenon contains
in itself all that man has for the development of his hidden possibilities.
The ways are opposed to everyday life, based wpon other principles and
subject to other laws, In this consists their power and their significance,
In everyday life, oven in a life filled with scientific, philosophical, religious,
or social interests, there is nothing, and there can be nothing, which could
give the possibilities which are contuined in the ways. The ways lead, or
should Jead, man to immortality. Everyday life, even at its best, leads man
to death and can lead to nothing else. The idea of the ways cannot be
understood if the possibility of man's evolution without their help is
admitted,
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“As a mle it i bard for man to reconcile himself to this thought; it
seems to him- exageerated, unjust, and absurd. He has a poor understand-
ing of the meaning of the word ‘possibility.” He fancies that if he has any
passibilities in himself they must be developed and that there must be
means for their development in his envimument. From a total refusal to
acknowledge in himself any possibilities whatever, mun genenally proceeds
forthwith to demand the imperative and inevitable development of these
pu?si‘hﬂiﬁﬂ. It is difficalt for him to accept the thought that his possi-
bilities may remain altogether undeveloped and dissppear, and that their
development, on the other hand, requites of him tremendous cffort and
endurance. As a matter of fact, if we take all the people who are neither
fakirs, monks, nor yogis, and of whom we may say-with confidence that
they never will be either fakits, monks, or yogis. then we may say with
unﬂﬂﬁlf‘rﬁ Eﬁ%hﬂ their possibilities cannot be developed and will
nol L is miust be clearly und i
ke ¥ understood in order to grasp all

“In the ordinary conditions of cultured life the position of a man, even
of an intelligent man, who is sceking for knowledge is hopeless, becanse,
in the circumstances surrounding him, there is nothing resembling either
fakir or yogi schools, while the religions of the West have degenerated to
such an extent that for a lung time thire has been nothing alive in them.
Vmi:::m acenlt and mystical societies and nuive experiments in the nature
of w;llin‘n, and so om, can pive no results whatever.

o position would indeed be hopeless if the ihili
fourth way did not cxist. ‘ el s

"The EUHIEEI way requires no retitement into the desert, does not require
3 man to give up and renounce everything by which he formerly lived.
The fourth way beging much further on than the way of the yogi. This
means that a mun must be prepared for the fourth way and this prepara-
tion must be acquired in ordinary life and be a very serious one, em-
Imniftg many  different sides. Furthermore a man must be living in
conditions favorable for work on the fourth way, or, in any case, in
conditions which do not render it impossible. Tt must be understood that
both in the inner and in the external life of a man tlhere may be con-
ditions which create insuperable barriers to the fourth way. Furthermore,
the fourth way has no definite forms like the ways of the fakir, the monk.
and the yogl. And, first of all, it has to be found. This is the first test. It
i5 not as well known as the three traditional ways. There are many penple
who have never heard of the fourth way and there are others who deny
its existence or passibility,

"At the same time the beginning of the fourth way is easier than the
beginning of the ways of the fakir, the monk, and the yogi. On the fourth
way it is possible to work and to follow this way while remaining in
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thie wsual conditions of life, continuing to do the usunl work, preserv-
ing former relations with people, and without renooncing or giving up

anything. On the contrary, the conditions of life in which a man is
'placed at the begioning of his work, in which, so to speak, the work
finds him, are the best possible for him, at any rate at the begmming

of the work. These conditions are natural for him. These conditions are
the man himself, becanse a man's life and its conditions: correspond to

what he is. Any conditions different from those created by life would

be artificial for a man and i such artificinl conditions the work would
not be sble to touch every side of his being at once.

“Thanks to this, the fourth way affects simultanconsly every side of
man's being. It is work on the three rooms at once. The Eakir works on
the first room, the monk on the second, the yogi on the thind. In reaching
the fourth room the fakir, the monk, and the yogi leave behind them
many things nnfinished, and they cannot make use of what they have
attained because they are not masters of all their functions. The fakir
15 master of his body but not of his emotions or his mind; the monk is
waster of his emotions but nat of his body or his mind; the yogi is master
of his mind but nol of his bady or his emotions,

“Then the fourth way diffess from the other wavs in that the prin-
cipal demand made upon a man i the demand for inderstanding. A man
must do nothing that he does not imdemtand, excepl as an experiment
under the supervision and direction of his teacher. 'The more a man under-
stands what he is doing. the greater will be the results of his efforts. This
is a fundamental principle of the fourth way. The results of work are in
proportion to the consciousness of the wark. No *faith’ is required on the
fourth way; on the contrary, Rith of any kind is opposed to the fourth
way. On the fourth way a man must satisfy himself of the truth of what
he is told. And until he is satished he must do nothing.

“The method of the fourth way consists in doing something in one
room and simultancously doing something corresponding to it in the two
other rooms—that is te say, while working on the physical body to work
simultancously on the mind and the emotions; while working on the mind
to work on the physical body and the emotions; while working on the
emotions to work on the mind and the physical body. This can be
achicved thanks to the fact that on the fourth way it is possible to make
use of certain knowledge inaccessible to the ways of the fakin, the monk,
amd the vogi. This knowledpe makes it possible to work in three direc-
tions  simultancously. A whole parallel servies of physical, mental, and
emotional exercises serves this purpose. In addition, on the fourth way it
is possible to individualize the work of each separate person, that is to
say, each person can do only what is necessary and not what is useless for
kim, This 15 due to the fact that the fourth way dispenses with a great
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deal of what is superfluous and preserved simply through tradition in the
other ways.

