The Four Minor Orders


of the Armenian Church





	Before a young man enters major holy orders in the Armenian Church he must have received the four minor orders.  One who receives these four minor ranks is known as a Tubeer [which means “clerk” or “member of the minor clergy”].  Through the minor orders, the Tubeer is conferred special privileges which are the foundation of his service to the Church as a participant during the worship services.  There are four distinct functions of a Tubeer.  The four orders or minor ranks are:





1.  Doorkeeper (Turnaban)


2.  Reader (Untertsogh)


3.  Exorcist (Yerutm’netsootsich) and


4.  Candle Bearer (Chahageer)





In receiving these ranks one becomes an Acolyte (Arpanyag).





	Prior to receiving them, one must be examined by the bishop and prepared for the responsibilities of reading the Psalms and keeping the Holy Church clean.  The candidate is blessed by the bishop who will then cut his hair in the form of a cross.  This act of tonsuring, cutting of the hair, and the presentation of the book of Psalms is explained by the prayer which is read:





Take heed and endeavor with all your heart, that, that which you sing with your mouth you believe in your heart, and that which you believe in your heart you practice in your works; And with the cutting off of your hair may you be cut off from all the desires of the world, in the name of the Father and the Son and the Holy Spirit.  Amen.





One is then ready to enter into service to God and His Church, and assume the four minor ranks.





	The symbolism of proceeding through the various stations during the ordination leading to the Holy Altar teaches the Tubeer that his life will now be one never-ending journey walking in the way of the Lord and bringing others along the same road toward God's Heavenly Kingdom.”�


	A Clerk, (Arm. tbeer), is described as “a male person of minor rank who serves at the altar during the Divine Liturgy or in the Chancel during any of the offices, singing chants, intoning psalms or responsories and in the absence of ordained deacons performing some of the diaconal duties, except the special duties of carrying the Gifts and reading the Gospel lesson during the Divine Liturgy.”� 


	The words clerk, cleric and clergy all derive from the same Greek word: klerikos.  This, in turn, finds its origin in the Greek root word kleros, meaning: lot, portion, or inheritance.  Kleros is employed throughout the Greek Septuagint version of the Holy Bible (which is the historic Old Testament used by the Apostles, the early Church and most Orthodox Churches).  We see, for instance, in the book of Deuteronomy:  





“The priests, the Levites, even the whole tribe of Levi, shall have no part nor inheritance with Israel; the burnt-offerings of the Lord are their inheritance, they shall eat them.  And they shall have no inheritance among their brethren; the Lord Himself is his portion, as he said to him.”  





The reference to the Lord being the “inheritance” (kleros in Greek) of the Levites is from whence we get the word klerikos, meaning those persons whose inheritance is the Lord.  St. Peter in his first Epistle, uses kleros in this technical sense:





 “Shepherd the flock of God among you, exercising the episcopal office, not by constraint, but willingly, not for sordid greed of gain, but readily, neither as exercising lordship over the clergy (kleros), but becoming examples to the flock...” (1 St. Peter 5:2-3).





	The above mentioned Ordination Service, during the preliminary ordination of Psalmists and Cleaners of the Church, specifically refers to this traditional understanding of kleros by quoting Psalm 15 which states: “The Lord Himself is the portion of mine inheritance.”  Again the idea is conveyed that the aspirant, in receiving the four minor orders, becomes a member of the minor clergy whose portion (kleros) is the Lord Himself.





Appendix:  What follows are some selections from the Catholic Encyclopedia which give some historical perspective on the four minor orders:





MINOR ORDERS 


(Lat. Ordines Minores). 


from:  The Catholic Encyclopedia.  Published 1908.  New York: Robert Appleton Company.





	The lower degrees of the hierarchy are designated by the name of minor orders, in opposition to the "major" or "sacred" orders. At the present time the ranks of the clergy are entered by the tonsure, after which all the orders without omission are received in succession. Moreover, ecclesiastics, as a general rule, no longer remain in the lower orders, the liturgical functions of which are discharged either by the clergy in the higher orders, as in exorcism, or by the laity, as in singing and serving at the altar. Formerly one entered the clergy by being appointed to discharge any of the functions reserved to ecclesiastics. Such functions were of two kinds. The liturgical ones constituted orders, though of a lower rank; by ordination the recipients of the minor orders received official authority to perform these functions. The other ecclesiastical functions were rather offices, entrusted to clerics, whether ordained or not. Thus in the first centuries there figured in the ranks of the clergy notaries, defensores ecclesiae, oeconomi, catechists, cantors, fossores (for the cemeteries), etc., to say nothing of deaconesses. But these various offices did not constitute orders, and those who filled them formed part of the clergy without having been ordained, like tonsured clerics and lay-brothers of today. As to the liturgical functions attached to the various minor orders, they are really but a participation, originally rather indefinite, in the liturgical ministry formerly confided entirely to the deacons. This explains why minor orders differ in the Latin Church and in the various Eastern Churches. 


	In the East, though at an early date we hear of porters and exorcists (never of acolytes), after the Trullan Synod in 692, in accordance with its sixth canon, only lectors and cantors are known, and often even these orders coalesce, or are conferred at the same time; the three other minor orders of the Latin Church (porter, exorcist, acolyte) are held to be included in the subdiaconate. In the East, moreover, the subdiaconate has remained a minor order; in the West it was gradually detached from the minor orders, on account of its higher liturgical functions and also because of the vow of celibacy it called for. Finally, Innocent III definitively included it in the major orders, and made the subdeacon, as well as the deacon and priest, eligible for the episcopate (c. 9, "De aetate et qualit.," I, tit. 14, an. 1207). There are, then, in the Western Church four minor orders: porter, lector, exorcist, and acolyte; the cantors merely exercise an office and are not an order. These four orders are all mentioned about the year 252 in the famous letter of Pope Cornelius to Fabius of Antioch (Euseb., "Hist. Eccl.," I, vi, 43): "He (Novatian) knew that there were in this Church (of Rome) 46 priests, 7 deacons, 7 subdeacons, 42 acolytes, and 52 exorcists, lectors, and porters." This quotation shows that besides the acolytes, who were enumerated separately and were at Rome almost assimilated with the subdeacons, there was a kind of indefinite class formed by the clerics of the three latter orders. This seems to indicate that all clerics did not necessarily pass through the four lower orders; as a matter of fact the Council of Sardica (can. xiii) mentions only the lectorate as obligatory before receiving the diaconate. Pope Siricius (Ad Himerium, nn. 9-10) and Pope Zosimus (Ad Hesychium, nn. 1 and 3) describe for us the ordinary career of Roman clerics: from boyhood or youth they are lectors; about the age of twenty, acolytes or subdeacons; those who enter the clergy when already grown up are first exorcists or lectors, after a certain time acolytes or subdeacons. Briefly, it appears that the obligation of receiving all the minor orders without exception is a law dating from the time when the minor orders ceased to be exercised in the original way. Moreover, there is no longer any fixed age at which the minor orders may be received. Canon law is silent on the subject. Canonists, including Benedict XIV (Constitution, "Eo quamvis," 4 May, 1745), admit that minor orders may be conferred not only on those who have reached the age of puberty, but on boys over seven years. In fact, minor orders are usually conferred on ecclesiastical students during their seminary studies. The Council of Trent requires merely that the candidates understand Latin (Sess. XXIII, e. xii). 


	Although several medieval theologians regarded minor orders as sacramental, this view is no longer held, for the fundamental reason that minor orders, also the subdiaconate, are not of Divine or Apostolic origin. The rites by which they are conferred are quite different from ordination to holy orders. Minor orders are conferred by the presentation to the candidate of the appropriate instruments, in accordance with the ritual given in the "Statuta Ecclesiae antiqua," a document which originated in Gaul about the year 500. We do not know how even in Rome the porters and exorcists were ordained in former times. Lectors received a simple benediction; acolytes were created by handing them the linen bag in which they carried the Eucharist; subdeacons by the reception of the chalice. Moreover, while deacons and priests could be ordained only on the four Ember Saturdays and on two Saturdays in Lent, minor orders could be conferred on any day. Even at the present time the latter may be conferred, apart from general ordinations, on all Sundays and on Holy Days of obligation, not necessarily at Mass. The usual minister of these orders as of the others, is a bishop; but regular abbots who have received episcopal benediction may give the tonsure and minor orders to their subjects in religion. By papal privilege several prelates Nullius (i.e., exempt) can confer these orders. It is an almost universal custom now to confer the four minor orders at, one time, and the Council of Trent (loc. cit.) leaves the bishop quite free to dispense with the interstices (q.v.). 


	Clerics in minor orders enjoy all ecclesiastical privileges. They may be nominated to all benefices not major, but must receive within a year the major orders necessary for certain benefices. On the other hand, they are not bound to celibacy, and may lawfully marry. Marriage, however, causes them at once to forfeit every benefice. Formerly it did not exclude them from the ranks of the clergy, and they retained all clerical privileges, provided they contracted only one marriage and that with a virgin, and wore clerical costume and the tonsure (c.unic., "de cler. conjug." in VI); they might even be appointed to the service of a church by the bishop (Conc. Trid., Sess. XXIII, c. vi). This earlier discipline, however, is no longer in accordance with modern custom and law. A minor cleric who marries is regarded as having forfeited his clerical privileges. (See ORDERS; ACOLYTE; EXORCIST; LECTOR; PORTER; SUBDEACON; ABBOT; TONSURE.)  Catholic Encyclopedia, 1917





I.  PORTER


(Also called DOORKEEPER. From ostiarius, Lat. ostium, a door.) 