S0 that when a man attains will on the fourth way be can make use
of it because he has acquired control of all his bodily, emotional, and
intellectnal functions. And besides, he has saved a great deal of time by
working on the three sides of his being in pamllel and simultancously.

“The fourth way is somctimes called the way of the gy man. The 'sly
man' knows some sccret which the fakir, monk, and yogi do not know,
How the ‘sly man' leamed this secret—it is not known. Perhaps he found
it in some old books, perhaps he inlierited it, perhaps lic bought it, per-
haps he stole it from someone, It makes no difference. The sly man’
knows the secret and with its help outstrps the fakir, the monk, and the
yogi.

“Of the four, the fukir acts in the erudest munner; he knows very little
and understands very little. Let us suppose thut by a whole month of
intens¢ torture he develops in lumself a certain energy, a cerfain sub-
stance which produces certnin: changes in hum. He does it absolutely
blindly, with his eyes shut, knowing neither aim, methods, nor results,
simply in imitation of others.

“The monk koows what he wants a little better; he is gnided by re-
ligious fecling, by religious tradition, by a desire for achievement, for
salvation; he trusts his teacher who tells him what to do, and he believes
that his efforts and sacrifices arc ‘pleasing to God.” Let us suppose that
a week of fasting. continual prayer, privations, and so on, enables him to
attain what the fakir develops in himself by a month of sclf-torture,

“The vogi knows considerably more. He knows what he wants, he
knows why he wants it, he knows how it can be sequired. He knows, for
instance, that it is necessary for his purpose to produce a certain sub-
stance in himsclf, e ¥mows that this substance can be produced in one
day by a certain kind of mental exercises or concentration of conscious:
ness. So he keeps his attention on these exercises for a whole day without
allowing himscIf a single outside thought, and he obtains what he needs.
In this way a yogi spends on the same thing only one day compared with
a month spent by the fakir and a weck spent by the monk.

“But on the fourth way knowledge is still more exact and perfect. A
man who follows the fourth way knows guite definitely what substances
be needs for his aims and he knows that these substances can be pro-
duced within the body by a month of physical suffering. by 0 week of
cmotional strain, or by a day of mental exercises—and also, that they can
be introduced info the organism from without if it is known how to do it
And so, instead of spending a whole day in exerises like the yogi, a
week in prayer like the monk, or 8 month in self-torture like the fakir, he
simply prepares and swallows a Hitle pill which contains all the substances
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he wants and, in this way, without loss of time, he obtains the required
results.

“It must be noted further,” said G, “that in sddition to these proper
and legitimate ways, there are also arbficial ways which give temporary
results only, and wrong ways which may even give permanent resulls, only
wrong results. On these wayvs a man alto secks the key to the fourth room
Eﬂ sometimes finds it. Bul what he finds in the fourth room is not yet

oW,

"It also happens that the door to the fourth room i opened artificially
with a skeleton key. And in both thesc cuses the room may prove to be
empty.”

With this G. stopped.

At one of the following talks we again touched on the ways,

“For a man of Westérn culture,” 1 said, "it s of course difficult to
believe and to accept the idea that an ignorant fakir, a naive monk, or a
yogi who has retired from life may be on the way to cvalution while an
educated European, armed with ‘exact knowledge' and all the latest
methods of investigation, has no chance whatever and is moving in a
circle from which therc is no escape.”

“Yes, that is because people belicve in progress and enlture” said C.
“There is no progress whatever. Everything is just the same as it was
thousands, and tens of thousands, of years ago. The outward form changes.
The essence docs not change. Man remains just the same. 'Civilized” and
‘cultured’ people live with exactly the same interests as the most ignorant
savages. Modern civilization is based on violence ‘and slavery and fine
words. But all these fine words about ‘progress’ and ‘civilization® are
merely words,”

This of course produced a particularly deep impression on us, because
it was said in 1916, when the Intest manifestation of “civilization,” in the
form of a war such as the world had not yet seeu, was continuing to grow
and develop, drawing more and more millions of people into its arbit.

I remembered that a few days before this talk 1 had seen two enormous
lorries on the Liteiny loaded to the height of the fist floor of the houses
with new unpainted wooden erutches, For some reason T was particularly
struck by these lomies. In these mountains of crutches for legs which were
not yet torn off there was a particularly cynical mockery of all the things
with which people deceive themselves. Involuntarily T imagined that
similar Jomies were sure to be going sbout in Berlin, Paris, London,
Vienna, Rome, and Constantinople. And, as a result, all these citics,
almost all of which T knew so well and liked just because they were so
different and because they supplemented and gave contrast to one an-
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other, had now become hostile both to me and
h;,rlnmr walls of hatred and erime, e
spoke to our le about .
th:mghu =0 ok E;:u; : | :m lorry-Jonds of crutches and: of my
"Whnt do you expect?” said G, “People are machines, Machines have
to be blind and unconscious, they cannot be otherwise, and all their
actions hm:r.: to corrsspond to their nature. Everything happens, No one
docs anything. Progress” and “civillztion,' in the real megming of these
words, ¢an appear only as the result of conscious cfforts, They cannot
appear us the result of unconscious mechanical actions. And what con-
scious effort can there be in machines? And if one machine is uncon.
scious, then a hundred machines are unconscious, and so are a thousand
ﬂlﬂ{:]?.l.ﬂtﬂ, or & hundred thousand, or o million. And the Unconscions
actvity of ¢ million machines must necessarily tesult in destruction and