	Porter denoted among the Romans the slave whose duty it was to guard the entrance of the house. In the Roman period all houses of the better class had an ostiarius, or ostiary, whose duties were considered very inferior. When, from the end of the second century the �HYPERLINK "http://www.newadvent.org/cathen/03712a.htm"�Christian� communities began to own houses for holding church services and for purposes of administration, church ostiaries are soon mentioned, at least for the larger cities. They are first referred to in the letter of Pope Cornelius to Bishop Fabius of Antioch written in 251 (Eusebius, "H.E.", VI, 43), where it is said that there were then at Rome 46 priests, 7 �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacons�, 7 subdeacons, 42 acolytes, and 52 �HYPERLINK "http://www.newadvent.org/cathen/05711a.htm"�exorcists�, lectors, and ostiaries, or doorkeepers. According to the statement, of the �HYPERLINK "http://www.newadvent.org/cathen/09224a.htm"�"Liber Pontificalis"� (ed. Duchesne, I, 155) an ostiary named Romanus suffered martyrdom in 258 at the same time as �HYPERLINK "http://www.newadvent.org/cathen/09089a.htm"�St. Lawrence�. In Western Europe the office of the ostiary was the lowest grade of the minor clergy. In a law of 377 of the Codex Theodosianus (Lib. XVI, tit. II, num. XXIV; ed. Gothofredi, VI, I, 57) intended for the Vicariate of Italy, the ostiaries are also mentioned among the clergy who have a right to personal immunity. In his letter of 11 March, 494, to the bishops of southern Italy and Sicily Pope Gelasius says that for admission into the clergy it was necessary that the candidate could read (must, therefore, have a certain amount of education), for without this prerequisite an applicant could, at the most, only fill the office of an ostiary (P.L., LVI, 691). In Rome itself this office attained to no particular development, as a large part of these duties, namely the actual work necessary in the church building, what is now probably the duty of the sexton, was at Rome performed by the mansionarii. The clergy of the three lower grades (minor orders) were united at Rome into the Schola cantorum and as such took part in the church ceremonies. There are no special prayers or ceremonies for the ordination of the lower clergy in the oldest liturgical books of the Roman Church. For the Gallican Rite, short statements concerning the ordination of the lower orders, among them that of the ostiaries, are found in the "Statuta ecclesiæ antiqua" a collection of canons which appeared at Arles about the beginning of the sixth century (Maassen, "Quellen des Kirchenrechts", I, 382). The "Sacramentarium Gelasianum" and the "Missale Francorum" contain the same rite with the prayers used on this occasion. According to these the ostiaries are first instructed in their duties by the archdeacon; after this he brings them before the bishop who takes the keys of the church from the altar and hands them to the candidate for ordination with the words: "Fulfill thine office to show that thou knowest that thou wilt give account to �HYPERLINK "http://www.newadvent.org/cathen/06608a.htm"�God� concerning the things that are locked away under these keys." Then follows a prayer for the candidate and a prayer for the occasion that the bishop pronounces over him. This ceremony was also at a later date adopted by the Roman Church in its liturgy and has continued with slight changes in the formulæ until now. In Latin Western Europe, outside of Rome, in the late Roman era and the one following, the ostiaries were still actually employed as guardians of the church buildings and of their contents. This is shown by the epitaph of one Ursatius, an ostiary of Trier (Corpus inscr. latin., XIII, 3789). An ostiary of the church of Salona is also mentioned in an epitaph (Corpus inscr. Iatin., III, 13142). Later, however, in the Latin Church the office of ostiary universally remained only one of the degrees of ordination and the actual work of the ostiary was transferred to the laity, (sacristans, sextons, etc.). In the ordination of ostiaries at the present day their duties are thus enumerated in the Pontifical: "Percutere cymbalum et campanam, aperire ecclesiam et sacrarium, et librum ei aperire qui prædicat" (to ring the bell, to open the church and sacristy, to open the book for the preacher). The forms of prayer for the ordination are similar to those in the old Gallican Rite. In the East there were also doorkeepers in the service of the Church. They are enumerated as ecclesiastical persons by the Council of Laodicea (343-81). Like the acolytes and �HYPERLINK "http://www.newadvent.org/cathen/05711a.htm"�exorcists�, they were only appointed to serve the church, but received no actual ordination and were not regarded as belonging to the ecclesiastical hierarchy. According to the "Apostolic Constitutions" belonging to the end of the fourth century the guarding of the door of the church during the service was the duty of the �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacons� and subdeacons. Thus the doorkeepers exercised their office only when service was not being held. 





II.  LECTOR





	A lector (reader) in the West is a clerk having the second of the four minor orders. In all Eastern Churches also, readers are ordained to a minor order preparatory to the diaconate. The primary reason for a special class of readers was the need of some persons sufficiently educated to be able to read the books in church, for the �HYPERLINK "http://www.newadvent.org/cathen/03712a.htm"�Christians� continued the Jewish practice of reading the Sacred Books publicly. The first mention of a �HYPERLINK "http://www.newadvent.org/cathen/03712a.htm"�Christian� liturgical reader is by �HYPERLINK "http://www.newadvent.org/cathen/08580c.htm"�Justin Martyr� (d. about 165) in I Apol., lxvii, 3, 4. The homily known as "II Clem. ad Corinthios" also contains a reference to a lector, anaginoskon (xix, 1). The position of reader was honourable and dignified. It involved a higher standard of education than that of most offices. Although �HYPERLINK "http://www.newadvent.org/cathen/08580c.htm"�Justin� says that the bishop preached the sermon, it appears that the reader himself often went on to expound what he had read. As the idea obtained that a special blessing and dedication should be given to everyone who performs an office for the Church, the reader too was instituted by prayers and some ceremony. Readers were blessed and set apart, as were the fossores who dug graves, the notarii who kept registers, and widows. All the group of rituals that depend on the "Apostolic Constitutions" contain the rite of ordaining readers. "Apost. Const.", vii, xxii, tells the bishop to ordain a reader by laying on his hand and saying a prayer, which is given. The derived documents however forbid an imposition of hands. ("Epitome Const. Ap.", xiii; Funk, "Didascalia", Paderborn, 1905, II, p. 82; see also the "Egyptian Church Order", V, ib., p. 105). 


	During the first centuries all the lessons in the liturgy, including the Epistle and Gospel, were read by the lector. Cornelius I (251-53) in a letter to Fabius of Antioch mentions that the Church of Rome has forty-two acolytes and fifty-two �HYPERLINK "http://www.newadvent.org/cathen/05711a.htm"�exorcists�, readers and doorkeepers. (Denzinger, "Enchiridion", n. 45). In the fourth century in Africa the Church of Cirta had four priests, three �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacons�, four subdeacons, and seven readers. The account of the persecution ("Gesta apud Zenophilum" printed in the appendix to Optatus of Mileve in the Vienna edition of "Corp. Script. eccl. lat.", XXVI, 185-97) describes how the readers kept the sacred books which the magistrate demanded to be given up (p. 187). An old set of Western canons, ascribed (wrongly) to a supposed Council of Carthage in 398, but really of the sixth century, gives forms for all ordinations. Canon 8 is about our subject: "When a reader is ordained let the bishop speak about him (faciat de illo verbum) to the people, pointing out his faith and life and skill. After this, while the people look on, let him give him the book from which he is to read, saying to him: Receive this and be the spokesman (relator) of the word of �HYPERLINK "http://www.newadvent.org/cathen/06608a.htm"�God� and you shall have, if you do your work faithfully and usefully, a part with those who have administered the word of �HYPERLINK "http://www.newadvent.org/cathen/06608a.htm"�God�" (Denzinger, op. cit., n. 156). But gradually the lectorate lost all importance. The �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacon� obtained the office of reading the Gospel; in the West the Epistle became the privilege of the subdeacon. In the Eastern Churches this and other lessons are still supposed to be read by a lector, but everywhere his office (as all minor orders) may be supplied by a layman. The lector is still mentioned twice in the Roman Missal. In the rubrics at the beginning it is said that if Mass be sung without �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacon� and subdeacon a lector wearing a �HYPERLINK "http://www.newadvent.org/cathen/14343d.htm"�surplice� may sing the Epistle in the usual place; but at the end he does not kiss the celebrant's hand (Ritus celebr. Missam", vi, 8). On �HYPERLINK "http://www.newadvent.org/cathen/06643a.htm"�Good Friday� the morning service begins with a prophecy read by a lector at the place where the Epistle is usually read (first rubric on �HYPERLINK "http://www.newadvent.org/cathen/06643a.htm"�Good Friday�). 


	Everywhere the order of reader has become merely a stepping-stone to major orders, and a memory of early days. In the Roman Rite in is the second minor order (Ostiarius, Lector, �HYPERLINK "http://www.newadvent.org/cathen/05711a.htm"�Exorcista�, Acolythus). The minor orders are conferred during Mass after the first Lesson; but they may be given apart from Mass, on Sundays or doubles, in the morning. The lectorate involves no obligation of �HYPERLINK "http://www.newadvent.org/cathen/03481a.htm"�celibacy� or of any other kind. The Byzantine Office will be found in the "Euchologion" (Euchologion to mega, Venetian 8th edition, 1898, pp. 186-87). The Armenians (Gregorian and Uniate) have adopted the Roman system of four minor orders exactly. Their rite of ordaining a reader also consists essentially in handing to him the book of the Epistles. 





III.  EXORCIST 


(See also DEMONOLOGY, DEMONIACS, EXORCISM, POSSESSION.) 





	(1) In general, any one who exorcises or professes to exorcise demons (cf. Acts 19:13); (2) in particular, one ordained by a bishop for this office, ordination to which is the second of the four minor orders of the Western Church. 


	The practice of exorcism was not confined to clerics in the early ages, as is clear from Tertullian (Apologet., 23, P.L., I, 410; cf. De Idolat., 11) and Origen (C. Celsum, VII, 4, P.G. 1425). The latter expressly states that even the simplest and rudest of the faithful sometimes cast out demons, by a mere prayer or adjuration (Mark 15:17), and urges the fact as a proof of the power of Christ's grace, and the inability of demons to resist it. In the Eastern Church, a specially ordained order of exorcists (or of acolytes, or door-keepers) has never been established but in the Western Church, these three minor orders with that of lectors as a fourth) were instituted shortly before the middle of the third century. Pope Cornelius (261-252) mentions in his letter to Fabius that there were then in the Roman Church forty-two acolytes, and fifty-two exorcists, readers, and door-keepers (Eusebius, Hist. Eccl., VI, xliii, P.G., XX, 621), and the institution of these orders, and the organization of their functions, seems to have been the work of Cornelius's predecessor, Pope Fabian (236-251). 


	The fourth Council of Carthage (398), in its seventh canon, prescribes the rite of ordination for exorcist; the bishop is to give him the book containing the formulae of exorcism, saying, "Receive, and commit to memory, and possess the power of imposing hands on energumens, whether baptized or catechumens"; and the same rite has been retained, without change, in the Roman Pontifical down to the present day, except that instead of the ancient Book of Exorcisms, the Pontifical, or Missal, is put into the hands of the ordained. From this form it is clear that one of the chief duties of exorcists was to take part in baptismal exorcism. That catechumens were exorcised every day, for some time before baptism, may be inferred from canon of the same council, which prescribed the daily imposition of hands by the exorcists. A further duty is prescribed in canon 92, viz.: to supply food to, and in a general way to care for, energumens who habitually frequented the Church. There is no mention of pagan energumens, for the obvious reason that the official ministrations of the Church were not intended for them. But even after the institution of this order, exorcism was not forbidden to the laity, much less to the higher clergy, nor did those who exorcised always use the forms contained in the Book of Exorcisms. Thus the Apostolic Constitutions (VIII, 26; P.G., I, 1122) say expressly that "the exorcist is not ordained", i.e. for the special office of exorcist, but that if anyone possess the charismatic power, he is to be recognized, and if need be, ordained deacon or subdeacon. This is the practice which has survived in the Eastern Orthodox Church. 


	As an example of the discretion allowed in the West, in the use of the means of exorcising, we may refer to what Sulpitius Severus relates of St. Martin of Tours (Dial., III (II), 6; P.L., XX, 215), that he was in the habit of casting out demons by prayer alone without having recourse to the imposition of hands or the formulae usually employed by the clergy. After a time, as conditions changed in the Church, the office of exorcist, as an independent office, ceased altogether, and was taken over by clerics in major orders, just as the original functions of deacons and subdeacons have with the lapse of time passed to a great extent into the hands of priests; and according to the present discipline of the Catholic Church, it is only priests who are authorized to use the exorcising power conferred by ordination. The change is due to the facts that the catechumenate, with which the office of exorcist was chiefly connected, has ceased, that infant baptism has become the rule, and that with the spread of Christianity and the disappearance of paganism, demonic power has been curtailed, and cases of obsession have become much rarer. It is only Catholic missionaries labouring in pagan lands, where Christianity is not yet dominant, who are likely to meet with fairly frequent cases of possession. 


	In Christian countries authentic cases of possession sometimes occur and every priest, especially if he be a parish priest, or pastor, is liable to be called upon to perform his duty as exorcist. In doing so, he is to be mindful of the prescriptions of the Roman Ritual and of the laws of provincial or diocesan synods, which for most part require that the bishop should be consulted and his authorization obtained before exorcism is attempted. The chief points of importance in the instructions of the Roman Ritual, prefixed to the rite itself, are as follows: 





-Possession is not lightly to be taken for granted. Each case is to be carefully examined and great caution to be used in distinguishing genuine possession from certain forms of disease. 