utnminnﬂnu: It is preciscly in unconscious involuntary manifestations

Chapter Three

Y THE beginning of November, 1913, T already had a grsp of
some of the fundamental points of G.'s systern in relation to man,
The first point, on which he laid stress, was the absence of unity

in man.

“It is the greatest mistake,” he said, “to think that man is always one
and the same. A man is never the same for long. He is continually chang:
ing. He seldom remains the same even for half an bour. We think that if
a man is called Ivan he is always Ivan. Nothing of the kind. Now he is
Ivan, in another minute he i Peter, and a minute later he is Nicholas,
Sergins, Matthew, Simon. And all of you think he is Ivan. Yon know
that Ivan canmot do @ certain thing. He cannot tell a lic for instance,
“Then you find he has told a lic and you are surprised he could have done
s0. And, indeed, Ivan cannot lic; it is Nicholas who lied. And when the
opportunity presents itself Nicholas cannot help Iying. You will be aston-
ished when you realize what 3 multitude of these Ivans and Nicholases:
live in one man. If you leam to observe them there is no need to go to
a cinema.”

“Ias this anything to do with the consciousnesses of separate parts and
organs of the body?" T asked him on this occasion, “1 understand this ilea
and have often felt the reality of these consciousnesses. I know that not
anly separate organs, but cvery part of the body having a sepamate fune-
tion has a scparate consciousness. The right hand has one consciousness
and the Jeft hand another. Is that what you mean?”

“Not altogether,” said G. “These consciousnesses also exist but they
are comparatively harmless. Each of them knows its own place and its
own business. The hands know they must work; the feet know they must
walk. But these Ivans, Peters, and Nicholases are differenit. They all call
themselves ‘L° That is, they consider themselves masters and none wants
to recognize another. Each of them is caliph for an hour, does what he
likes regaidless of everything, and, later on, the others have to pay for it.
And there i no order among them whatever. Whoever gets the upper
hand is master. He whips everyone on all sides and takes héed of nothing.
But the next moment another seizes the whip and beats him. And so it
goes on all one’s life. Imagine o country where everyone can be king for
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fve minntes and do during these five minutes just what 1 i
whaole kingdom. That is our life,” e

bm?':“-;% xmni the talks G. again retumed to the ides of the different
“That man can have several bodies,” he said, “must be
an idea, as a principle, But it does not apply to 1s. We imu:n !f‘ﬂmh;fﬂ:i
one physical body and we know nothing else. It is the physical body-that
we must sligdf. Only, we must remember that the question is not limited
to the physu:g:] body and that there are people who may have two, three,
or more bodies. But it makes no difference to us pesonally ecither one
way or 'anﬂwr. Someone like Rockefeller in America may have o great
many millions, but his millions do not help me if 1 have nothing to eat
!t is the same thing in this commection. Evervone must think of hinm:]f-
it is useless and senseless to rely on others or to console oneself with
thoughts of what others possess.”
:Iri_;:w is uns;i; know if @ man has an ‘astral body'?” T asked,
- Lhere are definite ways of knowing that,” mnswered G. “Und i
mmhm:ls_ the ‘astral body' can be seen; it can be separated :ﬂﬂ
physical body and even photographed at the side of the physical body
The existence of the “astral body’ can be still more easily and simply estab-
lished by its functions. The “astral body’ has definite functions which the
phy "=l body cannot have, The presence of these functions indicates the
presence of thn:_ astral budf.' The absence of these functions shows the
absence of the ‘astral body.” But it i too early to speak of this now, All
our attention must be concentrated on the study of the physical I:-udy It
is necessary to understand the structure of the human machine. 'If}ur
principal errar is llnt we think we have one mind. We call the functions
PE this mind “canscious’; everything that does not enter this mind we call
unCONSCIous' or ‘subconscious." This Is our chief error. OF the conscious
and I:h:_uncnnmmm_tf-n-wﬂl speak later. At this moment 1 want to explain
ta you that the activity of the human machine, that i, of the physical
body, is controlled, not by one, but by several minds, entirely independent
of each other, having separate functions and sepamte spheres in which
they nmEHL::It themselves, This must be understood fisst of all, becanse
unless this is understond nothing else can be understood.”
ﬁ‘mh G. went on to explain man’s various functions and centers
mﬂm.mgthﬁ:ﬁmmnm in the way they are set out in the psychological
These explanations, and all the talks connected wi i
long time, while at almost every talk we mmxmmt%T&mE{
i:]m:: of man’s mechanicalness, of the absence of unity in man, of man"
having no choice, of his being unable to do, and so on. There 5 no o :
bility of giving all these talks in the way they actvally took phmp?';-
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this tessan 1 collected all the psyehological and all the cosmalogical ma-
terial in two separale series of lectures.