-The priest who undertakes the office should be himself a holy man, of a blameless life, intelligent, courageous, humble, and he should prepare for the work by special acts of devotion and mortification, particularly by prayer and a fasting (Matthew 17:20). 


-He should avoid in the a course of the rite everything that savours of superstition, and should leave the medical aspects of the case to qualified physicians. 


-He should admonish the possessed, in so far as the latter is capable, to dispose himself for the exorcism by prayer, fasting, confession, and communion, and while the rite is in progress to excite within himself a lively faith in God's goodness, and a patient resignation to His holy will. 


-The exorcism should take place in the Church or some other sacred place, if convenient; but if on account of sickness or for other legitimate reasons, it takes place in a private house, witnesses (preferably members of the family) should be present: this is specially enjoined, as a measure of precaution, in case the subject is a woman. 


-All idle and curious questioning of the demon should be avoided, and the prayers and aspirations should be read with great faith, humility, and fervour, and with a consciousness of power and authority. 


-The Blessed Sacrament is not to be brought near the body of the obsessed during exorcism for fear of possible irreverence; but the crucifix, holy water, and, where available, relics of the saints are to be employed. 


-If expulsion of the evil spirit is not obtained at once, the rite should be repeated, if need be, several times. 


-The exorcist should be vested in surplice, and violet stole.


IV.  ACOLYTE


(Gr. akolouthos; Lat. sequens, comes, a follower, an attendant). 


	An acolyte is a cleric promoted to the fourth and highest minor order in the Latin Church, ranking next to a subdeacon. The chief offices of an acolyte are to light the �HYPERLINK "http://www.newadvent.org/cathen/01347a.htm"�candles on the altar�, to carry them in procession, and during the solemn singing of the Gospel; to prepare wine and water for the sacrifice of the Mass; and to assist the sacred ministers at the Mass, and other public services of the Church. In the ordination of an acolyte the bishop presents him with a �HYPERLINK "http://www.newadvent.org/cathen/03246a.htm"�candle�, extinguished, and an empty cruet, using appropriate words expressive of these duties. Altar boys are often designated as acolytes and perform the duties of such. The duties of the acolyte in Catholic liturgical services are fully described in the manuals of liturgy, e.g. Pio Matinucci, "Manuale Sacrarum Caeremoniarum" (Rome, 1880), VI, 625; and De Herdt, "Sacrae Liturgiae Praxis" (Louvain, 1889), II, 28-39. 


	It is just possible that the obscure passage in the life of Victor I (189-199), erroneously attributed by Ferraris (I, 101) to �HYPERLINK "http://www.newadvent.org/cathen/12126b.htm"�Pius I� (140-155), concerning sequentes may really mean acolytes (Duchesne, Lib. Pont., I, 137; cf. I, 161). Be this as it may, the first authentic document extant in which mention is made of acolytes is a letter (Eus., Hist. Eccl., VI, xliii), written in 251, by Pope Cornelius to Fabius, Bishop of Antioch, and in which we possess a definite enumeration of the Roman clergy. There existed at that time in Rome forty-six priests, seven �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacons�, seven sub-deacons, forty-two acolytes, and fifty-two �HYPERLINK "http://www.newadvent.org/cathen/05711a.htm"�exorcists�, lectors, and doorkeepers. It is worthy of note that two hundred and fifty years later the "Constitutum Silvestri," a document of about 501 (Mansi, "Coll. Conc.," II, 626; cf. "Lib. Pont.," ed. Duchesne, Introd., 138), gives forty-five acolytes as the number in Rome. Pope Fabian (236-250), the immediate predecessor of Cornelius, had divided Rome into seven ecclesiastical districts or regions, setting a �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacon� over each one. A redistribution of the clergy of the city soon followed according to these seven divisions. The Roman acolytes were subject to the �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacon� of the region, or, in case of his absence or death, to the archdeacon. In each region there was a �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacon�, a subdeacon, and according to the numeration above, probably six acolytes. Ancient ecclesiastical monuments and documents lead us to believe that a subdeacon was a sort of head-acolyte or arch-acolyte, holding the same relation to the acolytes as the archdeacon to �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacons�, with this difference, however, that there was only one archdeacon, while there was a �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacon� for each region. As late as the first half of the tenth century we meet with the term arch-acolyte in Luitprand of Cremona ("Antapodosis", VI, 6; Muratori, "SS. Rer. Ital.", II, 1, 473), where it stands for a "dignity" (q.v.) in the metropolitan church of Capua. We may therefore regard the ministry of the subdeacon and acolyte as a development of that of the �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacon�. Moreover, these three categories of clerics differ from the lower orders in this, that they are all attached to the service of the altar, while the others are not. 


	The letters of �HYPERLINK "http://www.newadvent.org/cathen/04583b.htm"�St. Cyprian� (7, 28, 34, 52, 59, 78, 79) give ample proof of the fact that at Carthage also, in the middle of the third century, acolytes existed. �HYPERLINK "http://www.newadvent.org/cathen/05617b.htm"�Eusebius� (De Vita Constant., III, 8) mentions the acolytes present at the Council of Nice (325), not as designated for the service of the altar, but as persons attached to the retinue of bishops. The "Statuta Ecclesiae Antiqua", often referred to as the decrees of the so-called Fourth Synod of Carthage (398), but really belonging to the end of the fifth, or the early part of the sixth, century (Duchesne, "Christian Worship", 332, 350), prove that this order was then known in the ecclesiastical province of Arles in Gaul, where these decrees were enacted. It would seem, however, that all the churches in the West, and more especially the smaller churches, did not have acolytes. We might conclude that at Reims, in the fifth century, there were no acolytes, if we could attach credence to the will of Bishop Bennadius, predecessor of �HYPERLINK "http://www.newadvent.org/cathen/12763b.htm"�St. Remigius�. He gives all the categories of clerics except this one (Flodoard, Hist. Rem. Eccl., I, ix, in P.L., LXXXV, 43). In the �HYPERLINK "http://www.newadvent.org/cathen/03712a.htm"�Christian� epigraphy of Gaul mention is made, as far as is known, of only one acolyte, viz., at Lyons in 517 (La Blant, "Inser. chrét. de la Gaule," I, 36), and, in general, very few epigraphs of acolytes are found in the first five centuries. In the Irish Collection of Canons (Collectio Canonum Hibernensis, ed. Wasserschleben, Giessen, 1874, 32) the arch-acolyte is not mentioned among the seven ecclesiastical degrees, but placed with the psalmist and cantor outside the ordinary hierarchy. 


	In the sixth canon of the aforementioned "Statuta" the duties of acolytes are specified, as they are by a contemporary writer, �HYPERLINK "http://www.newadvent.org/cathen/08491a.htm"�John the Deacon�, in his letter to Senarius (P.L., LIX, 404). Specific information concerning the place and duties of acolytes in the Roman Church between the fifth and ninth centuries is drawn from a series of ancient directions known as the "Ordines Romani" (q.v.-Duchesne, op. Cit., 146 and passim). According to them there were in Rome (perhaps also in Carthage, and other large Western cities) three classes of acolytes, all of whom, nevertheless, had their duties in relation to the liturgical synaxes or assemblies: (1) those of the palace (palatini), who served the Pope (or bishop) in his palace, and in the Lateran Basilica; (2) those of the region (regionarii), who assisted the �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacons� in their duties in the different parts of the city; (3) those of the station (stationarii), who served in church; these last were not a distinct body, but belonged to the regional acolytes. Regional acolytes were also termed titular (titulares) from the church to which they were attached (Mabillon, "Comm. in Ord. Rom.", in his "Musaeum Italicum," II, 20; for an old epigraph in Aringhius, 156, see Ferraris, I, 100; Magani, "Antica Lit. Rom.", Milan, 1899, III, 61 - see also ROME, CITY OF). Acolytes of the palace were destined in a particular manner to the service of the Pope, assisting him not only in church functions, but also as ablegates, messengers of the papal court, in distributing alms, carrying pontifical documents and notices, and performing other duties of like character. These offices, however, acolytes shared with readers and subdeacons, or arch-acolytes. At Rome they carried not only the eulogia (q.v.), or blessed bread, when occasion required, but also the Blessed Eucharist from the Pope's Mass to that of the priests whose duty it was to celebrate in the churches (tituli). This is evident from the letter of �HYPERLINK "http://www.newadvent.org/cathen/08011a.htm"�Innocent I� (401-417) to Decentius, Bishop of Gubbio, in Italy (P.L., XX, 556). They also carried the sacred species to the absent, especially to confessors of the faith detained in prison (see TARSICIUS). This office of carrying the Blessed Eucharist, �HYPERLINK "http://www.newadvent.org/cathen/08580c.htm"�St. Justin�, who suffered martyrdom about 165 or 166, had previously assigned to �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacons� (Apolog., I, 67), which would indicate that at that time acolytes did not exist. 


	We learn still further from the "Ordines Romani" that when the Pope was to pontificate in a designated district all the acolytes of that region went to the Lateran Palace to receive and accompany him. In the sixth or seventh century, perhaps a little earlier, the chief acolyte of the stational church, carrying the sacred chrism covered with a veil, and, directing the procession, preceded on foot the horse on which the Pope rode. The other acolytes followed, carrying the Gospel-book, burses, and other articles used in the holy sacrifice. They accompanied the Pope to the secretarium or sacristy (see BASILICA). One of them solemnly placed the book of Gospels upon the altar. They carried seven lighted �HYPERLINK "http://www.newadvent.org/cathen/03246a.htm"�candles� before the pontiff entering the sanctuary. With lighted �HYPERLINK "http://www.newadvent.org/cathen/03246a.htm"�candles�, two acolytes accompanied the �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacon� to the ambo (q.v.) for the singing of the Gospel. After the Gospel, another acolyte received the book, which, placed in a case and sealed, was later returned to the Lateran by the head acolyte. An acolyte carried to the �HYPERLINK "http://www.newadvent.org/cathen/04647c.htm"�deacon� at the altar, the chalice and pall; acolytes received, and cared for, the offerings gathered by the Pope; an acolyte held the paten, covered with a veil, from the beginning to the middle of the canon. In due time acolytes bore, in linen bags, or burses suspended from their necks, the oblata, or consecrated loaves from the altar to the bishops and priests in the sanctuary; that they might break the sacred species (see FRACTIO PANIS). It will be seen from these, and other duties devolving upon acolytes, that they were in a large measure responsible for the successful carrying out of pontifical and stational ceremonies. This was particularly true after the foundation of the Schola Cantorum (q.v.) at Rome, of which there is clear evidence from the seventh century onward. Being then the only ones in minor orders engaged in active ministry, acolytes acquired a much greater importance than they had hitherto enjoyed. �HYPERLINK "http://www.newadvent.org/cathen/03333b.htm" \l "p"�Cardinal priests� had no other assistants in their titular churches. During �HYPERLINK "http://www.newadvent.org/cathen/09152a.htm"�Lent�, and at the solemnization of baptism, acolytes fulfilled all the functions which hitherto had devolved upon the �HYPERLINK "http://www.newadvent.org/cathen/05711a.htm"�exorcists�, just as the subdeacon had absorbed those of the lector or reader. �HYPERLINK "http://www.newadvent.org/cathen/01294a.htm"�Alexander VII� (1655-67) abolished the �HYPERLINK "http://www.newadvent.org/cathen/10285c.htm"�medieval� college of acolytes described above and substituted in their place (26 October, 1655) the twelve voting prelates of the Signature of Justice. As evidence of their origin these prelates still retain, at papal functions, many of the offices or duties described above. 