Tn this conniection it must be noted that the ideas were not given us
i the form in which they sre st out in my lectures: G. gave the ideas
little by little, as though defending or protecting them from us. When
touching on new themes for the first time he gave anly general principles,
often holding back the most essential. Sometimes he himself pointed out
apparent discrepancies in the theories given, which were, in fact, preciscly
due to these reservations and suppressions. The pext time, in approaching
the same subject, whenever possible from a different angle, he gave more.
The third time he gave stll more. On the question of functions and
centers for instance. On the first occasion he spoke of three centers, the
intcllectual, the emotional, and the moving, and tried to make us dis-
tinguish these functions, find examples, and so on. Afterwards the in-
stinctive center was added, a3 an independent and self-aupporting ma
chine. Afterwards the sex center, I remember that some of his remarks
arrested my attention. For instance, when speaking of the sex center he
said it practically never worked independently becanse it was always
dependent on othier centers, the intellectual, the emotional, the mstine-
tive, and the moving. Then in speaking of the energy of centers he often
retumed to what he called wrong work of centers and to the mwle of the
sex centor in this work, He spoke a great deal abont how all centers rob
the sex center of its energy and produce with this encrgy quite . Ang
work full of nscless excitement and, in retum; give to the scx coutal use-
less cnergy with whicl: it was unable to work.

[ remember his words.

“Tt is a very big thing when the sex center works with its own energy,
but it happens very seldom.”

I recollect another remark which afterwards proved a ground for much
wrong tessoning and many wrong conclusions. This was that the three
centers of the lower story: the instinctive, the moving; and the sex centers,
work, in relation to each other, in the arder of three forces—and that the
sex center, in normal cascs, acts as neutralizing force in relation to the
instinctive and moving centess acting as active and passive forces.

The method of exposition of which I am speaking, and G.'s suppressions
in his fist talks, resulted in the creation of such misunderstanding, more
particularly in later groups not connected with my work.

Many people found contradictions between the fimt exposition of a
given idea and subsequent explanations and sometimes, in trying to hold
as clasely as possible to the first, they created fantastic theories having
no relation to what G. actually said. Thus the idea of three conters was
retained by certain groups (which, 1 repeat, were not connected with
me). And this idea was, in some way, linked up with the idea of three
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forces, with which in reality it had no connection, first of all beeyyse thers

HIEI{H th!:;u m}tm but five in the ordinary man

15 umi ) 1 I X

e g of two ideas of an entircly Mtprdu, scale, and o

system for those who th in thi

mg: is p::!m'hl: that the idea of the thyee m;ﬂ‘(ﬁhﬁm‘lﬁ;'

u.'rmT g} :ﬂcmg the ﬁpmu of the three forces arose umlu&a_l,.

14 By repeated and wrongly received remarks on the relationsh; ‘
¢r of the three conters of the lower story. e

During the first and mbﬂ:qu:nt_ talks on centers G. added something

cstablished later, For mstance, although he undoubtedly gave th: funda-
= i Hh: study of the role and the significance of negative
nmii:l:?ﬁﬁm?r as mnhnds of struggling against them, referring to
2 tion, k;nnmﬂmqg, and not expressing negative mntﬁms
o st complcte these thearies or did not explain thet negative emp.
_ -entirely unnecessary and that no normal
it center for them
I shall, further on, reproduce the talks.
) and lectures of
and later groups in the way I remember them while mﬂi::tz‘u:llt:r:?;ﬂg

HSum:hody asked at g meeting:
How should evolution be understood?”

sclves, that is, mechanically, Only this &
: ’ y this kind of evelopm i
Ed of E'm marks the real evolution ufnman. ':Ii*hm i :Iu: e
no other kind of evolution whatever, i s

“We have before us man g the lopmen
i present
iwhemde hiim such as he is; and, in E:: Ehi ?::: we :
i will remain, Changes likely to violate the general oo
Of nature can only take place in separate units i
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it prder to understand the law of man’s evolution it is necessary to
.___=;;-.f+!*' mﬂ a certain point, this evolution is not at all necessary,
=% is to 33y, it is not necessary for nature at 3 given moment in its
& development. To speak more precisely; the evolution of mankind
S enomds to the cvolution of the planets, but the evolution of the
Wty ols, for ns, in infinitely prolonged cyvcls of time. Through-
it the stretch of time that homan thought can embrice, no essential
ehanges can take place in the life of the planets, and, consequently, no
\essentinl changes can take place in the life of mankind.
~ #Humanity neither progresses nar cvolves. What seems to us to be
wess o evolution is a partial modification which can he immediately
terbalanced by a comesponding medification in an opposite direction,
" MHumanity, like the rest of organic life, exists on carth for the needs
and purposes of the carth. And it is exactly as it should be for the carth's
requirements at the present time, .
“Only thought as theoretical nnd as far removed from fact as modern
European thought conld have conceived the evolution of man to be pos-
sible apart from surrounding nature, or have regarded the evolution of
“man as a gradual conquest of nature. This is quite impossilile. In living,
Jin dying. in cvolving, in degenerating, nman equally serves the purposes of
pature—or, rather, nature makes equal uwse, though perhaps for different
mtpases, of the products of both evolution and degeneration, And, at
he same time, humanity as a whole can never escape from natme, for,
ﬁ in strugeling against nature man acls in conformity with her pur-
poses. Thie evolution of large masses of humanity is opposed to nature’s
purposes. The evolution of a certain small percentage may be in accord
“with nature's purposes, Man containg within him the possibility of evo-
Jution. But the evolution of humanity as a whale, that is, the development
of these possibilitics in all men, or in most of them, or even in a large
number of them, is not necessary for the purposes of the earth or of the
planetary world in general, and it might, in fact, be injurions or fatal.
There cxist, therefore, special forces (of a planetary chamcter) which
oppose the evolution of large masses of humanity and keep it at the level
it ought to be.