	According to the ancient discipline of the Roman Church the order of acolyte was conferred as the candidate approached adolescence, about the age of twenty, as the decree of Pope Siricius (385) to Himerius, Bishop of Tarragona, in Spain, was interpreted (P.L., XIII, 1142). Five years were to elapse before an acolyte could receive subdeaconship. Pope Zosimus reduced (418) this term to four years. The �HYPERLINK "http://www.newadvent.org/cathen/15030c.htm"�Council of Trent� leaves to the judgment of bishops to determine what space should elapse between the conferring of the acolythate and subdeaconship; it is also interesting to note, with Dr. Probst (Kirchenlex., I, 385), that the Council's desire (Sess. XXIII, c. 17, de ref.) concerning the performance of ministerial services exclusively by minor-order clerics was never fulfilled. In ancient ecclesiastical Rome there was no solemn ordination of acolytes. At communion-time in any ordinary Mass, even when it was not stational, the candidate approached the Pope, or in his absence, one of the bishops of the pontifical court. At an earlier moment of the Mass he had been vested with the stole and the �HYPERLINK "http://www.newadvent.org/cathen/03639a.htm"�chasuble�. Holding in his arms a linen bag (porrigitur in ulnas ejus sacculus super planetam; a symbol of the highest function of these clerics, that of carrying, as stated above, the consecrated hosts) he prostrated himself while the Pontiff pronounced over him a simple blessing (Mabillon, op. Cit., II, 85, ed. Paris, 1724). It may be well to mention here the two �HYPERLINK "http://www.newadvent.org/cathen/12345b.htm"�prayers� of the ancient Roman Mass-book known as the "Sacramentarium Gregorianum" (Mabillon, Lit. Rom. Vetus, II, 407), said by the Pontiff over the acolyte, and the first of which is identical with that of the actual Roman Pontifical "Domine, sancte Pater, aeterne Deus, qui ad Moysen et Aaron locutus es," etc. 


	According to the aforementioned "Statuta Ecclesiae Antiqua," which give us the ritual usage of the most important churches in Gaul about the year 500, the candidate for acolyte was first instructed by the bishop in the duties of his office, and then a �HYPERLINK "http://www.newadvent.org/cathen/03248a.htm"�candlestick�, with a �HYPERLINK "http://www.newadvent.org/cathen/03246a.htm"�candle� extinguished, was placed in his hand by the archdeacon, as a sign that the lights of the church would be in his care; moreover, an empty cruet was given him, symbolical of his office of presenting wine and water at the altar for the holy sacrifice. A short blessing followed. (See MINOR ORDERS; FRACTIO PANIS; EUCHARIST; MASS.) 





TONSURE  (Lat. tondere, "to shear") 


from:  The Catholic Encyclopedia.  Published 1908.  New York: Robert Appleton Company.





	A sacred rite instituted by the Church by which a baptized and confirmed Christian is received into the clerical order by the shearing of his hair and the investment with the surplice. The person thus tonsured becomes a partaker of the common privileges and obligations of the clerical state and is prepared for the reception of orders. The tonsure itself is not an ordination properly so called, nor a true order. It is rather a simple ascription of a person to the Divine service in such things as are common to all clerics. Historically the tonsure was not in use in the primitive Church during the age of persecution. Even later, St. Jerome (in Ezech., xliv) disapproves of clerics shaving their heads. Indeed, among the Greeks and Romans such a custom was a badge of slavery. On this very account, the shaving of the head was adopted by the monks. Towards the end of the fifth, or beginning of the sixth, century, the custom passed over to the secular clergy. 


	As a sacred rite, the tonsure was originally joined to the first ordination received, as in the Greek Church it still is to the order of lector. In the Latin Church it began as a separate ceremony about the end of the seventh century, when parents offered their young sons to the service of God. Tonsure is to be given by a candidate's ordinary, though mitred abbots can bestow it on their own subjects. No special age for its reception is prescribed, but the recipient must have learnt the rudiments of the Faith and be able to read and write. The ceremony may be performed at any time or place. As to the monastic tonsure, some writers have distinguished three kinds: (1) the Roman, or that of St. Peter, when all the head is shaved except a circle, of hair; (2) the Eastern, or St. Paul's, when the entire head is denuded of hair; (3) the Celtic, or St. John's, when only a crescent of hair is shaved from the front of the head. In Britain, the Saxon opponents of the Celtic tonsure called it the tonsure of Simon Magus. According to canon law, all clerics are bound to wear the tonsure under certain penalties. But on this subject, Taunton (loc.cit.inf.) says: "In English-speaking countries, from a custom arising in the days of persecution and having a prescription of over three centuries, the shaving of the head, the priestly crown, seems, with the tacit consent of the Holy See, to have passed out of use. No provincial or national council has ordered it, even when treating of clerical dress; and the Holy See has not inserted the law when correcting the decrees of those councils." 





CLERICS


from:  The Catholic Encyclopedia.  Published 1908.  New York: Robert Appleton Company.





	A person who has been legitimately received into the ranks of the clergy. By clergy in the strict sense is meant the entire ecclesiastical hierarchy. Consequently a cleric is one who belongs in some sense to the hierarchy. For this it is necessary that he have received at least the tonsure. The clergy by Divine right form an order or state which is essentially distinct from that of the laity. (Conc. Trid., Sess. XXIV, De sac. ord., can. i, 6.) Christ did not commit the preaching of the Gospel and the administration of the sacraments to the faithful in general, but to certain carefully defined persons, as the Apostles and seventy-two Disciples. They also received the power of governing the flocks; which power is represented by the Keys, a well-known Oriental symbol for authority. That the distinction between clergy and laity was recognized in New Testament times is plain from St. Paul's statement that the bishops have been placed by the Holy Ghost to rule the Church (Acts 20:28), for the right to rule implies a correlative obligation to obey. Presbyters are continually distinguished from the laity throughout the Pauline Epistles. 


	The word cleric (Lat., clericus from clerus) is derived from the Greek kleros, a "lot". In the Septuagint, this word is used in the literal sense quite frequently, though not in its later technical sense. In the First Epistle of St. Peter (v, 3) it is applied to entire body of the faithful. The use of the word in its present restricted meaning occurs, however, as early as the third century. It is found in Tertullian (De idol., c. viii), Origen (Hom. in Jer., xi, 3) and Clement of Alexandria (Quis dives salvetur, c. xlii) in this sense. It is not easy to determine exactly how the word came to have its present determinate meaning. The "Pontificale Romanum" refers to clerics as being those whose "lot" is the Lord Himself, and St. Jerome explicitly derives the name from that fact. These statements do not give us, however, the steps by which kleros, "lot" became "clergy" or "cleric". Probably the best suggested explanation is, that from lot or portion, it came to mean a particular lot or office assigned to some one, and finally the person himself possessing the lot or office. 





OBLIGATIONS OF CLERICS





(1) They must wear a costume suited to their state. While the common canon law does not determine in every detail what the dress of clerics should be, yet many and various prescriptions on the subject are found in the canons, the �HYPERLINK "cathen/04321a.htm"�pontifical constitutions�, and the decrees of councils. These �HYPERLINK "cathen/11279a.htm"�ordain� that the clerics are not to wear the dress of �HYPERLINK "cathen/08748a.htm"�laymen�. They must abstain from gaudy colours, unbecoming their state. The wearing of the soutane or cassock on all occasions, even in public, is prescribed for clerics living in �HYPERLINK "cathen/13164a.htm"�Rome�, and �HYPERLINK "cathen/02581b.htm"�bishops� may command the same in their �HYPERLINK "cathen/05001a.htm"�dioceses�. In non-Catholic countries, synods generally prescribe that for public use the dress of clerics should be such as to distinguish them from �HYPERLINK "cathen/08748a.htm"�laymen�; that is of black or of a sober colour, and that the so-called Roman collar be worn. In private, clergymen are commonly required to wear the soutane. 





(2) Clerics are forbidden to engage in trade and secular business. In the early ages of the �HYPERLINK "cathen/03744a.htm"�Church�, it was allowable to seek necessary sustenance by labour, and that is not forbidden now if the cleric does not receive proper support from �HYPERLINK "cathen/03744a.htm"�ecclesiastical� sources. What is specially prohibited is to engage in trade for the sake of gain. The buying and selling, however, which is necessary in the administration of the lands or the goods of a �HYPERLINK "cathen/02473c.htm"�benefice� do not fall under the prohibition. Neither is it forbidden to clerics nowadays to place their money out at interest and receive the increment; for this is equivalent, allowing for modern circumstances, to the �HYPERLINK "cathen/12213b.htm"�economic� management of the lands of �HYPERLINK "cathen/02473c.htm"�ecclesiastical benefices�. Gambling in stocks, however, remains an illicit form of trade for clergymen (Lehmkuhl, Theol. Mor., II, n. 612). 





(3) There are stringent laws concerning the relations of clerics with persons of the other sex. They must conform to the canons in all that regards allowing �HYPERLINK "cathen/15687b.htm"�females� to dwell in their houses. Above all must they avoid associating with those whose moral character causes the least suspicion. 





(4) Unbecoming amusements are also forbidden to them, such as the frequenting of improper plays and spectacles, the visiting of taverns, indulgence in games of chance, carrying of arms, following the chase, etc. When in the above amusements, however, there is no necessary impropriety, lawful �HYPERLINK "cathen/04576a.htm"�custom� and synodal prescriptions may make a participation in them allowable. 





(5) Clerics are bound to obey their �HYPERLINK "cathen/05001a.htm"�diocesan� �HYPERLINK "cathen/02581b.htm"�bishops� in all matters determined by the canon law. Various Roman decisions have declared that by his ordinary authority, the �HYPERLINK "cathen/02581b.htm"�bishop� cannot �HYPERLINK "cathen/11189a.htm"�oblige� clerics to render to him any service not expressed in the canons. While the �HYPERLINK "cathen/11189a.htm"�obligation� of obedience is binding on all clerics, it is strengthened for �HYPERLINK "cathen/12406a.htm"�priests� by the solemn promise made at �HYPERLINK "cathen/11279a.htm"�ordination�, and for all holders of �HYPERLINK "cathen/02473c.htm"�benefices� by the canonical �HYPERLINK "cathen/11176a.htm"�oath�. The �HYPERLINK "cathen/11189a.htm"�obligation� to be subject to the �HYPERLINK "cathen/02581b.htm"�bishop� in lawful matters is not, however, a �HYPERLINK "cathen/15511a.htm"�vow�. 





LOSS OF CLERICAL PRIVILEGES


	Although the sacramental character received in Sacred orders may not be obliterated, yet even the higher orders of clergy may be degraded from their dignity and reduced to what is technically called lay communion. The same holds, of course, likewise for the lower clergy. When, however, a cleric who has received only minor orders or even tonsure, after losing his privileges, has been restored to the clerical state, this restitution, even when solemn, is merely ceremonious and is not considered as a new conferring of tonsure or minor orders. Even minor clerics are therefore considered to have a stable connection with the hierarchical order. See MINOR ORDERS; DEACON; SUBDEACON; PRIEST; HIERARCHY; LAITY. 





WERNZ, Jus Decretalium (Rome, 1899), II; FERRARIS, Prompta Bibl. (Rome, 1886), II; LAURENTIUS, Inst. Jur. Eccl. (Freiburg, 1903). 


� All above this point in the text is taken from The Four Minor Orders in the Armenian Church by Archpriest Garabed Kochakian


� The Glossary of the “Book of Hours ot the Order of Common Prayers of the Armenian Apostolic Orthodox Church,” 1964, pub. by Ouxonian Hourse.  Everything below this point (up until the Catholic Encyclopedia) was writtend by Sub-Dn. Lazarus Der-Ghazzarian