"For instance, the evolution of humanity beyond a ccrtain point, or,
to speak more comectly, above a certain percentage, would be fatal for
the moon. The moon at present feeds on organic life, on humanity,
Humanity is a part of organic life; this means that humanity is food for
the moon. If all men were to become too intelligent they would not want
to be calen by the moon,

“But, at the same time, possibilitics of cvolution exist, and they may
be developed in separate individuals with the help of appropdate leewl
edpe and methods, Such development can take place only in the interests
of the man himself against, s0 to speak, the intercits and forces of the

5
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planctary world. The man must understand this: his evolution is neces.
sary only to himself. No one clse is interested in it. And no one is
obliged or intends to help him. On the contrary, the forces which oppose
the evolution of large masses of humanity also oppose the evolution of
individual men. A man must outwit them, And one man can outwit them
humanity eannot. You will understand later on that all these obstacles
are 'I"tt‘jfl'IIEErT.ll to a man; if they did not exist they would have to be
created intentionally, because it is by overcoming obstacles that man
develops those qualitics he needs,

*“This is the basis of the correct view of human evolution. There is no
compulsory, mechanical evolution. Evolution is the result of conscious
struggle. Nature does not need this evolution; it does not want it and
struggles against it. Evolution can be nccessary only to man himself
whr.:r{ he reahizes his position, realizes the possibility of changing this
position, realizes that he has powers that he does not use, riches that
he does not sce. And, in the sense of gaining possession of these powers
and riches, evolution is possible. But if all men, or most of them, realized
this and desired to obtain what belongs to them by right of birth, evo-
lution would again become impossible. What is possible for individual
man is impossible for the masses,

“The advantage of the separate individual is that he is very small and
that, in the economy of nature, it makes no difference whether there is
one mechanical man more or Jess. We can easily understand this corre-
lation of magnitudes if we imagine the correlation between a microscopic
cell and our own body. The presence or absence of one cell will change
nothing in the life of the body. We cannot be conscions of it, and it
can have no influence on the life and functions of the organism. In
exuctly the same way a separate individual is too small to influence the
life of the cosmic organism to which he stands in the same relation (with
regard to size) as « cell stands to onr own organism. And this is precisely
what makes his ‘cvolution” possible; on this are based his ‘possibilities.’

“In speaking of evolution it is necessary to understand from the outset
that no mechanical evolution is possible. The evolution of man is the
evolution of his consciousness, And “consciousness” cannot evolve uncon-
sciously. The evolution of man is the evolution of his will, and ‘will’ can-
not evolve involuntarily. The evolution of man is the evalution of his
power of doing, and “doing’ cannot be the result of things which ‘happen.”

“People do not know what man is. They have to do with a very com-
plex muchine, far more complex than a milway engine, a motorear, or an
aeroplane—but they know nothing, or almost nothing, about the con-
struction, working, or pessibilitics of this machine; they do not even
understand its simplest functions, becavse they do not know the purpose
of these functions. They vaguely imagine that a man should leamn to
control his machine, just as he has to learn to control a milway engine, a
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motorcar, or an acroplane, and that incompetent handling of the human
machine is just as dangerous as incompetent handling of any other com-
plex machine. Everybody undesstands this in relation to an acroplane, a
motorcar, of a railway engine. But it is very rarely that anyone takes this
fnto account in relation to man in general or to himself in particular.
It is considered right and legitimate to think that nature has given men
the necessary knowledge of their machine, And yet men understand that
an instinctive knowledge of the machine is by no means enough. Why
do they study medicine and make use of ity services? Because, of course,
they realize they do not know their machine. Bul they do not suspect
that it can be known much better than science knows it; they do not

sect that then it would be possible to get quite different work out
of it."

Very often, almost at every talk, G. retumed to the absence of unity
i man.

“One of man's important mistakes,"” he said, “one which must be re-
membered, is his fllusion in rege.d to his L

“Nan such as we know him, the ‘man-machine,” the man who cannot
*do,’ and with whom and through whom everything ‘happens,” cannot
have a permanent and single L. His I changes as quickly as his thoughts,
feclings, and moods, and he makes a profound mistake in considering him-

sclf always one and the same person; in reality he is always o different
person, not the one he was a moment ago.

“Man has no permanent and unchangeable L Every thought, every
mood, every desire, every scnsation, says 'L And in each case it seems to
be taken for granted that this I belongs to the Whole, to the whole man,
and that a thought, a desire, or an ayersion is expressed by this Whole.
In actudl fact there is no foundation whatever for this assumption, Man's
every thought and desire appears and lives quite scparately and inde-
pendently of the Whole. And the Whole never expresses itself, for the
simple reason that it exists, as such, only physically as a thing, and in the
abstract as a concept. Man las no individual I But there are, instead,
hundreds and thousands of separate small I's, very often entirely unknown
to one another, never coming into contact, or, on the contrary, hostile to
each other, mutnally exclusive and incompatible. Each minute, each mo-
ment, man is saying or thinking "L’ And cach time his I is different. Just
now it was a thought, now it is a desire, now a sensation, now armt}u:r
thought, and so on, endlessly. Man is @ plurality, Man's name is legicm.

*The alternation of I's, their continual obvious strugsle for supremacy,
is controlled by accidental cxternal influences, Warmth, sunshine, fime
weather, immedistely call up a whale group of 1's, Cold, fog. min, call
up another group of I's, other associations, other feelings, other actions.
There is nothing in man able to control this clange of I's, chiefly because
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nmndmnntnnﬁnn.'mknuwuﬂt;}mljm:imysin the last 1. Son
I's, of course, are stronger thin others, But it is not their own Eun:-:iuru:

of religion, caste, and traditions, or the glimour of new sl ns, create
very strong I's in man's’ personality, which dominate wh:f: senics of
other, weaker, I's, But their strength is the strength of the Tolls” in the
centers. And all I's making up a man's personality have the same origin
as th:.ﬂ: ‘mils’; they are the results of external influences; and both are
set !-“—; muhi:;qn and r.:ﬂ.'.-nt:-:'i-llhd by fresh external infuenices,
"Man has no individuality. Me has no sin ig 1. wided i
o multplicity of sal e TeieYs bR
“And each sepamate small I is able to call iself by the na
‘Wlm!:, to act in the name of the Whale, to ngm:h:: ﬂﬂagr:: iuufpt'i::
promues, to make decisions, with which another T or the Whole will
have to deal. This explains why peaple so often make decisions and $o
seldom carry them out. A man decides to get up early beginning from
the following day, One 1, or a group of I's, decide this. But getting up is
the business of another 1 who entirely disagrees with the decision and
My ever hmrw absolutely nothing about it. Of course the man will again
8o on slecping in the moming and in the evening he will aguin decide to
get up eadly. In some cases this may assume very unpleasant CONSCQNEnces
for 2 man, A small accidental T may promise something, not to itself, but
to someonc else at a certain moment simply out of vanity or for amuse-
menk, Thtn it disappears, but the man, that s, the whole combination
of other I's whnmquih'innmulnfthh.rm!mmtnpa}rﬁnitnﬂ
!115 life. ;1 is the tragedy of the human being that any small [ has the
right to sign checks and promissory notes and the man, that is, the Whole,
has to mect them. Peaple’s whole lives often consist in paying off the
promissory notes of small accidental T's,
Eastern ‘teachings contain various allegorical pictures which endeavor
to portray the nature of man's being from this point of vicw.
1111*&5', m one teiching, man is compared to a house in which there is
a multitude of servants but no master and no steward. The servants have
al! forgotten their dutics; no one wants to do what he ought; everyone
tnies to be muaster, if only for a moment; and, in this kind of disorder, the
house is threatencd with grave danger. The anly chance of sahvation i for
a group of the more sensible servants to meet together and elect a fam
porary steward, that is, a deputy steward. This deputy steward can then
put the other servants in their places, and make cach do his own work:
the cook in the kitchen, the coachman iy the stables, the gardener in the
girden, and so on. Iu this way the house can be got ready for the amival

:L;l:; real steward who will, in his turn, preparc it for the amival of the
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If*'I'hucumpnr.imn of a man to a house awaiting the amval of the
master is frequently met with in Eastern teachings which have preserved
traces of ancient knowledge, and, as we know, the subject appears under
various forms in many of the parables in the Gospels.

“But cven the clearest understanding of his possibilitics will not bring
man any nearer to their realization. In order to realize these possibilities
he must have a very strong desire for libemtion and be willing to saco-
fice everything, to risk everything, for the sake of this liberation.”

~ To this period, that s, to the beginning of the St. Petersbmg lectures,
are rclated two interesting talks.

~ On oné occasion I-showed G. a photograph I had taken in Benares of
a “fakir on nails,”

This fakir was not merely a clever juggler like those I saw in Ceylon,
although he was undoubtedly a “professional.” I had been told that, in
the courl of the Aurangzeh Mosque on the bank of the Canges, there
was o fakir lying on 4 bed studded with fron nails. This sounded very
mysterious and temifying, But when 1 amived the bed with iron mails
glone was there, without the fakir; the fakir, 1 was told, had gome to
fetch the cow. The second time [ went the fakir was there. He was
not lying on his bed and, so far as 1 could understand, he only got on it
when spectators came. But for a mipee he showed me all his skill. He
really did lie almost enbirely naked on the bed which was covered with
long rather sharp iron nails. And, although he evidently took care not to
make any quick movements, he tumed round an the nails, Iay upon them
on his back, his sides, his stomach, and obviously they neither pricked nor
seratched himn. 1 took twoe photographs of him but | eould give myself no
explination of the meaning of this phenomenon. The Ekir did not pro-
duce the impression of being either an intellizent or a réligions man. His
face wore a dull, bored, and indifferent expression, and there was nothing
in him that spoke of aspirations toward sclf-sacrifice or self-torture,

I tald ull this to G, showing him the photograph, and | asked him
what he thought of it,

"It is difficult to explain in two words,” answered G, “First of all the:
man 18 not, of course, 0 ‘fakir’ in the scnse in which 1 have been using
the word. At the same time you are right in thinking it is not altogether
a trick. But he does not know himself how he does it. If you bribed him
and made him tell you what he knows he would probably tell you that
he knows a certain word which he has to say to himself, after which he is
able to lie down on the nails. He might even consent to tell you this
word. But it would not help vou in the least, becanse it would be a per-
fectly ordinary word which would lave no effect whatever on you, This
man has come from a schoal, only he was not a disciple. He was an ex-
periment. They simply experimented with him and on him. He had
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evidently been hypnotized many times and under hypnosis his skin had
been rendered first insensitive to pricks and afterwards able to resist them
IP 4 small way this is quite possible even for ordinary European h:.:pnur.
hsim. Then afterwards both the insensitiveness and impenetrability of the
skin were made permanent in him by means of post-hypnotic suggestion
You know what post-hypnotic suggestion is. A man is put to sleep ancf
Fuld that five hours after he wakes up he must do a certain thing; or he
is told to pronounce a certain word and that as soon as he does so iw will
fecl thirsty, or think himself dead, or somcthing like that. Then he is
awakened. When the time comes he feels an irresistible desire to do
what. he was told to do; or, if he remembers the word that was given
to him, on pronouncing it he immediately falls into a trance, This is
just what was done to your ‘fakir.’ They accustomed him to lie on nails
under hypnosis; then they began to wake him and tell him that if he
pmnnunr::ed a certain word he would again be able to lie down on the
nails. This word puts him into a hypnotic state. This is perhaps why he
had such a slfee-p:.r, apathetic look. This often happens in such cases They
'c?rnrkad on him, perhaps, for many years and then simply let him -go to
live as he could. So he put up that iron bed for himself and pmb::bljr
eamns a few rupees a week, There are many such men in India. Schools
take them for experiment, generally buying them when they are children
gniz:n If:mrents w&u gladlyl sell them because they afterwards profit from it

ut of course the man himself 3 s
el ty does not Lnu*ﬁr or understand what he is

This explanation interested me very much because I had never before
I:c:ar.d or Il?ad an explanation quite like this, In all the attempts to explain
faku:s miracles” that I had come across, whether the “miracles” were
explained as tricks or otherwise, it was always assumed that the per-
former knew what he was doing and how he did it, and that. if he did
not 5pea.k of it, it was because he did not want to or was afr;id In the
present instance the position was quite different. G.'s explanatinn.seemed
to me not only probable but, I dare say, the only one possible. The fakir

himself did not know how he worked his “mi 5
not have explained it. miracle,” and, of course, could

On another occasion we were talkin of B ism i
pi‘ﬂ:;sﬂd the opinion that Buddhists m:it ha}r:d:i:::;l:::l, ];IZEC:E;:;JE ?f
whm:h they do not acknowledge, and the possibility of which is denied in
ufEanl Bulddh:sm. Entirely without connection with this remark, and
while, I think, I was showing my photographs to G., I spoke about a small
shrine in a private house in Colombo in which there was, as usual a
§tatuf: of Buddha, f.-'tﬂﬂ at the foot of the Buddha a smalli heﬂ-shaﬁed
wory dagoba, th:_nt 15, 4 small carved replica of a dagoba, hollow inside.
They opened this in my presence and showed me something inside it
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that was regarded as a relic—a small round ball the size of a large shot,
carved, as I thought, out of ivory or mother-of-pearl.

G. listened to me attentively.

“Did they not explain to you what this ball meant?” he asked,

“They told me it was a piece of bone of one of Buddha's disciples; that

it was of very great antiquity and holiness.”
“It is so and it is not so,” said G. “The man who showed 1t to yon

either did not know or did not want to say. It was not a picce of bone

but a particular bone formation which some pcople get round the neck
in the form of a necklace as a result of special exercises. Ilave you heard

the expression ‘Buddha’s necklace?”
“Yes,” I said, “but this means something quite different. The chain of

Buddha’s reincarnation is called ‘Buddha’s necklace.””

“Yes,” said G., “that is one meaning of the expression, but I am speak-
ing of another meaning. This necklace of bones which encircles the neck
beneath the skin is directly connected with what is called the ‘astral
body.” The ‘astral body’ is, so to speak, attached to it, or, to be more
accurate, this ‘necklace’ connects the physical body to the astral. Now if
the ‘astral body’ continues to live after the death of the physical body, the
person possessing a bone of this ‘necklace’ can always communicate with
the ‘astral body’ of the dcad man. This is magic. But they never speak
of it openly. You are right about their having magic and this is an in-
stance of it. It docs not follow, of course, that the bone you saw was a
real one. You will find these bones in almost every house; but I am telling

you of the belief which lies at the bottom of this custom.”
And again I had to admit that I had never before met with such an

explanation.
G. drew a small sketch for me showing the position of the small bones

under the skin; they went in a semicircle round the back of the neck,
beginning a little in front of the ecars.

This sketch at once reminded me of an ordinary diagrammatic repre-
sentation of the lymphatic glands in the ncek, such as can be seen in
anatomical charts, But I could lcarn nothing else about it



Chapter Four

There was still 2 good deal that was not clear to me. but

o many things had become connected and one thing often :quih:
uncxpectedly explained another which seemed to have no connection
with it whatever. Cestain parts of the system had already begun vaguely
:In take shape, like figures or a lundscape which gradually appears in the
nw{camg of a photogmaphic plate, but many places still remained blank
and incomplete, At the same time many things were contrary to what 1
espected. Only I tricd not to come to conclusions but wait. Often one niew
word that I had not heard before altered the whole picture and T was
obliged to rebuild for myself everything I had built up before. I realized
very clearly that a great deal of time must pass before | could tell myself
that I could outline the whole swstem correctly, And it was very H:}m:.g:
for me to hear how people, after having come to us for one lecture, at
E’:Eﬂ untderstood what we were !.;l]h‘ng about, explained it to others, and
:e::rhmp}et:]}r setiled and definite opinions about us. I must confess that,

at such times, T often recalled my own first mecting with G, and the
eveming with thF Moscow gronp. I also, at that time, had been very near
passﬂuEn a ready judgment on C. and his pupils, But something had stopped
tr;-:m 'déuﬁnh:in;uw. when I hiad begun to realize what o tremendous value
the |:£| v [ became almost terified at the thought of how easily

]:I.'ﬂﬂ Ve ;msud them by, how casily I could have known niothing
whatever of G.'s existence, or how casily 1 could have again lost sight of
mrlr:-.I:lIm];:td not asked tl;c]:: whether T could see him again.

] cvery one of his Jectures G, reverted theme whi
r:':uﬂr.ntlr considered to be of the utmost impoﬂnml: l::.tl: whjth“f“uh &
dlﬁqt}iﬂtfurm?‘i;uf us to assimilate. g

iere m_‘t." said, “two lines along which man's
fm:'ls, the Tine of knowledge and the ]inE of being, In ngh':? hn&ml:ﬁ
ine of lu:nw_lcdgc and the line of being develop simultaneously, parallel
to, and hclpm; one another. But if the line of knowledge get; 1::; fa
ahead of the line of being, or if the line of being gets: ahead of tht:r

linc of knowledge, man's deve] :
PN SO 10, & Sandstill. clopment gots wrong, and sooner or lafer it

G’S LECTURES led to many talks in our groups.

6y
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“Pegple understand what knowledge' means. And they understand
the possibility of different levels of knowledge. They understand that
knowledge may be lesser or greater, that is to say, of one quality or of
another quality, But they do not understand this in relation to “being’
“Being,” for them, means simply ‘existence” to which is oppased just ‘non-
existence.” They do not understind that being or cxistence may be of
very different Jevels and categories, Take for instance the being of a
mineral sand of a plant, Tt is a different being. The being of a plant and of
an animal i again a different being, The being of an animal and of a
man is a different being. But the being of two people can differ from
one another more than the being of o mineral and of an animal. This is
exactly what people do not understand. And they do not understand that
knowledge depends on being. Not only do they not understand this latter
hut they definitcly do not wish to understand it. And especially in West-
em culture it is considered that a man may possess great knowledge, for
example he may be an able scientist, make discoveries, advance STIETICE,
and at the same time he may be, and has the right to be, a petty, egoistic,
caviling, mean, envious, vain, naive, and absent-minded man. It sewms to
be considered here that a professor must always forget his umbrella
everywhere,

“And vet it is his being. And people think that his Tknowledge does not
depend on his being. Poople of Western culture put great value on the
level of a man'’s knowledge but they do not value the level of a man’s
being and are not ashamed of the low level of their own being. They do
qot even understand what it means. And they do not understand that a
man’s knowledge depends on the level of his being.

“If knowledge gets far ahead of being. it becomes theoretical and ab-
stract and inapplicable to Tife, or actually harmful, because instead of
serving life and helping people the better to struggle with the difficulties
they meet, it begins to complicate man’s life, brings new difficulties into
it, new troubles and calamities which were not there before.

“The reason for this is that knowledge which is not in pccordance
with being cannot be large enough for, or sufficiently suitéd to, man's
real needs. It will always be a knowledge of ome thing together with
ienorance of another thing; a knowledge of the defail without a knowl
edge of the whole; a knowledge of the form without a knowledge of the
ESECTICE.

“Such preponderance of knowledge over being is observed in present-
day culture. The idea of the value and importance of the level of being
is completely forgotten. And it is forgotten that the level of knowledge
is determined by the level of being. Actually at a given level of being the
possibilities of knowledge arc limited and finite. Within the limits of a
given being the quality of knowledge cannot be changed, and the ac-
cumulation of information of one and the same natore, within already



